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ARTICLE  1. 


KOREA  IN  ITS  RELATIONS  WITH  CHINA. 

By  WILLIAM  W.  ROCKHILL, 

SBCRSTABT  OP  liEOATION  OF  THE  UNITED  STATES  AT  PBKIKG. 


Presented  to  the  Society  December,  1887. 

 vi. 

The  nature  of  Korea's  relations  with  China  has  for  the  last 
thirty  years  been  a  puzzle  for  western  nations.  Were  they — 
with  tne  ambiguous  utterance  of  the  Chinese  government 
before  them  that  "  Korea,  though  a  vassal  and  tributary  state 
of  China,  was  entirely  independent  so  far  as  her  government, 
religion  and  intercourse  witn  foreign  states  were  concerned  " — 
to  consider  it  as  an  integral  part  of  the  Chinese  empire,  or 
should  they  treat  it  as  a  sovereign  state  enjoying  absolute  inter- 
national rights  ? 

The  problem  was  practically  solved  by  the  conclusion  of  the 
treaty  between  Japan,  and  later  on  the  United  States,  and 
Korea,  but  this  has  not  materially  altered  the  nature  of  the 
relations  existing  for  the  last  four  centuries  at  least  between 
China  and  its  so-called  vassal.  That  China  has,  however, 
derived  profit  from  the  opening  of  Korea  to  the  commerce  of 
nations,  there  can  be  no  doubt,  for  she  too,  being  at  liberty  to 
conclude  treaties  with  Korea  and  open  this  new  market  to  her 
merchants,  has  done  so,  like  other  nations,  though  she  has 
chosen  to  call  her  treaty  by  the  euphonious  name  of  "  Com- 
mercial and  trade  regulations  for  the  subjects  of  China  and 
Korea,"  and  her  diplomatic  representative  in  Soul,  "  Minister 
Resident  for  political  and  commercial  affairs." 

What  China's  relations  with  Korea  were  prior  to  the  opening 
of  the  latter  kingdom  by  the  treaty  of  1883,  I  propose  to  show 
in  the  following  pa^es,  taking  as  my  authorities  official  Chinese 
publications  and  writings  of  men  in  official  position. 
VOL.  xm.  1 
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What  does  the  investiture  by  China  of  the  kings  of  Siam, 
Burmah,  Annam,  Korea,  etc.,  amount  to  ?  To  nothing  more 
than  the  recognition  of  a  weak  sovereign  by  the  most  pow- 
erful state  in  Asia.*  Take  for  example  Burmah :  we  know  as 
a  matter  of  fact  that  the  Chinese  invasion  of  that  country  in 
1769  was  successfully  repelled,  and  tliat  the  Chinese  generals 
were  forced  to  sue  for  peace.  In  the  convention  signed  hj 
them  and  the  Burmese  commissioners  on  December  13, 1769,  it 
was  agreed  among  other  things  that  "  letters  of  friendship  were 
to  be  sent  every  ten  years  ironi  one  sovereign  to  another."t 
Let  us  turn  now  to  the  "  Institutes  of  the  Ta  ch'ing  dynastv," 
and  we  find  it  mentioned,  for  example,  that  in  1790  the  kmg 
of  Burmah  sent  an  envoj  to  the  Emperor  with  presents  and  a 
humble  statement  or  ptuo  (^),  and  asked  him  to  confer  on 
him  a  patent  of  investiture  or  feng  (§f ).  Such  is  the  Chinese 
method  of  embellishing  history ! 

In  1800  the  same  work  tells  us  that  the  king  of  Burmah 
sent  the  Emperor  a  pido  on  gold  leaf  with  the  regulation 
tribute  ! 

The  Burmese  "tribute"  to  China  has  been  considered  of 
such  a  purely  ceremonial  nature  that  the  British  government 
showed  no  hesitation,  when  concluding  the  recent  Burmah 
convention  with  China  by  which  the  latter  power  agrees  to  the 
occupation  of  Upper  Bunnah  by  Great  Britain,  to  guarantee 
the  continuance  of  the  decennial  tribute  mission  to  Peking. 
The  tribute  sent  to  Peking  by  all  the  "  vassal  states,''  and  also 
by  the  Tibetans,  and  flie  Aboriginal  tribes  of  Western  China, 
is  solely  a  qnid  pro  quo  for  the  privilege  of  trading  with  the 
Chinese  under  extraordinarily  favorable  conditions,  the  mer- 
chants and  merchandise  being  brought  to  the  market  and 
returned  home  free  of  all  charges. 

Stress  has  been  laid  on  the  expression,  used  alike  b^  Chinese 
and  Koreans  in  official  documents,  which  speaks  of  Korea  a«  a 
shu  huo  (JKB),  generally  translated  in  English  by  "vassal 
kingdom,  fief,"  etc.,  but  these  expressions  are  misleading,  for 
the  character  shu  carries  with  it  the  idea  of  relationship,  which 
is  the  key-note  to  the  whole  system  of  Korean  dependency. 

The  reason  why  for  so  many  generations  Korea  was  closed 
to  the  outer  world  cannot  l)e  better  given  than  in  the  com- 
munication which  the  king  of  Korea  (or  rather  the  T'ai- 
Wen  Kun)  addressed  to  the  Board  of  Rites  in  Peking  in  1871, 
from  which  I  take  the  following  passage :  "  I  know  that  this 
is  a  petty  state,  a  mere  handful  of  earth  lying  on  the  remotest 
bound  of  the  eastern  sea,  whose  productions,  revenue,  soldiers, 
and  arms  are  not  to  be  compared  to  those  of  other  nations  ;  but 

♦  See  p.  18.       t  See  Sir  Arthur  P.  Phayre,  History  of  Burma,  p.  202. 
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still  our  commonwealth  is  well  ordered,  und  it  depends  on  its 
own  resources,  which  indeed  is  owins  to*  the  vast  kindness  of 
His  Sacred  Majesty's  protection,  reaching  in  its  wide  influence 
far  off  to  lis  in  these  eastern  seas.  Its  educated  men  observe 
and  practice  the  teachings  of  Confucius  and  of  King  Wen ;  its 
common  people  cultivate  pulse  and  millet,  and  get  their  wealth 
in  silk  and  hemp ;  and  thus  studying  frugality,  in  its  poverty 
the  country  preserves  its  supplies,  and  its  government  reposes 
in  safety  on  its  own  basis. 

''Suppose  that  one  day  our  people  should  have  their  eyes 
dazzled  with  the  rare  and  novel  things  which  should  be  brought 
here,  or  be  deluded  and  vitiated  by  strange  doctrines  poured 
into  their  ears,  they  would  then  reject  the  old  ways,  change 
their  u&ages  and  daily  become  more  thriftless  and  unproduc- 
tive ;  th«  waste  of  their  means  and  misuse  of  their  substance 
would  continually  approach  utter  exhaustion,  till  at  last  the 
best  interests  of  people  and  government  would  be  involved. 
'  Oh !  what  imminent  danger !" 

The  translation  which  1  have  given  of  the  Sojigpha  inscrip- 
tion may  be  of  interest.  It  is  to  be  noted  how  closely  the 
Sheng-vm-chi? s  version  of  the  Manchu  invasion  of  Korea  is 
reproduced  in  the  inscription ;  one  might  suppose  that  the 
same  author  had  drawn  up  both  accounts  of  these  events. 

The  maps  of  Soul  and  the  neighborhood  of  the  capital  are 
copies — ^l)etter  in  execution  than  the  originals,  I  must  admit — of 
the  official  Korean  map  of  those  sections  of  the  country. 

For  ail  Korean  proper  names  I  have  given  the  Korean  pro- 
nunciation of  the  Chinese  characters  used;  other  names  are 
given  with  the  Chinese  northern  mandarin  pronunciation. 

I. 

In  1392  the  Ministers  of  State  of  Korea  reported  to  the 
Emperor  T'ai-tsu  of  the  Ming  dynastj^  as  follows :  "  Our  much 
lamented  sovereign  having  died  without  leaving  issue,  the 
powerful  minister  Ni  In-in  gave  the  sovereign  rule  to  U  the 
son  of  Sin-chun,*  but  he  showed  himself  both  stupid  and  fond 

*  The  Ming  shih,  ch.  820,  p.  3,  gives  another  account  of  these  events 
derived  presumably  from  an  independent  source.  It  says  that  in  1370 
Ni  In-in  killed  Chyen,  king  of  Korea,  and  put  on  the  throne  the  king's 
adopted  son  U,  the  child  of  his  favorite  Sin-chun.  In  1388  King  U 
killed  the  son  of  Ni  Sdng-k6,  who  commanded  at  Pyong-yang,  whereat 
Ni  attacked  the  capital  and  took  theking  prisoner.  The  king  abdicated 
in  favor  of  his  son  Ch'ang,  but  the  Emperor  of  China  would  not  recog- 
nize him.  SooK-ke  deposed  him  and  put  on  the  throne  (or  rather  made 
r^ent)  Wang  Y  o.  Shortly  after  S5ng-ke  assumed  the  sovereign  power 
himself,  and  sent  Yo  to  live  at  W6n-ju  in  Kang-won  do,  and  with  him 
ended  the  sovereignty  of  the  Wang  family,  which  had  been  on  the 
throne  of  Korea  ever  since  the  epoch  of  the  Five  Dynasties  in  China. 
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of  shedding  blood.  It  happened  that  he  wanted  to  send  a 
military  expedition  to  •the  border,  but  General  Ni  Song-k6,  dis- 
approving of  it,  marched  the  troops  back.  U  saw  his  error  and, 
filled  with  terror,  he  abdicated  in  favor,  of  his  son  Ch'ang. 
The  people  were  opposed  to  this,  and  besought  the  queen  of 
our  lamented  sovereign,  who  belonged  to  the  An  family,  to  select 
her  relative  Yo  to  manage  the  affairs  of  the  state.  After  four 
j^ears  he  also  showed  himself  stupid  and  wicked,  and,  believing 
in  calumnies,  he  grievously  wounded  the  son  of  an  officer  of 
long  established  merit ;  now  his  son  Syek  being  also  a  silly 
man  without  any  ability,  the  people  of  the  kingdom  said  '  Yo 
is  unable  to  rule  the  gods  of  the  land  and  grain,'  and  they 
caused  the  queen,  belonging  to  the  An  family,  to  restore  Yo 
to  private  life ;  and  the  Wang  dynasty  (lit.  family)  having  no 
able  representative,  was  at  an  end. 

"  The  people  both  within  and  without  the  capital  are 
devoted  to  Song-k6,  so  the  Ministers  and  the  elders  of  the 
people  have  requested  him  to  become  their  sovereign,  and  the 
Emperor's  approval  is  asked." 

"  The  Emperor  said  :  '  Kao-li  is  a  small  region  in  the  far  east, 
and  is  not  under  the  rule  of  the  Middle  Kingdom  (^^+  H>fi'rf'&)-* 
Let  the  Board  of  Rites  inform  it  that  as  long  as  its  rule  is  in 
confonnity  with  the  will  of  Heaven  and  in  harmony  with  the 
hearts  of  men  and  as  long  as  it  creates  no  strife  on  our  borders, 
so  long  will  its  people  be  allowed  to  go  and  come  and  the 
kingdom  will  enjoy  nappiness ;  but  we  have  no  investigation 
to  make  in  the  matter  (of  the  change  of  dynasty).'  " 

In  the  winter  of  the  same  year  Song-ke  sent  letters  of  con- 
dolence to  the  Emperor  upon  the  death  of  the  heir  to  the  throne, 
and  asked  to  change  the  name  of  the  dynasty.  The  Emperor 
ordered  that  it  should  reassume  its  old  name  of  Chao-hsien^ 
"  The  calm  of  dawn." 

The  above  is  the  official  account  of  the  founding  of  the 
dynasty  which  still  rules  Korea,  as  found  in  the  "Annals  of  the 
Ming  dynasty,"  book  320,  p.  4  et  sq,^  and  of  the  attitude  taken 
by  the  ruler  of  China  in  regard  to  the  revolution.  The  tacit 
recognition  by  China  of  the  new  dynasty  in  Korea  was,  how- 
ever, a  most  important  event,  and  fully  justified  its  new  ruler 
in  continuing  the  relations  previously  existing  with  the  Empire, 
and  showing  its  ruler  the  dutif ulness  due  from  a  son  to  a  father. 
But  besides  getting  from  Korea  simple  fnarks  of  deference,  the 
Emperors  of  the  Ming  derived  profit  from  the  valuable  tribute 

*  China  does  not  api>ear  ever  to  have  appreciated  the  full  importance 
of  such  statements,  and  the  inference  which  foreij?n  nations  must  draw 
from  it  that  Korea  was  an  independent  state.  China  has  never,  until 
recently,  overstepped  the  bounds  which  this  admission  of  Korea's  right 
to  self-government  carried  with  it,  and  interfered  in  the  management 
of  the  country. 
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which  they  exacted  from  the  king  in  exchange  for  their 
friendship. 

In  1393,  Chong-ke  sent  the  Emperor  9800  and  odd  horses, 
19,700  and  odd  pieces  of  hempen,  linen  and  cotton  stuffs. 
The  same  year  he  sent  a  second  mission  with  presents  of  horses 
and  requested  that  a  new  gold  seal  be  given  him. 

Id  1407,  3000  head  of  horses  were  sent  to  China ;  but  on 
reaching  Liao-tung,  and  at  the  request  of  the  Board  of  Revenue, 
there  were  sent  instead  15,000  pieces  of  cotton  lustring. 

In  1423,  Ni-to  sent  the  Emperor  10,000  head  of  horses,  on 
asking  for  the  recognition  ofln3-^on  as  heir  to  his  throne. 

In  1450,  Korea  sent  th^^mperor  500  horses,  and  made 
apologies  for  not  send^[lg  the  20,000  or  30,000  asked  for  by  the 
Emperor.  \  •  — 

Many  other  examples  might  be  given  to  8lfow^;f}icr"^aIuable 
nature  of  the  gifts  made  by  Korea  to  its  powerful  neighbor, 
but  the  above  will  a^plv  suflSce. 

Of  the  commercial  relations  which  existed  between  the  two 
countries  during  the  Ming  dynasty  (1368-1628),  the  books  at 
my  disposal  hardly  enable  me  to  judge.  We  know,  however, 
that  the  annual  missions  to  China  did  the  bulk  of  the  trading, 
and  that  the  rest  was  done  at  the  periodical  fairs  at  Wi-ju  on 
the  Yalu  river.  No  trade  by  sea  between  China  and  Korea 
was  allowed  by  the  latter  state,  and  all  Chinese  shipwrecked  on 
its  coasts  were  sent  to  China  by  the  land  route. 

Tlie  help  in  men  and  money  which  China  gave  Korea  during 
the  Japanese  invasion,*  the  cannon  and  powder  with  which  it 
had  supplied  it  as  early  as  1461,  may  be  cited  among  the  proofs 
of  its  recognition  of  Korea's  devotion  to  it.  But  naturally  the 
weaker  power  had,  in  the  earlier  days  of  its  existence  at  least, 
to  give  much  more  than  it  received. 

11. 

(Extract  from  the  **  Military  History"  of  the  present  dynasty.  )t 

A  decree  of  the  45th  year  of  K'ang-hsi  (1706)  sajs :  "  Chao- 
hsien  is  among  the  outer  barbarians  the  country  which  approxi- 
mates the  closest  to  China  in  its  literature  and  customs.  W  hen 
the  Emperor  T'ai-t«img-wen  conquered  in  person  that  coimtry, 
there  was  no  spot  throughout  its  eight  provinces  and  its  many 
islands  where  his  troops  did  not  penetrate.    The  kingdom  was 

♦  It  must  be  admitted,  however,  that  it  is  more  than  likely  that  China 
would  never  have  helped  Korea  at  this  critical  period,  had  it  not  feared 
that  the  Japanese,  having  subdued  Korea,  would  overrun  China.  This 
is  borne  out  by  the  account  in  the  ** Annals  of  the  Ming  dynasty." 

\  Sheng  urn  chi,  Book  6,  p.  10  et  sqq.   C.  Imbault  Huart 

published  a  translation  of  the  greater  part  of  this  extract  in  the  Journal 
Asiatique  for  1879. 
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destroyed  and  brought  to  life  again  (through  his  bounty),  and 
so  the  people  of  the  country  erected  a  commemorative  tablet 
in  stone  at  a  place  where  the  Emperor's  headquarters  had  been, 
and  his  virtue  is  extolled  to  the  present  day.* 

"  They  (the  Koreans)  are  very  deserving  of  praise.  During 
the  Ming  period  tliey  never  wavered  in  their  allegiance,  ana 
from  lirst  to  last  they  have  never  shown  duplicity." 

Great  are  these  words  of  the  Sovereign  and  how  they  should 
stinmlate  foreign  nations  to  perpetual  loyalty ! 

Chao-lisien  is  (the  same  as)  Cning  chou  beyond  the  sea  (men- 
tioned in)  the  Yil  Ktt7ig.\  Shun  divided  it  off  as  Ying  chou, 
and  during  the  Chou  dynasty  it  was  given  as  a  fief  to  Ohi-tzu. 
It  was  originally  Chinese  territory,  and  separated  from  Sheng- 
ching  by  the  Yahi  river. 

In  the  4:th  year  of  T'ien-ining,  the  Emperor  T'ai-tsu-kao 
(1619),  200,000  of  the  Ming  troops  invaded  (Manchuria)  by 
four  roads,  and  Korea  sent  General  Kang  Hong-ip  with  troops 
to  assist  the  Hai  and  Kai  divisions  of  the  Ming  army.:|:  But 
while  the  two  corps  wei'e  encamped  together  at  Pu-ki)  chal- 
pang,§  the  winds  suddenly  shifted  and  sent  down  a  deluge  of 
rain  which  rendered  the  lire-arms  of  the  Ming  army  useless,  so 
that  our  troops  overcame  them,  and  captured  Kang  Hong-ip 
and  5000  men. 

The  Emperor  sent  General  Kang  and  ten  others  back  to  the 
king  of  Korea,  Ni-hu,  with  a  letter  in  which  he  said :  "  For- 
merly the  Ming  assisted  you  with  troops  (in  your  troubles  with 
the  Japanese),  so  it  was  only  natural  that  you  sliould  assist  the 
Ming  with  your  soldiers,  but  it  is  not  out  of  enmity  for  us. 
Now  I  send  your  general  and  your  officers  back  to  you  for  the 
sake  of  you,  the  kmg,  and  you  may  decide  for  yourself  whether 
you  shall  rally  to  oui*  cause  or  not." 

The  king  having  made  up  his  mind,  Korea  did  not  offer  any 
thanks  (for  this  kindness). 

The  Korean  troops  repeatedly  crossed  their  frontiers  and 
opposed  our  trooj)s  engaged  in  Warka,||  and  were  constantly 
fighting  with  our  Beileli  of  Wula  Puchantai. 

When  the  Emperor  T'ai-tsu  died,  Korea  sent  no  messages  of 
condolence. 


*  ThiH  refers  to  the  Songpha  inscription  at  Sam-jon  do,  of  which  a 
translation  is  given  further  on. 

f  See  Legge's  Shu  king  {Sacred  Books  of  the  East,  Vol.  III.),  p.  65. 

t  which  is  explained  to  me  as  the  Hai-chou  and  Kai-chou 

divisions  of  the  army. 

§  Tlie  text  has  '|g  which  I  have  taken  as  an  abbreviation  for 
'm^^W^^  Ham-gyCmg  do. 

I  Warka  is  N.  of  the  Yalu  river  and  S.  of  Mukden  at  the  foot  of  the 
Chang-pai  shan.  It  is  conterminous  with  Korea.  (Note  in  the  Sheng 
um  chi). 
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The  Ming  general,  Mao  Wen-lung,  got  together  several  tens 
of  thousands  of  refugees  from  Liao-tung  in  Pi-do,  wliich  is 
also  called  Tong-gang,  and  is  situated  at  the  mouth  of  the  Yalu 
river  at  80  li  from  Korea  and  from  our  eastern  border.*  From 
there  he  made  repeated  forays  on  the  sea-board  towns  and  can- 
tonments, causing  us  great  annoyance,  forming^ with  Korea  as 
it  were  a  pair  of  noms  (between  which  we  were  caught). 

Having  procured  the  services  of  two  Korean  deserters,  Han 
Yun  and  Chang  Mai,  who  had  escaped  to  our  country,  to  act  as 
guides,  war  was  declared  against  Korea  in  the  Ist  year  T'ien 
tsung  of  the  Emperor  T'ai-tsung  (1627),  the  7th  year  T'ien-chi 
of  the  Ming,  the  3d  year  of  the  reign  of  Ni-Sung  of  Korea.t 
In  the  1st  month,  the  Beileli  Amin  and  others  were  ordered  to 
take  command  of  the  troops  and  enter  Korea.  After  fording 
the  Yalu  river,  and  defeatmg  Mao  Wen-lung's  troops  at  Chhoi- 
8an,i  which  fled  back  to  Pi-ao,  the  towns  of  Wi-ju,  Ji'mg-ju  and 
the  fortress  of  Han-san  were  occupied,  and  many  myriads  of 
soldiers  and  people  killed  and  over  100,000  measures  of  grain 
destroyed. 

The  same  month,  the  armv,  having  crossed  the  Chhong-chlum 
^ang,^  took  An-ju,  which  place  bore  the  name  of  An-si,  when 
it  was  besieged  by  the  first  emperor  of  the  T'ang  dynasty.  The 
troops  then  occupied  Phyong-yang,||  from  which  place  the 
officials  and  people  had  fled  at  their  approach.  After  this  they 
crossed  the  Ta-tong  river  and  occupied  Chung-hwa.^^ 

In  the  2d  month  Hwang-ju**  was  captured  and  consternation 
spread  to  the  heart  of  the  country.  Succor  was  asked  of  the 
Ming,  and  numerous  envoys  were  sent  to  try  and  arrange 
matters  with  us.  The  Ming  governor  of  Liao-tung,  Yiian 
Ch'ung-huan  by  name,  sent  a  fleet  to  relieve  Pi-do,  and  9000 
pickeif  troops  took  up  a  position  on  the  San-ch'a  ho,tt  close 
the  road  to  our  army  (i.  e.  cut  off  its  retreat).  The  Emperor, 
fearing  the  consequences  of  the  stationing  by  the  Ming  of  this 
corps  of  observation,  went  in  person  to  defend  the  frontier  and 
animate  his  troops,  and  the  banks  of  the  Liao  were  put  in  a 
state  of  defense. 


*  I  do  not  find  this  place  on  any  of  the  maps  at  my  disposal. 

f  In  1623  the  people  of  Korea  deposed  Ni-hu  and  put  on  the  throne  his 
nephew,  the  Prince  of  Ling-yang  Ni-Sung.— See  Mingshih,  B. 

ta),  p.  27. 

t  A  2d  class  prefecture  town  in  Pyong-an  do.  The  towns  of  Wi-ju, 
Jooff-ju,  are  also  situated  in  the  same  province. 

SThe Ching-ch'uan  chiang of  modem  maps.  It  empties  into  the  sea 
S.W.  of  An-ju. 

I A  3d  class  prefecture  in  Pyong-an  do,  and  a  little  west  of  the  Ta- 
tong  river. 

•f  Also  in  Pydng-an  do,  near  the  border  of  Hwang-hai  do. 
^In  Hwan£:-hai  do,  on  the  Ta-tong  river ;  it  is  a  1st  class  prefecture. 
The  San-ch'a  ho  flows  into  Liao  no  a  little  above  Ne  w-chwang. 
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At  the  same  time  the  expeditionary  forces  to  Korea  were 
closing  around  Soul,  so  Ni-sung  took  his  wife  and  son  and  fled 
to  the  island  of  Kang-hwa,  sending  repeatedly  messengers  to 
meet  the  army  and  confess  his  errors.  Now  the  island  of 
Kang-hwa  is  south  of  Kai-ju*  and  in  the  sea,  so  our  army,  being 
without  any  boats,  could  not  cross  over  to  it,  but  an  envoy  was 
sent  to  the  island  to  communicate  the  Emperor's  orders.  In 
the  meanwhile  the  troops  stopped  at  Phyong-san.f 

Ni-sung  sent  a  relative  of  his  called  Ni-gak,  Prince  of  Won- 
ch'ang,  and  others,  with  presents,  consisting  of  100  horses,  100 
tiger-skins  and  100  panther-skins,  100  pieces  of  pongee  and  hemp 
cloth,  and  15,000  pieces  of  cotton  cloth  (as  peace-offerings  to 
the  Emperor).  After  this  envoys  were  sent  to  Kang-hwa  island 
to  make  a  treaty,  and  on  the  day  Ic^ng  wu  of  the  tnird  month, 
a  white  horse  and  a  black  ox  :|:  having  been  slaughtered,  (both 
parties)  took  an  oath  by  heaven  and  earth  when  the  negotiations 
were  completed.  The  treaty  was  as  concluded  between  king- 
doms of  elder  and  younger  brothers.  It  had  first  been  sought 
for  by  Korea ;  and  the  Beileh,  in  view  of  the  danger  of  their 
two  enemies,  the  Ming  and  the  Mongols,  cutting  them  off,  and 
of  the  impossibility  therefore  of  reihaming  long  (in  Korea),  and 
being,  moreover,  well  satisfied  with  the  success  of  their  opera- 
tions, were  willing  to  conclude  a  treaty.  The  Beileh  Amin 
had,  however,  been  so  much  pleased  with  the  site  of  Soul  and 
the  beauty  of  its  palaces,  that  he  was  unwilling  to  hd,ve  the 
army  evacuate  the  country.  So  the  Beileh  Chi-ern-ha-lang  and 
Yueh-t'o-shuo-t'o,  having  secretly  discussed  the  subject,  ordered* 
Amin  to  go  to  Phyong-san,  and  while  he  was  away  they  con- 
cluded the  treaty.  When  the  matter  wa«  finished  they  told 
Amin.  Amin  replied  that  he  had  made  no  treaty,  so  he  rav- 
aged the  whole  country.  Later  on,  however,  Ni-gak  made  a 
treaty  with  him  at  the  town  of  Phyon^-yang.  The  Emperor 
(in  tfie  meanwhile)  sent  a  courier  to  Amm  with  orders  to  com- 
mit no  further  ravages  whatsoever,  and  to  leave  a  detachment 
of  ' 3000  men  to  garrison  Wi-ju  on  his  march  back. 

In  the  fourth  month  Ni-gaK  came  to  court  with  the  (returning) 
troops,  and  in  the  autumn  of  the  same  year  Ni-sung  requested 
the  recall  of  the  Wi-ju  garrison,  pledging  himself  to  redeem  all 
the  people  who  had  been  made  captives.  The  amount  of  the 
presents  to  be  sent  alternately  in  spring  and  autumn  to  the 

*  I  suppose  Kai-song  is  meant.  It  fs  a  2d  class  prefecture  in  Kyong 
ki  do,  N.E.  of  Kang-hwa  island. 

f  A  large  town  in  Hwang-hai  do  on  the  main  road  to  Soul.  It  is  a  2d 
class  prefecture. 

X  It  may  be  of  interest  to  note  that  the  black  oxen  used  in  Korea  for 
royal  sacrifices  are  exclusively  supplied  by  Quelpart  island.  They  are 
sent  in  pairs,  and  always  kept  in  readiness  at  all  the  towns  on  the  road 
from  Quelpart  to  Soul,  being  forwarded  to  the  capital  as  required. 
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Emperor  was  agreed  upon,  as  also  the  question  of  the  fair  for 
thepeoples  of  both  countries  at  Chung-gang  *  (or  Wi-jii). 

Tne  same  year  the  Ming  commander-in-chief,  Tiian  Ch'ung- 
huan,  killed  Mao  Wen-lung  at  Shuang-tao,t  and  the  troops  of 
the  islands  were  without  a  chief. 

In  the  3d  year  (1629)  our  army  routed  the  Ming,  and  their 
general  Yiian  Ch'ung-huan  was  put  to  death  for  nis  former 
misdeeds. 

In  the  5th  year  (1631),  the  islands  (off  the  Korean  coast) 
having  been  occupied,  thanks  to  their  unprotected  condition, 
ships  of  war  were  sent  to  Korea,  and  an  envoy  arrived  at  Soul. 
He  was  received  in  audience  the  third  day  after  his  arrival, 
when  Ni-sung  said  to  him :  "  The  Ming  dynasty  is  as  a  father ; 
how  can  I  be  expected  to  help  to  destroy  my  father  I"  From 
this  time  on  the  treaty  (of  1627)  was  gradually  more  and  more 
disregarded. 

In  the  7th  year  (1633),  the  Emperor  wrote  to  Ni-sung  charg- 
ing him  with  cutting  down  the  annual  gifts,  harboring  refugees 
from  our  country,  stealing  our  ginseng  and  cattle.  He  also 
charged  him  with  designs  of  ceasing  to  send  envoys,  and  of 
closing  the  (Wi-ju)  market  to  our  people. 

In  the  summer  (of  the  same  year),  the  brigadier-general 
under  Mao  Wen-lung,  Kung  Yo-tfe  by  name,  and  also  Keng 
Chung-ming  and  Shang  K'o-nsi  and  others,  deserted  the  Ming, 
and  with  a  fleet  and  20,000  men  set  to  sea  from  Teng-chou, 
and  came  and  made  their  submission  (to  the  Manchus). 

A  mission  was  sent  to  Korea  to  levy  tribute-grain  with  these 
words :  "  Your  country  looks  upon  the  Ming  as  a  father,  and 
many  times  you  have  sent  them  tribute-rice.    Novf  we  are 
your  elder  brother,  can  you  not  give  it  us  once     r  But  Ni-sung 
would  not  agree  to  it.    Wait  (he  said)  until  Kung  Yo-te  has  » 
left  Shen-yang  (Sheng-ching),  and  we  will  send  of  ourselves 
officers  on  ships  and  forward  rice  as  a  subsidy.:]:    As  to  the . 
question  of  the  Hui-ning  refugees  and  the  Pu-cnan-tai  people,  ' 
it  has  been  the  subject  of  frequent  communications.  He 
hereon  pushed  the  building  of  twelve  walled  cities  in  the 
provinces  of  Kyong-kwi  do,  Hwang-hai  do,  and  Phyong-an  do. 

The  Emperor's  letter  charged  Ni-sung  with  breaking  the 
Wi-ju  market  treaty,  (in  that  he  had)  stopped  our  satins  and 
linens  and  depreciated  the  value  of  our  ginseng.§    As  to  the 

»  See  p.  21. 

t  There  is  an  island  by  this  name  off  Shan-tung  province,  but  I  do  not 
know  if  this  is  the  place  meant. 

t  My  translation  of  this  passage  is  subject  to  correction. 

§  Formerly  the  value  of  an  ounce  of  (our)  ginseng  had  been  Tls.  16.0.0, 
but  Korea  only  gave  Tls.  9.0  (for  it).  When  first  Wu  Han-cha  went  to 
Ninguta,  he  cooked  half  a  catty  of  ginseng  and  ate  it ;  on  going  back 
he  had  diarrhoea.  So  cheap  was  ginseng  in  the  early  days.  (Note  of 
the  Sheng  wu  chi.) 

VOL.  xm.  2 
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Warka  people,  they  were  of  a  Nii-chen  tribe,  and  not  to  be  com- 
pared with  the  Pu-chan-tai  Mongols,  for  they  are  said  to  be  of 
the  same  stock  as  ourselves  (i.  e.,  Manchus),  as  may  be  seen  by 
referring  to  the  Liao  and  Chin  dynastic  histories. 

In  the  spring  of  the  8th  year  (1634^,  the  Emperor,  being 
desirons  of  concluding  a  treaty  with  tne  Ming,  ordered 
sung  to  inform  them  of  the  fact ;  but  Ni-sung  wrote  to  the 
general  at  Pi-do  in  such  terms  that  no  treaty  was  made. 

That  winter  an  envoy  of  Ni-sung  came  rejecting  the  demand 
for  the  (Hui-ning)  reiugees  and  for  that  about  the  (Wi-ju) 
market.  lie  used  most  arrogant  language,  and  wished  to  take 
precedence  over  our  high  ministers.  The  Emperor  was  an- 
gered at  this,  refused  the  gifts,  and  would  have  nothing  more 
to  do  with  the  King's  envoy. 

When  first  Korean  envoys  came  to  our  Court,  they  ex- 
changed frequent  courtesies  (with  our  high  officers).  We  on 
our  part  sent  envoys  to  Korea  to  condole  at  the  death  of  the 
King's  father,  mother,  or  consort.  The  King's  letters  (to  the 
Emperor)  were  called  feng  shu  ($^|)  and  Ins  tribute 
(^ffir)-  The  expression  huei  Tcuo  (JIH)  reciprocally  used, 
and  instead  of  jn  Tcuo  (|^B)  expression  j)u  ku  (^|8)  was 
used,  in  accordance  with  usages  prevailing  between  neignbor- 
ing  countries  which  are  on  a  footmg  of  equality. 

At  this  time  the  Manchu  troops  had  subdued  the  Ch'ahar 
tril)es  of  Lingdan  Khan  and  possessed  themselves  of  the  dynas- 
tic seal  of  the  Yiian.*  In  view  of  this  the  Beileh  Pa-ho-shuo 
and  forty-nine  Beileh  of  the  outer  barbarians  and  Mongols  peti- 
tioned tlie  Emperor  to  take  an  additional  title.f  The  Emperor 
replied,  "  Korea  is  a  younger  brother  country,  with  whom  it  is 
also  necessary  to  discuss  the  question."  So  the  inner  and  outer 
Beileh  wrote  letters  and  sent  messengers,  requesting  Korea  to 
ioin  with  them  in  requesting  the  Emperor  to  add  to  his  titles. 
Not  only  did  the  Koreans  disagree  to  the  proposal,  but  they  set 
a  guard  of  soldiers  over  the  envoy.  At  this  the  envoy  Yin^-o- 
ehr-tai  and  his  suite  seized  horses  and  rushed  out  oi  the  city. 
Ni-sung  sent  a  messenger  bearing  a  letter  after  him,  and  also 
wrote  to  the  high  officer  at  the  frontier  t^  keep  a  strict  watch. 
•  This  was  a  breach  of  the  }>eace  terms  of  the  ting  mao  year 
(1627) ;  now  therefore  it  was  necessary  to  interrupt  all  com- 
munications ;  so  the  envoy  continued  his  flight,  and  reported  the 
occurrence  to  the  Emperor. 

*See  Howorth,  History  of  the  Mongols,  I.,  p.  379.  The  Ming  had 
never  held  this  seal.  It  was  held  by  the  Ch'ahar  prince  lineally  repre- 
senting the  Mongol  dynasty.    See  also  China  Review,  vol.  xv.,  p.  82i3. 

t  This  is  a  literal  rendering  of  the  text ;  it  might  be  better  translated, 
however,  by  **  petitioned  the  Emperor  to  take  the  title  of  Emperor  of 
China." 
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In  the  10th  year  T'ien-tsung,  the  8th  year  of  Ming  Ch'ung- 
cheng,  the  4th  month  of  the  Ist  year  Tsung-te  (1636),  the 
Korean  envoy  Ni  Kek  and  others  came  to  Court  to  congratu- 
late the  Emperor;  but  they  did  not  make  obeisance.  The 
Emperor  sent  the  King  a  letter  ordering  him  to  send  hostages. 
To  this  no  reply  was  made. 

At  this  time  the  Emperor  with  the  tributary  Mongols  had 
,  utterly  routed  the  Ming  army,  and  the  country  was  in  security. 
So  it  was  that  in  the  11th, month,  after  having  sacrificed  to 
heaven  and  earth  and  made  sacrifice  to  the  god  of  war  at  T'ai 
,  miao  and  T'ang-tzu,  the  Emperor  started  on  an  expedition  to 
punish  Korea  for  having  broken  the  treaty. 

In  the  12th  month  (1637),  the  Mongols  haviiig  concentrated 
their  forces,  the  Emperor  ordered  the  (.heng  Chin-wang  Chi- 
ehr-ha-lang  to  see  to  the  defense  of  the  count^^  The  Wu- 
ving  Chan=wang  A-chi-ko  and  the  To-lo  jao-yu  Beileh  Apat'ai 
he  ordered  to  hold  the  Liao  river  and  the  coast  ports,  so  as  to 
cover  the  country  from  an  attack  by  the  Ming  fleet.  lie 
ordered  the  Jui  (jhin-wang  To-ehr-kun  and  the  Beileh  llao-ko 
to  take  the  left  wing  of  the  Manchu-Mongol  forces,  and  from 
K'nan-tien  to  enter  (Korea)  by  the  (^h  ang-shan  pass.  He 
commanded  the  Yii  Chin-wang  To-to  and  others  to  take  1500 
men  of  the  vanguard  and  capture  Si'ml  by  a  cof/j)  de  main^  the 
Beileh  Yueh-t'o  and  others  with  3000  men  supporting  him. 

The  Emperor  with  the  Li  Chin-wang*  Tai-shan  and  others 
entered  Korea  with  the  main  army  amounting  to  100,000  men. 
They  having  crossed  the  Chin-gang  and  camped  at  Kwak-8an,f 
Jong-ju  and  An-ju  surrendered.  The  army  then  marched  to 
thelm-jin  gang.  This  river  is  a  hundred  and  odd  U  of 
the  capital  of  tlie  kingdom,  and  Soul  is  between  it  and  Ilan- 
^ng  which  is  S.  of  the  capital.:|:  At  this  time  of  the  vear  the 
ice  was  not  solid  over  the  whole  river ;  but  just  as  the  army 
carts  arrived  on  its  banks,  the  ice  suddenly  closed,  and  the  whole 
army  was  able  to  cross  over  on  it. 

Three  hundred  cavalrymen  under  Ma-fu-t'a,  belonging  to  Yii 
Chin-Wang's  van-guard,  stole  up  to  Sihil  and  routed  several 
thousand  picked  troops.  Ni-sung  in  dismay  sent  messengers  to 
welcome  (our  troops)  and  to  wait  on  them  outside  the  city, 
treating  the  soldiers  with  great  courtesy.  In  the  meanwhile  he 
sent  his  wife  and  son  to  Kang  hwa  island,  while  he  with  his  best 
troops  crossed  the  river  and  shut  himself  up  in  Nam  Ilan-san, 

*  The  Prince  of  Li  gained  for  himself  by  his  bravery  in  this  campaign 
the  popular  title  of  Prince  of  Korea  (Kao-li  Wang  yeh),  which  the  head 
of  trie  family  still  bears. 

t  A  third-class  prefecture  on  the  high  road  from  Wi-ju  to  Pyong-yang 
and  86ul. 

t  The  Im-jin  gang  has  a  general  direction  from  N.  E.  to  S.  W.  and 
flows  into  the  Han  gang  a  little  S.  E.  of  the  town  of  Ni-tdk. 
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the  strongest  place  in  his  kingdom.*  Our  troops  entered  the 
capital,  and  Yii  Ch'in-wang  and  the  Beileh  Yiieh-to  who  had 
captured  Phyong-yang  arrived  there  also.  The  whole  force 
then  crossed  the  river  and  invested  Nam  Han-san.  They 
defeated  three  bodies  of  troops  sent  to  relieve  the  place  and 
also  the  forces  in  the  fortress.  At  this  time  the  300  and  odd 
families  from  Warka  who  had  formerly  fled  to  Korea  all  came 
and  asked  to  return  to  their  native  land. 

The  Emperor  arrived,  and,  having  divided  the  police  service 
of  Soul  among  the  troops,  crossed  tne  river  with  the  army  and 
defeated  the  relieving  forces  from  Chol-la  do  and  Chhung- 
chhong  do.  Then  he  sent  a  letter  (to  the  King)  censuring 
the  conduct  of  his  high  ministers  of  state. 

In  the  1st  month  of  the  following  year  (February,  1637),  the 
army  crossed  to  the  north  bank  of  the  river,  where  it  camped 
20  li  to  the  east  of  Soul.  Jui  Ch'in-wang,  entering  (Korea)  by 
the  Ch'ang-shan  pass,  had  taken  Ch'ang-ju,t  knd  having  de- 
feated 15,000  men  composing  the  relievmg  forces  of  An-ju, 
Hwang-ju,  Yong-ju  and  neighboring  places,  ne  made  his  junc- 
tion (with  the  main  forces).  When  tne  Beileh  To-to  was  send- 
ing his  artillery  (towards  Soul),  on  it  reaching  the  Im-jin 
gang  the  ice  which  was  thawing  froze  tight  again  (so  that  it 
was  taken  across  on  it). 

Prior  to  this  the  King  of  Korea,  Ni-sung,  had  sent  a  message 
to  the  Ming  Emperor  informing  him  of  the  grave  events  occur- 
ring, and  had  also  sent  warning  to  all  the  provinces  of  his 
kingdom.  The  prudent  King  was  anxious  to  keep  on  the 
defensive  until  the  auxiliary  forces  arrived,  but  the  Empire  of 
the  Ming  was  reduced  to  extremities,  the  land  was  everywhere 
covered  with  plundering  bands  and  so  it  was  not  in  a  position 
to  help  its  neighbor.  The  (Ming)  general  of  Teng-Lai,:|:  Ch'en 
Hung-fan,  set  to  sea  with  a  fleet  (to  help  Korea),  but  contrary 
winds  prevented  his  crossing  the  sea. 

The  troops  from  the  eastern  and  southern  provinces  of  Korea 
had  all  been  successively  routed  and  dispersed.  The  western 
and  northern  forces  were  hidden  among  the  mountains,  and 
dared  not  advance.  In  Soul  provisions  were  nearly  exhausted, 
and  our  army  had  gone  over  all  the  provinces  like  roaring 
thunder  or  the  fiery  blast. 


*  The  Han  gang  is  also  called  the  Ung-jin  gang,  and  is  a  most  import- 
ant defense  of  Soul.  All  government  money  and  tribute-rice  is  brought 
by  it.  (Note  of  Sheng-um-chi,)  This  fortress  is  generally  called  the 
Kwang-iu  fortress  and  is  about  11  miles  from  Soul.  Mr.  Foulk  gives 
its  height  above  sea  level  as  1350  feet.  He  says  that  on  the  occasion 
spoken  of  in  these  pages  it  was  defended  against  the  Chinese  army  by 
its  villagers  and  120  soldiers.   See  U.  S,  Foreign  RelcUions,  1885,  p.  83o. 

1A  strongly  fortified  place  on  the  Yalu  river  above  Wi-ju. 
The  Teng  Lai  Ch*ing  circuit  in  Shantung. 
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Ni-8img  having  again  written  to  the  Emperor  begging  for 
peace,  he  replied  throwing  the  responsibility  of  the  war  on 
idm,  and  ordered  him  to  come  out  of  the  fortress  into  his 
presence,  and  to  deliver  up  those  who  had  been  his  counsellors 
in  breaking  the  treaty.  Wi-sung  then  wrote  to  the  Emperor 
saying :  "  i  our  servant  (g)  begs  that  he  may  not  have  to  come 
out  of  the  fortress." 

In  the  meanwhile  the  queen  and  the  crown  prince,  together 
with  the  families  of  the  high  ministers  of  state,  were  on  Kang- 
hwa  island.  Jui  Ch'in-wang  put  to  sea  in  some  barges,  and 
having  sunk  with  his  cannon  thirty  large  boats  of  thig  Koreans, 
crossed  over  to  Kang-hwa,  where  he  defeated  the  garrison  of 
over  1000  men  and  entered  the  island  fortress.  lie  captured 
the  queen,  the  crown  prince,  and  their  household,  seventy-six 
persons  in  all,  and  166  persons  belonging  to  the  families  of 
the  high  ministers  of  state.  These  were,  however,  all  treated 
like  guests  and  assigned  separate  apartments.  Then  the  Em- 
peror issued  a  proclamation  saying:  "Ni-sung's  island  of 
Kang-hwa  has  been  taken,  but  his  ramily  has  been  subjected 
to  no  hardship ;  let  him  at  once,  as  previously  directed,  leave 
the  citadel  ana  come  into  our  presence." 

Ni-sung  sent  to  the  Emperor's  headquarters  those  who  ,had 
advised  mm  to  break  the  treaty :  Eun-ki,  a  hyo-H'*  of  the 
Hong-mun  Kuan,  Wo  Tal-ch6,  the  Compiler  of  the  Academy, 
and  Hong  I-han,  chief  councillor  of  state. 

The  Emperor  then  ordered  the  King  to  give  him  the  patent 
of  investiture  and  the  seal  which  he  had  received  from  the 
Ming,  to  offer  his  allegiance,  to  give  him  two  of  his  sons  as 
hostages,  to  adopt  the  (Mancliu)  new  year,f  and  to  send  each 
year  tribute  (U)  with  a  congratulatory  address  (^).  In  case 
of  war  he  would  have  to  raise  an  auxiliary  force  and  furnish 
supplies  to  the  army.  He  was  not  to  erect  fortresses  (or  walled 
cities^  at  his  pleasure,  or  give  refuge  to  fugitives.  On  these 
conditions  the  boundaries  of  the  lief  (^)  which  his  ancestors 
had  held  for  the  last  three  hundred  years  would  be  assured  to 
him  and  suffer  no  changes. 

Ni-6ung  with  bowed  nead  received  the  Imperial  commands. 

In  the  second  month  (the  King)  came  out  of  the  fortress 

♦  Dr.  H.  N.  Allen,  Foreign  Secretary  of  the  Korean  LeRation,  Wash- 
ington, writes  to  me :  **  Kyo-rey  or  Secretary  or  the  Hon^-mun  office, 
which  is  a  library  of  historical  matters,  the  officials  of  which  are  very 
near  to  the  King  and  keep  him  posted  in  matters  of  history  by  answer- 
ing his  questions  and  looking  up  disputed  points.  The  Secretary  alluded 
to  also  hears  the  King  read  a  passage  of  history  every  three  days  and 
corrects  him  if  he  me^es  mistakes." 

t  That  is  to  say,  adopt  the  Chinese  calendar,  which  is,  according  to 
Chinese  customs,  a  proof  of  recognition  of  Chinese  suzerainty.  The 
almanac  is  given  each  year  in  the  lOth  month  (latter  part  of  November) 
to  a  special  Korean  envoy  who  comes  to  Peking  to  receive  it. 
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with  several  tens  of  horsemen  and  built  on  the  (south)  east 
bank  of  the  Han  gang  at  Sam-jon  do*  an  altar,  and  erected  a 
yellow  tent.  Then  the  Emperor  with  an  escort,  having  crossed 
the  river,  ascended  to  the  altar  to  the  sound  of  music  while  his 
oflScers  in  armor  lined  the  way.  Ninsung  escorted  by  his  min- 
isters left  Nam  Han  san,  and  when  five  (from  the  altar)  pro- 
ceeded the  rest  of  the  way  on  foot.  Our  Emperor  sent  a  mes- 
senger to  welcome  him  when  he  was  a  U  off,  and  to  inform 
him  of  the  ceremonies  to  be  performed.  The  Emperor  having 
descended,  to  receive  Ni-sung,  both  of  them  togetner  with  the 
Kind's  son3  and  his  ministers  worshiped  heaven. 

Tliis  ceremony  being  ended,  the  Emperor  took  up  his  former 
position,  and  Ni-simg  and  his  suite  fell  to  the  ground  and 
acknowledged  their  transgressions,  which  the  Emperor  par- 
doned. Tnen  once  more  rTi-sung  and  his  sons  and  ministers 
respectfullv  bowed  their  heads  nine  times  in  thanks.  The 
Emperor  then  told  the  King  to  take  a  seat  at  the  foot  of  the 
altar  on  the  left  hand  side  facing  the  west,  taking  precedence 
of  all  the  princes  (2).  The  ceremonies  being  ended,  the 
Prince        nis  ministers,  and  their  families  returned  to  Soul. 

In  the  second  month  all  the  troops  in  the  provinces  were 
ordered  to  concentrate  (at  Soul)  and  to  march  westward.  Ni- 
sung  and  his  sons  and  ministers  escorted  (the  Emperor)  ten  U 
outside  the  city,  and  kneeling  down  bade  him  good-bye. 

The  Emperor  issued  a  decree  stating  that,  in  view  of  the  suf- 
ferings of  Korea  through  the  recent  military  operations,  he 
remitted  the  tribute  for  tlie  years  thw  chau  (1687)  and  wu  yin 
(1638),  and  that  the  first  tribute  would  be  that  of  the  autumn 
of  the  year  chi  moo  (1639).  In  case  Korea  had  not  the  power 
at  any  time  to  meet  its  obligations,  the  Emperor  would  devise 
means  of  arranging  matt-ers. 

The  Korean  ministers  of  state  and  the  people  erected  a 
monument  at  the  foot  of  the  altar  at  San-jon  do  to  commemo- 


In  the  4tli  month,  Ni-sung's  hostage-sons  Wang  and  Ho 
arrived  (at  Mukden). 

In  the  6th  month,  the  Ming  troops  on  Pi-do  were  attacked, 
General  Kung  Yo-tc  and  otliers  who  had  deserted  the  Ming 
acting  as  guides,  and  Korean  war  vessels  being  made  use  of. 
Several  myriad  persons  were  captured  on  the  island  ;  after 
which  (our  troops)  returned,  nor  did  the  Ming  thereafter  occupy 
the  island. 

In  the  3rd  year  of  Ch'ung-te  (1638),  the  Emperor,  being 

*  Sam-jon  do  is  a  post  station  S.  of  Soul  and  between  that  town  and 
the  prefectural  city  of  Kuang-ju.  See  p.  26  Mr.  Foulk's  remarks  on 
this  place. 

t  See  p.  27  et  aq,  the  text  and  translation  of  this  inscription. 
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desirous  of  crushing  the  Ming,  ordered  the  Korean  troops  to 
cooperate  with  his,  but  they  were  so  dilatory  that  he  h^  to 
address  reproaches  to  the  King.  The  Emperor  then  ordered 
him  to  send  a  fleet  to  reduce  those  Kurka  of  the  eastern  border 
who,  having  rebelled,  had  fled  to  Ung  do ;  this  he  did,  cap- 
turing the  rebel  leader,  who  was  brougnt  to  the  Emperor. 

In  the  6th  year  (1641),  our  army  having  attacked  the  Ming 
troops  at  Chin-chou,*  a  Korean  fleet  with  5000  men  was 
ordered  to  convey  10,000  piculs  of  tribute  rice.  After  a  while 
Ni-flung  reported  that  the  32  war  vessels  and  grain  junks  with 
all  their  crews  and  rice  had  been  lost  at  sea.  The  Emperor, 
seeing  that  tribute  rice  fleets  had  ere  that  been  exposed  to 
severe  weather  but  that  the  whole  fleet  had  never  thus  been 
lost,  reprimanded  the  King,  who  hastened  to  send  a  second 
time  the  10,000  piculs  of  rice.  This  fleet  was  composed  of  115 
ships,  which  started  out  from  the  mouths  of  the  Ta-ling  and 
Siao-ling  rivers.  When  off  San-shan-tao,  over  50  ships  were 
wrecked,  and  others  were  captured  by  the  Ming  fleet.  52  ships 
reached  Kai-chou  in  safety,  but  they  could  advance  no  further, 
80  they  requested  to  complete  the  transportation  bv  land,  but 
the  Emperor  refused  to  allow  them  to  do  so.  Three  of  the 
Korean  vessels  (lie  said)  had  sailed  into  Ming  waters  and  deliv- 
ered letters.  Furthermore,  when  falling  in  with  Ming  war 
vessels  they  had  not  acted  with  them  as  with  enemies,  and  now 
they  had  stopped  on  the  way:  "We  do  not  want  this  grain, 
you  can  throw  it  on  the  road  or  take  it  back  to  your  country 
jnst  as  you  please." 

The  Korean  Minister  Ni  Kyong-ep,  alarmed  at  this,  re- 
auested  to  be  permitted  to  brave  the  dangers  of  transporting 
the  grain,  and  tiie  Emperor  allowed  him  to  take  the  overland 
route  and  he  would  retain  in  his  service  a  thousand  Koreans  as 
matchlock  men  and  500  as  camp  followers,  all  the  others  to 
return  home.  But  neither  the  tribute  rice  nor  the  soldiers 
arriving,  the  Emperor  sent  an  envoy  to  Korea  to  complain  of 
the  conduct  of  the  Ministers  of  State.  The  envoy  proved  that 
the  President  Kim  Syeng-heuk-ni  and  the  Minister  of  the 
Council  Shin  Teuk-yong  had  caused  the  delay,  and  reported 
the  facts  to  the  Throne. 

In  the  7th  year  took  place  the  great  defeat  of  Chin-chou, 
after  which  the  Ming  sent  envoys  to  make  peace.  This  the 
Emperor  was  willing  to  do,  but  all  his  generals  were  anxious  to 
cany  on  the  war.  The  Emperor  wrote  to  Ni-sung  asking  his 
advice.  IJi-sun^  replied,  "  Not  to  kill  but  to  give  peace  to  the 
people  is  to  act  in  conformity  with  the  will  of  heaven." 


'  Chin  chou-Fu  on  the  Hsiao-ling  ho  in  the  Feng-Chin-Shan-hai  cir- 
cuit of  Sheng-ching. 
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Later  on  it  was  discovered  tliat  two  ships  of  the  Ming  had 
come  to  Korea.  The  Emperor  had  strict  inquiries  made,  after 
which  the  Minister  of  the  Council  Soi  Myeng-ki,  General  Im 
Kyong-ep  and  others  were  arrested  for  having  secretly  kept  up 
communication  with  the  Ming,  and  were  punished  after  trial. 

In  the  9th  month  of  the  8th  year  ^November  1643),  the  Em-  . 
peror  Shih-tsu-chang  ascended  the  Throne,  and  one-third  of 
the  Korean  tribute  for  the  year  was  remitted  in  conformity 
with  the  Emperor  T'ai-tsung's  dj^ing  commands. 

In  the  first  year  of  Shun-chih  (1644),*  on  the  re-establish- 
ment of  peace,  the  Korean  hostages  were  sent  home  and  one- 
half  of  the  year's  tribute  was  remitted.  Furthermore  a  gen- 
eral pardon  was  granted  (by  the  King)  to  all  Korean  criminals 
condemned  to  death. 

During  the  three  reigns  of  K'ang-hsi,  Yung-cheng,  and 
Ch'ien-lung  the  tribute  was  frequently  remitted,  only  one-tenth 
being  kept ;  and  notwithstanding  the  fact  that  Korea  belonged 
to  the  outer  barbarian  nations,  it  was  assimilated  to  the 
Chinese. 

From  the  time  of  K'ang-hsi,  whenever  there  has  been  a 
famine  in  Korea,  grain  has  been  sent  there  by  junks  to  relieve 
it ;  and  whenever  there  has  been  a  rebellion  in  the  land,  troops 
and  myriads  of  taels  as  subsidy  have  been  given  to  assist  in  its 
repression. 

III. 

The  extract  from  the  Sheng-^ou-chi  given  in  the  preceding 
chapter  offers  us  a  general  account  oi  the  relations  between 
Korea  and  the  Ta  ch'ing  dynasty  of  China.  We  will  now  ex- 
amine, with  the  help  of  the  Dynastic  Institutes  of  the  Ta  ch'ing 
{Ta  cKing  hui'tien)^  the  nature  of  the  relations  which  have 
obtained  between  the  two  countries  since  the  invasion  of  1637. 

The  treaty  signed  in  1637  provided  that  Korea  should  send 
yearly  tribute-bearing  missions  to  the  Manchu  Court.  The 
tribute  originally  demanded  comprised  100  ounces  of  gold, 
1000  ounces  of  silver,  200  pieces  of  grass  cloth,  200  pieces  of  a 
mixed  silk  and  cotton  stuff,  4400  pieces  of  cotton  stuffs  of 
various  colors,  2  mats  with  dragon  patterns,  20  mats  with 
flower  patterns,  100  deer  skins,  400  otter  skins,  142  leopard 
skins,  300  blue  rat  skin8,t  10  girdle  knives,  5000  rolls  of  large 
and  small  paper,  and  100  piculs  of  rice. 

The  amount  of  tribute  was  gradually  decreased,  and  in  1723 
the  Emperor  issued  a  decree  stating  that  "  Chao-hsien  has  from 

*  From  this  date  commences  the  Manchu  rule  over  the  Chinese  Em- 
pire. 

t  The  text  has  the  latter  character  is  probahly  an  error  for  H^. 

This  error  occurs  m  several  passages  of  the  Hui  tien. 
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early  days  been  obedient  to  our  dynasty,  and  has  been  sedu- 
lously vigilant  as  a  neighboring  country ;  and  on  many  occa- 
sions when  brought  to  Court  m  obedience  to  the  Imperial 
will,  articles  of  tribute  have,  as  a  special  act  of  grace,  been 
remitted.  Let  now  the  Board  of  Rites  inquire  wliat  among 
the  tribute  that  is  still  due  can  henceforth  be  remitted. 

"  The  Board  of  Rites  reported  that  during  the  Ming  period 
the  Korean  tribute  comprised  gold  and  silver  utensils,  ginseng, 
horses,  and  10  different  varieties  of  grass  cloth,  mixed  cotton 
and  silk  fabrics,  etc.  In  1637,  one-half  of  the  tribute  due  the 
Emperor  was  remitted.  In  1640,  9000  bags  of  tribute  rice 
were  remitted.  In  the  Shun  chih-reign  (1644-1662),  all  the 
gold  and  silver  utensils,  the  ginseng,  and  the  horses  were  per- 
manently remitted. 

"  In  1693,  Korea  was  dispensed  from  sending  the  100  ounces 
of  gold  and  100  of  silver,  tne  blue  and  red  dye,  and  600  pieces 
of  cotton  stuff. 

"  In  1712,  the  whole  1000  ounces  of  silver  and  the  142  leop- 
ard skins  were  remitted,  the  tribute  being  thus  reduced  to  less 
than  half  what  it  was  in  the  Ming  period. 

"The  following  articles  can  now  be  done  away  with:  300 
blue  rat  skins,  100  otter  skins,  800  pieces  of  cotton  piece  goods, 
and  2000  rolls  of  white  cotton-made  paper ;  the  balance  of 
the  tribute  remaining  as  heretofore."    {Iiui  tien^  Ch.  393.) 

Besides  sending  the  annual  tribute  mission,  the  King  of 
Korea  sent  representatives  to  the  Chinese  Court  to  congratulate 
the  Emperor  on  New  Year's  Day  and  -also  on  special  occasions 
of  rejoicing — as  in  1763,  when  the  Empress  celebrated  her  80th 
birth-day,  or  in  1785,  on  the  Emperor  Ch'ien-lung's  jubilee.  It 
was  also  customary,  when  the  Emperor  went  to  Manchuria  to 
visit  his  ancestral  tombs,  for  the  King  of  Korea  to  send  him 
congratulatory  messages  and  presents.  Thus  in  1682,  when  the 
Emperor  K'ang-hsi  visited  his  ancestral  tombs,  the  King  of 
Korea  sent  an  envoy  and  the  following  presents :  leopard,  deer, 
otter,  and  blue  rat  skins,  Japanese  swords,  haliotis  shells,  various 
kinds  of  fish,  edible  sea-weed,  red  shells,  chili  pepper,  white 
honey,  pftie  nuts,  apricot  seeds,  yellow  chestnuts  (?),  and  dried 
persimmons.  Down  to  1716  it  was  also  customary  for  the 
King  of  Korea  to  send  missions  to  return  thanks  to  the  Em- 
peror for  any  favor  which  he  had  bestowed  on  him  ;  but  from 
that  date  the  Emperor  requested  them  to  be  discontinued. 

The  fact  was  tliat  the  Koreans  sought  by  every  means  to  in- 
crease the  number  of  these  missions  to  China,  for  tney  traveled  at 
the  expense  of  the  Chinese  government,  and,  being  allowed  to 
bring  goods  for  sale  duty  free,  they  constituted  a  source  of 
great  profit  to  the  King  and  his  officers. 
VOL.  xni.  3 
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We  have  seen  that  Ni  Song-Ke,  the  founder  of  the  Ohao- 
hflien  dynasty,  continuing  the  traditions  of  the  Kao-li  dynasty, 
had  asked  the  Emperor  of  China  to  recognize  his  title  to  the 
throne.  The  policy  of  this  proceeding  cannot  be  doubted,  for 
by  it  alone  could  he  hope  to  establish  firmly  his  rule,  and  enter 
into  relations  with  liis  powerful  Neighbor.  Moreover,  China 
has  always  been  for  Korea  like  the  head  of  the  family ;  the 
Ming  dynasty  was  ''a  father  to  Korea"  and  the  Manchu  dy- 
nasty an  "elder  brother."    Not  onlv  do  we  find  expression 

?^ven  to  this  feeling  in  official  papers,  but  it  is  one  which  I  have 
ound  existing  everywhere  among  the  Korean  people  of  to-day. 
The  Korean  looks  at  China's  ruler  not  as  the  suzerain  of  his 
king,  but  as  the  head  of  the  great  family  to  which  he  belongs ; 
and  to  my  mind  the  narticular  relations  existing  between  the 
reigning  families  of  tlie  two  countries  are  based  on  the  sacred 
relations  of  father  to  son  and  of  elder  brother  to  younger 
brother.  The  so-called  investiture  of  the  King  of  iforea  oy 
the  Emperor  of  China  is  notliing  else  than  the  approval  of  the 
younger  brother's  action  by  the  head  of  the  family.  If  this 
exj)lanation  does  not  apply  to  all  the  sku  kuo^  it  appears  justified 
in  the  special  case  of  Korea.  Even  the  Emperor  himself,  as  late 
as  1882,  speaks  of  Korea  as  his  "near  kin(fred."  (See  Peking 
Gazette^  Sept.  23,  1882.)  As  to  the  custom  of  submitting  to 
the  Emperor  the  choice  made  by  the  king  of  an  heir  to  the 
throne,  or  of  a  consort,  or  informing  him  of  the  death  of  his 
mother,  of  his  wife,  etc.,  we  can  look  at  them  as  only  strictly 
ceremonial  relations,  bearing  with  them  no  idea  of  subordina- 
tion. As  well  as  T  can  learn,  there  has  been  no  case  in  which 
the  Emperor  of  China  has  disapproved  of  the  choice  the  king 
of  Korea  has  made  of  his  successor  or  his  queen.  In  1699,  the 
kin^  had  his  son  by  a  concubine  recognized  as  his  heir,  the  queen 
having  no  children.  In  1 722  and  in  1724,  he  asked  for  the  recog- 
nition of  his  younger  brother  as  his  heir.  In  1763,  the  grandson 
of  the  then  reigning  king  is  recognized  as  heir  to  the  throne,  the 
Peking  Board  of  Rites  quoting  the  Li  Ki  {T^ao  hung^  1.)  to  show 
that  a  grandson  is  the  natural  heir  to  the  throne,  if  the  son  dies 
during  liis  fatlier's  lifetime. 

In  1691,  the  King  of  Korea  asked  the  Emperor's  approval 
of  his  again  taking  as  his  consort  a  person  whom  he  had  pre- 
viously put  away  m  favor  of  a  concubine,  and  of  reducing  the 
latter  to  her  former  rank.*  All  these  requests,  and  every  other 
one  recorded,  were  granted.f 


*A  correspondent  in  the  North  China  Daily  News  writing  from 
Mukden  unaer  date  April  5,  1887,  says  that  this  request  was  made  in 
1694.   The  Hui  Hen  says,  in  the  80th  year  of  K'ang-hsi  (1691). 

f  Twice  at  least  during  the  Ming  dynasty  the  people  of  Korea  chose 
their  sovereign  without  consulting  China,  and  the  latter  power  only 
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Besides  the  presents  which  the  Emperors  sent  the  Kings  of 
Korea  by  their  envoys  on  their  return  liome,  special  envoys 
have  /il way s  been  sent  to  carry  the  Emperor's  letters  to  the 
king,  approving  of  his  acts  or  condoling  with  him  for  deaths 
in  his  family.  A  narrative  of  the  ceremonies  observed  on  the 
arrival  at  Soul  of  such  missions  will  l)e  found  in  the  translation 
given  further  on  of  an  extract  from  the  diary  of  Po  Cliiin,  who 
was  sent  on  a  special  mission  to  Korea  in  1843. 

China,  moreover,  in  all  times  of  internal  warfare  or  discord 
in  Korea,  has  observed  a  strict  neutrftlitv  and  has  always 
closed  her  frontiers  on  all  fugitives  from  Korea,  as  for  exam- 
ple in  1729,  when  the  Emperor  Yung-cheng  had  at  the  request 
of  the  King  of  Korea  given  him  10,000  taels  to  assist  in  suppres- 
sing a  revolt  in  his  kingdom.  A  decree  was  issued  at  the  same 
time  by  the  Emperor  ordering  the  officers  at  the  frontier  passes 
and  elsewhere  to  seize  any  fugitives  who  might  present  them- 
selves and  forward  them  to  the  capital,  for  it  is  the  policy  of 
our  dynasty  to  endeavor  to  have  such  men  punished."  In  case 
any  Chinese  subjects  should  secrete  such  rel)el  fugitives,  they 
were  to  be  severely  punished.    See  Ifui  tien^  Ch.  399. 

In  1777,  the  Emperor  Ch'ien-lung  issued  the  following  de- 
cree :  "  The  King  of  Chao-hsien  has  written  to  us  that  in  the 
matter  of  the  conspiracy  of  I  long  In-han  and  others  the  chief 
culprits  had  been  put  to  death.  He  fears,  however,  that  there 
are  many  persons  nnplicated  in  the  plot,  and  that  jKissibly  some 
have  escaped  and  are  in  concealment,  and  he  recjuests  that  the 
officers  at  the  barriers  may  be  instructed  to  look  out  for  such 
criminals  and  apprehend  any  they  may  find.  The  rulers  of 
Chao-hsien  have  long  l)een  devoted  to  us,  and  have  ever  shown 
due  reverence;  now  as  the  king  is  ai)i)rehensive  lest  any  of  the 
rebels  escape,  we  have,  informed  him  that  we  would  adopt  meas- 
ures for  preventing  any  of  them  entering  China  surreptitiously. 
Let  this  be  communicated  to  the  Tartar  general  at  Mukden,  and 
to  the  Governor  of  Slian-tung,  so  that  onicers  along  the  Korean 
frontier  and  on  the  coast  roads  may  be  instructed  by  them  to 

use  great  diligence  in  this  matter  Anv  Korean  arrested 

will  be  handed  over  to  the  authorities  of  his  country  to  be 
dealt  with  ]'    {Ihn  tieti,  Ch.  399.) 

Among  the  different  (juestions  which  have  arisen  between 
the  governments  of  Peking  and  Soul,  the  following  may  be 
mentioned: 

In  1731,  the  Tartar  general  at  Mukden  asked  the  Emperor  to 

entered  a  mild  protest.  In  1691,  the  King  of  Korea,  Kung,  dying,  the 
Prince  of  Kuang-hai  Hu  made  himself  regent.  The  Emperor  Wan- 
li  ordered  ihe  ministers  of  State  and  the  people  of  Korea  to  decide 
who  should  be  their  ruler,  and  Hu,  having  b^n  chosen,  received  inves- 
titure. In  1628,  the  people  of  Korea  deposed  this  king  and  put  on  the 
throne  his  nephew,  Ni-sung.   See  Ming  ahih^  B.  B20,  pp.  25  and  27. 
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airthorize  the  erection  of  a  military  station  at  Mang-neu-shao, 
at  the  confluence  of  the  Ts'ao  ho  with  the  Ai  ho.*  The  Em- 
peror approved  of  the  suggestion,  but  stated  that,  the  place  men- 
tioned being  on  the  Korean  frontier,  the  Board  of  Kites  must 
address  the  King  and  ask  his  approval  and  consent. 

The  King  of  Korea  replied,  heggiug  that  the  old  order  of 
things  might  be  adhered  to,  and  tlie  Emperor  issued  a  decree 
accordingly. 

In  1746,  this  question  was  brought  up  again  a^  was  also  that 
of  opening  up  to  settlers  the  no  man's  land "  between  the 
barrier  of  stakes  and  the  Korean  frontier.  The  King  of  Korea 
wrote  to  the  Emperor  opposing  both  measures.  The  Emperor 
replied  as  follows:  "We  have  the  greatest  consideration  for 
Korea,  and  have  heretofore  bestowed  manv  favors  uj>on  it. 
Now  as  to  this  question  of  erecting  a  watch  station  at  Mang- 
neu-shao,  it  has  been  carefully  looked  into.  It  is  situated  on 
the  Korean  frontier,  and  the  proposed  measure  cannot  cause 
trouble  or  disturb  the  peace.  Moreover,  it  is  to  the  equal 
advantage  of  both  countries.  Notwithstanding  this,  the  King 
tells  us  that  it  is  inexpedient,  and  earnestly  requests  that  the 
project  be  abandoned.  As  we  cannot  ^ssibly  know  the  exact 
character  of  this  section  of  country,  let  it  therefore  be  examined 
into  and  a  report  made  to  us.  If  the  locality  is  really  within 
the  frontier  of  China,  then  the  establishment  of  a  military 
guard-house  to  prevent  brigandage,  establish  order,  and  guaru 
tlie  frontier  is  a  necessary  measure. 

"As  to  the  King  of  Korea's  request  that  the  post  be  not 
established  because  the  locality  in  question  is  debatable  land, 
it  is  impossible  not  to  have  doubtful  places,  as  his  frontier  is 
intricately  intermixed  with  ours,  so  we  cannot  countermand 
our  orders  as  the  King  requests. 

"As  to  the  question  of  opening  to  agriculture  land  outside 
the  barrier  of  stakes,  a  subject  which  has  in  former  times  been 
under  deliberation,  the  King  of  Korea  asks  that  there  be  left  as 
heretofore  a  hundred  and  odd  li  of  uninhabited  land  outside 
the  barrier  of  stakes  of  Feng-huang-ch'eng,  as  an  obstacle 
to  intercourse  between  the  two  countries  and  as  a  means  of 
preventing  a  congregating  of  i)eople  'on  the  frontier  which 
would  create  all  kinds  of  trouble.  This  request  is  approved  of ; 
so  the  prohibition  concerning  settling  on  the  land  outside  the 
barrier  of  Feng-huang-ch'eng  will  remain  in  vigor  as  hereto- 
fore."t    {Ilui  tien,  Ch.  399.) 

*  The  Ts'ao  ho  flows  into  the  Ai  ho  a  short  distance  E.  of  the  Feng- 
huang  barrier  of  stakes.  The  Ai  ho  flows  into  the  Yalu  a  little  above 
Wi-iu. 

t  In  1875,  this  neutral  strip  between  China  and  Korea  was  incorporated 
into  the  Chinese  domain,  on  the  proposition  of  Li  Hung-chang.  See 
Griffis,  Corea,  p.  182. 
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In  all  cases  where  Koreans  passed  onto  Chinese  territory  and 
there  committed  crimes  for  which  they  were  seized  by  the 
Chinese  authorities,  or  in  cases  where  the  crimes  were  com- 
mitted on  Korean  territory  Chinese  subjects,  the  culprits 
were  handed  over  to  the  autnonties  of  their  respective  countries 
to  be  dealt  with.  See  for  example  decree  of  1704  (Ifui  tien^ 
Ch.  399),  also  PeUng  GazetU,  May  14,  1877,  Oct.  8, 1876,  etc. 

The  commercial  relations  existing  between  the  two  countries 
now  demand  our  consideration. 

The  r^ular  trade  betweed  Korea  and  China  was  transacted 
(1)  twice  a  year  at  Wi-ju  on  the  Yalu  river,  and  (2)  by  the 
Korean  missions  to  Peking. 

The  fair  at  Wi-ju  was  held  twice  a  year  in  the  2d  and  the 
8th  months,  and  the  trading  was  done  on  the  part  of  the 
Chinese  by  the  military  stationed  in  the  Feng-huang  and  Feng- 
t'ien  fu  (Mukden)  districts. 

In  1736,  Ch'ien-lung  issued  a  decree  stating  that  "heretofore 
the  oflScers  and  troops  of  the  banner  corps  stationed  at  the 
frontier  posts  have  gone  each  year  in  the  2d  month  with  mer- 
chandise to  Chung-chiang,  to  trade  there  with  the  Koreans. 
We  consider  that  tnese  bannermen's  sole  duty  is  to  watch  and 
patrol,  and  that  they  have  no  time  for  trading,  and  moreover 
they  know  nothing  about  mercantile  operations.  It  is  also  to 
be  f^wed  that  this  trading  prevents  a  proper  surveillance  of 
people  arriving  on  the  frontier.  This  system  has,  therefore, 
many  inconveniences.  Hereafter  (the  trade  will  be  open  to 
all  and)  the  custom  officer  at  Chung-chiang  will  carefully  watch 
all  Chinese  who  are  trading  with  Koreans,  so  that  trade  may  be 
carried  on  without  partiality,  extortion,  or  brawls."  {Hui  t/ien^ 
B.  398.) 

The  following  year,  however,  the  King  of  Korea  wrote  to 
the  Emperor  requesting  that  the  old  order  of  tilings  be  put 
again  in  force,  and  his  request  was  acceded  to. 

A  small  trtide  was  carried  on  between  Kirin  and  Ninguta 
and  Korea,  but  the  most  valuable  articles  from  those  localities, 
such  as  sable,  sea  otter,  river  otter,  lynx  skins,  etc.,  were  not 
allowed  to  be  exported.  (See  Hui  tien^  B.  399,  44th  Ch'ien- 
lung.)* 

The  number  of  persons  who  might  accompany  the  Korean 
missions  to  Peking  for  purposes  of  trade,  and  the  quantity  of 

*  I  may  here  remark  that  questions  have  frequently  arisen  between 
the  Chinese  and  Korean  authorities  caused  by  hunters  of  the  latter 
nstionality  crossing  over  into  Chinese  territory  to  hunt  fur-bearing 
uiinalfi.  See  for  example  the  case  which  occurred  in  1763.  Hui  tien, 
B.  1199,  2Sth  Ch'ien-lung.  So  likewise  the  Chinese  government  has  had 
to  ocnnplain  of  Koreans  hunting  for  mountain  ginseng  on  Chinese 
territory. 
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ffoods  they  might  brin^  with  them,  do  not  appear  to  have  been 
determined  by  regulation.  Not  so,  however,  the  road  which 
they  might  follow,  which  was  that  by  Feng-huang-ch'eng  and 
Shan-hai  knan. 

In  1748  the  Board  of  Rites  issued  the  following  notification : 
"When  Koreans  enter  Shan-hai  kuan  with  merchandise  of 
Korean  origin,  the  superintendent  of  customs  must  examine 
whether  they  agree  in  Quantity  and  description  with  those 
reported  to  him  by  the  oflicial  at  Feng  huang  ch'eng. 

"Koreans  going  out  by  Shan-hai  kuan  with  merchandise 
will  pay  no  duties  if  the  good^  they  have  agree  with  the  list 
forwarded  by  the  Board  of  Kites.  Goods  not  mentioned  in  the 
list  and  not  of  Korean  origin  will  pay  regular  duties.  As  to 
the  trick  of  travelers  smuggling  goods  concealed  on  their 
persons,  they  must  be  examined  to  see  that  they  carry  no  pro- 
nibited  goods,  and  in  case  they  do,  the  superintendent  must 
report  to  the  Board  of  Rites  for  the  punishment  of  the 
offender." 

On  arriving  in  Peking,  the  number  of  Korean  traders  was 
reported  to  the  throne  and  permission  given  them  to  trade,  but 
there  wei*e  many  articles  winch  they  were  not  allowed  to  pur- 
chase, such  as  arms,  munitions  of  war,  the  djoiastic  histories  of 
China,*  horn  for  making  bows,  etc.  These  restrictions  were 
not  against  Koreans  alone,  but  applied  to  all  foreigners  trading 
in  Cliina.  Special  restrictions  against  Korean  trade  seem  to 
have  been  directed  against  the  exportation  of  silver  and  metals.f 
Thus,  in  1793,  the  King  of  Korea  asked  that  the  goods  which 
he  had  sent  to  Peking  might  be  exchanged  for  money  to  be 
taken  back  for  use  in  his  kingdom.    The  request  was  refused. 

In  1807,  an  imperial  decree  threatened  tlie  oflScials  on  the 
Korean  frontier  with  degradation  if  they  allowed  cash  or  cop- 
per or  iron  to  be  exported  to  Korea.J 

The  only  restriction  concerning  the  ex|X)rt  trade  from  Korea 
relates  to  ginseng,  which  is  a  royal  monopoly.  In  1759  the 
King  of  Korea  wrote  stating :  "  In  the  matter  of  the  trade  in 
ginseng,  which  is  a  natural  product  of  our  kingdom,  though  the 
crop  is  accidentally  short  this  year,  it  is  not  usually  rare  (and 
therefore  constitutes  an  important  article  of  trade).  The  King 
requests  that  the  regulations  of  1653  governing  the  matter,  and 

*  In  1691,  one  of  the  members  of  the  Korean  mission  bought  a  full  set 
of  the  dynastic  histories.  The  culprit  was  degraded  by  the  King  of 
Korea  and  sent  to  military  servitude  on  the  frontier,  and  the  chief  of 
the  mission  received  the  imperial  censure.  See  Hui  iien,  B.  899,  80th 
K'ang-hsi. 

f  I  note,  however,  in  the  Hui  tien,  B.  399,  that  in  1729  the  Siamese 
envoys  had  to  obtain  special  permission  to  purchase  ten  loads  of  copper 
wire. 

X  See  also  Hui  /ten,  B.  399,  14th  Chia-Ch'ing,  the  case  of  Kung  Feng- 
lai  et  al. 
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which  prohibit  buying  it  as  an  (ordinary)  medicinal  substance, 
be  put  in  force  again.  He  does  hot  request  that  it  be  forbid- 
den to  buy  ginseng,  but  that  the  trade  be  no  longer  carried  on 
according  to  the  existing  regulations."    {Ilui  tien^  B.  398.) 

No  direct  trade  by  sea  has  ever  been  allowed  between  China 
and  Korea  prior  to  the  treaties  with  western  nations. 

As  early  as  1637,  the  Manchus  issued  orders  to  the  effect  that 
all  Chinese  merchants  coming  to  Korea  by  sea  must  be  sent 
back  to  their  country. 

In  1717,  the  Board  of  Rites  issued  the  following  notification  :' 
"Hereafter,  when  Chinese  reach  Korea  through  stress  of 
weather,  if  they  have  passports  and  no  business  to  transact, 
they  shall  be  sent  home  according  to  established  rules.  If  they 
have  no  passports  and  have  surreptitiously  crossed  the  river 
frontier  for  purposes  of  business,  the  Kin^  of  Kor6a  will  have 
thera  seized,  juoged,  and  punished  aocordmg  to  the  laws  of  the 
kingdom :  the  Korean  authorities  reporting  to  the  Board  of 
Rites  what  they  have  done  in  the  case."    {nui  tien,  B.  399.) 

The  right  to  fish  on  the  Korean  coasts  was  not  conceded  to 
China  by  Korea,  most  probably  so  as  to  prevent  smuggling. 
In  1712,  the  Emperor  K'ang-hsi  issued  a  decree  stating:  "In 
former  times  fishing  boats  were  strictly  forbidden  to  fre- 
quent the  Korean  coast,  but  at  present  boats  go  on  the 
coasts  of  Korea  and  fish.  This  is  an  act  of  piracy.  Hence- 
forth the  Koreans  may  pursue  and  capture  such  persons.  If 
captured  alive,  they  nmst  at  once  be  sent  back  to  Cnina." 

The  rules  issued  to  prevent  smuggling  over  the  land  frontier 
were  no  less  stringent  on  the  part  oi  Cliina.  In  1715  the 
Emperor  states  to  the  Board  of  Kites :  "  ....  As  regards  per- 
sons surreptitiously  crossing  the  Yalu  river,  a  communication 
will  be  addressed  to  the  Tartar  General  at  Mukden,  the  Prefect 
of  Feng-t'ien  fu,  and  the  different  governors  general  that  they 
instruct  the  naval  authorities  along  the  coast  to  capture  and 
punish  all  persons  caught  in  the  attempt.  Moreover,  the  King 
of  Korea  has  been  written  to  (^3Jt)  with  a  request  that  he  give 
stringent  orders  to  his  troops  stationed  along  the  seaboard  to 
be  continually  on  the  lookout  for  persons  crossing  the  frontier 
^thout  permission,  to  apprehend  them  and  send  them  back  to 

We  know  by  the  accounts  given  us  by  the  French  mission- 
aries when  they  attempted  to  enter  Korea  how  well  these 
orders  were  executed  down  to  the  signing  of  the  treaties. 

It  should  have  been  stated  that  all  questions  which  had  to  be 
submitted  by  Korea  to  the  Chinese  government  were  addressed 
by  it  to  the  JPeking  Board  of  Rites,  the  same  board  with  which 
all  foreign  nations  dealt  until  the  Tsungli  Yamen  was  created 
in  1861.    From  1764  until  a  few  years  ago,  all  questions  of 
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minor  importance,  such  as  those  concerning  the  return  of  ship- 
wrecked seamen,  of  violation  of  the  frontier,  etc.,  were  ad- 
dressed to  the  officer  at  Fene-huan^  ch'eng,  who  forwarded 
them  to  the  Board  of  Rites  at  Mukden,  to  be  by  it  passed  on  to 
the  Peking  Board  of  Rites ;  by  this  means  the  Koreans  had 
not  to  send  special  envoys  for  unimportant  matters. 

IV. 
(Translation.)* 

On  the  2l8t  of  the  2d  month,  (Po  Chiin)  Jiaving  passed 
through  a  narrow  defile  came  to  a  stone  archway  called  the 
Ying-en  men  or  the  Mu-hua  kuan.  After  he  had  been  resting 
here  awhile  under  an  awning,  the  King  (of  Korea)  came  to 
welcome  the  Imperial  letter,  after  which  he  preceded  the  em- 
bassy to  the  city.f  Then  mounting  their  horses,  preceded  by 
the  Imperial  letter  borne  under  a  canopy  and  accompanied  by 
a  great  armed  retinue,  the  embassy  entered  Soul  by  the  Ch'ung- 
li  men,  the  main  southern  gate.:]:  Advancing  along  a  wide 
market  street  some  three  or  four  Zi,  they  entered  the  Tun-hua 
men  (which  is  believed  to  lead  into  the  forbidden  city).  To 
prevent  staring  into  the  park,  screens  of  cotton  had  been  put  up 
all  along  the  way.  Going  around  to  the  east  by  the  Chin-shan 
men,  they  passed  by  the  J en-chang  men  and  entered  the  Su- 
changmen.  Following  a  circuitous  route  they  then  came  to 
the  Ming-cheng  men,  where  they  alighted  from  their  horses. 
The  masters  of  ceremonies  introduced  the  envoys  into  the 
King's  presence,  the  chief  envoy  bearing  in  both  hands  the 
Imperial  letter,  which  he  placed  on  the  eastern  table  in  the 
Ming-chen  tien.  Then,  while  they  stood  to  one  side,  the 
King  went  through  the  usual  ceremonies  standing  at  the  foot 
of  - the  steps. 

When  this  was  done,  the  masters  of  ceremonies  requested 
the  envoys  to  leave  the  hall  and  to  enter  a  small  pavilion, 
where  they  removed  their  long  black  sheepskin  gowns.  After 

*  Extract  from  Po  ChOn's  (jf^^)  Diary  of  his  mission  to  Korea  in 

1848  BIB). 

t  The  envoy  and  the  King  did  not  meet.  (Note  of  Chinese  author). 
The  envoys  of  the  Emperor  of  China  to  Korea  are  called  in  the  latter 
country  Ch'ik-sa  or  Imperial  envoys. 

X  See  map  of  Soul  annexed.  The  following  figures,  taken  from  the 
Dynastic  Institutes  of  Korea  {Taijon  hoi  Vong)  B.  6,  may  not  be  devoid 
of  interest :  "  The  walls  of  Soul  are  14,935  pti  in  circmnference,  or  89,- 
610  feet  {chih),  the  foot  of  the  Chou  dynasty  being  used."  I  do  not 
know  whether  the  Korean  pace  (pu)  corresponds  with  that  now  in  use 
in  China,  but  assuming  the  two  measures  to  be  of  the  same  len^h,  viz. 
5.26  English  feet,  we  find  that  the  length  of  the  walls  of  Soul  is  about 
41i  2i,  or  nearly  13i  English  miles. 
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a  good  while,  when  the  King  had  put  on  mourning  clothes,* 
they  were  requested  to  come  to  a  hall,  and  going  around  to  the 
east  they  came  to  the  Hall  of  the  Manes.  The  two  envoys 
each  in  turn  made  an  offering  and  poured  out  a  libation.  When 
this  was  finished,  they  took  their  place  facing  the  north,  and 
the  King  stood  facing  south  on  the  top  of  the  northern  steps. 
Then  the  King  and  all  his  family  in  mourning  fell  on  their 
faces  while  they  listened  to  the  contents  of  the  Imperial  letter. 
When  this  was  over,  the  masters  of  ceremonies  tola  all  present 
to  cry  (the  host  and  guests  alike).  When  this  was  finished, 
(the  King)  raised  the  Imperial  letter  (to  his  head)  and  incense 
having  been  burnt,  the  ceremonies  were  at  an  end. 

Walking  to  the  right  and  left,  the  envoys  then  went  to  the 
back  of  the  hall,  where  they  and  the  King  saluted  each  other 
and  separated.  They  then  went  to  the  pavilion  where  they 
had  changed  their  clothes,  and  took  off  their  riding  jackets. 
After  waiting  awhile,  they  were  invited  into  the  Meng-cheng 
tien  ta  perform  the  tea  ceremony.  While  the  two  envoys 
stood  facing  the  west,  the  King,  wno  wore  his  ordinary  clothes 
and  was  standing  facing  south,  intimated  his  desire  to  salute 
them  in  turn.  Thrice  tliey  refused,  and  finally  they  exchanged 
salutations.  The  King  then  asked  about  the  Emperor's  and 
Empress's  health,  to  which  suitable  replies  were  made.  After 
this  they  all  sat  down,  and  the  King  asked  if  our  princes  and 
heUeh  were  in  good  health.  He  then  asked  the  envoys  if  they 
had  had  a  prosperous  journey,  and  whether  it  had  been  warm  or 
cold.  Tea  and  fruit  were  then  brought,  and  the  King,  taking 
a  pair  of  silver  chopsticks  in  his  hand,  mvited  them  to  eat.  Hav- 
ing partaken  of  one  or  two  things,  the  King  ordered  the  attend- 
ants to  go  and  take  tea,  and  with  this  the  ceremony  ended. 

The  envoys  then  prepared  to  leave,  and  having  exchanged 
salutations  with  the  King,  they  walked  out  by  tlie  east  and 
westf  When  they  had  got  outside  the  door  of  the  Ming-cheng 
tien,  they  exchanged  salutations ;  then,  going  down  the  steps, 
the  envoys  got  on  their  horses,  when  the  King  saluted  them 
from  the  doorway  and  went  away. 

The  envoys  then  went  to  the  Nam-pyol  Kung,  where  they 
abode. 

The  following  day  the  King  returned  the  envoys'  visit,  and 
Po  describes  it  as  follows :  "  The  King  came  to  pay  a  visit. 
The  great  hall  of  the  Nam-pyol  Kung  was  fixed  up  with 
folding  screens.    The  envoys  received  the  King  at  the  foot  of 


*  The  mission  was  sent  to  Korea  to  offer  the  Emperor's  condolences 
at  the  death  of  the  King's  father. 

t  That  is  to  say,  the  cnief  envoy  and  the  King  walked  side  by  side,  the 
KijDg  walking  on  the  east  side,  the  envoy  on  the  west. 
VOL.  xm.  4 
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the  eastern  steps,  and  having  exchanged  salutations  they  walked 
forward  together  (i.  e.  side  by  side)"  When  they  reached  the 
hall,  they  bowed  to  each  other.  The  King  having  inquired  of 
them  if  they  had  reached  home  safely  the  dajr  before,  they  sat 
down,  and  had  tea  and  an  entertainment  similar  to  that  which 
thev  had  had  the  day  before.  The  King,  in  reply  to  an  inquiry, 
said  that  he  was  eighteen  years  old. 

"  The  following  day,  which  had  been  fixed  for  the  departure 
of  the  embassy,  happened  to  be  an  unlucky  one,*  on  which  it 
was  impossible  to  leave,  so  the  King  insisted  with  much  ear- 
nestness that  they  should  defer  their  departure,  to  which  the 
envoys  finally  consented.  They  then  rose,  and  having  bowed  to 
each  other,  they  went  to  the  foot  of  the  eastern  steps.  The  King 
would  not  consent  to  tjieir  seeing  him  take  his  leave,  so  after 
talking  a  little,  the  two  envoys  stood  in  the  open  road  until  he 
had  leit ;  after  which  the  King  sent  a  person  with  his  card  to 
thank  them." 

V. 

The  Song  p'a  iNscRmiON.t 

The  inscription  of  which  I  offer  a  translation  in  this  chapter 
was  kindly  communicated  to  me  by  Lieut.  Geo.  C.  Foulk,  U. 
S.  N.,  formerly  Charg^  d' Affaires  a<7  in^Ww  of  the  United 
States  in  Korea.  Mr.  Foulk  had  after  much  difficulty  obtained 
a  rubbing  of  it  in  the  three  languages  in  which  it  was  written, 
Chinese,  Manchu,  and  Mongol. 

Speaking  of  the  locality  in  which  this  valuable  record  of  the 
past  history  of  Korea  stands,  Mr.  Foulk  says : 

"  Descending  into  the  valley  west  of  the  city  (of  Kwang  ju), 
we  moved  northwards  along  its  east  border  to  Song  pha,  a 
village  of  historic  interest  on  the  soutli  bank  of  the  Seoul 
River,  7  miles  from  Kwang  ju  and  1 1  from  Seoul.  It  was  just 
behind  this  village  that  the  Chinese  anny  which  besieged 
Kwang  ju  had  its  camp,  the  remains  of  which  are  yet  visible 
in  broken  down  walls  and  heaps  of  earth  in  the  fields.  On  the 
edge  of  the  village  is  a  tall  building  of  graceful  shape,  and  in- 
dicated to  be  official  by  its  decorations  in  red,  containing  a 
great  marble  tablet  fully  12  feet  hi^h  and  a  foot  thick,  mounted 
upon  the  back  of  a  gigantic  granite  turtle.  The  front  of  the 
stone  is  closely  filled  entirely  with  an  inscription  deeply  cut  in 
what  I  took  to  be  Manchu  Tartar  script  characters  

*  Each  month  has  three  such  days,  the  5th,  14th  and  28d. 

f  I  have  adopted  the  name  in  use  among  Koreans  to  designate  this 
celebrated  inscription.  Song  p' a  is  the  Korean  pronunciation  of  the 
Chinese  characters  sung  pei,  meaning  *  commemorative  tablet.'  It 
would  be,  however,  more  accurate  to  call  it  the  Sam-jon  do  inscription, 
from  the  name  of  the  place  where  it  stands. 
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On  the  back  of  the  stone  is  another  inscription,  only  partly 
covering  it,  in  Chinese  square  characters.  Outside  of  this 
building,  inclosed  by  a  rough  railing,  is  a  second  great  granite 
turtle,  but  without  a  tablet  mounted  on  it.  About  the  place, 
irregularly  scattered  on  the  ground,  were  many  dressed  stones, 
and  a  number  of  the  stone  posts,  columns,  sheep,  and  drums 
seen  about  Corean  graves. 

"An  officer  stationed  at  Songpha,  a  Pyelchang,  accompanied 
me  in  my  inspection  of  these  relics.  He  statea  that  after  the 
Chinese  had  began  the  invasion  of  Corea,  in  1637,  two  large 
marble  tablets  covered  with  inscriptions  were  brought  to  Corea 
from  China  by  sea ;  that  the  erection  of  these  was  violently 
resisted  by  Coreans,  and  one  was  destroyed;  the  other  was 
brought  to  Songpha,  and  there  set  up  as  I  saw  it,  and  has  been 
since  under  the  protection  of  the  Corean  sjovernment.  Neither 
the  Pyelchang  nor  other  persons  present  could  (or  would)  ex- 
plain the  inscriptions,  and  I  was  told  without  special  permission 
from  the  governor  of  Kwang  ju  copies  of  them  could  not  be 
made."* 

The  Chinese  text  of  t^iV-'mscriptKm  is  not  without  many 
difficulties;  and  the  copy  Vhidji'^1  ha"?!  made  of  it  while  at 
Soul,  in  1887,  from  Mr.  Faulk's  nibbing  is  not  wholly  satisfac- 
tory. In  two  places  especiidly  characters  seem  to  have  been 
omitted ;  these  I  have  replaced  conjfecturally,  enclosing  them 
within  a  line. 

Mr.  Shuisky,  Secretary  of  the  Russian  legation  at  Soul,  told 
me  that  the  Mongol  part  of  the  inscription  agreed  exactly  with 
the  Chinese  version,  and  I  suppose  the  Manchu  text  does  also. 

Monument  commemorating  the  benevolence  of  the  Emperor  of  the 
Ta-ch'ing  dynasty. 

In  the  1st  year  Ts'ung-te  of  tlie  Ta-ch'ing,  in  the  12th  month 
in  winter  (January,  1637),  the  Emperor  Kuan-wen-jen-sheng, 
being  greatly  incensed  at  our  wrong  doings,  marched  straight  to 
the  Eastern  country  with  his  arm^  which  none  could  withstand. 
Then  our  Sovereign  was  m  (Nam)  Han,  trembling  with 

fear,  as  one  walking  on  ice  in  the  spring  time  awaiting  the  light 
of  day.  In  fifty  days  the  troops  in  the  eastern  and  southern 
provinces  were  routed  and  dispersed,  and  the  armies  of  the 
west  and  north  were  skulking  among  the  mountains  unable  to 
advance  a  step.  In  the  capital  provisions  were  exhausted.  It 
was  then  that  the  army  {pi  the  Manchu)  occupied  the  city  (as 
suddenly),  as  the  frosty  blast  sweeps  away  the  withered  autumn 
leaves  or  as  the  brazier's  fire  consumes  a  stork's  feather.  Though 

♦See  IT.  5.  Ffyreign  BelationSy  1885,  p.  326. 
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this  had  come  to  pass,  the  Emperor  put  no  one  to  death,  but 
again  manifested  his  benevolence  and  proclaimed  his  will,  say- 
ing: "Come,  or  else  we  will  utterly  destroy  you  by  the  sword." 

Yo-jo,  Ying-ma,  and  the  other  generals,  having  received  the 
imperial  commands,  made  it  known  through  the  provinces. 

Then  our  Sovereign  assembled  his  ministers,  civil  and  mili- 
tary, and  said  to  them :  "  I  have  been  at  peace  with  the  great 
country  {^ffi)  for  ten  years,  but  now  through  my  foolishness 
I  have  brought  on  me  the  punishment  of  Heaven,  and  myriads 
of  families  have  been  brought  to  naught*  through  the  fault  of 
myself  alone.  Still  the  Emperor  has  not  allowed  executions, 
and  has  spoken  as  above.  How  c^n  I  but  obey  his  command, 
and  perform  my  duties  to  my  ancestors  above  and  save  my 
people  below  ?" 

The  Ministers  agreeing  with  this,  they  followed  (the  king) 
several  tens  on  horseback,  and  coming  in  front  of  the  (Manchu) 
army  confessed  their  faults. 

The  Emperor  showed  him  great  courtesy  and  treated  him 
with  kindness.  As  soon  as  he  saw  him  his  heart  went  out  to 
him,  and  his  benevolence  extended  to  all  even  to  the  accom- 
panying officers.  The  ceremony  being  ended,  our  Sovereign 
returned  to  Soul.  The  Emperor  ordered  the  troops  which  had 
gone  southward  to  come  back  and  march  westward  (to  Man- 
churiaY  The  people's  fears  were  allayed  and  they  went  back  to 
their  larming,  scattering  far  and  near  like  pheasants  gomg  back 
to  their  homes.    Was  not  this  a  great  blessing? 

Our  country  (ij\^)  had  done  evil,  but  the  sui^erior  country 
for  a  long  time  did  nothing.  I^ter  on  the  (Korean)  general 
Kang  Hong-ip  assisted  the  Ming  with  troops.  They  were 
routed  and  he  was  captured.  The  Emperor  T'ai-tsu-wu  only 
kept  Hong-ip  and  some  others  and  sent  all  the  others  back.f 

Nothing  could  exceed  this  clemency,  but  our  country  in  its 
ignorance  did  not  comprehend  it. 

In  the  year  ting  71100  (1627),  the  Emperor  had  ordered  his  gen- 
erals to  subdue  our  country.  Our  Prince  and  his  ministers  fled 
to  the  islands  in  the  sea,  and  sent  an  envoy  to  arrange  matters. 
The  Emperor,  bearing  in  mind  that  (Korea)  was  a  younger 
brother  country  (5^1^  B),  returned  the  land  *to  (the  reigning) 
family,  and  moreover  sent  back  Hong-ip. 

After  the  submission  (of  Korea),  relations  (between  it  and 
Manchuria)  were  free,  and  the  hats  (of  both  nations  were  seen) 
mixing  together. 

RecKless  talk  which  had  fed  the  fire  of  discord  suddenly 
made  it  burst  forth.    Our  government  (ij>^)  reprimanded  the 

*  Lit.  myriads  of  families  (were  hashed)  like  fishes'  flesh, 
f  This  and  the  succeeding  paragraphs  only  repeat  in  detail  what  is  said 
in  the  first  part  of  the  inscription. 


Digitized  by  Google 


Korea  in  its  RelatioT^s  with  China. 


29 


border  oflScers,  but  its  words  were  not  friendly,  and  its  despatches 
were  taken  by  the  high  ministers  of  state  (of  the  Manchns  and 
gnbmitted  to  the  Emperor).*  The  Emperor  in  his  great  clem- 
ency pardoned  this,  and  did  not  at  once  send  his  troops.  He 
first  proclaimed  his  orders,  stating  that  he  would  restore  tran- 
quillity with  his  troops  if  his  orders  were  not  obeyed,  for  the 
command  which  came  from  his  mouth  could  not  possibly  be 
evaded.  Our  Prince  and  ministers  had  no  means  of  conceal- 
infftheir  crime. 

Then  the  Emperor  with  his  army  surrounded  Nan-han,  and 
ordered  one  of  his  generals  to  capture  first  Kang  do  (i.  e.  Kang- 
hwa  island).  The  queen,  the  crown  prince,  and  the  families  of 
the  high  oflScers  of  the  crown  were  captured  (on  it).  The  Em- 
peror gave  orders  to  his  oflicers  that  no  injury  should  be  done 
them,  and  sent  officials  and  eunuchs  to  look  after  and  protecf 
them.  Later  on,  in  the  abundance  of  his  goodness,  he  allowed 
the  Prince  of  our  country,  his  ministers,  and  the  captives  whom 
he  had  protected  to  return  to  their  homes.  Once  more  the  sea- 
son of  frost  and  snow  had  given  place  to  that  of  bright  spring 
(or  of  sunshine  and  spring),  the  drought  had  vanished  before 
the  rains.  The  countrv  (g)  which  had  been  lost  was  existing 
again ;  the  ancestoral  line  (lit.  ancestors)  from  which  we  haa 
been  cut  asunder  was  again  tied  together.  All  the  thousands 
of  U  within  the  Eastern  country  (i.  e.  Korea)  were  regenerated. 
Since  of  old,  never  had  such  a  thing  been  heard  of ! 

At  the  place  of  the  Emperor's  headquarters,  on  the  altar 

found,  I  the  Sovereign  have  therefore  given  orders  to  the 
aval  board,  that  the  altar  be  added  to  and  made  higher,  and 
that  a  stone  with  an  inscription  be  erected  thereon,  to  make 
known  to  all  future  generations  that  the  mercy  and  virtue  of 
the  Emperor  is  all-pervading  like  heaven  and  earth,  that  on  it 
our  country  for  all  future  generations  will  rely,  and  to  the  end 
that  the  most  remote  places  might  reverence  the  praiseworthy 
humanity  of  the  great  dynasty  (of  Ta-ch'ing),  which  has  no 
parallel ;  for  if  we  consiaer  the  expanse  of  heaven  and  earth, 
or  the  brilliancy  of  the  sun  and  moon,  they  cannot  compare 
to  one  t^n  thousandth  (of  its  hurtianity). 

Reverently  recording  its  general  features,  this  inscription 
tells  us  :t 

Heaven  sends  down  the  frost  and  dew, 

Bringing  cold  and  bringing  life  ; 

So  also  18  the  Emperor, 

And  wide-reaching  his  majesty  and  virtue. 


*  My  translation  of  this  paragraph  is  subject  to  correction.  I  have 
followed  the  explanations  given  me  by  my  Chinese  aien-aheng,  Conf . 
account  of  these  events  given  page  10. 

t  The  littler  part  of  the  inscription,  from  this  line  to  the  end,  is  in 
Terse. 
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The  Emperor  came  to  the  East 

With  ten  myriads  of  his  men, 

(Like)  the  rumbling  of  thunder, 

Like  tigers,  like  bears — 

From  the  western  Fan  poor  and  needy, 

To  the  region  of  the  North. 

Grasping  their  halberds  they  rode  before.* 

Glorious  is  (the  Emperor's)  energy,  f 

The  Emperor,  in  his  great  mercy. 

Graciously  spoke  words  of  kindness. 

All  the  orders  which  he  spoke 

While  awe-inspiring  were  yet  kind. 

When  first  spoken  they  were  not  understood. 

So  we  brought  misery  on  ourselves. 

Clear  were  the  Emperor's  commands  ; 

Like  one  awakening  from  sleep, 

Our  Sovereign  was  filled  with  reverence. 

And  together  with  his  people  he  returned  (to  obedience). 

Not  only  was  it  fear  (of  the  Emperor's)  might, 

But  also  confidence  in  his  goodness. 

The  Emperor  commended  him  : 

And  his  kindness  was  great  and  vast  his  graciousness. 

It  brought  back  brightness  and  smiles. 

And  the  arms  of  war  were  put  away. 

What  has  he  given  us  ? 

Noble  steeds  and  light  fur  gowns. 

The  people  of  Soul,  gentry  and  women, 

Sing  songs  and  ballads  (in  his  praise). 

Speaking  of  the  army, 

Tne  Emperor  sent  back  home  his  troops. 

He  has  brought  to  life  the  people, 

And,  pitying  our  dismemberea  state. 

He  has  exhorted  us  to  take  to  our  occupations. 

('T  was  like)  rich  colors  laid  afresh  on  vessels  of  gold,t 

As  flesh  reappearing  on  dried  bones, 

Or  winter  vanishing  before  returning  spring. 

There  is  a  great  block  of  stone 

At  the  head  of  the  great  river 

And  for  ten  thousand  years  in  the  land  of  Ham 

It  will  be  a  glorification  of  the  Emperor. 

Erected  in  the  4th  year  of  Ch'ung  t^,  12th  month,  8th  day 
(January,  1640). 

The  Minister  Y6 1-ch'i  with  the  title  of  Ka-san  tai-pu,  a  Vice-President 
of  the  1st  class  {Champan)  of  the  Board  of  Rites,  and  Tong-chi-wi- 
kon  Pusa,  composed  (this)  under  royal  instructions. 

The  Minister  Wo  Syun  with  the  title  of  Cha-hon  tai-pu,  a  Vice-Presi- 
dent of  the  2d  class  {Pan-i)  of  the  mayorlty  of  Soul  {Han-cheng  pu), 
traced  the  characters  under  royal  instructions. 

The  Minister  Ni  Kyong-shok  with  the  title  of  Cha-hon  tai-pu.  Presi- 
dent {Pan-so}  of  the  Board  of  Civil  Office,  and  Chancellor  of  the 
Academy  {Hong-mun  huan),  Chancellor  of  the  College  for  literary 
studies  {Hak^e-mun  kuan)j  and  Ki-syong  Kyun-sa,  revised  it  under 
royal  instructions. 


*  See  Shih  ching,  Wei  shihy  ode  Po-hsi. 

ISee  Shih  ching,  Shang-mng^  ode  Yin-^wu. 
These  two  lines  in  my  copy  of  the  text  are  probably  badly  copied,  as 
two  characters  are  missing.   I  have,  however,  translated  in  accordance 
with  my  copy,  omitting  the  words  which  are  only  suggestions. 
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Korea  in  its  Helations  with  China,  31 
VL 

The  following  document  completes  the  history  of  Korea's 
foreign  relations,  giving  as  it  does  an  official  account  of  the 
mode  in  whfch  treaties  with  Western  powers  were  concluded, 
and  of  the  role  China  played  in  their  negotiation. 

This  paper  may  invalidate  some  of  the  inferences  which  I 
have  drawn  conceniing  the  present  relations  of  Korea  and  China, 
but  of  this  I  leave  my  readers  to  judge.  The  question  is  not  one 
into  which  I  care  to  enter,  nor  even  one  which  I  feel  competent 
to  decide ;  for  it  cannot  be  finally  judged  our  Western  rules, 
and  the  Asiatic  one  is  to  me  unknown,  since  published  docu- 
ments do  not  explain  it  sufficiently. 

Memorial  of  the  King  op  Chosen  to  the  Emperor  op  China  in 
reference  to  sending  envoys  to  western  countries.  pub- 
LISHED IN  THE  SmH  PAO  OF  TIENTSIN,  Nov.  29,  1887. 

Your  Minister  (E)  .the  King  of  Chiisen,  Wi  I,  respectfully 
memorializes  the  Throne  in  the  matter  of  asking  the  Imperial 
consent  as  a  preliminary  step  to  sending  envoys  to  Western 
countries. 

On  the  7th  day  of  the  8th  month  of  the  presen^'^year  (23d 
September,  1887),  Shin  Wo-chak,  Yan^-wi-chena^of  ^he  Wi- 
cheng-pu,*  reported  that  he  had  received  a  des'patcl^'  firpm  * 
Yuan  Shih-K'ai,  (Chinese)  Minister  resident  in  Cl\o6en  for  dip-  - 
lomatic  and  commercial  affairs,  stating  that  orders^l^^  reached  / 
him  from  the  Grand  Secretary  of  State  Li  Hungiljaog,*  iji 
which  he  said  :  "  a  telegram  from  the  Tsung-li  Yam  en  been 
received  containing  the  following  Imperial  edict : 
"  As  to  Chosen  sending  envoys  to  Western  countries,  it  is 
necessary  lirst  to  solicit  the  sanction  of  the  Throne;  when 
"  this  has  been  granted,  envoys  may  be  sent.   This  is  in  accord- 
"ance  with  the  ceremonial  usages  governing  the  relations  of 
"  dependent  states  (with  the  Imperial  government). 

KespectfuUy  received."t 

"You  will  immediately  communicate  this  to  the  (Korean) 
government  (l^ft/jlp),  so  that  it  may  act  accordingly. 

"In  view  of  these  instructions,  he  (Yiian  Shih-K'ai),  as  in 
duty  bound,  communicated  the  above  to  the  honorable  Council 
of  ^tate,  requesting  it  to  consider  the  subject  and  to  take 
measures  in  compliance  therewith." 

In  our  humble  opinion,  this  country  (ij\^)  has  for  genera- 

*  The  Wi-cheng-pu  is  practically  the  Council  of  State  of  Korea. 

t  This  phrase  is  usually  translate  by  *  respect  this/  but  it  is  reaUy 
an  indorsement  put  on  documents  emanating  from  the  Emperor  by  the 
secretaries  of  the  grand  council  after  copying  them  for  transmission, 
and  forms  no  part  of  the  Imperial  commands. 
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tions  been  the  recipient  of  favors  from  the  Heavenly  Court, 
favors  as  great  and  as  far  reaching  as  (Heaven  and  Earth) 
which  cover  and  support  all,  and  as  exalted  and  profound  a8 
the  mountain^  and  the  sea.  There  is  nothing  which  His  Ma- 
jesty does  not  comprehend,  and  they  who  seek  (his  aid)  do  find 
it.* 

As  to  the  matter  of  foreign  relations,  we  have  received  ex- 
press orders  from  Your  Majesty  (^^^B|T),  showing  his  loving 
kindness  for  a  border  protected  state  (Sf^),  and  his  sedulous 
care  in  supporting  and  directing  it.  He  expressly  authorized 
us  to  enter  into  relations  of  commerce  and  amity  with  the 
United  States  in  the  first  place,  and  he  deputed  an  officer  to 
assist  in  negotiating  a  satisfactory  treaty.  ^Besides  this,  He  had 
prior  to  this  caused  (us)  to  send  a  despatch  (to  the  United  States) 
clearly  stating  that  Chosen  was  a  member  (SH^)  ^^'^  Chinese 
Empire,  but  that  as  to  its  internal  administration  and  foreign 
relations  it  had  always  enjoyed  independence.f 

As  in  duty  bound,  this  country  sedulously  attends  to  the  duties 
devolving  upon  a  prince  of  the  Empire  (^^) ;  but  as  to  ques- 
tions of  equality  and  reciprocity,  and  of  an  international  char- 
acter with  foreign  nations,  it  and  they  enjoy  sovereign  powers.! 

Later  on,  other  Western  powers  came  in  turn  (to  Korea)  and 
negotiated  treaties,  all  of  wnich  were  based  on  tnat  concluded 
with  the  United  States,  which  was  both  satisfactory  and  just. 
When  they  were  concluded,  the  facts  were  reported  to  Your 
Majesty  and  received  your  approval. 

After  the  exchange  of  ratincations  of  the  American  treaty, 
a  minister  plenipotentiary  was  sent  in  accordance  with  its  pro- 
visions to  reside  at  Soul,  and  this  country  sent  an  envoy  (to  the 
United  States)  bearing  messages  of  good  will,  and  he  (in  due 
course)  returned. 

But  as  to  sending  congratulatory  messages  to  the  other 
(treaty)  powers,  it  was  not  possible  to  do  so ;  hence  the  repeated 
requests  of  the  envoys  of  the  diflFerent  (treaty)  powers  to  have 
us  send  envoys  to  reside  in  their  countries. 

This  country,  while  having  present  to  its  mind  the  urgency 
of  the  occasion  was  yet  desirous  of  complying  with  the  terms 
of  the  treaties,  so  I  have  recently  appointed  my  minister  § 

*  Lit.,  **  where  there  is  seeking  there  is  finding."  The  phrase  is  in 
constanit  use,  and  may  be  seen  on  every  wall  and  in  every  temple  in 
China,  as  an  expression  of  belief  in  the  mercy  of  the  gods  and  an 
acknowledgment  of  favors  received  from  them. 

t  A  letter,  the  contents  of  which  are  as  herein  stated,  has  been 
addressed  by  the  Korean  government  to  every  power  which  has  con- 
cluded a  treaty  with  it.  Compare  the  remark  of  the  Emperor  Tai-tsu  of 
the  Ming,  quoted  p.  4:  **Kao-li  id  not  under  the  rule  of  the  Middle 
Kingdom." 

X  Literally,  *  both  complete,'  *  both  with  full  powers.' 
§  The  King,  speaking  of  himself  as  the  Emperor's  Minister  (|£)  must 
needs  call  his  own  ministers  p'ei  c/t'en,  *  subordinate  minister.  This 
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Pak  Chong-yong  to  be  a  Minister  plenipotentiary,  and  propose 
sending  him  to  reside  in  the  United  States.  I  nave  moreover 
appointed  my  minister  Cho  Chyen-li  to  be  a  Minister  plenipo- 
tentiary, proposing  to  send  him  to  the  five  realms  of  England, 
France,  Germany,  Italy  and  Russia,  there  to  reside  for  the 
transaction  of  international  questions. 

I  now,  as  in  duty  bound,  submit  these  facts  to  Your  Majesty, 
and  beg  that  as  an  extra  act  of  grace  you  will  deign  to  sanction 
the  sending  of  these  envoys,  5)  the  end  that  the  question  of 
envoys  may  be  settled  in  accordance  with  treaties. 

Your  memorialist  has  moreover  to  remark  that,  in  accordance 
with  established  regulations  when  questions  arise  concerning 
the  presentation  of  tribute  and  ceremonial  (audiences),  he 
writes  (^)*  to  the  Board  of  Ceremonies,  who  in  turn  present 
the  subject  to  Your  Majesty,  while  international  matters  are 
submitted  to  Your  Majesty  hj  the  Prince  and  Ministers  of  the 
Foreign  oflSce  or  the  supermtendent  of  northern  trade,  the 
Minister  of  State  Li  Hung-chang.  Except  in  matters  of  excep- 
tional gravity,  he  would  not  venture  to  address  directly  Your 
Majesty ;  but  in  the  present  case  after  having  listened  on  bended 
knee  and  with  unutterable  awe  and  trembling  to  Your  Majesty's 
telegraphic  commands,  he  ventures,  in  utter  disregard  of  all 
sense  oi  propriety,  to  state  unequivocally  his  innermost  thoughts ; 
and  he  awaits  in  trepidation  the  Imperial  reply  to  his  request 
that,  as  a  preliminary  step  to  sending  envoys  to  Western  coun- 
tries. Your  Majesty's  sanction  be  obtained,  which  is  hereby 
respectfully  sohcited. 

is  not,  however,  a  peculiarity  of  this  document ;  it  occurs  throughout 
the  Ta-chHng  hui  tien,  where  all  envoys  from  the  King  of  Korea  are  thus 
styled. 

*  Tzu  is  used  in  speaking  of  correspondence  between  persons  of  equal 
rank. 
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THE  EXTREMITY  OF  THE  ROMANS : 

AKD 

PRAISE  BEFORE  THE  HOLY  MYSTERIES: 

Syriac  Texts  and  Translations. 
By  Professor  ISAAC  H.  HALL, 

OF  Tmt  MRTBOPOLITAK  XXJ8KUH  OF  ABT,  WBW  TOBK  CITY. 


Presented  to  the  Society  May  11th,  1887. 


Among  the  Syriac  manuscripts  recently  acquired  by  the  Un- 
ion Theological  Seminary,  through  the  missionary,  Rev.  James 
E.  Rogers,  of  Oroomiah,  is  a  volume  in  thick,  neavy  boards, 
covered  with  leather,  6  X4jxli  inches  in  dimension.  It  is 
written  on  thickish  glazed  paper ;  the  written  space  on  a  page 
being  4^x3  inches,  surrounded  by  a  double,  ruled,  black  line, 
and  comprising  14  or  15  lines  to  a  page  usually,  but  often  16, 
and  now  and  then  13.  It  consists  of  10  quires,  all  gumioneg 
but  the  last,  which  is  a  quaternion ;  and  therefore  tne  manu- 
script contained  originally  98  leaves,  or  196  pages.  The  first 
five  leaves  are  now  so  badly  mutilated  tliat  they  may  be  called 
wanting.  Six  pages  of  the  book  are  occupiea  with  rude  col- 
ored drawings  composed  of  straight  lines  and  circles  or  parts 
of  circles ;  sometimes  with  some  words  in  Syriac ;  but  the 
drawings  appear  to  have  no  connection  with  the  subiect-mat- 
ter.  Tne  first  169  pages  are  occupied  with  the  Revelation  of 
the  Apostle  Paul,  substantially  the  same  with  that  of  which 
a  translation  by  Rev.  Dr.  Justin  Perkins  was  published  in  the 
Journal,  vol.  viii.,  though  the  variants  are  many.  This  is  fol- 
lowed by  the  composition  now  under  consideration,  which  ex- 
tends from  the  top  of  page  170  to  the  middle  of  page  188  ;* 

*  The  pages  are  not  numbered  in  the  MS.,  and  the  niunbers  I  give  are 
by  count,  including  the  five  mutilated  leaves. 
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and  the  rest  of  the  volume  is  occupied  by  a  hymn  of  "  Praise 
before  the  Holy  Mysteries.'^  The  title  and  subscription  to 
the  Revelation  of  Paul  are  in  red,  as  are  also  those  of  the  two 
other  compositions.  The  writing  is  in  a  fair  Nestorian,  appar- 
ently of  tne  last  century ;  but  flie  whole  manuscript  is  some- 
what careless  as  a  copy.  The  subscription  to  the  last  composi- 
tion is  probably  that  intended  for  the  whole  book ;  but  while 
it  gives  the  month,  it  omits  the  year,  and  probably  several 
other  intended  words.    This  subscription  reads  as  follows : 

'*And  this  book  was  finished  in  the  blessed  and  blessing 
Heziran,  by  the  hands  of  me  whose  foolish  name  as  deacon  is 
BM;j>'ak4  JalAia,  from  Bar  Kdzi,  of  Qeritha  Ndhra." 

The  second  composition  in  the  MS.,  "  The  Extremity  of  the 
Romans,"  I  thus  far  find  nowhere  else.  The  nearest  thing  to 
it,  as  I  jiidge  from  the  title,  is  the  MS.  Sachau  221  (3),  "  Der 
zweite  firief,  der  aus  dem  Himmel  auf  Rom  niedergefallen 
zur  Zeit  des  Patriarchen  Theodosius" ;  but  this  composition 
tells  about  the  third  letter  that  fell  from  heaven,  in  the  time 
of  Athanasius,  patriarch  of  the  Romans  [i.  e.  Greeks].  It 
could  not  be  the  great  Athanasius  known  to  church  history, 
for  the  time  assigned  in  this  document  is  A.D.  778,  or  about 
four  centuries  and  a  half  later  than  his  time. 

Nor  does  the  document  seem  to  be  a  translation  from  the 
Greek,  but  an  ori^al  composition;  though  I  have  not 
searched  the  patristic  literature  to  see  if  there  is  extant  any 
Greek  composition  corresponding.  The  nearest  hint  of  its 
genesis  that  I  can  get  is  derived  f romi  the  fact  that  it  contains 
a  number  of  Syriac  expressions  either  identical  with  or  closely 
resembling  the  Revelation  of  Paul.  But  the  Revelation  of 
Paul,  as  appears  from  a  comparison  of  the,  Greek  and  Syriac, 
was  doubtless  originally  Greek,*  the  extant  Syriac  being  an 
amplified  translation;  and  this  "Extremity  of  the  Romans" 
a  later  composition  than  that  Syriac  version.  Now  the  age  of 
the  Greek  composition  was  discussed  by  Tischendorf  in  the 
TheoL  Stvdien  u.  Kritiken  (Heidelberg),  in  1851,  with  the 
result  that  its  date  was  one  or  two  years  before  the  death  of 
the  emperor  Theodosius;  a  result  which  later  studies  con- 
finned,  and  caused  liim  to  re-afl5rm  in  his  Apocalypses  Apoc- 
ryphae  (Prolegg.,  p.  xvi.)    Put  this  with  the  fact  that  the 

second  letter'  of  the  Sachau  MS.  above  referred  to  is  as- 
eriBed  to  the  time  of  the  patriarch  of  Rome,  Theodosius,  a 
character  very  difficult  to  find,  and  it  would  seem  that  the  lat- 

*  This  too  is  Tischendorf  8  judgment,  Apocalypses  Apocryphae  Pro- 
legomena, p.  xvii.  **Utnimque  textura  comparanti  non  potest  dubinm 
case  quin  Graeca  antiquiorem  et  puriorem  Syriacis  libn  formam  con- 
smraTerint.  Ita  enim  vero  in  his  maxime  libris  fieri  consuevit  ut  ori- 
entalinm  ingenia  libera  excolerent  quae  accepissent  a  Graecis."  This 
last  observation  every  Oriental  scholar  knows  to  be  but  a  mild  state- 
ment. 
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ter  is  the  mere  confusion  of  the  emperor  Theodosius  with 
some  of  the  Syrian  patriarchs  of  that  name ;  and  that  letter, 
as  well  as  this  "  Extremity  of  the  Romans,"  would  seem  to  be 
the  product  of  Oriental  imagination,  excited  by  a  perusal  of 
the  Syriac  amplified  version  of  the  Greek  Apocalj'pse  of  Paul. 
The  "  Extremity"  mentions  both  the  first  and  the  second  let- 
ter ;  the  first  being  ascribed  to  the  year  A.D.  731,  the  second 
to  the  year  A.D.  739 ;  while  the  third,  treated  of  in  the  "  Ex- 
tremity," is  ascribed  to  the  year  A.D.  778. 

But  a  look  at  the  chronology  of  the  Syrian  patriarchs  would 
seem  to  show  that  it  was  a  Syrian  Athanasius  and  a  Syrian 
Theodosius  who  are  referred  to  in  these  compositions  sever- 
ally ;  and  that  the  words  "  Rome"  and  "  Romans"  were  used 
in  relation  to  the  Byzantine  Greeks,  as  is  frequent  among  the 
Syriac  writers,  nor  is  it  hard  to  see  "  Constantinople"  or  "An- 
tioch"  in  the  "  Rome."  Even  so  there  is  difficulty ;  but  the 
seat  of  the  Nestorian  patriarchs  at  Baghdad  was  called  "  the 
house  of  the  Romans,"  or,  as  we  should  say  in  English,  "  the 
Greek  palace."  The  nearest  supposable  Athanasius — whose 
name  is  also  given  as  Theodosius — was  the  Nestorian  patri- 
arch who  was  the  greater  part  of  a  century  too  late  to  be  the 
hero  of  our  story.  He  had  been  a  Jacobite  monk  of  Edessa. 
The  nearest  Theodosius,  a  little  earlier  than  Athanasius,  was 
still  more  than  half  a  century  too  late  for  the  last  of  these 
letters. 

Considering  the  Nestorian  transmission,  if  not  origin,  of 
this  document,  it  may  be  too  far  away  to  look  among  the  pa- 
triarchs of  Antioch  ;  but  among  them  was  an  Athanasius  (the 
fourth  of  that  name)  under  whose  patriarchate  the  first  letter 
would  fall,  anothe;*  under  whom  the  second  would  come ;  but 
the  third  would  belong  to  the  time  of  their  Ignatius  I. 

I  am  inclined  to  think  the  whole  of  Nestorian  or  Eastern 
origin,  and  the  Athanasius  referred  to  to  be  a  Nestorian  pa- 
triarch ;  but  in  any  case  the  story  is  contrived  by  an  autnor 
who  was  not  too  careful  about  the  verisimilituae  of  hie  fic- 
tion. The  fact  that  the  hymn  appended  treats  of  the  bread 
and  wine  of  the  Lord's  Supper  reminds  us  of  the  excommuni- 
cation of  the  Nestorian  Athanasius  above  referred  to,  because 
of  the  heresy  supposed  to  be  contained  in  the  words  of  his 
liturgy,  "  We  break  the  heavenly  bread." 

The  Syriac  is  good,  though  much  marred  by  the  mistakes  of 
the  somewhat  ignorant  and  often  hasty  copyist.  The  whole 
manuscript  shows  the  same  qualities.  I  can  do  little  more 
than  guess  at  the  age  of  the  composition ;  but,  from  reasons 
that  will  occur  to  any  scholar  who  reads  it  and  considers  its 
matter  and  language,  should  not  consider  it  earlier  than  the 
tenth  century.    Its  Scripture  allusions  and  adaptations  are 
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from  the  Peshitto,  but  sometimes  with  a  change  that  shows  a 
later  habit,  though  tlie  ancient  character  of  tlie  Peshitto  lan- 
guage is  not  thereby  changed.  Thus  in  an  adaptation  of  the 
language  of  Matthew  v.  28,  the  word  for  '  brother '  is  clianged 
to  that  for  'fellow ' ;  but  the  very  peculiar  and  uncommon  ex- 
pression of  the  verse  remains  uncnanged. 

In  giving  the  text,  I  have  attempted  to  give  it  absolutely  un- 
changed, even  in  the  punctuation ;  and  to  note  the  obvious  er- 
rors of  the  scribe  at  the  foot  of  the  page.  In  cases  where  an 
emendation  is  evidently  needed,  but  must  be  more  or  less  con- 
jectural, I  have  left  my  views  to  be  inferred  from  the  trans- 
lation. I  have  not  thought  it  worth  while  to  burden  the  trans- 
lation with  many  notes ;  for  the  value  of  this  composition  is 
greater  in  connection  with  other  documents  than  alone  by  it- 
self. The  punctuation  (in  our  sense)  may  easily  be  supplied 
by  the  reader.  In  general  it  is  obvious  ;  but  where  not  so,  I 
have  shown  my  views  in  the  translation.  In  remarking  the 
frequent  absence  of  punctuation  where  it  was  to  be  expected 
in  Syriac  documents,  it  should  be  remembered  that  often, 
among  the  Orientals,  both  Syriac  and  Arabic,  the  end  df  a 
line,  or  of  a  paragraph,  or  the  insertion  of  a  note  with  ink  of 
a  different  color,  seems  to  be  assumed  by  the  scribe  as  suffi- 
cient warning  of  a  full  stop.  And  when  a  MS.  is  copied 
punctatimj  but  the  lines  are  not  preserved,  and  the  rubrics 
omitted,  confusion  in  the  punctuation  naturally  results. 

To  some  it  may  seem  a  part  of  my  duty  to  give  all  the 
Scripture  references ;  but  a  careful  examination  has  convinced 
me  that  this  impracticable.  Scripture  words  and  phrases  are 
80  interwoven  with  the  texture  of  the  whole  composition  that 
to  notice  them  all  would  greatly  mar  the  pages,  and  add  per- 
haps as  much  space  as  the  entire  text  or  translation,  especially 
if  each  reference  were  to  be  discussed  so  as  to  tell  the  whole 
story  of  the  allusion ;  and  the  fruit  would  not  reward  the  la- 
bor. Moreover,  a  nmnber  of  the  Scripture  words  or  phrases 
used  occur  in  a  number  of  places  in  the  Bible.  It  is  enough 
to  say  here  that  there  are  clear  allusions  to  the  Peshitto  ver- 
sion throughout,  but  very  few  exact  quotations ;  almost  all  the 
Scripture  words  and  phrases  being  mingled  with  those  of  the 
writer  of  the  composition.  Where  I  have  noted  the  citation 
of  a  passage,  it  is  not  to  be  understood  that  the  quotation  is 
entirely  exact.  Where,  however,  I  have  cited  one  passage, 
though  the  reader  of  the  English  Bible  might  imagine  that 
more  would  be  applicable,  it  is  to  be  understood  that  no  more 
will  do  in  the  Syriac  except  the  one  I  have  noted.  Thus, 
where  I  have  noted  Psalm  Ixix.  28,  for  "  book  of  life,"  the 
phrase  is  different  from  that  in  Philippians  iv.  3,  or  from  any 
of  the  parallels  in  the  Book  of  Revelation. 

The  following  is  the  Syriac  text : 
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oocf  ^itii^  9^  . ^puaaj  ^^jjks  }xmu#o  ^ajoaA^  ZuoLi 
Z^9b^k&^  <AJQMX2  uqmAo^o  uooaJ^ft  ^i^i^op 

cfdu^X  ^tlilio  .  cfXaS2  2ocf       X»  ZiV^iV  Zftos^ 

^9u^  ^cv^  >;»':>a  29^2  ^iii\a?  ^^bX 

2Z*^  ^MJkO  <AJQMX2  Olida  ;/'»>a  Ijfil  ft  A>nT  Sbfta 
Ucf  ^SbM  ^kMaft  lXft9b9  Jkd  i;to2o  tek^  OlA^^  . 

2x2       0L&2       l^ft         2^11^2  ;jkax  }u&»9 
hitii^  9bA0  2XZ^  OV^  20Cf  c0^9         ^2  ^2  2X>V^ 
Z^ox^  3^2       2xaaux  ^xoboo  2€rv^2  ^  ^Jkao  oo^cr 


1  MS.  [trrore)  ^^2 

-  A  much  later  hand  has  added  in  the  margin :  ll^flUOV^M  ^X>b0O 
.  (1)1^2  3Vt»ft  ^"^^2 
3  Bead  uJ^^ 
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*     ^         •»  ^  •  • 

•  ^  ^  •  -It  I* 

K  Jsa^  4Cf9^d^   UQ»9b^  .  <AJQMX2  OOf  .  2»il.i,:i 

•  f  »  ^  mm  »         ^  ' 

l$Sx%  kiAiS  2^9^  biJLx  <iJLX  lAnoL^ft  2:0aLo 
UaajLtt  ^^bd^XfJi^^  ^2  ••a^x     laiaui  ov^si 

Ixa^  2ft9b9o  2^J9Ldo  Ux£bo  jixg^io  2x090 

».$bkMLXX  1^  ;lf  »>a  laLX9  9^^^  0P90J  \VlO  2MU9 

wCfox^2^  UQ»Ob«22  UQ»Ob«22  UQ»Ob«22  o&;to2o  2MJk  oi^o :  ^9 

llttX  UAikiM#   2oV^2  Zl&lbO   0L*9^   0L*9^  0L*9^ 

^        *        •  III 

^xo^  UAof  2oof  oJhAo  :  ^o^ouaS 


^  In  the  margin,  in  red,  is  the  numeral  2,  marking  this  as  the  second 
division  or  chapter. 

mm 

^  A  somewhat  later  hand  has  added  in  the  margin :  u^OaM  ^2 

*  Written  ^020^  ,  but  4d  written  above,  with  mark  of  substitu- 
tion. 
7  Isaiah  vi.  3. 
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z  %o  Xi£L,%  ^XftXO  ^JkM2o  4aJL9  29bM  2X9bi^2 

20I1S2  XoJ^  ^^OiAxXft  ^  bidUHU#0  4^2  4aJL9  Ish^ 

4^2  Vuxa         kSx?  oero  ^4uabdx2 

•  •        ■     •  #  •  // 

iHyit  o9b^o  opsfto  .  cfSbVAft  .  7t  »>ao  1^ 

AyAop  zJoLaikS  2«o .  UxJd  ^>>Vv  9A^2  2jAm2o  l^a^ 

^#    ^  " .  '  '  '       '  ' 

2MLai  liLas  uXa^  ^1  ^^MEiAaft 

.  ?if>mwS  2VBM  .^^XN^  .  UUI  >j>^  »M»  2*^ax» 

8  A  red  numeral  3  in  the  margin  marks  here  the  beginning  of  the 
third  division  or  chapter. 
»  Compare  Deut.  x.  18 ;  Ps.  Ixxxii.  8 ;  Isa.  i.  17. 

0  Bead  29bAlte         ^  Bead  2ika99  with  perhaps  a  O  prefixed. 
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^^Tiiqi  2kA9  ^2ft  2mL9  2x*m  ^.akiVv  &abX 
2«»M^  2xoiaM  ^.akiVv  &>x2o  ^(V>i7v  ^>ft4aa»« 
(id02  ^2 .  2xaiii^ft  ^AiMteft  ^fViiiyS  Wyifi  Ziii&Mitoo 

^kSAi  2XftSj*So  2Mb1^0  24CIO&XftO 

^  #  •  »#*,// 

.  24^Sb^  CMuo  «^4a2  ulxA^  •  Us^l  ^2 

*  •  •  • 

2crft  ^..o&to2xft  ^m^w  ^'viiVri  ^^x*2o2o  iI^slx 

*  ,•        ,»  # 

wcrnn^Vtio  eraou         24o2  9ui«#2^  3;^^ 
#•     •  *  ~  # 

3        ;ia>\         3  Ps.  box.  28. 
*  Matt.  V.  28  (with  a  noteworthy  change  of  word). 
VOL.  xm.  6 
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l»    #  ^  I*' 

a^iajB»2  l^ft  UZft  wcfoiZiM  l^ft  IjAa  iS'o  uidAdi^a 
«9u2  ^ajM  2iiij&  Z^o  ^a.»o  UioJ^o  ^irmBVipo  wik^ 

If'  •     ^ #      »  ■  *     # • 

■    •  »        i«    »  .   ■     ,1 . 

lLi«  2o|iS2>  0V^9^  1^2  :  ;xi&9»  2^Z9  2ft cf  2X9bi^2 
24009^9  ^2»o  o^#^  ^^AX  Z^o  2ftCf  2xii^2  «^JAXft 

hiiso  :  2oou  XwX  Ifsi^J^  o2  om 

'  ^  II  ,1  ■ 

iLjMft  C^O&kS  C^OkftO 

Xsdidal^o  ?i\m>iS  2Kaft9  a9«ft  ull2  ^.^^diiitt 

U9U9   ^9bd   ^L»0   UfluJft  ^ii^TA.^ 


5  Gen.  i.  2. 
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•cf  2ii^MO  8w«ok»2  7;[Mu#9h;^  wWftVyiS 

2^1^  ^2  o  :  o^^4o[iAa  ^ISL  ^^^ogco  2mu^  2^9^^^ 

#  •  It 

(Aam  illAo&o  ?iMftf  U^ciLo  llxn  }mb2^o  idJkllaM 

i^fttiiS  ZxMXft  m«a&  ciox  ^«2o  ull^ox  ^ov&^ 

^^9b920    ^\iVl  ^f>>Vv    ^ft20   ^^lilD  ^ 

0ViM9  i^^JUOLlio  Z^9uai9  29\iO  ^^}!^  »jfcfVliiSo>^ 

^  ^lu^  2^  2^cf  2X9bi^2  ^  2ic&^  ^^>Vv  9\io2o 
ogAX^         ^»^iAxx  1^0  lXft2  uls         i!o2ft  lijax 

iluBbd  «ftX2  bto  )L^%  cf5bflL2  ad^9b9  H9^2ft 


^  This  word  is  in  the  margin.         7  Head  2ib9 
^MS.  wOf:X^2  .    The  correction  intended  is  doubtless  that  here 
given. 

•  Matt.  V.  13.        0  Heb.  xiii.  17.         1  Deut.  xi.  14. 
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0L*9bd  0L*9bd  0L*9bd  MiUl?  2^9JQM  ^.^OfuAftObO 

IftouBM  ^o^llkAA  1^0  ^maSa^g  uPMa^ir^?  «^cf^a^^ 
siHx  jirv\ti  ;x«o  iL^  2o)^2ft  o|J|^^  2^2  3ti\*i? 
oiu#^  aoAj^^^OL^  3ucfo^  }4^ft  uosu^si  wcr 

The  following  is  a  translation  of  the  text : 

2  Eead  >L^^^^O        3  An  evident  error  for  wCfOSfL29 

^  II 

4  This  seems  to  be  the  reading,  which  also  makes  sense ;  but  a  letter 
is  marked  above,  with  a  (Syriac)  caret  below,  which  seems  to  make  it 
9^9  .  But  it  is  probably  a  double  error,  and  the  emendation  to  be 
made  by  joining  this  with  the  next  word,  .  But  this  last  is 

unnecessary  if  Castle's  remark  is  true  (CastdU  Lex.,  p.  81,  s.y.  QbSI): 
''''Aliquando  est  L  q.  ^  ,"  i.e.,  as  I  take  it,  the  prefix. 
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By  the  Hand  of  God  I  Write 
THE  EXTREMITY  OF  THE  ROMANS. 

In  the  year  one  thousand  and  ninety  of  the  Greeks,  on  the 
twenty-fifth  of  Kaniin  the  first  \i.  e,  25  December,  A.  D.  778], 
when  Athanasius  the  patriarch  of  the  Romans,  with  twelve 
bishops,  five  hundred  and  thirty  priests  and  deacons,  and  twenty- 
three  thousand  believers — the  aged,  the  young  men,  and  children, 
and  virgins — were  gathered  in  the  great  temple  of  Peter  and 
Paul,  and*  were  engagedf  in  prayer,  on  a  sudden  there  was  great 
darkness  and  blackness,  such  as  never  was  its  like.  And  a  disci- 
ple of  Athanasius  went  outside  of  the  temple  to  see  ;  and  he  saw 
a  letter  hanging  above  the  temple  in  the  air.  And  he  went  in  to 
the  patriarch  and  made  known  to  him  concerning  the  wonder 
that  he  saw.  And  Athanasius  answered  and  said,  ^Remain  ye 
now  until  we  offer  the  holy  mysteries,  that  are  life  and  death  to 
those  that  behold.' 

And  when  the  holy  mysteries  were  finished,  Athanasius  went 
out,  and  much  people  besides.  And  he  decreed  a  curse,  and 
said,  *  Let  every  man  that  heareth  this  curse  come  to  the  church.' 
And  there  was  gathered  much  people,  of  priests  and  deacons  that 
were  seven  thousand|  in  number,  until  there  remained  no  one 
who  did  not  come  to  the  church,  except  those  for  whom  it  was 
not  right  to  come. 

And  when  they  were  gathered  and  were  entreating  of  God, 
and  offering  penitence,  because  of  the  darkness  that  had  befallen, 
they  heard  also  a  voice  from  heaven,  such  as  never  was  its  like, 
that  said,  *  Repent,  ye  sons  of  men.'  (And  when  the  people 
heard,  they  multiplied  [their]  tears  toward  God.  Then  Athan- 
asius the  patriarch  arose  and  clad  himself  in  a  white  priestly  gar- 
ment, and  likewise  all  the  people,  and  purified  themselves  from 
all  defilement  of  sin;  but  Athanasius  himself  spread  out  his 
priestly  garments  and  entreated.) |  'If  you  do  not  keep  the  day 
of  Friday  from  the  ninth  hour  until  the  ninth  hour  of  the  morn- 
ing of  Monday,  as  I  commanded  you,  I  will  send  upon  you 
wicked  men,  who  will  shed  your  blood  upon  the  earth  ;  and  fam- 
mes,  and  shakings,  and  commotions,  and  pestilences,  and  the  lo- 
cust, and  hail,  and  every  evil  plague,  because  of  the  day  of  holy 
Sunday ;  and  if  ye  will  not  hear  my  words,  I  would  wipe  off  all 
flesh  from  the  earth,  even  unless  I  had  sworn  by  the  great  Name, 
and  had  been  working  from  God  toward  you  by  my  mighty  arm.' 


♦literally,  "who."  fOr,  "standing." 

t  A  much  later  hand  has  added  in  the  margin  :  "  and  two  hundred, 
and  believers  forty-seven  thousand." 

f  The  Syriac  numeral  here  marks  section  or  chapter  II.  The  scribe 
cndently  thought  the  following  words  to  be  the  prayer  of  Athanasius ; 
but  it  seems  to  me  otherwise,  i.  e. ,  more  words  spoken  by  the  voice. 

I A  nearly  or  quite  contemporaneous  hand  has  added  in  the  margin  : 
"as  in  the  days  of  Noah,  because  of  adultery  and  fornication." 
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And  this  letter  fell  upon  his  priestly  garment,  and  he  read  it  to 
the  people  three  times.  And  the  people  answered  and  said,  *  Alas  !* 
Alas  !  Alas  !  For  he  is  holy,  holv,  holy,  Lord  God  Almighty ,t  of 
whom  the  heaven  and  the  earth  are  full  of  his  glories,  who  has 
sent  upon  us  his  signs  and  his  wonders  for  our  consolation.' 

And  there  was  written  in  it  thus  :  *  We  sent  to  you  one  letter 
in  the  year  one  thousand  and  forty  two  of  the  Greeks  \i.  e,  A.  D. 
731],  and  we  sent  another  in  the  year  one  thousand  and  fifty 
[A.  D.  739],  to  the  purport  that  ye  should  turn  to  God  ;  and  did 
not  turn  ;  and,  behold,  again  we  send  this  third  in  the  year  one 
thousand  and  ninety  of  the  Greeks  [A.  D.  778].  Now,  then,  see, 
and  hear,  and  keep  your  tongues  from  lying,  which  ye  speak  in 
the  church  when  ye  offer  the  living  and  holy  sacrifice  of  the  body 
and  blood  of  Chnst ;  and  do  ye  keep  your  bodies  from  adultery 
and  from  fornication,  and  from  all  those  things  that  are  displeas- 
ing to  God  ;  and  do  you  keep  this  holy  day  of  Sunday. 

I '  Ye  lawless  ones,  Wo  to  you  because  of  the  judgment  of 
orphans,  and  of  the  widow,  and  of  the  poor,  and  of  the  destitute,! 
who  knock  at  your  doors,  and  ye  do  no  mercy  to  them — even  that 
I  might  do  mercy  to  you.  Behold,  also,  to  the  Hebrews  I  gave 
•the  law  through  Moses  in  Mount  Sinai||  and  behold,  they  keep 
the  sabbaths  more  excellently  than  ye,  and  give  tithes  and  alms 
to  the  poor.  But  ye,  who  are  clad  in  holy  baptism  and  the 
sign  of  the  glorious  Trinity,  have  made  yourselves  to  hear  not 
nor  comply  with  my  words  and  my  commandments.  But  if  ye 
do  not  keep  the  day  of  Sunday,  which  is  life-giving  to  your 
souls,  I  swear  to  you  by  my  mighty  arm  that  I  will  bring  upon 
you  great  evil.  But  if  now  ye  turn  from  your  hateful  ways 
and  from  your  evil  doings,  so  as  to  give  almsi  to  the  poor,  and  to 
keep  Sunday  and  Friday,  I  will  do  to  you  mercy  and  favor  like 
that  which  [I  did]  to  the  Greeks.  But  if  ye  will  not  hear,  I  will 
send  for  messengers  upon  you  evil  beasts,  that  shall  devour  the 
flesh  of  your  sons  and  of  your  daughters  before  your  eyes  ;  and 
I  will  send  upon  you  winged  and  destroying  serpents,  because  of 
your  tongues  which  speak  lying. 

*  Verily  verily  I  say  unto  you.  If  ye  do  not  keep  the  day  of 
Sunday  and  of  Friday,  and  number  the  full  amount  for  fasting 
and  prayer,  I  will  avenge  upon  you  bitter  judgment  in  this  world 
and  m  the  world  to  come. 


♦Syr.  i.  e.  "HeusI" 

t  Sol  render,  for  obvious  reasons.  But  the  passageis  an  amplified  quota- 
tion from  the  Peshitto,  Isaiah  vi.  3,  where  the  word  correctly  renders  the 
Hebrew  r»lK3V    For  other  instances  see  R.  Payne  Smith's  Thesaurus, 

Ephraim  uses  a  different  word  for  the  same. 
X  The  Syriac  numeral  here  marks  section  in. 

§  Syriac  U^^o  u       of  the  dry." 

I  Mount  Sinai,  everywhere  in  this  MS.,  is  in  the  plural  number. 
^  Literally,  *'  righteousnesses." 
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*  Verily  verily  I  say  unto  you,  He  that  putteth  away  his  wife 
and  taketh  another,  the  blood  of  J ohn  the  Baptist  shall  be  upon 
his  head.  And  if  ye  do  not  turn  from  your  evil  ways,  I  will  send 
upon  you  hail  stones  that  come  down  from  heaven,  and  will  de- 
stroy you  and  all  your  possessions,  until  ye  say,  Lo,  everything 
is  fnlnlled  that  I  said  concerning  you.  But  if  ye  keep  the  holy 
day  of  Sunday,  and  the  day  of  Friday,  I  will  not  do  anything 
that  I  am  minded  to  do. 

^  Again  I  say  to  you,  that  whoever  gives  of  his  labor  to  the 
chnrch,  I  will  requite  him  in  this  world  and  in  the  world  to  come, 
thirty  fold  and  sixtv  fold  and  a  hundred  fold  ;  and  I  will  write 
his  name  in  the  book  of  life.  And  every  one  that  holdeth  anger 
towards  his  fellow,  and  shall  deliver  his  fellow  to  the  authority 
on  the  day  of  Sunday,  to  him  there  shall  not  be  forgiveness 
of  sins.  And  every  man  that  stirreth  up  evil  against  his  fel- 
low on  the  day  of  Sunday,  cursed  is  all  his  labor.  But  on  the 
day  of  Sunday  be  in  love  and  unity  one  with  another,  because 
the  Holy  Spirit  hover eth  over  you. 

*  But  I  swear  to  you,  brethren,  by  the  great  and  mighty  power 
of  God,  that — No!  by  the  voice  of  thunders,  and  No!  by  the 
floods  of  rain,  and  No!  by  the  swiftness  of  lightnings,  and  No! 
hy  the  beauty  of  Seth,  and  No!  by  the  perfection  of  Melchizedek, 
and  No  !  by  the  propliets  without  sins,  and  No !  by  the  just  one 
who  committed  no  fault,  and  No !  by  the  fasting  of  right- 
eons  men,  and  No  !  by  the  tabernacle  that  was  pitched*  on  Mount 
Sinai,  and  No  !  by  the  fasting  of  Moses  nor  yet  that  of  Aaron, 
and  No  !  by  the  four  evangelists  Matthew  and  Mark  and  Luke 
and  John,  and  No  !  by  the  hour  of  laying  hand  upon  the  head  of 
oor  Lord,  and  No  !  by  the  womb  that  bare  him  and  the  matrix 
in  which  he  was  given  birth,  and  No  !  by  his  crucifixion,!  and 
No !  by  his  sepulchre  in  which  he  was  buried,  and  No  !  by  the 
judgment  that  he  shall  judge  according  to  desert,  and  No  !  by 
the  mystery  of  the  twelve  apostles,  and  No  !  by  the  sepulchre  of 
ibel,  and  No  !  by  the  beauty  of  Enosh  !  and  >i  o  !  by  the  armies 
of  myriads  of  myriads  that  serve  before  Him  by  night  and  by 
day — that  this  letter  was  not  written  by  the  hand  of  son  of  man, 
but  by  the  finger  of  the  living  God  !  And  every  one  who  heareth 
this  letter  and  doth  not  take  a  copy  of  it  and  put  [it]  in  the  place 
in  which  he  standeth,  or  in  the  church,  shall  be  under  a  curse. 
And  whosoever  doth  take  and  read  it,  God  will  indeed  bless  him 
and  pardon  his  sins ;  and  he  shall  enter  the  bridechamber  of 
Christ.  Amen. 

*  We  beseech  of  you,  brethren,  that  ye  give  almsj  to  the  poor 
and  to  strangers,  that  ye  may  find  mercy  and  favor  before  the 
mighty  judgment  seat  of  God  most  high,  and  that  ye  honor§  the 


*0r,  "  by  the  shekinah  that  dwelt." 
f  Or,  "  by  [the  fact]  of  his  crucifixion." 
{ literally,  *  *  righteousnesses. " 

gThe  words  for  **  and  that  ye  honor  "  are  omitted,  but  supplied  in 
the  margin  a  prima  manu. 
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justice  of  God,  that  [justice  which]  sacrificed  the  lamb  of  the 
living  God,  him  who  beareth  the  sins  of  this  world.  And  every 
one  who  rashly  despises  God's  exhorters,*  he  is  accursed,  and  the 
wrath  that  He  sent  upon  Sodom  shall  tread  him  down  ;  because 
they  are  the  salt  of  the  earth,  and  they  are  ministers  of  God,  and 
teachers  of  life  [i.  e.  salvation]  to  the  sons  of  the  holy  church, 
and  they  watch  for  your  souls.  But  if  ye  will  not  hear  my 
words,  I  will  send  upon  you  evil  plagues,  and  divers  diseases 
in  full  measure  hateful,  and  pustules,  and  ulcers,  and  tumors,  so 
that  worms  shall  swarm  from  them.  And  I  will  turn  again  the 
light  of  the  sun  into  darkness,  and  will  turn  away  my  face  from 
you. 

"  But  if  ve  shall  hear  my  words  and  turn  to  me,  and  keep  the 
holy  day  of  Sunday,  I  will  multiply  your  fruits  with  your  pos- 
sessions, and  will  have  mercy  upon  you  and  upon  your  sons,  and 
I  will  bless  your  labor,  and  1  will  give  to  you  the  early  and  the 
latter  rain  in  its  season,  and  I  will  rain  upon  you  blessing  from 
this  letter.' 

A  voice  was  heard  from  heaven,  saying,  '  Believe,  ye  sons  of 
men,  and  do  not  doubt.'  And  with  the  voice,  the  temple  was 
filled  with  sweet  and  delightful  odor,  such  as  its  like  never  was 
among  men.  And  the  voice  of  the  armies  of  heaven  was  heard 
saying,  *  Blessed  be  the  honor  of  the  Lord  from  his  holy  place, 
forever  and  ever.  Amen. 

And  I  Athanasius,  patriarch  of  Rome,  wrote  a  copy  of  this 
letter,  and  sent  it  to  all  the  extremities  of  the  earth,  and  it  went 
even  to  the  rising  of  the  sun.  And,  behold,  I  swear  to  you, 
brethren  and  beloved,  that  No!  by  the  strength  of  our  Lord 
Jesus  Christ,  and  No  !  by  the  glorious  name  of  Gt>d  most  high, 
and  No !  by  the  gifts  of  angels,  and  No !  by  the  troops  of 
cherubs,  and  No  !  by  the  holiness  of  seraphs  that  cry  '  Holy, 
Holy,  Holy,'  and  No !  by  the  prayers  of  Peter  and  Paul,  and 
No !  by  the  crowns  of  martyrs,  and  No !  by  the  sufferings  of 
confessors — that  this  letter  was  not  written  by  the  hand  of  son 
of  man,  but  by  the  finger  of  the  living  God. 

And  now  I  entreat  from  you,  brethren  and  beloved,  that  there 
be  no  man  among  you  who  will  not  believe  in  this  letter — that  be 
far  [from  you]  !  And  every  one  into  whose  hands  it  hath  come 
fi.  e.  who  is  able]  to  write  a  copy  of  it,  [I  entreat]  that  he  send 
[it]  to  his  fellow,  forasmuch  as  it  was  given  from  the  Holy  Spirit, 
and  it  is  right  that  it  should  be  transmitted  to  all  believers. 
And  every  one  that  heareth,  and  into  whose  hands  it  hath  come 
[i.  e.  who  is  able],  and  he  doth  not  take  a  copy  of  it  to  his  house 
and  to  his  place,  shall  be  accursed.  And  every  one  that  believ- 
eth,  the  mercies  of  God  shall  be  upon  him.  Yea  and  Amen, 
and  Amen  ! 

*  The  word  is  a  strong  one,  meaning  "  inciters,"  or  **  instigators." 
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The  last  composition  in  the  manuscppt  is  the  hymn  of 
"Praise  before  tne  Holy  Mysteries." 

The  term  "  Holy  Mysteries,"  or  simply  "  Mysteries,"  which 
many  translators  of  Syriac — and  indeed  of  Greek  as  well — : 
often  translate  by  "  secrets,"  often  apparently  misunderstand- 
ing the  application  of  the  term,  means  the  Lord's  Supper. 
The  application  of  a  like  word  to  the  same  thing  is  regular 
among  nearly  all  the  Eastern  Christians,  and  a  very  large  part 
of  the  Western.  Two  hundred  years  ago  it  was  generally  sup- 
posed that  the  word  "mass"  had  the  same  derivation  and 
primitive  meaning,  as  well  as  application ;  the  derivation  from 
"ite,  missa  est "  being  quite  a  modern  affair.  The  following 
note  of  Joseph  Scaliger  will  show  the.  former  ideas  that  pre- 
vailed respecting  it.  It  is  a  part  of  his  note  on  Kevelation 
xvii.  5 ;  tne  other  part  being  too  irrelevant  and  spicy  for  our 
piu7)ose.  I  take  it  at  second  hand  from  the  Elzevir- Whittaker 
Greek  New  Testament  of  1633,  which  was  printed  at  Leyden, 
but  bears  a  London  imprint : 

"  ^EttAtttou  Ttop  [itj(rnjpia)v  erant,  qui  apud  Christianos  xaTrj- 
lobfitvoe.  Et  propterea  duplicia  erant  fjuav^pea  ra  fuxpa  dicata 
taxr^^tt  inoTztwu^  to,  fieydXa  re^er^,  propterea  elegantissime 
Poeta  vetns  dixit,  Ttti^oc:  ret  fjuxpd  too  davdroo  imarfjpta,  De 
neuf  nations  ChresUennes  de  diuerses  langues  qui  sont  en 
nature  aujourd^huy^  il  rCy  en  a  pas  im^  ^ui  n^ajwelle  la  liturgie 
mysterium,  comme  tons  ayam  pesche  du  Grec  jiuanjpeop^ 
hquelle  lam^gue  est  mere  &  dela  chose  &  du  nom^  ndura  Ttepl 
zoi/zoiv  TepareuouivTj.  Bref  toutes  les  langues  apvdlent  la 
Messe^  Myster^  Mystir^  Mystiri^  /jLoarijpcoi^,  mesmes  Us  Latins. 
Car  le  mot  de  Messe  cm  Ventend  &  Tie  V entend-on  point. 

Since  the  text  and  matter  of  this  hymn  are  somewhat  con- 
nected with  the  "Kevelation  of  Paul"  and  the  "Extremity  of 
Rome,"  it  seems  altogether  proper  to  give  the  Syriac  text  and 
a  translation.  It  is  noted  by  the  punctuation  as  composed  of 
four-verse  stanzas,  each  verse  octosyllabic.  The  text  is  given 
exactly  as  it  is  in  the  manuscript,  except  that  the  point  of  a 
mh  or  doLath  is  supplied  where  it  is  wanting  in  the  manu- 
script Foot-notes  supply  the  necessary  emendation.  The 
following  is  the  Syriac  text : 

VOL.  xm.  7 
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.  ZiKmSoiikaL^  Z&a&  4U9  •:-  Z4U9o^  2Ad 

#         •  ^»  »    #  i» 

1  ZxodU)J  2ofiS2  4U9  •  oraAX.  ?>i>ti»      odr  U^i^ 

}mL*  }iLD9b9ft  ;LMadO  IfioMQ^o  .  uilx 

.  w«o4^2  Uo^ft  Xdok^     cfiiSi^  iuau^2o  .  «xikdjQ» 

#  i«  ^   #  •        ^  »•  • 

2o«o.^9b;to  bito  ad^9b9 .2^119  Jk^o  ^^Jlito 

mm  • 

1  Read  KinJM^  2  Abbreviated  for  wWOf>inS»S 
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•   f  II   I      I  II  »  * 

.         ^2  .  ^li^  ^lix, 

.  jUiiVl  ^flJU9  .  ^l^OXO  A  4L*2 

^^OUL^  -  ?.MLiA        w«a^aft2    opsouis  ilL  o)^  4^2 

'law  eUi^A  .  tOiV.i  Za&ii  2^  wa^A^  .  zko^vrf 

«  ^  #  »»    #  # 

o^2wi  aA&        -  ;LMawL:»  ^b^M  9b;to2ft  a#2  . 

.  ^  •     II      .  I      #        «■  ^  # 

UooA  JwiiiS  ^      ?iinuiiM»  ^Al  om        ?%i»S  ^ 

•  II  ,1 

•  Possibly  a  slip  for  X^VfOA  *  Psalm  civ.  16. 

^  At  this  point  the  scribe  made  a  mistake ;  writing  first  part  of  a 
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^BUMi^g  .  ixJ  "pik^  .  ^^x  odSa  ^  ;L9Jmu# 
.  .  TivZtn  Xf^l  odS  .  ?i\mabA^  iMJk^  ina^ 

•  ^1  II  00  U  " 

•:-  wof  ^xObdJ^^  [.]  ^^ofoi  ^aof 

h^na  woi9  ^%  li^oSii.  ^ikla^  ^S^ajoft  jiy^tia  opooun 

•  t 

word  in  the  next  verse,  and  erasing  it.  Then  after  the  erased  place  he 
began  again,  apparently  mixing  the  proper  word  with  the  same  word  of 
the  next  verse,  and  finally  marking  it  with  dots  of  erasure.  This 

last-mentioned,  omitting  the  dots  of  erasure,  is  either  ^\Hb4i^0  or 

CkjkMOa  .  Whatever  sense  may  be  given  it,  not  only  the  dots  of 

erasure  but  its  redundancy  in  the  metre  show  that  it  is  no  part  of  the 
text. 

gBead?>T,i< 
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The  foDowin^  is  the  translation,  keeping  line  (verse)  for  line 
(verse)  to  the  original : 

PRAISE  BEFORE  THE  HOLY  MYSTERIES. 

Let  us  take  the  body  that  maketh  us  pass  over 

To  the  fearful  place  without  terror  ; 
And  drink  the  cup  of  salvation. 

That  Cometh  down  to  us  from  on  high,  his  drink-giving. 

When  the  body  is  divided  [or,  broken]. 
Every  man  shall  behold  for  himself  \lit.y  in  his  (own) 
person]. 

Upon  tne  body  resteth  fire, 
And  upon  the  cup  a  flame. 

Between  the  fire  and  the  flame 

Standeth  the  priest  and  the  sanctified. 
The  priest  is  greater  than  an  angel. 

And  is  more  excelling  fiery.* 

Christ  made  him  mediator 

Between  God  and  humanity. 
That  he  might  put  quiet  and  peace 

Between  sons  of  men  and  spiritual  ones. 

And  whosoever  curseth  the  priest, 

He  is  cursed  by  night  and  by  day; 
The  hours  of  night  curse  him. 

And  moon  and  stars  in  the  firmament. 

Three  doves  went  out  to  the  wilderness 

After  the  heavenly  eagle: 
The  Samaritan  [woman],  the  Canaanite  [woman]. 

And  the  sinful  [woman]  that  anointed  his  feet. 

To  the  Samaritan  [woman]  he  gave  water. 

And  to  the  Canaanite  [woman]  healing; 
And  to  the  sinful  [woman]  that  anointed  his  feet 

He  said.  Thy  debts  are  forgiven. 

Hannah  the  daughter  of  Penuel 

Embraced  him,  also  kii^sed  him; 
And  the  Spirit  rested  on  her  lips. 

And  she  prophesied  concerning  him. 

Redeemer  of  the  agesf  is  he. 

And  Lord  of  all  created  things; 
And  his  power  is  in  height  and  depth; 

And  he  gave  his  disciples  commandment 

•  The  Syriac  word  is  a  peculiar  epithet  of  the  angels,  t  Or,  **  worlds." 
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That  they  should  be  healing  all  the  sick, 
And  all  the  plagued,  and  all  in  affliction. 

Blessed  is  he  that  arose*  from  Mary 
And  became  a  man  by  his  own  will, 

And  gave  life  tof  Adam,  and  to  his  offspring. 

In  the  multiplications  of  his  goodness. 
And  you  his  people  Christ  [raised  to  life], 

Redeemed  by  the  blood  of  the  Only-begotten. 

May  the  King  who  is  exaltedj  bless  you, 

And  receive  your  offerings. 
And  may  he  give  life  to§  your  sons  and  your  daughters, 

And  hear  in  his  love  your  prayers. 

May  Christ  give  rest  to  your  departed. 

And  pardon  to  you  your  sins, 
And  fill  you  with  good  things  to  come. 

And  for  his  kingdom  make  you  worthy. 

To  him  be  praise  from  every  mouth. 

And  his  love  and  his  favor  [be]  entering  in 

From  age  even  unto  age,| 
And  to  a  generation  of  generations.    Yea  and  Amen. 


Proceed  at  its  close  {and  to  be  said  with  a  loud  voice) 

We  have  hope  and  confidence 

In  Jesus  ChriKt  the  Savior,^|[ 
Who  maketh  abound  his  love  and  favor 

From  his  treasure  full  of  might. 

Every  one  that  eateth  of  his  body 
And  drinketh  of  the  cup  of  his  blood. 

And  every  man  that  believeth  in  him. 

Hath  life  in  himself  [lit,,  in  his  (own)  person]. 

They  who  eat  of  this  bread. 

Their  souls  [have]  no  taste  of  death; 

And  their  bodies,  in  this  world 

And  in  that  which  is  to  come,  possess  delight. 

Every  one  that  eateth  in  faith, 

To  him  the  body  is  full  of  brilliancy;  '  . 

To  his  body  sin  approacheth  not; 

And  his  soul  is  a  river**  in  the  kingdom. 


*  i.  e.,  rose  like  the  sun.  f  saved." 

t  Literally,  **  the  King  of  exaltation."      ^  Or,  **  save." 
I  Or,  **  Forever  and  still  ever."  ^  Or,  **  the  life-giver." 

**  I  suspect  a  mistake:  l^oiJ  for  jioiaJ  .  The  emendation  would  sub- 
stitute "  light"  for  river," 
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This  heavenly  bread, 

Which  the  mouth  life-giving*  spake, 
Is  unceasingly  spiritual ; 

He  gave  it  in  fieryf  mystery. 

This  bread  sustains  the  heart,! 

As  David,  who  maketh  wise,  declared; 
And  every  soul  that  eateth  this  bread 

Liveth  thereby,  yea  is  raised  again. 

This  bread  enliveneth  the  understanding, 

And  enricheth  it  with  splendors; 
And  to  the  body  decreeth  quiet 

And  to  the  soul  multiplieth  joys  [or,  passovers]. 

Eat  and  be  filled,  O  ye  hungry  ! 

That  ye  hunger  no  more  forever§ 
And  be  ye  possessing  from  him 

Good  things  imperishable. 

This  it  is  that  deliyereth  from  fire; 

This  it  is  that  showeth  light; 
This  it  is,  in  which  possess  honor 

ITie  soul  and  the  body  together. 

This  wine,  every  one  that  drinketh  it 
Cometh  not  into  judgment  forever, 

But  enjoyeth  delight  in  a  new  life 
In  the  day  that  the  dead  are  renewed. 

Every  one  that  is  intoxicated  with  this  wine 

Thinketh  that  fire  is  cold; 
And  he  that  tasteth  of  it  a  particle 

Shall  not  see  the  darkness  of  the  grave. 

By  this  sorrows  are  endured, 

By  this  joys  are  made  joyful. 
In  this  the  churches  exult; 

And  they  sanctify  it  with  praise 

A^in  for  the  people  of  Christians, 
Who  have  the  life-giving||  mysteries; 

That  they  may  therefrom  be  sustained. 
And  hunger  no  more  forever.  1^ 

Every  one  that  believeth  in  this  body 

And  drinketh  of  this  wine. 
Therein  he  seeth  the  light 

Of  that  kingdom  which  passeth  not  away. 


*  Or,  "saving." 

f Quoted  from  Psalm  civ.  15. 
Or.  "aaving." 


t  That  is,  angehcaUy  fiery. 

j  Literally  *•  for  an  age  of  times.'' 

1  Or,  **  for  an  age  of  times." 
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1.  H.  Hall. 


The  colophon  of  the  manuscript,  which  is  added  above  (in 
its  place)  at  the  end  of  the  Hymn,  perhaps  deserves  a  little 
more  attention  than  I  have  given  it.  It  seems  to  bear  the 
marks  of  very  negligent  copying  and  abbreviating  from  an 
older  manuscript;  with  inadvertent  omissions,  and  some  sup- 
plementing by  the  copyist.  Translated  literally,  keeping  the 
order  of  words,  it  runs  thus :  "  And  is  finished  my  hands 
this  book  blessed  and  blessing  Heziran  •>  who  by  his  name  [is, 
or,  amj  Deacon  fool  Baryachd  JalAia  who  [is]  from  Bar  Kazi 
who  [isl  from  QerithA  [i.  e.,  village]  NahrA."  Whether  the 
"  blessed  and  blessing  "  refer,  as  usual  in  subscriptions,  to  some 
place  of  writing  [omitted  by  the  copyist]  ;  or,  as  most  natural  to 
the  construction  as  the  words  stand,  to  the  book ;  or,  as  is  f re- 

Juent,  to  the  month ;  is  a  question  that  suggests  itself  at  the  start, 
incline  to  the  first  supposition  of  the  three.  The  omission  of 
the  preposition  before  "  Heziran,"  as  well  as  the  misapplied 
plural  points  over  the  word,  suggest  that  a  full  date  was  present 
m  the  archetype,  and  that  in  the  date  occurred  the  phrase  "in 
the  month  Heziran."  The  latter  part  of  the  colopnon,  after 
the  diamond  punctuation-mark,  probably  refers  to  the  latter 
copyist. 
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.  ARTICLE  III. 


THE  SOCIAL  AND  MILITARY  POSITION 

OF  THE 

RULING  CASTE  IN  ANCIENT  INDIA, 

AS  REPRESENTED  BY  THE  SANSKRIT  EPIC. 

By  EDWARD  W.  HOPKINS, 

PSOFB8BOS  IN  BRTM  MAWK  COLLRGS,  BBYN  MAWB.  PA. 


Pkeface. 

This  essay,  in  its  original  form,  was  read  before  the  Oriental 
Society  in  May,  1886.  Further  contributions  to  the  subject, 
made  as  reported  in  the  subsequent  Proceedings  of  the  Society, 
have  now  been  incorporated  into  the  work,  and  the  point  of 
view  of  the  whole  somewhat  extended. 

My  first  intention  was  to  record  the  data  furnished  by  the 
Mahkbharatd  in  regard  to  the  Warrior-caste.  I  have  since 
been  led  to  add  matter  illustrative  of  my  topic  from  works 
more  or  less  parallel  to  the  Epic,  and  this  paper  now  offers 
&'  ixrimtou  an  inquiiy  into  the  conditions  of  civilization  in  the 
Middle  Ages  of  India  from  the  point  of  view  of  the  ruling- 
power.  Into  wider  questions  of  pan- Aryan  interest  I  have 
throuffh  lack  of  space  refrained  from  entering :  for  example, 
into  Siat  of  land-ownership  and  village  communities,  where  a 
new  and  thorough  investigation  of  India's  position  is  needed. 

I  believe  no  especially  Epic  study  of  Hindu  civilization  has 
yet  been  attempted.  My  authorities  are,  therefore,  chiefly  the 
native  texts.* 


*A  study  of  the  Vedic  period  is  presented  by  Zimmer's  AltindiscTies 
Leben.  Weber's  Collectanea  (Inaische  Studien,  vol.  x.),  Lassen's 
Indische  Alterthumakunde,  and  MQller's  India  touch  on  some  of  the 
gnnts  here  discussed.  Of  Wilson's  Art  of  War  and  Rajendralfila- 
Mitra's  Indo- Aryans  I  shall  speak  more  particularly  below.  On  Epic 
aotiqaities  Muir  has  some  scattered  remarks  and  a  few  special  studies 
in  lus  Sanskrit  Texts.  To  these  general  acknowledgment  is  due.  The 
term  Epic  I  limit,  for  convenience,  to  the  Mahabharata,  although, 
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The  following  abbreviations  require  explanation.  Unpre- 
fixed  ntimerical  references  imply  that  the  quotation  is  from  the 
Mahabhfirata,  Bombay  edition.* 

R.  =  Eamayana,  ed.  Gorresio ;  M.  =  Manu's  law-book  {mdnor 
vadharm^casi/ra) ;  G. = Gautama's  law-book  {dhar7nagdstra\  ed. 
Stenzler ;  Vas.  =  Vasistha's  law-book  (id.),  ed.  Fiihrer ;  Ap.  = 
Apastamba's  law-book  {dharmmutraV  ed.  Biihler ;  B.  =  trans- 
lation of  Baudhayana  by  Biihler.  V.  P.  and  Ag.  P.  denote 
respectively  the  Vishnu  and  Agni  Purapas.  The  names  of  other 
Pura^as  and  the  authors  of  the  House-laws  {grhyasutra)  are 
when  quoted  given  in  full. 

I.  Introduction.    Origin  of  the  Epic. 

In  order  to  a  better  understanding  of  the  material  from  which 
are  drawn  the  cliief  quotations  preferred  in  this  essay,  a  word 
will  be  necessary  in  regard  to  the  present  and  past  condition  of 
the  Hindu  Epic.  The  poem  is  of  obscure  origin.  History 
fails  us,  and  wlio  can  tnist  Hindu  tradition  ?  More  than  this : 
the  work  when  analyzed  appears  to  be  inwardly  inconsistent. 
In  the  same  heroes  we  discover  different  characters.  Opposite 
tendencies  seem  at  work.  The  highest  god  is  at  the  same  time 
a  tricky  mortal.  The  chief  knights  are  depicted  now  as  good 
and  now  as  sinful  men.  The  original  theme  is,  as  it  were, 
diverted  from  its  course,  f 

conversely,  this  Epic  is  regarded  by  native  authorities  as  an  *  art-poem,' 
as  was  long  ago  pointed  out  by  Miiller  {tyayd  ca  kdvyam  ity  vktaih 
tcLsmdt  kdvyam  ohav^yati,  Mbh.  i.  1.72;  MiiHer,  Ancient  Sanskrit 
Literature,  p.  41).  The  part  of  this  Epic  embraced  by  the  twelfth  and 
thirteenth  books  I  call  pseudo-Epic.  In  regard  to  the  origin  of  the 
Mah&bharata  I  have  briefly  discussed  Holtzmann's  general  argument 
(Epos)  in  my  Introduction,  but  ignored  his  speculations  on  Epic 
Buddhism:  in  respect  of  which  I  can  say  only  that  they  fail  to  con- 
vince me  of  his  demonstrandum.  On  the  important  subject  of  the 
critique  of  our  received  text  of  the  poem  I  have  not  touched  in  this 
essay.  [See  now  a  paper  thereon  by  tne  writer  reported  in  the  Proceed- 
ings for  October,  1888.  J 

*  A  Pathfinder  or  concordance  of  references  for  the  Bombay  and 
Calcutta  editions  equated  by  verse-decades  has  been  prepared  by  the 
writer,  and  will  soon  be  published. 

t  An  abstract  will  indicate  this.  Of  two  possible  heirs  to  the  throne 
of  Hastinapura,  Pandu,  the  younger,  havmg  succeeded  to  the  sover- 
eignty on  account  of  the  blindness  of  his  elder  brother,  Dhritarashtra, 
finally  grew  weary  of  ruling,  and,  retiring  into  the  woods,  where  he 
died,  left  his  kingdom  to  the  olind  Dhritarashtra.  The  latter,  regarding 
YudhisTithira,  Pandu's  eldest  son,  as  rightful  heir,  caused  him  at  first 
to  be  proclaimed  crown  prince ;  but  subsequently,  persuaded  by  Duryo- 
dhana  and  others  of  his  sons,  reconsidered  the  matter,  yielded  to  sin, 
permitted  Yudhishthira  with  his  four  brothers  (called  the  Pandus,  as 
opposed  to  the  Kurus,  Duryodhana  and  his  brothers)  to  be  enticed  out 
of  the  city,  and  then  settled  the  whole  kingdom  on  his  own  son.  But 
the  Pandus,  at  first  expelled  and  in  mortal  danger,  after  proceeding  to 
Panchala  and  forming  an  alliance  with  that  king  by  a  polyandrous 
marriage  with  his  daughter,  returned  to  Hastinapura,  backea  by  Pan- 
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From  outside  sources  we  know  only  that  the  poem  is  men- 
tioned in  the  Sutra  of  A^valayana,  and  seems  to  be  intended  in 
a  description  of  a  Hindu  epic  given  by  Dio  Chrysostomos,  in  a 
fra^ent  that  may  have  come  from  Meffasthenes.  In  the  event 
of  the  description  being  original  with  tne  first,  100  A.  D.  may 
be  set  as  the  date  of  this  information ;  with  the  second,  400 
B.  C*  What  other  accounts  we  have  are  not  less  doubtful  in 
date.  Thus,  the  poem  is  known  to  the  MahSbhftsya ;  but  the 
earliest  date  of  this  work  is  140  B.  C.,t  while  Pacini's  evidence 
is  negative,  mentioning  characters  but  not  the  poem  by  name. 
Of  the  war,  only  the  Epic  gives  an  account,  and  the  date  of  the 
conflict  is  matter  of  inference.  Thus,  Schroeder  reckons  that 
it  antedates  the  Yajur-Veda,  because  the  Kuru-Panchala  alli- 
ance therein  recorded  must  have  been  the  result  of  the  war ; 
but  this  is  absolutely  uncertain.  Analysis  led  Lassen  to  suppose 
that  the  original  poem  Nvas  an  account  of  a  war  between  Kurus 
and  PanchSlas,  not  between  Kurus  and  Pfindus.  There  is  no 
verv  weighty  reason  for  the  view  thus  expressed.  The  poem 
itself  asserts  that  its  theme  is  the  Kuru-randu  war.  Objec- 
tions offered  to  believing  this  are  based  on  the  fact  that  the 
Kurus  are  an  old  family,  known  in  more  ancient  literature, 
while  the  Pandus  are  not.  The  working-over  of  the  poem  is 
also  thouglit  to  be  attested  by  the  fact  that  its  introductory  part 
states  it  to  have  had  different  beginnings  and  different  lengths — 
8800  couplets,  24,000,  and  100,000 ;  but  as,  aside  from  other 
proofs  of  recent  time,  it  is  evident  tliat  the  last  length  could  not 
nave  been  noted  till  the  work  had  been  completed,  this  whole 


ch&la*8  influence,  made  terms  with  their  relatives,  and  took  half  the 
refldm.  In  a  comer  of  this  they  founded  and  occupied  a  new  town, 
Indraprastha ;  and  here,  after  years  of  conquests,  they  held  a  pelebra- 
tion  that  awakened  the  envy  of  Duryodhana,  who  soon  challenged 
Yudhishthira  to  a  deceitful  ^ame  of  dice.  In  its  course  the  latter 
played  away  his  newly  acquired  greatness,  and  then  gambled  again 
with  the  understanding  that  the  loser  should  this  time  become  a  her- 
mit. He  lost,  went  into  the  woods  with  his  brothers,  and  remained  there 
in  accordance  with  his  promise  for  twelve  years.  At  the  close  of  one 
further  year  he  found  an  ally,  invoked  anew  the  aid  of  Panch&la, 
elected  Krishna  (Vishnu)  as  his  aid,  marched  against  Hastinapura  with 
a  large  force,  and  routed  the  yet  larger  army  or  Duryodhana  by  means 
of  desperate  and  unscrupulous  fighting  on  the  part  of  the  Pftndu 
knights  and  the  unfairly  used  influence  of  Krishna  (whose  help  the 
Kurus  had  scorned).  He  found  no  one  to  oppose  him  within  the  town, 
and  had  himself  crowned  king  of  both  Hastinapura  and  Indraprastha ; 
and  finally,  after  a  long  reign,  laid  down  the  crown  in  order  to  climb 
up  to  heaven  in  company  with  his  four  brothers  and  the  family  wife : 
the  successful  accomplishment  of  this  journey  terminating  the  story. 

*  The  different  views  on  this  subject  have  lately  been  set  forth  by  L.  von 
Schroeder,  in  his  Indiens  Literatur  und  Cultur.p.  464.  Weber  thinks 
the  mention  in  Agvalayana  an  interpolation.  Compare  Lassen,  Ind, 
AZ^.,  i.  589-592. 

t  Weber,  Lit,  p.  201,  241. 
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statement  can  only  be  regarded  as  one  of  comparatively  late 
origin,  belonging  to  the  final  development  of  the  Epic — a  time 
when  the  writers  knew  little  in  regard  to  the  working-over  of 
their  inherited  verses.  At  present  tne  text  is  overburdened  with 
extraneous  matter,  tales,  laws,  moral  codes,  theologies,  meta- 
physics, quite  stifling  the  original  body  of  living  poetry. 

From  another  point  of  view,  efforts  have  been  made  to  prove 
not  only  a  change,  but  a  complete  inversion  (in  our  present 
story)  01  the  original  theme.  This  criticism  bases  itself  on  the 
want  of  unity  m  the  characters.  Starting  with  the  two-fold 
nature  of  Krishna- Vishnu  as  man  and  god,*  and  with  the 
glossed-over  sins  of  the  Pfindus,  the  critic  argues  that  the  first 
poem  was  written  for  the  glory  of  the  Kurus,  and  subsequently 
tampered  with  to  magnify  tlie  Pandus ;  and  that  in  this  latter 
form  we  have  our  present  Epic,  dating  from  before  the  fourth 
century  B.  C. ;  since  the  worship  of  Vishnu  was  in  Megas- 
thenes  time  triumphant  over  that  of  Brahma,  and  it  is  with 
the  cult  of  the  fonner  god  that  the  Pandus  are  bound  up.  The 
first  poem  would  thus  be  completely  changed,  or,  as  Scnroeder 
in  describing  the  theory  8ays,t  'set  upon  its  head.'  Schroe- 
der's  exposition  of  the  theory,  being  the  latest  outcome  of  this 
criticism  (we  are  indebted  to  Adolph  Holtzmann  for  its  tone), 
will  serve  as  at  once  the  clearest  and  most  recent  explanation  of 
how  the  Epic  may  thus  have  been  iaverted.  '  The  original 
poet  (he  says  in  substance)  lived  at  a  time  when  Brahmg  was 
the  highest  god  (700  to  500  or  400  B.  C.) ;  and  this  singer  was 
a  child  of  the  Kuru-land.  He  lieard  reports  of  the  celebrated 
Kuru  race  that  once  reigned  in  his  land,  but  had  been  destroyed 
by  the  dishonorable  fighting  of  a  strange  race  of  invaders. 
This  tragical  overtlirow  he  depicted  in  such  a  way  as  to  make 
his  native  heroes  models  of  knightly  virtue,  while  he  painted 
the  victors  (PSndiis,  Panchalas,  Matsyas),  with  Krishna,  hero 
of  the  Yadavas,  at  their  head,  a^  ignoble  and  shamefully  vic- 
torious. This  is  the  old  Bharata  song  mentioned  m  Agvalfi- 
yana.  After  a  time  Krishna  became  a  god,  and  his  priests, 
supported  by  the  Pandus,  sought  to  make  Krishna  (v ishnu) 
worthy  to  be  set  against  Budaha.  Their  exertions  were  suc- 
cessful Vishnu  in  the  fourth  century  became  the  great  god, 
and  his  grateful  priests  rewarded  their  helpers,  the  Pandus,  by 
taking  the  Bharata  poem  in  hand  and  making  a  complete 
change  in  the  story,  so  as  to  relieve  them  of  the  reproaches  of 
the  old  poet.  Finally  they  worked  it  into  such  shape  that  it 
praised  the  Pandus  and  blamed  their  opponents.  About  this 
time  they  inserted  all  the  episodes  that  glorify  Vishnu  as  the 


*  On  Krishna  as  shepherd,  see  Lassen,  Ind,  Alt,  i.  770. 
t  Lit.  u.  Cult,  p.  479. 
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highest  ffod.  The  Pandus  then  pretended  that  they  had  origi- 
nally belonged  to  the  Kum  stock,  and  the  cousinship  portrayed 
in  the  poem  was  invented ;  whereas  they  were  really  an  alien, 
probably  a  southern,  race.'* 

How  differently  the  same  set  of  facts  may  be  converted  into 
theories  is  seen  W  comparing  the  view  of  Ludwig.f  This 
scholar  holds  that  the  original  story  was  an  account  of  a  war 
between  the  Bharatas  and  Kurus,  wnile  the  Pandus  are  a  sun 
and  earth  myth.  Krishna,  the  dark  (earth),  is  an  attractive  solu- 
tion of  the  polyandrous  marriage.  The  Pandus  are  the  seasons, 
each  in  turn  possessing  the  earth.  But  the  same  name  in 
Krishna  as  the  sun  is  somewhat  objectionable.  Ludwig's 
paper  is  ingenious,  but  to  me  unconvincing. 

The  only  basis  that  we  have  for  inverting  the  theme  of  the 
present  poem  is  in  what  Schroeder,  who  warmly  supports  the 
inversion-theory,  calls  J  'the  justification  of  the  hateful  r61e 
evidently  played  by  the  Pandus  in  the  old  form  of  the  Epic, 
and  the  reproaches  heaped  upon  the  Kurus,  the  royal  heroes  of 
the  old  poem.'  Theories  once  started  increase,  as  it  were  of 
their  own  accord,  in  force  of  statement.  With  each  new  advo- 
cate a  surer  color  is  given,  whence  the  hypothesis  gathers  new 
strength,  while  the  facts  remain  as  at  first.  The  quotation 
above  given  contains  the  last  embodiment  of  a  theory  (now 
nearly  K)rty  years  old)  necessitating  an  entire  inversion  of  the 
Epic  story.  What  reason  have  we  for  believing  in  this  '  justifi- 
cation of  the  hateful  role  evidently  played  by  the  Pandus?' 
Do  the  Pandiis  (relatively)  play  such  a  role  ?  Does  the 
'justification'  of  the  acts  of  the  Pftndus  require  us  to  believe 
that  they  were  first  depicted  as  the  ancestral  foes  of  the  original 
writer  or  writers  ?  On  the  assumption  that  these  points  cannot 
be  denied  han^  the  whole  inversion-theory.  From  the  religi- 
ous point  of  view  we  have  no  unanimity  of  criticism ;  Schroeder 
considers  Krishna  as  unitary,  deified  by  the  Pandus,  insulted  by 
the  Kurus ;  Holtzmann,  with  less  probability,  assumes  two  dis- 
tinct Krishnas.  The  change  in  tiie  human  characters  is  the 
mainstay  of  the  modem  interpretation. 

To  my  mind,  the  assumptions  on  which  this  theory  is  based 
are  more  negatively  wrong  than  positively  untrue.  It  is  true 
that  reproaches  are  heaped  upon  the  Kurus.  But  reproaches 
are  also  heaped  upon  the  Pandus.  It  is  true  that  the  Pandus 
appear  to  have  played  a  hateful  role ;  but  so  do  the  Kurus.  It 


*  Scarcely  reconcilable  with  the  theory  that  the  nucleus  of  the  Epic 
is  the  war  between  the  Kurus  and  Panchalas  (see  Schroeder,  loc.  cit., 
457  and  479). 

t  To  which  Schroeder  does  not  allude.   It  is  found  in  the  Abhandl, 
d.  K&nigh  hdhm.  Oesell.  d.  Wiss.,  vi.  Folge,  12  Band, 
t  Lit,  u.  Ctdty  p.  479.   Holtzmann  (Sr.),  Sagen;  (Jr.),  Epos, 
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is  true  that  the  Pandus  are  justified ;  but  is  there  no  other  rea- 
son for  this  than  that  assumed  by  the  theory  ? 

Unless  we  are  willing  to  reject  upon  a  theory  and  then  theo- 
rize upon  the  rejection,  we  must  admit  that  the  same  book  and  age 
that  contain  the  reproaches  heaped  unon  the  Kurus  contain  simi- 
lar reproaches  against  the  Pandus.  Now,  passing  for  a  moment 
the  question  of  the  relative  sinfulness  in  the  roles  of  each  party 
as  given  by  the  earliest  poem,  let  .  us  ask  why  it  should  naturally 
foil  iow  that  the  Pandus  alone  were  justified  by  the  poet  ?  We 
find  many  cases  where  the  Pandus  do  wrong,  are  reproached, 
and  are  then  excused.  The  inversion-theory  says  that  they 
sinned  in  the  old  poem,  and  that  the  poem  was  rewritten  to 
make  them  appear  good.  Suppose  we  imagine  the  possibiUty 
of  the  poem  being  simply  what  it  pretends  to  be — an  account 
of  the  Pandus'  conquest  of  the  Kurus.  Imagine  this  poem 
added  to  from  time  to  time,  as  we  know  it  must  have  been,  by 
the  hands  of  priests  bound  to  glorify,  for  religious  or  other  rea- 
sons, the  conquerors  in  the  war.  Is  it  not  likely  that  they 
would  have  excused  wrongs  committed  by  their  own  party, 
which  a  more  naive  moral  sense  had  longj  before  depicted  with- 
out shame  ?  Is  it  likely,  on  the  other  nand,  that  m  excusing 
their  own  side  they  would  have  taken  the  trouble  to  excuse  the 
other,  or  to  exalt  their  opponents'  virtue  ?  It  seems  to  me  that 
up  to  this  point  (given  an  old  poem  containing  records  of  bar- 
barous deeds  done  by  both  parties)  it  is  not  necessary  to  assume 
an  inversion  of  theme  merely  because  the  conquering  side  is  ex- 
alted and  excused  by  the  conqueror's  bards.  The  inversion-the- 
ory, however,  assumes  that  sucli  one-sided  extolment  obliges  us  to 
bel  lieve  in  an  original  poet  who  painted  the  victors  black,  and  in 
a  new  poet  who  re-painted  them  white.  It  is  perhaps  scarcely  well 
to  criticize  Schroeder's  poetical  fancy  of  the  sorrowing;  child  of 
the  Kuru-land  ;  but  it  is  a  fair  question  to  ask,  considering  the 
conditions  under  which  Epic  poetry  was  produced  in  India, 
what  object  a  poet  would  have  in  writing  a  poem  for  pubhc 
recitation  or  private  circulation  with  the  intent  of  vilifying  those 
that  now  ruled  his  land  % 

But  we  have,  admitting  for  the  moment  that  our  Pandus 
as  victors  might  naturally  be  glorified  by  Pandu  priests,  a  fur- 
ther question  to  ask :  why  in  process  of  glorifying  the  Pandus 
was  it  necessary  for  later  bards  to  justify  their  works  as  repre- 
sented in  the  earlier  poem  ? 

To  answer  this  question  (if  we  may  assert  for  the  time  being 
that  the  inversion-theory  is  not  yet  established),  let  us  consider 
what  were  the  great  developing  factors  of  our  Epic.  What  in- 
duced the  iuvsei-tion  of  this  huge  bulk  of  plainly  late  matter^ 
In  part,  these  additions  consist  of  religious  novelties ;  in  part, 
they  are  of  moral-didactic  origin.    Has  not  this  last  influence 
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been  imder-estiinated.  in  treating  of  the  '  workings) ver '  of  the 
poem?  Let  us  reflect  upon  the  fact,  evident  to  anyone  that 
has  traced  the  lines  of  growth  in  Hindu  civilization,  that,  as 
reli^on  descended,  mordity  ascended ;  that  the  later  religious 
feehng  was  less  simple  and  less  pure  than  the  earlier,  but  the 
later  morality  was  higher  and  stricter  than  that  of  a  former  age ; 
or  that,  at  least,  the  didactic  morality  as  last  inculcated  was 
guperior  to  that  recognized  at  first.  Consider  how  penetrated 
is  the  Epic  by  this  later  morality ;  how  ethical  need  im- 
poses long  sermons  on  us  (not  religious)  at  every  turn ;  how 
It  has  added  chapter  after  chapter  at  variance  with  earlier 
feeling  and  custom ;  how  it  everywhere  teaches  abhorrence 
of  wrong  acts,  from  a  point  of  view  often  of  sternest  right ; 
how  it  condemns  the  barbarities  of  an  early  uncivilized  com- 
munity ;  how  it  imposes  its  new  law,  on  the  daily  acts  of  life ; 
how  it  has  composed  a  formal '  code  of  fighting '  that  inculcates 
law  more  humane  than  was  possibly  consistent  with  the  practices 
of  the  older  times  commemorated  by  the  first  form  of  the  poem 
—and  then  let  us  ask  tliis  question :  is  it  not  reasonable  to  sup- 
pose that  those  same  priests  who  framed  the  fighting  code  and 
endeavored  to  implant  in  their  brutal  warrior-kmgs  a  moral,  not 
to  say  a  chivalrous  sentiment,  might  have  been  swayed  by  two 
opposing  desires  in  handing  down  their  national  Epic?  We 
mow  what  happened  to  the  text  of  Homer  when  his  morality 
offended  that  of  certain  Alexandrians.  Is  it  too  much  to  sup- 
pose that  tlie  Hindu  moral  teachers  (for  they  were  truly  that, 
while  beinff  as  a  body  unscrupulous  of  rewards)  felt  this  same 
necessity  oi  expunging  or  excusing  the  sins  of  those  heroes  who 
had  gradually  become  national  models  of  royal  and  knightly 
honor  \  I  conceive  it  possible  that  these  priests,  after  spending 
much  labor  to  expound  what  a  king  ought  to  be,  should  have 
made  every  effort  to  cause  those  heroes  who  had  now  become 
from  success  and  glory  of  war  popular  types  of  perfect  km'ghts  to 
appear  in  a  li^ht  consonant  witn  the  moral  principles  that  priestly 
ethics  would  inculcate.  But  how  was  tliis  possible  ?  The  poem 
was  there ;  it  was  the  popular  story ;  it  teemed  with  records 
of  acts  harmonious  wim  the  older  morality,  inconsistent  with 
that  of  the  developed  moral  sense.  So — might  they  not? — 
they  modified  what  they  could  not  erase ;  they  excused  what 
they  could  not  pardon ;  they  called  in  as  a  last  resort  the  direct 
command  of  their  deity  to  justify  what  to  mortal  apprehension 
was  unjustifiable ;  for,  if  Vishnu  commanded  a  hero  to  do  this, 
who  could  question  the  right  or  the  wrong  ?  The  early  tale  art- 
Wy  relates  how  Arjuna,  the  defender  of  the  faith,  shoots 
Karna  when  the  latter  is  helpless.  Did  the  old  morality  revolt 
at  this  ?  I  think  not.  But  the  new  morality  comes,  that  says 
*  no  noble  (Aryan)  knight  will  fight  except  on  equal  terms.' 
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What  then  are  tlie  priests  to  do  ?  They  turn  to  God.  It  was 
Vishnu  who  shouted  to  Arjuna  '  strike  him  now,'  and  the  great 
hero,  questioning  not  the  word  of  God,  thougli  with  great  re- 
luctance, shoots  Tiis  helpless  foe.  Here,  says  the  priest,  is  the 
truth  of  this  story.  Certainly  Arjuna  killed  Kama  thus ;  but 
you  may  not  cite  it  for  a  precedent  against  our  '  code  of  war,' 
since  God  inspired  the  act  from  occult  reasons,  and  that  takes  the 
deed  out  of  our  sphere  of  jud^ent. 

Another  method  of  eliminating  the  evil  consequences  of  a  bad 
moral  precedent  is  shown  in  the  priest's  choosingthe less  of  two 
evils.  His  two  inclinations  were  to  glorify  the  rSndus,  and  to 
uphold  a  soimd  morality.  In  some  cases  he  sacrifices  the  first 
to  the  second.  Thus,  he  permits  the  justified  reproaches  of 
the  Kurus  to  remain  against  his  own  heroes.  The  reproaches 
are  based  on  a  common-sense  fairness,  but  always  from  the 
subjective  point  of  view  of  the  person  interested  and  badly 
treated.  Tnus,  the  Kurus  reproach  the  Pandu  bitterly  for  inter- 
fering between  two  men  who  are  fighting,  and  for  killing  his 
friend's  foe  who  is  getting  the  better  of  his  friend.  Arjuna 
laughs  at  this  ex  pa/rte  view  of  the  case :  '  Why,'  says  he,  ^  what 
nonsense  for  you  to  blame  me  I  I  saw  my  friend  worsted,  and 
struck  the  man  who  was  worstiiig  him.  How  are  we  to  have  a 
conflict  if  every  man  is  to  go  oft  and  fight  by  himself  ?  That 
is  no  way  to  fight.'  Now,  as  it  seems  to  me,  the  Kurus'  posi- 
tion expresses  an  opinion  not  necessarily  founded  on  any  ab- 
straction of  right  and  wrong,  though  it  may  indicate  an  ad- 
vance on  Pandu  morality,  fiut  the  perplexed  priest,  unable  to 
omit  this  striking  and  vivid  scene,  nnds  that  the  reproaches  of 
the  Kurus  coincide  with  his  own  abstract  principles,  and  he 
lets  them  stand,  strengthening  them  with  a  qtlotation  from  his 
own  code,  for  the  sake  of  moral  fighting,  even  if  it  offends 
against  his  hero.  For  Arjuna  has,  from  the  later  point  of 
view,  absolutely  no  valid  excuse. 

We  must  remember,  again,  that  if  there  is  any  truth  at  aU  in 
the  legend  of  this  war  and  the  history  of  the  combatants,  then 
the  long-established  and  noble  house  of  Kurus  represented  in  a 
modified  form  a  higher  degree  of  civilization  than  these  tumveauuc 
riches^  these  vulgar  and  modem  Pandus,  who  not  till  much  later 
became  an  established  house  and  men  of  mark  in  the  civilized 
community  into  which  they  had  intmded.  Thus  it  may  well 
have  been  that  the  Kums  had  really  a  more  developed  conscience 
in  the  ceremony  of  right  than  had  the  Pandus,  albeit  that  of 
both  stood  far  below  the  plane  represented  by  the  priestly  poets 
of  subsequent  days.  The  social  development  of  the  Kurus  was 
higher,  as  they  had  a  longer  civilization  to  fall  back  upon  ;  and 
we  shall  perhaps  be  able  to  admit  that  the  Kums'  wrath  in  the 
above  scene  was  not  wholly  ex  parte ^  but  embodied  one  of  their 
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earlier  rules  than  led  afterward  to  the  full  code  of  the  completed 
ethic.  Yet  we  cannot  assert  for  them  or  their  acts  any  great 
moral  superiority  over  the  Pandus.  Their  peculiar  sins,  how- 
ever, do  seem  to  smack  of  a  more  cultivated  wickedness.  The 
Pftndus  sin  in  a  very  ungentlemanly  way.  The  Kurus  sin  like- 
wise, but  after  the  manner  of  adroit  and  polite  rascals.  They 
do  not  break  their  smaller  laws  of  propriety.  They  do  not  play 
tricks  openly  and  then  exult  in  them.  But  they  secretly  seet  to 
bum  the  Pandus  alive ;  they  skillfully  deceive  the  Ptodu  king 
at  dice  and  pretend  it  was  fair  play ;  they  form  a  conspiracy  and 
send  ten  men  at  once  to  kill  Arjuna ;  they  slay  Arjuna's  son  in 
order  first  to  weaken  the  father's  heart  (later  imitated  by  the 
Pandus) ;  they  are,  in  a  word,  cunning  and  sly,  while  the  Pan- 
dus are  brutal  and  fierce.  But  in  most  cases  the  crimes  of  each 
must  have  appeared  in  their  nakedness  equally  shocking  to  the 
codified  morality  of  a  later  era. 

So  it  seems  to  me  that  the  ethical  sense  of  a  subsequent  a^ 
might  have  worked  upon  the  legends  it  received.  Not  the  in- 
version of  the  story  and  of  the  characters  was,  perhaps,  the  aim 
of  the  later  poets.  They  only,  as  I  think,  blurred  the  picture 
where  it  was  too  suggestive  of  evil  in  should-be  types  of  holiness. 
But  if  we  accept  the  inversion-theory,  we  shall  believe  that  the 
Pandus  and  their  partisans,  the  priests  of  Vishnu,  took  a  poem 
that  was  written  to  defame  the  JPandus  and  Vishnu,  and  wrote 
it  over  again  so  as  to  represent  these  as  perfect.  Such  is  the 
opinion  of  scholars  justly  eminent  in  criticism  of  the  Epic  and 
in  Sanskrit  scholarship.  '  As  to  what  basis  this  theory  rests 
upon  enouffh  has  been  said.  We  owe  all  our  constructive  criti- 
cism as  well  as  destructive  in  this  line  to  Iloltzmann;  and  it  is 
necessary  to  say  that,  in  suggesting  other  possibilities  than  those 
advocated  by  nim,  one  only  re-builds  the  material  that  he  has 
furnished.  But  supposing  it  were  possible  that  our  present  Epic 
is  the  legitimate  continuation  of  an  original  theme,  and  not  a  total 
inversion  of  it,  let  us  look  at  the  conditions  under  which  it  might 
have  arisen.  It  would  not  be  necessary  to  reject  the  supposi- 
tion of  a  Pandu-Panchfila  alliance  against  the  Kurus ;  but  there 
would  be  no  reason  for  supposing  the  war  essentially  Panchala's, 
with  the  Pandus  added  as  adventitious  adherents  of  that  older 
royal  family.  The  attempt  to  reconcile  king  Dhritarashtra  of 
the  Yajur-Veda  literature  with  the  date  of  the  late  upstart 
Eurus  may  be  abandoned,  as  common  sense  demands:  and 
more  than  common  sense.  To  that  Brahmanic  period  king 
Dhritarashtra  is  real;  the  Pandus  as  a  people  are  unknown. 
But  to  the  Epic  period  the  Pandus  are  real,  and  the  hypothe- 
cated king  of  the  Kurus  is  a  mere  shadow.  The  real  King  of 
the  Kums  (he  receives  the  title  of  rdjd  in  the  poem  as  it  stands 
to^lay)  is  Dnryodhana.  It  is  only  in  the  secondary  fable  that 
VOL.  xiu.  9 
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Dhritarfishtra  is  prominent.  In  the  real  action  of  tlie  piece  the 
latter  is  as  good  as  silent,  but  becomes,  first  and  last,  conspicuoufl 
as  a  lay-figure  on  which  to  exhibit  teachings  of  various  sorts.  To 
the  writers  of  the  Epic  the  Pfindus  seem  to  have  been  genuine 
founders  of  a  dynasty.  What  had  they  accomplished  ?  They,  a 
new  race,  not  known  by  ancestors  noble  enough  to  be  reflected 
in  the  older  literature,  became  formidable  through  allying  them- 
selves with  the  Panchalas.  They  attacked  and  overthrew  the 
venerable  Kuru  empire,  and  seated  themselves  upon  the  throne 
of  these  vanquished  Kurus.  And  which  Kurus  ?  Those  of  the 
Vedic  age  ?  Is  it  likely  that  such  an  event  could  have  taken 
place  unnoticed  in  the  light  of  the  Dhritarashtra  of  the  Yajus  ? 
We  must  remember  that  Janamejaya  is  also  of  Brahmanic  an- 
tiouity,  but  that  the  Pandus  are  unbiown.  The  solution  of  the 
dimculty  seems  to  me  to  lie  in  a  very  likely  assuniption.  It  is 
this :  tliat  the  Pandus  fought  and  conquered  the  Kurus,  not  the 
old  Kurus  in  their  height  of  renown,  but  the  weak  descendants 
of  that  race,  who  came  long  after  the  Dhritarashtra  of  the  Brah- 
manic period.  And  now  what  may  we  imagine  to  have  fol- 
lowed ?  The  priests  of  the  Pandus — who,  as  I  think,  wrote  the 
poem  ori^nallv  on  essentially  the  same  lines  as  portrayed  to- 
day, barring  the  inferior  moral  tone  of  the  first  version — ^in 
oraer  to  exalt  the  glory  of  the  new  house,  made  out  the  combat 
of  their  national  heroes  to  have  been  not  with  the  weaker  man 
who  really  fell,  but  with  the  race  in  its  early  pride,  supported 
and  headed  by  the  glory  of  the  Dhritarashtra  of  old,  whose 
name  perhaps,  without  his  power,  was  really  borne  by  this,  his 
inferior  descendant.  It  is  not  at  all  necessary  to  insist  poetically 
on  the  double  name.  Hindu  historical  feeling  is  quite  capable 
of  simply  introducing  the  ancient  king  into  the  new  era — or,  we 
may  perhaps  better  say,  of  running  the  modern  contest  with  aU 
its  appurtenances  back  into  a  remoter  Vedic  age.  In  this  same 
spirit  they  also  pretended  that  the  ancient  Janamejaya  was 
tne  son  oi  the  modern  hero :  that  is  to  say,  they  put  back  the 
hero  into  an  antiquity  obscure  enough  to  father  him  upon 
Janamejaya.  The  older,  tlie  more  venerable ;  the  more  vener- 
able, the  more  glorious  the  contest.  So,  too,  the  eldest  of  the 
Pandus,  Yudhislithira,  once  called  Dharma,  draws  about  him 
the  mantle  of  wisdom  associated  with  that  name  from  the 
early  period ;  and  while  in  the  first  stratum  of  the  poem  he  is 
nothing  but  a  headstrong,  wilful,  and  cruel  head  oi  a  family- 
clan,  in  the  pseudo-Epic  he  is  the  incarnation  of  law  and  morality. 

As  to  the  three  periods  of  development  in  the  poem,  although 
I  see  no  reason  for  believing  any  arithmetical  statement  made 
by  a  Hindu  in  regard  to  the  verses  contained  in  an  unguarded 
poem,  we  may  accept  the  conclusion  that  there  has  oeen  in 
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general  a  gradual  enlargement,  since  we  can  plainly  trace  the 
rouffh  outlines  of  growth.* 

We  may  even  go  farther,  and  admit  a  general  threefold  evo- 
lution (not  inversion), judging  by  the  appearance  of  the  poem 
as  it  stands  to-day.  For,  examining  the  work,  we  find  that 
upon  the  original  fitorv,  the  Bharata,  have  been  grafted  many 
'secondary  tales '  {tipakhydim^ ;  and  upon  these,  and  apart  from 
these,  have  been  inserted  whole  poems  of  romantic,  ethical,  and 
theological  character,  having  nothing  to  do  with  the  course  of 
the  Epic  itself.  We  must,  however,  remember  that  our  Epic 
has  been  enlarged  in  two  ways :  first,  by  a  natural  expansion  of 
matter  already  extant ;  secondly,  by  unnatural  addition  of  new 
material.  The  twelfth  book  may  serve  as  a  type  of  the  latter ; 
the  eighth,  of  the  former.  These  dynamically  added  parts  (the 
twelfth  book  etc.)  bear  about  the  same  relation  to  the  original 
that  cars  do  to  a  locomotive.  We  majr  say,  if  we  will,  that 
the  original  has  '  grown,'  but  rn  reality  it  only  drags  a  load.f 

Although  not  anxious  at  present  to  set  up  a  scheme  of  dis- 
tention and  addition  as  the  plan  of  growth  oi  the  Epic,  I  may 
indicate  here  what  seems  to  me  to  have  been  the  probable 
course  of  events. 

If  we  begin  by  discarding  what  appears  of  most  recent  origin, 
we  shall  certainly  strike  out  tirat  what  I  have  called  the  pseudo- 
Epic,  and  with  it  the  books  that  follow ;  for,  though  pretending 
to  carry  on  the  tale,  the  fourteenth  book,  depending  on  the 
thirteenth,  and  existing  for  the  sake  of  the  Anugita,  must  fall 
into  the  same  category  with  its  immediate  predecessors ;  and 
the  fifteenth,  with  its  system  of  nlti  leading  into  the  later  tales 
of  the  heroes  after  the  war  is  over,  takes  us  to  that  stage  where 
the  Harivam§a  is  but  a  natural  sequence  of  the  un-Epic  nonsense 
preceding.  The  last  two  books  we  further  see  omitted  in  one 
of  the  Epic's  own  catalogues ;  and,  upon  the  grounds  of  the 
complete  catalogue  in  the  first  book,  and  the  opening  chapters 
beanng  on  their  face  every  mark  of  posteriority  to  the  account 
of  the  main  story,  we  shall  be  inclined  to  put  the  greater  part 
of  the  first  book  into  the  same  list  as  that  of  the  last.  This 


*In  i.  1.75flf.  the  Qlokas  are  8800 ;  in  the  first  version  the  thirteenth 
and  the  last  two  books  of  our  present  edition  are  not  mentioned.  In 
ib.  101  (6)  ff .  we  read :  idaih  gatasahasraih  tu  lokdndm  {^okdndm) 
pUT^yakarmandm^  updkhydndify  adha  Jfieyam  ddyarh  Bhdratam  utta- 
mam;  catur^ihgatisdha^ih  cakre  Bhdrata-samhitdm,  updkhydndir 
vind  tdvad  Bhdrataih  procyate  hudJidi^  (the  first  verse  is  omitted  in 
the  Calcutta  edition) ;  and  in  107  we  learn  that  the  present  length  of 
the  Epic  as  established  among  men  is  100,000  verses,  as  opposed  to  the 
Bharata  of  24,000  versj^s,  mythical  ones,  and  the  compilation  in  its 
shortest  form  of  150  verses  just  mentioned. 

f  The  sigtiificance  of  a  certain  appearance  of  greater  antiquity  in  the 
peeudo-Epic  will  be  discussed  below. 
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would  leave  us  at  the  second  stage ;  and  beyond  this  we  cannot 
reject  by  books,  but  by  sections  ;  for  Vishnuism  stands  side  by 
side  with  Qivaism  and  the  older  Brahmaism,  and  the  chapters 
of  didactic  dreariness  are  interwoven  with  the  thread  of  the 
story.  These  preaching  chapters,  with  the  theological  chapters, 
seem  to  me  to  belong  to  the  same  period  of  addition  as  the  mass 
of  imnecessary  stones  here  and  there  interpolated,  although 
some  of  the  latter  bear  the  stamp  of  being  older  each  as  a  whole 
than  the  time  when  they  were  insertea  into  the  Epic.  The 
Bhftrata  tale  alone  would  remain  after  this  second  lightening  of 
foreign  elements,  but  by  no  means  the  original  tale ;  for  we 
must  bear  in  mind  that  the  second  principle  of  increase,  the 
natural  evolution  of  old  scenes,  was  at  work  contemporaneously 
with  the  dynamic  principle  of  insertion.  Thus,  after  discard- 
ing the  foreign  elements  in  any  one  of  the  battle-books,  we  have 
in  our  strictly  Bhfirata  residuum  not  simply  the  Bharata  tale  of 
old,  but  that  tale  expanded  by  repetition,  colored  by  new 
descriptions,  etc.,  all  at  one  witn  the  story,  but  increasing  its 
extent.  A  certain  amount  of  elimination  can  doubtless  be  done 
here  by  striking  out  repeated  scenes  ;  but  it  will  be  at  best  an 
unconvincing  critique.  In  some  ca^es,  as  in  the  fourth  book, 
we  have  a  perhaps  original  episode  of  the  Pandus  seeking  alh- 
ance  at  Upaplavya  first  expanded,  and  then  added  to  by  absurd 
and  unnatural  scenes  betraying  of  themselves  their  lateness; 
yet  we  should  do  wrong  to  reject  the  book  altogether  on  this 
account.  Comparing  again  with  the  Ramayana,  we  see  that 
the  most  conspicuous  difference  between  tne  poems  is  this: 
that  while  the  Epic  is  not  wanting  in  scenes  romantic  enough 
to  lie  parallel  to  tlie  general  tone  of  the  Ramayana,  the  latter  is 
totally  wanting  in  those  scenes  and  touches,  familiar  to  the 
Epic,  that  reveal  a  period  older  than  either  poem  taken  as  a 
wnole.  But,  again,  the  general  character  and  style  of  our  Epic 
approaches  nearest  to  that  of  the  other  poem  in  the  battle- 
scenes;  so  that,  were  the  characters  exchanged,  we  could 
scarcely  say  from  the  general  description  whether  we  were  read- 
ing of  the  war  of  Arjuna  or  of  that  of  Rama.  The  Mahfibhfi- 
rata,  then,  in  such  portions  clearly  stands  on  a  par  with  the 
RamS-ya^a;  although,  on  the  one  side,  there  are  Epic  points 
untouched  in  antiquity  by  VahiiTki's  poem,  and,  on  the  other, 
there  are  smaller  points  of  dress  and  implements  in  the  latter 
that  seem  to  indicate  posteriority  to  the  Epic. 

To  sum  up  the  view  that  seems  to  me  most  free  from  objec- 
tions, and  least  radically  destnictive  of  such  tradition  as  does 
not  on  its  face  demand  total  unacceptance — I  am  inclined  to 
think  that  our  Epic  originally  described  what  it  in  general  now 
pretends  to  describe,  a  war  between  the  Kurus  and  the  Pfindus 
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imited  with  the  Panchfilas.  This  war  occurred  later  than  the 
Brahmanic  literary  period,  but  before  the  general  acceptance  of 
Vishnuism.  Songs  and  ballads  kept  alive  and  popularized  the 
history  of  the  triumph  of  the  Pandus  over  the  Kurus,  who 
were  naturally  described  as  sinful.  When  the  conquerors  had 
died,  and  the  war  was  already  fading  into  history,  the  priests 
composed  a  metrical  account  of  the  events,  incorporating  the  old 
current  songs  and  ballads.  With  the  steady  rise  of  Vishnuism, 
and  later  oi  ^ivaism,  these  theologies  implanted  themselves  at 
the  hands  of  the  priests  in  the  poem,  crowding  out  for  the  most 
part  the  song-kept  Brahmaism  of  the  older  period.  With  the 
development  of  morality,  the  priests  sought  to  explain  away  the 
evil  dc^s  of  their  heroes  ;  for  they  could  not  with  one  breath 
exhort  to  virtue,  and  with  the  next  extol  those  that  disregarded 
their  rules  of  virtue.  But  the  evil  deeds  of  their  heroes'  foes 
thev  allowed  to  remain,  since  these  men  were  sinners  anyway, 
and  served  as  types  of  such.  Furthermore,  they  ranked  the 
exploits  of  their  heroes  higher  by  uniting  them,  now  that  time 
enough  had  elapsed  to  confuse  the  past,  with  the  great  heroes 
of  antiquity,  perhaps  helped  in  their  pretense  by  a  fortuitous 
likeness  of  names.  The  gdthds^  or  songs  of  war-like  deeds  of 
kings,  became  absorbed  into  the  itihdsa,  or  legendary  tale,  now 
used  in  its  new  sense  of  a  story  told  per  se  and  not  as  part  of  a 
religious  rite.  With  this  change,  all  completeness  of  the  indi- 
vidual scenes  vanished.  The  necessary  links  of  connection 
became  lengthened  into  new  chains  of  stories.  The  moralizing 
tendency,  in  this  weakening  of  the  poem,  now  began  to  involve 
the  whole  tale.  The  work  became  thus  on  the  one  hand  a 
great  collection  of  'various  stories'  grouped  about  the  main 
story  of  '  the  goodness  of  the  Pandus  and  badness  of  the  Kurus,' 
and  on  the  otner  a  compendium,  if  the  word  be  allowed,  of  all 
moral  teachings ;  while  a  new  religion  acted  on  tale  and  moral 
alike,  and  rendered  it  finally  the  holiest  of  books,  '  a  new  Veda, 
more  weighty  than  all  the  Vedas.'^ 


♦  i.  1. 8, 11, 100, 254, 266  flf.  The  latest  historical  audacity  of  the  priests 
was  probably  to  unite  the  two  famUies  of  foes  as  cousins,  in  order 
to  obtain  a  respectable  genealogy  for  the  Pandus.  These  genealogical 
lists,  such  as  i.  75 flf.,  have  the  apt>earance  of  age,  but  were  proteibly 
often  forged.  It  was  customary  to  recite  them  on  state  occasions. 
For  an  attenipt  to  discover  the  Vedic  beginnings  of  some  Epic  legends, 
868  Bradke,  Z.  D.  M.  O.  xxxvi.  474  ;  Oldenberg,  ib.  xxxvii.  54  ;  xxxix. 
52  ff.,  79.  For  two  scenes  in  the  Epic  compared  with  the  Shdh-N4mah, 
see  Darmesteter,  Joum,  Asiat,  viii.  88  flf.,  52.  For  reference  to  Weber's 
quotations  on  the  musical  elements  of  the  Epic,  see  the  last  paragraph 
of  this  paper. 
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II.  Historical  Value  of  the  Epic. 

In  a  land  without  history,  legend  becomes  dangerously  enno- 
bled. We  are  driven  to  tales,  senseless  or  sober,  for  the  infor- 
mation that  should  properly  come  from  record  and  statute. 
It  is  not  to  be  denied  that  herein  lies  the  possibility  of  pervert- 
ing what  results  we  have  obtained,  and  of  forcing  a  pictorial 
truth  to  serve  as  a  historical  statement.  Nevertheless,  although 
we  must  repudiate  as  unsound  any  chronological  deductions 
drawn  from  Hindu  story  (for  I  do  not  believe  that  we  can  credit 
any  of  the  professedly  trustworthy  genealogies  given  in  the  Epic), 
although  we  must  confess  that  «ve  neither  know  nor  can  know 
whether  the  tales  of  kings  related  in  the  Epic  are  to  be  relied 
upon  at  all,  or  in  what  degree  they  may  be  worthy  of  confi- 
dence, yet  the  main  thread  of  the  story  and  the  network  of 
legend  with  which  it  is  entangled  do  certainly  present  oppor- 
tunity for  useful  research  from  the  sociological  point  of  view ; 
being  in  so  far  of  historical  worth  as  it  is  possible  through 
this  means  to  obtain  a  view  of  social  relations  that  by  the 
indigenous  writers  have  been  conceived  as  true,  and  may, 
therefore,  rightly  appear  to  us  as  probable.  Again,  although 
we  labor  in  the  Hindu  Epic  under  the  disadvanta^  of  find- 
ing united  as  if  in  themselves  coherent  social  conditions  that 
plainly  belong  to  many  different  dates,  yet  by  circumspec- 
tion we  can  distinguish  fairly  well  between  old  and  new,  and 
secure  two  pictures  of  life  that,  if  not  absolutely,  are  yet  rela- 
tively historical,  and  (comparing  parallel  literature)  can  illus- 
trate what  without  over-confidence  we  may  conceive  to  have 
been  the  conditions  of  social  life  in  India  at  two  periods :  the 
first,  that  of  the  half-developed  state  of  about  two  tnousand  five 
hundred  years  ago ;  the  second,  posterior  to  this  by  perhaps  a 
thousand  years,  with  portions  newer  still,  bringing  the  final  date 
to  a  period  far  later  tnan  our  era.* 

To  what  extent  we  may  make  use  in  our  investigation  of  the 
didactic  sections  contained  in  the  Epic,  is  a  question  open  to 
several  answers.  These  portions  are  of  course  of  late  origin. 
Yet  in  a  land  so  conservative  as  India  we  must  concede  that  the 
gist  of  such  dogmatic  discourses  had  probably  been  for  a  long 
time  the  result  of  assumed  and  common  custom,  especially  when 
the  formal  law  of  the  early  period  essentially  corroborates  it ; 
for  law,  as  the  Hindu  is  fond  of  saying,  is  based  on  custom ;  and 
custom,  by  the  same  authority,  is  unchangeable  family  or  clan 
usage.  Hence  undisputed  assertions  specifying  this  or  that  as 
current  custom  may  safely  be  supposed  to  have  been  based  on 


•  Lassen  believes  the  Epic  not  much  changed  since  Buddha's  time. 
Few  can  now  allow' this.    Compare  Ind,  Alt.  i.  589. 
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traditions  far  older  than  the  formulas  in  which  they  are  handed 
down.  But  we  must,  of  course,  be  conservative  against  allow- 
ing a  too  great  elasticity  of  time  in  this  regard.  Such  concrete 
examples  of  political  wisdom  and  bmi  mots  of  polity  are  worth- 
less except  as  possible  embodiments  of  older  usage ;  for  they 
include  much  tnat  the  Epic  proper  does  not  touch  upon,  and 
that  could  not  have  been  contamed  in  the  earlier  version. 
Political  or  social  truths,  therefore,  involved  in  many  of  these 
sayings  can  be  predicated  positively  only  of  the  period  following 
the  composition  of  the  original  poem,  and  asserted  as  universal 
only  when  strengthened  by  legal  evidence  of  greater  antiquity, 
or  by  support  in  Epic  practice.  For  a  true  interpretation 
of  the  large  collection  of  inferable  and  formally  stated  socio- 
logical data  in  the  Epic,  it  is  necessary  to  draw  first  a  sketch 
of  the  old  and  then  of  the  new  world  thereby  presented.  It 
stands  to  reason  that  in  general  much  will  here  be  found 
doubtful  and  open  to  criticism ;  and  that,  in  particular,  a  cer- 
tain meagreness  will  characterize  the  first,  a  comparative  rich- 
ness and  perhaps  suspicious  fullness  of  detail  the  second  picture. 

But  even  the  modem  Epic,  the  full  completed  work — were  we 
to  deny  to  the  student  the  chance  of  discriminating  accurately 
between  the  bodies  of  material  necessary  tc»  the  makmg  up  of  his 
two  sketches — is  not  as  a  whole  unimportant  in  the  elucidation 
of  the  customs  of  India  in  the  Middle  Ages,  reaching  back  more 
than  two  thousand  years ;  though  it  may  be  that  further  study 
will  necessitate  our  giving  a  much  later  date  than  has  been 
aBsmned  to  much  of  the  pseudo-Epic.  Further,  the  impossi- 
bility of  effecting  a  complete  discrimination  of  old  and  new  may 
make  it  seem  to  some  a  vain  task  to  distinguish  the  factors  by 
their  a^.  It  is  true  that  our  verdict  as  to  which  is  early  and 
which  is  late  must  in  a  measure  be  based  upon  purely  a  priori 
assumptions ;  while  it  should,  where  this  is  possible,  certainly 
be  dependent  upon  an  intimate  acquaintance  with  the  literature 
preceding  and  loUowing  the  Epic ;  for  many  of  the  threads  of 
our  poem  are  older  than  its  present  literary  form,  and  have  often 
been  preserved  as  f rt^ments  caught  in  a  substance  foreign  to 
them ;  while  what  influence,  on  the  other  hand,  of  other  sects 
or  other  races  has  made  itself  felt  in  the  re-weaving  of  the  tale 
needs  careful  analysis,  being  yet  far  from  detennined.  But  a 
review  of  what  the  Epic  tells  us  may,  it  seems  to  me,  be  service- 
able in  suppling  facts  that  in  turn  may  help  the  critique  of 
the  Epic  itself,  after  these  have  been  compared  with  results 
drawn  from  other  sources.  I  have  therefore  collected  the  Epic 
data  as  positive  aids  to  research,  but  as  historical  material  would 
use  them  at  present  only  tentatively. 
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III.  Social  Position  of  the  Ruling  Caste. 

I  have  called  the  warrior-caste  the  ruling  caste  of  India, 
because  all  power,  political  as  well  as  martial,  lay  in  the  hands 
of  the  military  organization. 

The  hold  that  the  priest  obtained  upon  the  king  has  been 
compared  with  that  secured  by  the  Euroj>ean  priest  in  the  Mid- 
dle Ages.  There  is  a  great  and  essential  difference.  The 
Hindu  priests  liad  no  strength  of  combination.  They  formed 
no  union  of  political  power  parallel  to,  and  capable  of  opposing 
itself  as  a  whole  against,  the  sovereignty  of  the  throne.  It  is 
true  that  they  f  onned  an  association,  that  they  were  an  exclusive 
and  distinct  class.  But  they  formed  no  corporate  body,  and  had 
no  head.    They  worked  as  individuals.   MToreover,  their  power 

?)ssessed  no  financial  basis  such  as  that  of  the  Roman  cnurch. 
hey  drew  no  direct  and  constant  property-contributions  from  the 
people.  They  were  dependent  on  the  king.  From  him  they  ob- 
tained largesses ;  from  nim,  or  rich  members  of  his  caste,  they 
obtained  their  wealth  of  cattle  and  later  of  land :  wealth  that  did 
not,  however,  go  to  swell  a  general  fund,  but  enriched  favored 
individuals.  They  lived  on  charity,  and  stood  under  armed 
patronage.  Their  very  exclusiveness  hindered  their  upgrowth ; 
for  had  they  with  the  religious  tools  familiar  to  them  been  able 
to  allv  themselves  by  marriage  with  the  nobles,  had  the  priests' 
daughters  (for  by  their  law  celibacy  was  forbidden)  wedded  the 
priests'  protectors,  the  religious  order  might  by  such  familj 
alliance  liave  gained  a  thorough  control  of  the  state.  As  it 
chanced,  mighty  as  was  the  individual  ministerial  influence  of 
certain  priests,  coercive  as  was  the  religious  power  they  could 
wield,  they  still  stood  apart  from  the  rulers,  depending  on  those 
whom  (it  is  only  fair  to  say)  they  despised — a  fragmentary 
class,  that  enforced  respect  as  a  whole  through  fear  of  the  fate 
to  come  upon  the  king  that  denied  their  influence  with  the 
^ods,  but  never  a  class  tliat  rose  to  be  independent  of  that  king 
in  respect  of  support.  Moreover,  as  matter  of  fact,  most  of 
the  pnests  lived  retired  and  quiet  lives,  content  to  beg  for  food, 
satisfied  with  a  little  rice,  cows,  and  a  hut,  and  without  worldly 
ambition ;  regarded  with  love  or  awe  by  the  common  outside 
world,  with  honor  by  the  nobles,  and  only  occasionallv,  in  the 
person  of  the  king's  private  priest  and  advisers,  interfering  at 
all  in  the  matters  that  concerned  the  warrior-caste. 

This  view  is  of  course  not  brought  forward  in  the  law-books. 
Their  authors  were  the  later  priests,  who  regarded  the  world  as 
made  for  them  alone,  and  looked  upon  the  king  as  a  steward 
divinely  appointed  to  provide  them  with  what  they  needed. 
Far  otherwise  appears  the  Aryan  state  in  the  early  Epic.  A 
freer  life  is  found  here.    The  king  is  a  king,  not  an  appendage 
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to  the  priest.    The  view  of  the  formal  law  reflects  the  vain 
ideas  of  men  conscious  of  mental  superiority  and  anxious  to  1 
.     bring  the  state  into  harmonious  relations  with  their  egotism^J 
TheE  pic,  an  imconscious  mirror,  furnishes  social  facts  as  found 
in  an  age  as  yet  comparatively  independent,  and  portrays  con- 
ditions that  survivea  even  the  unscrupulous  handUng  of  the 
■   text  by  those  opposing  this  independence.    '  The  priest  is  the  : 
;  standi  of  the  world,'  says  the  formal  law ;  '  the  King  is  the 
standard,'  says  the  Epic* 

In  looking  at  the  state  from  a  political  point  of  view,  we 
must,  thereiore,  reverse  the  arrangement  formaUy  proclaimed 
by  the  priests  themselves,  and  put  their  order  below  that  of  the 
miUtary  caste.    And  next  came  the  '  people.' 

There  were,  thus,  three  Aryan  castes  in  the  Epic  period. 
The  ruling  caste,  comprising  the  king,  his  great  loros  and  vas- 
sals, together  with  the  knightly  part  of  the  armjr ;  the  priestly 
caste,  elevated  by  religious  knowledge,  often  individually  power- 
ful as  guiders  oi  the  king's  will,  but  otherwise  forming  a  lowly 
class  of  penitents  and  beggars,  who,  if  not  irritated  into  a  wasp- 
like wrath  by  unprovoked  insult,  remained  a  sedate,  humble, 
and  morally  useful  element  in  the  ^tate;  lastly  the  third  caste, 
called  collectively  the  people,  exalted  only  through  their 
Aryan  blood  and  their  fully  allowed  claim  to  all  Aryan  privi- 
leges in  the  matter  of  legal  rights  and  religious  rites,  but  other- 
wise constituting  a  body  that  was  looked  upon  with  contempt 
by  the  military  and  extoUed  only  by  the  pnests.  These  knew 
tlie  source  of  revenue.f  There  was,  too,  another  and  un-Aryan 
caste,  of  which  the  members  were,  to  the  Aryan  '  twice-born ' 
(re^nerate  through  holy  ceremonies),  merely  '  once-born,'  or 
'deprived  of  good  oirth.'  These  had,  barring  pretense,  no  spir- 
itual or  legal  privileges.^  They  possessed  no  property.  Their 
— -  «  . 

*  Manu  xi.  85 :  hrahma'nAii),  -  -  pramdnath  lokasya ;  Mbh.  i.  82. 18 : 
raja  pramdnam  bhutdndm.  The  law  and  Epic  give  a  well  known  rule 
to  the  effect  that  the  ri^ht  of  way  belongs  to  a  blind  man,  a  woman «  a 
burden-bearer,  and  a  kmg ;  while,  if  a  king  and  priest  meet,  the  way 
belongs  to  the  priest  ( vfis.  xiii.  59  ;  Ap.ii.5. 11.6;  M.ii.  188-9;  Mbh. 
iii.  IdA.  1 ;  xiii.  104. 25,  etc.) ;  but  the  same  Epic  recounts  a  scene  where 
a  king  meeting  a  priest  callis  out  to  him  *  get  out  of  my  way '  {apagaccha 
patho  *smdkam),  and  when  the  priest  repeats  the  *  law  eternal,'  as  just 
quoted,  it  is  without  effect,  and  the  king  even  smites  him  with  his 
whip.  The  king  is  cursed  by  the  priest  and  becomes  a  demon,  but  this 
*  law '  and  anecdote  of  Vasishtha  may  serve  as  an  example  to  illustrate 
the  gradual  increase  in  priestly  power,  and  the  means  by  which  it  was 
obtained. 

t Compare  v.  182. 80:  *Let  the  priest  beg;  the  knight  defend  the 
pcimle ;  the  people-caste  make  money ;  the  slave  be  a  server ' ;  or 
xiL91.4 :  *  work  is  for  the  slave :  agriculture,  for  the  people-caste.' 

t  Na  hi  8vam  asti  gudrasya  etc. ,  xii.  60. 87 :  compare  the  whole  sec- 
tion ;  with  39,  Paijavana,  cf.  M.  vii.  41.  The  slave  might  clean  up  after 
the  offerings  were  made  {gudrdir  nirmdrjanam  kdryam,  xii.  294. 12-15 ; 
VOL.  xm.  10 
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wives  were  so  in  name.  Their  lives  depended  on  their  owner's 
pleasure.  They  were  '  bom  to  servitude,'  for  they  '  came  from 
the  foot  of  God.'*  They  were  in  fact  the  remnant  of  a  dis- 
placed native  population,  marked  by  race-characteristics  and 
stigmatized  by  their  conqueror's  pride  as  a  people  apart,  worthy 
onfy  of  contempt  and  slavery,  it  would  at  times  appear  as  if 
the  slave  were  tlie  especial  servant  of  the  people-caste,  although 
bound  also  to  serve  the  other  high  castes  (i.  100. 11 ;  but  com- 
pare xii.  f  2. 4—8, 6=M.  i.  99).  The  color-distinction  between  the 
castes — the  slave  being  black ;  the  people,  yellow  ;  the  warrior, 
red ;  the  priest,  white  (xii.  188. 5  ;  in  ii.  36. 24  kdlapuga  means 
time,  not  color) — may  possibly  indicate  a  real  difference  of  hue 
(compare  Muir,  S.T.  i.  140 ;  Zinuner,  A.  L.  p.  113,  with  literature). 
The  people  in  general,  both  those  of  the  country  {jdnapadd)  and 
those  of  the  town  {panra\  are  divided  into  the  'people  at  large 
and  the  common  people '  {inalmjana^prthmjjana;  cf  .xii.  321. 143; 
xiv.  90. 14)  as  distinguished  en  masse  from  the  aristocrats,  and  so 
may  include  the  people-caste  proper  and  its  leavings — that  is, 
those  following  or  adopting  occupations  too  low  to  be  recognized 
as  fit  for  Aryans  (under  which  name  the  three  upper  castes  or  the 
people-caste  alone  are  meant).  The  statement  that  '  there  is  no 
distinction  of  castes '  is  meant  proleptically,  and  implies  merely 
that  a  man  changes  his  caste  in  future  birtlis  on  eartii  in  accora- 
ance  with  his  acts  in  this  :  so  that  e.  g.  a  priest  '  might  become 
yellow  and  be  born  as  a  member  of  the  people-caste,'  if  he  failed 
to  act  as  a  priest  should  {indltmyanagatah  ^  xii.  188. 10  ff. ; 
cf.ib.  239. 13  ;  279. 5).t  I  prefer  to  keep  the  significant,  if  not 
absolutely  correct,  translations  of  the  caste  names  rather  than 
their  native  forms:  thus,  'priest'  for  irdhn ana 'warrior' 
for  ksatriya  ('man  of  the  ruling  order');  'man  oi  the  people' 
for  vai^ya  (literally  'inhabitant,'  or, in  the  Vedic  sense  of  vif, 
a  'clansman'  in  general;  but  later  confined  to  members  of 
such  families  of  the  Aryan  folk  as  had  not  renounced  farming 

his  glory  is  ddksya  (activity),  to  obey  the  three  castes  his  duty  (21); 
cf .  295. 1  flf. :  a  priest  who  becomes  qudradharman  is  degraded  ;  the  slave 
becomes  a  herdsman,  however,  or  a  tradesman,  if  he  cannot  support 
himself  by  service  (3,4);  297.27flf.=M.  x.  126  flf.  :  cf .  xiii.  165. 10.  The 
pseudo-Epic  also  declares  the  slave  to  be  the  next  removed  from  a  beast 
(xiii.  118.  24),  but  in  its  religious  portions  admits  that  a  slave  may,  like 
the  other  castes,  get  a  reward  for  fasting  (uposita^  xiii.  182. 14) ;  just  as 
it  says  that  one  of  the  slave-caste  may  be  made  a  student  i^dtxiyec 
caturo  varndn  kftv^  brahmaiiam  agratah,  xii.  8:^.  49)  though  \he parUc- 
^eta  rule  precedes  (47).   The  caste  will  be  later  treated  in  detail. 

♦It  is  an  old  myth  that  the  people-caste  came  from  the  loins  or  thighs 
of  Gk>d  (Brahma  or  Manu),  while  the  warrior-caste  came  from  his  arms, 
the  priestly,  from  his  head  (mouth),  and  the  slave-caste  from  his  foot: 
RV.  x.90.12;  law,  Vas.  iv.  2 ;  B.i.  10.18.6;  Epic.  Mbh.  viii.  82. 48  ff. ; 
xii.  60.  28 ff.;  819.90  ;  R.  iii.  20. 30 ff.  (here  from  Manu). 

t  Compare  Muir,  Sanskrit  TextSy  i.  138  ff.  for  this  religious  view  and 
some  quotations  on  caste-color. 

X  Compare  Latin  flamen ;  see  von  Bradke,  Beitr&ge  zur  Kenntniss  der 
vorhiatori^chen  Entwickelung  unseres  Sprachsiammes,  p.  13.  , 
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and  trading  to  live  an  altogether  military  or  priestly  life); 
'slave'  for  (^adra.  Out  of  these  elements  was  made  the  theo- 
retical state  of  the  Hindus.  Yet  earlier  only  the  three  upper 
castes  were  recognized  as  tout  le  inondeJ^  "Practically,  tnere 
came  in  addition  an  early  recognized  and  large  number  of 
'mixed  castes,'  feigned  all  to  have  been  either  degmded  branches 
of  the  pure  castes  or  their  illegitimate  descendants.  (Compare 
e.  g.  xii.  297.  8,  9.)  In  reality  these  were  outcasts,  made  so  either 
formally  or  naturally  (through  the  increasing  tendency  of  the 
lower  orders  to  take  up  means  of  livelihood  not  sanctioned  by 
the  pure),  or,  far  more,  renmants  of  un- Aryan  tribes  gradually 
assimilating  to  the  body  politic  of  their  conquerors,  but  not 
received  into  the  social  or  religious  body.  These  were  in- 
creased, again,  by  ever  growing  immigration  from  strictly 
foreign  nations  oir  warriors  and  traders,  practically  esteemed 
but  otherwise  despised.f 
But  from  people-caste,  slave-caste,  pariahs,  or  foreigners  the 

*  Compare  etdvad  vd  idarh  sarvaih  ydvad  brahma  k§atrarh  rtf,  Cat. 
Br.  (ii.  1. 4. 12)  iv.  2. 2. 14  ;  Weber,  Ind.  Studien,  x.  18. 

t  Compare  xii.  207. 41-45,  for  the  disesteem  felt  for  foreigners ;  xiv.  78. 25, 
for  the  distinction  between  Kiratas,  Yavanas,  with  other  barbarians, 
and  Aryans ;  or  vi.  9. 61,  etc. ;  and  xiii.  48  and  49  for  the  whole  account 
of  the  mixed  castes.  The  recoil  from  strangers  is  not  much  greater, 
however,  than  that  of  high  caste  from  low  caste  in  the  developed  state: 
*  equals  with  equals  :  let  priests  talk  with  priests ;  warriors,  with  war- 
riors ;  men  of  tne  people,  with  men  of  the  people  ;  slaves,  with  slaves,' 
xiL210. 11-12.  Yet  in  a  moral  sense  even  the  mixed  castes  are  better 
than  the  pure  if  the  latter  do  not  do  as  they  ought,  iii.  180. 25-^86.  The  hirfi 
estimation  in  which  certain  foreigners,  such  as  the  Yavanas,  were  held 
is  wholly  due  to  the  military  point  of  view  (see  below).  Aside  from  this 
accident  they  were  all  despicable,  no  matter  whence  they  came,  although 
the  Bfadrakas  were  chief  in  positive  unholiness  and  in  the  anti- Aryan 
character  of  their  civilization.  The  Northerners  in  general  were  as  heA 
as  the  rest.  The  sole  exception  is  that  of  the  storied  Northern  Kurus. 
These  were  looked  upon  as  occupying  an  earthly  Hyperborean  paradise. 
The  flank  of  Mount  Meru  is  in  one  place  given  as  their  nome  {dak^rj^ena  tu 
nUcuya  ineroh  pdrcve  tatho  'ttare,  vi.  7. 2),  but  they  are  regarded  as  real 
people  of  the  North  in  most  cases,  with  laws  more  conservative  than  the 
Southerners  (as  in  i.  122. 7),  and  blessed  with  a  typical  felicity  (as  in  the 
first  passage,  and  R.  ii.  108. 26) :  so  blessed  in  fact  that  while  some  happy 
heroes  go  at  death  to  Indra's  heaven ,  others  go  to  the  Northern  Kurus  (xv. 
33. 18  ff.),  as  a  sort  of  earthly  heaven.  A  gate  sixteen  yojanas  wide  used  to 
be  blocked  up  and  prevent  their  passage  ;  but  they  can  now  pass  through 
(iii.  231. 98).  It  is  evident  that  they  were  half -real,  half-mythical  to  the 
Epic  poets.  Other  foreigners  are  simply  barbarians,  on  a  par  with  the 
pasyus,  which  latter  race  may  be  blessed  only  by  changing  its  way  of 
life  and  becoming  an  adherent  of  Aryan  rules  (xii.  136. 22,  etc.).  Rather 
noteworthy  is  the  tutoyer  {tvaihkdra)  of  a  seer  bv  a  slave  in  iii.  187. 5-6, 
and  by  a  C&ndala  {tarn  uvdca  sa  cdn<jldlo  mnnar§e  ^fnu  me  vacalp, 
xii  141. 55.  Compare  86,  bhavdn,  and  conversely,  Vigvamitra  to  the 
?vapaca  bhavdn  in  66,  tvam  in  80)  though  the  custom  is  to  exchange 
•thou'  with  *sir'  without  ceremony.  But  the  rule  is  that,  though 
persons  younger  or  of  the  same  age  may  be  addressed  with  *thou,' 
neither  *  thou '  nor  the  real  name  should  be  said  to  those  that  are  better 
(older).   Compare  xii.  198. 25  (tvaihkdrmh  ndmadheyaih  ca  jye^fhdndm 

arivarjayetj  etc.) 


Digitized  by 


70 


ruling  caste  held  itself  at  less  or  greater  intervals  aloof.  The 
wamors  mingled  with  the  people-caste,  indeed,  but  not  by 
preference.  Intercourse  with  all  below  this  line  was  held  with 
the  mutual  understanding  that  such  union  was  temporary,  and 
tolerable  only  on  the  ground  of  expediency.  On  the  contrary, 
the  priestly  and  knightly  castes  were  always  together,  for  ill  or 
good.  But  in  either  case  they  were  distinguished  as  the  aristoc- 
racv  from  all  others,  more  or  less  plebeian.  They  fouffht  bit- 
terly, and  learned  each  the  other's  strength.  They  l)ecame 
friendly,  joined  on  the  basis  of  mutual  advantage,  and  from 
that  time  on  were  as  one,  above  the  lower  order. 

But  how  were  all  these  classes  politically  united?  Wliat 
part  had  each  in  the  state-organization?  Whence,  above  all, 
came  the  huge  revenues  necessary  to  the  establishment  of  a 
fighting  force  liable  to  be  called  out  at  any  time,  and  too  proud 
itself  to  subsist  on  its  own  manual  labor  ?* 

At  a  time  such  as  that  represented  by  the  first  story  of  the 
Epic,  the  warrior  was  always  a  robber  and  pillager.  This  life 
was  the  knight's  support.  Forays  and  cattle-lifting  provided 
needed  gain.  Meantmie,  although  occasionally  called  into  the 
field,  the  people  (such  I  name  the  united  '  clansmen'  whom 
conservatism  partly  retained,  and  the  pride  of  others  forced 
into  a  caste])  continued  the  peaceable  occupations  once  shared 
alike  by  all  members  of  the  folk,  and  were  enabled  to  build 
up  that  substantial  wealth  that  was  to  make  them  the  later  sup- 
port of  the  state.  But,  as  time  went  on,  the  levies  upon  the 
people's  wealth,  that  during  an  age  when  feud  was  the  constant 
condition  had  been  rare,  irregular,  and  generally  unnecessary,  be- 
came with  growing  civilization  more  frequent.  The  king  no 
longer  raids  along  the  border.  He  lives  in  a  walled  towii,  sur- 
rounded by  a  court  of  polished  nobles.  War  is  a  serious  busi- 
ness, and  means  often  not  an  attack  on  out-lying  savage  races, 
but  a  campaign  against  another  Aryan  realm  grown  powerful 
and  civilized  as  his  own.  Moreover,  as  the  co^untry  becomes 
settled,  the  pastime  of  hunting  serves  to  amu^  the  war-men 
in  the  intervals  of  fighting,  and  a  costly  idle  court  must  be 
maintained.  The  people  of  the  country,  no  longer  obliged  to 
retire  daily  to  the  nmd-built  '  fort '  for  protection  from  the  bar- 
barians, spread  themselves  over  the  land  in  open  ranches  or 
half-defended  villages,  to  protect  which  outposts  of  soldiers  are 
established,  new  forts  are  built,  and  so  new  towns  developed, 
but  always  with  increasing  expense  to  the  people  at  large  and 
particularly  to  the  people-caste,  in  whose  hands  rests  the  poten- 
tial basis  of  supplies.  Larger  and  larger  ffrow  the  flocks  of 
the  ranchmen ;  a  busier  traftic  arises.    The  knights  are  heavy 

*  The  military-caste-man,  if  poor,  might  become  a  farmer,  but  onljr 
as  a  resource  in  need  (see  below).  Otherwise  he  could  be  made  to  work 
manually  only  in  order  to  pay  a  fine  :  M.  ix.  239. 
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consumers  of  wealth,  but  must  be  supported.  The  court  and 
its  army  become  a  great  load.  And  now  regular  and  oppres- 
sive taxes  begin  to  fall  upon  the  supporting  caste.  War  or 
peace,  funds  must  come  into  the  royal  treasury.  These  funds 
are  drawn  from  the  people-caste.  The  king  is  the  '  keeper  of 
wealth'  {vittaraJcsin^  xii.  321. 143)  as  opposed  to  the  '  common 
people' ;  but  these  furnish  it,  and  then  come  to  beg  of  him  in 
need. 

The  settlements,  it  may  be  observed,  of  the  Aryan  popula- 
tion may  be  classed  in  three  divisions.  The  largest,  called  city 
or  town  {nagara^  pura\  was  an  outgrowth  of  the  village 
igrdma^  kketa)^  and  is  represented  as  walled ;  while  the  village 
is  a  collection  of  houses  around  a  fort  {d^irya\  The  village 
itself  is  often  no  more  than  the  natural  development  of  the 
ghorn^  or  cattle-ranch,  which  the  king  is  bound  to  have 
guarded,  and  seems-to  have  converted  in  favorable  places  into 
a  small  village  by  erecting  a  fort  like  that  around  which  the 
grama  naturally  arose  (compare  xii.  69. 35).  With  this  ghosa^ 
and  on  a  par  with  it,  are  sometimes  mentioned  the  small  barba- 
rian settlements  called  paUl  {pallxghosdh^  xii.  326. 20).  The 
radical  difference  between  the  ghosa  and  grama  appears  to  be 
usually  not  so  much  quantitative  as  qualitative.  The  grdma^ 
being  the  earliest  form  of  settlement,  presupposes  a  d^irga  or 
fort  (defense)  of  some  kind  as  its  nucleus;  while  the  ghosa 
(sometimes  called  vraja)  is  an  outpost  from  citj^  or  village,  and 
a  cow-pen  developed  into  a  ranche,  and  hence  into  a  village  by 
the  addition  of  a  fort  to  protect  it  after  it  had  become  a  centre 
of  population.  The  word  grama  is  not,  however,  invariably 
applieii  to  a  natural  growth  from  within,  but  may  be  used  of 
a  community  artificially  planted,  as  in  ii.  5. 81,  where  we  read : 
*to  defend  a  city,  towns  (villages)  are  made,  like  unto  the  citv ; 
and  border- villages  {p>rdntdh\  like  unto  the  towns'  (though  for 
grdmavac  ca  hrtdh  prdntdh  the  Calcutta  edition  reads  ardm/i- 
vae  ca  krtd  ghosdh^  215).  Characteristic  of  India  is  the  rec- 
all the  country,  to  guard  against  drought  (ii.  5. 77).  How  the 
ommendation  in  this  same  passage  of  ponds,  to  be  built  over 
'cow-pen'  may  practically  become  a  village  is  illustrated  ver- 
bally in  the  use  of  gostha^  etymologically  a  '  cow-pen.'  This 
woni  is  used  of  any  general  assembly,  as  in  the  proverbial 
verse :  '  The  joy  of  him  that  liveth  in  a  village  is  the  mouth  of 
death ;  but  the  god's  cow-pen  (the  place  where  gods  assemble) 
is  the  lonely  forest.'^    As  to  the  constitutional  power  of  the 


*  xii.  175. 25  (b)  =  278. 26  (a) ;  26  (b)  =  nibandhanl  rajjxir  e?d  ya  grdmet 
etc.  Qruti,  as  often,  is  merely  *a  saying/  a  proverb.  Like  this  is 
1*11200.92 :  *  Wherever  learned  priests  are,  that  is  a  city,  whether  they 
live  in  a  vraja  (village)  or  a  forest.'  Did  Sir  William  Jones  get  his  poem 
'What  constitutes  a  state?  Not  high  walled  battlements  or  labored 
mound,  Thick  wall  or  moated  gate,  but  men',  etc.,  from  this  passage? 
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villages,  we  have  no  reason  to  believe  that  they  had  any  polit- 
ical rights  beside  the  liberty  given  to  them  by  the  royal  over- 
seer. It  is,  however,  an  aphorism  of  the  legal  literature  that 
villages  shall  be  their  own  authority  in  matters  so  especially 
private  or  of  such  family  interest  as  the  observances  at  wed- 
dings and  funerals.  In  such  case  no  foreign  rite  is  to  be  im- 
posed, but  local  usage  shall  obtain  (Par.  G.  S.  i.  8. 13). 

But  it  is  by  no  means  the  Hindu  conception  of  the  king's 
oflSce  that  the  people-caste  exists  to  support  it  while  the  throne 
is  free  of  responsibility.  No  theory  could  have  appeared  more 
absurd  to  the  Aryan  law-givers.  The  people-caste  is  a  part 
of  the  Aryan  population,  and  must  not  be  oppressed.  The 
connection  between  the  king  and  the  people-caste  is  based  on 
a  theory  of  mutual  advantage.  The  people-caste  must  be 
taxed ;  but  the  relation  between  the  taxing  and  taxed  parties  is 
always  explained  in  a  way  evidently  calculated  to  appeal  to  the 
latter's  business  sense.  That  relation  is,  in  a  word,  trade.  A 
barter,  as  is  often  candidly  said,  of  so  much  movable  property 
for  so  much  protection.  Two  things  men  desire — security  and 
wealth.  The  people-caste  has  the  latter  and  wants  the  former ; 
the  military-caste  wants  the  latter  and  can  provide  the  former. 
Let  us  trade,  then,  says  the  Hindu,  and  on  the  following  basis. 
The  taxes  shall  be  low  when  no  danger  is  at  hand.  When  war 
is  expected,  the  price  of  security  rises ;  the  levies  on  the  peo- 
ple's wealth  shall  be  greater.  The  king  shall  maintain  a 
standing  army,  and  make  all  the  sacrifices  necessary  to  keep 
the  gods  in  good  humor.  For  this  the  people  shall  pay.  In 
return  the  king  shall  undertake  to  keep  guard  over  the  coun- 
try, and  defend  the  agricultural  and  mercantile  classes  not  onl^ 
from  foes  without  but  from  foes  within,  making  good  their 
losses  by  theft  in  time  of  peace,  and  in  time  of  war  keeping 
them  safe  from  harm,  agreeing  to  become  responsible  for  their 
sins  in  the  next  world  ii  he  fails  in  this  after  having  exacted 
taxes.  The  king  was  thus  held  responsible  to  the  people  for 
his  part  of  the  bargain,  and  suffered  a  penalty  if  he  aid  not 
fulfil  his  contract.  In  small  matters,  as  for  instance  where  a 
merchant  had  his  goods  stolen,  the  king  (his  servants)  had 
first  to  seek  for  the  thief ;  but  if  he  was  not  found,  the  money 
had  to  be  refunded  from  the  treasury.  In  event  of  a  great 
war  with  defeat,  however,  where  it  was  absolutely  impossible 
for  the  king  to  return  the  property  lost,  the  people  had  the 
satisfaction  of  knowing  that  a  portion  of  their  sins,  or,  so  to 
speak,  their  debts  to  hell,  had  been  transferred  to  account  of  the 

Compare  vs.  90 :  prakdrdifi  ca  puradvdrdih  prdsdddig  ca  px'thagvidhdH^y 
nagardni  na  ^ohhante  hlndni  brdhinarjLottamdih,  etc.  According  to  the 
A^.  P.  the  kharmfa  is  a  town  in  size  between  city  and  village  {256. 18) ; 
this  appears  to  be  unknown  to  the  Epic. 
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king's  BOTil,  and  in  this  way  some  compensation  wonld  be  theirs 
hereafter,  if  not  in  this  life,  for  the  kmg's  failure  to  fnllil  his 
l^al  oblation  of  protecting .* 

Such  is  the  view  most  frequently  assumed  and  expressed 
when  the  relations  between  the  business  classes  and  the  king 
are  discussed.  Such  a  class  as  this  third  caste  needs,  therefore, 
to  be  very  definitely  determined  in  its  social  and  pohtical  limits 
before  we  can  make  an  absolute  estimate  of  the  riiling  or 
kingly  caste.  In  fact,  the  latter's  power  can  be  best  shown  by 
findii^  first  the  relative  position  of  the  people  in  respect  of  the 
state  at  large.    What  then  was  the  people-caste  ? 

The  priestly  caste  formed  an  undivided  whole,  except  for  in- 
ternal distributions  of  studies,  whereby  one  member  learned 
more  than  another  of  some  special  branch  of  a  pursuit  equally 
open  to  all.  Except  for  the  king's  family-priest,  and  the  elec- 
tion of  certain  members  of  the  caste  to  oflices  bestowed  by  the 
king,  one  member  was  politicalljp^  the  same  as  another.  The 
warrior-caste,  except  for  plutocratic  distinctions,  and  the  special 
ability  acquired  bv  special  members  in  special  acts  of  warfare, 
was  dso  a  political  unit.  The  slave-caste  consisted  of  so  many 
equal-reckoned  slaves.  But  not  so  with  the  people-caste.  Here 
we  have  class  within  caste  in  three  well-organized  bodies,  rad- 
ically different  in  their  occupations  and  socially  apart.  These 
three  bodies  met,  indeed,  on  the  common  basis  of  their  Aryar 
ship  in  a  theoretical  view  of  the  state  ;  and  the  narrower  bond 
of  their  mutual  origin  from  that  part  of  the  people  that  had 
g^radually  confined  itself  to  a  business  life  brought  them  closer 
together  than  they  stood  as  a  whole  when  opposed  to  the  priests 
or  the  warriors.  But  for  all  that,  they  were  not  one  body  with 
like  aims  and  needs.  Their  three  subdivisions  were,  historically, 
as  follows.  First,  the  great  body  of  ranchmen,  the  cattle-rais- 
ing population,  with  their  dependants,  the  herdsmen  and  cow- 


•As  the  king  is  personally  responsible  for  the  good  conduct  of  the 
state,  any  sums  stolen  in  his  realm  become  his  debts  to  the  loser.  The 
amount  stolen  must  be  refunded  either  from  his  own  purse  (svakogdt) 
or  *  from  some  one  that  supports  himself  :*  that  is,  he  should  take  it 
from  some  wealthy  member  of  the  people-caste  (the  commentator  sug- 
gests *a  trader*).  The  financial  responsibility  is  thus  later  put  upon  the 
poor  people-caste,  but  the  spiritual  loss  is  the  king's  and  his  mmisters^ 
(xiL  75. 8, 10, 12  ;  no  restriction  of  priest's  property  is  made  here,  but  may 
be  implied  by  the  context  *  all  is  saved  if  the  priest  is  saved').  As  to 
the  ministers'  share,  compare  xii.  65. 28ff.;  66. 32ff. :  *  Godlike  is  the 
king,  and  gods  revere  a  just  one ;  the  king  shares  the  reward  given 
liereafter  for  the  virtue  or  the  folk  ;  but  the  evil  he  shares  also ;  so  do 
the  ministers.'  *  He  that  steals  from  the  king  himself  goes  to  hell ;  his 
property  is  confiscated ;  his  body,  slain,'  is  the  converse.  The  confis- 
cated property  of  persons  not  thieves  returns  to  the  family  (below:  and 
ib.96.6,N.).  The  passage  above  gives  the  king's  titles  as  Ruler,  Gen- 
erous One,  Wide-Kuler,  All-Ruler,  Warrior,  Lord  of  Earth,  Protector 
of  Men.   The  king  refunds  by  the  rule  of  Ag.  P.  252.  62. 
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boys.  Next,  the  agriculturists  or  farmers,  who  raised  grain, 
and  their  smaller  imitators,  who  raised  fruit  and  vegetables. 
Last,  the  whole  trading  population,  whether  on  sea  or  l^d,  con- 
tinually having  intercourse  with  foreign  traders,  whether  trav- 
eling about  the  country  in  caravans  or  located  in  one  town. 

Beside  these  three  divisions,  there  is  a  continual  row  of 
smaller  similar  occupations,  leading  by  insensible  degrees  into 
the  work  formally  declared  to  be  unlit  for  Aryans.  First,  per- 
haps, monqy-lencUng  may  be  mentioned ;  which,  if  not  an  early 
departure,  was  one  that  shows  us  the  gradual  extension  of  caste- 
functions  ;  for  we  can  still  trace  its  despised  appearance,  and 
gradual  encouragement,  till  it  is  finally  received  as  a  legitimate 
occupation  for  the  twice-born.  Here  lies,  too,  the  whole  mass 
of  mechanics,  artizans,  carpenters,  peddlers,  and  the  like ;  and 
the  frequent  denunciation  of  those  that  have  embraced  such  oc- 
cupations shows  us  clearly  how  often  the  line  between  respect- 
able and  objectionable  labor  was  crossed  by  Aryans.  Such 
commingling  of  Aryan  and  un- Aryan  must  have  begun  very 
early ;  and  I  fancy  that  in  the  earliest  period  of  the  Epic  the 
people-caste  had  already  a  more  and  more  uncertain  line  divid- 
mg  it  from  the  vul^r — a  view  supported  by  the  circumstance 
cited  below,  that  this  caste  is,  in  spite  of  Arya-ship,,  apt  to  be 
set  along  with  the  slave-caste  agamst  tlie  two  more  exclusively 
Aryan  castes  of  the  warriors  and  priests.^  The  formal  law  in 
enumerating  the  three  (recognized)  classes  of  the  people-caste 
sometimes  reverses  the  order,  and  puts  the  trading-class  before 
the  cattle-raisers.  This  is  not  only  historically  wrong,  but  is 
contradicted  by  the  arrangement  elsewhere  preferred  in  the  na- 
tive texts.  In  fact,  it  is  even  stated  that  raising  cattle  is  the 
only  business  fit  for  the  people-caste,  and  that  any  other  occu- 
pation is  wrong.f 


*  I  do  not  mean  that  the  army  did  not  also  contain  a  hoet  of  un- 
Aryans.  These  never  commingled  and  grew  together  as  did  the  peo- 
ple-caste and  the  outsiders,  but  were  always  oil  and  water  in  one  jar. 

t  *A  man  of  the  people  should  bestow  gifts,  go  over  the  holy  texts, 
make  sacrifice,  and  get  wealth  ;  in  doine;  which  let  him  take  care  of 
cattle,  and  be  devoted  to  them  as  a  father  is  to  his  sons ;  any  other 
business  that  he  performs  would  be  for  him  a  wrong  business,  since  the 
Creator  entrusted  cattle  to  the  people-caste'  (xii.  60. 23 ;  23-24  =  M.  ix. 
827).  The  law,  which  allows  a  priest  that  cannot  support  himself  to 
follow  the  occupation  of  the  third  caste,  also  specifies  agriculture  before 
trade  (which  the  priest  may  carry  on  only  with  certain  limitations),  but 
admits  that  many  object  to  this  pursuit  (for  a  priest)  on  account  of  the 
necessary  cruelty  involved— the  plough  injurmg  the  creatures  in  the 
earth,  and  the  yoke  hurting  the  cattle  (iii.  208.23,  ahiiisd:  cf.  i.  63. 11, 
the  ideal  place  where  *  they  do  not  yoke  miserable  cattle' :  cf.  M.  x.  88  ; 
Oaut.  X.  3ff.).  This  objection  is  also  brought  against  agriculture  by  the 
trader  or  *  scales-man'  {tiUddhdra),  whose  own  boast  is  that  his  *  scales 
are  the  same  for  everybody,'  while  he  also  objects  to  raising  cattle,  be- 
cause it  is  necessary  to  castrate  them  and  bore  their  nostrils  (xii.  263. 1, 6, 
11,37).   Compare  far.  G.  S.  i.  69  for  late  inversion  of  trades. 
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Once  the  folk  at  large,  the  united  clansmen  of  the  Aryan 
people,  the  people-caste  nad  thus  lost  its  ancient  universal  prac- 
tices and  become  confined  to  industry  and  trade.  Gradually, 
from  when  each  warrior  was  rich  in  cattle  and  each  cattle- 
raiser  ready  to  answer  to  a  call  for  arms,  there  came  a  separa- 
tion of  interests.  Some  grew  to  depend  on  their  bows  and 
swords,  and,  finding  fighting  more  agreeable  than  labor  of 
hands,  settled  more  and  more  upon  the  life  which  the  king 
Uved,  and  took  him  as  their  model.  They  became  'king's 
men,'  the  older  name  of  those  forming  the  warrior-caste. 
They  arose  from  the  people  and  left  them.  Some,  again,  con- 
fined themselves  to  study  and  reHgion,  and  before  long  gained 
and  kept  the  fame  of  being  the  gods'  special  ministers.  They 
also  arose  from  the  people  and  left  them.  And  so  the^ 
*  clansmen'  or  '  people'  grew  socially  smaller  and  became  the 
people-caste — in  name  the  whole,  in  fact  a  part,  and  a  ra^ 
idly  degrading  part  of  the  population.  But  a  shadow  of  their 
former  might  remained  far  into  the  Epic  period.  Of  this,  be- 
low. The  three  occupations,  already  developed  in  the  Vedic 
age,  now  abandoned  by  the  warriors  and  priests,  were  cherished 
by  the  people-caste.  Indeed,  so  rapidly  do  we  find  the  sub- 
divisions appearing  in  the  light  of  demarcated  professions  that 
we  even  notice  a  differentiation  between  the  people-caste  on  the 
one  hand  and  the  traders  on  the  other,  showing  that  agricult- 
ure and  cattle  seemed  still  more  peculiarly  the  people's  work.* 

But  the  development  of  commercial  interests  was  sufficient 
ultimately  to  cause  the  establishment  of  a  sort  of  trade-unions 
or  guilds.  These  may  belong  in  their  full  development  to  a 
late  period,  but  we  find  them  mentioned  early  (so  in  the  law- 
book of  Manu)  as  of  importance.  Such  corporations  had  their 
own  rules  and  laws  subject  to  the  king's  inspection,  the  king 
not  being  allowed  (theoretically)  to  have  established  or  to  es- 
tablish any  laws  that  contradicted  those  already  approved  or 
sanctioned  by  usa^.  The  heads  of  these  corporations  are  men- 
tioned together  with  the  priests  as  political  factors  of  weight, 
whose  views  are  worth  grave  consideration;  as  an  informal 
instance  of  which,  we  find  a  prince  defeated  in  battle  and 
ashamed  to  return  home — '  for  what,'  he  exclaims,  '  shall  I  have 
to  say  to  my  relatives,  to  the  priests,  and  to  the  heads  of  the 

♦  *  There  the  men  of  the  people  (vdicydiji)  do  not  injure  cattle,  nor  do 
the  merchants  {yfaryiQdl})  deal  with  false  weights  {kutamdndify,  i.  64. 21- 
22).'  It  is  for  pictorial  effect  that  we  more  often  have  the  sea-trader  than 
the  land-trader  spoken  of  in  the  Epic,  the  *  merchant  wrecked  with  ship 
destroyed '  being  a  much  loved  metaphor.  Compare  e.  g.  ix.  3. 5 ; 
R.  V.  ^5. 12.  Not  a  coaster  but  a  deep-sea  sailor  is  meant.  Compare 
ii.5. 114:  *Do  the  merchants  that  have  arrived  from  afar  for  the  sake 
of  gain  pay  no  more  than  their  proper  (shipping)  duties  ?' 
VOL.  xin.  11 
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corporations  V*  Prominence  is  given  to  the  guilds  in  the  later 
booKS  of  the  Epic.  There  also  we  find  corporations  of  every 
sort,  under  the  name  of  gana  ;  of  the  members  of  which  the 
king  is  particularly  recommended  to  be  careful,  since  enemies 
are  apt  to  make  use  of  them  by  bribery.  But  dissension  is 
their  weak  point.  Through  dissension  and  bribery  they  may 
be  controlled  by  the  king.  On  the  other  hand,  '  union  is  the 
safeguard  of  corporations.^!  The  power  of  the  corporations  is 
said  to  be  equal  to  that  of  all  the  king's  military  dependents ; 
'  these  two,  I  think,  are  equal,'  it  is  said  in  a  passage  where  the 
strength  of  the  kingdom  is  reckoned  (unless  the  dependents  in- 
clude servants  of  every  kind).:}: 

The  intermingling  of  un- Aryan  with  Aryan  in  this  caste  is 
perhaps  indicated  by  the  fact  that  the  cowboys,  who  watched 
for  instance  the  royal  cattle,  spoke  a  dialect  unintelligible  to 
the  Aryans,  unless  the  latter  had  especially  learned  it§ 
Kings,  of  course,  are  always  surrounded  by  interpreters ;  but 
this  may  be  referred  simply  to  the  effect  of  the  foreign  popula- 
tion.! 

Two  additions  to  the  cattle-raising  population  are  to  be  found 
outside  of  the  people-caste.  The  king  is  himself  a  large  owner 
and  breeder  of  cattle,  and  personally  superintends  the  con- 
dition of  his  flocks  at  certain  times  in  the  year.  The  whole 
care  is  taken,  of  course,  by  the  cowboys,  whose  ranches  the 
king  visits,  when  for  example  the  cattle  are  to  be  branded. 
Large  gifts  of  kine  are  given  to  kings  by  foreign  allies,  and  we  can 
still  trace  pure  cattle-raiding  expeditions  in  the  Epic  story.  Such 

fiven  or  stolen  cattle  were  kept  for  the  king.  On  tlie  other 
and,  there  is  comparatively  early  evidence  to  show  that  the 
priests  also,  though  not  |)ei'sonally  attending  to  the  duties  of 
the  calling,  yet  carried  on  more  or  less  cattle-raising  and  agri- 
culture on  their  own  account,  employing  tlie  tliird  caste  to  do 
the  labor. 

The  third  or  people-caste  has  thus,  as  regards  their  duties, 
quite  undefined  borders.  The  humblest  tender  of  cows  for  a 
master  may  be  of  this  caste,  or  the  work  may  be  done  by  one 
outside  the  Aryan  ranks.    The  priest  and  king  share  the  gain 

*  iii.  249. 16 ;  xii.  54. 20.  The  qreni  or  guild  thus  includes  unpriestly  cor- 
porations.   Cf.  R.  vi.  111.  13. 

fxii.  107. 82;  xii.  59. 49,  p^enimuJchyopdJapena ;  N.  understands  mili- 
tary greni,  M.  viii.  41.  An  interesting^  list  of  trades  is  found  R.  ii.  90. 10 ff. 
In  the  same  work  the  collocation  of  *  assemblies  and  corporations'  is  to 
be  noted  (pari^adah  grenayag  ea,  R.  ii.  120. 5).  The  further  distribution 
of  a  popular  crowd  imphed  in  sayodhagrenhiigamah  {janaTy,  R.  ii.  123.5) 
is  apparently  later  than  the  Epic. 

1 1  should  here  be  inclined  to  take  mdula  as  native  soldiers,  hhxia  w 
mercenaries,  were  it  not  for  the  commentator,  xv.  7. 8. 

§  Their  dialect,  hhd^a,  has  to  be  acquired  by  Aryans  :  iv.  10. 1. 

1  Sarvabha^dvidal}.y  i.  207.  39  ;  but  sarvabhdsyavidaJi,  xii.  321. 15. 
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of  the  profession,  and  practically  intrude  on  the  emoluments 
theoretically  set  apart  for  the  people-caste. 

What  was  the  condition  of  the  small  farmers  through  the 
realms  We  cannot  say,  further  than  in  their  relation  to  the  state 
as  tax-payers.  Of  the  daily  worker,  shepherd,  cowherd,  farm- 
help,  we  have,  however,  a  cnance  didactic  verse  that  informs  us 
in  regard  to  his  wage.  In  this  passage  the  lowly  laborer  is  a 
man  of  the  people-caste :  or  rather,  the  people-caste  is  under- 
stood to  consist  of  laborers,  as  a  look  at  the  context  will  show. 
After  the  common  formula  that  the  people-caste  should  tend 
cattle,  we  read  :  '  he  should  receive  the  milk  of  one  cow  for  the 
care  of  every  six ;  if  he  tend  a  hundred  head  of  cattle,  he 
should  receive  a  pair ;  in  the  case  of  (dealing  for  the  master  of 
the)  flocks  or  in  agricultural  labor,  his  general  share  should  be 
one-seventh  of  the  proceeds  or  of  the  increase,  but  in  the  case 
of  small  cattle  (not  horned)  only  a  small  part  (one-sixteenth.')* 

Although  points  of  direct  contact  between  the  royal  and  peo- 

fJe-eastes  are,  except  in  the  matter  of  taxation,  rarely  to  be 
ound  in  the  Epic,  yet  the  account  of  the  distribution  of  the 
kingly  power,  as  preserved  in  both  Epic  and  legal  literature, 
points  to  the  fact  that  the  people  were  m  general  at  the  mercy 
of  the  king's  vicegerents,  and  that  the  people-caste  must  have 
been  especially  exposed  to  their  predatory  natures. f 

In  describing  the  '  care  of  the  empire,'  tradition  divides  the 
realm  into  seven  factors.  Of  these  the  first  five  are  the  king 
himself,  his  ministers,  the  treasury,  army,  and  allies ;  the  last 
two  are  the  country-people,  and  the  capital,  or  '  the  cit^.^X 
'the  city'  the  king  (theoretically)  superintended  all  duties,  even 
to  the  adjustment  of  prices.  lie  had  delegates  (whom  he  ap- 
pointed through  the  land)  to  do  this  for  him  in  other  towns  and 
villages.  Thev  were  stationed  chiefly  as  miUtary  commanders. 
We  fortunately  have  preserved  the  system  of  government  by 
which  the  towns  lying  out  of  the  king's  direct  supervision  were 
cared  for.  The  decimal  system  of  classification  (found  again  in 
the  army)  is  not  necessarily  a  sign  of  late  origin  for  tliis  array 


•xii.  60. 24  flP.,  tathd  ^r^ge  kald  khure.  The  parentheses  are  due  to  the 
commentator.  The  amount  given  is  the  workman's  *  yearly  pay '  {sdrh- 
vatmri  bJiftify). 

fThe  technical  Itaydfy  or  *  adversities '  of  the  husbandman  include, 
however,  only  foreign  invasion  (a  point  contradictory  of  Megasthenes' 
account).  But  see  particularly  Ag.  P.  238. 46 ;  and  262.  These  Itaydfy 
are,  I  believe,  not  defined  in  the  Epic  by  text  or  commentator,  but 
are  explained  by  a  native  lexicographer  as  consisting  of  1.  too  much 
rain :  2.  no  rain  ;  3.  grasshoppers ;  4.  mice  or  rats ;  5.  birds ;  6.  neigh- 
boring kings  (invading  the  country).  The  Epic  puts  them  with  sick- 
ness as  one  of  the  *  faults '  of  a  metaphysical  division  of  things  accord- 
ing to  their  qualities  (iii.  149. 85) ;  and  alludes  to  them  in  the  words  of  a 
^ieaker ;  Uayag  ca  na  aanti  me  (v.  61. 17.   For  definition  see  P.  W.). 

t  xiL  69. 64  ff . ;  different  order  in  xii.  821 . 154-5.  Compare  M.  ix.  294-297. 
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of  officials;  but,  though  coinciding  in  all  respects  with  the 
plan  authorized  by  the  legal  treatises,  since  it  represents  as  it 
must  an  imperial  policy  rather  than  that  of  a  limited  kingdom 
the  inference  is  fair  that  the  system  was  one  adopted  only  after 
the  foundation  of  great  empires,  belonging  therefore  to  the  later 
Epic. 

According  to  this  system,  the  king  with  his  town  officers  sees 
to  the  royaJ  capital,  while  he  is  represented  in  other  towns  by 
men  selected  either  from  the  priestly,  the  warrior,  or  the  people- 
castes.  It  is  the  duty  of  these  men  to  protect,  each  his  village, 
their  territory  from  robbers  ;  more  particularly,  those  that  gov- 
ern a  village  must  keep  it  and  the  surrounding  country  to  the 
distance  oi  a  kroga  (about  two  miles)  in  all  directions  free  from 
thieves,  and  are  bound  to  repay  to  the  losers  whatever  is  stolen 
within  this  district.  In  the  case  of  a  large  town  the  distance 
guarded  is  four  times  as  great.  They  had  also  to  collect  tlie 
taxes  from  their  districts.*  The  Epic  describes  the  allotment 
of  territory  thus.  Every  town  or  village  was  presided  over  by 
a  vicegerent,  who  was  under  a  superior  officer  called  '  ruler  of 
twenty '  towns  or  '  ruler  of  a  hundred.'  In  a  gradually  extend- 
ing circle  these  overseers  received  tribute,  heard  reports,  passed 
them  on  to  the  one  of  next  highest  authority,  and  he  to  the 
next,  tiU  revenues  and  reports  focused  in  the  king,  the  lord  of 
all.  The  king  should  create  one  over-lord  to  be  the  governor 
of  -a  thousana  villages  (i.  e.  here  as  example,  over  the  whole 
realm) ;  all  the  villages  are  to  be  divided  into  groups,  or  depart- 
ments, of  one  hun(£ed  villages  each ;  these,  again,  are  stibdi- 
vided  into  counties  of  twenty  each  and  ten  each,  while  a  head- 
man is  to  be  appointed  over  each  division,  reckoning  from  the 
village  as  a  unit.  The  head-man  or  mayor  of  each  village 
(ffrdmasya  adhipatih)  sends  to  the  ten-village-man  or  county 
officer  {aa^agrdml)  returns  of  aU  the  crimes  committed  in  his 
viUage,t  ^i^d  the  ten-village-man  in  turn  sends  his  report  to 
the  twice-ten-man  {dviguridyl  or  vingatipah)  \X  who  in  turn 
passes  his  collected  reports  to  the  hundred-village-man  {gror 
mamtddKyahsaK),  from  whom  they  go  to  the  general  governor 
(adliipatih).  The  officer  in  each  division  draws  his  own  io- 
come  from  the  province  placed  under  his  control :  one  village 
provides  support  for  the  village-man;  the  village-men  from 
ten  villages  supply  the  ten-village-man,  etc.  The  ruler  of  a 
hundred  villages  ought  to  have  to  supply  his  needs  the  revenue 
derived  from  one  whole  flourishing  town,  while  the  thousand- 


*  M.  vii.  115-125 ;  Yaj.  i.  321 ;  Ap.  ii.  10. 26. 4ff. 
t  Chrdmado^dlj, ;  probably  the  returns  are  sent  monthly. 
X  The  ruler  of  ten  is  also  called  dagapdlp ;  and  the  ruler  of  one  village, 
grdmikdl},. 
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village-man  has  a  large  city,  gold,  grain,  etc.,  appropriated  to 
his  use.* 

Eeside  these  special  supervisors,  each  city  should  be  provided 
with  one  general  officer,  a  mayor  (?)  or  superintendent  of  affairs, 
whose  official  title  is  '  he-that-thinks-about-everything ' ;  his  du- 
ties are  not  defined.f  A  military  garrison  is  stationed  in  every 
town  and  along  the  border-forts ;  and  the  realm  is  watched  by 
mihtary  police,  recommended  as  guards  of  the  city  parks  {puro- 
dydna)  and  other  crowded  places.:}:  Such  is  the  later  'defense 
of  the  realm,'  as  distinguished  from  the  earlier  single  fort  and 
environs. 

Many  of  these  cities  are,  of  course,  those  brought  under  the 
sway  of  the  king.  We  may  assume,  since  the  general  officers 
here  described  are  particularly  urged  not  to  exceed  their 
powers,  and  to  be  tender-hearted  toward  the  unfortunate  (a 
plea  often  urged  before  kings,  as  in  Narada's  great  sermon  in 
the  Sabha),  that  they  exercised  pretty  free  control  and  were  apt 
to  abuse  it.§  In  fact,  with  an  uncertain  rate  of  taxation,  they 
could  practically  demand  what  thej'  pleased.  The  proper  rate 
of  taxation  is  not  certainly  established  in  the  Epic,  but  at  its 
best  was  very  severe.    Agriculture  is  always  implied.    It  is 


*  It  is  said  in  the  second  book  that  there  are  five  general  officers  of  the 
military  caste  in  each  town  as  collectors.  What  their  exact  functions 
were  the  Epic  does  not  say  (kac  cic  churdfy  kftaprajfiaff,  panca  pa^hca 
minu^ihitak^  k^emaih  kurvanti  mihhaiya  rajan  janapade  tava,  ii.  5. 80  ; 
the  contest  shows  that  pahca  refers  to  officers  of  towns).  I  suspect  that 
collecting  here  refers  to  collecting  the  regular  taxes.  One  thousand 
vUlagee  given  away  as  a  *  means  of  livelihood '  is  not  uncommon  in  the 
time  of  the  empires :  compare  e.  g.  R.  ii.  31. 16.  According  to  Manu  the 
lord  of  ten  villages  has  as  much  as  can  be  cultivated  by  twelve  oxen  ; 
of  twenty  villages,  by  five  times  that ;  of  one  hundred,  the  produce  of 
a  village;  of  a  thousand,  the  revenue  of  a  town.  This  certamly  seems 
aD  older  version  than  that  of  the  Epic.  The  word  kula^  here  employed, 
land  enough  for  a  family,  is  interpreted  by  the  commentators  as  '  what 
can  be  ploughed  bv  twelve  oxen.' 

fThis  *  one-thinker-about-everything'  (efcaiji  sarvdrthacintakaJf.)  ap- 
pears to  be  an  additional  officer,  not  a  substitute  for  the  city-lord ;  vd 
or  CO  is  read,  M.  vii.  121-122.  The  description  is  found  xii.  87. 1  flf.  Mili- 
tary garrisons  are  spoken  of  ib.  69. 6  ff .  They  are  to  be  stationed  through 
the  realm,  and  on  the  border-land. 

t  Compare  ii.5.82ff.,  121,  114,  where  a  garrison  guards  each  town. 
,  §  We  iearn  little  of  these  officers  from  the  law.  In  M.  x.  126  ;  xi.  64 
(Mbh.  xiii.  166. 10 ;  xii.  297. 25-26)  the  three  upper  castes  have  adhikdra, 
but  not  the  slave-caste ;  extending  (in  the  Epic  law)  to  any  *  rule  of 
right'  (in  Manu  adhikdra  of  law  and  of  mines).  But  in  the  Epic  practi- 
cal rule  we  find  the  slaves  have  a  certain  authority  (see  below). 
These  officers  were,  as  were  the  king  and  all  royal  officers,  exempted 
from  certain  ceremonial  impurities  (occasioned  by  the  death  of  rela- 
tives) *  lest  business  be  impeded  (kdryavirodhdt)  G.  xiv.  45 ;  M.  v.  98-95. 
We  find  often  that  Hindu  strictness  in  this  regard  is  practically  less 
than  at  first  sight  appears. 
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only  in  an  ideal  realm  that  we  find  '  in  that  place  there  was  no 
coiuusion  of  castes,  and  no  mining  or  agricultural  labor.'* 

In  practical  life  '  the  king  must  not  be  too  kind,  he  must 
not  cut  oflE  his  own  root,  he  must  tax  as  he  finds  necessary.'f 
The  proper  tax,  to  levy  which  the  king  is  enjoined,  and  in  tak- 
ing which  he  '  does  no  wrong,'  is  in  the  proportion  of  one  sixtli 
of  the  annual  gain  got  by  the  party  taxed,  with  special  rules  for 
special  cases.  This  regular  rate  is  not  regarded  as  imposing  a 
heavy  tax.  Further  statutes  show  that  it  may  be  increased,  and 
permit  even  a  fourth  of  the  annual  income  to  be  so  taken  '  in 
time  of  need,'  i.  e.  when  danger  threatens — the  king  in  each 
case  incurring  the  same  proportion  of  the  people's  sins  if  he 
does  not  return  the  barter- value  of  this  tax  in  '  protecting  the 
people ' :  especially,  as  is  once  sharply  added,  '  the  better  classes 
of  people,  and  the  wealthy  classes.':}: 

♦  i.  68. 6  :  na  varnasaihkaro  na  kf^yakarakxj  janah. 

t  V.  34. 18.  The  further  advice  that  the  king  should  be  merciful  toward 
his  people  *  as  if  toward  the  gods '  (ib.  38. 41)  is,  as  shown  by  many  ex- 
amples, based  rather  on  the  utilitarian  principle  that  *  a  realm  is  like  a 
cow  ;  it  must  riot  be  over-milked '  (xii.  87. 13-21),  than  on  any  principle 
of  abstract  right.  An  idea  of  what  was  reasonable  in  taxation  may  be 
drawn  from  the  converse  of  a  rule  in  regard  to  the  king's  expenditures. 
We  are  told  that  he  ought  to  be  every  morning  informed  of  what  he 
has  spent,  and  that  his  (yearly)  expenditure  ought  not  to  cover  more 
than  three  fourths  of  his  income  (ii.  5. 70-72).  That  is  to  say,  he  ought 
to  tax  heavily  enough  largely  to  increase  his  actual  needs  in  private  and 
public  outlay.  One  half,  one  quarter,  or  three  quarters,  are  given  as 
the  legitimate  ratios  of  expense  to  income.  .The  account  is  Kept  by 

*  calculators '  {ganakalekhakdJ}.). 

t  All  traders'  taxes,  by  legal  and  Epic  rule,  are  to  be  apportioned  ac- 
cording to  the  conditions  under  which  the  goods  are  presented  for  taxa- 
tion :  that  is  to  say,  a  merchant's  wares  are  to  be  taxed  *  after  the  king 
has  carefully  considered  the  price  at  which  they  are  to  be  sold,  and  were 
bought,  and  the  distance  they  have  been  carried' ;  where  an  impost 
duty  is  intended.   The  artisan  also  must  be  taxed  in  such  a  way  that 

*  both  the  king  and  the  artisan  may  get  profit.'   Taxation  more  than 

*  legal'  is  decried;  larger  taxes  must  not  be  demanded,  it  is  sometimes 
said,  but  begged  for,  and  that  from  all  the  castes,  except  the  priests 
(xii.  87. 18-21 ;  71. 15).  But  when  the  king  conquers  and  is  conscious  that 
his  taxes  are  not  unjustly  levied,  then  *  let  the  king  address  his  new 
people,  saying  **  give  me  the  rightful  tax ;"  if  they  ^ve  it,  it  is  well ;  if 
not,  let  them  be  forced '  (xii.  95. 2).  The  proper  tax  is  formally  given  as 
above,  i.  213. 9;  xii.  24. 11  ff. ;  69. 25  ;  139. 100.  The  yearly  income  is  re- 
^rded  as  the  basis  of  reckoning  the  tax  in  cattle-increase  and  ^rain- 
mcrease.  Compare  ii.  5. 78,  and  M.  vii.  80.  The  Calcutta  reading  in  ii.  212 
(=5. 78)  pddikam  ca  gatam  is  certainly  to  be  rejected  for  the  Bombay 
pratyekarh  ca  gatam.  The  king  is  here  advised  to  befriend  the  husband- 
men when  the  crops  are  poor,  and  to  take  one  in  the  hundred  of  the  in- 
crease as  a  moderated  equivalent  of  the  normal  tax  ;  not  to  tax  (more 
heavily  than  before)  at  the  rate  of  twenty-five  per  cent.  The  possi- 
bility of  tii*^  kingdom's  existing  without  taxation  seems  especially  to 
irritate  the  compilers  of  the  pseudo-Epic.  They  revert  to  the  subject 
again  and  again,  and  prove  that  the  king  must  have  wealth ;  his  army, 
his  happiness,  his  virtue  depend  on  it ;  *  as  a  robe  conceals  a  woman's 
nakedness,  so  does  wealth  conceal  sin  ;  therefore  let  him  get  wealth, 
even  if  he  be  sinful '  (xii.  133. 7).   The  twelfth  book  says  in  effect  to  the 
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The  authority  of  Megasthenes,  if  rightly  reported,  would  in- 
duce us  to  believe  that  the  agriculturists  hold  the  land  as  ten- 
ants to  the  king,  and  that  the  gain  of  rents  goes  into  the  royal 
treasury,  besides  the  payment  of  a  fourth  part  of  the  crops  as 
tax.  Except  on  the  principle  of  the  Hindu  proverb,  that  '  the 
cow  (seemingly)  belongs  to  the  calf,  the  cowherd,  the  owner, 
and  the  thief,  but  he  that  ^ets  the  milk  is  the  real  owner'  (xii. 
174.32),  we  must  decline  ^n  toto  to  accept  this  statement  as 
valid  lor  the  times  covered  by  the  Epic  narration,  and,  since 
they  represent  a  more  imperial  policy  than  that  depicted  in  the 
native  works,  conclude  either  that  Megastlienes  is  misquoted 
in  respect  of  land  ownership  and  taxes,  or  that  he  speaks  of 
a  small  part  of  the  land  where  such  custom  prevailed,  or  writes 
of  times  different  from  that  represented  by  Epic  didactic  poe- 
try. Arrian  sayB  that  Megasthenes  saw  only  a  little  of  India ; 
but  I  am  inclined  to  think  that  the  present  difference  between 
the  quarter  and  the  sixth  as  a  regular  grain  (income)  tax  indi- 
cates a  difference  of  time  rather  tlian  of  locality,  and  that  the 
Epic  coinciding  with  the  law  represents  in  this  point  an  ideal, 
or  older  state  of  affairs  than  that  found  by  the  Greek  (c.  300 
B.  C.).* 

king :  *  rules  do  not  hold  in  certain  contingencies  ;  do  not  ordinarily 
tax  too  much  ;  but  yet  let  your  first  care  be  to  keep  your  treasury  full ; 
if  it  is  necessary  to  tax  heavily  in  order  to  this  end,  do  so ;  money  is  the 
chief  thing  ;  wealth  is  a  necessity ;  let  the  king  imitate  the  people,  they 
make  as  much  as  thejr  can  ;  for  poverty  is  a  crime '  (xii.  130. 83  to  end). 
The  verse  distinguishing  between  protection  for  the  people  in  general 
and  the  better  classes  (xii.  24. 17,  pi2mf  cdryag  ca  satkdryd  vidvdnsag  ca, 
.  *.  .  .  gamine  dhaninag  cd€  va  paripdlyd  vige^atali)  is,  despite  the  com- 
mentator, especially  in  the  interest  of  the  rich  men  of  the  people :  *  War- 
riors, Aryans  (the  people-caste),  and  sages  (priests)  should  all  be  treated 
well ;  those  rich  in  cattle  and  those  possessing  property  should  be  es- 
pecially well  protected.'  As  to  the  moral  guilt  incurred  by  a  king 
throagh  his  people's  sin  see  below.  It  is  remarked  in  xiii.  61. 82 
that  *  the  people  ought  to  kill  the  rascal  of  a  king  who  does  not  protect 
them'  iarak^tdraih  hartdraih  viloptdram  andyakam,  taih  vai rdjakalirh 
hanyuJ),  prajdh  saihnahya  nirghj^iam ;  in  88,  sa/i .  .  .  .  nihantavyafy. 

*  Of  the  seven  social  orders  that  Megasthenes  notes,  the  first  is  the 
order  of  priests ;  the  second,  the  agriculturists,  who  greatly  outnum- 
ber the  others.  These  abstain  from  war,  he  says,  and  from  all  other 
pabhc  service,  spending  their  time  in  agriculture ;  and  no  enemy  in- 
jures the  crops,  oecause  evervone  looks  on  the  agricultural  class  as  a 
pubhc  benefactor — whence  the  richness  of  the  uninjured  land.  He 
continues,  as  quoted  by  Diodorus  and  given  above,  with  the  words : 
^wvat  <r  hri       X^P^^  fiera  rkKWJV  koX  ywaiKuv  yeupybi,  Kal  rfj^  e/f  rr^fv  ndy.iv  Kara- 

oav  'IvSiK^  p€UTi?JK^u  elvoi,  i^iCj/Ttf  fjf  fiTffhvi  yi/v  l^e'tvac  KeKTyadat  •  x^P^^ 
rfj^  futrdCtmu^  TerapTTjv  £iQ  TO  ^aai^iKov  Telovai.  In  the  next  class  Megasthe- 
nes rightly  distinguishes  from  these  farmers  the  herdsmen,  shenherds, 
and  poorer  members  of  the  people-caste ;  for  though  theoretically  one, 
they  were,  as  we  have  seen,  in  reality  a  different  order ;  and  we  are 
not  sorprised  to  find  no  hint  from  the  Greek  observer  that  the  two 
classes  belong  together.  These  poorer  people,  he  says,  are  great  hunt- 
ers ;  they  do  not  live  in  towns  or  villages,  but  (tkt/vitti     ji'ufi  xpi^fai :  ev- 
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The  statement  that  the  kins  holds  all  the  land  as  his  own 
(and  disposes  of  it  as  he  will  5)  is  not  an  unnatural  deduction 
irom  the  fact  that  the  kinff  may  give  away  as  much  land  as 
he  likes,  and  is  the  'lord  of  all'  (compare  Biihler  on  M.  viii. 
39).  Still,  practically  the  ownership  is  vested  in  each  heredi- 
tary occupant ;  his  right  is  secured  by  title ;  boundary  disputes 
are  settled  by  careful  surveys ;  no  sin  is  graver  than  '  depriving 
a  priest  of  land,'  nor  any  glory  greater  than  '  giving  land  to  a 
priest ;'  so  that  we  may  doubt  if  this  right  of  universal  owner- 
ship was  exercised.  No  tax  is  put  upon  land :  that  is,  no  rent 
is  paid  for  it.  AH  the  taxes  of  the  law  and  Epic  are  arran^d 
on  the  basis  of  increase  in  the  year's  stock,  a  part  of  which 
must  be  paid  as  tax ;  but  it  is  nowhere  implied  tnat  such  a  tax 
is  regarded  as  rent  for  the  land.  The  '  fourth  part,'  evidently 
declared  by  Megasthenes  to  be  the  proportion  exacted,  contra- 
dicts the  perpetual  statement  of  native  authorities,  that  the  pro- 
portion on  grain  is  one-sixth,  and  one-fourth  only  in  emergen- 
cies. Indeed,  one  of  the  standing  epithets  of  the  king  is  based 
on  this  proportion  ;  he  is  called  often  the  sadhhdgin^  '  he  that 
gets  one-sixth.'*  Such  taxes  in  cattle,  grain,  and  merchandise 
were  levied  in  kind.  Besides  custom  house  duties,  '  a  piece  in 
kind '  for  the  king  was  exacted  of  merchants  ;  that  is,  beside 
the  apportioned  duty,  they  surrendered  one  specimen  of  their 
goods  to  the  royal  treasury.f 

idently  the  inhabitants  of  the  gho^a.  To  complete  this  foreign  descrip- 
tion, we  find  the  Greek's  *  fourth  class'  to  be  what  the  Hindus  call  a 
part  of  the  *  mixed  castes' — namely,  the  artisans  and  manufacturers  of 
unplements,  who  pay  no  tax,  but  draw  grain  from  the  royal  treasury  : 
that  is,  if  they  are  employed  by  the  king  as  army  artisans,  or  i»ther- 
wise  serviceable.  Compare  M.  vii.  126,  where  from  one  to  six  panas  a 
month,  clothing  every  semester,  and  a  tub  of  grain  every  month,  are 
given  to  the  menials  of  the  royal  household  (as  some  say,  the  grain  in- 
creasing with  the  money  for  the  better  servants).  The  tax  of  ordinaiv 
artisans  is  in  kind,  according  to  the  native  accounts.  Megasthenes  s 
class  of  warriors  is  touched  on  below ;  the  sixth  caste  is  that  of  the 
*  ephors,'  probably  the  rulers  described  above  :  oirroi  6i  Tvohm-payfiovovirre^ 
ir&vra  Kal  kipopovTc^  tol  Kard.  Tf^v  'lvSiKr)v  anayyk'k'kovai  roig  paatXevaiVy  kav  6k  /J 
ird^ig  airrav  afiaaiXevToq  t},  rolf  apxovmv.  The  last  class  is  called  the  class  of 
councilors,  judges,  etc.  So  Diodorus ;  and  essentially  the  same,  Airian 
and  Strabo.  But  it  is  important  to  notice  that  Arrian  merely  says  in 
regard  to  the  taxes  of  the  agriculturists  that  *  they  pay  to  the  king  or 
to  autonomous  cities  the  ^/jo/,'  not  specifying  how  much.  Strabo  says 
only  that  they  rent  the  land,  and  pay  one  fourth  of  the  crops  in  lieu  of 
tax.    Diod.  ii.40;  Arrian,  11  ;  Strabo,  xv.,  p.  703  (Didot). 

*  It  is  by  giving  gifts  (to  the  priests)  that  the  members  of  the  third 
caste  attam  heaven  (iii.  150. 51).  Now  it  is  said :  *  a  man  of  the  people- 
caste  that  gives  a  part  of  his  harvest  to  the  priests  after  he  has  taken  out . 
the  sixth  part  (for  taxes)  is  released  from  sm'  (xiii.  112. 19  :  §a(p)hagapa- 
riquddhaik  ca  kj'^er  hhdgam  updrjitam^  vaigyo  dadad  dvijdtiohya^ 
pdpehhyah  parimucyate). 

t  A  kmg  that  takes  *  even  a  fourth'  is  not  guilty  of  wrong  *  in  a  time 
of  distress'  (M.  x.  llSff.) ;  but  the  legal  tax  from  the  people-caste  is  one 
sixth  or  one  eighth  on  grain,  one  twentieth  on  gold  and  cattle,  or  only 
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All  these  taxes,  it  will  be  noticed,  are  drawn  from  the  third 
estate  or  people-caste,  which  (including  the  degraded^  appears 
in  Megastnenes  as  in  native  works  more  properly  a  neteroge- 
neons  order,  without  likeness  of  parts,  than  one  united  caste- 
body.  All  these,  however,  pool*  or  rich,  must  pay  taxes.  Not 
80  with  the  soldiers.  The  latter  are  practically  exempt  from 
taxation ;  the  priests  (unless  degraded)  are  so  by  divine  law.  It 
remained  for  tlie  farmers  and  their  kind  to  pay.  The  freedom 
from  taxation  of  the  military  caste  is  negatively  implied  by  two 
facts — ^first,  that  servants  of  the  king  are  not  taxed,  and  all  in 
miUtary  service  were  called  the  royal  servants  (bhrtya^  soldiers) ; 
second,  that  the  soldiers  were  not  '  protected,'  but  did  protect, 
and  therefore  it  would  be  clearly  against  the  theory  of  taxation 
as  barter  to  demand  tax  of  the  military  caste.  Onfy  the  people- 
caste  are  meant  as  tax-payers ;  and  Megasthenes  also  implies 
that  none  of  the  military  paid  taxes.    We  must  of  course  ex- 


one  twelfth  on  grain  and  one  fiftieth  on  gold,  while  in  smaller  indus- 
tries (profits  from  trees,  meat,  honey,  fiowers,  skins,  pottery,  etc.) 
one  sixth  only  is  known  to  the  code  of  Manu.  See  my  note  on  M. 
vii.  180.  In  a  fable  of  the  Epic,  Manu  himself  comes  to  earth  and  draws 
a  tax  on  grain  of  only  one  tenth,  on  gold  and  cattle  of  one  fiftieth,  ac- 
cording to  xii.  67. 17  fr.  The  grain-tax  is  not  on  the  value  of  the  whole 
proper^,  but  on  the  gain  (contra  my  note).  Gautama's  law  allows  a 
tax  of  a  tenth,  an  eighth,  or  a  sixth  (G.  x.  24. 25) ;  and  the  last  is  usually 
recognized  by  all  law  books  as  the  right  (grain)  tax  (Vas.  i.  42,  rOjd  tu 
dharmend  'nu^daat  ^ihaih  dhanasya  hared  anyatra  hrdhmaijAt.  So 
Baudh.  1. 10. 18. 1).  The  R&maya^a,  too,  has  verses  to  the  same  effect : 
*  A  king  may  taJte  one  sixth,  provided  he  protects '  (R.  iii.  10. 12-10). 
The  expression  *  gold'  includes  all  mercantile  transactions,  according  to 
some  commentators.  G&utama  says  that  one  twentieth  is  the  duty 
{ffidka,  as  distinguished  from  hali,  tox)  on  all  merchandise,  but  makes 
that  on  flowers,  fruit,  etc.,  one  sixth  (or  sixtieth?).  Compare  M.  viii. 
898,  fiuid  the  statement,  ib.  402,  that  market  prices  are  adjusted  every 
five  davs  or  half  month.  The  ten  per  cent,  duty  appears  to  be  espe- 
ciallv  for  imported  goods,  a  sample  being  also  taken  (B.  i.  10. 18. 14,  with 
BQhler's  note).  The  day  laborers,  not  in  royal  service,  pay  for  tax  one 
day's  labor  a  month  on  public  works  (G.  x.  81 ;  M.  vii.  j  87-138),  while 
artisans  pay  some  trifle  in  the  same  way  (Vfis.  xix.  28 :  pratimdaam 
udvdhamrxiih  tv  dgamayet).  This  labor-pay  was  termed  vi^ti,  a  sort  of 
corw^,  a  tax  in  toil.  The  Sanskrit  word  means  the  laborer  forced  to  give 
his  work,  or  the  work  itself.  The  formal  eight  factors  of  the  king's 
war  resources  include  such  labor :  chariots,  elephants,  horse,  foot,  vi^tiy 
ships,  spies,  guides  (xii.  59. 41 ;  76. 5 ;  121. 44  ff.).  Thus  the  native  author- 
ities on  taxes.  Law  and  Epic  repudiate  the  idea  of  one  fourth  being  a 
proper  or  customary  tax.  Yet  even  rojral  monopolies  are  recognized,  and 
the  minutiee  of  taxation  laid  down  m  these  law-books.  What  infer- 
ence may  we  draw?  That  the  *  extremity  tax'  allowed  in  time  of  dire 
need  had  in  the  Greek's  day  become  the  regular  tax  ?  This,  unless  we 
assume  that  the  rate  of  taxation  decreased  mstead  of  increased.  But 
see  Bumell  to  M.  vii.  180.  It  would  seem,  then,  that  Megasthenes  post- 
dates even  the  original  didactic  part  of  the  Epic.  His  famous  account 
of  the  soldiers'  deference  to  the  farmers,  like  the  farmers'  indifference 
to  the  soldiers  in  Alexander's  battles,  may  be  true,  but  the  Epic  custom 
is  to  destroy  the  Enemy's  land  and  crops  (see  below).  The  na  sasya- 
ghatal).  rule  (xii.  108. 40)  does  not  refer  to  the  foe's  land. 
VOL.  xm.  12 


Digitized  by 


90 


E.  W.  ITopUns, 


cept  those  of  this  caste  that  had  given  up  the  profession  of 
arms  and  become  practically  farmers.  Tnese  were  taxed  as 
such.  Of  the  people-caste,  the  wealthy  members  were  of  course 
most  heavily  taxed;  but,  more  content  with  inference,  the 
didactic  part  of  the  Epic  says :  '  Those  that  make  wealth  should 
be  taxed :  tillers  of  tlie  soil,  raisers  of  cattle,  traders ;  for  a 
wealthy  man  is  the  crown  of  creation.'* 

Certain  practices  and  prerogatives  of  the  king  increased  his 
treasury,  in  part  at  new  expense  to  the  people-caste.  For  if 
any  man  of  tnis  caste  was  not  an  orthodox  believer,  his  goods 
might  be  confiscated  for  the  purpose  of  paying  therewith  for 
the  cost  of  a  sacrifice — that  is,  his  cattle  might  be  given  to  the 
priests:  'Whatever  shall  be  necessary  for  the  sacrifice  the 
king  shall  take  from  the  possessions  of  a  wealthy  man  of  the 
people,  if  the  latter  be  irreligious.'  The  king  owned,  of 
course,  all  the  wealth  of  his  lamily.  That  of  his  younger 
brothers  became  in  reality  his  own.  Thus  the  king  oners  '  all 
his  own  and  all  his  brother's  wealth,'  without  question  of  that 
brother's  desire.f  The  Dasyu  (un-Aryan)  population  was  also 
liable  to  have  its  goods  confiscated,  if  the  king  needed  them.:^ 
A  legal  prerogative  of  the  king  is  the  possession  of  property 
found  without  owner :  bearing  on  all  castes,  of  course,  but  par- 
ticularly on  the  wealthy.  Any  property  found  abandoned  is 
taken  in  charge  by  government  officials  and  guarded  for  the 
owner  during  a  year;  it  is  then  confiscated.  All  property 
found  goes  into,  the  royal  treasury,  after  a  fourth  has  been 
presented  to  the  finder.  But  all  treasure-trove  goes  to  the 
king,§  or  the  king  and  the  priests.  I  have  noted  no  rule  to 
this  effect  in  the  Epic. 

If  we  turn  back  to  the  earliest  Vedic  period,  we  find  that 
the  tribute  paid  to  the  king  seems  to  have  been  but  a  volun- 
tary offering ;  in  the  latest,  it  was  required.  The  Brahmana- 
literature  appears  to  show  the  people-caste  as  a  class  existing 
mainly  for  the  purpose  of  being  levied  upon  and  '  devoured.'  j 
A  small  poll-tax,  symbolized  as  a  love-offering,  may  have  been 

*  3rii.  88. 26  ;  M.  x.  115.  Certain  persons  were  always  exempt  from  tax- 
ation {dkarah) :  priests,  children,  women,  royal  officers,  and  various 
afflicted  persons.  Compare  v.  83. 98  ff. ;  M.  vii.  188 ;  viii.  394 ;  Vas.  xix. 
23  {rajapuman) ;  i.  43 ;  Ip.  ii.  10. 26. 10,  ff. ;  G.  x.  11. 

t  Yan  mama'sti  dhanarh  kiihcid  Arjunasya  ca  vecniani ;  xv.  12. 11. 

t  xii.  136. 1-11 ;  165.5-7;  M.  xi.ll ;  G.  xviii.24flf.  Gautama  permits 
such  confiscation  also  to  defray  wedding  expenses,  and  from  those  that 
have  shown  themselves  irrehgious  (that  is,  from  such  of  the  people- 
caste,  as  the  context  shows). 

§  Vas.  xvi.  19 ;  B.  i.  10. 18. 16  ;  G.  x.  38. 42  ;  M.  viii.  38.  According  to 
some,  only  a  sixth  is  deducted  for  the  finder.  Priests  may,  however, 
keep  all  they  find  (Vas.  iii.  13-14 ;  G.  x.  45). 

I  Compare  Zimmer,  Alt.  Leben,  p.  166  (Ait.  Br.  vii.  29),  who  quotes 
apropos  Tac.  Germ.  §  15. 
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customary  besides  the  tax  on  produce,  as  a  survival  of  the  orig- 
inal free  bali  or  offering,  or  may  well  have  been  a  later  natural 
addition  to  the  regular  tax,  without  thought  of  the  antiquity 
of  the  custom.  At  any  rate,  the  '  love-tax'  is  common  in  the 
Epic,  and  was  given  by  everybody,  including  those  not  liable 
to  taxation — priests,  etc.    ^ For  love's  sake  {m*lt^artham\  the 

Eriests,  the  warriors,  the  men  of  the  people,  the  slaves,  the 
arbarians,  all  the  folk,  high  and  low,  brought  tribute  to  the 
king.'*  So  thoroughly,  however,  has  the  man  of  the  people 
become  identified  with  the  '  man  that  pays  taxes,'  that  tne  lat- 
ter has  become  in  the  Epic  a  standing  epithet  or  even  a  syno- 
nym of  the  former.f  This  expression  is  applied  also  to  sub- 
ject princes,  not  to  native  members  of  the  warrior-caste,  and 
means  in  such  circumstances  tribute-giver.;!:  Rather  a  remark- 
able case  of  a  forced  levy  on  such  suDiect  princes  occurs  in  the 
third  book :  remarkable,  because  sucn  princes  have  usually  a 
certain  war-tribute  to  pay,  while  here  they  are  obliged  to  sub- 
mit to  an  extraordinary  aemand  in  time  of  peace.  The  heir  to 
the  throne  of  Hastina  (practically  the  king^  desires  to  raise  a 
sudden  sum  of  which  his  treasury  is  incapaole.  His  ministers 
advise  him  thus :  '  Let  these  protectors  of  earth  that  pay  trib- 
ute to  thee  furnish  thee  with  the  (necessary)  tributes  and  the 
gold.'  This  was  done,  apparently ;  for  the  building  and  sac- 
rifice that  the  king  wished  to  complete  are  carried  on  without 
further  difficulty.§ 

Taxes  were,  then,  levied  by  force,  if  occasion  required,  or 
stood  at  a  nominally  fixed  rate  of  a  sixth  from  the  annual  gain 
in  crops,  or  a  fiftieth  in  the  case  of  cattle  and  on  invested 
moneys  :  rates  subject  to  variation  and  subsequently  increased ; 

*  ii.  52. 37-89.  The  extravagance  of  the  description  somewhat  impairs 
the  value  of  the  citation.  The  context  mentions  gold  jars,  hundreds  of 
maidens,  etc.,  etc.,  as  being  received  by  the  king  on  this  occasion. 
He  was  about  to  become  emperor. 

f  vdigydfy  .  .  karapradafyy  ii.  47.  28.  Compare  below  i.  192. 15.  The 
*  lord  of  earth'  always  means  a  warrior  (king) ;  the  man  of  the  people 
is  called  *  a  tax-giver'  {karadah), 

X  The  conquests  of  war  always  result  in  large  caravans  of  tribute  re- 
turning to  the  conqueror's  city  with  him.  Such  tribute  consisted  of 
h(»^e8,  sandalwood,  aloes,  rare  cloth,  skins,  gems,  pearls,  blankets, 
gold,  silver,  coral,  etc.  Horses,  particularly  northern  and  western 
norses,  are  greatly  prized.  Compare  ii.  30. 28,  and  27. 27,  28. 6  :  *  Eight 
parrotKJolored  horses,  and  others  of  a  peacock  color  from  the  North 
and  West  countries.'  These  were  taken  by  Arjuna  *a8  tribute' 
{kamrtham). 

%  iii.  255. 16  :  ya  ime  pfthivipdldff.  karadds  tava,  te  kardn  saikprayac- 
ehiintu  suvarnaiii  ca.  Compare  iv.  18. 26  (Yudhishthira's)  baltbhTrtaJf, 
prthimpdldh,  or  subjected  and  tributary  princes  (and  viii.  8. 20).  This 
» the  old  word  for  tribute  of  conquered  peoples  ;  compare  RV.  vii.  6. 5. 
Bat  it  is  used  also  of  the  third-caste  tax-payers  (xii.  86. 26 :  a  passage 
steonglv  condemning  those  officers  that  exact  unjust  taxes ;  when  dis- 
covered, they  should  be  supplanted,  and  made  to  pay  up  what  they  have 
stolen). 
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and  the  people  brought  voluntary  oflEerings  m  addition  to  those 
required.* 

These  irregular  allusions  to  taxes  are  truly  the  main  pointe 
wherein  the  two  great  supporting  castes  touch  each  otner  in 
our  Epic,  and  but  little  remains  to  indicate  the  formerly  proud 
condition  of  the  herdsman ;  for,  as  Pushan,  the  Vedic  god  of 
the  cattle-dealers,  was  fabled  to  have  lost  his  teeth  and  been 
obliged  to  live  on  mush,  so  the  power  of  his  pet  caste  had  de- 
cayed. I  have  elsewheref  sought  to  show  that  in  late  legal 
literature  there  is  a  distinct  separation  of  the  third  caste  from 
the  other  two,  and  a  tendencj^  almost  to  put  the  people  on  a 
par  with  the  slave ;  and  this  is  seen  in  the  Epic :  not  alone  in 
such  allusions  as  sitnply  indicate  that  the  people  w^ere  regarded 
mainly  as  a  tax-paying  machine,  but  in  forms  of  expression 
like,  for  example,  'The  warriors  were  like  the  people,  wait- 
ing upon  the  twice-born  and  bringing  gems'  (ii.  49. 35) ;  or  in 
such  tacts  as  this :  that  the  term  applied  to  represent  the  rela- 
tion of  the  third  caste  to  both  the  military  and  priestly  presents 
the  idea  of  distinct  subordination.ij:  Also,  when  the  castes  are 
grouped,  as  in  describing  a  procession,  the  natural  arrangement 
seems  to  be  not  to  put  the  three  Aryan  castes  against  the 
slave-caste,  but  to  unite  the  sktve-caste  and  people-caste  as  one 
ffTOup  over  against  the  warrior-  and  priestlv-castes  as  another 
distinct  group.§  Also,  in  this  connection,  tne  wording  of  God 
in  the  Great  Song  (Bhagavad-Gitfi)  is  significant :  '  Whoever 
they  be  that  seek  their  rest  in  Me,  even  they  that  are  of  low 
worth,  even  women,  men  of  the  people-caste,  and  slaves — even 
these  find  bliss.' |  Also  the  fact  that  a  difEerence  is  made  be- 
tween the  rights  of  the  people  and  warriors  in  the  matter  of 


*  The  knightly  rule  of  not  asking  for  a  gift  (iii.  154. 10 :  nd  ^harh  ydei- 
turn  utsahey  na  hi  ydcanti  rdidvu  efa  dharmdl),  aandtanafy :  cf .  xii.  88. 16 ; 
R.  ii.  95. 19),  arising  from  tne  priestly  privilege  of  begging  being  con- 
fined to  that  caste,  so  as  to  exclude  the  members  of  all  other  castes 
from  the  three  peculiar  privileges  sacred  to  the  priest  (making  sacrifice 
for  others,  teaching,  receiving  gifts  :  e.  g.  M.  x.  77),  seems  to  have  had 
an  effect  on  the  attitude  of  the  king  toward  the  tax-payers.  The  king 
ought  to  demand  his  taxes,  not  ask  for  them ;  and  they  must  be  paid, 
not  as  a  gift,  but  as  if  it  were  a  pleasure  to  pay  ;  it  being  for  the  peo- 
ple's interest  to  be  taxed.   This  attitude,  however,  is  not  constant. 

t  Relation  of  the  Four  Castes  in  Manu. 

i  Upasthd,  compare  iii.  4. 15  :  vaigyd  ivd  *8mdn  upati^fhantu, 
I  Compare  i.  126. 18-14 ;  164. 20,  and  the  grouping  in  xiv.  89. 26 ;  *  Next 
to  the  pnests  came  the  warriors ;  then  too  the  people-  and  slave-crowds, 
and  then  the  barbarous  races  (tathd  viigvdrasaiighdg  ca  tathd  'nye  nUec- 
chajdtayai). 

I  vi.  33. 32.  Compare  the  like  words  employed  of  the  division  of  the 
castes  in  the  second  great  song  (Anugitd),  where  it  is  said  :  'Abiding  by 
this  law  whatever  evil-bom  people  there  be,  women,  men  of  the  peo- 
ple-cafite,  and  slaves — even  these  find  bliss ;  how  much  more  the  pnests 
and  the  warriors  I'  xiv.  19. 61, 
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fasting  may  be  mentioned,  couched  in  these  words :  '  Fasting 
three  nights  or  two  nights  is  enjoined  only  for  priests  and  war- 
riors ;  but  if  men  of  the  people-caste  and  slaves  should  insti- 
tute such  a  fast  through  delusion  of  mind,  they  would  get  no 
reward  for  it.'*  The  favors  granted  to  the  people-caste  are 
the  same  as  to  the  slaves ;  the  only  difEerence  being  in  the 
form  of  words  expressing  this.  '  To  the  people-caste  tlie  king 
should  give  protection ;  to  the  slave-caste,  non-injury.'f  In  afl 
these  cases,  late  as  they  are,  we  see  the  reflex  of  an  unacknowl- 
edged process  of  amalgamation  between  the  people-caste  and 
the  un- Aryan  population.  This  process  has  two  phases.  First, 
the  inevitable  tendency  of  the  third  estate  to  take  up  with  new 
work,  needful  and  profitable,  but  not  sanbtioned  by  usage ; 
this  was  a  natural  drifting  away  from  the  Aryan  aristocrats. 
Second,  the  long-continued  and  ever-increasing  binding  to- 
gether of  the  warrior-  and  priestly-castes,  practically  letuling 
to  an  exclusion  of  the  third  estate  from  the  inner  and  intenser 
Arya-hood  of  the  two  more  powerful  orders.  The  people-caste 
was  partially  seduced  and  partially  pushed  out  of  the  national 
ring.  They  stood  on  the  edge  between  good  blood  and  bar- 
barous. As  was  likely  to  be  the  case,  the  caste  that  patron- 
ized them  most  and  flattered  them  with  sweet  words  was  the 
priestly.  Such  proverbs  as  they  have  left  show  us,  however, 
that  all  regard  lor  the  caste  was  based  on  an  appreciation  of 
the  bakshish  they  could  give.  '  He  is  blessed  witn  fulfilment 
of  all  his  desires  who  gives  a  night's  rest  to  a  man  of  the  peo- 
ple' (iii.  200. 122)  is  a  remark  pohte  enough  to  make  us  think 
this  man  a  person  of  importance ;  but  when  a  reason  for  honor- 
ing him  is  vouchsafed,  it  is  merely  that  he  has  wealth.  A 
poor  man  of  the  people  was  of  no  consequence.  In  fact,  he  is 
in  such  circumstMices  advised  to  become  a  slave  at  once  (M.  x. 
98 ;  but  in  V.  P.  iii.  8  he  is  told  to  adopt  the  warrior's  life). 
How  nearly  on  a  social  par  with  the  slave  the  man  of  the 
people  stood  is  well  shown  by  the  frightened  exclamation 
of  King  Drupada  when  he  finds  his  daughter  gone  :  '  What,' 
he  exclaims,  'my  daughter  gone?  Oh,  whither?  Who  has 
taken  her  away  ?  Is  it  possible  that  any  base-bom  slave  or 
tax-paying  man  of  the  people  has  carried  her  oflE  ?  Is  it  possi- 
ble that  the  muddy  foot  (of  such  a  man)  has  been  placed  on 
my  head,  and  that  this  wreath  of  flowers  (mjr  daughter)  has 
been  cast  upon  a  graveyard  (that  wretch)  ?'  (i.  192. 15).    It  is 


*  xiiL  106. 12ff.  The  two  latter  castes  may  have  a  caturthabhaktak^a- 
pana  but  not  a  trirdtra-fsst. 

f  i.85. 8ff.  Compare  also:  *  Priests  are  pleased  with  bounty;  warri- 
ors, with  a  good  fight ;  the  people-caste,  with  protection ;  women,  with 
love ;  the  slave-caste,  with  mercy ;  common  people  (pfthagjana),  with 
boanty's  leavings'  (xiv.  90. 13). 
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oaly  in  its  sustaininfi:  or  '  supporting'  power  that  the  people- 
caste  finds  a  begrudged  honor ;  for  in  this  regard  the  royal 
power  and  the  power  of  the  farmers  is  declared  to  be  equal.* 

A  further  point  of  contact  between  the  third  and  second 
castes  remains  to  be  considered :  namely,  the  military  obli^- 
tions  of  the  third  caste.  Was  the  people-caste  liabl^  to  mili- 
tary duty  ^  Of  course,  as  a  general  thing,  no.  The  soldier- 
ing was  done  by  the  standing  army  and  mercenary  troops. 
But  men  of  the  people-caste  did  serve  in  the  army,  although 
Megasthenes  says  they  did  not.  What  else  is  meant  when  all 
the  law-books  say  that  men  of  the  priestly -and  the  people-caste 
may  take  up  arms  '  to  prevent  a  mixture  of  caste'  ?  This  is 
emphatically  decried  as  a  custom  for  priests,  because  '  the  du- 
ties of  a  warrior  are  too  cruel  for  a  priest'  if  but  as  an  occa- 
sional necessitj^  the  two  unmilitary  castes  must  have  served. 
Antecedently  it  would  seem  unnecessary  to  prove  this.  In 
view,  however,  of  Megasthenes'  picture  of  the  farmer,  it  may 
be  well  to  point  out  what  is  said  by  native  authorities.:]:  The 
Epic  has  the  same  formal  rule  as  the  law-books :  '  To  save  a 
cow,  to  save  a  priest,  or  when  the  castes  become  confounded, 
there  let  the  man  of  the  people  take  arms — and  to  protect  him- 
self.'^ But  in  the  battle-scenes  we  find  a  curious  dictum,  to 
the  effect  that  '  it  is  a  holy  and  heavenly  thing  to  knights,  men 
of  the  people,  and  slaves  to  fight  in  battle' ;  which  takes  the  pres- 
ence of  these  men  in  battle  as  a  matter  of  course.  |  They  were 
there  to  make  part  of  the  resisting  mass,  but  not  to  be  indi- 
vidually marked  as  fighters,  like  the  warriors.  See  the  battle- 
descriptions  below,  and  the  difference  between  the  mass  of  the 
army  and  the  individual  heroes.  It  is  stated  in  one  passage 
that  the  people-men,  slaves,  and  mixed  castes  took  the  side  of 
Karna  in  battle  (viii.  87. 48) ;  but  the  context  will  not  allow  us 
to  assume  that  they  were  in  the  fight.  The  half  '  people'  ori- 
gin of  Droria,  one  of  the  great  generals  of  the  Kurus,  as  well 
as  that  of  Yuyutsu,  shows,  however,  that  people-caste-blood 
was  no  bar  to  lighting.  As  to  the  priests,  see  below.  It  may 
be  parenthetically  observed  that  the  ^reat  army  chosen  by  Dur- 
yodhana  (instead  of  Krishna)  consisted  only  of  cow-nerds; 


*  Compare  iii.  150. 30  ff.,  on  vdrtd. 

f  *A  priest's  defense  is  wrath,  he  does  not  fight  with  weapons/  it  is 
said  (iii.  200.  78). 

X  The  legal  maxims  are  given  Vas.  iii.  24-25 :  dtmatrdne  varnasath- 
varge  brdhinanavdi(^dn  gastram  ddadlydtdm;  G.  vii.  25;  B.  ii.  2.4. 18. 
Compare  Ap.  i.  10. 29. 6,  and  G.  vii.  6  (spurious,  according  to  BQhler :  of. 
B.»  loc.  cit.,  17). 

g  xii.  165. 33.  The  next  verse  gives  an  interesting  variant  on  M.  xi.  147 
(supporting  Medh.) :  *  Drinkmg  «urd,  killing  a  priest,  adultery  with 
the  guru's  wife,  they  consider  inexpiable  ;  death  is  the  penalty'  (so  NiL). 

I  viii.  47. 18 :  observe  the  adjective  vira :  k^atravitguaravirafy. 
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but  this  is  a  particular  Krishnite  case,  depending  on  the  con- 
ception of  that  deity  as  himself  a  cowherd  (v.  7. 17  ff.) 

Official  relations  between  king  and  people-caste  are  rarely 
alluded  to.  We  have  seen  that  in  the  defense  of  the  realm 
men  of  the  people  might  be  selected  as  vicegerents  for  the 
king,  as  well  as  members  of  the  upper  castes.  We  have  once 
also  a  distinct  distribution  of  subordinate  officers,  who  are  to 
be  selected  partly  from  the  people-caste :  '  The  king  shall  ap- 
point,' says  this  rule  of  the  pseudo-Epic,  ^certain  officers  of 
the  realm  :  four  of  these  shall  be  priests ;  eight  shall  be  of  the 
warrior-caste ;  twenty-one  should  be  selected  from  the  people- 
caste.  These  last  must  be  wealthy.'  There  are  added  to  these 
three  members  of  the  slave-caste,  who  must  be  modest  and  of 
pure  character.  This  would  lead  us  to  suppose  that  the  minis- 
ters or  officers  here  intended  (amdtydK)  are  for  small  offices ; 
although  the  further  addition  of  the  king's  charioteer  on  the 
list  implies  that  some  may  be  of  importance,  as  this  was  one  of 
the  highest  military  offices.  We  are  not  informed  as  to  the  du- 
ties of  the  others  mentioned,  and  the  men  of  the  people  may 
be  no  more  than  the  public  servants  (bhrtydl^  wno  are  else- 
where entrusted  with  superintendence  over  different  affairs  of 
state,  and  in  the  developed  realm  are  overseers  of  mines,  guar- 
dians of  arsenals,  etc.,  and  are  chosen  from  all  castes,  their  po- 
sitions being  adjusted  simply  by  their  natural  endowments  and 
in  accordance  with  the  strict  rule  that  their  appointments  shall 
not  be  '  against  the  caste  order' :  that  is,  that  an  under-officer 
shall  not  be  of  higher  caste  than  his  superior.*  We  may  re- 
mind ourselves  here  of  that  case  (spoken  of  by  Lassen)  of  peo- 
ple-authority surviving  by  legend  in  the  person  of  Yuyutsu, 
son  of  the  ting  of  BLastinapura  by  a  girl  of  the  people-caste, 
but  always  treated  as  an  equal  and  a  warrior,  and  finally  en- 
trusted with  high  authority  as  minister,  and  a  member  of  the 
royal  council  of  the  Pandus.  Such  authority  reflected  again 
in  Drona,  and  more  strongly  in  the  case  of  the  minister  Vi- 
dura,  son  of  a  slave-woman,  points  to  a  period  of  looser  caste- 
distinction  as  that  wherein  the  Epic  originated.f 

*  xiL  85. 6-9 ;  118. 1-120, 52  (in  119. 6 :  pratilomarh  na  bhrtyafy  sthapyal)). 
The  commentator  on  the  first  passage  takes  paticdgadvar^avayasam  as 
applying  to  each  amdtya ;  but  it  really  applies  only  to  the  charioteer 
of  fifty  years  of  age. 

+  In  diesem  Sonne  des  Dhrtarashtra's  imd  seinem  Bnider  Vidura 
scheint  sich  in  der  Sage  die  Erinnerung  an  eine  frflhere  Zeit  erhalten 
Eo  haben,  in  welcher  me  Vaigya  (the  people-caste)  weniger  scharf  von 
den  Kriegem  gesondert  waren  als  si)&ter :  Lassen.  Ind,  Alt.  i.  784  (Yu- 
yntsu,  see  P.  W. ;  and  add  xii.  45. 10 ;  xiii.  168. 10 ;  169. 11,  etc).  The  same 
author  farther  notes  that  in  Java  the  Vaigyas  as  state-officials  and 
councillors  still  bear  the  name  of  gusti  {go^ihi),  as  of  *  cattle-tending' 
origin ;  whereas  in  Bali  only  trade  and  finer  artizanship  became  their 
r^ular  occupation.   In  Java  the  slave  {(^Mra)  disappears ;  in  Bali  he 
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Having  thus  surveyed  the  general  state,  and  sought  to  ex- 
plain how  it  happened  that  '  the  people,'  originally  all,  grad- 
ually shrank  socially,  became  a  caste,  and  then  again,  by  ap- 


expandea;  while,  ever  larger  than  the  military  or  priestly 
class,  this  order,  in  reaching  beyond  the  occupations  ascribed 
to  it,  now  began  to  be  synonymous  with  all  the  folk  not  em- 
braced by  the  priestly  order,  the  standing  army,  the  slaves,  and 
such  lowly  members  of  the  body  politic  as  were  still  too  plebeian 
to  be  encroached  upon — I  turn  directly  to  the  warrior-caste, 
the  status  of  which  in  many  points  has  already  been  indicated 
in  this  examination  of  the  people-caste.    But  first  a  closing 

is  still  the  unhappy  un- Aryan  native :  Lassen,  Ind,  Alt.  iv.  618-522.  B. 
Frederich  (On  the  Island  of  Bali,  J.  R.  A.  S.,  N.  S.,  ix.  108)  says,  how- 
ever, that  the  gmti  may  be  king.  He  also  notes  that  in  Bali  the  war- 
rior is  called  oeva,  divus.  Some  wider  notices  of  points  touched  on 
above  may  here  be  in  order.  The  Epic  (iii.  190. 86)  and  the  Vayu  Purajj^a 
make  what  is  to  us  an  explained  distinction  between  pura  ^xxdpattana 
{puraj  gho^a,  grama,  and pattana,  Vayu  P.  ii.  82. 40).  The  Ag.  P.,  while 
with  the  Bhdg.  P.  (see  P.  W.)  mentioning  the  kharvata  (above,  p.  76)  as 
provided  with  an  outlying  circuit  of  common  land  equal  to  half  that 
of  a  city,  elsewhere  (213.9)  knows  only  the  Epic  municipal  divisions 
of  grama y  pura,  and  khetaka ;  or  nagara,  grdma,  khefa  (ib.  98. 33) ; 
varying  with  durgOt  for  kheta  (ib.  105. 1;  rules  for  protecting  and  fur- 
nishing these  outposts  in  ib.  221).  This  Piirai;ia  also  gives  the  rules  for 
establishing  boundaries,  and  the  fines  for  transgressing  them  (256),  and 
the  decimal  system  of  governors  (222. 1  ff.  taxes,  deposits,  thieves).  The 
Bfhad  Araijjraka  Up.  recognizes  a  system  of  governors  over  villages : 
iv.  8. 87.  It  IS  here  also  that  we  find  the  admission  that  *  none  is  greater 
than  the  warrior,  and  the  priest  under  the  warrior  worships  at  the  cere- 
mony called  rdjaauya,  since  the  warrior  alone  gives  (the  priest)  glory' 
(ib.  i.  4).  The  distinction  between  townspeople  and  countrymen  (p.  72 : 
add  XV.  8. 18),  and  the  narrowing  of  the  term  *  people.*  is  reflected  in 
late  literature,  as  in  the  Varaha  P.,  where  traders  stand  opposed  on  the 
one  hand  to  townspeople  in  general,  and  on  the  other  to  the  '  people- 
caste'  {vdigyafy,  Var.  P.  122.64).  To  quotations  on  the  color  of  the 
castes  we  may  add  ib.  75.16  (the  Northern  Kurus,  ib.  75.58);  and 
Vayu  P.  i.  26. 85  (34. 19),  the  warrior  is  *  red,'  since  he  came  from  the 
third  face  of  Brahma.  The  qrdvmvdsagrdsa  (hereditary  claim  to  part 
of  the  produce  of  a  village,  discussed  by  Weber,  Paficada^ijl-  P«  34,  note 
180)  seems  in  the  Epic  entirely  unknown.  That  the  corporations  or 
guilds  (above,  p.  80)  are  not  solely  guilds  of  priests  is  seen,  apart  from 
the  definition  of  military  and  mercantile  guilds  mentioned  above  and 
by  the  commentators  on  M.  viii.  41  (see  Buhler's  note),  by  comparing  the 
definition  of  prerii  by  the  commentator  to  Varahamihira  (vii.  10)  as  any 
*body  of  men  belonging  to  the  same  caste'  (Kern,  J.  R.  A.  S.,  N.  S.,  v. 
46) ;  while  Nil.  on  Mbh.  xii.  86. 19  (jdtigrenyadhivdsdndm  kidadhar- 
mdiig  ca  sarvatafy,  varjayante  ca  ye  dharmaHi  tesdih  dharmo  na  vid- 
yate)  defines  Jd^i  as  caste  and  ^eni  as  giTiasthadindm  paAktifyy  as  if  one 
of  the  orders  in  the  divisions  of  any  Aryan's  life.  The  *  chief  of  a  cor- 
poration '  seems  indicative  of  a  wealthy  man  in  the  drama  (Mycch,  Act 
lii.).  Zimmer,  loc.  cit.  p.  159,  gives  the  older  clan  divisions,  the  folk 
consisting  of  tribes,  these  of  communities,  these  of  families.  The  folk, 
in  the  Epic,  presents  itself  rather  in  the  newer  antithesis,  city  versus 
country,  but  the  village-life  and  family-factor  are,  in  spite  of  the  theme 
of  the  Epic  being  military,  still  prominent. 
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word  in  respect  of  this  latter  order.  In  stating  that  it  began 
to  expand  again  into  the  people  at  large,  I  have  touched  upon 
but  one  side  of  its  degenerate  development.  We  have  seen 
the  caste  in  its  longitudinal  divisions.  Cattle-raising,  crop- 
raising,  money-raising  formed,  until  we  come  to  times  farther 
back  than  the  Epic,  almost  parallel  lines  of  division.*  But 
there  is,  on  the  other  hand,  a  latitudinal  division,  one  of  abso- 
lute wealth  irrespective  of  the  business  creating  it,  which  ap- 
pears to  have  arisen  in  the  Epic  period,  and  to  have  made 
almost  as  great  a  subdivision  oi  the  caste  by  plutocratic  meas- 
ure as  was  created  by  the  three  primitive  coordinate  qualitative 
divisions  of  labor.f  In  the  early  period  the  people-caste  is,  as 
a  whole,  in  wretched  plight.  In  the  Epic  a  social  distinction 
appears  between  the  nch,  whether  farmer,  ranchman,  or  trader, 
and  the  poor  of  the  same  caste.  Only  he  that  makes  a  corner 
in  grain  and  obliges  poor  people  to  suner  is  despised  in  spite  of 
his  wealth  (see  below,  B.  3).  With  ease,  comparative  im- 
munity from  state-service,  and  golden  opportunities,  the  enter- 
prising members  of  the  caste  advanced  beyond  their  fellows, 
accumulated  wealth,  made  themselves  felt  as  a  power  in  the 
state,  and  gained  straightway  admission  to  the  royal  council 
again — as  they  had  before  been  members  of  that  coimcil,  ere 
the  haughty  Knights  crushed  them  socially  downward.  I  do 
not  mean  that  they  ever  regained  the  social  equality  they  had 
lost.  But  they  were  en  route  to  do  so,  as  the  Epic  snows. 
There  is  a  greater  social  difference  between  the  wealtliy  farmer 
and  his  kind  (of  the  same  caste)  than  between  that  laborer  and 
the  farmer's  slave,  in  all  but  religious  privileges;  a  greater 
poUtical  difference  than  between  the  farmer  and  the  poor  war- 
rior. '  Head  man  in  a  village,'  says  Zimmer,  speaking  of  the 
Vedie  man  of  the  people,  '  was  the  highest  honor  he  could 
attain.'  In  the  Epic  he  may  (if  wealthy)  become  a  royal 
adviser,  and  manager  of  local  concerns  in  town.:]: 

•  kj'sigorak^avd'^ijyam  iha  lokasya  jivanam,  karma  gudre  kf§ir 
vai^e:  iii.207.24. 

t  *  Even  wealthy  slaves  *  are  a  sign  of  prosperity  ;  not  to  speak  of 
wealthy  priests,  warriors,  and  the  *  people-herds '  mentioned  in  the  same 
list,  XV.  26. 8  ioddrd  vd  'pi  kutumhinaJ^ ;  vdigyavargdh).  So  in  R.  vi.  62. 
40  we  read  that  a  Cha];igala  and  a  poor  man  are  the  same  to  the  speaker 
{dvdv  eva  sadfgdu  mama), 

t  A  late  verse  in  the  fifth  book,  given  apparently  for  its  reference  to 
woman,  seems  possibljr  applicable  in  an  older  state  of  affairs  than  the 
part  of  the  Epic  in  which  it  is  imbedded  can  concern.  It  may  be  of 
general  application  only ;  but  it  is  not  improbable  that  it  should  once 
have  referred  to  a  king's  division  of  authority  among  his  family  and 
officers.  *  One  should  put  the  care  of  the  inner-city  (inner-house  ?)  into 
the  hands  of  his  father;  the  charge  of  the  cuisine  {mahdnasa)  should  be 
intrusted  to  his  mother;  a  friend  should  attend  to  the  cattle;  the  needs 
of  merchants  (guests)  should  be  attended  to  by  various  dependents  (or 
officers,  ftfcrfyd^);  his  sons  should  look  after  the  priests  (guests?);  the 
man  (king  ?)  himself  should  devote  himself  to  agriculture  v.  38. 12  ff, 
VOL.  xm.  13 
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The  warriors,  not  nobles,  but  of  poorer  sort,  those  that  had 
no  wealth,  whose  position  was  that  of  common  soldiers,  are,  as 
might  be  expected,  almost  as  much  ignored  in  the  grandil- 
oquent Epic  as  the  poor  trader  or  cow-herd.  From  the  indica- 
tions in  the  battle-scenes,  rather  than  from  formal  statement,  it 
seems  probable  that  the  king  supported  a  large  army  of  com- 
mon men,  inferior  fighters,  not  much  respected,  who  differed 
among  themselves  by  virtue  of  their  respective  personal  dexter- 
ity and  ability  in  certain  arts  of  war.  Thus,  the  archers  are 
sharply  distinguished  from  the  spearmen ;  the  elephant-riders, 
from  the  horse-riders ;  but  little  more  is  to  be  seen  of  them. 
They  were  the  common  soldiers  and  nothing  more.  Some 
were  native  troops,  and  enjoyed  Aryan  privileges  in  religious 
rights  and  rites  ;  but  there  seems  to  be  no  distmction  between 
the  legal  or  military  rights  of  the  native  Aryan  soldier  and  of 
the  hired  mercenary.  The  matter  \&  more  clouded  from  the 
fact  that  most  of  the  common  soldiers  in  the  war  are  just  these 
imported  mercenary  or  allied  foreign  troops.  A  certain  pat- 
ronage of  each  great  knight  may  be  referable  to  the  latter^s 
rank  as  general ;  and  I  should  hesitate  to  assume  from  the  near- 
ness of  tne  knight  to  his  particular  body  of  men,  or  from  their 
fidelity  to  him,  that  there  was  any  patron-and-client-relation 
ship,  or  that  any  one  of  the  fflreat  nooles  stood  nearer  to  one 
regiment  than  to  another.  Yet,  as  member  of  a  clan,  such 
must  have  been  the  case  at  first ;  and  since  we  see  that  even  in 
the  Epic,  just  as  in  the  Yedic  period,  the  troops  were  arranged 
*  clan  by  clan,'  or  family  by  family,  it  is  perhaps  only  reason- 
able to  assume  that  the  respective  captains  and  other  officers 
{balamukhydh)  were  stationed  at  the  head  of  their  own  family  or 
clan  men,  in  so  far  as  these  were  separable  from  the  like  sort  of 
fighters  belonging  to  other  clans.  These  soldiers  when  disabled 
were  supported  by  the  king.  I  group  below  the  few  general 
remarks  concerning  them  to  be  found  in  the  Epic  (for  their 
actual  fighting  life,  see  the  next  division  of  this  paper).  There 
is  nothing  whatever  in  the  Epic  to  justify  the  statement  of  the 
law  that  a  warrior  lacking  means  to  pursue  his  proper  business 
should  be  taken  care  of  by  a  priest ;  and,  indeed,  the  law  itself 
contradicts  this,  and  advises  the  poor  warrior  to  betake  himself 
to  farming  (M.  x.  83, 95 ;  viii.  411).  As  the  soldiers  drew  their 
pay  from  the  king,  and  were  cared  for  if  disabled,  there  was  no 
necessity  for  recourse  to  a  priest.  Out  of  the  battles  they  ap- 
pear so  mixed  up  with  the  general  populace  that  we  can  make 
nothing  of  their  position.  As  Megastnenes  says,  they  probably 
did  nothing  but  amuse  themselves  when  not  in  the  field.  Oc- 
casionally we  catch  a  legendary  glimpse  of  the  process  by  which 
a  poor  soldier  becomes  one  of  the  great  nobles  and  founds  a 
family.    Karna  was  a  cow-herd's  son,  but  a  good  fighter,  and 
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the  kin^  liked  him.  He  became  a  royal  favorite..  He  even 
ventur^  to  enter  a  knightly  tournament;  but  an  objection 
being  made  to  this  on  Sie  ground  of  his  obscure  origin,  the 
king  at  once  knighted  him,  so  to  speak,  or  really  kinged  him, 
maBng  him  ^  king  of  Anga'  on  the  spot,  and  triumphantly 
insisted  that  his  new  rank  placed  him  on  a  level  with  kings, 
or  with  the  best  knights  of  his  court  (i.  136. 36).  The  cow- 
herd's son  became  rdjd  of  a  dependent  town,  and  was  thus 
ennobled.  Such  a  king  (and  many  appear  in  the  Epic)  is  of 
course  merely  a  governor  under  royal  orders. 

The  king's  court  was  made  up  oi  native  nobles,*  royal  allies, 
family  connections,  and  subject  kings.  I  shall  add  the  priests, 
but  with  a  restriction.  They  belong  to  his  council,  but  seem  a 
gradual  intrusion  on  the  knightly  assembly  (see  below).  These 
nobles,  for  the  most  part  native  and  well-born,  took  part  in 
council,  conducted  the  assembUes,  led  the  army,  and  were  the 
king's  vice^rents  in  all  military  affairs.  Not  a  few  of  the 
highest  knights  were  in  reality  conquered  or  allied  kings. 
Some  were  tne  relatives  of  the  king  by  marriage,  drawn  away 
from  their  home  to  new  connections.  Thus  one  of  Dhritarftsh- 
tra's  craftiest  advisers  was  his  wife's  brother.  So  Krishna, 
a  near  relative  of  the  Ptodus'  wife,  spent  most  of  liis  time  at 
the  court  of  her  spouses.f  These  nooles,  knighted  warriors, 
who  had  in  the  Epic  account  to  prove  themselves  worthy  of 
their  rank  on  reacning  the  end  oi  boyhood,  and  were  recog- 
nized as  knights  only  after  giving  an  exhibition  of  their  skill 
and  prowess  in  a  formal  joust,  made  the  real  aristocracy  of 
the  land.  Power  they  shared  with  the  priests,  and  the  latter 
received  a  formal  precedence  from  their  spiritual  and  intel- 
lectual 8uj>eriority.  But  the  court,  with  all  its  briUiant  accom- 
paniment of  festival,  show,  himting,  dance,  gambling,  fighting, 
and  general  folly,  consisted  of  and  depended  on  these  mihtary 
nobles.  They  were  alone  the  equals  oi  the  king  in  tastes  and 
desires,  and  were  sociallv  his  practical  equals  also,  as  many  a 
scene  will  show.  Or,  if  we  wish  didactic  proof,  it  offers  itself 
m  the  statement  that  there  is  a  three-fold  ongin  of  kings  accord- 
ing to  the  codes :  namely,  an  aristocrat,  a  hero,  and  a  comman- 

*  There  is  a  verse  in  the  Ramaya];^k  (I  do  not  remember  where,  and 
cannot  now  find  the  place)  that  defines  the  (nlra,  or  knight,  as  (I  think) 
pauru^er^  hi  yo  yufetcil^  aa  QUra  iti  saihjfLitai^,  That  is,  a  man  of 
might  is'  the  real  knight.  But  gura  means  more  than  this,  and,  asso- 
ciated as  it  almost  always  is  with  satktUina  *  well-bom,*  means  a 
noble,  technically  speaking— a  man  of  the  upper  class  at  court  and  in 
the  field.  KtUaja  (well-bom),  as  epithet  of  a  warrior,  is  indicative  of 
power,  as  in  vii.  185. 29. 

t  One  of  the  law-books  sa^s  that  a  king  is  obliged  to  support  all  his 
chief  wife*s  relations ;  V§8.  xix.  81  ff. :  rajamahi^ydfy  pitf'vi^mdtuldn  rdJd 
b&^i^^y&t  Uzdhandhu-hQ  cd  'ny&iiQ  ca. 
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der  of  annies :  which  means  historically  that  kings  are  made 
from  these  three  kinds  of  men,  or,  as  the  use  made  of  the  quo- 
tation indicates,  these  three  men  rank  as  royal. 

But  historically  the  remark  is  of  greater  interest.  It  shows 
what  was  probably  true :  that,  in  spite  of  the  many  boasts  of 
hereditary  crowns,  the  king  is  recognized  as  often  chosen  for 
his  personal  characteristics.  In  the  case  of  the  established 
kings  it  is  a  truism  that  'their  superiority  consists  in  their 
valor '  {vlryagresthdg  ca  rdjcmah^  i.  136. 19).  Family,  personal 
bravery,  and  skill  in  leadersliip  are,  then,  according  to  Epic 
rule  and  usage,  the  conditions  under  which  the  warriors  be- 
come chiefs  and  are  reckoned  as  on  a  par  with  kings.  The 
words  of  Tacitus  rush  to  our  minds  at  once ;  indeed^  the  com- 
parison is  a  most  remarkable  one.  Let  us  put  the  two  passages 
side  by  side.  The  Epic  says  that  these  three  produce  kmgs  (or, 
as  said  above,  accoraing  to  the  application,  may  rank  as  royal) 
— an  aristocrat  {sathullna) ;  a  hero  {gurci)  and  he  that  leads 
forward  an  army  ca  sendm  jyraka/rsati),  Tacitus  says: 
"  reges  ex  nobilitate,  duces  ex  virtute  sumunt  .  .  et  duces  exem 
plo  potius  quam  imperio,  si  pronipti  si  conspicui  si  ante  aciem  I 
agant  admiratione  prae8unt."f  With  the  appointment  of  every 
high  official  we  are  continually  reminded  that  he  must  be  of 
good  family.  Great  wealth  can  ennoble  a  man  of  the  people- 
caste  somewhat;  great  bravery  or  skill  can  do  the  same  for 
a  warrior.  But  the  descendant  of  a  good  family  is  qualified  for 
hirfi  standing  even  if  not  remarkable  for  personal  endowments. 

The  later  Epic,  and  especially  the  RSmfiyana,  gives  the  im- 
pression that  the  ministers  and  all  the  councillors  of  the  king 
are  of  the  priestly  caste.:]:  We  often  find  'counciDor'  and 
'  priest'  as  synonymous  terms.  At  the  great  deliberation  in 
V  almiki's  poem  all  the  state  affairs  are  in  the  priests'  hands. 
It  is  a  priestly  council  that  decides  the  whole  matter  of  suc- 
cession, and  whether  it  is  best  to  crown  the  second  prince.  In 
fact,  it  is  here  the  family-priest  alojie.    So  in  reading  the  late 

*  On  the  different  kinds  of  guras,  in  a  religious  sense,  see  xiii.  75.  22  ff. 
In  vii.  168.  S5,  C.  reads  yudhafy  tor  gurdf},. 

t  Tacitus,  Germania,  7.  Mbh.  i.  186. 85  {trividfid  yoni  rajUdiii  gdstra- 
vinigcaye).  The  commander,  or  general  in  chief,  usually  stood  in  the 
van ;  the  king,  as  in  Sparta,  usually  remaining  in  the  centre,  thou|^h 
not  always  so.  Compare  below  on  the  army ;  or,  in  general,  e.  g.  xui. 
63. 85,  on  the  commander's  position  :  *  If  heroes  are  slain  leading  in  the 
van,  they  go  to  heaven.'  In  India  the  king  is  derived,  for  example, 
from  *  one  that  leads  forward  an  army,'  or  such  a  one  is  a  princeps. 
In  Germany  si  ante  adem  agat  corresponds  exactly ;  but  such  a  one  is 
only  a  noble ;  the  dux  cannot  become  rex :  *  their  kings  they  choose 
from  the  aristocracy ;  their  leaders  in  accordance  with  their  bravery ' 
(I  cannot  refer  et  attces,  as  some  do,  to  the  kings,  *  the  power  of  the 
kings  is  limited,  and  being  leaders,'  etc.). 

t  Compare  xv.  5.  20  :  mantrinag  cdi  'va  kurvithd  dvijdn. 
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advice  ascribed  to  Kanika,*  a  flf^ure  that  is  interpolated  and 
appears  on  the  scene  only  to  vanish  forever,  we  are  led  to  be- 
lieve that  important  state  matters  are  deliberated  upon  by  the 
priests.  This  is  a  clouding  of  facts  ;  and,  in  justice  to  the  nobles 
of  military  caste,  we  must,  before  dismissmg  the  subject  of 
their  social  position,  note  that  they  are  the  real  advisers  of  the 
king  in  all  matters  not  purely  judicial  or  spiritual.  For  the 
matitrins^  or  cabinet  councillors,  consist  chieny  of  these  nobles. 
This  term,  like  all  others  of  the  sort,  is  but  half  technical. 
It  means  councillor,  and  may  apply  to  anyone  acting  in  the 
capacity  of  adviser.  It  is,  however,  usually  restricted  to  mem- 
bers of  the  royal  coimcil,  and,  though  generally  understood  of 
priests,  is  not  confined,  eveif  by  the  commentators,  to  such  an 
interpretation.  It  may  apply  even  to  general  officers,  accord- 
ing to  the  native  interpretation  of  the  passage  quoted  above 
concerning  the  men  of  the  people  and  others  as  officers  {amd- 
tydh) ;  for  here  we  are  told  that  the  king  should  also  select 
eight  councillors,  and  these  are  understood  oy  the  commenta- 
tor to  be  an  elect  body  of  these  a/inatyas^  consisting  of  the 
charioteer,  the  three  slaves,  and  the  four  priests ;  but  this  is 
very  improbable.  All  the  sacivas  fcomites)  may  be,  and  often 
are,  purely  military.  These  are  officials  of  the  highest  rank^ 
to  whom  in  the  king's  absence,  for  instance,  all  the  royal  busi- 
ness is  left  (i.  49. 23^.  At  times  (although  Manu  recommends 
'seven  or  eight  sact^a^)  we  find  but  one  appointed,  while  the 
'assembly  men'  {vdTnsaddh)  guard  the  king's  councils;  but 
both  of  these  ranks  are  really  military.f  When  Yudhishthira 
leaves  his  capital  with  his  brothers,  the  city  remains  in  charge 
of  the  Purohita  and  Yuyutsu :  a  half  spiritual,  half  military  com- 
mand (xv.  23. 15).  In  (i.  102. 1)  another  case  it  is  Bhishma  alone 
who  'guarded  the  realm'  in  the  minority  of  the  king.  Absence 
of  detmed  titles  and  functions  among  the  ministers  makes  it 
impossible  to  differentiate  strictly  the  different  values  of  these 
titles.  The  f imctions  run  into  each  other,  and  even  the  number 
of  the  bodies  concerned  is  not  given  consistently.  Thus,  in  an- 
other passage  (xii.  80. 23  ff. ;  cf .  83. 2),  a  description  of  the 
amMyasX  whom  nine  are  here  mentioned  ('two 

or  three  men  should  not  be  appointed  to  [share]  the  same 
office') ;  and,  again,  members  of  the  assembly  and  nine  ma/n  trins; 
while  a  little  further  on  (83. 22)  the  mantrasahdydh^  who  are 

*  i.  140. 8  flf .  He  is  a  *  councillor'  {nmntrin).  Observe  that  the  family- 
priest  proper  is  not  asked  for  his  advice. 

f  M.  vu.  54 ;  Mbh.  v.  38. 14-20.  Yudhishthira's  sacivas  are  pre-emi- 
nently his  four  brothers  (xv.  9. 12) 

t  The  amdtya  is  properly  a  member  of  the  household  or  relation. 
Such  is  the  earlier  meaning.  The  Epic  speaks  of  amdtya  as  a  general 
oflacer  or  minister ;  but  compare  ib.  oO.  28  :  gj'he  vased  amdtyas  te,  the 
chief-priest,  teacher,  or  a  friend. 
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surely  the  same,  are  spoken  of  as  distinct  from  the  oHhcJcarir 
Tiah  (cf .  M.  vii.  64),  who  are  alone  five  in  number,  and  have  tie 
same  characteristics  as  the  rnmit/rins  previously  mentioned. 
The  sahdya  or  '  helper'  is  a  high  minister  (cf .  xii.  57. 23  ff.). 
After  quoting  Manu  twice  (xii.  112. 17, 19)  to  the  effect  that 
power  gives  victory,  and  stating  that  an  abiding  realm  must  de- 
pend on  a  good  helper,  sahdya^  the  sage  proceeds  to  describe  an 
efficient  sactva  (compare  M.  vii.  54)  with  the  words  (ib.  118.  3  ff.) : 
'  he  must  be  of  good  family ;  skilful ;  know  the  use  of  spies ; 
understand  peace  and  war ;  Know  the  threefold  department  of 
a  king  {trivargavetta) ;  know  how  to  make  trenches,  and  con- 
duct military  movements  {khdtakam/uhatattvajfiah)^  and  know 
the  art  of  training  elephants  {hastigiksd^  cf .  hmtiqikstkah  in 
viii.  38. 16).  The  general  minister  meant  here  by  sdciva  is, 
therefore,  not  of  the  priestly,  but  of  the  military  caste.  On  the 
other  hand,  hhrtya  is  anyone  in  the  pay  of  the  king,  employed 
(niyukta)  on  any  service,  even  to  the  keepers  of  the  harem.* 

fiut  the  high  ministers  of  the  king,  those  that  led  his  coun- 
cils, are  ordinarily  regarded  in  later  times  as  priests.  Not  so 
earlier.  In  the  Epic  the  royal  relatives  of  the  monarch  take 
the  part  of  ministers,  and  we  find  Bhishma  to  be  the  minister 
of  wai' ;  and  Vidura  (whose  mother  was  a  slave-woman)  to  be 
the  minister  to  'superintend  the  treasury,  and  see  to  the 
appointment  of  servants  and  make  arrangements  for  provisions' 
(v.  148. 9-10) ;  while  in  the  final  adjustment  of  the  empire  by 
Yudhishthira  (xii.  41),  the  king's  brothers  and  cousins  are  made 
generals,  war-ministers,  and  councillors.  The  nobles,  then,  of 
the  warrior-caste  are  the  practical  '  helpers'  of  the  king,  and 
take,  so  far  as  the  Epic  shows  us,  the  chief  part  in  public  con- 
sultations ;  wherein  the  priests  appear  of  little  importance,  and 
are  far  less  the  leaders  of  assemblies  than  in  the  RamayaQa. 
On  the  other  hand,  the  priests  recommend  that  the  private 
councillors  of  the  king  be  priests,  and  the  word  mmitrin 
(councillor)  seems  gradually  to  have  become  an  indication  of 
priestly  caste.  Moreover,  wherever  a  knowledge  of  old  wis- 
dom, custom,  or  law  is  required,  there  the  priests  appear  as 
the  king's  representatives.  The  ministers  (military  or  priestly) 
hold  the  power  in  the  absence  of  the  king,  and,  as  a  legend 
would  indicate,  even  the  queen's  commands  must  first  be  en- 
dorsed by  the  ministers,  if  the  king  is  away  (iii.  60.  21-22).  It 
is  from  the  priests  that  the  kin^  appoints  the  officers  of  justice 
or  judges  {dhdrmiTcdh),\    He  is  further  directed  to  put  Pan- 

♦  Compare  R.  v.  70.  7 :  yo  hi  hhftyo  niyuktalj,  san  hhartrd  karmani 
du^kare  kurydt  tadanurupam ;  ana  R.  ii.  97.  20  :  anta^jfniracard  bh^- 
tyoLl}>,   In  the  army  the  mercenary  troops  are  meant  by  this  term. 

t  The  legal  expression  pra4vivaka  (judge)  belongs  perhaps  to  the  same 
period  that  furnishes  us  with  an  *  eight-fold'  division  of  the  war-forces 
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dits  in  charge  of  the  treasury,  but  does  not  seem  to  do  so  in 
fact.  Eunuchs  for  the  harem,  and  *  cruel  men  for  cruel  acts' 
(executioners)  are  among  the  minor  officers  specified,  and  it  is 
said  in  respect  of  aU  these  people  that  the  king  should  treat 
them  with  alternate  repression  and  indulgence,  that  thejf  may 
remain  both  humble  and  devoted  {nigrana^  anugraha^  iii.  150. 
44-48 ;  dharmikdn  dharmakdryesu  -  -  niynnjlta^  etc. ;  mi- 
^ena^  xii.  58.  22).  JBesides  'good  family,'  moral  requisites 
are  made  of  all  high  officers,  and  good  morals  their  usual 
praise  (xii.  57. 23  ff.).  As  in  the  law,  a  list  of  those  not  fit  to 
be  employed  as  councillors  is  ^ven — women,  fools,  greedy 
men,  and  frivolous  persons — and  six  '  doors  of  council-breaking ' 
are  enumerated :  viz.,  drunkenness,  sleep,  indiscretion,  changea- 
bleness,  trust  in  bad  ministers,  or  in  ambassadors  (v.  37.57 ; 
iii.  150. 44;  v.  39. 37).  # 

The  high-bom  and  rich,  then,  from  the  warrior-caste,  formed 
(as  we  saw  was  the  case  among  the  farmers)  an  aristocracy 
apart  from  the  poorer  members  of  their  own  caste  and  those 
that  could  not  hoast  so  high  a  descent.  Now  these  latter,  for- 
mally and  as  far  as  caste  went  acknowledged  as  equals,  were 
practically  on  a  par  with  the  caste  below  them.  The  regular 
means  of  livelihood  for  a  poor  warrior,  as  for  a  poor  priest,  was 
to  join  the  working  community.  He  might  take  up  his  caste 
duties  a^in  as  soon  as  he  was  able  to  support  himself  by  them. 
Since  this  was  an  exchange  of  caste  admitted  even  by  the  strict 
law,  we  may  well  believe  that  it  was  common  in  the  time  of  the 
freer  Epic.  Gautama  says  that  in  need  '  the  priest  may  bear 
arms ;  tne  warrior  practice  the  profession  of  one  of  the  people- 
ca«te.'  Certain  exceptions  are,  however,  taken  to  a  warrior's 
life  when  he  becomes  a  man  of  the  people ;  and,  just  as  a 
priest  in  similar  circumstances  is  forbidden  to  sell  human  beings 
(6.  vii.  14),  so  the  warrior,  permitted  to  become  a  trader  (G. 
vii.  26),  may  not  practice  usury,  while  others  are  forbidden  to 
exact  from  him  more  than  three  per  cent,  interest  (a  month) ; 
but  elsewhere  he  is  permitted  to  lend  money  to  barbarians  and 
sinners  at  a  good  rate  of  interest.* 

instead  of  the  earlier  four,  and  an  exhaustive  analysis  of  the  constitu- 
ents of  the  state,  xii.  121.46.  Dhdrmikdfy  seems  to  denote  judges  in  R. 
vi  iii.  13,  where  these  and  the  '  chief  of  the  twice-born'  walk  in  a  pro- 
cession. Usually  the  king  himself  is  the  judge,  or  he  appoints  dptas, 
I  e.  simply  fit  persons. 

•  Compare  the  law  in  G.  vii.  8-31  ;  Vas.  ii.  24.  40,  48 ;  B.  i.  5. 10. 25  ; 
M.  viii.  142.  Agricultiure  was  also  practiced  by  the  priests,  and  a  dis- 
cussion on  this  point  in  Baudh&yana  shows  that  it  was  not  unusual  for 
them  to  do  so  ;  for  though  it  is  here  stated  that  *  the  Veda  impedes  agri- 
culture and  agriculture  unpedes  the  Veda,'  yet  permission  to  study  and 
to  farm  is  granted  to  those  that  are  able  to  carry  on  both  pursuits  :  B.  i. 
5. 10. 28  flf.  (in  spite  of  24) ;  Btihler's  translation  above  ;  compare  M.  x. 
TO-82,  and  Btihler's  note  to  G.  x.  5.   I  do  not  see  how  we  can  translate 
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Before  passing  to  the  chief  exponent  of  the  warrior-caste, 
the  king,  it  may  oe  well  to  see  how  much  we  may  gather  from 
the  contemporary  or  earlier  legal  statutes  that  can  help  us  to 
understand  the  ^neral  rules  hedging  all  the  members  of  this 
order.  Such  pomts  as  are  here  given  belong  more  naturally  to 
legal  than  to  Epic  literature,  ana  we  can  draw  no  negative  evi- 
dence from  the  silence  of  the  latter  upon  them.  On  the  con- 
trary, the  unanimity  of  the  legal  works  in  most  of  these  par- 
ticulars would  point  to  their  oeing  of  universal  custom;  and 
we  may  safeljj^  assume  that,  if  not  for  the  time  of  the  imagined 
early  beginmng  of  the  Epic,  at  least  for  the  time  when  our 
Bharata  took  its  present  legendary  shape,  such  rules  were  gener- 
ally recognized.  From  the  Epic  itself  I  first  draw  three  rules 
for  warrior-conduct :  three  fundamental  rules,  which  are  so  often 
urged  that  they  appear  to  constitute  the  Hindu  warrior's  private 
code  toward  his  fellows.  The  first  is  the  guest-law:  every 
guest  was  inviolable.  The  second  was  the  law  of  '  not  forget- 
ting a  kindness.'  The  third  was  the  sacredness  of  a  refugee,  or 
of  one  that  threw  himself  even  in  battle  upon  mercy.* 

I  turn  now  to  the  smaller  matters  of  the  warrior's  life,  the 
end  of  which  must  if  possible  come  on  the  field  of  battle.f 

This  Ufe  isgoverneo,  nominally,  by  minute  laws  in  many 
particulars.  We  see,  however,  that  these  laws  do  not  (except 
m  strictly  religious  matters)  afEect  other  than  the  priest  to  any 
great  degree  after  the  age  of  manhood  is  passed.    We  find  the 

(G.  vii.  25)  prdnaaaihQaye  both  as  '  if  his  life  is  threatened '  (that  is,  in  a 
momentary  danger),  and  *  in  times  of  distress '  when  understood,  as  it 
must  be,  in  86  {rdjanyo  vaigyakarma).  It  means  when  in  dire  distress 
{dpadi)  in  both  cases,  and  25  seems  to  me  no  argument  against  tadala- 
bhe  k^atriyar^fttify  in  6  (as  Buhler  says  it  is,  p.  lii,  In  trod.).  Compare 
gaiikh.  G.  S.  iv.11.15. 

♦  For  special  fighting  rules,  see  below.  The  prominence  given  to 
these  rules  of  social  morality  does  not  imply  that  the  ordinary  rules 
may  be  disregarded  by  the  warrior,  but  that  these  particular  ones  are 
specially  urged,  appealed  to,  enforced,  as  peculiarly  characteristic  of 
tne  warrior's  code.  A  reference  for  each  rrom  the  Mahabharata  and 
the  Ramayai^a  must  suffice,  among  many  similar  cases.  The  first  law 
(dtithya),  that  a  guest  must  always  be  hospitably  received,  kindHy 
treated,  and  sent  away  unharmed,  holds  gooa  even  in  the  case  of  an 
enemy:  xii.  146.  5 ;  R.  ii.  105. 50.  The  second  law,  that  to  forget  a  kind- 
ness {hrtaghnal})  is  an  inexpiable  crime,  is  declared  in  xii.  172. 25 ; 
173.20  flf.;  272.11;  R.iv.84. 18.  Theft,  adultery,  and  suspicion  of  a 
friend  are  the  three  sins  particularly  reprehended  in  R.  vi.  66.  26.  The 
last  law,  of  non-injury  to  a  refugee  or  one  that  calls  for  mercy,  is 
especially  prominent  in  tales  and  teaching ;  to  violate  this  is  also  an 
inexpiable  crime  :  xii.  149. 19 ;  R.  v.  7. 33.  Compare  in  the  drama  Can- 
danaka's  remarks  on  the  subject,  Mfcch.,  Acts  vi.  and  vii. 

t  For  4t  is  a  sin  for  a  soldier  to  die  in  bed '  (see  below).  But  if  he 
dies  at  home,  it  is  the  rule  that  his  body  shall  be  carried  out  (nir- 
haranam),  removed  in  a  wagon  {ydna),  and  burned  {ddha)  on  the  pyre 
igmagdna)  with  proper  purifications,  just  like  the  ceremony  enjoined  for 
members  of  other  Aryan  castes  who  die  at  home  :  xii.  298. 38. 
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rules  reaching  for  the  most  part  back  of  the  Epic  period,  and 
may,  as  said  above,  regard  them  as  current  laws  laid  down 
especially  for  the  warrior-caste. 

Thus,  we  learn  that  the  warrior's  name  should  foreshadow 
his  life,  indicating  power  or  safety.  The  young  boy-warrior 
should  be  invested  from  the  age  of  six  to  eleven,  the  proper 
time  of  year  being  the  summer;  but  the  initiation  into  the 
caste  must  take  place  by  the  twenty-second  year,  or  the  man 
becomes  an  outcast,  and  loses  his  privileges  as  a  'twice-born' 
member  of  society,* 

To  distinguish  himself  from  men  of  other  castes,  the  warrior 
wore  a  hemp  thread,  a  girdle  made  of  a  bow  string,t  and  a  staff 
long  enougn  to  reach  the  forehead  (while  other  castes  had 
other  limitations  in  respect  of  these  things).^ 

Ceremonial  distinctions  of  address  also  helped  to  estabUsh  a 
social  difference  between  the  warrior  and  the  other  castes,  but 
the  chief  outward  distinction  was  naturally  that  of  dre8s.§ 
While  the  man  of  the  people-caste  wears  a  cowhide  or  goatskin 
as  an  upper  garment,  the  warrior  wears  one  of  deer  skm,  each 
of  course  representing  the  animals  near  to  his  caste — ^agricultural 
and  hunting.    The'  under  garment  of  the  warrior  should  be  of 

*  M.  ii.  81-49,  127,  155,  for  this  and  following.  Compare  Oldenberg, 
note  on  Qankh.  G.  S.  ii.  1. 1,  for  the  mystical  relation  between  the 
years  eleven  to  twenty-two  and  the  syllables  in  the  warrior-metre 
^M^tvbh),  Initiation,  VSs.  xi.  44,  73 ;  G.  i.  18 ;  summer,  Ap.  i.  1. 1. 18. 
The  rule  of  Agv.  G.  S.  (i.  15. 7)  regarding  the  use  of  even  and  odd 
^Uables  in  the  names  of  men  and  women  respectively,  being  contra- 
dicted by  Epic  usage  (Arjuna,  Janaka,  Damayanti),  is  unquotable. 
Compare  the  later  names,  such  as  Cafikhana,  Susandhi :  the  first  a 
grandson  of  Aufika  (Vayu  P.  ii.  26.  208,  209).  The  sons  have  sometimes 
tJbe  rabed  form  of  the  mother's  or  father's  name,  as  in  Qakuntala,  VSi- 
la^a  (so  Gautama  and  Vasi^tha?),  but  this  is  usually  a  means  of  denot- 
ing the  daughter,  as  in  Dr&upadL  For  a  very  characteristic  view  com- 
pare Vayu  P.  ii.  1.  5 :  *  the  Manavah  are  called  Manavah  when  they 
are  in  the  past.'  A  priest  in  the  Bfhann&radiya  Pura^a  has  three  dis- 
syllabic and  three  trisyllabic  wives  (11.138).  The  *  secret  name'  of 
the  boy,  known  only  to  the  parents  and  family  priest,  is  alluded  to 
B.  5..  Up.  vi.  4. 26  (on  marital  intercourse). 

t  Manu,  loc.  cit. ;  Vas.  xi.  59 ;  *  muT^'a-grass  with  pieces  of  iron '  is 
enjoined  by  Ap.  i.  1. 2. 85  (that  is,  the  priest's  sort,  but  with  iron)  as  an 
alternative. 

t  It  is  not  universally  granted  to  the  warrior  to  carry  any  kind  of 
staff,  although  this  is  permitted  by  Agv.  G.  S.  i.  20. 1.  Most  of  the 
law-books  say  it  shall  be  of  banyan  or  acacia  wood.  Compare  Manu, 
loc.  cit. ;  G.  i.  28 ;  Vas.  xi.  58,  58.  The  height  of  the  staffs  of  other 
castes  varies  relatively,  the  general  rule  being  a  higher  staff  for  a 
higher  caste  ;  but  Qafikh.  G.  S.  (ii.  1. 21)  reverses  this  rule. 

^  The  dress  of  Northerners  in  general  reaches  from  the  feet  to  the 
breast,  according  to  the  Brhat  Samhita,  58. 46.  Un-Aryan  natives  of 
the  fourth  century  appear  not  to  have  been  so  decently  clad  compare 
Fergusson's  description  of  the  Amaravati  Tooe,  J.  R.  A.  S.,  N.  S., 
ill  168.  For  royal  robes,  those  of  nobles,  ana  knightly  apparel,  see 
below. 

VOL.  xra.  14 


Digitized  by 


106 


E.  W.  HopkmSy 


flax.  Whether  he  should  wear  both  at  once,  and,  if  not,  which 
alone,  is  a  disputed  question.  The  cloak  when  worn  is  dyed 
with  madder.* 

The  proper  salutation  for  a  warrior  to  give  is  made  by  ex- 
tending the  arm  out  level  with  the  breast.f 

Of  social  usages,  we  note  that  a  priest  returned  home  from 
his  studies  maj^  not  eat  in  a  warriors  house,  nor  is  the  warrior 
a  guest  of  a  pnest  in  his  own  village ;  but  when  the  warrior  goes 
visiting  elsewhere,  it  is  considered  right  (a  pre-Epic  rule !)  to 
roast  an  ox  for  him.:]:  The  specially  religious  rules  do  not  j)ar- 
ticularly  concern  us ;  but  in  the  light  of  the  days  of  mourning 
set  apart  for  the  king  (see  below)  we  may  notice  that  the  authori- 
ties differ  in  regard  to  the  temporal  impurity  incurred  by  the 
death  of  a  relative:  the  warrior  being  impure  for  twelve  or 
eleven  days  according  to  some;  fifteen,  according  to  other8.§ 
Kings  never  become  impure ;  nor  do  those  warriors  that  die  in 
battle,  since  practical  reasons  forbid  it.f  The  members  of  the 
warrior-caste  are  allowed  two  leg-al  wives,  though  some  permit 
an  (illegal)  connection  with  a  slave  woman,  wluch  by  others  is 
strictly  forbidden.  In  no  case  may  this  marriage  be  made  with 
holy  texts.  Baudhayana  remarks  that  men  of  the  people  and 
warriors  are  '  not  particular '  about  their  wives,  and  so  allows 
the  warrior  three.^f  The  warrior,  rich  or  poor,  stands  hj  law  so 
much  above  the  man  of  the  people  and  below  the  pnest  that 
his  fines  are  arranged  and  crimes  estimated  by  the  caste  of 
the  offended  party.  Thus,  his  crime  in  theft  is  twice  that  of 
the  man  of  tne  people,  and  only  one  half  that  of  the  priest ; 
since  the  higher  the  caste  the  greater  the  sin.**  The  penalty 
for  a  crime  against  caste-order  is  as  severe  as  law  can  make 
it,  both  for  an  offender  of  the  low  and  for  one  of  the  high 
caste.    These  laws  are  chiefly  concerned  with  the  abuse  of 

*  Vaa.  xi.  63, 65  ;  Ap.  i.  1. 2. 40 ;  i.  1.  3. 1, 9, 10 ;  Par.  G.  S.  ii.  5. 20 ;  Igv. 
G.  S.  i.*19. 11.  In  like  manner  the  earth  on  which  the  warrior's  house 
is  huilt  is,  if  specified  at  all,  to  be  reddish  in  color  (ib.  ii.  8.  7).  And 
later  we  fliid  that  the  diamonds  of  a  priest,  warrior,  man  of  the  people- 
caste,  and  slave  (!)  are  respectively  white,  red,  sisira-flower-color,  and 
black  :  see  Bfhat  Samhita,  70.  96  ;  80. 11.  The  warrior's  house  should 
face  the  second  quarter,  east  (ib.  vasagi'hdni  vipradlndm  udagdigdd- 
ydni).  Also  we  find  that  the  bathing  clothes  are  arranged  according 
to  caste :  Ag.  P.  258. 56. 

t  Ap.  i.  2.5. 16  (ura1)samam  prasdrya), 

X  Ap.  i.  6. 18. 9 ;  Vas.  iv.  8 ;  M.  iii.  110-111. 

§  M.  V.  83 ;  G.  xiv.  2 ;  VSs.  iv.  27.    Compare  V.  P.  iii.  11. 

I  M.  V.  93-94;  G.  xiv.  45. 

IF  M.  iii.  18, 14 ;  Mbh.  i.  78. 8  flf. ;  Baudh.  i.  8. 16.  3 ;  20. 14  (with  B.'s 
note) ;  Vas.  i.  24flf.;  Ap.  ii.  5. 12. 8 ;  G.  iv.  14-15.  Par.  G.  S.  i.4. 11.  See 
discussion  of  the  Epic  rule  in  the  chapter  below  on  Women. 

*♦  M.  viii.  337.  Compare  375-376,  267  ;  xi.  127  ;  G.  xxii.  14 ;  Vaa.  xx.  81, 
for  fines  in  adultery  and  abuse,  and  proportion  to  the  crime  of  the 
priest.    The  fines  in  abuse  vary  with  the  caste's  position. 
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with  a  woman  of  the  warrior-caste,  the  punishment  is  as  fol- 
lows:  the  man  is  burned  alive  in  a  hot  fire;  the  woman  is 
stripped  naked,  smeared  with  butter,  and  driven  about  the  town 
on  a  white  donkey.*  Other  more  revolting  punishments  follow, 
with  like  transgressions  in  other  law-books.  If  a  warrior  kills  a 
priest,  he  is  killed,  and  his  property  confiscated.f  If,  however, 
members  of  the  upper  castes  commit  adultery  with  a  woman  of 
the  slave-caste,  their,  most  severe  punishment  is  banishment.  :|: 

Interesting  is  the  fact,  supported  bj^  two  authorities,  law  and 
Epic,  that  the  widows  of  soldiers  dying  on  the  field  of  battle 
should  be  given  a  pension.§  The  soldiers  are,  furthermore,  to 
receive  their  pay  by  the  month  (?),  and  in  advance.! 

We  learn  also  from  the  Epic  that  a  soldier  captured  alive 
becomes  the  servant  of  his  captor:  in  the  full  rule,  remaining 
a  slave  for  one  year,  but  not  liable  to  compulsory  fighting  dur- 
.  ino^  that  period.  After  the  year  is  over,  he  is  '  bom  again :' 
that  is,  he  is  set  free.  Such  is  the  Epic  rule,  but  the  legal 
code  does  not  say  that  such  a  slave  should  be  freed.  On  me 
contrary,  tlie  latter  knows  him  only  as  one  among  seven  ordi- 
nary kinds  of  slaves.  1^ 

♦  Vas.  xxi.  3-4.   The  same  rule  holds  if  the  case  is  that  of  a  warrior 
and  a  woman  of  the  priestly  caste, 
f  B.  i.  10.  18. 19 ;  Ap.  ii.  10. 27. 16,  of  a  slave. 

{ Ip.  ii.  10.  27. 8, 17.  Some  of  these  rules,  as  of  the  time  of  initiation, 
are  olaer  than  the  Sutra  period ;  and  this  older  Brah manic  literature  occa- 
aonally  touches  points  not  always  given  in  the  law  :  as,  for  instance,  the 
height  of  the  grave-momnd  differing  according  to  caste  ;  ii^MQupanayana 
of  the  warrior  coming  in  summer,  while  that  of  the  people-caste  comes 
in  autumn  :  the  former  caste  belong  to  Indra,  the  latter  to  Varu^,  etc. 
These  early  rules  are  all  collected  by  Weber,  Jnd.  Stud,,  x.  7  ff.,  14,  20flP. 


^bkffupetdndm  bibharsif  ii.  5. 54 :  cf .  xii.  86.  24.  So  Vas.  xix.  20 :  avyar- 
ihdh  gtriyafy  syuh.    Compare  the  same  rule,  A.  P.  224.  25. 

I  Both  statements  belong  to  the  middle  period  of  the  Epic :  ii.  5. 69. 
ComjMre  below  the  second  part  of  this  jxaper. 

^  The  simplest  form  of  the  Epic  rule  implies  the  law,  and  reads :  *  If 
one  warrior  conquers  another  in  battle  and  gets  him  into  his  power  and 
then  lets  him  go  free,  he  becomes  to  that  man  a  *  revered  person  * 
\guru) :  that  is,  the  freed  captive  must  look  upon  him  as  a  priest  or 
father,  and  never  refuse  to  offer  him  homage  ;  the  relation  of  *  father  * 
on  the  one  side  iraplving  *  slave*  on  the  other  (such  is  the  appUcation 
made  in  the  text,  ii.  88.  7).  Ck)mpare  R.  ii.  74.  38 :  yo  me  *dya  sydt  pitd 
bandhur  yasya  ddso  'smi).  The  fuller  rule  is  given  in  xii.  96. 4,  thus 
interpreted  (and  rightly)  by  the  commentator  :  the  captor  should  in- 
struct his  captive  to  say  *  I  am  thy  slave' ;  whether  the  captive  con- 
sents to  say  this  or  not,  the  captor  should,  after  the  expiration  of  a 
jear,  acknowledge  him  to  be  *  a  son ' :  that  is,  let  him  go  free.  This 
nle  is  based  on  practice.  So  Jayadratha  as  captive  is  to  be  made  a 
slave  until  released,  iii.  272. 11.  Compare  iv.  88. 59,  where  one  is  obliged 
to  repeat  *  I  am  a  slave'  in  order  to  live.  It  is  probably  an  extension 
of  this  rule  that  makes  it  incumbent  on  captive  kings  to  declare  by 
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An  important  queBtion  arises,  in  reviewing  tliese  rules,  in 
regard  to  the  time  that  the  ordinary  warrior  nad  to  devote  to 
his  reliffious  studies  (obligatory  on  the  twice-born),  and  the  age 
at  which  he  usually  assumed  arms. 

Of  students  of  the  Vedas  in  general,  from  seven  and  a  half  to 
thirteen,  eighteen,  twenty-four,  thirty-six,  forty-eight,  or  even 
more  years  are  demanded,  till  their  study  be  perfected.* 

In  accordance  with  a  practice  assumed  to  oe  consonant  Mnth 
the  spirit  of  such  a  law,  we  find,  to  take  one  case  of  many,  that 
the  randus  are  represented  as  '  having  studied  all  the  Vedas 
and  the  various  treatises '  (on  duty,  etc.).t  It  is  evident  that 
such  a  rule  could  have  obtained  m  its  strictness  only  among 
priestly  students ;  and  we  shall  be  antecedently  disposed  to  think 
that  the  students  of  warrior-  and  people^^aste  were  permitted  to 
give  up  study  under  easier  conditions,  as  they  were  easily  freed 
from  penances  obUgatory  on  priests.^  Their  lives  made  it 
necessary  to  allow  them  more  freedom.  Studying,  sacrificing, 
and  giving  are  sometimes  declared  to  be  their  '  tnree  occupa- 
tions that  is,  the  three  common  to  all  the  twice^bom  ;§  and 
such  study  might  make  them  masters  of  the  Vedas  sufficiently  to 
be  able  to  teacn,  even  the  priest  becoming  their  pupil  in  time  of 
need :  that  is,  when  the  student  of  the  priestly  caste  can  get  no 
priest  to  instruct  him  (Ap.  ii.  2. 4. 25) ;  but  as  a  positive  injunc- 
tion the  memorizing  of  the  three  Vedas  is  found  only  as  a  com- 
mand laid  upon  the  king,  not  upon  all  members  of  his  caste 

signs  that  thev  are  beasts  of  various  sorts.  Compare  the  interestiiig 
account  in  Bjrnann&rad.  P.  viii.  35,  where  the  routed  Yavanas  in  their 
fear  *  ate  grass  or  leaped  into  the  water '  {txv^ny  abhak^ayan).  So  per- 
haps Nebuchadnezzar  *  ate  grass/  i.  e.  was  conquered.  The  regular 
'seven  slaves'  are,  according  to  M.  viii. 415,  a  man  made  captive  of 
war,  a  man  that  earns  his  food  by  serving,  a  (slave)  bom  in  the  house, 
a  man  purchased,  a  man  given,  a  man  (formerly  a  paternal  slave  and) 
inherited,  a  man  made  a  slave  as  fine  (debt).  The  native  commentator 
will  not  admit  here  that  a  member  of  the  warrior-caste  may  be  en- 
slaved (absurd,  in  the  face  of  the  Epic),  and  refers  the  *  man '  to  a  mem- 
ber of  the  slave-caste.  But  the  rule  is  evidently  general,  in  spite  of 
verse  412.  A  later  code  allows  slaving  *  in  caste  order  :'  that  is,  permits 
priests  to  enslave  warriors,  and  warriors  to  enslave  men  of  the  people 
(Yajft.  ii.  183).  Universal  rule  permits  a  priest  to  enslave  any  loose 
member  of  the  slave-caste  (M.  viii.  413,  etc.).  Par.  G.  S.  iii.  7  gives  a  curi- 
ous rite  for  charming  a  slave  so  that  he  shall  not  run  away. 

*  M.  iii.  1. ;  B.  i.  2.  8.  Iflf.  (more  than  forty-eight  years,  if  the  Atharva- 
Veda  be  included) ;  Ip.  i.  1. 2. 12  flf. ;  Aqv.  G.  S.  i.  22. 8,  etc. 

f  i.  1. 124  (122),  te  'dhltya  nikhildn  veddn  gdstrdni  vividhdni  ca. 

X  G.  ix.  1,  Buhler*s  note. 

§  Vas.  ii.  15 ;  Ap.  ii.  5. 10. 6.  These  stand  in  contradistinction  to  the 
three  peculiar  to  the  priest,  teaching,  making  sacrifices  for  others,  and 
receiving  gifts ;  which  three,  with  the  *  six  immunities '  of  the  priest 
(immunity  from  corporal  punishment,  imprisonment,  fines,  exile,  revil- 
ing, and  expulsion,  G.  viii.  13),  constitute  the  practical  difference  in  the 
lives  of  the  two  upper  castes.  To  the  *  three  occupations'  of  the  warrior 
comes  also  *  protection '  as  his  peculiar  duty. 
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(G.xi.3;  M.  vii.43).  Now  how  is  it  in  the  Epic  story?  We 
tod  in  the  great  war  that  a  number  of  very  young  knights  were 
engaged  in  oattle ;  that  Arjuna's  son,  Abhimanyu,  who  was  but 
sixteen  years  old  (i.  67. 118),  had  ab^ady  married,  and  was 
looked  upon  as  a  fully  equipped  knight.  We  see  that  the  Pftn- 
dns  and  Kurus  themselves  in  the  early  part  of  the  tale  were 
trained,  not  in  the  holy  writings,  but  in  the  '  Veda  of  the  bow 
and  when  a  preceptor  was  sought  for  them,  he  was  desired  '  to 
teach  them  sidll,'  not  Veda ;  and  the  result  of  these  instructions 
in  '  bow  and  arms  of  all  sorts '  was  that  the  young  Kurus  and 
PSndns  '  soon  became  expert  in  every  weapon.'*  We  have  in 
the  Rfimfiyana  also  a  proof  that  the  sixteenth  yearf*  was  the  end 
of  boyhood,  and  that  the  young  warrior  was  ordinarily  profi- 
cient in  arms  by  that  time.  For  when  the  chief  hero  of  this 
poem  is  about  to  be  taken  away  from  home,  his  father  exclaims 
^  he  is  as  yet  but  a  boy  (J>ala) ;  ne  is  not  vet  sixteen,  and  has  not 
acquired  the  use  of  arms a  passage  snowing  clearly  that  the 
age  of  sixteen  was  the  terminus  of  boyhood,  and  that  a  youn^ 
man  (yuva/n)  of  that  age  was  expected  to  be  ready  for  war.l 
How  are  we  to  interpret  this  ?  The  science  of  arms  required 
years  of  patient  study.  Is  it  conceivable  that  a  bov  otherwise 
occupied  m  physical  training  should  by  the  age  of  sixteen  be 
master  of  the  special  skill  that  gave  him  power  on  the  battle- 
field, and  at  the  same  time  have  found  time  to  commit  to  mem- 
ory even  one  Vedic  collection  ?  It  is  clear  that  the  law  is  later 
than  the  Epic  on  this  point ;  and  even  there  such  knowledge  is 
onljr  to  be  assumed  as  desirable  for  the  warrior  in  general.  The 
active  young  knight  and  busy  trader  must  have  performed  their 
duties  toward  the  Veda  in  a  very  perfunctory  way,  if  at  all. 
The  more  reasonable  supposition  seems  to  me  to  be  that,  while 


*  In  the  lon^  story  of  the  Pandus'  boyhood,  we  find  the  youths  half 
grown  up  and  in  need  of  a  teacher.  The  Kurus  too  were  idle  and 
wicked,  and  it  was  necessary  to  set  them  to  study.  So  Gautama  and 
Dro^a  became  their  instructors.  The  reputation  of  each  was  based  on  his 
superiority  in  handling  weajxons.  It  was  for  this  reason  that,  *  desiring 
I  Guru  to  teach  the  boys  skill '  (gurum  gik^drthani  anv^ya,  i.  129. 42), 
Gautama  was  appointed  ;  and  Dro^a^s  efforts  as  a  teacher  were  wholly 
directed  to  this  aim  ;  for  *  he  taught  them  the  Veda  of  the  how '  {gik^a- 
pamdia  ca  drono  dhanurvedam)  and  treatises,  so  that  they  became 
'skilled  in  weapons'  {BarvagaBtraviifiraddh :  i.  180. 21  ff., 29-30).  This 
il9o  is  the  meaning  of  the  hendyadis  in  the  short  story  of  the  Pandus, 
wbere  the  boys  begin  to  learn  arms  and  *  not  long  after  became  learned 
in  the  Veda  and  bow  *  {na  cirdd  eva  vidvdmo  reoe  dhanu^i  cd  ^bhavan  : 
L61.6). 

fHus  is  usually  the  age  when  the  goddna  ceremony  (giving  the  fam- 
fly  cut  to  the  hair)  was  performed  :  compare  e.  g.  Acy.  G.  S.  1. 18. 2. 

t  una^odagavar^o  'yarn  akftdstrag  ca  me  sutdfy :  K.  i.  28.  2  ;  iii.  42. 28. 
Goonpare  for  sixteen  as  the  general  time  of  boyhood's  ending  (always 
thu8  by  formal  law)  Mbh.  xiv.  56. 22.  The  boy  becomes  legally  respon- 
sible for  his  acts  with  his  twelfth  year  :  i.  108. 14. 


Digitized  by 


110 


E.  W.  Hopkim. 


in  the  early  age  there  was  no  let  to  the  desire  of  a  young  war- 
rior if  he  wished  to  be  Veda-leamed,  the  conventional  practices 
of  his  caste  nevertheless  constrained  most  of  his  attention  to  arms, 
and  in  his  eight  months  of  schooling  (if  even  this,  the  later  term 
of  yearly  stndy,  be  allowed  for  so  early  a  time )  he  probably  did 
nothing  more  than  '  go  over '  the  text  of  the  ^  eda.*  The 
memorizing  of  even  one  Vedic  collection  it  is  a])surd  to  believe 
could  have  been  attempted  by  such  young  warriors  as  those  the 
Epic  depicts.  The  practice  must  have  l>een  peculiar  to  the  man 
of  leisure,  the  priest.  Indeed,  it  is  not  to  this  caste  as  a  whole 
that  the  Epic  ascribes  such  knowledge ;  but  the  king  alone  is, 
theoretically,  acquainted  with  the  three-fold  Veda.  A  sort  of 
commutation  of  learning  seems  to  be  implied  in  the  Sutra 
period ;  for  we  read  that  the  student,  instead  of  learning  all, 
ma^  even  as  an  alternative  to  the  cmuvdka  (itself  a  concession) 
recite  only  '  as  much  as  the  Guru  thinks  best or  *  only  the  first 
and  last  hymn  of  each  seer;'  or  'at  the  beginning  of  each  hymn 
just  one  verse. 't 

But  if  we  examine  closely  the  education  of  the  royal  princes, 
we  shall  be  tempted  to  dount  if  even  royal  personages  learned 
much  more  than  the  art  of  arms,  and  the  general  '  Veda-of-the- 
bow.'  The  seer,  for  example,  who  quizzes  a  king  on  the  state 
of  his  kingdom  and  his  ability,  asks  whether  that  king  possesses 
the  Veda  and  its  priest,  wives  and  their  fruit,  money  and  its 
fruit,  revelation  and  its  fruit ;  and,  when  the  puzzled  King  asks 
what  that  means,  explains  that  the  Veda  and  fruit  thereof 
means  sacrifice.  But  when  the  same  seer  really  wishes  to  know 
what  the  king  has  studied,  he  asks  him  whether  he  comprehends 

*  One  more  quotation  would  indicate  the  age  of  sixteen  as  the  normal 
age  for  boys  to  be  knighted  and  allowed  to  enter  the  battle-field.  Droija, 
just  before  his  death,  is  described  as  raging  about  the  battle-field  eighty- 
five  years  old,  *  yet  acting  in  battle  as  if  he  were  but  sixteen '  (7Yrw<* 
paryacarad  drono  vfddha}}  §o<fagavar§avat :  vii.  192. 65  ;  198.  43). 

t  Qafikh.  ii.  7.  22  flf.  The  twenty-second  verse  alone  would  give  any  lib- 
erty of  shortening  (ydvad  vd  gurur  manyeta).  Oldenberg,  translating 
this,  notes  the  consequence,  and  calls  the  plan  an  *  abridged  method,  by 
which  students  who  had  not  the  intention  of  becoming  Vedic  scholars, 
and  probably  chiefly  students  of  the  Kshatri^^a  and  Vai^ya  caste,  could 
fulfil  their  duty  of  learning  the  Veda.'  In  xii.  132. 20  (21=^M.  vui,  44),  we 
are  told  that  the  dharmavid^  or  king  erudite  in  rules  of  duty,  must 
know  the  *  four-fold  system  of  right.'  This  is  best  explained  by  another 
verse  in  the  same  book  (xii.  59.  33),  where  the  three-fold  (Veda)  is  one  ; 
logic,  two  ;  agricultural  occupations  (including  trading,  etc.),  three  ;  and 
the  system  of  i)unishment,  four  (compare,  to  the  first,  the  commentator, 
trayl  cd  'nvik^iki  cdi  'ua  vdrtd  ca  dan4fxnitiq  go).  The  age  of  manhood  is 
reached  at  sixteen.  The  statement  in  the  B^hat  Samhita  that  a  man 
does  not  reach  his  full  weight  and  size  till  he  is  twenty-five  proves 
nothing  to  the  contrary  {puini§ah.  khalu  pancaviiigatibhir  <ibdair 
arhati  mdnonmdnam,  B.  S.  68. 107),  though  it  is  rather  surprisinj?.  In 
the  Ramayaijasara  the  hero's  age  at  marriage  is  fifteen  ;  his  bride's,  six  ; 
compare  Rajendralaia  Mitra's  Notices,  No.  2288. 


Digitized  by  Google 


Position  of  ths  Rvlmg  Oaste  in  Ancient  India.  Ill 


the  'aphorisms  on  horses,  on  elephants,  and  on  chariots;'  the 
only  Veda  here  mentioned  being  the  '  Veda-of-the-bow.'  The 
subjects  assnmed  as  real  objects  of  royal  study  are  these  aphor- 
isms, with  further  collections  of  the  same  sort  in  regard  to  poison, 
city-hfe,  and  militaiy  machines ;  for  these,  with  the  knowledge 
of  magical  weapons  and  sorcery,  constitute  the  practical  erudi- 
tion of  the  king.*  With  such  subjects  as  these  alone,  at  any 
rate,  the  royal  personages  seem  familiar ;  and  even  Yudhish- 
thira,  a  lay-figure  upon  which  didactic  rags  are  exhibited, 
appears  less  a  sage  than  an  ignoramus  in  regard  to  all  he  ought 
to  have  knowTi  had  he  studied  as  formally  assumed.f 

It  is  interesting  to  comp^e  in  detail  the  account  given  of 
yomig  Abhiraanyu,  a  model  prince.  We  are  told  in  a  general 
way  that  the  sons  of  the  randus  '  went  over  the  Veda,  and 
acquired  (the  use  of)  the  bow  and  arrow and  that  the  family 
priest,  Dhaumya,  saw  to  the  completion  of  the  proper  religious 
ceremonies  connected  with  tlieir  birth,  etc.  Preceding  this 
general  statement,  however,  we  have  an  exact  list  of  the 
branches  of  study  pursued  by  Abhimanyu  (to  the  younger  gen- 
eration what  his  father  Arjuna  is  to  the  olderV  '  The  Veda- 
of-the-bow,  in  four  divisions  and  ten  branches,^  he,  the  Veda- 
knower,  learned  complete  from  Arjuna,  both  the  divine  (weap- 
ons) and  the  human.  Then  Arjuna  taught  Imn  the  special 
points  in  the  knowledge  of  difiFerent  weapons,  in  dexterity  of 
use,  and  in  all  arts ;  and  both  in  science  and  practice  made  him 
eqnal  unto  himself ;  and  he  rejoiced  as  he  beheld  him.' 

This  is  all  the  education  that  is  especially  recorded  of  Abhi- 
manyu, except  what  Veda-study  is  generally  implied  in  the  fol- 
lowing verse  quoted  above.§    The  word  Veda  in  the  Epic  is 

*kacctt  sutrdni  sarvdr^i  gfhndsi  .  .  hastisutrdgvasutrdni  ratha- 
9utrdni  .  .  ;  kaccid  ahhyaayate  samyag  gfhe  ie  .  .  dhanurvedasya 
9utraih  yantrasutraih  ca  ndgaram ;  kaccid  astrdni  aairvdni  .  .  hrah- 
madamjiag  ca  vi^ayogds  tathd  sai^e  viditdh :  ii.  5.  liO,  120  ff. 

t  The  assumption  made  in  the  second  act  of  Utt.  Ramacar.  that  the 
studies  in  archery,  etc.,  are  completed  by  the  age  of  ten,  and  the  young 
prince  is  then  invested  and  begins  to  study  the  Veda,  is  a  complete  in- 
version of  the  truth.  Compare  the  also  late  version  of  a  prince's  educa- 
tion in  A.  P.  224. 1  ff. 

t  Therefore  sometimes  plural,  as  in  a  case  apropos,  where  Damratha*8 
sons  are  learned  *  in  the  Vedas  and  their  mysteries,  and  in  the  Vedas-of- 
the  bow.'  In  this  case  Rama  and  the  rest  do  without  doubt  learn  the 
Veda  and  take  their  task  in  studentship,  according  to  the  poet.  They 
are  vede^  saralmsye^u  dhanurvede^  pdragdh  and  caritabrahma- 
caryd^  (iii.  277.4 ff.).  Such  sndtakdh  as  these  young  princes  may  be 
the  vrata^dtakdh  of  Par.  G.  S.  ii.  5. 34 :  that  is,  an  admitted  class  of  stu- 
dents whose  vow  ends  before  they  accomplish  their  study ;  but  the 
tnataka  generally  implies  only  a  priest,  as  the  rules  for  a  sndtaka  show, 
by  totally  excluding  other  castes  :  compare  ^aAkh.  G.  S.  i v.  11. 15,  where 
sndtaka  must  mean  priest. 

§  i.  221. 72 ff.  and  88.  In  the  words  (72  ff.)  dhanurvedam  arjundd  veda 
vedajHah,  only  the  Veda  mentioned  can  be  fairly  understood,  especially 
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not  strictly  applied  in  any  circumstances.  The  Mahabharata 
itself  is  called  the  fifth  V  eda  (i.  63.  89 :  compare  v.  43. 41). 
With  that  of  Abhimanyu  we  may  compare  the  eaucation  recom- 
mended to  the  sons  of  Kings  in  the  thirteenth  book :  '  Kjiow- 
ledge,  the  family-law8,^the  Veda-of-the-bow,  the  Veda,  elephant- 
riding,  horseback-riding,  chariot-driving,  rules  of  propriety, 
word-science,  music  and  the  fine  arts,  legends  and  tales.'  Com- 
pare also  the  education  of  Drupada's  supposed  son,  who  was 
taught '  drawing  and  other  arts  and  the  bow  and  arrow.'* 

One  word  on  the  warrior  as  a  man,  before  we  turn  to  the 
king.  I  do  not  know  whether  we  may  permit  ourselves  a  judg- 
ment in  respect  of  the  estimated  value  of  the  warrior's  life  by 
referring  to  the  compensation  exacted  from  him  that  takes  such 
a  life ;  but  it  is  worth  recording  that,  according  to  formal  law, 
restitution  should  be  made  to  tne  amount  of  a  thousand  cows 
(and  a  bull)  if  one  kill  a  member  of  the  warrior-caste.  Com- 
paring this  with  the  valuation  set  on  the  life  of  a  man  of  the 


as  Arjuna  of  course  is  not  represented  as  an  instructor  in  spiritual 
knowledge  (kriydJf.  means  military  arts ;  so  dgame  ca  prayoge  ca^  cur- 
rent information  and  practice,  with  the  commentator). 

*  xiii.  104. 135, 146  If. ;  v.  189. 1  ff .  Compare  with  the  last  R.  i.  80. 27  flf. 
After  dhanurvede  ca  vede  ca  nitigdstre^y  and  the  art  ( gik§d)  of  elephants 
and  cars,  we  have  dlekhyCt  lekhye,  lafighane,  plavane ;  and  80. 4,  tekhya- 
sai^khydvid  (of.  R.  ii.  2. 6)  with  gandharvavidydj  nydya,  nitiQdstrdni,  etc. 
The  mass  of  received  literature  which  a  sage  may  know  often  groups 
Vedas,  rules,  and  legends  with  many  other  rubrics  ;  but  it  is  impossible 
to  assert  to  what  time  these  lists  belong,  and  they  are  consequently  of 
little  value  for  the  early  usage.  As  an  example,  we  find  in  ii.  11. 25  the 
dyurvedo  '^(dngo  {dehavdn,  followed  by,  32ff.)the  Tgvedal},,  sdvmvedal^, 
yajurvedafyt  atharvavedah ;  sarvagdatrdni,  itihdsdfyy  upavedd^,  i^eddh- 
gdnif  vdnlsaptavidhd,  sdmdniy  stutigdstrdnii?),  gdthd  vividhdh,  bhd^dni 
tarkayuiftdniy  ndfaJedl},^  kdvydlj^y  kathdkhydyikd  {kdrikdli) — that  is,  even 
a  kina  of  dramatic  literature  and  commentaries.  The  kathdlj,  are  either 
kathd  divydli  (xv.  29. 14  etc.)  or  of  war  (see  below).  The  passage  quoted 
from  the  thirteenth  book  enjoins  gabdagdstram  and  kaldf}.  along  with 
yuktigdstram  (grammar,  the  fine  arts,  and  etiquette),  and  so  represents 
perhaps  a  later  list  than  that  from  the  second  book  :  both,  however, 
showing  that  the  line  of  education  was  away  from  the  Veda,  and  that 
what  time  the  princes  had  was  given  to  culture,  not  to  religion.  I  take  it 
that,  as  the  old  royal  personal  fighting  days  ended— that  is,  as  the  princes 
were  more  and  more  expected  to  be  figure-heads  in  war,  and  drove  into 
battle  to  watch  it  on  an  elephant's  back  rather  than  to  lead  it  in  a  war- 
car — their  older  bow-  and  sword-training  was  given  up ;  but  the  time 
so  gained  was  spent  in  more  effeminate,  certainly  not  more  ob^ly 
intellectual  occupations.  Perhaps  the  rather  late  Virata,  with  the  cow- 
ardly little  crown-prince,  shows  us  the  step  between.  As  to  the  order 
of  the  Vedas,  we  find  generally  that  the  Atharvan  stands  last ;  but  com- 
pare xii.  343.8  :  fgvede  sayajnrvede  tathdi  ^vd  Hharvasdmam  ;  and  xiii. 
17. 91-92 :  atharvaglr§al),8d'nid8ya  fksahasrdmitek^aruifyy  yajtLfypddabhtijo 
guhyah  ^compare  xii.  343. 99  -100,  pancakalpam  atharvdnaih  kftydhhih 
panbrnhitartif  kalpayanti  hi  mdm  viprd  atharvdnavidafy ;  and  xiii. 
14.  809,  atharvah).  The  five  Vedas  are  jingled  together  in  v.  48.41  ff., 
52  (yo  vcda  veddn  na  sa  veda  vedyamy  etc.).  The  ^atapatha-Br^mia^ 
is  mentioned  by  name  only  in  xii.  (843. 13  etc.). 


Digitized  by  Google 


Position  of  the  H'lilmg  Cmte  m  Ancient  India,  113 

people  by  the  samevnorm,  we  find  that  the  relative  worth  of  the 
latter  was  one  tenth  that  of  the  warrior,  one  hundred  cows  here 
sufficing.  This  law  is,  as  Biihler  has  pointed  out,  particularly 
interesting  from  a  pan- Airan  point  oi  view ;  for  the  receivers 
of  the  in<femnity  are  left  doubtful.  Only  one  of  the  law-books 
(B&adhdyana)  specifies  to  whom  the  cattle  are  to  be  paid,  and 
this  work  says  that  the  restitution  shall  be  made  to  the  king. 
With  this  the  native  commentators  are  not  in  accord,  and  noth- 
ing in  Hindu  law  demands  such  an  interpretation.  The  priestly 
commentators  modestly  propose  by  preference  that  the  kine 
should  be  paid  to  the  priests ;  but  Govinda,  one  of  them,  sanc- 
tions what  must  be  the  right  opinion :  namely,  that  the  cows 
shall  be  paid  to  the  relations  of  the  murdered  man.* 

B.  Royalty. 

1.  The  Kmg. — We  get  no  clear  picture  of  the  life  of  the 
warrior  in  peace  till  we  come  to  the  king.  Here  we  are  first 
burdened  with  a  superfluity  of  epigram  and  formal  advice. 
Out  of  this  mass  and  the  history  of  the  story  we  may  get  a  fair 
picture  of  the  earlv  Aryan  monarch.f 

As  a  matter  oi  course,  the  king  is  presented,  when  moral 
teaching  is  inculcated  in  the  Epic,  with  a  model  Uttle  different 
from  that  extractable  from  any  other  didactic  code.  It  is  of 
passing  interest  to  compare  the  personality  thus  predicated  for 
*a good  king'  with  what  we  actually  find,  but  the  comparison 
must  be  drawn  from  but  a  fragment  of  the  rich  supply  of  in- 
junctions found  in  the  Epic. 

Take  the  '  fatherly  love '  alluded  to  above :  there  is  not  a  case 
recorded  of  the  real  characters  of  the  Epic  where  a  king  exhibits 
au£:ht  but  selfish  greed,  passionate  weakness,  and  regardless 
fulfilment  of  his  own  desires.  Not  only  with  the  Kurus,  who 
are  represented  as  naturally  sinful,  but  with  the  so-called  pure 
P^dus,  each  follows  the  desires  oi  the  moment,  and  only  relig- 
ious interpolations  soften  the  characters.  It  is  too  much  to  ex- 
pect that  such  chiefs  as  these  concerned  themselves  much  with  the 

*R  L  10. 19. 1  (paid  to  the  kine) ;  5.p.  i.  9.  24. 1  (BGhler's  note  here  sug- 
gests the  right  interpretation) ;  M.  xi.  128  (latest  form,  the  case  restricted 
to  accidental  death  at  the  hands  of  a  priest).  Compare  Tacitus,  Ger- 
znania,  21 :  Luitur  homicidium  certo  armentonim  ac  pecorum  numero, 
redpitque  satisf actionem  imiversa  domus."  (Since  this  writing,  Roth 
has  shown  the  earliest  form  of  such  atonement  in  Vedic  allusions, 
Z.  D.  M.  G.  xli.  672). 

\Rajan  (nom.  rajd^  rex) ;  sometimes  r(^'a^ufra  is  the  equivalent  of 
njan.  The  latter  appears  often  in  composition  as  raja ;  less  often  (gen- 
willy  as  divinities),  as  raj:  e.  g. pretardjahy  passim  ;  pretardj,  viii.  14. 
n.  Other  titles  are  chiefly  poetical  (see  above,  p.  77,  note) ;  but  the 
oommon  {vigpcttVy)  vicdmpatik>  *  lord  of  the  people^  keeps  the  lost  sense 
of  people  (for  those  that  are  governed),  not  that  of  people-caste. 
VOL.  xni.  15 
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lives  of  their  subjects.  The  latter  were  '  protected,'  because  the 
former  were  always  fighting  and  winning  battles,  while  the  tale 
of  Nandini,  and  other  distorted  echoes,  show  in  legend  the  real 
and  overbearing  insolence  of  the  kings  toward  their  subjects, 
even  those  of  priestly  caste.  But  in  theory  the  king  must  be 
the  embodiment  not  of  protection  alone,  but  of  love  and  care  as 
well.  And  analogous  to  the  old-time  punning  derivation  of 
jputra  (son)  from  the  ^w^hell  and  the  idea  of  saving  (tra)^ 
whereby  the  son  is  a  '  saver  from  hell,'  we  find  that  the  '  war- 
rior '  {ksatriya)  is  derived  from  two  components  meaning  '  he 
saves  from  destruction,'*  through  being  a  very  storm-god  to  the 
foes  of  the  kingdom,t  as  opposed  to  the  universal  benevolence 
of  the  priest.  It  is  from  this  reason  that  the  Epic  dares  to 
forge  from  Manu  the  bold  statement  that  a  king  is  equal  to  ten 
wise  priests  (i.  41.  27-31),  a  statement  as  un-Manu-like  in  tone  as 
possible.  The  weighty  reason  given  for  a  desirable  perfection 
in  the  character  of  the  king  is  that  the  realm  will  be  like  him  : 
as  is  the  king,  so  is  his  people.  J  This  theory  is  carried  out  in 
the  discussion  more  than  once  opened  as  to  wnether,  of  the  four 
ages  known  to  man,  the  particular  age  in  which  a  king  lives  ex- 
cuse his  character,  or  the  JdnghimseS  be  responsible  for  his  age ; 
since,  if  he  is  sinful,  comes  the  '  dark  age ' ;  if  good,  the  '  white 
and  perfect  age '  is  man's.§  These  '  ages '  are  brought  about  b^ 
the  king's  personal  conduct  and  his  restraint  of  vice  among  his 
subjects,  for  he  is  like  the  Restrainer,  tlie  god  of  punishment,  j 
in  giving  force  to  the  laws  of  morality.  Indicative  of  the 
whole  tone  of  Hindu  life  is  the  fact  that  these  '  royal  laws '  set 
for  a  king  are  an  application  of  the  earliest  extant  formulated 
laws:  the  royal  laws  {j^djordharmd)  being  in  no  sense  leges 
regm  (for  we  have  scarcely  an  instance  of  a  general  law  formu- 
lated by  the  kingly  power),  but  simply  laws  made  by  the  har- 

*  k§atdd  yo  vdi  trdyati  Hi  sa  tasmdt  k^atriyafy  smrtcUji,  xii.  29. 138  ;  59. 
126  ;  of.  V.  182.  81 ;  though  elsewhere  interpreted  as  *  the  destroyer '  I 
The  same  derivation  is  found  in  B.  A.  Up.  v.  18. 4 :  the  warrior  (kfatriya) 
is  life  ;  life  saves  {trdyate)  from  hurt  (/c.>*rtntYo^t),  etc. 

jfdindro  rdjanya  ucyate  .  .  parini^{hitakdryafy  tu  7ifpatify  paripd- 
landt,  xii.  60. 20 ;  dindro  dharmafjL  ksatriydndm  hrdhmayidndm  athd 
^gnikahy  xii.  141.64:  compare  ib.  60. 12,  mditro  brdhmaiia  ucyate,  and 
often. 

X  yddfgo  rdjd  tddfgo  janaJif^y  xi.  8.32, 

^  On  the  king*s  connection  with  the  ages,  cf.  xii.  91.  6.  and  v.  132.12  ff.: 
*  The  king  is  fitted  for  godhead  or  for  hell  according  as  he  practices  vir- 
tue or  vice  ;  .  .  the  king  makes  the  age  ;  .  .  his  reward  is  heaven  if  he 
gives  man  the  perfect  fcf fa-age  ;  if  he  gives  the  evil  AraZi-age.  he  goes  to 
hell  for  a  thousand  years.'  An  incorporation  of  two  bad  ages  at  once  is 
found  in  xv.  31. 10  :  •  know  that  Duryodhana  is  the  fco/i-age,  (^akuni  is 
the  dvdpara-sige that  is  to  say,  Qakuni  is  not  quite  so  sinful  as  Duryo- 
dhana. 

[yamayann  asato  yaniah,  xii.  189. 103  fT.,  5  (with  likeness  to  other 
gods). 
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dening  of  usage  into  rigid  rule,  extending  very  gradually  from 
simple  moral  saws  to  rules  of  conduct,  and  thence  slowly  broad- 
ening, till  the  term  includes  social  laws,  and  laws  of  administra- 
tion. When  a  guide  is  sought,  the  sayings  of  the  sage  fore- 
father Manu  are  quoted,  who  gradually  became  invested  with  a 
law-book  that  superseded  the  perhaps  older  treatise  of  the  united 
sages  Briliaspati  and  Uganas,  the  lirst  that  appear  to  have  de- 
voted themselves  particularly  to  the  royal  needs.  "'^  We  must 
therefore  deny  the  truth  of  the  Epic  assertion  that  the  royal 
laws  antedate  all  other  regulations  of  Hindu  law.f 

These  'laws'  may  be  divided  into  two  classes,  embracing 
first  general  moral  and  social  duties,  and  secondly  special  du- 
ties involved  in  the  royal  'objects  of  consideration!'  I  examine 
each  briefly.    And  first  the  tiresome  rules  of  morality. 

2.  Rayed  Duties. — How  completely  the  savage  old  kings 
of  the  first  poem  have  become  demoralized  into  priestly  sub- 
jects is  seen  by  a  glance  at  the  first  of  these  classes.  Victorj 
li?  now  a  question  of  right  and  wrong :  *  where  right  is,  there  is 
victory '  4  ^  ^'^^^  be  later  extended  on  the  theological  side, 
and  to  give  us  '  where  Vishnu  is,  there  is  victory'  (see  below) ; 
and  paralleled  by  the  repinings  of  the  victorious  king,  who 
^ys  that  even  the  perusal  of  the  treatises  on  knowledge 
{Md/tigdstra)  is  of  little  moment  when  one  comes  to  die ;  but 
'let  a  man  be  purified  in  heart,  let  his  folks  and  ministers 
reverence  liis  acts,  and  he  is  a  king,  the  best  of  kings ' ;  for  '  it 
is  better  for  a  man  that  he  even  kill  an  Aryan  than  that  he  rule 
by  overstepping  the  right'  (xii.  25. 6ff.  [on  kala]^  and  iii.  34. 15). 
The  king's  aim  should  be  to  seek  first  his  realm's  happiness, 
and  then  his  own  (i.  222. 12,  etc.).  Compare  with  this  the 
remark  addressed  to  a  king :  '  the  tears  of  them  that  weep  for 
thy  wrong-ruling  shall  slay  thee  and  thy  herds ;  .  .  but  where 
the  tear  of  misery  is  turned  into  joy,  there  is  a  king's  duty 
nobly  done.'  But  to  seek  the  happiness  of  the  state  ne  must 
first  learn  to  control  himself,  '  he  must  overcome  love  and 
wrath  and  subdue  his  passions'  (v.  129. 33-39).  This  the  real 
kings  of  the  Epic  never  did.  It  is,  however,  in  accordance 
witn  such  general  admonitions  that  we  find  the  duties  soon 
specialized,  classified,  and  arranged  in  groups.    '  Eight  virtues 

*  bjjhaspatyu^anafyproktdir  naydir  dhdryanti  mdnavdfy :  iii.  150. 20. 

f '  The  royal  laws  were  first  produced  by  God  ;  after  these  the  subsid- 
iary duties  of  the  other  castes  ;  all  laws  depend  on  the  royal  la ws  : '  xii. 
M.  21 ;  64.  7  ;  61. 1 ;  *  all  duties  exist  through  the  royal  laws* :  and,  just 
before  this,  *  dei)end  on  the  royal  laws.' 

t  yato  dharmas  tato  jayah,  xi.  14. 9.  of.  12.  But,  in  i.  186.'  19,  *  right 
follows  after  power ' !  {balam  dharmo  'nuvartate).  In  xii.  199. 70,  the 
version  is  yato  dharmas  tatali  satyam^  etc.  Compare  with  the  fol- 
bwring,  Vilyu  P.  ii.  30.  80  :  rajir  yatas  tato  dharmo  yato  dharmas  tato 
jayafy. 


Digitized  by 


116 


E,  W.  Hophms^ 


cause  a  man  to  shine:  wisdom,  good  family,  self-restraint, 
knowledge  of  revelation,  courage,  not  talking  too  much,  gener- 
osity, thankfulness ' ;  though  in  the  same  passage  we  learn  that 
'  when  a  king  does  good  to  a  man,  this  virtue  outshines  all  vir- 
tues(v.  35. 52 ;  37i:  32flE.).  On  the  whole,  we  find  the  groups 
of  eight  commandments  more  common,  but  ten  commandments 
are  also  made  to  form  a  concise  exposition  of  moral  law.  *  The 
eight-fold  path  of  duty'  has  become  proverbial,t  but  varies 
often:  consisting,  for  instance,  of  the  above,  or  of  sacrifice, 

Senerosity,  study,  penance,  self-restraint,  truth,  uprightness, 
armlessness;  and  variating  (in  place  of  the  last  two)  with 
'  mercy,  and  lack  of  greed J:j:  An  imprecation  in  a  later  book 
on  those  that  have  '  broken  the  ten  commandments,'  without 
specifying  them,  would  indicate  that  the  ten  had  become 
also  a  formal  group,  as  in  Manu.§  In  answer  to  perpetual 
questions  in  regard  to  duty,  Markaijdeya  says  to  the  king :  '  Be 
merciful,  be  kind,  be  fond,  be  not  sulky,  be  tnithful,  mild, 
generous,  glad  to  protect  the  people ;  do  right,  avoid  wron^ ; 
worship  the  fathers  and  the  gods ;  practice  all  this  in  deed,  in 
thought,  and  in  word'  (iii.  191. 23 n.).  The  contrast  between 
such  a  rule  atid  this,  for  example :  '  Just  this  alone  is  a  king's 
duty — to  bear  a  rod,  to  be  fierce,  to  protect'  (i.11.17),  forms 
one  of  the  questions  most  vexing  to  the  sages,  rages  might  be 
taken  from  the  harping  on  this  theme  alone :  what  proportion 
exists  between  a  righteous  wrath  and  kingly  mercy  ?  ||  This  and 
the  constant  injunctions  of  purity!"  form  the  staple  of  these 

*  xii.  01. 6  ff.,  ib.  20  :  of.  88 ;  finally  the  usual  comparison  with  Yama, 
44,  56 ;  a  summary  of  morals  in  52-58.  Compare  xii.  861.9 :  *  the  king 
that  does  not  wipe  away  the  tears  of  the  conquered  is  as  sinful  as  the 
slayer  of  a  priest.'  Compare  also  ii.  5. 124. 

+  mdrgo  dJiarmasyd  *§t<^vidh<ify :  v.  85. 54,  56. 

i  ib. ;  the  ten  in  59. 

§  dagadharmagatdfy ;  the  king  may  confiscate  their  property,  xii.  69. 
26  :  cf .  59.  59-60 ;  M.  vii.  47-50 ;  the  lists  may  be  modified  by  Buddhistic 
influence.  Both  *  the  ten  *  and  *  the  eight  *  are  known  to  the  Pura^as, 
e.  g.  in  Vayu  P.  i.  59. 48. 

|[cf.i.3. 176 :  to  protect  is  a  king's  'highest  duty';  but  no  absolute 
*  highest  duty;'  is  given.  In  iii.  150.  87  it  is  protection  ;  in  ii.  22. 5  it  is  to 
do  good ;  in  lii.  18if.  16  ff.  it  is  penance ;  in  lii.  4. 7  it  is  contentment,  etc. 
Whatever  duty  fills  the  mind  is  for  the  moment  paramount.  Even  '  the 
realm'  is  the*  chief  duty,'  iii.  52. 15;  cf.  v.  84.29-31.  Most  wearisome  ' 
are  the  droning  iterations  in  regard  to  protection,  whereby  the  poet 
means  not  from  outside  foes  alone  but  from  the  king's  own  ^reed  ;  and 
it  is  even  recommended  that  the  king  should  not  set  his  heart  on 
property  gained  by  a  foe's  downfall,  arer  pratipdUnay  v.  (89.  77,  prafit), 
C.  1522.  The  idea  of  *  word,  thought,  and  deea '  is  sometimes  extended  : 
*in  four  ways,  by  eye,  mind,  voice,  and  deed,  let  a  king  delight  his 
people ;'  v.  84. 25 :  cf .  iii.  50. 9 ;  157. 18 ;  41. 20 ;  he  must  be  a  father  to  his 
people  :  iii.  23. 7  ;  i.  121. 15  ;  100. 18 ;  xii.  57. 33 ;  xiii.  61. 18 ;  he  is  the  war- 
rior^s  Guru  :  i.  195. 12. 

IT  iii.  119. 8 ;  let  him  be  pure ;  as  in  xii.  58  and  59,  the  formal  duties 
are  preceded  by  a  recommendation  of  purity. 
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moral  commonplaces.  One  example  may  suffice:  'Through 
right  the  king  rules;  through  this  he  Keeps  his  subjects  m 
order;  by  means  of  right  he  beholds  all,  when  he  is  furnished 
with  spies.*  The  king  is  the  savior  of  the  castes ;  hj  witchcraft 
and  wrong  king's  duties  are  destroyed ;  let  the  kmg  dispense 
right  through  no  love  or  hate ;  he  should  not  be  too  devoted  to 
a  friend,  nor  too  severe  to  a  foe ;  he  should  not  harm  right ; 
he  should  liot  return  evil  for  evil,'  etc.  etc.f  But,  of  all  that  a 
king  should  not  do  (for  negative  and  positive  are  always  treated 
in  the  same  category),  general  consent  has  selected  four  sins, 
conmion  to  man  but  particularly  reprehensible  in  a  king :  these, 
according  to  the  usual  formula,  are  'women,  dice,  nunting, 
and  drinking.' :j: 

The  only  part  of  this  formal  morality  that  can  particularly 
interest  us  is  the  vices  it  represents.  Didactic  strictures,  form 
and  contents,  are  foregone  conclusions,  given  civilization  and 
love  for  platitudes.  These  truths  of  social  intercourse  were 
almost  as  trite  in  the  didactic  Epic  as  they  are  to-day  to  us. 
A  man  should  not  lie,  steal,  murder,  drink,  gamble,  be  incon- 
tinent in  passion,  in  sleep,  in  food,  or  in  other  provocatives  to 
low  living.  Especialljr  a  king,  since  he  is  the  norm  of  morals. 
All  this  IB  dull  repetition ;  for  when  we  once  find  out  on  what 
intellectual  level  we  are  standing,  we  can  foretell  the  comple- 

*  *  Spies  are  a  king's  eyes ' :  v.  84.  84  (see  below), 
t  iii.  207. 26ff.   Right  {dharma)  is  now  synonomous  with  law,  now 
with  duty. 

I  iii.  18. 7  ;  refers  particularly  to  the  warrior-caste  :  of.  M.  vii.  50  ; 
this  is  also  shown  by  'they  say  that  kings  have  these  four  vioes, 
hontiiig,  drink,  dice,  over-indulgence  in  sensuality  (ardmye,  stribhogef 
N.),  iiToS.  SO :  of.  xii.  69. 60,  the  Manu  verse.  This  is  the  antiauer  form, 
but  is  kept  till  the  latest  time  (of.  xiii.  157. 83),  although  parallel  stands 
a  fuller  list,  *  women,  dice,  hunting,  drinking,  brutality  in  voice  or 
deed,  and  wanton  destruction  of  property '  (v.  88.  91) ;  and  elsewhere 
the  '  six  sins '  are  alluded  to  (i.  49. 16,  fa<jivargajin  mahdhuddhify :  com- 
pare ii  5. 135,  fcufanartkdfy)  as  an  imderstood  group  ;  but  four  is  the 
more  popular  division,  so  again  xii.  289. 26 ;  and  even  five  are  given  (in 
the  metaphvsical  section,  xii.  802. 55-56)  as  a  group  of  inborn  vices, 
desire,  wratn,  fear,  sleep,  gvdsa  (*  breathing'  B.  R.,  or  gluttony).  The 
R&mayana  gives  'twelve  faults* ;  seven  vices,  of  which  *four  are  from 
love,'  as  m  Manu.  Compare  R.  ii.  109. 66  ;  iii.  18. 8  ff.  The  instability  of 
the  group's  members  is  grjaater  than  its  number  ;  for  the  division  mto 
four  often  remains  with  different  definitions,  as  '  four  let  a  king  avoid, 
councfl  with  fools,  pokes,  wrathful  men,  and  pilgrims*  (v.  88.69,  *and 
pilgrims*,  cdrai^aig  ca;  or  ca-aranaig  ca ;  or  aganail^ ;  while  for»ra6/ia- 
Mt^  read  oto^ti^,  N.).  Ignorance,  as  *  something  childish,'  is  of 
course  everywhere  reprehended ;  what  the  king  had  to  learn  has 
been  discussed  ahove;  pdtigan^a,  xii.  90. 29,  is  the  name  given  to  kingly 
ignorance.  The  whole  of  this  section  treats  of  dharma  (15  =  M.  viii.  16). 
^ch  lists  are  also  Puranic  in  tone.  Compare  the  ^a^Quryya,  Ag.  P. 
288. 17 ;  tie  fatfvarga  (vices),  ib.  287. 7 ;  the  saptdfigaih  rdjyamy  ib.  288. 
1 ;  and  a^avarga  (duties),  ib.  45 ;  the  vyasandni  of  kings,  ib.  240. 26  ff. 
In  general  these  Puranic  lists  are  taken  from  the  earlier  literature, 
however,  and  offer  no  occasion  for  remark. 
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mentary  verses  as  soon  as  the  poetic  sermon  begins.  But 
how  is  it  in  the  real  Epic  ?  Let  us  look  to  the  vices  as  por- 
trayed, and  come  nearer  to  life. 

If  it  be  true  that  vices  most  rebuked  by  a  })eople's  law  are 
vices  most  loved  by  that  people,  then  women  and  drink  were 
the  chief  stumbling-blocks  of  the  Hindus.*  As  the  king  was 
allowed  a  harem  unlimited  in  extent,  I  need  only  t^ay  that  it  is 
well-nigh  impossible  to  disentangle  new  and  old  in  the  Epic 
material  on  the  royal  privileges  and  deprivations  in  this  partic- 
ular. As  illegitimate  children  were  regarded  as  a  matter  of 
course,  and  even  the  priestly  saints,  as  legends  tell,  were  prone 
to  seduce  blameless  girls,  the  restrictions  of  the  law  may  he 
held  to  be  mainly  for  practical  purposes.  Mixture  of  caste  wiis 
regarded  as  an  evil.  Too  great  carelessness  with  womeu 
would  result  in  the  e\^l.  Therefore  it  is  best  not  to  indulge 
in  sensual  pleasures  of  this  kind  indiscriminately.  Moreover, 
is  it  injurious.  But  every  town  has  its  hall  for  the  dancing- 
^irls  (naftitnmjdm)^  and  they  and  the  music-girls  of  the  gam- 
mg  hall  are  chiefly  prostitutes;  though  the  palace  girls  are 
said  to  'dance  by  day  and  go  home  at  night.'  Women  are 
provided  for  noble  and  royal  guests  when  tliey  come  to  8i)end 
the  niglit,  and  are  even  furnished  to  the  priests.  The  mnnber 
of  wives  a  knight  had  depended  on  his  means.  Purity  was 
recommended  to  students  of  the  Veda  and  the  great  ascetics. 
The  military  caste  was  not  corrupt,  or,  perhaps,  especially  given 
to  sensuality ;  but  it  knew  nothing  of  the  practice  of  cha^stity, 
except  as  a  student's  discipHne.  Occasionally  a  member  of  a 
royal  house  is  represented  as  becomings  an  ascetic  in  this  par- 
ticular, but  he  is  a  wonder  to  all  men.f 


*  Strabo  says  that  Megasthenes  reports  frugality,  honesty,  and  tem- 
perance among  the  Hindus,  but  he  seems  to  recognize  their  common 
custom  of  drinking.  In  the  same  fragment  he  denies  to  the  Hindu 
written  laws  and  employment  of  witnesses  (Fr.  xv). 

t  The  dancing  hall  (iv.  22. 16)  is  here  a  part  of  the  king's  house,  but 
a  separate  building.  Prostitution  was  a  respectable  i)rofession,  and, 
if  hereditary,  blameless  ;  only  men  living  on  their  wives'  beauty  or 
on  their  own  were  scorned.  Idyls  like  the  Nala-tale  and  Savitri- 
story  show  us  an  ideal  decency  in  men  that  reflects  great  art  or 
a  simplicity  anterior  to  anything  else  preserved  in  the  Epic.  The 
Epic's  chief  and  ideal  hero  was  famous  for  his  exploits  and  gal- 
lantry. Quite  peculiar  is  the  king  in  i.  44.9,  who  'having  ob- 
tained a  wife  set  not  his  heart  on  other  women*  {tdm  prdpya  nd 
'iiyandrvfu  viano  dadhe).  The  Epic  heroes  in  general  are  not  lewd  at 
all,  but  natural ;  and  no  attempt  is  made  to  hide  their  amours  and 
infidelities.  One  woman,  who  has  committed  adultery  with  her  friend's 
husband,  calmly  remarks :  *  In  that  your  husband  was  chosen  by  you, 
he  was  thereby  chosen  by  me ;  for  legally  a  friend's  husband  is  (the 
same  as  one's  own)  husband,  my  beauty'  {yadd  tvayd  vfto  bhartd  vj;ta 
era  tadd  mayd,  sakhibhartd  hi  dharmenn  bhartd  bhat^ati  ^obhane: 
i.  8*'i.  21).  It  is  right  to  add,  however,  that  her  friend  did  not  see  the 
matter  in  that  light.  Purity  is  not  a  matter  of  principle,  but  of  ascetic 
rule  and  statute  law ;  intended  to  torment  a  man  on  the  one  hand,  and 
to  keep  his  hands  off  his  neighbor's  goods  (women)  on  the  other. 
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Hunting  is  reprehended  in  the  same  way  that  sensuality  is. 
The  law  frowns  on  it,  but  it  is  one  of  the  favorite  amusements 
of  the  Epic  kin^  and  heroes.  The  later  doctrine  of  non-cruelty 
to  animals  made  the  priests  disparage  the  art,  but  it  always 
flourished.  Pandu  himself  (the  genuineness  of  the  story  is  not 
important)  is  spoken  of  as  a  great  hunter.  We  need  not  wait 
for  the  drama  to  show  us  the  king  with  a  large  retinue  rushing 
afield  for  sport  with  the  deer.  In  fact,  if  we  do  wait,  we  find 
far  less  love  of  real  hunting  than  in  the  Epic,  though  the  dra- 
matic heroes  have  a  decently  sporting-like  spirit  (compare  the 
verses  apropos  in  the  second  act  of  Qakuntala ;  and  in  general 
from  the  dramatic  period  note  that  meat  is  given  to  a  guest, 
Utt.  RSmacar.  Act  iv. ;  and  hunting  everywhere  implied, 
though  it  is  stated  that  the  death  of  animals  is  not  allowed 
in  a  good  city,  Mrcch.  Act  viii.).  The  priestly,  perhaps 
Buddhistic,  theory  of  protection  to  animals  is  not  compati- 
ble with  the  real  life  of  the  Epic.  'As  to  the  habit  of  Kill- 
ing animals,  that  custom  is  of  course  allowed  by  the  custom 
of  killing  enemies'  (i.  118. 12).  The  next  verse  declares  that 
the  slaughter  of  animals  is  a  right  of  the  king,  supporting 
the  statement  by  an  allusion  to  Agastya  (compare  Ag.  r. 
240. 40).  We  find  that  after  hunting  they  eat  the  carcass,  as 
in  the  characteristic  story  of  Dushyanta  (i.  69. 21).  A  king 
'firm  in  virtue  and  vowed  to  hunting  is  elsewhere  spoken  of 
as  possessing  two  good  qualities.*  The  king  usually  hunts 
with  a  train :  '  They  all  went  out  a-hunting  in  their  chariots.'f 
But  sometimes  the  king  goes  out  alone  witn  one  horse.:]: 

Not  only  killing  deer,  but  eating  meat,  later  a  sin,  is  com- 
monly indulged  in.  One  king  sends  as  a  present '  a  great  deal 
of  meat'  {mdiisam  hahu  ca  pdQava7n) ;  and,  at  a  certain  wed- 
ding-feast, '  they  killed  all  sorts  of  wild  game  and  pure  domestic 
animals,  and  brought  (to  the  feast)  a  quantity  of  intoxicating 
liquor.'§ 


*  L  63. 1 :  raja  dharmanityal),  .  .  babhuva,  mfgaydih  gantuih  sadd 
dhftavratah..  Dushvanta  kills  tigers  with  a  sword  (above).  The  hunt 
is  usually  for  deer  ;  but  in  Varaha  P.  vi.  21  a  kin^  goes  out  with  a  train 
'  to  kill  tigers  especially '  {cvapaddni).  Lion-hunting  with  dogs,  attested 
by  Aelian  and  Strabo  (cf .  Ktesias,  I.  S,  Ind.  Ant.  X)  is  indicated  by 
Mbh.  ii.  40. 7,  *  like  dogs  about  a  lion.' 

f  i.  132. 36-8  :  rathdir  viniryayu^  sarve  mfgaydm.  The  *  fool  dog' 
(pfd  .  .  .  mrUPmh)  appears  here  to  have  been  an  adventitious  compan- 
ion of  the  hunting  party. 

X  When  he  usuallj;  meets  a  girl  whom  he  seduces,  persuading  her 
that  connubial  union  is  best  without  religious  rites.  Compare  i.  171 . 21  ff . 
Other  hunts  are  recorded  in  i.221.64ff.;  iii.  36.45,  etc.  In  the  latter 
case  the  arrows  are  expressly  stated  to  be  free  from  poison. 

§  iii.  75. 11,  and  iv.  72. 26-28  (uccdvacdn  mxgdn  jaghnur  medhydng  ca 
oaia^ah  pacun  (to  eat,  as  context  shows) ;  also  mrdm  direyapdndni), 
vfllage  or  domestic  animals  (opposed  to  the  tiger  etc.  of  the  forest;  are 
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I  may  add  the  exquisitely  sober  tale  of  the  man  who  had  to 
sell  meat.  There  was  a  worthy  man  that  had  inherited  a 
slaughter-house  {mnd)  from  his  father.  He  was  visited  by  a 
priest.  The  heir  to  butcherhood  sat  in  the  middle  of  the 
slaughter-house  selling  meat  (venison,  bufialo  meat,  and 
boars  meat),  and  there  was  such  a  crowd  of  buyers  about 
him  that  the  priest  had  to  stand  some  time  before  he  was 
seen.  When  gently  reproved  for  engaging  in  such  a  sad  busi- 
ness,* the  worthy  butcher  earnestly  replied :  *  I  do  indeed  sell 
meat,  but  I  do  not  eat  it,  and  do  not  kill  the  animals.  This  is 
my  inherited  occupation.  Therefore  it  is  right  for  me  to  prac- 
tice it.  In  fact,  if  I  did  not,  I  should  do  wrong.'  The  tale 
well  illustrates  several  phases  of  Hindu  thought.  The  crowd 
buying  of  course  bought  to  eat.t 

Even  a  priest  may  oe  guilty  of  hunting,  and  presumably  of 
eating  animals,  if  1  may  quote  another  tale  in  the  pseudo- 
Epic  (xii.168.29ff.  to  172.25),  where  we  read  of  a  'priest  of 
the  middle  district,'  who  went  begging  among  the  barbarians 
of  the  north  country  {vdlcydm  aigi  mleccheSu).  He  shortly 
became  no  better  than  a  Dasyu  (northern  barbarian)  or  wild 
robber.  But  by  and  bye  another  priest  came  up  to  the  same 
county,  and  found  him  armed  with  bow  and  Hn;ows  and  cov- 
ered with  blood.  Being  heartily  reproved  for  his  bad  ways, 
the  first  priest  left  and  went  to  sea  to  make  money  by  trading, 
since  '  he  was  poor  and  did  not  know  the  Yeda,'  and  had  set 
his  soul  on  making  money.  His  course  is  not  held  up  for  our 
edification,  however.  :j: 

And  so  (with  vices  as  with  moral  saws,  to  show  not  all  cases, 
but  examples)  we  come  to  the  next  great  vice,  drinking.  "We 

the  cow»  ^oat,  man,  sheep,  horse,  ass,  and  mule  (Vftvu  P.  i.  9. 42).  mfga 
is  a  generic  term  for  game ;  thus  the  tiger  is  the  king  of  mfgns :  e.  g. 
A.  P.  19.  27. 

*  The  priestly  law  tries  to  impress  the  sin  of  eating  meat  by  a  pun— 
*Me'eat  shall  he  in  the  next  life  whose  meat  I  eat  here'  (Lanman  to 
Manu  V.  55:  cf.  Mbh.  xiii.  116. 85;  the  same  pun  in  mdrh  dhdsyati=: 
Mandhata,  iii.  126. 80).  The  Vayu  PurSj^a  also  gives  the  usual  mamcisya 
mashatvam,  ii.  26.  28. 

t  iii.  207. 10  ff .  The  Varaha  P. ,  relating  also  a  funny  story  of  Dharma- 
vylUlha,  makes  him  appear  very  angry  at  the  insinuation  of  his  son-in- 
law's  sister  that  he  is  a  meat-eater.  He  says  he  does  eat  meat,  but  he 
kills  only  one  animal  (jpa^)  a  day,  and  will  not  be  called  a  jivahantar^ 
retorting :  pdcayitvd  svayarh  cat  *va  kasmdt  tvarh  nd  *dya  bhuiijase : 
Var.  P.  viii.  25  and  28.  In  Mbh.  iii.  208.  9  Rantideva  kills  a  large  num- 
ber of  cows  every  day  to  be  eaten.  See  Indo- Aryans,  i.  426,  where  this 
verse  is  quoted. 

X  Eating  meat  of  kine  is  forbidden,  but  the  earlier  law  allowed  it.  In 
the  ceremony  for  the  dead,  gavya  may  be  interpreted  *  beef '  in  V.  P. 
iii.  16. 1,  but  (comparing  M.)  is  probably  *  cow's  milk'  (compare  Wil- 
son's note).  Vas.  iv.  8 :  brdhmandya  vd  rdjanydya  vd  'hhydgatdya  ma- 
hok§dnam  .  .  pacet.  At  the  madhuparka  ceremony  meat  is  always 
allowed  (Qfinkh.  G.  S.  ii.  16. 1,  from  Manu,  as  Vas.  iv.  5-6  ;  M.  v.  41). 
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need  not  ^o  to  the  Harivan§a  to  find  all  the  forbidden  pleasures 
indulged  m.  Men  and  women  drink  freely,  and  only  in  didac- 
tic portions  are  such  practices  decried.  Ttey  drank  at  the  wed- 
ding mentioned  above  the  worst  sort  of  distilled  licjuors.  There 
were  many  kinds  of  simple  wines  and  distilled  drmks,  diflFerent 
for  men  and  women,  since  the  women  prefer  a  sweeter  sort 
than  the  men.*  Intoxicating  liquors  were  used  on  all  festal 
occasions.  A  king  gives  a  dinner  to  tlie  priests,  and  many 
women  come  and  eat  and  drink  '  just  as  they  like.'  A  grand 
festival  is  held,  and.  men  and  women  go  out  with  dance  and 
music  and  drink.  The  chief  hero  gets  completely  intoxicated 
[ksihd).  Again,  the  royal  family  in  anotner  town  make  a 
jjreat  river  picnic.  Here  also  they  have  music  of  harp  and 
flute  and  tambourine.  Thej  dance  and  they  sing.  The  women 
orrow  very  gay.  They  begin  to  get  drunk.  They  '  reel  from 
drunkenness ; '  they  '  give  away  their  jewels  and  their  gar- 
ments; play  in  the  woods  and  run  into  the  water;  begin  to 
laugh  and  sing  and  jeer  and  quarrel,  and  tell  each  other  se- 
cret^.'+  When  a  city  is  about  to  be  besieged,  no  drinking  and 
dancing  is  permitted ;  the  dancing  girls  are  turned  out,  and 
drink  is  forbidden.:]:  Krishna  and  Arjuna  both  sit  on  their 
seats  in  an  intoxicated  state  when  they  receive  the  Kurus'  am- 
bassador. § 

Evidently  the  rule  was  first  made  for  the  priest,  and  then  ex- 
tended in  the  interest  of  morality  to  the  other  castes.  There 
were  always  certain  permitted  intoxicating  drinks,  the  number 
allowed  increasing  with  the  lateness  of  flie  time  from  which 
die  law-book  comes.  In  the  Epic  it  is  a  newly  promulgated 
divine  law  that  '  from  this  time  on  a  priest  that  drinks  surd 
shall  be  considered  blamable,  just  like  a  murderer  of  a  priest.' || 

The  next  great  sin  of  the  Hindus  (if,  indeed,  this  be  not 
a  pan- Aryan  vice)  is  gambling ;  and  here  we  have  not  ignor- 

*  katham  hi  pitvd  madhmkam  jntvd  ca  madhumddhavim,  lobhaih 
sduvirake  kurydn  ndrl  kd  cid  iti  smaret,  iii.  278. 40  icf.  89). 

f  i.  148.5  ff.  ;  219. 7 ;  222. 21  ff. ;  iv.  15. 7.  Compare  Indo-Aryans,  loc. 
cit.  • 

t  iii.  16. 13.  Im paling  is  the  penalty  for  drinking  or  making  surd 
against  the  law  in  xvi.  1.  31  {yag  ca  no  viditaiii  kurydt  peyarii  kag  cin 
naraj  kva  cit,  Jlvan  sa  culam  drohet  svayariikitva  sa  hdndhavah). 

5:  ubhdu  inadfivdsavak^tbdu.  Compare  for  divine  drunken- 
ness V.  98.14 :  bhavanam  pagya  vdninyaih  yaa  etat  sari'^ikdficanam,  yat 
prdpya  Huratdm  prdptdfy  surdh  surapateh  sakhe:  a  vulgar  pun  on 
mras,  ^ods.  and  surd,  intoxicating  liquor  (comm.  vdrunyaih  vdrunydl}. 
surdydfy). 

I  i.  76. 67 :  yo  brdhmano  *dyaprabhrti  ^ha  kog  cin  mohdt  surdm  pd- 
syatiinanidabuddhirapetadharmdbrahrnahdcdi  ^vasasydd  .  .  garhitaff.. 
But  the  priests  seem  to  be  victims  of  vice  till  the  latest  time  ;  *  gam- 
blers ana  tipplers,  usurers,  singers,  and  traders '  (ydnijaka)  are  here  (as 
in  M.  iii.  151  ff.)  apdnkteya  priests  (e.  g.  Vayu  P.  ii.  21.  32  ft.).  As  usual, 
it  is  the  city  and  court  priests  that  seem  chiefly  to  offend, 
vin  16 
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ance  of  forbidding  rules  on  the  part  of  the  warrior,  but  direct 
contradiction  offered  by  him  to  such  rules. 

The  game  of  dice  was  an  old  Vedic  amusement,  and  we  have 
in  the  Kig-Yeda  a  '  gambler's  lament,'  and  an  allusion  t6  the 
public  gaming  house.*  That  same  gambling-hall  that  ruined 
him  survived  through  all  periods  of  the  Hindu's  growth.  Tales 
are  told,  precepts  are  given,  in  vain.  The  sage  points  to  the  moral 
of  history :  '  kings  have  ruined  themselves  by  gambling ;'  but 
the  king-warrior  triumphantly  quotes  '  usage '  and  silences  the 
adviser.  The  law  distinguishes  betweep  playing  with  ani- 
mate and  with  inanimate  things,  showing  that  baiting  and  prize- 
fighting were  common.f  But  the  Epic  confines  'playing' 
to  two  things,  in  hyperbole  to  war,  and  in  matter  of  fact  to 
gambling.  The  law  yielded  a  point  at  last,  and,  after  vain 
protests,  we  find  in  the  legal  enactments  that  dice-play  is  sanc- 
tioned, and  the  '  state  gambling-hall '  erected  under  police  super- 
vision, the  revenue  from  it  going  into  the  royal  treasury.:}:  In 
the  Epic,  where  the  kings  always  play  dice  as  a  matter  of 
course,  the  only  crime  in  playing  is  cheating,  or  '  using  magic' 
In  the  didactic  Epic  alone  is  the  game  forbidden ;  but  we  are 
told  that  '  the  bad  kings  {hurdjdnah)  of  old  always  practiced 
woe-bringing  gambling  and  deer-claying '  (v.  90.  56).  Tlie  whole 
plot  of  tiie  Epic  turns  on  a  game  of  dice.  The  king  plays 
away  all  he  has,  wealth,  crown,  brothers,  and  self;  then  his 
wife.  A  nice  point  is  here  raised  by  the  interested  parties,  afi 
to  whether  he  could  rightly  stake  his  wife,  after  he  had  himself 
become  a  slave  by  staking  and  losing  himself,  '  since  slaves  own 

*  R.  V.  X.  34 ;  A.  V.  vii.  50, 51 ;  vii.  109. 1 ;  Muir,  Hymns  from  the  Rig 
and  Atharvan,  J.  R.  A.  S.,  N.  S.,ii.81. 

t  Dice-playing  is  •  forbidden,  M.  iv.  74 ;  a  son  is  not  liable  for  his  dead 
father's  gambling  debts,  ib.  viii.  159  :  G.  xii.  41 ;  gambling  with  dice, 
prize-fighting,  and  drinking,  are  strictly  forbidden,  and  sinners  of  this 
sort  punishea  and  banished,  M.  ix.  280-228  (late),  samdhuta  in  the  Epic 
is  *  challenged  to  play  dice,'  ii.  48. 19  :  cf.  49. 39. 

t  The  law-book  of  Apastamba  says  that  a  table  shall  be  set  up  in  the 
assembly-hall,  and  respectable  members  of  the  three  Aryan  castes  may 
ipeet  there  and  play  dice.  They  pay  (according  to  the  commentator) 
something  to  the  keeper  of  the  table,  and  he  pays  to  the  kin^  a  regular 
simi  for  the  privilege  of  keeping  the  table.  Narada  (Jolly,  xvi.)  shows  a 
fuller  development,  and  makes  a  different  provision :  as,  for  example, 
that  the  keeper  gets  ten  per  cent,  on  the  money  staked.  The  earlier  text 
of  Ap.  reads:  sdbhdyd  madhye  ^dhidevanam  uddhftyd  ^k^dn  nivapet 
(nir-) ;  drydfy  .  divitdrah  syuh,  Ap.  ii,  10.  25. 12  ff.  It  is  added  that  the 
dice  shall  be  of  even  number  and  of  vibhltaka.  In  the  later  Narada,  the 
only  sin  thought  of  in  connection  with  gaming  is  dishonest  practice, 
e.  g.  using  false  dice,  or  playing  in  other  places  than  at  the  royal  tables, 
for  the  play  was  now  a  monopoly  of  the  king.  Compare  5.cy.  G.  S.  iL 
7. 10.  The  practice  in  Narada  agrees  with  the  rule  of  A.  P.  260.  49  ff. 
But  there  the  dhurtakitava  gives  up  to  the  keeper  of  the  hall  five  or 
ten  per  cent,  of  his  winnings  accordmg  to  their  amount.  The  game  is 
a  monopoly  (ib.  47)  of  the  king.   Cheats  are  here  branded  and  bwished. 


Digitized  by  Google 


Position  of  the  Riilvng  Caste  in  Arwient  India.  123 

nothing.'  The  legal  liriit  of  the  court  declared  that  he  could 
not ;  but  it  was  generally  conceded  that  the  queen  was  thereby 
really  loet,  and  became  a  slave.  The  only  anger  is  caused  by 
the  diflcovery  that  all  the  game  had  been  deceitful  (see  Sabha). 
This  same  ting,  however,  afterwards  becomes  a  courtier  at 
mother's  court,  and  assumes  the  role  of  a  gambler  by  profes- 
sion, '  in  order  to  please  the  king  and  his  ministers '  by  casting 
dice.  '  I  shall,'  he  says,  '  become  a  dice-mad,  play-lovmg  cour- 
tier, and  with  the  bejeweled  holders  fling  out  the  charming 
beryl,  gold,  and  ivory  dice,  dotted  black  and  red.'*  And  so,  in 
respect  of  this  vice,  we  can  say  with  Tacitus :  aleam  sobrii  inter 
sena  exercent,  tanta  lucrandi  perdendive  temeritate  ut  cum 
omnia  defecerunt  extremo  ac  novissimo  iactu  de  libertate  et 
de  corpore  contendant;  victus  voluntariam  servitutem  adit 
(Germ.  24). 

Four  stages  of  development  appear  to  have  been  passed 
Uirongh.  In  the  first,  gambling  is  generally  practiced,  and, 
casuaUy,  privately  condemned  when  the  result  is  bad.  In  the 
second,  it  is  generally  practiced,  but  the  law  begins  to  note  its 
evils,  and  condemns  it  in  mild  admonitions  language.  In  the 
third,  it  is  generally  practiced,  but  the  law  condemns  it  strongly, 
regards  it  as  a  state  crime,  and  banishes  the  offenders.  In  the 
fourth,  it  is  generally  practiced,  and  the  law  takes  it  in  charge, 
patronizes  it,  gives  the  king  a  revenue  from  it,  and  makes  it  a 
erirae  to  play  anywhere  but  where  the  king  shall  get  his  per 
cent,  from  the  profits.f 

'The  king  and  the  priest  uphold  the  (moral)  order  in  the 
world,'  said  the  priest  living  before  the  Epic,:]:  but  the  king  en- 

*9abh&9tdTO  bhavifydmi  .  .  matdk^ah  priyadevanalj,  .  .  vdidurydn 
hlkhieandn  ddntdn  phaldir  jyotirasdih  saha,  kj'^ndk^di  lohitdk^'hc  ca 
mrvart$ydmi  manoramdn.  The  verb  shows  the  casting  out  of  the  dice, 
and  the  commentator  says  the  preposition  *  with '  refers  to  the  means  of 
casting,  and  defines  phcUdh  as  gdrtsthdpandrthdni  ko^thayuktdni 
kaf^jkadimaydni  phalakdni,  seeming  to  have  in  mind  hollowed  vessels 
for  rattling  the  dice.  I  am  rather  doubtful  about  construing  saha  as  ex- 
pressing te^th  (phaldndm)  nirvartanakarananif  but  cannot  here  trans- 
late oAoto  as  (*  Auge  auf  sinem  WftrfeF  (so  B.  R.),  or  take  it  alone  as  *  on 
the  boards,'  with  jyotis  as  another  kind  of  dice.  The  comm.  would 
make  the  words  for  materials  refer  to  color,  blue,  yellow,  red,  and  white 
(reaolving  jyoHrnsdV})  but  I  cannot  f oUow  him  (iv.  1 . 25).  Simple  dicing, 
not  draughts  on  *  boards,'  seems  meant.  The  ordinary  term  for  the  dice- 
boaid  is  dsphura ;  for  the  bet  made,  glaha  :  ii.  56.  3-4.  Nala  as  ak^a- 
prq^  is  to  be  compared  with  dyutapriyal}  (ii.  48. 19)  of  Yudhishthira, 
here  called  priyadetmncUi,  Comm.  kriddpriyah, 

f  The  Rig  veoa  ;  Manu  and  the  Epic  sages Manavagastra,  ix.  220  ff.; 
Afttstamba  and  Nfirada— these  illustrate  the  progression.  The  verse  in 
Apagtamba  must  be  later  than  the  (spurious)  passage  in  Manu,  and  is 
probably  interpolated,  as  recognition  of  state  gambling-tables  postdates 
the  Sotra  period.  The  Puranic  use  shows  that  gaming  is  assumed  as 
common.  Compare  A.  P.  above,  and  258.  79 :  iryu^^dydm  udite  aurye 
d^utejapam  avdpnuydt ;  and  the  quarrel  over  the  game  in  V.  P.,  v.  28. 

\dhftavrat&u,  Qat.  Br.  v.  4. 4. 5  (compare  G.  viii.  1). 
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Joyed  himself  still,  in  spite  of  priest  and  law.  The  life  of  revelry 
mdul^d  in  by  the  warrior-caste,  already  indicated  bv  the  rules 
on  drinking,  mcing,  and  contests  between  animals,  and  shown  by 
the  law,  is  perhaps  caricatured  by  the  great  carousal  in  the 
Harivan§a,  but  is  testified  to  not  only  by  Megasthenes,*  but  by 
the  description  in  the  Epic  of  all  the  paraphernalia  of  pastime  at 
court.  Majestic  preparations !  An  amphitheatre  for  a  joust  at 
arms,  moated  and  walled  like  a  gated  city  ;f  a  casino  by  the  river- 
side X  for  the  amusement  of  the  princes ;  an  amusement  when- 
ever any  event  offers  an  excuse  ;§  meat  and  wine  at  every  festi- 
val ;  drunkenness,  gambling,  and  love,  the  enjoyments  oi  peace 
— what  use  to  quote  the  sage's  rule  that  a  man  shall  not  drink, 
shall  not  eat  meat,  shall  not  gamble,  and  shall  be  continent  i 
Such  rules  were  made  by  the  priest,  and  for  the  priest ;  till  a 
later  age,  influenced  by  modern  feeling,  extended  them  to  the 
other  castes,  and  interpolated  them  upon  the  early  Epicf 


*  trkfiTCTov  {flipog)  errrl  rb  tow  Tro^fiiaruv  olf  rdv  &?i?LOv  ;jf/)Ovov  kv  (Txo?y  kcu 
K&rotg  6  ^ioq  karlv  sk  tov  paai^^Kov  diairofiivoic,  etc. :  Strabo,  xv.  p.  707, 

jfprdkdrat  dvdray  toranay  parikhd,  i.lS^,  ITS.  Compare  the  public 
games  in  V.  P.  v.  20. 

1  i.  128. 33,  udakakridana, 

§  In  i.  221.  69  the  king  makes  an  occasion  of  *  giving  gifts '  out  of  the 
fact  that  his  brother  has  a  son  born. 

I  Outside  the  law,  in  all  profane  writings,  rules  restricting  food  and 
drink  are  found.  Thus,  as  B.  ii.  1. 1.  21  hmits  the  use  of  intoxicating 
liquor  for  all  twice-born  castes,  so  does  R.  ii.  34.  27  ;  80. 4 ;  iv.  16.  31  ff., 
V.  34. 10,  for  priest  and  warrior,  limit  eating,  suppressing  meat  and 
madhu  *wine.'  *The  king  is  lord  of  all  but  the  priest'  (G.  xi.  1); 
and  in  this  respect  the  latter  enforced  his  rules  gradually,  so  that  it 
may  be  that  the  non-priestly  castes  were  slowly  led  to  temperance. 
Luxury  is  forbidden  to  the  priest  who  is  out  in  the  world  (ii.  21.  42),  but 
the  caste  as  a  whole  led  an  easy  and  comfortable  life,  and  allusions 
are  plenty  to  show  how  delicately  cared  for  and  fastidious  the  town- 
priests  were  (cf .  e.  g.  iii.  92.  20).  Even  here  we  have  no  great  asceticism 
as  a  rule.  So,  still  more,  a  quasi-asceticism  may  be  enjoined  on  the 
king  and  warrior ;  but  I  miss  the  sign  of  it  in  popular  poetry,  and  dis- 
trust it  in  didactic  epigrams.  To  speak  the  truth  and  not  to  steal  seem 
to  be  in  India  the  earliest  moralities  enjoined.  Drinking  and  gambling 
and  lust  are  frowned  upon  much  later,  and  by  priests.  But  in  those 
first  two,  the  *  moral  sense'  originated  (not  from  the  priest^)  from 
mutual  advantages,  and  needs  of  social  life ;  for  until  the  most  ad- 
vanced moral  code  there  is  no  thought  of  an  abstract  wrong  in  lying 
or  stealing.  Indeed,  in  the  former  case,  certain  occasions  are  men- 
tioned where  for  utilitarian  reasons  lying  is  approved  and  commanded. 
For  instance,  one  may  lie  to  a  woman  at  the  time  of  marriage,  or  to 
escape  pain  or  loss  of  one's  property  or  loss  of  life.  I  confess  1  do  not 
see  tne  matter  in  the  light  in  which' Miiller,  *  India,'  p.  34  ff.,  puts  it  (see 
ib.  note  D,  p.  272,  for  citations).  Such  expressions  as  that  of  the  V.  P., 
*  the  earth  is  upheld  by  truth '  (iii.  12)  have  no  great  moral  significance, 
weighed  against  the  fact  that  truth  to  the  Aryan  Hindu  warrior  is  a 
relative  term  ;  *  a  lie  is  truth  if  it  pays  to  lie '  is  the  underlying  basis  of 
his  morality  in  this  regard.  Compare  viii.  69.  32  :  bhavet  satvam  avak- 
tavyam  valetavyam  anftam  bhavet^  yatrd  ^nftam  bkavet  satyam,  etc.; 
57,  yat  sydd  ahinsdaaThyuktarii  aa  dharma  iti  nigcaydfy ;  compare  the 
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If  we  look  at  the  legitimate  amusements  of  the  warrior-caste, 
we  shall  find  very  litue  but  telling  tales  of  war,  song,  dance, 
mime-actii^,  later  the  drama,  and  practice  of  arms  in  sport  or 
in  earnest.*  Sometimes  sport  was  combined  with  a  serious  in- 
tent, as  in  the  tournament,  where  the  valor  of  the  princes  is 
tested,  and  they  through  this  test  become  enrolled  as  worthy 
members  of  the  caste  (i.  134  ff.).  As  boys,  the  princes'  one 
amusement,  outside  of  running,  leaping,  practice  in  arms,  and 
rough  horse-play  with  each  other,  seems  to  have  consisted  of  a 
game  played  with  a  ball  or  hockey  {mta)  which  they  roll  or 
toss  about.t  The  girls  danced  and  played  ball  or  doll  (see  Ap- 
pendix). The  sport  of  the  cow-boys  in  the  later  times  of  the 
Krishna  legends  appears  to  have  consisted  in  scandalizing  and 
abusing  the  respectable  inhabitants,  and  getting  drunk,  thus 
offering  an  interesting  parallel  to  the  Ufe  of  our  Western  cow- 
boys.J 

3.  Royal  Occupations, — Alertness  is  perhaps  the  word  best 
suited  to  describe  the  faculty  prized  in  a  Kins.  '  He  should  be 
ready  for  the  future,  firm  in  tne  present,  ana  understand  what 
still  remains  (to  be  done)  from  the  past.'g  Thus  he  will  be  able 
to  protect  his  Aryan  and  un- Aryan  subjects.  Not  to  rob  these, 
and  to  be  brave  and  pure,  defines  his  negative  and  positive  duty 
toward  his  people.  || 


whole  section  and  ib.  70. 51  for  cause.  It  was  not  Bhishma's  adherence 
to  truth  so  much  as  his  adherence  to  chivalric  rule  that  prevented  him 
from  slaying  a  woman.  It  is,  however,  true  that  in  legend  and  precept 
truth  holds  a  high  place;  only  we  should  add  that  moral  precepts 
often  hide  an  opposite  practice,  and  that  a  simple  lie  (not  perjury) 
was  not  in  and  for  iteelf  regarded  as  wrong  (the  Christian  idea);  its 
dn  depended  on  circumstances.    But  compare  Vayu  P.  i.  10. 38  ;  59. 40. 

*  Compare  vii.  57. 4  :  (numbers  of  people  at  a  horse-sacrifice)  natanar- 
tahigandharvdiT),  pum^akdir  vardhamdnakdih,  nityodyogdig,  ca  krl4^- 
bhis  tatra  sma  parihar^tdhL. 

^  krt4anto  vifayd  ihdldff,) paryacaran,  i.  131. 17  (cf.  kridanaka). 

jXhe  cow-boy  Krishna,  refusmg  homage  to  the  old  god  Indra,  says  : 
*  we  are  not  shut  in  with  doors,  nor  confined  within  wall :  we  have 
neither  fields  nor  houses ;  we  wander  about  happily  wherever  we  list, 
traveling  in  our  wagons.  .  .  Brahmans  offer  worship  with  prayer  ;  cul- 
tivators of  the  earth  adore  their  landmarks ;  but  we  who  tend  our  herds 
in  the  forests  and  mountains  should  worship  them  and  our  kine  [alone].* 
The  same  cow-boy  and  his  brother  once  *  went  along  sportively,  looking 
like  two  young  elephants.  As  they  roamed  about  they  saw  a  washer- 
man coloring  clothes,  and  with  smiling  c6untenances  they  went  and 
threw  down  some  of  his  fine  linen.  The  washerman  .  .  provoked  the 
lads  with  loud  and  scurrilous  abuse,  until  Krishna  struck  him  down 
with  his  head  to  the  ground,  and  killed  him.  Then,  taking  the  clothes, 
they  went  their  way '  (Wilson's  translation  of  V.  P.  v.  10,  20  ;  pp.  524, 
548).  Such  pictures  may  represent  actual  scenes  from  the  life  of  the 
cow-boys,  though  these  narratives  are  meant  to  glorify  the  cow-boy 
god. 

^v.39.55;  M.  vii.  178-179. 

I  iii.  150. 37  ;  v.  72. 44  ;  78. 27  ;  37.  28  ;  xv.  10.  42. 
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But  when  we  come  to  a  closer  examination  of  what  the  gen- 
eral '  protection '  implies,  we  find  that  there  is  an  endless  com- 
plexity of  subjects  to  which  the  king  must  pay  attention.  It 
were  little  better  than  to  schedule  the  possible  combinations 
of  all  conceivable  military,  judicial,  civil,  and  domestic  af- 
fairs, were  we  to  follow  closely  the  lists  given  to  the  king  to 
study.  All  his  duties  and  cares  are  parceled  out  in  divisions. 
He  obtains  his  education  by  the  group-system,  '  for  the  reahn  is 
a  huge  concern,'  and  needs  to  be  studied  in  all  its  particulars, 
each  under  its  proper  head.* 

So  technical  nave  become  in  the  late  and  pseudo-Epic  some 
of  the  groups  of  objects  of  consideration,  that,  finding  them  un- 
explained or  over-explained  by  the  commentator,  we  are  unable 
to  analyze  them,  unless  by  cifiance  they  be  repeated  with  more 
light.  So  we  read  simply :  '  Let  the  king  have  the  six  royal 
qualities,  and  know  the  seven  means.'  The  commentator  gives 
us  the  solution.  The  six  royal  qualities  are  eloquence,  bravery, 
wisdom,  learning,  (knowledge  of)  polity,  and  of  (sacred)  musict 
The  'seven  means'  would  be  unintelligible,  for  only  'four 
means '  (of  conduct  with  other  unfriendly  kings)  are  recognized 
in  the  legal  codes  (pacification,  generosity,  intrigue,  and  pun- 
ishment) ;  but  to  these  are  here  added  three :  namely,  poison, 
incantations,  and  magic. 

The  Epic  outstrips  the  groups  with  which  we  are  familiar  in 
many  other  particulars,  some  of  which  I  shall  give  in  full,  dry 
as  they  are  to  any  but  one  interested  in  succinct  tabulation ;  for 
though  they  teacn  us  not  much  (containing  generally  only  such 
information  as  might  be  antecedently  expected),  they  yet  show 
us,  as  we  pick  our  way  through  them,  how  thoroughly  the 
Hindu  sages  had  encircled  the  king  with  a  net  oi  painful 
rules,  and  give  us  at  the  same  time  a  glimpse  of  that  methodic 
nature  of  the  Hindu  mind  which  proved  so  valuable  in  other 
provinces,  while  it  seems  so  useless  in  this.  Such  categories  are 
usually  reeled  off  in  the  form  of  catechumenical  instructions  ad- 
dressed to  a  patient  kin^ ;  and  they  belong  all  to  the  middle 
period  of  the  Epic,  when  it  was  made  into  a  book  of  wisdom.ij: 


♦  xii.  58. 31  ;  sumahat  tantram ;  so  ib.  56. 2,  (dharmam)  inahdntam 
hhdram  manye, 

t  Grain,  Right,  and  Desire,  it  has  iust  been  stated,  are  the  main-springs 
of  human  action  ;  these  the  king  should  practice  in  loco  (kale) :  u.  5. 21 
ff.  The  most  common  *  group  of  six '  is  called  the  *  six-fold-care '  (not 
to  be  confused  with  the  *  six-fold  array'  of  the  army,  described  below), 
and  consists  of  six  specially  important  topics  for  the  king  :  namely, 
alliance,  war,  marching,  encampment,  partition  of  forces,  and  seeking 
allies.  Compare  ii.  5.  8  ;  v.  38.  24  (xii.  59. 32) ;  xii.  69.  64  ff . ;  xv.  6. 5  {^d/f- 
gunyam  dyattam);  M.  vii.  160 ;  Yajfl.  i.  346. 

X  Some  of  these  lists  presuppose  not  only  great  technical  dexterity  in 
interpretation,  but  also  a  sense  of  less  serious  meaning  than  belongs  to 
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•  There  are  ^  eight  acts '  for  a  king  to  attend  to  (that  is,  eight 
subjects  to  care  for  in  time  of  peace) :  agriculture,  trade,  ro^s, 
forts,  bridges,  elephant-training,  taxes,  and  the  occupation  of 
deserted  places.*  Some  of  these  are  embraced  in  an  unintelli: 
gible  '  group  of  fourteen'  just  preceding,  objects  to  be  attended 
to  when  the  land  is  held  by  the  enemy :  as,  for  instance,  the 
country,  town,  forts,  elephants,  liquor-saloons,  etc.  (commentar 
tor) ;  and  in  another  place  we  find  afi:ain  that  there  are  '  ten 
objects  of  consideration,'  explained  by  the  same  guide  to  be  the 
king's  own  and  his  foe's  ministers,  realm,  fortress,  treasury,  and 
army.t 


most  of  them.  They  appear  almost  in  the  light  of  riddles  or  implied 
coDundrums,  and  have  a  painful  resemblance  to  Mother  Gk)ose  verses, 
reminding  us  of  *  two  legs  sat  upon  three  legs,'  etc.  Nevertheless,  when 
we  find  the  interpretation,  it  partakes  of  no  sportiveness.  But  I  fancy 
the  priests  amused  themselves  in  a  sober  way  with  such  verses  ;  there 
can,  at  least,  be  no  Siitra-like  technicality  about  them.  A  sage  will 
give  us  an  example  from  v.  33. 44 :  *  Bv  means  of  one  perceiving  two  and 
subduing  three  by  means  of  four  while  conquering  nve,  understanding 
six  and  forsaking  seven — be  thou  blessed.*^  It  does  not  clear  the  mat- 
ter up  much  to  insert  definite  articles  or  the  gender  of  each  numeral ; 
and  in  fact  the  commentator  does  not  know  what  the  verse  means,  for 
he  explains  it  by  different  guesses,  the  cleverest  being  as  follows :  *  The 
verse  may  mean :  the  king  shall  by  means  of  one  undivided  intelli- 
gence discern  the  two  sets  of  things,  those  to  be  done  and  not  to  be 
done ;  and  by  means  of  the  four  methods  of  subduing  foes  (soothing, 
bribery,  dissension,  force)  get  into  his  power  the  three  kinds  of  men, 
friends,  neutrals,  foes ;  while  he  shall  subdue  the  five  organs  of  sense 
and  know  the  six  conditions  of  a  state  (alliance,  rupture,  etc.),  and 
leave  the  seven  vices,  women,  dice,  hunting,  drinking,  harsh  words, 
cruel  punishment,  injury  to  property— and  then  he  will  be  happy.'  But 
in  ib.  36. 48  there  are  six  organs.    One  such  specimen  suffices. 

*  ii.  5.  22 ;  these  *  acts '  are  said  to  be  *  declared  by  the  code.'  The  last 
{ifinydndih  niveganam)  may  perhaps  be  colonization.  Ck>mpare  M.  vii. 
154,  where  the  same  (unexplained)  group  is  mentioned,  and  expounded 
by  the  there  commentators  in  the  way  of  Nil.,  and  otherwise.  (See 
Dotes  to  M.  in  BGhler's  and  B.  H.'s  translations.) 

f  xii.  57. 18,  vettd  ca  dagavargasya  8thdnat^ddhik?aydtman<iff,.  The 
'sixfold  division'  in  a  near  and  subsequent  section  {^cufvargo  nltijai)  is 
said  to  mean  self,  time-and-clime,  means,  duty,  minister,  cause,  xii.  59. 
32 :  compare  the  following  for  the  whole  list  of  duties  (33-78).  The  three- 
fold division  {k^aya,  sthdna,  vfddhi)  occurs  independently  in  xii.  69. 64  ff. ; 
where  also  duty,  gain,  and  desire,  as  usual,  form  another  triad  (so  v.  39. 
40) :  and  *  guarding  the  people  well '  is  at  the  end  the  sum  of  it  all,  ac- 
cording to  Angiras ;  the  section  closing  with  the  oft-repeated  discussion 
of  the  relation  between  the  king  and  his  age :  whether  the  king  in- 
fluences his  age,  or  the  age  in  which  he  lives  determines  the  character 
of  the  king  (79  ff.).  Here,  too,  are  the  *  seven  divisions  of  the  kingdom ' 
already  alluded  to  (see  above,  p.  46,  and  again  in  text,  ii.  5. 23) :  namely, 
the  king,  his  officials,  allies,  wealth,  realm,  fort,  and  army.  With  xii. 
59. 85.  ff.  compare  xv.  6. 1  ff.  Note  that  in  xv.  5. 8  we  have  *  an  eight-fold 
state,' ajt^iigraw  rdjyam,  explained  as  *king,  ministers,  etc.'(i.  e.  seven); 
but,  I  think,  really  confused  with  the  *army  of  eight.'  Most  of  these 
groups  occur  explained  in  the  late  polity-books,  such  as  Kam.  Nit.  and 
Mtiprak. 
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Perhaps  the  most  interesting  group  is  that  of  the  state  oflS^ 
eials  (whieli  comes  under  the  rubric  of  categories  of  occupa- 
tions, because,  like  most  of  the  others,  the  king  has  to  be  occu- 
pied with  them),  since  they  can  be  compared  with  the  hst  of 
royal  officials  handed  down  by  Megasthenes.  The  latter  says 
that  there  are  certain  high  state  officers,  partly  civil  and  partly 
military,  and  these  make  in  his  report  a  special  class  by  them- 
selves. 

In  Nurada's  speech,  quoted  above  from  the  second  book, 
we  find  seven  general  state  officers — the  inspector  of  the  fort, 
the  inspector  of  the  army,  the  inspector  of  laws,  the  com- 
mander-in-chief of  the  army,  the  chief  priest,  physician,  and 
astrologer — oflEered  as  a  group  explanatory  of  the  functions  of 
certain  officials  that  represent  the  fein^  (comm.  to  ii.  5. '23) ;  but 
a  fuller  group  of  admmistrative  officials  is  implied  by  the  text 
itself  in  a  following  verse,  where  a  group  of  eighteen  officials  is 
plainly  signified  by  the  mention  of  '  eighteen  objects  which  the 
King  should  have  carefully  watched  by  spies.'  Assuming  that 
the  comiiieutator  is  right  in  explaining  this  group  by  a  long  quo- 
tation from  a  law-book,  we  find  that  the  people  here  intended 
embrace  those  members  of  the  council  meant  by  Megasthenes, 
and  others  who  were  not  probably  included  under  his  sixth  di- 
vision, but  may  be  understood  of  those  that  guard  the  reahn,* 
as  viceroys  in  different  parts  of  the  kingdom.  The  list  is  as  fol- 
lows :  the  chief  councillor,  the  chief  priest,  the  crown-prince, 
the  commander-in-chief  of  the  army,  the  chamberlain,  the  over- 
seer of  tlie  harem,  the  overseer  of  prisons,  the  chief  steward, 
the  person  having  general  superintendence  of  what  ought  or 
ought  not  to  be  done  in  affairs,  the  chief  judge,  the  overseer  of 
the  city,  the  cliief  engineer,  the  overseer  of  justice,  the  presi- 
dent of  the  ass(Mnbly,  the  guardian  of  the  army  (commissioner) 
or  of  punisliment  (criminal  jud^e?),  the  guardian  (perhaps 
overseer)  of  forts,  the  guardian  oi  the  boundary,  the  guardian 
of  tlie  forest. 

All  these  officers  in  his  foe's  realm  the  king  must  have  watched 
by  spies,  and  all  of  them  in  his  own  realm,  except  the  chief 


*  It  seems  to  me  that  MGller  jzjoes  too  far  in  supposing  that  the  offi- 
cials set  over  villages  are  merely  revenue  officers  with  police  juris- 
diction {'India,'  p.  47).  The  Pracna  Up,  alludes  to  these:  *a8  a  king 
commands  his  officers,  saying,  rule  over  these  or  those  villages '  (lii.  4) ; 
the  Brhat  Samhita  speaks  of  the  *  king  and  his  followers '  who  destroy 
the  land  (xix.  3) ;  and  the  Epic  regards  them  as  viceroys  of  state.  When 
villages  were  not  tributary,  they  may  have  been  totally  independent 
(avihtbdha),  they  may  have  had  no  governor  (Bj.  Sam.  xvii.  14,  comm., 
Kern ) ;  but  when  it  was  possible  for  Bhima  to  give  fourteen  villages  off- 
hand to  a  messenger  (viii.  76. 40),  we  can  scarcely  suppose  that  the  *  self- 
government  '  of  which  Miiller  speaks  could  have  been  a  real  autonomy, 
or  have  made  them  independent  in  their  laws. 
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councillor  (prime  minister)  and  high-priest  (because  these  are 
of  the  priestly  caste),  and  his  once  son,  the  crown-prince.  The 
list  will  give  ns  an  idea  of  the  internal  policy  of  the  state, 
though  no  great  antiquity  can  probably  be  claimed  for  it.* 

Interesting  also  is  tne  formal  recognition  of  the  relations  be- 
tween state  and  state — the  three  kinds  of  peace  (through  fear, 
love,  bribery),  the  four  times  of  marching  and  army  (fivisions 
when  at  war,  the  division  of  all  outlying  principalities  into  foes, 
allies,  and  neutrals,  and  all  the  '  circmt  ^  about  the  king ;  for 
these,  given  also  in  the  law,  form  the  germ  of  the  special 
sciences  of  polity,  already  begun  in  the  Epic,  which,  starting 
with  rules  (naydh)  such  as  taught  by  Brihaspati  and  Uganas, 
were  afterward  to  develop  into  that  Machiavellian  state-poHty 
{nUi)  that  in  later  times  governed  the  policy  of  the  Hindus. 

A  native  r6sum6  of  royal  occupations  f oimd  in  another  book 
gives  us  a  summary  of  the  king's  dailv  life,  and  a  general  the- 
ory of  his  relations  with  the  powers  about  him.  We  find  here 
that '  system  approved  hj  the  Manavas,'  as  Kamandaki  calls  it, 
which,  corresponding  with  the  suggestions  in  other  parts  of 
the  Epic  and  with  the  code  of  Manu,  may  be  looked  upon  as 
at  once  the  broadest  and  the  oldest  discussion  of  international 
relations.t  This  account  is  called  Instruction,  and  is  given  by 
the  old  king  of  Hastinapur  to  his  successor. 

The  king  ought  to  rise  early  in  the  moming,:|:  dress,  and 
pay  his  respects  to  the  elders  of  the  court  (here  assumed  to  be 


*  ii.  5. 38.  The  list  reads :  mantri  purohitag  cdi  'va  yuvarajag  camu- 
patiJ^^  pancamo  dvdrapdlagca  ^a^tho  'ntarve^kas  (sic)  tathd ;  kdrdgdrd' 
dhikdri  ca  dravyasamcayakft  tathd,  kftydkrtye^u  cd  'rthdndrh  navamo 
viniyqjakaJ}.  (sic) ;  prade^td  nagarddhyak^ah  kdryanirmdrjukft  tathd, 
dharmddhyak^ah  sabhddhyaJe^o  darujxipdlas  tripancamalf^ ;  ^o^ago  dur- 
gapdJag  ca  tathd  rdftrdntapdlakah,  atampdlakdntdni  ttrthdny  a^tdda- 
fdi 'm  ca.  This  corresponds  closely,  though  not  exactly,  with  the  deter- 
mination of  the  Nitiprakagika  on  the  same  subject,  as  the  latter  usually 
resohes  the  technical  formulae  in  accordance  with  our  commentator. 
The  Manavic  group  of  eighteen  is  one  of  law-titles  (M.  viii.  3).  Compare 
A.  P,  252.  Exactly  the  same  formula  as  in  our  text  is  found  also  K.  ii. 
109. 45 ;  in  connection  with  which  fact  it  may  not  be  impertinent  to  in- 
quire whether  it  is  mere  chance  that  this  whole  section  of  the  sec- 
ond book  in  R.  corresoonds  completely  in  form  and  often  in  verse  with 
a  section  of  the  same  book  in  Mbh. ;  and  is  it  accidental  that  the  scenes 
of  the  two  works  are  distributed  in  parallel  books  with  sometimes  like 
names  :  ddi  =  ddi ;  sabhd  =  (assembly  at)  ayodhyd ;  vana  =  vana  (B.) ; 
kifkindhyd  =  virdfa  (with  names  different,  but  each  a  change  from  for- 
est to  town  life) ;  sundara  =  udyogya  (preparation  for  war) ;  then  in 
each  the  yuddha  9 

t  K.  Nit.  viii.  24.  Compare  with  this  section  ii.  5.  26  ff.  ;  xii.  59 ;  M. 
viL  153  ff.    The  resum6  is  from  xv.  5. 10  to  6. 20. 

X  Compare  ii.  5.  86,  89  ;  where  it  is  added  that  the  king,  after  rising 
early,  should  go  about  protected  by  a  guard  of  soldiers  dressed  in  red 
and  armed  with  swords.   An  interesting  list  of  the  king's  attendants, 
jesters,  pages,  etc.,  is  given  in  R.  ii.  32. 20. 
VOL.  xm.  17 
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necessarily  priests).  His  first  business  should  be  to  enquire 
what  work  there  is  on  hand  for  the  day.  This  will  be  ex- 
plained to  him  by  the  elders,  and  they  will  also  advise  him  how 
to  act.  His  coimcillors  (for  with  the  vulgar  he  must  not  con- 
sult) should  be  regenerate  men,  wise^  aristocratic,  skilled  in  de- 
termining what  is  right  and  useful ;  his  general  oflScers  should 
be  of  hereditary  oflSce  and  superior  to  deceit  {upddhdtltdhj  14 ; 
ii.  5.43).  He  should  consult  with  his  ministers  both  collect- 
ively and'  individually ;  and,  to  do  so,  should  (early  in  the 
f  morning)  enter  the  well-encircled  Hall-of-Council  (mmitron 

grham  or  sthalam  druhya^  22),  or,  if  he  choose,  may  go  into 
any  other  secret  place,  such  as  a  wood,  hill,  or  housetop.  He 
should  exclude  from  the  place  of  consultation  any  people  or 
talking  birds  {sdriku  ?  compare  Ratn.)  thfit  mi^t  betray  what 
is  said.  Night  consultations  are  a  mistake.  When  he  meets 
his  council,  he  should  make  a  speech,  repeatinff  the  formula 
that  declares  the  sins  of  those  that  betray  council.* 

Business  affairsf  and  legal  matters  he  should  personally  su- 
perintend, or  have  attended  to  by  experts  and  judges  (compare 
xii.69. 27  if.)  In  making  judgments,  he  should  condemn  to 
fines  or  death,  according  to  circumstances,  thieves,  adulterers, 
violent  men,  cheats,  and  (among  others)  those  that  destroy  halls 
and  places  of  assembly.:]:  His  morning  duties  consist  also  of  a 
conference  with  those  that  have  the  control  of  his  finances. 
He  should  then  dress,  eat,  and  exercise,  examine  the  arms,  and 
later,  in  the  evening,  give  audience  to  ambassadors  and  inter- 
view spies — for  he  should  have  well-trained  native  spies  of 
every  sort.  The  latter  part  of  the  night  is  the  proper  time  for 
him  to  decide  as  to  what  ought  to  be  done.  His  meals  should 
be  taken  at  noon  and  at  midnight ;  but  in  respect  of  these  divi- 
sions of  time  the  general  rule  is  that  any  time  is  good  for  ac- 
tion if  there  is  anji;hing  to  be  done.§  The  next  day  he  should 
rise,  dress,  and  go  through  the  same  duties  over  again :  '  for- 
ever turning  is  fhe  wheel  of  duty.' J    At  all  times  he  should 


*  This  may  also  imply  the  punishment  mentioned  for  such  a  betrayer 
in  A.  P.  257. 79,  where  the  mantrasya  bhettd  has  his  tongue  slit  open. 

t  Part  of  his  business  was  to  regiilate  prices ;  for  the  trader,  man  of 
the  people-caste,  was  not  to  charge  for  his  goods  as  he  chose.  In  fact, 
the  term  usually  translated  *  usurer'  is  by  native  authority  a  man  that 
buys  grain  cheap  and  sells  it  dear— a  great  sinner,  according  to  the 
Hindus.  Compare  Vas.  ii.  41,  and  Kern,  J.  R.  A.  S.,  N.  S.,  vL40,  on 
our  text,  xiii.  23.  21  (N.). 

X  The  general  disposition  of  the  king's  day  reminds  us  of  the  uni- 
versal rule  that  one  should  devote  himself  to  *  duty  in  the  forenoon, 
wealth  in  the  middle  of  the  day,  pleasure  in  the  latter  part  of  the  day' 
{dharmam  purve  dhanam  madhye  jaghanye  kdmam  dcaret,  dhany  anu- 
cared  evam  e^a  gdatrakfto  vidhify,  iii.  33. 40). 

§  sarva  dupayikd1)>  kdlafy  kdrydrf^m,  xv.  5. 35. 

[cdkravat  tdta  kdrydridm  parydyo  drgyate  sadd,  xv.  6.  86. 
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take  particular  care  to  protect  himeeK  from  assassination,  and 
have  his  women  especially  supervised  by  proper  old  men. 

As  to  his  foreign  pohcy,  ne  must  remember  that  it  is  all - 
important  to  have  a  capal)le  conamander-in-chief,*  and  should 
elect  him  that  is  faithful,  brave,  painstaking  (rather  than  one 
only  of  good  family). 

Each  King  is  surrounded  by  a  '  circuit'  of  consideration,  and 
every  king  should  be  familiar  with  his  own  and  his  neighbors' 
affairs.  A  technical  enumeration  of  these  by  the  teachers  of 
polity  makes  seventy-two  subjects  for  consideration-f 

Owing  to  the  military  and  not  the  civil  activity  of  the  king 
being  portrayed  by  the  Epic,  we  have  little  to  judge  by,  when 
we  enquire  how  much  the  king  really  had  to  do  with  the  courts 
and  with  other  legislative  matters.  As  the  sovereign  is  always 
represented  in  the  code  as  attending  courts,  and  as  judgment  is 

•  Compare  (ii.  5. 37)  the  eko  *py  amdtyafy  gurafy, 

t  What  these  subjects  are  is  variously  explained.  The  legal  com- 
mentators are  agreed  that  Kamandaki's  work  shall  interpret  Manu's 
vague  grouping  of  the  kings ;  and  they  are  probably  correct  in  so  do- 
ing. The  legal  commentator  to  Manu  explains  the  great  circuit  of 
twelve  as  consisting  of  five  objects  of  care  (minister,  kingdom,  fort, 
treasure,  army),  multiplied  into  the  twelve  kings  lying  about  an  imag- 
inable king :  to  wit,  that  king's  foe,  the  neutral,  the  one  seeking  to  be- 
come an  emperor,  the  one  lying  geographically  between  the  subject 
and  his  foe  (these  are  the  four  chief),  plus  eight  others,  assumed  as 
well  known  by  the  text,  and  explained  as  four  in  front  beyond  the 
foe  (a  friend,  the  foe's  friend,  friend's  friend,  foe's  friend's  friend)  and 
four  behind  (rear  attacker,  rear  attacker's  attacker,  friend  of  rear  at- 
tacker, friend  of  rear  attacker's  attacker).  These  twelve  kings'  own  per- 
sons, added  to  these  sixty  subjects,  make  the  complete  circuit  of  care 
about  one's  kingdom.  But  our  present  text  and  commentator  are  dif- 
ferent from  these.  I  am  sure  the  latter's  interpretation  is  incorrect,  but 
the  EJpic  commentator  construes  that  a  king  has  seventy-two  subjects  to 
think  of :  four  of  these  are  the  friend  of  his  foe  and  foe's  ally  and  the 
foe  of  each  respectively ;  six  are  those  bearing  arms  against  him  ;  two 
are  his  own  ally  and  that  ally's  ally ;  these  twelve  are  to  be  added  to 
sixty  objects  of  consultation  with  ministers— namely,  a  group  of  eight 
on  agriculture,  etc.,  of  twenty  on  boys,  etc.,  of  fourteen  faults,  impi- 
ety, etc.,  of  eighteen  objects  of  counsel  (cf.  the  eighteen  of  ii.  5.  88  as 
explained  above).  These  make  seventy-two  altogether  (reading,  as  N. 
does,  mitram  amitranij  as  in  C).  The  late  date  of  the  corresponding 
passage  in  Manu  might  be  inferred  from  the  fact  that  Ucanas  alone  is 
qvotod,  when  an  author  is  mentioned  byname  (7.15),  although  'pol- 
ity-wise teachers'  (dcdryd  nitikoviddlf)  are  alluded  to  in  general  (com- 
pare M.  viL  155-156  ;  E^am.  Nit.  viii.  14-24  ;  ib.  xi.  67).  The  seventy  con- 
cerns of  the  circuit  are  dismissed  in  the  twelfth  book  with  the  remark 
that  the  whole  subject  is  fully  explained  in  the  Niticastra  (59.  74). 
However,  if  we  trust  Kamandaki,  the  Manavas  Have  a  right  to  claim  the 
system,  since  he  says  the  *  circuit'  covers  twelve  provinces  according  to 
Manu  (viL  156),  or  sixteen,  or  twenty,  according  to  Uganas  and  Brihas- 
pati  respectively  ;  although  others,  ne  adds,  alJow  the  circuit  to  be  ex- 
panded according  to  present  need  (loc.  cit.).  The  same  circuit  is  men- 
tioned in  xii.  59.70-71,  and  implied  in  ib.  48  ;  perhaps  implied  also  in 
pdr^imula^  ii.  5.  58.  Later  works  agree  in  essentials  :  compare  A.  P. 
234,  288  ff.   Compare  Vikramorv.  Act  ii.,  Wilson's  note,  p.  209. 
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given  by  the  Epic  king  whenever  a  case  occurs,  we  may  as- 
sume that  the  King  actually  went  each  morning  to  the  court- 
house and  heard  cases,  deciding  them  by  the  help  of  those 
learned  in  the  law.  Such  help  must  have  been  mainly  in  quot- 
ing precedents,  for  of  all  rules  this  is  the  strictest,  that  the  law 
as  handed  down  shall  not  be  changed.*  The  business  was, 
however,  chiefly  shifted  to  the  shoulders  of  the  judge,  in  press 
of  other  business,  and  of  course  wholly  so  in  all  but  the  im- 
perial city.  The  king  whose  justice  in  judgments  is  especially 
sought  must  always  '  let  his  rod  fall  alike  on  friend  or  foe,'t 
and,  as  an  incorporation  of  the  God  of  justice,  always  opens 
the  court  by  a  set  speech,  in  which  he  conjures  the  witnesses 
to  speak  the  truth.    The  king  himself  may  not  be  a  witne8s.:|: 

It  an  unjust  sentence  be  delivered  in  court,  the  general  rule 
that  a  king  shall  assume  one-sixth  of  the  moral  responsibility 
when  crime  is  committed  is  commuted  in  favor  of  the  people 
versus  the  kin^,  so  as  to  read  that  the  king  obtains  one- 
fourth  ;  the  mimsters  of  justice,  one-fourth ;  the  witnesses,  one- 
fourth  ;  the  criminal,  one-fourth,  of  the  moral  guilt  (to  be 
cleared  oflE  by  suffering  in  the  next  world).§ 


*  In  accordance  with  the  general  rule  rdjiar^^m  purdridndm  anuydtu 
gatifh  nfpdhy  xv.  4. 5  (though  here  custom  only) :  compare  ii.  6.  3.  The 
judge  judges,  but  the  king  condenms,  in  Mrcch.  Act  ix.,  a  good  court- 
picture. 

f  See  below,  and  compare  R.  iv.  17.  57. 

X  A  list  in  V.  85. 44  gives,  besides,  seven  people  incapable  of  serving 
as  witnesses :  a  person  that  tells  fortunes  by  the  hand ;  a  trader  (con- 
victed of  having  oeen)  a  thief ;  a  fowler ;  a  physician  ;  a  friend  and  a 
foe  (of  the  person  on  trial) ;  a  mime-actor.   Compare  M.  viii.  65  ff . 

§  The  absolute  moral  responsibility  of  the  king  that  permits  crime  to 
go  unpunished  is  represented  bv  a  sixth  of  that  crime.  If  the  crime 
be  punished,  the  king  is  freed  from  moral  responsibiUty  for  the  com- 
mission of  that  sin  (see  above,  pp.  77,  87).  If,  however,  in  punishing  the 
crime,  the  king  or  the  king's  representative,  the  judge,  gives  an  unjust 
sentence,  the  moral  responsibility  is  in  part  shifted  back  to  the  shoul- 
ders of  the  government.  This  later  rule  (as  it  seems  to  me)  of  one- 
fourth  incurred  by  the  king  thus  overlies  the  earlier  and  proverbial 
*  sixth  share'  of  the  king.  I  look  now  on  the  passages  in  the  thirtieth 
book  of  the  Epic  and  the  eighth  book  of  Manu  as  alike  indicative  of  a 
later  court-precision  than  is  shown  by  the  popular  rule ;  and  am  in- 
clined to  believe  that  the  confusion  in  the  pseudo-Epic  is  due  not  to  .a 
quotation  *  from  Manu'  without  authority,  but  to  the  temporary  ignor- 
ing of  the  popular  view  in  favor  of  the  court-division  of  ^ilt  as  ex- 
plained in  M.  viii.  18 ;  and  therefore  that  this  quotation  direct  *  from 
Manu'  is  really  from  our  law-book.  We  should  thus  have  to  subtract 
one  case  from  those  which  I  adduced  where  the  pseudo-Epic  failed  to 
correspond  with  our  Manavic  text,  and  thereby  strengthen  mv  ar^- 
ment  a  little  more.  Add  xii.  266.  5.  Compare  this  Journal  xi.  264 ;  also 
M.  viii.  18,  and  804,  with  my  notes  in  translation ;  the  Epic  passages 
here  treated  are  chiefly  xiii.  61.  84  ff.,  and  xii.  67. 17  ff.  Sutra-rules  for 
the  statements  given  above  in  regard  to  witnesses  will  be  found  B. 
i.  10. 19. 18 ;  ib.  8  ;  ib.  10;  Vas.  xvi.  82 ;  in  Manu  compare  also  viiL 
88ff.,118. 
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Verification  of  a  witness's  word  by  fire-ordeals  and  tests  of 
other  sorts  goes  back  lo  an  early  period  in  India  (AV.,  Chand. 
Up.  vi.  16,  etc.),  and  extends  in  new  phases  through  the  later 
l^al  literature.  Compare  the  Pariksapaddhati  (McNaughten) ; 
Schlagintweit,  Gottesurtheile  der  Indier.  The  fourteen  days' 
limit  as  a  test  of  veracity  after  an  ordeal  invoking  the 
wrath  of  a  god  is  kept  till  late.*  In  the  Epic  we  have  no  fire- 
ordeal,  properly  spealdng,  such  as  we  have  in  the  Ramfiyapa.  In 
the  latter  tne  heroine  swears  '  by  her  troth'  that  she  is  true  to  her 
husband,  calls  on  the  fire  to  protect  her,  and  therewith  enters 
fire  (R.  vi.  101.  11,  28  flE.).  In  the  same  scene  in  the  Mahfl- 
bharata  she  simply  calls  on  all  the  gods  to  *  deprive  her  of  life  if 
she  act  falsely,'  and  begins  the  list  with  the  fire-god  (indtai^ 
^vm)j  not  employing  any  further  proof  than  the  formula  sa  me 
vimuflcdtu  prdTidn  yaai  pdpam  ca/ramy  aha7n.\  In  aU  the 
Epic  poetry  the  custom  is  popularized  by  the  common  unjudi- 
cial forms  of  strong  asseveration.  To  swear.  *  by  my  trotii'  is 
common,  as  '  by  mv  troth  I  will  slay  him ;  by  my  troth  I 
raise  the  weapon'  (lii.  252. 43^.  A  colloquial  imprecation  is 
*  root  caelum  {jpated  dyauh)  if  mv  word  be  not  true ;'  and  to 
this  the  speaker  adds  the  more  local  imprecation  '  may  Himavat 
burst,  may  the  sea  dry  up,'  etc.  (compare  iii.  12. 130  flE. ;  R.  ii. 
15. 29).  The  great  curse  of  the  seers  as  a  form  of  imprecation 
in  xiii.93. 116  ff.  deserves  notice  as  suggestive  of  ordeals. 
Again,  to  ^ve  more  solemnity,  a  speech  is  introduced  by  the 
speaker  while  touching  water  {vary  upasprgya) :  evidently  an 
elliptical  form  of  calling  Varui;ia,  the  Epic  god  of  water  and 
of  testimony,  to  observe  the  truth  of  the  words  to  follow.:]: 

The  unanimous  treatment  of  one  topic  in  all  the  older  law- 
books leads  us  to  the  conclusion  that,  at  a  time  earlier  than  we 
have  been  considering  (with  a  state  so  adjusted  to  precise  for- 
maUties  as  that  prescribed  above  the  practice  must  have  been  in- 
compatiblei  the  king  acted  not  only  the  part  of  a  judge  but 
also  that  oi  the  punisher.  The  time  would  go  back  of  the  ap- 
pointment of  a  judge-substitute,  and  represent  a  period  when 
the  king  was  the  head  of  a  small  family  clan.  In  the  Epic 
period,  the  practice  could  have  been  one  only  typical  of  the 
royal  death-giving  power,  and  conversely  oi  the  pardoning 


»  A.  P.  254.  48.    Cf .  also  Vayu  P.  u.  15.  73,  tula,  100  ;  Mrcch.  Act  ix. 

f  iii.  291.  28.    Compare  Kaegi,  Herkunft  d.  germ.  Oottesurtheils,  p.  51. 

i  So  in  iii.  10. 32,  where  the  speaker  was  angered  through  his  hearer's 
inralting  him  by  '  scratching  the  ground'  and  '  beating  his  thighs'  in 
mockery  (although  the  latter  act  is  not  necessarily  an  insult,  being  also 
a  sign  of  grief,  as  when  the  women  *  beat  their  thighs  with  their  hands 
and  lamented,'  as  an  ec^ual  sign  of  grief  with  loosening  the  hair  and 
doffing  ornaments :  xvi.  7. 17).  To  swear  by  all  the  gods  is  also  com- 
mon. Compare  the  oath  in  the  battle-scenes  below,  and  add  R.  ii.  9. 25. 
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Ewer.  For  we  read  in  all  codes  that,  when  a  thief  is  caught 
id  trial  for  theft  seems  the  earliest  kind  of  judicial  inquiry  in 
dia),  he  shall  bear  a  club  upon  his  shoulder  to  the  king,  and 
when  his  guilt  is  acknowledged  the  king  shall  take  the  club 
and  slay  him,  or  he  shall  let  him  go  free  by  not  slaving  him. 
But  one  code  says  they  shall  bear  him  away  and  then  kill  mm.* 
So  even  in  Brhannfir.  P.  the  slave  is  struck,  musalyah^  by  the 
king  himself,  28. 20.  Not  even  the  members  of  the  king's  fam- 
ily are  to  be  allowed  to  escape  the  just  punishment  of  their 
crime :  '  He  must  punish  even  his  next  of  kin  with  bonds,  tor- 
ture, or  death.'  An  interesting  exception  moderates  this :  '  if, 
however,  these  should  come  to  Sie  family-priest  and  voluntarily 
confess  their  crime,  saying,  "  we  have  sinned ;  we  will  not  sin 
(a^in)" — ^then  they  deserve  to  be  let  go.'  Moreover,  of  priests 
it  18  said :  the  punishment  of  priests  shall  be  graded  progres- 
sively according  to  their  social  standing.  '  The  greater  the 
reverence  they  enjoyed  before  they  sinned,  the  greater  should 
be  their  punishment-'f 

More  specific  legal  functions  of  the  king  are  lacking.  His 
duties  in  peace  are  chiefly  those  of  his  natural  profession. 
Thus,  he  is  expected  to  visit  the  armory  or  arsenal  as  well 
as  to  see  to  business  matters.  Only  the  books  on  custom  and 
law  give  us  details  of  his  entering  the  court,  etc.:|:  The  gen- 
eral distribution  of  the  king's  whole  realm  is  put  in  short 
form  under  four  heads,  so  that,  when  one  enquires  briefly  and 
politely  in  regard  to  the  state  of  the  kingdom,  he  says  that 


*  This  law  is  older  than  the  present  Epic,  and  may  have  been  current 
at  the  time  of  the  first  poem  ;  but  I  have  noted  no  allusion  to  it  in  our 
text.  There  the  king  is  more  a  figure-head  in  the  court.  But  for  the 
Siitra-period  and  law  compare  G.  xii.  43  ;  B.  ii.  1. 1.  116-17  ;  Vas.  xx.  41 ; 
Ap.  i.  9.  25. 4  ;  M.  viii.  314 ;  xi.  100  ;  Yajfi.  iii.  257.  The  later  law-books 
limit  this  case,  as  being  very  severe,  to  the  case  of  one  that  steals  gold 
from  a  priest !  But  it  is  evidently  a  survival  of  earliest  criminal  law. 
The  slaying  of  criminals  ordinarily  may  be  simple  (beheading,  etc.),  or 
*  variegated*  {citro  vadhdlj) :  that  is,  slaying  by  torture.  The  Epic  al- 
lows robbers  to  be  slain  by  beating  {praMrdify)  in  its  pseudo-parts 
(xii.  85. 20  ff.),  and  gives  us  a  tale  of  a  saint,  caught  by  the  police,  and 
then  at  the  king's  order  ^  impaled  on  a  stake  from  suspicion  of  theft ' 
(cule  protoi^  cdura^aiikayd).  His  companions,  real  thieves,  were  also 
slain  m  the  same  way:  i.  68. 92.  Compare  xvi.  1. 31,  impalement  for 
drinking.  Priests  are  thus  capitally  punished  also,  and  others  slain  for 
theft,  by  Puranic  law,  Ag.  P.  169.  20  ;  226.  35  ff . ;  in  ib.  81,  lex  tcUionis; 
but  night  robbers  are  imfjaled,  also  destroyers  oiF  houses  and  fields,  ib. 
226.  54-68.  The  first  citation  is  remarkable  as  preserving  the  exact  form 
of  M.  xi.  100  ff.,  the  priest  being  the  thief.  But  in  257.  59  the  priest  is 
branded  where  others  are  slain  (for  abusive  language) ;  ib.  62,  the  stake 
is  appointed  for  murderers ;  see  also  ib.  178.  2  ff. 

t  xii.  268. 29,  7  ff.  So,  too,  in  xii.  140. 47  :  *  either  a  son,  brother, 
father,  or  friend— whoever  injures  the  property  of  the  king,  shall  be 
slain  ;  even  the  Guru  shall  be  punished.' 

I  Compare  Par.  G.  8.  iii.  13.  Iff.;  M.  viii.  1  ff. 
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he  hopes  the  'kingdom,  treasury,  army,  and  town'  are  faring 
welL* 

In  r^^d  to  the  comparative  value  of  different  parts  of  the 
kingdom,  we  are  frequently  told  that  a  king  should  preserve 
his  own  Kf e  even  at  the  expense  of  the  whole  realm,  just  as  he 
should  sacrifice  a  family  to  preserve  a  village,  and  a  village,  if 
necessary,  in  order  to  preserve  a  town.t 

4.  Mi^des  of  government, — The  origin  of  the  great  families 
that  gave  kings  to  the  Aryan  invaders  of  India  is  confessed  by 
themselves  to  be  doubtful.  The  difficulty  of  tracing  back  the 
line,  though  helped  by  fable,  appeared  to  them  insurmounta- 
ble. '  The  origm  ef  seers,  rivers,  great  families,  women,  and 
sin  is  not  to  be  found  out'  (v.  35.  72:  cf.  Pane.  iv.  49);  for 
'hard  to  discover  are  the  sources  of  rivers  and  heroes'  (i.  137. 
11).  The  multiplication  of  fable,  the  absence  of  all  history, 
make  it  impossible  to  know  to-day  what  was  unknown  then. 
We  can  be  certain  of  nothing  in  regard  to  the  origin  of  any  of 
the  kings  mentioned  in  the  Epic.  We  cannot  show  that  the 
Dhritarashtra  of  the  poem  was  the  same  as  the  king  of  that 
name  mentioned  in  the  Brahmai;ia-literature.  Pretense  of  de- 
scent is  openly  acknowledged  in  the  poem.  ^  '  The  present 
royal  families,'  it  is  said,  '  pretend  descent  from  Aila,  Ikshvaku, 
etc.'  (ii.  14. 1-5).  Of  pure-caste  kings  there  is  not  even  this 
pretense  in  manjf  cases.  The  mother  is  often  low-bom,  or  the 
father  is  a  'divinity.'  Although  especially  referable  to  the 
Brahmans,  a  remark  in  the  twelfth  book  is  interesting  in  this  ' 
connection  :  '  There  are  only  four  reallv  ancient  families,  those 
of  Angiras,  Kagyapa,  Yasishtha  and  Bhrigu ;  all  other  families 
have  become  great  by  virtue  of  works  (no  blood).'± 

According  to  the  received  belief  in  the  Epic,  royalty,  though 
a  divine  orainance,  is  really  the  result  of  an  afterthought  on 
the  part  of  the  Creator  ;  for  man  lived  originally  in  a  demo- 
cratic, or  rather  anarchic,  manner.  '  How,'^  asks  the  king  of 
the  Pandus,  'can  one  person  have  such  power  over  others?' 
The  sage  questioned  answers  (xii.  59. 10  ff.) :  '  Hear  how  king- 
ship arose:  At  first  there  was  neither  kins^  nor  kingdom,  nor 
punishment,  nor  one  to  inflict  it;  but  when  man's  sense  of 
justice  was  destroyed,  then  they  laid  hands  on  the  property  of 
others ;  this  begot  desire ;  desire,  passion ;  passion  caused  a 
loss  of  all  knowledge  of  duty ;  holy  Knowledge  was  destroyed ; 


*papraccha  kugalaih  cd  'sya  rajye  ko§e  hale  pure,  R.  ii.  99. 10. 

1 1. 115.  88  ;  V.  128. 49  ;  compare  ib.  37. 16  ff. :  let  him  sacrifice  his 
wealth  to  save  his  wife,  but  his  wife  to  save  his  own  life  and  xii.  57. 
41. 

X  xii.  297. 17-18,  the  mulagotrdni  (aristocratic  through  birth)  and  the 
kamatdff,  samutpanndni  (sprung  up  through  works) ;  the  commentator 
takes  the  works  to  be  religious  ceremonies. 
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then  died  the  sense  of  right;  the  gods  became  frightened; 
they  created  Law  and  Oraer;  till  finally  one  man,  righting 
the  uneven  earth,  brought  the  world  into  a  state  of  order, 
blessed  them  by  his  protecting  and  directing  power,  and  was 
thereupon,  on  account  of  his  Kindness,  made  king.*  I  have 
elsewhere  t  given  a  somewhat  similar  legend,  in  which  the 
kingless  worm  is  represented  as  begging  U-od  for  a  protector. 
These  legends  show  that  such  a  state  was  not  unfamiliar  to  the 
Hindu,  tnough  they  would  do  but  little  toward  supporting  an 
argument  for  early  democracies  in  India.  Still,  we  Jmow  fiom 
otner  sources  that  kingless  peoples,  abTdvo/joe^  were  probably  not 
wanting  in  the  later  period.  Megasthenes  ^plainly  implies  that 
'  self -ruled  cities,'  in  distinction  from  cities  governed  by  kings, 
were  common  in  his  day.  Indeed,  his  words  take  such  towns  as  a 
matter  of  course.^:  Yet  none  but  legendary  traces  remain  even 
of  such  a  possibility  in  our  Epic,  though  so  many  passages  are 
aimed  at  '  kingless  people '  that  we  might  well  suppose  it  was 
not  a  merely  theoretical  folly  that  was  tnus  decried.§  'King' 
and  'warrior'  are  sometimessaid  to  be  synonymous,!  but  whether 
'  a  king  of  Aryans  may  belong  to  other  than  the  warrior-caste 
is  not  a  question  answered  (except  in  the  case  of  Kar^a)  by  the 
historical  part  of  the  Epic.^^    The  didactic  part  speaks  plainly, 


*  ranjitdg  ca  prajdfy  sarvds  tena  rdje  Hi  cabdyate^  verse  126. 

f  Manu  in  the  Mahabharata,  on  Mbh.  xii.  67. 17  ff. :  J.  A.  O.  S.  xi.  255. 

;  Compare  Lassen  I.  A.  ii.  727  and  86 ;  Vaigali  was  such  a  city ;  it  had 
a  council  of  five  thousand ;  each  member  provides  one  elephant ;  they 
had  an  upardja  or  under-king,  as  state  ofl&cer,  under  whom  was  a  com- 
mander-m-chief  of  the  army ;  they  had  also  a  *  book  of  customs.* 

X  *  Faults  are  always  engendered  in  a  people  that  has  no  king '  (arajake 
janapade),  i.  41.  27 ;  R.  ii.  69.  28 ;  *  in  realms  without  kings  the  people 
having  no  helper  are  destroyed  /  i.  105. 44  ff . :  cf .  M.  vii.  8.  suggestive 
is  *  like  a  stoneboat  in  a  river  sinks  a  people  ruled  by  a  woman,  a  gambler, 
or  a  child,'  v.  38. 48 ;  here  the  rule  is  directed  against  a  woman  or  child 
being  anugdsitd,  actual  ruler  of  the  state ;  but  immediately  following 
it  is  said  *  grievous  is  the  land  where  there  is  no  king,'  v.  89. 78 ;  as  a 
command  we  find  :  *  one  shall  not  live  in  realms  that  have  no  kings,' 
xii. 67.4 ff.;  with  a  description  familiar  from  the  law  of  what  evils 
would  happen  in  such  a  case  :  *  women  and  money  would  be  stolen, 
people  would  devour  each  other  like  fishes ;'  (and  the  addition)  *  this 
was  the  state  of  the  world  before  Manu  was  naade  king ;  previous  to  his 
arrival  people  had  tried  to  make  laws  for  themselves ;  these  laws  were 
'*a  boaster,  a  bully,  an  adulterer,  a  thief  must  be  banished no  one 
enforced  these  laws ;  so  the  people  were  miserable ;  so  they  asked  for  a 
king.' 

I  The  Nitimayukha  (Raj.  Mitra's  Notices,  No.  2278),  says  that  the  word 
king  refers  only  to  one  of  warrior-caste :  rajagabdafsya  k^triyamdtre 
cakzir  iti  nirupanam.  But  this  is  theoretical ;  and  for  the  use  in  the 
book  itself,  I  know  this  work  only  as  mentioned  here  and  in  Weber's 
account,  Moiiatsberichte  d.  k.  Preuss,  4kad.  d.  Wiss.,  Nov.  1873. 

^  The  Vayu-Pura^ia  sets  the  evil  period  of  slave-kings  at  a  time  not 
very  long  (relatively)  before  the  ascension  of  Chandragupta  (*  who  will 
reign  for  twenty-four  years ')  and  Agoka ;  but  quite  a  wiiile  before  the 
Yavanas,  who  are  to  reign  for  eighty  years :  Vfiyu  P.  ii.  87. 821  ff.,  856. 
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however.  We  learn  thence  that  in  emergencies  kings  may  be 
of  any  caste.  Yndhishthira  asked :  '  Suppose  the  castes  con- 
fused, and  a  hostile  army  appearing ;  suppose  the  regular  troops 
defeated ;  then  suppose  some  strong  man  should  arise,  even  a 
priest,  a  man  of  the  people-caste,  or  a  slave :  if  he  protected  the 
people  (as  king),  would  ne  do  right  or  not  V  The  sage  replies : 
*He  that  is  a  shore  in  a  shoreless  place,  he  that  is  a  boat  in  a 
boatless  place,  whether  he  be  a  slave  or  whatever  he  be,  is  worthy 
of  honor.  Let  the  people  honor  him  on  whom  when  helpless 
they  rely  and  prosper ;  let  them  honor  him  as  if  he  were  their 
own  blood ;  for  a'  priest  without  knowledge  and  a  king  without 
protecting-power  are  but  wooden  elephants.  He  that  protects 
the  good  and  drives  evil  away  should  be  made  king.'*  This 
passage  explains  '  caste-mixture ' ;  it  is  political  confusion,  im- 
plying war. 

5.  Succession,  choice  of  king,  primogenitwre. — The  kingdom 
either  descended  directly  to  tne  King's  eldest  son  without  ques- 
tion, or  the  new  king  was  choseji  by  popular  election.  Such 
were  the  earliest  conditions  in  India,f  but  the  latter  case  is  at 
aU  periods  rare,  and  probably  unknown  in  the  Epic  age.:]:  If, 
however,  the  people  nad  lost  the  right  of  determining  abso- 
lutely the  next  occupant  of  the  throne,  they  still  retained,  as 
we  see  them  through  historical  legends,  in  a  limited  though 
irregular  form,  the  power  of  modifying  the  choice  determined 
on  by  the  aristocracy.§  They  have  stiB  the  unchallenged  ri^hi 
of  protesting  against  what  seems  to  them  an  imworthy  choice 
for  their  next  ruler,  and  dare  to  deny  any  such  choice  to  the 
present  king,  if  it  does  not  coincide  with  their  views.    And  if 

*  zii.  78. 85  ff .   In  a  later  period,  Pariah  kings  were  recognized. 
+  Compare  Zimmer,  Altina.  Leb,,  p.  162,  172. 

?  janmataJlf,  pramdnena  jye^iho  rajd  yudhi^thtrafyj  i.  115.  25.  The 
extraordinary  statement  in  Parag.  G.  S.  i.  68,  that  *  royalty  does  not 
depend  on  hereditary  right,  but  on  acquisition  .by  the  sword '  is  well 
omitted  by  the  commentator.   It  must  be  a  late  interpolation. 

§  In  the  event  of  an  undisputed  succession,  and  the  crown-prince 
bemg  a  minor  on  the  king's  death,  the  kingdom  is  kept  for  the  prince 
by  an  older  relative  who  governs  it  as  if  he  were  king,  according  to  the 
apic  practice  (i.  102. 1:  hate  citrdnaade  hhvfmo  hale  hhrdtari  .  .  pdJaydm- 
dsa  tad  rdjyaih  mtyavatydmate  szhitai^ ;  but  see  101. 13,  vuHtravlrya^ .  . 
hhipnasva  vacane  sthital). .  .  anva^dsat .  .  mfxvditdrnxihampadam).  But 
the  boy  had  a  nominal  sovereignty,  and  tne  dowager  queen's  authority 
isaaid  to  be  respected.  The  representative  is  here  the  elder  brother, 
who  in  conseq^uenoe  of  a  vow  could  not  succeed  to  the  throne.  The 
boy-prince  (still  hdla  and  aprdptayduvana)  was  not  sixteen,  and  con- 
sequently a  minor.  In  the  Kamayana,  on  the  king's  death  the  whole 
control  of  government  is  immediately  assumed  by  the  family-priest, 
and  a  session  of  subordinate  priests  (K.  ii.  69).  It  will  be  noticea  that 
no  such  spiritual  guidance  of  the  state  is  found  in  the  interregnum 
recorded  m  the  Mahabharata,  although  we  have  instances  of  kings 
deluded  enough  to  let  the  royal  power  fall  into  the  priests'  hands ;  but 
this  is  emphatically  stated  to  be  a  folly  (see  below). 
VOL.  xra.  18 
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we  find  that  in  no  snch  .ease  the  people  gain  their  point,  it  is 
still  not  less  instructive  to  observe  in  what  manner  they  lose  it ; 
for  in  each  example  that  legend  has  preserved  we  see  that  the 
king  is  obliged  to  make  good  his  choice  (never  by  force,  but) 
bv  arguments  addressed  m  a  respectful  manner  to  the  protests 
01  the  people.  The  inner  meaning  of  such  legends  seems  to  be 
that  the  kmg  was  not  yet  an  absolute  monarch.  The  people's 
constitution  was  the  tradition  of  their  race.  This  the  king 
dared  virtually  to  annul ;  but  he  did  not  yet  venture  to  set  it 
aside  without  a  pretext,  nor  did  he  feel  himseK  independent  of 
the  veto  that  the  people  had  the  power  of  declaring.  '  They 
say  that  the  warrior-caste  owes  its  superiority  to  physical  might 
but  this  physical  might  depended  on  the  good-will  of  the 
people;  as  its  moral  power  rested  in  the  approbation  of  the 
priest,  to  whom  '  the  warrior-caste  stands  nearest.'f 

A  word  before  giving  the  legends.  The  greatest  sorrow  to 
a  Hindu  was  lack  of  a  son,  since  the  latter's  services  in  render- 
ing oblations  to  the  manes  wjere  necessary  to  procuring  salva- 
tio  X  for  the  father.  If,  in  addition,  the  father  was  a  king,  and 
saw  his  power  likely  to  pass  into  another  line  in  default  of  an 
own  son  to  succeed  him,  we  may  imagine  what  distress  was 
that  sonless  king's  who  saw  before  him  at  once  a  prospective 
loss  of  private  happiness  and  of  family  honor.  So  great  seemed 
this  danger  that  a  proverb  arose,  '  one  son  is  no  son ;'  and,  lest 
an  only  son  should  die  and  leave  the  aflSicted  and  aged  father 
in  a  worse  condition  than  before,  every  means  was  tried  to 
secure  at  least  two  possible  heirs.§ 


*  halajye^tlwK,  i.  128. 11 ;  k^atriydrjMm  halark  jye^^ham^  i.  187. 11. 

f  iii.  147.  2.  These  tales,  it  wiU  be  noted,  represent  the  people  as  a 
whole  (including  as  a  general  thing  the  priests)  against  the  King.  We 
may  say  that  the  legend  was  created  to  honor  the  priest,  but  it  seems  to 
me  more  probable  that  the  general  legend  was  there,  and  the  priest  a 
mere  spokesman.  For  the  legends  are  an  Epic  growth,  as  is  plainly 
seen,  from  an  earlier  form.  Had  the  priest  desired  his  own  glory,  he 
would,  in  telling  the  story,  have  excluded  the  people,  and  represented 
himself  alone  as  the  advocate  of  justice. 

1  i.  159. 6 :  compare  punndmno  narakdty  e.  g.  R.  ii.  115. 12. 

§  Perhaps  the  most  extreme  case  of  this  national  dread  of  sonlessness 
is  shown  in  the  boy  Jantu,  a  legend  that  may  perhaps  not  be  all  le^nd, 
and  is  interesting  also  as  adding  another  to  tne  few  recorded  stones  of 
human  sacrifice.  The  story  in  orief  is  that  before  the  birth  of  the  boy 
his  father  had  lived  long  and  married  a  hundred  wives,  but  obtained 
only  one  son.  An  accident  causing  the  king  to  reflect  on  the  precarious 
nature  of  the  boy's  life,  he  asked  nis  priests  how  he  could  obtain  more 
children.  They  advised  him  to  sacrince  the  boy,  promising  that  each 
wife  should  then  bear  a  son.  This  sacrifice  is  determined  on  and  carried 
out,  '  the  mother  shrieking  in  despair  like  a  bird  over  its  slain  offspring/ 
The  boy  is  bound,  laid  on  the  altar,  sacrificed,  and  burned.  Of  course 
the  priests'  prediction  is  realized :  iii.  127-128.  Compare  the  distress 
of  Rama's  father  in  like  circumstances,  etc.  The  same  idea,  that  one 
son  is  little  better  than  none,  meets  us  in  II.  xxiv.  588-540. 
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The  normal  succession  is  shown  in  the  case  of  Dagaratha  and 
Rama.  The  former  had  several  worthy  sons.  They  grew  up 
and  married.  The  eldest  was  a  model  prince,  beloved  by  the 
people  and  by  his  father.-  So  the  king  had  a  consultation  with 
the  saoivas  or  military  ministers  and  the  family  priests  in 
r^ard  to  the  time  for  consecrating  the  prince  in  the  '  crown- 
pnnceship'  {yy/oaraiyd).  These  military  and  fjriestly  minis- 
ters {jna/ntrtnah,  including  both)  agreed  that  the  time  was  now ; 
and  the  family  priest  was  told  to  make  ready  for  the  ceremony 
(the  'consecration'  of  the  prince  being  a  formal  religious  cere- 
mony). Here  the  king  assumes  the  succession,  and  asks  the 
advice  of  the  ministers  as  to  the  time  for  the  ceremony ;  and 
nothing  further  would  have  occurred,  were  it  not  for  the  mach- 
inations of  a  queen,  who  binds  the  king  to  change  his  mind. 
But  the  indicated  line  of  action  is  the  ordinary  procedure.* 

I  have  now  to  show,  in  so  far  as  legendary  illustration  may, 
1.  That,  if  there  are  two  sound  sons,  the  king  had  no  allowed 
right  to  select  other  than  the  eldest  as  heir,  and  if  he  exceeded 
his  right  in  this  regard  the  people  openly  and  threateningly 
called  him  to  account  for  his  departure;  2.  that  in  a  case 
where,  on  account  of  disease  or  legal  uncertainty,  the  legitimate 
heir  in  the  family  was  doubtful,  the  people  reserved  to  them- 
selves the  selection  between  the  disputed  aspirants ;  3.  that  the 
people  are  said  to  have  elected  a  king,  or  in  another  case  to 
nave  made  king  and  declared  as  such  tbe  infant  son  of  their 
former  king — ^tlie  point  I  wish  to  brin^  out  in  the  last  case 
being  the  assumed  necessity  of  ratification  on  the  part  of  the 
people  of  what  we  should  naturallv  suppose  to  have  needed  no 
gucn  sanction.  But  the  people's  election  is  always  limited  to  a 
choice  from  one  family  (in  the  Epic  tradition)  of  their  own 
people.  I  shall  premise  by  saying  that,  in  general,  the  assump- 
tion is  that  the  eldest  son  is  the  natural  heir,  as  Yudhishthira 
is  virtually  king  alone,  and  has  no  sharer  of  his  regal  dignity, 
high  as  stood  his  brothers  in  his  own  and  in  popular  e8teem.t 


*  iii.  277. 1  ff. ;  7,  mantraydmdsa  sa^vdir  dharmajMig  ca  puroMtdify, 
t  The  Ramaya^a  of  course  knows  only  direct  succession,  to  the  eldest. 
Any  other  transfer  was  a  crime.  Compare  R.  ii.  7. 18-19  for  a  true  sum- 
mary :  hahundm  am  putrdt^m  ekq  rdiye  *  bhi^icyate  jye^fhefu  putre^ 
rajyatantrdni  pdrtnivd  dsajanti  (and  these  again  on  tneir  eldest,  never 
on  their  brothers).  It  is  quite  possible,  however,  that  in  an  earlier  form 
of  our  poem  the  brothers  shared  more  or  less  in  the  regal  power.  Yu- 
dhishtmra  is  certainly  treated  very  contemptuously,  and  badgered  a 
good  deal  (even  in  our  present  version),  by  his  two  brothers  (compare 
the  gambling  scene,  and  that  after  Abhimanyu^s  death).  Zimmer  makes 
it  probable  that  an  early  family-rule  existed  in  some  cases,  becoming 
an  individual  sovereignty  only  through  the  audaciousness  of  one  mem- 
ber, who  made  himself  *  the  sole  ruler,'  perhaps  with  his  relatives'  con- 
sent. Compare  Zimmer,  pp.  176-7 ;  and  for  other  verses  on  the  subject 
from  the  Ramayaijia  see  R.  ii.  86. 10  (cf .  88. 12) ;  iv.  17. 80,  where  *  three 
fathers'  are  the  natural  father,  the  teacher,  and  the  eldest  brother. 
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1.  A  king  had  caused  it  to  be  known  that  he  intended  to 
make  his  younger  son  heir,  because  the  eldest  had  revolted,  or 
(in  another  version)  had  not  obeyed  his  wishes.  Thereupon  the 
people,  headed  by  the  priests,  came  en  masse  and  demanded 
how  he  could  do  this ;  protesting  that  a  younger  son  might  not 
'overstep'  the  elder,  and  closing  this  formal  address  with  the 
words :  '  This  we  make  known  to  thee ;  see  that  tliou  do  thy 
duty.'  The  king  now  mildly  argues  with  the  people,  and  says 
sophistically  that  a  son  who  opposes  his  father  is  by  good  men 
regarded  as  not  being  a  son  at  all, '  and  the  law  of  Qukra  (a  semi- 
divine  authority)  has  induced  me  to  do  this.'  In  consequence 
solely  of  these  arguments,  the  people  retire  and  submit :  not 
because  of  the  king's  will,  but  because  of  his  reasoning ;  and  in 
closing  they  say  expressly,  '  and  if  it  is  ^kra  who  has  com- 
manded it,  there  is  no  more  to  say. '  Thus  it  was  that  Yayati 
was  enabled  to  establish  Ptiru  his  younger  son  as  heir  instead 
of  Yadu,  his  eldest.* 

2.  As  Pandu  the  younger  son  received  the  kingdom  because 
his  brother  was  defective,  '  for  the  gods  do  not  approve  of  a 
defective  king'  (v.  149. 25),  so  another  ancient  legend  of  the 
family  shows  in  its  Epic  form  an  otherwise  legitimate  heir  de- 
prived of  the  throne  for  the  same  reason  by  the  decision  of  the 
people.f  Pratipa  (great  grandfather  of  Vasudeva)  had  three 
sons,  Devapi,  Balhika,  Qantanu.  Although  the  eldest  was  a 
leper,  he  was  yet  much  beloved  by  the  king,  by  his  brothers, 
and  by  the  people.  No  one  opposed  his  succession  until  his 
father  (who  had  set  his  heart  on  Devapi's  reigning)  had  made 
all  the  preparations  necessary  to  install  him  as  heir-apparent. 
But  in  vain  was  the  king's  aesire.  For  '  the  priests,  the  sen- 
iors (the  old  councillors),  the  inhabitants  of  the  aity  and  of  the 
country,  forbade  his  consecration.':}:  This  sudden  uprising 
was  due  to  the  people's  objection  to  having  a  leper  as 
sovereign,  and  their  refusal  succeeded,  without  a  word  of 


*  i.  85. 22  ff. ;  v.  149. 1  ff.    Compare  V.  P.  iv.  10 ;  VSyu  P.  ii.  31. 75. 

f  Compare  the  different  accounts  of  Devapi  in  Mmr's  Sanskrit  Texts, 
i.  273  ff.  The  Matsva  asserts  that  the  *■  people'  in  general  discarded  him. 
The  tale  is  old,  and  found  thus  in  the  Nirukta  (ii.  10),  but  with  the  im- 
portant modification  that  Cantanu  unrighteously  got  the  kingdom  with- 
out mention  of  the  people.  The  V.  P.  (iv.  20.  7  ff.)  coincides  with  the 
Nirukta  version,  except  in  the  return  of  the  elder  as  purohita.  He  is 
here  an  unbeliever.  In  the  first  book  of  the  Epic  we  have  only  the  reli- 
gious zeal  of  Devfipi  given  as  reason  for  his  becoming  a  hermit.  Com- 
pare i.  94. 61 ;  Weber,  Ind.  St  i.  208.  This  king  gantanu  had  (i.  96. 46) 
the  power  of  healing  age  bv  touch.  Compare  Vayu  P. :  yaih  yarh  raja 
spr^i  vdi  jimaTh  samayato  naram,  punar  yuvd  sa  bhavati  tasmdt  te 
cantanuih  vtduk,  and  thence  in  the  next  verse  his  *  renowned  gantanu- 
tvanC;  a  good  instance  of  myth  from  name  (Vayu  P.  ii.  37. 282),  and 
^kas  from  single  words  (see  Epic  verse). 

X  X>durajd7iapaddlTi>,  etc.,  nivdraydmdsuTf.,  v.  149.28. 
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anger  on  the  part  of  the  kin^.  The  eldest  son  soon  retired 
into  the  woods,  and  the  youngest  reigned  at  his  father's  death.* 


*  Not  the  second  son ;  for  the  latter,  Balhika,  long  before  convinced 
that  his  elder  brother  would  succeed  to  the  throne,  had  left  the  realm 
and  gone  to  his  mother's  brother,  by  whom  he  was  adopted,  and  to 
whose  throne  he  ultimately  succeeded,  permitting  his  father's  throne 


story  has  also  historical  interest.  It  is  his  mother's  brother  to  whom 
the  prince  goes.  I  think  the  gradual  rising  of  the  person  called  *  moth- 
er's orother'  has  never  been  noticed.  This  relative  is  in  the  time  of  the 
Epic  the  nearest  after  those  of  one's  own  home.  In  the  war-cries,  for 
mstance,  as  will  be  seen  in  the  next  division  of  this  paper,  it  is  always 
the  *  mother's  brother*  on  whom,  next  to  father  and  brother,  an  endan- 
gered soldier  caUs  for  aid.  In  fact,  the  mother's  brother  is  the  one 
prominent  uncle ;  no  exception  to  this  general  rule  being  found  in  the 
case  of  Vidura,  to  whom  the  Pandus  say  *Thou  art  our  father's 
brother,'  and  appeal  to  him  for  aid  (ii.  78.  7) ;  since  I  do  not  mean,  of 
course,  that  the  pitrvya  (patrutLS)  vanishes,  or  that,  when  he  is  pres- 
ent and  offers  aid,  he  is  not,  as  in  this  case,  termed  by  the  suppliants 
*  father's  brother,  like  a  father.'  But  when  no  relative  is  present,  then 
the  *  mother's  brother,'  not  the  *  father's  brother,'  is  invoked  or  spoken 
of  as  the  uncle  par  excellence.  This  is  e.  g.  illustrated  in  fable,  as 
where  the  demure  cat  says  to  the  foolish  mice  *  I  will  be  your  guar- 
dian, I  will  be  a  mother's  brother  to  you'  (v.  160.  33).  The  curious  thing 
about  the  matter  is  that  this  is  a  new,  not  an  old  view  of  uncleship. 
For  after  the  Epic  come  the  Pura^as,  and  here  we  find  this  preponder- 
ance of  the  mother's  brother  to  a  still  greater  extent.  Thus  we  have 
in  the  Brhannaradiya  Pura^a  a  list  of  gurm^  or  *  venerable  persons' 
(see  end  of  note) ;  and  among  them,  although  the  '  mother's  brother'  ap- 
pears, we  find  no  *  father's  brother.'  The  vayu  Pura^a  (ii.  8.  87)  says 
that  *  a  son  favors  his  mother's  brother,  a  daughter  her  fathers,  and 
the  son  is  like  his  mother :'  as  if  this  were  an  attempt  to  accoimt  for 
the  prominence  of  the  mother's  brother  (*  favor'  is  really  in  a  Yankee 
sense,  and  means  resemble,  as  the  text  shows  :  mdtulam  hhajate  putrdfy 
hhajati  kanyaJedy  yathd^Ud  hhaven  mdtd  tathdgUo  bhavet  sutaJf), 
But  this  (it  is  curious  to  note)  is  auite  opposed  to  the  older  law-books, 
in  which  we  find  the  father's  orother  mentioned  first— e.  g.  when 
honor  is  to  be  shown — and  the  mother  s  mentioned  last.  Thus  in  Vas. 
xiz.  31  (auoted  above,  p.  99)  we  find  that  the  king  is  to  support  his 
gneen's  *  father's  brother,  mother's  brother  ;'  and  in  G.  vi.  7  Mutation 
is  enjoined  only  for  the  wife  of  the  father's  brother  ;  and  ib.  9,  where 
the  uncles  themselves  are  saluted,  the  patrutis  precedes.  The  same  in 
Ipastamba  (i.  4. 14. 11),  where  the  father's  brother  precedes.  So  also  in 
6.  V.  27,  when  the  madhuparka  is  offered,  the  father's  brother  is  men- 
tioned first ;  and  the  same  order  obtains  in  the  house-laws  of  Agvalavana 
(L  24. 4).  Manu  is  later,  although  in  one  instance,  where  the  mother's 
brother  is  mentioned  first  (ii.  130),  we  have  afterwards  the  father's  sis- 
ter (U).  183)  l)eifore  the  mother's  sister  (131  reverses  this,  as  does  Vishnu 
xxxii.  8).  But  in  general  Manu  stands  with  the  Epic  ;  thus,  in  iii.  119, 
only  the  mdttUa  is  honored  when  returning  from  a  journey  (compare 
ib.  148) ;  and  in  iv.  179  the  only  uncle  one  should  not  dispute  with  is  the 
moth^s  brother,  though  in  general  relatives  of  both  father  and 
mother  follow  ;  for  *  a  mother  and  maternal  relatives'  are  the  most  im- 
portant (ib.  188).  Whether  this  change  is  purely  linguistic  (mdtula  be- 
comes uncle  in  general),  or  represents  the  growth  of  *  divided  families ' 
(M.  ix.  Ill),  I  cannot  say.  It  would  seem  to  imply  that  the  mother's 
brother  was  in  the  home  more  than  the  father's  brother,  just  as 
we  see  that  Qakuni,  the  bosom-friend  of  Hastina's  crown-prince 
and  constimt  resident  in  his  palace,  was  his  mother's  brother.  The 


to  pass  into  the  possession  of  his 


brother.   This  part  of  the 


Digitized  by 


Google 


142 


This  story,  given  as  history,  is  interesting,  on  account  of 
the  changes  introduced  into  it  by  the  Epic.  For  in  the  older 
version  of  the  Nirukta  the  priests  alone  state  to  the  younger 
brother,  who  here  takes  the  throne  from  the  elder,  that  his  act 
is  wrong,  and  convince  him  that  he  is  a  usurper.  The  Epic, 
on  the  other  hand,  puts  the  whole  people  forward  as  intro- 
ducing a  democratic  remonstrance,  with  the  priests  as  their 
moutli-piece.  To  the  Epic  compilers,  therefore,  it  seemed  nat- 
ural tliat  the  people  should  be  m  this  state  of  quasi-revolt ;  or 
they  found  the  legend  changed  thus,  and  representing  such  a 
tone  as  this. 

•  Again,  the  case  of  the  settlement  of  the  claims  between 
the  randus  and  Kurus  themselves  —  the  plot  of  the  whole 
play.  The  question  to  the  Hindus  is  exceemngly  complicated, 
pliritarashtra,  the  natural  heir  in  the  first  generation,  was 
blind  and  excluded  from  the  throne ;  his  younger  brother, 
Pandu,  reigned,  but  resigned  the  throne  to  become  a  hermit. 
This  obliged  Dhritarashtra  to  rule  (the  other  possible  heirs  we 
can  overlook  in  this  connection).  The  sons  of  each  grow  up 
together.  Dhritarfishtra  installs  his  nephew  as  heir-apparent, 
either  from  a  sense  of  right  or  through  fear  of  the  people 
i  (i.  139. 1-2).  And  what  happens  ?  His  own  sons  conspire  to  get 
the  throne.  The  king  changes  his  mind  in  regard  to  the  heir. 
Then  the  people  murmured  against  tlie  king  (Dhritarfishtra), 
and  said  tliat  his  son  was  not  so  brave  or  so  good  as  the 
nephew ;  and  therefore  they  would  have  the  nephew  for  king. 
They  feared  a  plot,  and  became  even  bolder.  '  They  met  in 
courtyards  and  on  the  streets,  and  in  assemblies,'  and  demanded 
that  tne  king  should  be  dethroned,  and  his  nephew  not  only 
installed  as  future  king  but  made  king  at  once.    '  For  how,' 


list  of  qurus  or  venerable  persons  alluded  to  above  is,  though  late, 
interesting  enough  to  quote  in  full.  It  is  from  the  Brhannteid.  Pu- 
rai^,  0.  Boff.,  and  is  followed  by  a  foolish  passage  which  maintains 
that  after  all  the  best  guru  is  he  that  studies  the  I^lr£^La8  (an  evident 
addition  to  the  list,  preceded  by  an  interruption).  This  list  reads  :  *  I 
will  declare  to  thee  the  reverend  gurus.  Those  that  read  the  Vedas  and 
those  that  explain  the  meanings  of  the  Vedas  (adhyetdrag  ca  veddn  ye 
veddrthdndih  ca  bodhakdJ}.);  those  that  explain  the  meaning  of  the 
codes  on  polity  and  a  teller  of  right  {vakid  dharmdn) ;  rcsolvers  of 
doubt  in  regard  to  holy  texts  and  Vedic  words ;  a  teller  of  observ- 
ances ;  he  that  frees  one  from  danger ;  he  that  gives  or  supplies  one 
with  sustenance,  and  he  that  causes  good  deeds  to  be  done  (or,  v.  L, 

Erevents  bad  deeds) ;  a  brother-in-law ;  a  mother's  brother ;  an  elder 
rother ;  a  father ;  he  that  consecrates  or  performs  other  ceremonies — 
these  are  the  people  to  be  revered.' 

On  Balhika,  as  a  type  (Bactrian)  see  Lassen,  Ind.  Alt.  i.  742.  *  One^s 
own  people,  even  if  devoid  of  virtue,  is  better  (than  a  strange  people)' 
says  the  Kamayaija,  vi.66. 13  ff.— a  sentiment  strange  to  the  Epic,  and 
based  on  an  extension  of  the  svadharmaJf,  greydn  theory  of  the  castes 
{nirgunali  svajandfy  greydn). 
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they  asked,  '  can  this  Dhritarashtra  now  have  a  right  to  the 
kingdom,  when  he  failed  to  obtain  it  before  on  account  of  his 
j  blindness  That  these  plans  would  have  succeeded  is  to  be 
I  inferred  from  the  fact  that  the  king  seduced  his  nephews  to  a 
distant  town  and  tried  to  bum  them.  The  people,  believing  in 
their  death,  sank  into  passive  acquiescence  to  the  yoke.  JDUt 
again,  far  later  in  the  drama,  when  this  nephew  nas  become 
king  of  a  neighboring  city,  and  returns  to  his  paternal  home, 
and  is  cheated  out  of  the  kingdom  he  has  made,  and  banished 
into  the  woods  by  the  wiles  oi  DhritarSshtra's  son,  even  then 
the  people  cry  out  as  before  against  the  Kurus,  and  the  priests 
become  enraged  and  refuse  to  perform  their  duties.f  in  the 
earlier  scene  the  king  is  supported  in  his  schemes  by  his  sons, 
and  the  ministers  give  no  sign  of  disapproval.  But  for  the 
people,  he  would  not  have  found  it  necessary  to  send  his  nephew 
away,  before  putting  his  son  on  the  throne.  The  question  of 
1^1  right  is  but  ligntly  touched  upon.  The  people  know  that 
it  is  a  disputed  point  which  prince  has  a  technical  right  to 
reign.  They  insist,  however,  on  the  moral  superiority  of  their 
choice,  and  their  right  to  choose.  When  the  technical  point 
comes  up  for  discussion,  Dhritarashtra  himself  acknowledges 
that  the  nephew  ought  to  have  had  the  throne,  and  throws  the 
whole  blame  on  his  son.  His  queen  also  says :  '  it  is  the  custom 
in  our  family  that  the  crown  shall  descend  from  father  to  son 
and  therefore  argues  that  the  son  of  the  first  actually  reigning 
monarch  had  the  right  to  succeed.:]: 

3.  The  last  case  under  discussion  is  the  election  and  ratifi- 
cation of  the  king  by  the  people.  The  first  case,  of  election,  is 
shoMm  by  a  literal  translation  of  the  passage  describing  how 
Kuru  came  to  be  king.  Samvarana  had  a  son  called  Kuru. 
He  was  a  virtuous  man.  ^This  Kuru  all  the  people  elected 
(sic)  to  the  kingship,  saying  "he  is  a  virtuous  man."  '§ 

Katification  by  the  people  is  shown  in  the  following  legendary 
instance.  At  his  father's  death,  Janamejaya  was  a  mere  child. 
It  was  necessary  that  he  should  be  installed  as  king  (there  were 
no  objections  raised).  How  was  this  accomplished  i  '  All  the 
people  inhabiting  the  city  collected  together,  and  this  boy,  the 
lormer  king's  son,  thev  made  king  (sic) ;  and  this  Janamejaya 
whom  the  people  had  aeclared  king  (sic)  governed  the  kingdom 
with  his  councillors  and  priests.' ||    As  if  to  emphasize  the  fact. 


*i.l41.28ff. 

fU.  80. 23-26;  81.22. 

trajyarh  kurundm  anupurvabhojyarh  kramdgato  nah  kuladharma 
efoh,  V.148.  80. 

fikurufh)  rdjatve  tarn  prajdify  sarvMharma^fia  iti  vavrire :  i.  94. 49. 
fifpath  gigurh  tcLsya  sutam  pracakrire  sametya  puravdsino  jandfyf 
nrpam  yam  dhus  tarn  janamejayarh  s'andJj.,  etc.,  i.  44. 6.   The  Purohita  • 
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the  statement  is  repeated.  These  may  be  nothing  but  legends, 
but  they  are  certainly  instructive.  We  may  say  that  'the 
people'  imply  priests  in  each  case.  But  we  see  that,  though 
the  priests  sometimes  head  the  uprising,  they  are  not  always 
implied,  and  (as  e.  g.  in  the  case  of  electing  the  Pandu)  they 
are  not  probably  meant  at  all  when  'the  people'  alone  are 
spoken  of.  Even  where  the  priests  head  the  remonstrating 
people,  we  have  the  people  as  a  whole  protesting  against  the 
royal  design ;  for  the  priests  in  these  legends  never  undertake 
to  face  the  king  separately,  but  are  represented  as  the  ex- 
ponents of  the  popular  wish. 

As  to  the  disabihty  arising  from  physical  defects  (debarring 
eunuchs,  lepers,  and  even  morally  imperfect  sons,  such  as 
drunkards),  although  insisted  upon  m  the  law,  and  urced,  when 
useful  to  urge  it,  m  the  Epic,  it  is  plain  that  no  such  bar  was 
felt  to  be  infrangible  in  the  early  period;  this  is  shown  by 
Dhritarashtra's  succeeding  his  brother,  and  by  the  bhnd  king 
(whose  power  is  described  in  another  story  as  usurped)  being 
reinstated  by  the  people.  The  usurper  was  slain  by  the  'coun- 
cillors ;'  the  people  then  insisted  that  the  former  king  should  be 
installed  agam  as  monarch,  saying :  '  Blind  or  not  blind,  this 
ipan  shall  be  our  king.'  * 

The  royal  laws  especially  recommend  that  a  king  shaD 


(xii.  63. 19);  and  this  is  also  enjoined  in  Manu's  law-book. 
From  the  account  of  Yudhishthira's  sudden  leap  to  fame  on 
being  chosen  crown-prince  (i.  139. 1  flE.),  and  from  the  power  of 
the  subsequent  heir,  it  seems  as  if  the  king,  in  thus  installing 
his  successor^  virtually  handed  over  to  him  most  of  the  govern- 
ing power.  At  the  court  of  Dhritarashtra,  all  is  done  by  com- 
mand of  his  son,  who  (as  in  the  gambling  scene)  does  not  hesi- 
tate to  insist  that  the  old  monarch  shall  revoke  a  sentence 
passed  against  his  own  (the  crown-prince's)  will.  Nevertheless, 
when  Yudhishthira  finally  obtains  the  kingdom,  he  makes  a 
formal  offer  of  submission  to  the  old  king.  But  practically 
the  heir-apparent,  when  chosen  crown-prince  by  his  father, 
seems  to  have  thereby  become  participator  in  the  ruling  power, 
and  the  old  king  sinks  gradually  into  the  background.  Thus, 
for  instance,  Dhritarashtra  is  stiU  alive  when  his  son  is  called 
the  rdja,^ 

and  councillors,  in  the  verse  precedinj^,  attend  only  .to  the  ceremonies 
appropriate  to  the  decease  of  tne  old  king.  It  is  possible,  however,  that 
they  are  included  in  the  subject  {puravdsinafy)  of  the  next  verse.  But 
the^r  cannot  exclude  these  (as  they  do  in  the  Ramayai^a). 
*  iii.  299. 5.   This  is  professedly  a  legend. 

t  e.  g.  XV.  10. 20.  The  old  king  is  a  rajar^i  in  ib.  12. 1  (where,  by  the 
way,  Arjuna  calls  Bhima  *  his  elder  and  his  Guru  a  curious  instance 
of  the  reverence  for  age,  even  wheh  the  eldest  is  not  implied). 


'make  his  son  sure 


before  his  own  death' 
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The  king  18,  however,  formally  bid  to  banish  the  heir-appar- 
ent if  he  does  anything  worthy  of  such  punishment ;  in  connec- 
tion with  which  rule  this  interesting  tale  is  related :  /The  son 
of  Bfihu's  son,  Asamafijas,  whose  Father  was  wise  and  good, 
had  to  be  banished ;  for  he  caused  the  children  in  the  city  to 
be  drowned.  Therefore  he  was  abandoned  by  his  father,  and 
was  banished  {mvdsitah\  even  as  ^vetaketu  was  abandoned 
by  Uddalaka  tiie  seer,  because  he  treated  the  priests  badly ' 
(xii.  57. 8-10).  Whether  the  people  compelled  the  prince's  ban- 
ishment is  not  stated. 

6.  Royal  Consecration, — The  royal  consecration*  was  per- 
formed by  a  bath  and  baptism  of  water,  as  an  accompaniment  of 
a  religious  service.  Suitable  hymns  and  a  Vedic  ceremonial  of 
course  characterized  the  occasion.  It  is  probable  that  in  the 
simple  event  of  a  prince's  succeeding  a  deceased  father  the 
repetition  of  Vedic  verses,  with  the  application  of  water  at 
the  hands  of  the  priest,  granted  the  consent  of  the  people,  was 
guffieient :  such  as,  for  instance,  in  the  succession  as  described 
in  the  Kamayai3ia.t  The  assent  of  the  people  is  obtained  to 
the  succession  in  the  first  place.    After  the  king's  death,  the 

Eriests  and  council  meet,  decide  which  prince  shall  be  called 
iug,  baptize  him,  and  he  becomes  king.  In  the  event  of  a 
king's  recovering  his  lost  kinjgdom,  we  have,  as  in  Yudhish- 
thira's  case,  more  formality.  The  ceremony  itself,  as  here  de- 
scribed, is,  however,  essentially  the  same.:]:  The  king  and 
Krishna  sit  together  on  two  smooth  lewelled-crowned  thrones. 
Krishna  rises,  takes  the  consecratedf  horn,  and  pours  water 
upon  the  king,  proclaiming  him  at  the  same  time  '  lord  of  the 
earth.'  This  ceremony  takes  place  in  the  midst  of  an  assem- 
bled multitude  of  all  the  citizens,  to  whom  gold  and  other 
gifts  are  given.  The  '  sacred  vessel  of  consecration'  (ahhise- 
canikam  ohdndam)  is  richly  adorned  with  gems.  Krishna 
gives  next  the  word  to  the  priest,  who  completes  the  consecra- 
tion with  suitable  verses  (xii.  40. 3  ff.). 

This  king  has  already  long  before  passed  through  the  rd^ar 
mya,  or  consecration  of  king  as  eraperor.§    When  the  king 

* '  To  be  consecrated,  to  sacrifice,  and  to  protect  the  people,  are  the 
chief  duties  of  a  king,'  says  the  Ramaya^a  (ii.  118. 23). 

t  Accora^nied  of  course     music,  singers,  etc. :  R.  ii.  12. 11. 

i  In  the  Kamaya^a,  the  priestly  council  meet  in  the  aabhd  (assembly- 
hall),  and  the  chief  priest  makes  an  address,  explaining  the  death  of 
the  king  and  the  necessity  for  having  a  new  one  consecrated.  The 
elder  son  being  iMinished,  the  younger  must  reign,  for  many  ills  ensue 
to  a  khigless  people.  The  older  councillors  say  *  even  when  the  king 
was  aUve,  we  stood  at  your  orders  {^daane) ;  proceed,  then,  give  your 
orders'  (<a  no/i  ^ddhi).  After  this  the  election  is  practically  over,  and 
there  remains  only  the  ceremony  :  R.  ii.  60.  1  ff.,  88  ;  from  70. 1,  the 
cooncillors  are  all  priests,  as  usual  in  later  legal  assemblies  (pari^ad). 

^  A  detailed  accoimt  of  this  ceremony  will  be  found  in  the  seventh 
volume  of  the  J.  R.  A.  S.,  by  Wilson,  and  in  the  second  volume  of 
Rajendralala  Mitra's  ludo- Aryans. 
VOL.  xin  Id 
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has  conquered  enough  to  make  himself  think  that  he  can  as 


them  thereby  to  the  condition  of  tributaries,  he  must  send  out 
armies  to  Verify  his  claim.  All  must  be  subdued  and  made  to 
give  tribute,  though  some  are  prevailed  upon  to  own  them- 
selves inferior,  and  send  tribute,  without  an  actual  conquest 
having  taken  place.  Friends  and  relatives  mav  be  exempted 
from  this  necessity ;  and,  at  least  in  the  case  of  relatives,  the 
superiority  of  the  claimant  appears  to  be  waived,  as  he  is  re- 
garded as  one  of  tlie  familv,  and  his  honor  is  shared  by  those 
of  the  same  blood,  althougn  ruling  over  a  different  city.  If 
his  claim  to  universal  sovereignty  is  not  successfully  disputed, 
the  ambitious  king  proceeds  to  proclaim  himself  lord  of  idngs, 
or  emperor,  by  holding  high  festival  in  his  own  honor,  and 
making  a  feast,  to  which  all  decent  people  in  his  own  state 
and  the  nobility  from  neighboring  states  are  invited,  the  con- 
quered kings  appearing  as  underlings,  bearing  the  promised 
tribute.  A  ceremony  of  cbnsecration  is  gone  through  with 
similar  to  that  above,  and  seems  to  be  a  ratification  of  the  first 
performance,  subsequent  to  a  new  war  occurring  some  years 
aft^r  imperial  power  had  been  proclaimed,  which  obliged  the 
once  acknowledged  emperor  to  reinforce  his  claim,  ana  show 
that  it  was  allowed.  In  the  second  consecration,  we  find  a  new 
assembly  of  kings ;  in  the  first,  the  king's  and  the  emperor's 
brothers  serve  as  attendants.* 

Confirmative  of  imperial  power  is  the  fomal  rite  prelimi- 
nary to  the  famous  norse-sacrifice.  This  ceremony  as  a  reli- 
gious rite  absolves  from  sin ;  politically  it  proclaims  the  suc- 
cessful ends  of  the  would-be  emperor's  desires.  The  rajamya 
appears  to  be  a  very  old,  but  naturally  a  rare  rite ;  the  horse- 
sacrifice  consummates  the  same  wish,  but  may  also  be  employed 
merely  as  a  religious  rite  by  any  king,  without  any  such  claim. 
The  names  of  ten  kings  that  have  neld  a  rdjaauya  are  pre- 
served in  the  Aitareya  Brfihmana  (viii.  15) ;  the  consecration 


*  The  first  ceremony  is  described  in  ii.  82  ff.  The  account  is  here 
confused  by  a  religious  interpolation  :  apropos  of  Vishnu's  divinity, 
the  later  redactors  inserted  (if  the  whole  account  be  not  a  late  inser- 
tion, which  is  improbable)  the  statement  that  an  arghya  was  offered 
to  Krishna.  Probably  the  same  water-ceremony  as  in  an  ordinary  con- 
secration took  place.  It  is  formally  stated  that  slaves  were  not  admit- 
ted to  see  the  consecration ;  but,  as  the  text  shows,  they  were  all  in- 
vited if  respectable.  There  is  no  reason  for  supposing  them  excluded ; 
for  an  openrair  ceremony  was  alwavs  girt  with  crowds  of  vulgar  k&z- 
ers,  who  were  perhaps  kept  out  of  hearing  of  the  Vedic  verses.  The 
later  text  kept  them  out  as  unsuitable  to  the  gorgeousness  of  the  occa- 
sion. See  Wilson's  view,  and  R§jendralala  Mitra's,  loc.  cit.  ii.  p.  14. 
Later  stilly*  a  slave-officer  even  takes  part  at  a  consecration  before  the 
Purohita  begins  :  compare  Ag,  P.  218.  18-20  :  mxnmayena  jalefio  ''dak 
gddrdmdtyo  'hhi§ecayet. 


surrounding  neighbors,  reducing 
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and  horse-sacrifice  after  a  year's  wandering  are  reflected  again 
in  the  late  dramatic  literature,  and  in  theTuranas."*^ 

An  interesting  account  of  the  horse-rite  as  a  claim  to  empire, 
concluding  in  the  sacrifice  of  the  conauering  steed,  is  given 
toward  the  end  of  the  Epic  story.  The  king  that  desired  right- 
eously to  possess  the  wnole  earth,  and  after  his  victories  to 
purify  himself  from  all  sin,  in  order  to  get  the  name  of  '  All- 
conqueror,'  must  loose  a  white  horse,  ana  send  an  army  to  ac- 
companjr  it.  Wherever  the  horse  went  the  army  went.  Of 
course,  if  the  king  was  not  able  to  support  his  claim,  the  differ- 
ent peoples  into  whose  lands  the  steed  wandered  drove  it  off 
and  beat  the  army  back.  If  no  resistance  was  offered,  it  was 
a  sign  of  sovereignty^  to  the  kii^  that  had  sent  the  horse  forth. 
If  resistance  was  offered,  and  the  horse  slain  or  the  armv  de- 
feated, that  ended  the  matter.  This  part  of  the  affair  being 
symbolical  of  an  already  settled  superiority  on  the  part  of  an 
ambitious  king  or  emperor,  it  made  little  difference  now  many 
men  were  sent  out.  They  were  only  to  serve  as  a  type  of  the 
force  behind.  When  Yudhishthira  sends  forth  his  steed,  the 
army  has,  however,  to  contend  with  strange  foes  not  yet  ready 
to  acknowledge  the  assumed  supremacy.  For  a  year  the  horse 
wandered,  and  was  then  led  back  to  be  sacrificed  with  appro- 
priate ceremonies.t  Such  a  sacrifice  as  this  is  considered  so 
rare  and  great  that  it  is  equal  to  many  more  ordinary  sacrifices.:]: 
The  initiatory  consecration  here  takes  place  under  full  moon 
{cmtrydm  poMnwmd^yam)  in  spring-time.  The  king's  chari- 
oteer and  the  best  'understanders  of  horse-science,'  together 
with  the  priests,  select  a  pure  horse,§  which  is  freed  after  an 
ordinaiT  propitiatory  sacrifice,  and  allowed  to  stray.  On  the 
successful  return  of  the  horse,  the  sthapatayah  and  other  arti- 
zans  (gilpinah)  announce  the  order  of  sacrifice  to  the  king,  who 
prenares  everything.  Bejewelled  seats,  pots,  fans,  etc.,  with 
golaen  posts  of  sacnfice,  are  made.f  Alter  a  number  of  cattle 
nave  been  sacrificed,  the  horse  is  seized  and  killed ;  beside  it 


♦  Compare  the  horse-flacrifice  in  the  fourth  act  of  Utt.  R.  Carita  ;  the 
inauguration-scene  in  the  last  act  of  VikramorvagI ;  and  the  horse  sent 
out  for  a  year,  guarded  by  a  boy  and  a  hundred  rdjputs,  in  the  fifth 
act  of  M&iavik&gDimitra,  where  the  steed  is  to  be  brought  home  in  a  year 
(updvartaniya,  v.  15).  See  also  Ag.  P.  219  (the  northern  Kurus  protect 
the  king  in  consecration,  54) ;  and  Vayu  P.  ii.  26. 143  :  agvarh  vicdra- 
ydmdsa  vdjimedhdya  dVe^taJj^, 

t  It  does  not  lie  in  my  present  purpose  to  describe  in  detail  the  relig- 
ions rites  at  these  ceremonies. 

t  xiv.  71. 15 ;  ib.  72. 4  ff.  But  of  course  the  original  rite  was  less  puri- 
ficatory than  ambitious. 

§  meahyam  (igvam ;  the  agvavidyd  is  the  same  as  haycL^k^d,  in  ib.  79. 
17. 

I  yupdl}, ;  six  of  bUva,  kJiadira,  and  paldga  wood,  two  of  devaddru^ 
one  01  (He^mdtdka,  etc.   The  posts  were  therefore  gilded, 
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sits  the  new  All-conqueror's  wife.  According  to  rule  they  next 
drag  out  part  of  the  entrails.  This  the  king  and  his  followers 
kiss  (smell).  The  sixteen  priests  present  bum  the  steed's 
limbs.  Gifts  are  then  bestowed  on  the  priests,  and  on  all  the 
castes.*  Thus  the  king  verifies  religiously  his  right  got  by  the 
rdjcL&uya  to  be  an  '  AlEconqueror '  or  emperor,  and  is  further- 
more freed  from  the  sin  of  taking  human  life  involved  in  his 
wars.  As  described  in  the  Epic,  the  whole  ceremony  is  for 
two  purposes :  to  make  certain  nis  earthly  power,  and  to  secure 
heaven  nereafter. 

I  have  here  noted  only  the  consecration  by  sprinkling.  A 
bathing  ceremony  is  also  described  in  the  Epic,  but  the  formal 
nlrdjcma  is  not  a  part  of  the  ceremony.  This  rite,  according 
to  the  later  usage  alluded  to  in  the  Harivan§a  and  fully  de- 
scribed in  the  Brhat  Samhitfl  and  the  Puranic  literature,  con- 
sists in  sprinkUng  the  king,  his  steeds,  elephants,  etc.,  even  the 
arms  being  included.t  But  the  wife  shares  the  sprinkling  in 
the  Epic  (li.  67. 30). 

7.  The  AssemMy  cmd  Council. — The  earliest  assembly  for 
adjusting  poUtical  affairs  in  Aryan  India  was  the  clan-assembly, 
called  smm  (compare  Grerman  Sippe).  In  the  legal  literature, 
the  scbbhd  is  a  court  or  judicial  assembly  presided  over  by  the 
king  as  chief  judge,  and  only  the  councillors,  judges,  and  police 
oflBcers  take  part  as  men  of  authority  over  witnesses  and  ac- 
cused.:]: In  the  Epic  we  find  the  adbm  to  be  an  assembly  of 
any  sort.  It  may  oe  a  judicial  one,  a  court  of  law ;  it  may  be  a 
royal  one,  the  king's  court ;  it  may  be  a  social  gathering  for 
pleasure ;  and  finally  it  may,  in  its  older  meaning,  be  a  pontical 
assembly.  In  such  a  case  as  that  mentioned  above,  where  the 
people  met '  in  assemblies '  to  discuss  political  matters,  we  may 
perhaps  see  a  trace  of  the  original  function  of  the  people's  as- 
sembly, though  such  a  meeting  had,  of  course,  long  since  ceased 
to  be  what  the  sahhd  had  been — ^a  village  assembly  for  counsel 
— and  corresponds  neither  to  the  regular  scibM  of  old  nor  to  the 
antique  state  council  in  which  the  king  took  part  {sainiti)^  the 
latter  having  now  become  a  meeting  of  the  nobles  and  king. 


*  Gifts  as  usual  of  jewels,  umbrellas,  etc.  *  A  king  ought  to  be  gen- 
erous,' it  is  naively  remarked  here,  *  for  priests  love  money : '  brah- 
mand  hi  dhandrthinaJj^.  In  regard  to  these  points,  the  divison  of  spoils, 
and  the  gifts  to  the  people,  compare  xiv,  85.  25  ff . ;  88. 27  ff . ;  89. 4  ff. 
Compare  Varfih.  B.  S.  43 ;  Ag.  P.  267,  vidhi?}, ;  see  P.  W. ;  add  Ag.  P. 
.  32  (of.  K.  Nit.  4. 66)  nirajitahayadvipah ;  ib.  268. 38-39 :  vatmre  rajno 
'hhi^ekaJf,  kartavyaly  mirodhasdy  with  the  *  victory-words '  to  horse, 
sword,  etc.,  in  the  following ;  compare  also  ib.  218. 3  ff.  The  consecra- 
tion in  the  R&m&ya^jia  is  described  in  vi.  112. 76  ff. 

t  The  pari^d  was  here  a  priestly  council  of  ten  members,  convened 
to  settle  rules  of  that  order.   Compare  Vfis.  iii.  20 ;  M.  xii  111. 
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A  l^al  bon-mot  on  the  sahkd^  preserved  in  the  Epic  and 
law  alike,  points  to  the  use  of  the  term  as  a  judicial  assembly 
such  as  the  law-books  know :  '  that  is  no  assembly  where  there 
are  no  elders ;  those  are  not  elders  who  do  not  declare  the  law.'* 
As  a  general  term  for  a  convivial  assembly,  it  is  used  in  the 
(title  of  the)  second  book  of  the  Epic:  so  in  the  Rig-veda 
(x.  34. 6),  describing  a  Uke  scene  of  gambling ;  and  it  is  converti- 
ble with  saihsad^  with  which  in  the  Epic  it  is  connected.  So 
the  sabhdsad  '  frequenter  of  assembly '  is  in  the  Epic  merely  a 
courtier,  one  of  the  nobles  in  the  king's  court  (as  in  ii.  78.  3) ; 
while  the  sabhdstdra  seems  to  be  onlv  one  who  is  at  the  court, 
or  a  lower  oflBcer  in  the  position  of  dice-master.    Thus  Yu- 

I  dhishthira  takes  the  part  of  a  gambler,  and  goes  disguised  to 
Virata's  court.    He  is  then  a  sabhmtdva  Oj-^*  24) ;  but  when 

I  the  native  courtiers  give  judgment  on  Draupadi,  they  are 
called  sahkdsadah,  I  do  not  know  whether  a  difference  can  be 
maintained  here,  as  Yudhishthira  becomes  practicaDy  a  courtier 
playing  dice  with  the  king — though,  to  be  sure,  very  ignomin- 
iously  treated.  In  the  Ramaya^a,  the  sahhdsadah  are  simply 
courtiers  attending  an  assembly.  They  sit  together,  and  rise 
respectfully  at  the  instance  of  the  chiei-priest.f  On  the  other 
hand,  as  tlie  popular  'assembly'  became  the  kingly  'court' 
{rdjasamiti)^  so  the  duties  of  that  assembly  became  transferred 
to  the  'councillors'  or  private  Ininisters  of  the  king,  some 
account  of  whom  I  have  given  above  in  treating  of  the  military 
olficers  of  the  realm.  It  would,  however,  be  unjust  to  the 
importance  of  the  subject  in  the  eyes  of  the  Epic  w  riters  were 
we  to  pass  over  without  more  complete  examination  the  closer 
relations  existing  between  the  king  and  his  advisers. 


*na  8d  sabhd  yatra  na  santi  vfddha  na  te  v^ddhd  ye  na  vadanti 
dharmam ;  here  vtMhali  is  a  pun  on  vadanti  dfiarmam ;  sabhd ^  on  aanti 
Vfddhdhr:  v.  35. 58.  The  use  or  vrddha  is  illustrated  by  v.  5. 5  (cf .  ingi§ia, 
ib.  6. 8) :  bhavdn  vfddhatamo  roMdrh  vayasd  ca  qrutena  ca^  *eldest  (most 
advanced)  art  thou  in  age  and  feaming.' 

t  R.  ii.  4. 24.  It  is,  however,  difficult  to  establish  any  fixed  meaning 
for  the  sahhd  here.  It  may  be  a  council  of  *  advisers,  where  the  king 
sits,  to  which  and  to  see  whom  the  people  are  not  admitted  formally, 
but  crowd  out  of  curiosity  (R.  ii.  82. 11);  or  it  may  comprise  all  the 
Aryans  {dryajana,  rajapralcftayaJ)),  and  be  synonymous,  in  the  Epic 
sense,  with  pari§ad,  an  assembly  where  the  priest  addresses  the  king 
and  ministers:  that  is,  a  state  council  of  king  and  upper  castes 
(R.  ii.  88. 1-2,  28).  CJompare  R.  ii.  114. 1,  where  the  king  speaks  *  in  the 
midst  of  the  assembly'  {madhye  pari§ada}},  i.  e.  sabhdyah),  and  ib.  113. 
But  even  this  pari§ad  may  include  the  *  townfolk '  or  elders  of  the  city 
{jMurajanajHiddJi),  along  with  the  councillors  {mantrinali),  ii.  121. 12. 
&actly  similar  to  this  is  the  nomenclature  in  Mbh.  xvi.  8. 17,  where  a 
kinely  assembly  is  held,  and  the  injury  to  Bhuri^ravas  is  discussed 
pan^ado  madhye ;  alongside  of  ib.  7.  7,  where  one  wishes  to  see  the 
amatyas  at  once,  and  rushes  into  the  sabhd j  and  tarn  dsaiiagatam 
tatra  sarvdfy  prdkftayas  tathd,  brdhmaffd  ndigamds  tatra  partvdryo 
'paUuihire  ib.  8). 
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Here  we  have  perhaps  tlie  most  striking  antithesis  between 
legend  and  history.  The  heroes  of  the  Mahal)harata  are  not 
what  they  (by  later  interpolations)  are  exhorted  to  be.  Tliey 
act  from  their  own  wishes,  not  from  ministerial  advice.  They 
consult  their  brothers  and  friends,  not  their  priestly  advisers. 
Bhishma,  Yidura,  and  Drona  are  great  sages,  and  high  minis- 
ters of  the  king;  bnt  the  two  first  are  relatives,  and  of  the 
warrior-caste;  and  the  last  is  an  ally  and  a  fighting  priest; 
if  the  figment  of  priesthood  be  closely  examined,  perhaps  not  a 
priest  at  all.*  Bhishma,  the  sage,  leads  the  army,  and  long 
before  had  seized  three  girls  in  Kagi  and  fought  for  their  pos- 
session with  all  contestants.f .  Kanika  and  Jabali  are  in  them- 
selves rarities,  and  the  former  is  not  necessarilv  a  priest.  The 
king  of  Indraprastha  has  as  little  to  do  with  ministerial  or 
priestly  advice  as  his  uncle  in  Ilastina.  When  resolved  to  im- 
peril his  kingdom,  he  does  so  because  he  wills  it.  He  seeks  no 
advice  from  a  priest.  Dhaumya's  name  is  familiar  only  as 
religious  officiator,  yet  he  is  the  chief  priest.  The  king  does 
not  employ  him  as  councillor,  nor  has  lie  an  officer's  place  of 
any  sort  till  left  in  charge  of  the  city  with  Yuyuteu  in  the  late 
fifteenth  book  (see  above).  The  king's  haughty  cousin  consults 
the  priests  as  to  the  best  manner  of  raising  a  required  sum  of 
money,  but  not  otherwise.  Resolving  on  war,  tne  kings  and 
allies,  both  of  Pfindus  and  of  Kurus,  consult  together,  and, 
though  priests  are  present,  with  themselves  alone  (v.  1  and  148- 
150).  All  is  practically  done  by  a  court  of  nobles  and  princes. 
Duryodhana,  being  resolved  on  war,  goes  against  his  will  to 
hear  the  consultation,  and  retires  as  detennined  as  before, 
although  the  advice  of  the  council  is  against  his  wish.  More- 
over, in  this  .council  the  real  priests  are  mere  figures.  When 
the  prince  retired,  all  those  that  had  opposed  his  meajsures 
followed  him,  '  resolved  to  die  for  him.'  Tlie  council  is  mili- 
tary.:]: The  meaning  is  clear.  The  assembly  of  the  people  had 
become  an  assembly  of  nobles.  The  military  power  of  the  people 
had  quite  become  the  possession  of  the  King.  In  all  public 
matters  appertaining  to  the  story  itself,  the  priests  are  as  good 

*  Compare  J.  T.  Wheeler,  History  of  India,  i.  77. 

t  Bhishma  is,  as  we  see  him,  more  warrior  than  sage.  CJompare  his 
exploit  with  the  three,  girls  (i.  102. 3ff.)  He  becomes  latei*  the  samt  and 
sage,  and  perhaps  is  wholly  a  later  interpolation. 

t  So  in  the  Ramayai^,  lust  before  the  battle  begins,  Havana  enters 
the  sahhd  for  a  hasty  deliberation ;  then,  coming  out  with  his  sacivas^ 
a  suite  of  ministers,  makes  a  speech  and  gives  his  tinal  orders  at  once  : 
*  quick  with  the  drum,  lead  the  forces  up,  there  is  no  time  for  delay.' 
The  sabhd  here  is  simply  an  assembly  for  military  deliberation  (R.  vL 
8. 42-45) ;  the  sadvdlj,  may  be  nothing  more  than  comites  in  battle  (as  in 
R.vi.  21.41  .  That  is  to  say,  saciva  was  a  minister  or  helper  of  any 
sort,  aabhd  was  any  assembly. 
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I  as  silent,  and  the  people  are  suppressed.  It  is  only  in  ^ncli 
I  older  legends  as  are  related  above,  and  told  in  our  story  as 
'  ancient  tales,'  that  the  power  of  the  people  seems  to  linger, 
and  then  not  in  military  but  in  civil  matters.*  On  the  otlier 
hand,  the  third  period,  represented  by  the  late  didactic  parts  of 
the  Epic,  is  one  when  the  priests  assume  the  right  to  be  the 
king's  advisers  in  all  particulars.  A  cabinet  council  of  the 
greatest  secrecy  is  always  recommended.  But  in  the  assembly 
of  nobles,  as  shown  in  the  history,  no  secrecy  is  thought  oi. 
We  have  thus  three  diplomatic  stages  reflected  in  our  poem : 
the  popular  assembly,  already  restricted  to  protestation  in  civil 
matters ;  the  public  aristocratic  assembly  on  war  matters ;  the 
privatef  priestly  council  on  all  matters. 

The  last  of  tnese  councils  is  most  fully  illustrated,  of  course, 
owing  to  the  priestly  interpolation  ;  but  we  must  bear  in  mind 
that  the  council  of  priests  is  only  didactically  urged,  and  is  not 
a  part  of  the  story.  Doubtless  the  king  in  the  last  period  of 
the  Epic  consulted  (on  military  as  well  as  civil  and  spiritual  af- 
faire) chiefly  with  his  priestly  prime  minister.  The  import- 
ant evidence  of  the  Epic  story  is  negative.  The  plans  for  war 
are  conducted  and  completed  without  asking  the  advice  of 
priests.  Even  Bhishma  is  regarded  as  an  elder  warrior,  not  as 
a  priest,  when  heard  in  the  assembly  ;  and  the  Pandus  consult 
only  their  allies.  The  growth  of  the  '  priestly  council'  will  be 
seen  in  the  next  paragraph. 

8.  Ths  Royal  Purohita  am^d  the  Priestly  power, — Before 
examining  the  intimate  connection  between  king  and  priest, 
assumed  (by  the  priest)  as  necessary  for  the  welfare  of  the 
state,  it  may  be  well  to  remind  ourselves  that  a  number  of 
eases  are  recorded  of  early  antagonism  between  the  warrior  and 


*  There  is  an  interesting  example  of  this  in  the  speech  made  by  king 
Drapada's  ambassador  to  the  Kunis.  He  is  exhoii^ed  to  appeal  to  the 
princes  and  to  the  generals,  and  to  represent  to  the  elders  the  '  family 
law  *  as  infringed.  When  he  arrives,  however,  the  speech  is  made  only 
in  presence  of  the  royal  family  and  leaders  of  the  army  (v.  6. 15 ;  20. 2 : 
mrvasmdpra'i^etfr^m  madhye  vdkyam  uvdca  ha).  This  is  in  the  first 
instance  a  remimscence  of  the  older  *  assembly,*  and  the  elders  are 
those  of  the  town  inhabitants ;  as  is  expressly  stated  in  a  proposed 
embassy  mentioned  for  the  same  purpose  on  the  part  of  the  Pandus, 
who  urge  that  an  ambassador  shall  be  sent  to  declare  the  matter  in  the 
presence  of  the  court  and  the  assembled  elders  of  the  town  (pdufem 
Tfddhe^  ca  samdgatefu)^  v.  2. 7.  In  i.  221. 89  *  citizens '  {pdurdfy}  are  dis- 
tinguished from  priests. 

f  Absolute  secrecv  in  coimcil  is  a  late  practice,  but  as  a  rule  is  strongly 
OTKed.  The  king  should  go  to  the  house-top  or  a  hill-top  when  he  con- 
sarte  with  his  ministers,  who  according  to  the  text  may  live  in  the 
palace,  but  according  to  the  details  of  the  story  have  separate  abodes. 
Some  forms  of  the  rule  specify  *a  secret  chamber*  as  the  place  for 
council  (xii.  83. 57  ;  80.  28 ;  v.  38. 17  ff.,  etc.).   See  above. 
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priestly  castes.*  It  is  probably  because  the  priest  had  in  mind 
the  earlier  independence  of  the  king  that  he,  even  in  the  latest 
period,  insists  so  strongly  on  the  necessity  of  reciprocal  support. 
For  in  that  latest  period  no  orthodox  king  would  have  dw^  to 
resist  the  representative  of  the  spiritual  power.  Let  us  now 
see  what  were  the  claims  of  the  full-fledged  priest  in  relation 
to  his  sovereign's  councils. 

'A  king's  power  is  five-fold,'  says  the  pedant  priest :  '  brute- 
force,  the  first ;  second,  that  derived  from  his  ministers ;  third, 
from  his  wealth ;  fourth,  from  his  descent ;  fifth,  the  best, 
wherein  all  lie,  wisdom.'f  And  this  wisdom  is  the  hoard  of 
the  priests.  '  The  king  should  not  eat  alone,  nor  think  about 
things  alone,  nor  walk  alone,  nor  be  awake  alone'  (v.  33. 46). 
He  should  never  part  from  his  advisers,  but  do  in  tlie  ideal 
state  as  is  recorded  in  a  legend  of  the  first  book,  where,  when 
the  king  went  into  the  wood,  he  was  accompanied  by  all  his 
ministers  and  the  family-priest. ':{:  At  this  period  the  king  de- 
pends on  the  advice  of  his  ministers  and  the  accounts  of  his 
spies.§    For  council,  as  for  war,  let  him  appoint  officers  (xii.  91. 


*  Vi^vamitra  and  Vasishtha ;  Kritavirya's  sons,  etc.  This  subject  is 
discussed  by  Lassen.  Ind,  Alt  i.  703  ff.  The  Epic  has  three  kings  that 
are  especially  noted  as  having  had  contentions  with  the  priests:  Vi^va- 
mitra,  Nahusha,  and  Pururavas.  The  last,  for  example,  *  made  war  on 
the  priests,  and  robbed  them  of  their  jewels'  (i.  75. 20).  Manu  and  the 
Harivafi^a  add  among  others  Vena  ;  but  the  former  does  not  include 
Puriiravas,  who  was  in  older  texts  reckoned  a  good  king.  Compare 
Muir,  Sanskrit  Texts,  i.  296  ff.,  with  M.  vii,  41:  cf.  Mbh.  xii.  60.  39. 

t  yad  baldndm  balam  gre^tharh  tat  prajndbalam  ucyate :  v.  37.  52  ff. ; 
55 ;  cf .  ib.  39.  70  :  tapo  halaiii  tdpasdndm  hrahma  brahmaviddm  balam, 
etc.,  repeated  in  84.  75,  with  the  addition  rdjUdTh  daij^vidhir  balam, 
gupni^fd  tu  balarh  strlndm  {dan^  here  as  in  iii.  150.  32,  dan<fanltim  fte 
nirviaryddam  idam  bhavet  *  a  system  ofpunishment  is  necessary  to  the 
conservation  of  law').  Compare  i.  175. 29,  *  a  warrior's  power  is  anger ; 
a  priest's  is  patience ;'  although  in  ib.  45^  such  warrior-power  is 
scorned  :  dhig  baXaih  k^atriyabalavi  brahmatejo  balam  balamy  tapa  eva 
param  balam,  *  fie  on  a  warrior's  power ;  the  priest's  power  is  the  only 
true  power.' 

i  sdmdtyafy  .  .  purohitasahdyag  ca ;  i.  70.  35. 

§  Of  these  latter  the  country  was  full.  *  A  king  may  learn  wisdom 
from  a  fool,  as  one  gets  gold  from  a  rock,  .  .  and  should  glean  infor- 
mation from  spies,  as  a  gleaner  gets  ears  of  corn'  (v.  34.  32).  They 
are  employed  in  town  and  country.  *  Surrounded  by  good  min- 
isters, the  king  governs  with  his  rod  (gdsti  damjeruij  metaphorical), 
and  employs  spies  both  in  every  district  and  every  fort'  (iii.  150. 37,  38 
ff. ;  cf .  42,  43).  These  spies  are  partly  military,  partly  ci^il.  They  are 
the  king's  very  eyes  ;  for  '  cows  see  by  smell,  priests  by  knowledge, 
kings  bv  spies'  (v.  34.  34  :  compare  the  verses  in  the  last  act  of  Mfc- 
chakatiKa).  Even  the  ministers  he  must  have  watched  by  spies  :  '  to 
guard  against  conspiracy,  let  him  have  old  houses  and  such  places  care- 
fully watched'  (xii.  58. 7 ;  cf.  58. 10 ;  69. 1  ff.).  Specially  recommended  as 
dangerous  are  the  assemblies  {samdgama)  of  priests,  four-crossroads, 
P*ublic  as.seTnblies,  market  places,  etc.  Compare  also  i.  140.  63 ;  v.  192,  62, 
^ '^.ere  the  spies  are  disguised  as  beggars  and  blind  men  (M.  ix.  364). 
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29),  since  the  voice-power  {vdghalam :  v.  144. 21)  of  the  priest 
is  as  important  as  the  army-power.  Everything  and  every- 
body must  now  '  stand  under  tne  order  of  the  priests'  {qCisane : 
i.  140. 54),  and  worship  them,  as  they  have  taught  the  people 
to  do  for  themselves  and  the  king.* 

The  kings  themselves  recognize  the  objective  point  of  their 
priests'  endeavors :  'AH  priests  have  spent  their  strength  to  ac- 
quire fame,  .  .  become  followers  of  teachers  just  in  order  to  win 
glory'  (i.  124. 12-13).  The  Guru  or  teacher  of  holy  knowledge 
was  always  to  be  venerated,  and,  being  always  a  priest,  must 
still  have  had  an  intellectual  hold  upon  the  king's  mind.  In 
ordinary  cases,  a  pupil  may  not  only  do  nothing  that  the  Guru 
forbids*  but  may  not  do  anything  unless  this  teacher  commands 
it  (i.  161. 18) ;  and  though  with  royal  pupils  the  teacher  may  well 
have  been  on  his  guard,  yet,  as  legends  relate,  neither  he  nor 
the  ordinary  priest  hesitated  to  turn  their  wrath  a^inst  the 
rojal  house  on  trifling  occasions.  The  morality  of  Kanika 
is  of  a  very  utilitarian  sort.  Power,  in  the  teaching  of  this  ad- 
viser, is  the  aim  of  life.  What  is  virtue  ?  'A  hook  to  reap 
finit  with'  (i.  140.  20 :  anhuQom  <^\icam  ity  dhuh),  '  The  or- 
der given  even  by  a  sinful  priest  is  good'  (ib.  54).  It  is  pleas- 
ant to  note,  however,  that  such  advice  is  from  the  moral  point 
of  view  opposed  to  the  general  tone  of  priestly  doctrine,  as  are 
some  of  the  practical  rules  in  the  same  passage.f 


*  The  king  also  now  becomes  divm :  compare  janako  janadevas  tu 
mithildydih  janddhipaff,  (xii.  218. 8  ;  210. 1).  He  is  the  incorporate  god 
of  right  and  law  (i.  118.  24 ;  180. 9  ff.  and  4 ;  40.  8).  His  touch  is  flke' 
fire ;  one  must  endure  all  that  he  does  (iii.  41. 20  ;  i.  41.  28-24 ;  iii.  161. 11). 
The  king  as  divinity  is  often  spoken  of  in  a  Homeric  wa^:  *  serve 
the  king  like  a  god,'  devavat^  ^ebv  £»c  rtfi^ownv  (iv.  4. 22 ;  xiv.  68.  24). 
With  the  identification  of  Dharma  and  king,  cf.  Manu,  vii.  18  and  our 
text  again  (Raja  =  Dai^^al;^)  zu*  1^*  ^  (the  personified  punishment  re- 
minds us  of  the  Eumenides  :  *  He  wanders  about,  splitting,  chopping, 
causing  bursting,  causing  rending,  causing  slaying,  pursuing ;  thus 
wanders  even  the  god,  punishment,*  xii.  121. 10).  GodliKe  characteris- 
tics x)f  a  good  king  are  given  in  i.  64. 18  ff.  ;  he  is  identified  with  the  crea- 
tor, i.  49. 10  ;  '  like  the  moon,*  or  *  is  the  moon,*  is  a  common  compar- 
ison, i.  222.  0 ;  ib.  49. 12  ;  which,  with  the  Indra  comparison,  may  hsLve 
given  rise  to  the  ultimate  identification  of  the  king  with  all  the  divin- 
lUes,  as  in  iii.  185. 26-30 ;  xii.  68. 10  ff.,  40  =r  M.  vii.  8,  etc.,  40  ff.,  all  the 
gods  ;  189. 108  ff.,  father,  mother,  guru,  and  all  the  gods.  Compare  R. 
ii.  122. 17  ff.,  and  R.  ii.  111.  4  :  rdjdnam  mdnu§am  dhur  devas  tvaih  8am- 
mato  mama,  yasya  dharmdrthasahitaih  vfttam  dhur  amdnv^am.  The 
deification  thus  portrayed  was  the  king's  reward  for  his  exalting  of 
the  priest.  For  the  priest  did  not  scruple  to  deify  the  king  so  long  as 
be  cx>uld  himself  maintain  the  claim  of  being  *  the  god  of  the  gods  :  *  xiii. 
152. 16  (M.  ix.  315  ff.;  Ag.  P.  225. 16,  18  ff.). 

f  The  whole  chapter  is  an  interesting  one  ;  part  of  it  is  a  reflex  from 
the  law :  thus,  8  =  M.  vii.  105,  and  14  =  M.  vii.  106.  Other  advice 
given  is  that  no  mercy  should  be  shown  to  refugees  {garandgata). 
Verse  52  recommends  that  the  Guru  himself  be  killea  if  he  be  a  traitor 
(usually  only  banished).  Bribery,  poison,  and  witchcraft  are,  further, 
VOL,  XIV.  20 
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That  a  priest  may  be  killed  is  in  direct  contradiction  to  the 
law.  There  a  priest  may  on  no  account  be  slain,  unless  he 
tries  (vnth  a  weapon)  to  kill  another  man.  If  that  other  then 
slay  him  in  self-defense,  it  is  pardonable.  But  the  Epic  gives, 
surely,  even  in  late  passages,  a  contradictory  sentiment.  A 
recreant  priest  may  always  be  slain  if  he  takes  to  fighting,*  and 
U^anas  says  that  even  a  priest  who  draws  on  you.  may  be  killed 
with  impunity,  for  the  meed  of  wrath  is  wrath  ;t  but  other- 
wise he  ought,  as  highest  punishment,  to  be  banished.:):  In  a 
chapter  devoted  to  the  life  of  the  state  oflScials  it  is  said :  '  The 
officer  that  lives  at  court  shall  not  dress  like  the  king ;  he  shall 
not  multiply  royal  edicts ;  he  shall  not  when  officially  em- 
ployed appropriate  royal  property ;  bv  so  doing  he  incurs  im- 
prisonment or  death'  (iv.  4. 48  ff.).  The  priest  is  not  expressly 
mentioiujd  here,  but  would  be  impUed,  except  we  allow  the 
general  rule  against  killing  to  take  precedence.^ 

The  true  basis  of  kingly  power  is  the  priest's  power;  of 
priestlj^  power,  the  king's  power.  Their  union  is  perfection. 
This,  m  a  word,  is  the  one  view  taken  by  the  later  \\Titers: 
or,  we  may  sav,  by  the  didactic  writing  even  of  ancient  times ; 
for  the  acte  of  the  Epic  descriptions  are  of  older  tone  than  the 
words  of  earlier  homilies.  |j 


recommended  against  enemies,  while  false  devotees  and  heretics  are 
to  be  employed  as  spies.  Note  here  the  didactic  tone  also :  *  let  thy 
speech  be  dull,  let  thy  heart  be  as  a  razor' ;  *  the  house  of  one  who  has 
been  executed  is  to  be  destroyed  by  fire' ;  *  the  beginning  is  the  attain- 
ment of  the  fruit'  (  — a/>;t'/  w^ov  iravrdg,  phaldrtho  *yaih  samdrambhahj  21). 
*  sa  vadhyah,  vii.  160.  88. 

t  xii.  56.  29-30 ;  in  ib.  84. 18  attributed  to  Veda :  of.  Vaa.  iii.  16 ;  B. 
i.  10  18. 12-18 ;  etc. 

t  ib.  56. 31-84  :  viprasya  vi^ayante  visarjanaih  vidhiyate  na  gdrtraiii 
dmidam  esdrii  kaddcana  (klibatvam  dreamy  N.). 

g  the  best  passage  forbidding  a  priest's  execution  is  found  in  v.  83. 
16  ff.,  where  it  is  also  stated  that  a  warrior  may  be  executed  by  rojral 
order  (the  following  description  of  the  courtier,  amldno  bcUavdH  chu- 
rah  .  .  satyavddl  mrdur  ddntafy,  applies  to  the  warrior).  No  one  un- 
acquainted with  Revelation  (holy  scripture)  ought  to  be  admitted  to  the 
king's  formal  council  (v.  38.  24).  The  ninth  act  of  the  Mfcchakatika  has 
an  amusing  illustration  of  the  difference  in  opinion  in  regard  to  kill- 
ing a  priest.  The  rule  is  quoted  that  a  priest,  as  it  is  forbidden  by 
Manu,  ought  not  to  be  *  killed' ;  the  Brahman  is  then  carried  out  to  be 
impaled  ! 

I  ubhayam  eva  brahma  k^atrarh  cd  ^varundhe  rdjd  sann  jr^r  bhaiHM(ti) 
ya  evaHi  tv<ia(JaiminIya-Brahmana,  Bumell's  MS.,  p.  562).  Samsr^tam 
brahmand  ksatram  kmtrena  brahma  sathhitam  (perfection),  i.  81. 19 ; 
compare  i.  75. 14 :  *  born  of  Manu  were  the  priest,  tlie  warrior,  and 
other  men  ;  then  united  the  priestly  with  a  warrior  power' ;  compare 
also  iii  185.  25  ;  xiii.  59.  24,  36.  The  oft-found  allusion  to  the  warrior 
as  born  of  the  priestly  caste  is  explained  by  the  legend  that,  when  the 
earth  had  lost  all  her  warriors  in  war,  the  priests  united  with  the  women 
of  the  warrior-caste  and  recreated  warriors  (i.  104. 5  ;  64. 5  ;  vii.  70.  20). 
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When,  however,  distinction  is  instituted,  the  priest  is  best  of 
all :  '  From  one  divine  body  came  the  four  castes ;  separate  are 
their  duties ;  separate  their  purifications ;  of  tliese  the  priestly 
caste  is  best'  (i.  81. 20).  ^  The  king,'  says  the  priest,  '  is  de- 
stroyed if  he  turn  against  the  priest' ;  but  the  same  was  wise 
enough  to  sajjr :  '  there  are  three  men  that  possess  the  earth,  a 
wamor,  a  wise  man,  and  a  courtier' ;  and  he  made  it  his  task 
to  be  l)oth  the  wise  man  and  the  courtier,  and  so  keep  a  double 
hold  of  earth.* 

Especially  sacred  are  always  three  priests :  the  Guru  who 
has  taught  the  king  his  'sacred  learning,'  and  whom  we  see, 
e.  ff.  in  the  MudrfirSksasa,  as  the  venerable  minister  that  super- 
cedes the  king  himself  in  administering  the  kingdom ;  the 
sacrilicial  priest;  and  the  family-priest  (though  the  lirst  and 
last  may  be  identical).  Now  the  later  didactic  Epic  endeavors 
not  only  to  insist  on  the  time-worn  rule  of  immunity  for  these 
sacred  characters,  but  also  to  make  the  Guru  and  the  family- 
priest  the  controllers  of  the  king's  mind  and  council.f  Such  a 
priest  should  be  in  authority.  He  should  be  as  important  as  all 
the  other  ministers  put  together.  As  to  punishing  him,  there 
are  certain  men  infatuated  enough  to  affect  the  ^ankha-Likhita 
school,  and  say  a  bad  priest  ought  to  be  slain ;  but  let  not  a 
king  slay  such  a  priest '  even  if  a  great  number  of  villages  de- 
mand it^^ ;  even  to  revile  him  is  a  sort  of  treason  {pdigunmn); 
those  that  demand  punishment  after  the  Qankha-Lilchita  model 
(summary  retaliation  for  slight  offenses)  are  actuated  by  selfish 
motive ;  there  is  no  Yedic  authority  for  such  a  thing.:): 

Such  is  the  Epic  view,  as  the  later  priests  laid  it  down.  And 
yet  how  different  not  only  from  the  wnole  tone  of  the  free  early 
tale,§  but  from  the  moral  character  of  most  of  the  priests  them- 
selves. For,  except  for  the  court-priests,  the  caste  was  one  of 
pious  if  foolish,  humble  if  narrow  men.    The  hermitage  pro- 

*  V.  15. 34= M.  ix.  321 ;  so  v.  38. 13.  Compare  i.  137. 12 ;  xii.  78. 21  flf. 
The  last  quotation  ends  ya^  cajdndti  sevitum — reference  lost. 

f  The  person  usually  mentioned  is  the  Purohita  or  family  priest,  who 
may  or  may  not  have  been  the  Guru  or  tutor  of  his  youth,  but  who  is 
ex  officio  his  Guru  or  venerable  advisor  /car*  i^ox^v,  when  an  appointed  or 
inherited  minister. 

X  xii.  132. 10  ff.  The  twenty-third  section  of  the  same  book  gives  the 
reason  of  those  that  are  Caiikha-IAkhitapriydh  in  a  tale— extremists  in 
their  view  of  punishment. 

§  It  is  this  early  tone  that  strengthens  belief  in  the  great  antiquity  of 
the  original  poem  over  against  the  acknowledged  lateness  of  huge  por- 
tions or  the  present  Epic.  The  priest  does  not  here  represent  the  advance 
made  even  in  the  Brahmanic  period  by  his  caste  ;  for  there  also  we  find 
the  priest  not  only  sharing  tne  power  with  the  king  {uhhe  virye)^  but 
superior.  *  The  king  that  is  weaker  than  his  (Brahman)  priest  is  stronger 
than  his  foes,'  is  the  epitome  of  this  view  (both  from  the  Qatapatha  Br., 
Weber,  Ind.  St.  x.  27. 30).  In  the  last,  abaliydn  evidently  implies  *  as- 
somes  less  authority'  (v.  4. 4. 15), 
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diiced  those  whose  moral  uprightness  and  noble  pride  in  learn- 
ing and  literature  was  imitated,  and  falsely  stamped  as  genuine 
nobility  of  soul,  by  those  whose  servile  life  led  only  to  desire  of 
upward  growth  in  material  prosperity.  What  braver  and  mor- 
ally loftier  words  could  we  seek  than  those  of  the  priest  (^) 
Matanga :  '  Press  only  up ;  bend  not ;  for  upward  striving  alone 
is  manliness :  break  even ;  but  bend  not.'* 

Such  words  as  these  were  caricatured  by  the  court  priest's 
worldly  mind  to  mean  '  ^et  as  high  up  os  you  can  in  the  world ; 
get  as  much  wealth,  as  high  a  social  position,  as  possible ;  assert 
yourself  as  superior  to  everyone  else.' 

We  have  found  negative  evidence  that  the  priest  ife  not  active 
in  state-council  except  in  didactic  portions  of  the  Epic.  What 
does  this  didactic  portion  teach  in  regard  to  the  chief -priest  espe- 
cially ?  Practically,  the  chief  of  the  king's  councillors,  thouorh 
private  in  oflSce,  stands  the  Purohita  or  family-priest.  The 
King  is  advised  to  have  ministers.  He  must  have  a  Purohita. 
'  The  king  must  have  a  good  family-priest ;  this  man  must  not 
only  be  just  and  upright,  but  he  must  understand  the  principles 
of  desire  and  gain,  and  know  the  true  essence  of  things.'f 

Moreover,  besides  being  conversant  with  sacred  literature  and 
possessed  of  moral  virtues,  this  priest,  '  in  order  to  secure  to  the 
King  victory  and  heaven,'  must  be  eloquent  and  skillful,  'for 
his  use  is  to  gain  (for  the  king)  gain  as  yet  ungot,  and  to  guard 
what  has  been  already  got.':]:  For  this  purpose  a  king  is  direc- 
ted to  ^t  his  family-priest,  and  abide  by  nis  judgment.  Ob- 
serve his  extended  duties  and  simultaneous  power.  He  l)ecame 
the  confidant,  the  adviser  of  the  king  naturally.  He  must  be 
so,  said  the  later  priest.§  Thence  the  transfer  to  the  whole 
caste:  'A  kingdom  devoid  of  priests  to  help  the  king  will 

*  This  verse,  attributed  by  N.  to  Matanga  in  v.  127. 19-20,  is  given  in 
ib.  184. 89  to  *  the  ancients,'  i.  e.  a  priestly  proverb.  In  the  original 
(*  break  at  the  knotted  joints the  metaphor  is  from  the  bamboo.  Its 
application  to  a  warrior  (where-  *  bend  to  the  priest '  is  added)  is  forced, 
though  the  warrior  has  his  own  oft-repeated  verse,  *  manliness  I  deem 
the  highest  thing' :  xii.  56. 15. 

f  The  quotation  is  from  i.  174. 14-15  ;  the  Purohita  is  insisted  on,  and 
required  to  be  an  astrologist  and  prognosticator  in  ii.  5. 40  ff .  Compare 
xii.  72. 1,  where  he  is  to  *  guard  the  good  and  suppress  the  bad,'  etc.; 
and,  to  give  pre-Epic  authority.  Ait.  Br.  viii.  24  (puro  dadhita) ;  Q.  xi. 
12 ;  Vas.  xix.8. 

t  Compare  iii.  26. 16  ff.,  and  11-14  :  '  the  sight  of  the  priest,  the  strength 
of  the  warrior— each  is  unequalled ;  the  world  is  at  peace  when  these  are 
much  together ;  then,  to  gam  what  is  yet  ungotten  and  to  increase  what 
is  gotten  already,  let  a  king  seek  knowledge  among  the  priests.'  We 
have  the  *  far  sight  of  the  priest '  again  in  iii.  29. 16. 

^  It  is  as  necessary  that  the  Purohita  should  know  the  art  of  poiity 
{dan4aniti)  as  that"  he  should  know  the  Veda.  Compare  e.  g.  Ag.  P. 
288.' 16. 
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never  conquer  the  earth  through  mere  bravery'  ;*  and,  again  : 
*even  a  debauched  king,  if  he  put  a  priest  at  the  head  of  affairs, 
will  conquer  mortal  and  spiritual  enemies ;  therefore  let  kings 
employ  family-priests  in  every  act,  if  they  wish  to  obtain  happi- 
ness from  it '  (i.  170. 72  ff.).  In  fact,  the  knight  is  only  a  sham- 
hero  ;  ^  the  one  and  only  hero  is  the  wise  man '  (i.  282. 8) ;  and 
*the  way  in  which  the  warrior  obtained  his  power  was  by  the 
priest's  deputing  it' ;  for  it  was  originally  the  latter's.f 

But  further,  tne  assumption  of  a  spiritual  power  greater  than 
the  physical  might  of  the  king  is  always  maintained.  The 
priest  can  destroy  the  realm  by  his  magical  power  and  through 
sacrifice :  '  an  arcTier's  arrow^  kills  but  one  ;  the  dart  of  knowl- 
edge slays  a  realm' ;  '  neglect  kills  a  cow,  b  (neglected)  priest, 
when  angered,  kills  a  realm.':{:  The  combination  of  priestly 
and  knightly  knowledge  in  Droijia  is  a  combination  of  which  it 
is  said  '  that  is  a  union  of  wliich  we  have  never  heard  in  anyone 
before.'^ 

The  priest  will  always  support  the  king  if  the  latter  does  as 
the  former  wishes,  and  especially  if  he  pays  him  sufficiently. 
There  was  an  unfortunate  king  who  tried  to  compel  the  priests 
to  do  as  they  ought  in  the  matter  of  sacrificing ;  he  tried  to 
compel  them  by  nis  modesty,  by  his  mildness,  by  liis  gener- 
osity. He  failed.  His  gifts  were  not  large  enough  (i.  228.  25). 
It  is  worth  while  to  complete  the  picture  of  these  latter-day 
saints,  and  show  the  real  aim  of  the  priestly  courtiers.  Cows 
and,  later,  land,  the  priest  always  covets.  He  demands  them  as 
a  sacrificial  fee.  Tney  are  the  key  to  heaven  for  the  king. 
'When  the  king  dies,  if  he  expects  to  gain  future  happiness, 
he  had  better  bequeath  considerable  land  to  the  priests.  I  '  By 
giving  land  and  cows  to  the  priests  a  king  is  freed  from  all  sin  ; 
whatever  sins  a  king  commits  in  acquiring  new  realms,  he  casts 
them  all  off  if  he  makes  sacrifice  and  large  gifts  to  the  priests' 


•  i.  170. 75-80 :  compare  the  character  of  the  Purohita,  and  the  neces- 
sity for  his  being  honored,  in  xii.  73. 5  flf. ;  and  the  royal  ftvij  in  xii.  79. 1  ff . 

t  iii.  1^.  29 :  power  that  is  now  concealed  in  the  *  butter v  heart  of  the 
priest '  as  compared  with  his  razor-like  voice  ;  while  the  knight's  voice 
IS  buttery  and  his  heart  a  knife,  i.  8. 123. 

tv.40. 8;  cf.  lb.  38.43;  in  45,  mantraviplava  does  the  same.  Those 
that  hate  the  priests  (the  three  castes  are  mentioned)  become  demons 
when  they  die  (rdAp?a«d^t),  ix.  48. 22.  The  priest  was  not  to  sit  on  the 
same  seat  with  a  warrior  :  *  only  these  may  sit  down  together  :  a  father 
tfnd  his  son  ;  a  priest  with  a  priest ;  a  warrior  with  a  warrior'  (v.  35. 16). 

g  nai  ''tat  samastam  ubhayaih  kasming  cid  anugu^ruma,  iv.  61 . 9  ; 
k^td9tratvam  and  brahmavedaJ},  are  meant. 

I  vii  110. 50.  Compare  (xiL  12. 30)  grdmdn  jaiiapaddhg  cdi  'va  k§etrdni 
(a  gfhdTii  ca,  apraddya  dx?ijdtibhyafy  .  .  .  (beside  horses  and  cattle) 
vauaih  te  rdj'akalayo  hhavi^dmah  (29 :  cigara^yaj}  prajdndih  yaj}  sa  rdjd 
huir  ucyate)  ;  on  the  other  hand,  yo  naf}>  garar^da$  .  .  .  bhavet  is  a  syn- 
onym of  king,  R,  vi.  74. 41. 
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(iii.  33. 78,  79).  In  the  latest  portion  it  is  pitiful  to  see  the  deg- 
radation of  the  priest.  He  ffrovels  for  gifts.*  His  rapacity 
breaks  every  barrier  that  morality,  religion,  and  philosophy  had 
striven  to  raise  between  his  soul  and  the  outer  world.  He 
becomes  a  mere  jx^nculariom  prmmorunimLe  08ientator.\ 

Terrible  tales  are  told  of  those  that  dared  to  brave  the  priestly 
power;  but  even  in  the  stories  most  redounding  to  priestly 
glory  there  lies  a  germ  of  ancient  contempt  for  the  priest. 

*  The  priest's  attitude  toward  God  is  the  same  as  toward  the  king : 
he  looks  on  the  divinity  mainly  as  a  means  of  wealth.  In  Ag.  P.  121, 53 
we  find  a  characteristic  verse  illustrating  this :  oih  dhanadaya  sartxi- 
dhanegdya  dehi  me  dhanaih  svdhd, 

f  The  claim  of  the  priest  to  higher  spiritual  power,  ending  in  the  assump- 
tion of  divinity,  precedes  the  growing  claims  of  gifts.  The  one  reach^ 
its  highest  point  wliile  the  other  was  still  behind  its  complete  develop- 
ment. As  early  as  the  Brahma^as  the 'priests  are  deified,  but  the  last 
extravagance  of  gift-claiming  is  to  be  foimd  in  the  latest  portion  of  the 
Epic.  The  priest  in  view  of  his  own  claim  would  even  debar  the 
king  from  receiving  gifts.  The  priest  stands  in  place  of  the  fire-god  : 
therefore  it  is  the  same  as  if  one  made  offering  to  the  god  when 
the  king  gives  gold  to  the  priests  (xiii.  85. 147-8).  This  is  but  one  verse 
in  a  shameless  chapter.  The  original  duty  (as  preserved  in  xiii.  61. 4ff.) 
is  for  the  king  to  give  the  priest  sustenance;  but  it  is  extended  to 
wealth  of  every  sort ;  for  the  king's  *  horrible  deeds '  {rdudra'^  karma : 
compare  dsurahhdva,  used  of  warriors)  may  be  cleansed  by  sacri- 
fice and  gifts  to  the  priests:  *the  king  is  made  pure  if  he  sacrifice 
with  rich  sacrifice',*  and  *  gifts  to  a  priest  are  better  than  sacrifice.' 
It  is  said  that  priests  should  not  take  from  a  bad  king;  but  greed 
denies  it;  *they  may  take  even  from  a  bad  king'  (ib.  and  62.11). 
Priests  are  of  such  sort  that  neither  gods  nor  men  can  prevail  against 
them ;  and,  if  not  honored,  they  would  make  new  gods  and  destroy 
the  old  (the  parallel  in  Manu  shows  again  the  fact  I  pointed  out  in 
another  essay,  that  the  latter  belongs  to  the  period  of  this  Parvan); 
all  the  mixed  castes  have  become  so  through  disregard  of  priests  (83. 1  ff., 
21 ;  35. 18-21 ;  47. 42,  the  priests  are  the  gods  of  the  gods).  Cf .  with  this 
also  31.34,  and  62.92:  nd  'sti  bhumisdmaiii  ddnarn,  etc.,  as  in  the 
Inscriptions.  In  the  priests'  gifts  it  is  noted  that  the  king  should 
not  give  to  an  apdtra,  and  not  refuse  a  pdtra ;  these  are  two  possible 
errors  in  giving  (xii.  26. 81)  that  destroy  its  worth.  To  confiscate  a 
priest's  property,  or  '  steal  it,'  brin^  down  another  imprecation  often 
found  on  the  land-grants  in  Inscriptions  (the  thief  goes  to  thirty  hells, 
and  lives  on  his  own  dimg,  xiii.  101. 11  ff.).  A  list  of  fit  recipients  is 
given  in  xiii.  28. 83ff. :  cf.  22. 19ff.-23.  In  xii.  321. 148  there  is  a  story  of 
a  king  who  gave  away  so  much  to  the  priests  that  he  broke  his  treas- 
ury ;  *and  he  became  a  miserable  wretch.'  On  the  whole,  there  is  a 
marked  difference  between  the  priest  of  this  book  and  of  the  fifth,  at 
least  in  impudence.  Cf .  the  modesty  of  v.  83. 15  ff. ;  85. 78,  etc.  It  is  only 
in  a  sort  of  spiritual  exaltation  that  we  find  in  the  late  portions  a  dis- 
tinct abnegation  of  worldly  benefits,  in  order  to  a  proper  *  deliverance,' 
and  find  tnat  the  receipt  of  presents  is  sinful,  *  since  the  silkworm  is 
destroyed  by  what  it  feeds  upon ;'  where  one  is  advised  even  to  give  up 
*  truth  and  falsehood,'  and  devote  himself  wholly  to  nirvana  (xii.  38(). 
29 ;  882. 44 ;  340. 60 :  a  passage  where  the  ka  hymn  is  imitated  ;  ahinm 
is  the  rule  of  sacrifice ;  and  Brahmaism  is  united  with  Vishnuism,  385. 4 : 
338. 4 ff.;  340.115.125;  a  pure  pnrdna  section,  840.128;  848.78;  but 
eveu  here  gifts  come  again  to  their  right). 


Digitized  by  Google 


Position  of  the  Rvlmg  Caste  m  Ancient  India.  159 


The  might  of  kin^  Vigvamitra  availed  little  against  the  power 
of  the  priest  Vasishtha;  but  the  fact  that  the  king  in  the 
story  goes  to  the  priest  and  demands  his  beloved  Nandini  and 
(when  she  is  refused)  threatens,  saying,  '  If  you  do  not  give 
me  Nandini  I  shall  not  abandon  the  character  of  a  warrior,  out 
take  her  by  force,'  shows  if  anything  disdain  for  the  priest. 
So,  too,  in  the  Nahusha  tale.  His  was  an  awful  fate,  because 
*  he  harnessed  the  seers  like  horses '  and  made  them  drag  him, 
exclaiming  exultantly:  'No  man  of  little  power  is  he  who 
makes  the  sages  his  steeds but  that  a  legend  survives  to  show 
that  a  king  did  such  a  thing  is  more  usenil  than  his  legendary 
fate.*  The  king  becomes  so  thoroughly  docile  to  the  priest  in 
the  ideal  world  of  what  should  be  (a  great  part  of  the  Epic)  that 
he  receives  the  same  approving  epitnet  bestowed  upon  a  well- 
trained  horse  or  elephant,  and  is  termed  '  obedient '  or  '  gov- 
emed.'t  Summarizm^  priestly  functions  as  enjoined  by  the 
later  Epic,  we  may  cite  the  following :  '  (Priests)  learned  in 
revelation  should  be  employed  by  the  king  in  legal  and  busi- 
ness affairs  {^ya/vahdresu  dharmesu)\  one  man  cannot  be 
trusted  to  control  such  mattere ;  let  the  king,  therefore,  employ 
the  learned  priests  (to  see  to  these  things) ;  for  a  king  is  called 
"unfi^ovemed,"  and  sins,  if  he  does  not  properly  guard  his  sub- 
jeet^^  interests,  and  claims  too  much  from  them,  etc. ;  sinpe  he 
takes  on  himseK  the  sins  committed  by  his  ill-protected  people.':]: 

*  Nahusha  is  mentioned  by  Manu  also  as  an  *  unruly  kin^ '  (vii.  41). 
The  Epic  story  is  given  in  v.  15  ff . ;  and  in  i.  75. 29  it  is  added  that  he 
was  a  powerful  monarch,  who  conquered  the  barbarian  hordes,  and 
made  the  seers  pay  taxes  as  well  as  harnessed  them  *  like  cattle.'  The 
seers  {muni,  f^)  were  probably  the  priests  of  his  day.  The  oft-repeated 
Vasishtha  story  is  told  in  i.  175 ;  the  quotation  above  verse  20,  ety- 
mology being  subverted  to  the  purpose  of  the  tale,  indriydndrh  vagakaro 
vasi§tka  iti  co  "cyate  (174.6  (b)  B.  omitted  in  C.  6639  =  6  (a)  and  7). 
The  vdsi-^fham  dkhydnam  purdnam  in  regard  to  the  famous  vdiram 
vi^mitravasi§thayoJ)>  closes  as  usual :  (48)  brdhmanatvam  avdptavdn 
apibac  ca  tatafy  somam  indrena  saha.  The  king  became  a  priest.  Sucli 
interchanjge  of  caste  is  not  unique.  *  A  priest  who  has  been  a  king ' 
(rdjar^  is  several  times  alluded  to.  Compare  muniputrdu  dhanur- 
dhardu  in  xiii.  6. 33,  *  priests'  sons  bearing  bows ; '  and  see  the  appendix 
to  this  section. 

t  V.  34. 12  :  compare  ib.  39.  43 ;  also  M.  vii.  39-40.  The  same  expres- 
sion is  used  of  the  people  when  properly  subjugated  by  the  king,  xii. 
131. 13.  The  Ramaya^a  remarks  that  the  priest  might  desert  the  king 
if  the  latter  did  not  obey  him,  just  as  Ricika  did  Qunahgepa  (R.  ii.  116. 
10),  implying  of  course  a  melancholy  fate.  Vinaya  is  used  also  in  R. 
of  a  son's  obedience  to  his  mother  (ii.  17. 10),  but  also  of  restraint  im- 
posed by  wisdom :  rdmo  vidydvinltaq  ca  vinetd  ca  pardn  rane  (R.  v.  32. 
< ;  in  9,  vedavinitalj,,  *  by  wisdom  governed  and  governing  all  in  war '). 
lAter  still,  compare  e.  g.  Ag.  P.  224. 21 :  nagyed  avinaydd  rdjd  rdjyaih  ca 
vimyal  labhet ;  also  ib.  237. 3. 

\  xii.  24. 18  fF.  The  victories  of  a  king  depend  on  the  advice  of  the 
priest  properly  followed,  R.  ii.  109. 11  ;  he  must  attend  to  the  words  of 
the  diviners  and  astrologers  (G.  xi.  15).    The  privy  councillors  in  R. 
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What  the  effect  of  this  yielding  to  the  priestly  ministers  was, 
the  priests  are  frank  enough  to  tell  us  by  a  legend  :  '  There 
was  once  a  king  of  the  Magadhas,  in  the  city  of  Rfijagriha, 
who  was  wholly  dependent  on  his  ministers.  A  minister  of  his 
called  Long-ears  (ntahdkarnin)  became  the  sole  lord  of  the  realm 
{ekegvara).  Inflated  by  his  power,  this  man  tried  to  usurp 
the  throne,  but  failed  solely  because  of  Fate'  (i. 204. 16 ff.). 
Scarcely  an  encouraging  legend  for  those  that  are  told  to  be 
'  priestly  dependents/  as  were  the  kings  of  this  later  age.*  Bv 
an  extension  of  their  own  importance,  the  priestly  caste  grad- 
ually represented  themselves  not  only  as  worthy  subjects  for 
moneyed  favors,  but  as  the  subjects  xar^  ^^^YJ^^i  when  we 
read  '  let  the  king  be  content  with  his  name  and  his  umbrella 
(royal  insignia) ;  let  him  pour  out  his  wealth  to  his  dependents,' 
we  may  rest  assured  that  the  priest  means  by  dependents  none 
but  the  priests.  Almost  ironically  is  added  the  proverb:  ^a 
priest  knows  a  priest;  a  husband  knows  his  wife;  a  ruler 
knows  liis  ministers;  a  king  knows  a  king'  (v.  38. 27-28). 
The  teaching  of  the  king's  dependence  is  worked  out  with 
utter  thoroughness ;  and  Test  any  deluded  king  should  fancy 
that  priests,  from  their  more  theological  studies,  might  be 
unable  to  understand  special  political  matters,  this  brofiwi  doc- 
trine is  laid  down  :  'They  that  have  made  themselves  closely 
acquainted  with  general  principles,  not  with  special  topics,  are 
the  truly  wise;  special  Imowledge  is  secondary.'f  For  these 
priests  have  now  indeed  become  '  like  unto  the  gods ;'  they  are 
the  '  gods  of  the  gods,'  and  can  destroy  the  king  that  does  not 
believe  in  them.:|: 

And  yet,  side  by  side  with  such  assumptions,  we  find,  even 
in  late  passages,  the  old  military  impatience  cropping  out :  '  the 


are  priests,  and  they  precede  in  processions,  etc.  (R.  ii.  124. 2 ;  127. 8).  In 
council  R.  gives  as  the  result  of  a  debate  dikamatya  (unanimous  vote), 
or  *  adjusted  divergence,*  or  *  no  agreement  :*  perhaps  technical  terms, 
R.  V.  77. 7ff.  The  expressions  need  of  the  king  in  the  Epic  quotation 
above  are  durddnto  *rak^td  durmnltaJ},.  For  the  moral  compare  xiii. 
32.  Compare  R.  ii.  1.  30,  where  the  same  words  are  applied  to  those 
whom  the  king  should  hold  in  control  (niyantd  durmnitdndih 
znnltapratipvJakaJ),). 

*  Mantriodndkava  is  the  expression  used  of  kings  in  v.  84. 88 ;  they 
are  as  dependent  upon  their  councillors  as  wives  are  upon  husbands,  and 
the  priests  are  the  kind's  *  protectors,'  as  the  god  Parjanya  is  the  pro- 
tector of  cattle !  This  reduces  the  king  to  a  purv^ddhama  from  a 
puru§a  (cf.  V.  163. 8flf.). 

f  prayojane§u  ye  saktd  na  viqe^e^u  bMrata,  tdn  aham  parupitdn 
manye  vige§d  hi  prasanginah ;  or,  reading  gaktd  with  C,  *  they  that  are 
capable  in  general  principles '  (ib.  44). 

X  lb.  41 ;  lii.  200. 89  ;  xiu.  35.  21.  More  practical  destruction  than  that 
by  means  of  Vedic  rites  is  often  attributed  to  the  priests.  The  king  is 
now  and  then  warned  that  they  may  destroy  him  by  poisoning  hit  food, 
by  curses,  etc.  (i.  43. 2b,  80;  182. 13 If.). 
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place  for  priests  is  in  the  hall  of  debate ;  good  are  they  as  in- 
spectors ;  they  can  oversee  elephants,  horses,  and  war-cars ;  they 
are  learned  in  detecting  the  fanlts  of  food — ^but  let  not  the 
(priestly)  teachers  be  asked  for  advice  when  emergencies  arise ' 
(iv.  47. 28  ff.).  And  with  this  is  the  extraordinary  position  occu- 
pied by  the  Purohita  in  the  next  world,  according  to  Manu— 
and  in  this,  according  to  the  oath  of  Vi^vSmitra,  where  it  is  re- 
garded as  a  curse  to  be  the  family-priest  of  a  king.* 

But  the  ^neral  tone  of  advice,  especially  in  regard  to  the 
prince  of  pnests,  the  king's  Pufohita,  is  far  different.  Whence 
arose  this  formidable  personage  ?  He  is  nothing  but  the  last 
development  of  that  singer  of  the  king's  praises  whom,  as  we 
shall  see,  €fVen  the  early  Vedic  age  possessed.  The  king,  or  a 
priest,  or  even  a  man  of  the  people,  originaUy  sacrificed,  made 

Eto  the  gods,  and  also  songs  of  praise  for  kings-f  But 
lalljr  this  practice  became  a  right  usurped  by  the  priest, 
•amily-priest  of  the  king  was  now  alone  entitled  to  sing  a 
proper  hymn  to  the  gods,  whereby  the  king  was  glorified  at  a 
sacnfice.  The  Guru  or  teacher  remained  the  tutor.  He  took 
care  of  earthly  as  well  as  of  heavenljjr  matters.    The  worldly 

Eortion  was  amalgamated  with  the  spiritual.  Both  were  claimed 
y  the  priest.  In  place  of  new  songs  at  sacrifices,  the  old  were 
ritualized,  and  became  stereotyped,  sacred.  The  king  who  had 
taken  to  himself  a  special  man  to  sinjg  these  hymns  and  perform 
sacrifice  for  him  found  himself  indissolubly  \  united  to  a  ser- 
vant with  whose  service  he  at  first  could  not  and  then  after- 
wards dared  not  dispense.  The  servant  edged  ever  nearer  to 
the  throne.  He  laia  his  hand  upon  it  as  if  to  uphold  it ;  in 
reality,  he  made  it  a  step-ladder  to  his  pride.  He  became  more 
arrogant  as  he  became  more  secure ;  and,  seating  himself  above 
the  king  to  whose  height  he  had  mounted,  he  claimed  control 
of  the  sceptre.  He  became  a  prime-minister;  to  disobev  him 
was  to  imperil  the  soul ;  to  obev  was  to  imperil  the  throne. 
The  king  feared  for  his  soul.  He  abandoned  the  throne.  The 
servant  ruled  his  ma8ter.§ 


*  M.  xii.  46 ;  Mbh.  xiii.  98. 180.   Compare  Muir,  Sanskrit  Texts,  i.  128. 
t  Compare  Muir,  Sanskrit  Texts,  i.  280. 

I  Add  to  this  timt  the  office  of  priest  was  often  hereditary ;  the 
pnnce's  adviser  is  the  adviser,  perhaps,  of  his  father ;  that  adviser^s 
father  the  adviser  of  the  prince's  grandfather.  Thus  a  deeper  venera- 
tion. 

^  The  scene  (from  the  eleventh  century)  in  the  third  act  of  the  Mudrft- 
rak^aaa  would  lead  us  to  8ui)po6e  that  the  king  did  not  dare  to  make  his 
minister  resigp,  hut  first  waited  for  him  to  offer  his  resignation,  daring 
to  provoke  him,  hut  allowing  him  to  offer  hack  his  hadge  of  office, 
which  is  at  once  accepted  (82).  We  see  from  the  same  play  (25)  that  the 
acvddhyak^  and  gajadhyak^,  or  officers  appointed  over  the  horses  and 
elephants,  are  mamtained  in  this  period  on  a  salary  fixed  not  by  the 
king  but  by  the  minister. 

YOU  xm.  21 
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We  <5an  almost  trace  tliis  development  in  the  different  layers 
of  our  poem.  Set  aside  the  didactic  epigram,  and  look  at  the 
narrative.  The  priest,  powerful  even  in  3ie  Vedic  age,  reflects 
that  power  in  the  stories  of  his  unbridled  insolence— 4)ut  not  at 
first  as  an  adviser,  only  as  a  private,  impudent  fellow.  The 
Epic  Purohitas  of  the  story  are  servants,  not  masters,  of  the 
king.  The  assembly  is  still  comparatively  free  from  priestly 
influence.  The  family-priest  is  a  private  admonisher  wlien  his 
opinion  is  requested,  not  a  public  holder  of  state  polity. 

We  may,  perhaps,  sketch  his  growth  somewhat  tnus.  Hi^ 
influence  began  in  the  secret  council.  As  his  power  grew,  he 
ruled  the  king's  thoughts,  and  persuasively  governed  the  assem- 
bly. His  next  step  was  to  restrain  the  speech  of  th6  assembly, 
through  inspiring  fear  of  contradiction.  When  the  meeting  of 
the  people  passed  into  a  conference  of  warriors  and  priests,  and 
the  ting  sat  at  the  head  of  the  deliberative  assembly,  lie  was  still 
a  humble  auditor.  But  he  was  a  declaimer,  a  trained  speaker,  a 
skilled  logician.  He  defeated  the  knights  in  aigument;  he 
overawed  the  king  by  his  religious  lordliness.  The  people's 
assembly  became  a  priestly  cpnSave.  The  secret  council  be- 
came a  whisper  from  priest  to  king.  So  the  discrepancies  be- 
tween the  early  story  and  the  late  teaching  become  reconciled. 
Only  thus  can  we  understand  the  grotesque  difference  between 
the  different  parts  of  the  Epic* 

9.  The  Ambmsador. — Beside  the  Purohita  stands  in  military 
importance  the  commander-in-chief  of  the  army.  His  duties 
win  be  explained  below.  A  third  high  officer  on  whose  posi- 
tion the  text  spends  much  care  is  the  ambassador.f  He  may 
be  either  a  priest  or  an  officer  of  military  caste.  In  the  former 
case,  the  Purohita  is  chosen.  Thus,  Drupada  sends  his  Puro- 
hita afi  ambassador  to  Hastina  (v.  6. 1  ff.).  But  if  not  priest, 
any  high  military  hero  standing  near  the  throne  is  sent.  Thus 
Dhritarashtra  sends  his  charioteer  as  ambassador  (v.  22  ff.),  or  his 
younger  brother  (ii.  58).  The  allied  forces  send  Krishna  as 
ambassador  from  Upaplavya.  In  the  Ramaya^a,  however,  it 
is  assumed  that  the  ambassador  will  be  a  wise  priest  {j)a7uiita  : 


*  The  view  here  given  of  what  the  priest's  position  really  was,  in  the 
time  when  the  story  of  the  Epic  was  the  mam  poem,  is  based  on  what 
the  Epic  narrative  shows  us  to  have  been  the  ruling  power  in  council 
and  debates,  and  this  is  not  the  priestly  power :  the  view  of  what  the 
compilers  and  redactors  thought  it  oiight  to  be  is  based  on  didactic 
statements  and  tales  woven  into  the  narrative  (earlier)  portion,  and  the 
claims  made  by  the  priests  in  outside  literature.  This  latter  includes, 
indeed,  as  acknowledged  above,  pre-Epic  works ;  but  there  is  no  reason 
to  suppose  that  the  kings  of  the  Brahmanic  period  were  so  ^  under  the 
thumb'  of  the  priests  as  the  latter  asserted  to  be  desirable.  In  this,  as 
in  many  other  points,  the  Epic  narrative  is  older  than  its  literaiy  form. 

f  The  threefold  division  of  the  Niti,  Kam.  Nit.  xii.  8,  is  not  yet  known. 
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R.  ii.  109. 44).  This  officer  is,  of  course,  a  temporary  one, 
whereas  the  ordinary  herald  is  generally  the  charioteer,  as  if 
this  were  a  fixed  duty  connected  with  that  profession.  To  the 
perfect  ambassador  eight  qualities  are  assigned  as  needful.  He 
must  be  active,  manly,  speedy,  compassionate,  clever,  faitlif ul, 
of  good  family,  eloquent.*  That  is  to  say,  he  must  be  a  clever 
man  of  the  world,  with  ability  to  conduct  the  affairs  entrusted 
to  him;  and  especially  a  good  speaker.  Such  we  find  him 
practically  represented.  Internationally  of  interest  is  the  rule 
that  to  slay  an  ambassador  is  (bad  policy  and)  the  height  of  im- 
piety. '  He  that  slays  an  ambassador  shall  go  to  destruction ; 
and  his  ministers  also.'f  The  treatment  of  the  war-ambassador 
sent  by  the  Pandus  to  Hastina  shows  the  state  and  ceremony 
aceompan^ng  such  occasions.  The  ambassador  is  received 
with  gracious  words  at  the  gate  of  the  city,  and  escorted  to  the 
palace.  No  word  is  said  of  the  object  of  his  coming.  Greet- 
ings and  familiar  conversation  being  over,  he  is  assigned  an 
apartment,  and  goes  to  rest.  Not  till  the  next  day  does  he  de- 
liver his  message.  At  sunrise,  ushered  into  the  council  hall,  he 
reports  to  the  assembled  court  of  prince  and  nobles  the  sub- 
stance of  what  he  had  been  charged  to  say.  In  another  case, 
however,  the  ambassador  gives  a  verbal  report.:]: 

A  verbatim  report  of  the  message  entrusted  to  the  ambassa- 
dor is  attempted  now  and  then ;  but  when  the  communication 
is  very  long,  either  the  text  fails  to  reproduce  the  poet's 
intent,  or  a  certain  latitude  is  permitted  to  the  speaker.  We 
tind,  for  instance,  almost  an  exact  reproduction  of  a  lengthy 


*  V.  37. 27 :  astabdha  may  mean  *  modest,'  rather  than  *  active.' 

fxii.  85. 26.  In  this  passage  seven  qualities  are  given  (28) — good 
morals,  aristocratic  family,  eloquence,  adroitness,  agreeable  speech, 
'speaking  exactly  as  was  told,'  and  good  memory  (cf.  vs.  7;  further 
roles  in  the  following  verses).  Compare  M.  vii.  68  ff.  The  official  title 
of  the  ambassador  is  duta  *  messenger.' 

J  The  description  is  from  v.  89. 1  flf.  The  hospitable  reception  ought  to 
come  first  {kftdtithvafy,  v.  89. 25;  compare  ib.  91.18,  and  the  fact  that 
the  ambassietdor  had  already  been  the  guest  of  Vidura).  But  this  for- 
mality is  sometimes  passed  over.  So  in  the  case  of  Drupada's  priestly 
embassy,  and  the  visit  of  Sanjaya  to  the  Pandus.  The  latter  goes 
rather  as  a  friend,  and  the  etiquette  of  high  life  is  shown  first  on  his 
return,  when,  although  anxious  to  deliver  his  message  at  once,  he  is 
obliged  to  send  a  formal  notice  of  his  arrival  to  the  king,  and  announces 
himself  ready  to  deliver  the  answer  he  has  received  (v.  82. 1  flf.).  Al- 
though the  ambassador  is  by  his  office  secured  from  harm,  yet  we  tind 
evidence  that  his  rights  in  this  regard  were  not  always  maintained ;  for 
Dnipada  thinks  it  necessary  to  encourage  his  ambassador  by  calling  his 
attention  to  the  fact  that,  *  being  an  old  man  and  a  priest,'  as  well  as  a 
formal  legate  {dutdkarmani  yuktdfy),  he  will  not  be  injured  by  those 
that  are  to  hear  his  message ;  the  weight  lies  on  *  priest '  and  *  old  man,' 
rather  than  on  *  legate'  (v.  6. 17).  The  rule  of  safety  is,  however,  implied 
in  V.  88. 18  {dutaJ). .  .  apdpal),  kcUham  bandham  arhati),  and  is  often  ex- 
pressed. 
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message,  but  toward  the  end  certain  variations  occur  in  our 
text.  The  case  of  Uluka  seems  to  show  that  the  ambassador 
was  more  afraid  to  return  than  to  go,  if  the  answer  he  carried 


sent  give  him  a  rough  message  to  tfitke  to  his  king,  but  person- 
ally treat  him  kindly,  and  grant  him  formal  permission  to  stay 
with  them,  if  he  does  not  wish  to  return  with  such  a  report.* 
As  a  general  thing,  the  ambassador  diflFers  from  a  mere  repeater 
like  the  herald  in  being  permitted  to  exercise  judgment  and  skill 
in  treating  with  the  enemy.  As  a  resident  ambassador  I  find  no 
examples  of  the  use  of  the  duta^  who  seems  intended  to  go  and 
return  at  once ;  but  who  probably  was  often  retained  regularly 
in  the  capacity  of  state-ctgent,  liable  at  any  time  to  be  sent  on 
such  errands.  From  the  use  in  the  Epic  I  should  doubt 
whether  this  ofiice  was  not  also  a  later  creation,  meant  to  com- 
plement other  needed  oflSces  in  a  great  realm  ;  for  the  descrip- 
tion would  apply  as  well  to  an  occasional  messenger  as  to  a 
stated  officer,  and  the  persons  emj)loyed  in  the  Enic  are,  as 
shown  above,  relatives  or  the  family  priest.  In  tne  case  of 
Vidura  we  find  an  ambassador  who,  chosen  for  a  message  dis- 
tasteful to  him,  goes  through  the  form  of  delivering  it  as  an 
officer  of  his  king  '  appointed  against  his  will '  {balcm  niyuktah\ 
and  first  gives  the  message  '  as  told '  (although  in  his  own 
words),  but  then  remains  silent  until  questioned,  and  there- 
upon explains  that,  for  his  own  part,  he  does  not  approve  of 
the  object  for  which  he  was  sent.f 

10.  Social  rdaiion^  of  the  Kmq. — The  didactic  chapters  tell 
us  much  on  the  subject  of  the  'long's  friends,'  social  as  well 
as  political  But  not  much  information  can  be  gleaned  respect- 
ing the  real  private  social  life  outside  of  war.  The  allies  of 
four  sorts  (obtained  by  sharing,  by  love,  by  relationship,  by 
artificial  means,  i.  e.  bribery ;  and  fifth  [1],  by  virtue,  xii.  80.  3, 
6)  are  mirrored  in  the  private  circle.    Gtood  friends  are  those 

gotten  by  blood-relationship,  love,  and  virtue.    Doubtful  are 
lose  that  are  friendly  as  a  result  of  bribes  or  sliaring  wealth. 
The  king  may  have  no  private  friends,  except  among  tlie 
better  classes.    '  With  poor  or  miserable  men  high  kings  can 


*  Compare,  for  the  nearly  accurate  report  alluded  to,  v.  161.  In  ib. 
163. 5  ft,  come  the  answer  and  permission  to  the  ambassskdor  to  remain. 

1 11.  58.  Iff.:  we  must  interpret  yathoktav&dl,  *  speaking  as  was  told,* 
rather  freely,  to  mean  sense,  not  words.  So  the  ambassadors  in  the 
Ramaya^a  have  this  epithet  without  repeating  literally  what  they 
were  told  to  say.  Compare  R.  ii.  109. 44 :  yathoktav&dl  dutas  te  kttaJjL 
pai^itafy;  ib.  yi.  16. 78 :  m  tadrdmavacdl),  sarvamanyunddhikaihadmdt' 
yaih  qrcLvaydvfidaa,  *  he  told  him  all  Rama  had  said,  without  addition  or 
deduction.^  Family  is  also  demanded  by  R.  (fcuZe  muhati  co  Hpannal^, 
R.  V.  81.47). 


back  was  likely  to  raise  his  lord'i 


Those  to  whom  he  is 
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have  no  friendship.  The  unlearned  loves  not  the  learned ;  he 
that  drives  a  chanot  is  no  friend  to  him  that  has  none ;  friend- 
ship is  the  fruit  of  similarity.'*  So  in  war  kings  are  not 
allowed  to  contend  with  low  persons.f  So  it  is  urged  (xii.  66. 
48flF.]  that  a  king  should  not  joke  with  his  dependents,  or  be 
too  lamiliar  with  them.  '  The  dependents,'  it  is  said,  '  really 
hate  him,  being  envious  of  a  supporter.  They  do  not  like  to 
be  dependent;  they  betray  his  secrets;  they  multiply  his 
wishes  by  bribing  and  deceiving ;  and  if  a  king  is  too  gracious, 
he  will  find  that  the  subjects  divide  his  realm  and  corrupt  his 
women;  they  will  ey^n^yawn  and  inpit  ia  his  presence,  and 
shamelessly  make  known  his  private  words ;  and  when  he  has 
entered  the  assembly  {pa/r*isaa\  they  will  mock,  saying  "  thou 
hast  done  ill ;"  and  when  he  is  angry,  they  will  laugh  ;  and  when 
he  is  generous,  they  will  not  be  thankful ;  they  will  mount 
elephants  and  horses  without  regard  to  his  presence ;  if  he  is 
fond  of  pleasure  and  adornment,  the^  will  blame  him ;  and  they 
will  play  with  him  as  thev  would  with  a  bird  on  a  string.':{: 

Or  social  rule  but  little  is  said.  The  king,  though  leader 
of  society  and  state,  may  not  do  just  as  he  pleases ;  '  he  may 
do  as  he  pleases  if  he  does  not  offend  against  public  opinion  (the 
world).'  Precedent  should  always  be  a  main  factor  in  his 
movings.  Actively,  he  should  be  '  enterprising ;'  passively,  he 
should  '  avoid  un- Aryan  ways.'  Let  him  not  hesitate  to  sin  for 
the  sake  of  conquest  or  for  the  sake  of  his  realm-^uch  in  brief 
should  be  his  private  social  code  as  ruler.  In  the  first  rule  we 
note  the  Aryan  conservatism ;  in  the  last,  the  influence  of  the 
later  sophistic  priest.§ 

The  more  common  side  of  the  king's  life  has  been  discussed 
above  under  the  head  of  vices.  A  word  or  two  more  on  the  sub- 
ject may  here  be  added.  The  king  may  not  associate  with  com- 
mon people,  but  in  strictness  this  refers  to  men ;  he  is  surrounded 
by  common  women  all  the  time,  such  as  dancers  and  singers  and 
half-respectable  prostitutes,  with  whom  he  has  what  conversa- 
tion he  pleases.    We  have  further  evidence  that  the  inner 


*  sdtnydd  dhi  aakhyam  hhavati  (similes  similibus),  i.  181. 5,  11,  67  : 
cf.ib.  131.66,71 ;  188.69,  arajd  kila  na  rdjfiutf,  sakhd  bhavitum  arkasi; 
cf.  also  ib.  166. 15  and  23,  repetition. 

t  vfthdkiUasamdcdrdir  na  yudhyante  nwdtmajdfyj  i.  136. 33 ;  xii.  96. 7. 

i  So  Brihaspati  says  that  a  too  merciful  king  would  be  beaten  as 
an  elephant's  head  is  beaten  by  a  trainer,  xii.  56. 37-39,  B. 

g  xii.  56. 41  (compare  M.  xii.  105) ;  58. 1  -20.  The  statement  elaborated 
in  this  passage,  to  the  effect  that  a  man  of  enterprise  (an  active  king)  is 
*  better  than  a  voice-hero'  {vdg'Vira)^  is  ludicrously  offensive  to  the 
commentator,  who  rightly  supposes  a  priest  to  be  meant  by  the  latter 
epithet.  He  therefore  wrongly  interprets  the  *man  of  enterprise'  as 
*one  having  great  priestly  wisdom,'  and  therefore  better  than  a  *  voice- 
hero,'  who  is  an  ordinarily  wise  priest  (one  is  a  pandit ;  the  other  has 
mahdpdiyiityam)  t  . 
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palace  was  fuU  of  such  women,  and  even  guards  of  the  king 
were  sometimes  constituted  of  wonien  in  later  tales.*  Although 
the  lower  classes  (slave-caste,  people-caste)  naturally  do  not 
share  in  the  roval  revels  when  these  are  of  a  private  nature, 
they  do  form  a  oack^round  to  the  public  social  displays.  At 
great  feasts,  coronations,  weddings,  and  the  like,  and  even,  as 
we  have  seen,  at  a  public  religious  service,  the  common  people 
are  present,  as  it  were  on  the  outskirts  of  good  society.  They 
flock  about  and  see  what  is  done.  They  are  represented  by  their 
singers  and  musicians,  although  these  are  probably  the  onlv 
representatives  of  the  real  plebeian  classes  in  actual  contact  with 
their  superiors.  Their  like,  the  artisans  and  workmen,  the 
small  people  in  general,  look  on  and  admire. 

In  only  one  case  have  we  the  upper  and  lower  castes  on  a 
social  plane  for  a  moment,  and  this  incident  seems  more  a  reflec- 
tion 01  an  old  custom  than  one  practiced  at  the  time  it  is 
described.  I  refer  to  the  very  interesting  annual  heyday  that 
occurs  at  the  '  branding  of  the  cattle.'  What  we  have  in  the 
legend  is  simply  an  account  of  such  a  picnic  (for  such  it  was) 
as  explanation  of  a  king's  stratagem.  Nevertheless,  the  descrip- 
tion is  valuable  and  unique;  and  it  is  to  be  remarked  that, 
though  the  crown-prince  used  the  fete  as  a  ruse,  it  yet  appears 
to  have  been  an  actual  celebration.  The  prince  wants  to  get 
out  of  town  with  a  large  number  of  people,  but  without  liis 
father's  knowirtg  for  what  he  goes.  To  explain  the  departure  of 
a  force  of  men  from  the  city,  he  hits  on  this  plan.  Feigning 
an  interest  in  the  proceedings  of  the  ranchmen,  he  ^oes  to  the 
king,  and  says  that  he  wislies  to  attend  the  '  marking  of  the 
cattle,'  as  it  is  now  the  time  for  this  work.  The  reply  of  the 
king  shows  that  this  appears  a  natural  request.  'Certainly,' 
he  says,  '  one  ought  to  attend  to  the  cattle-marking ;  go,  if  you 
wish.'  The  prince  leaves  the  town  with  the  large  escort  he 
desires  to  take,  and  accompanied  by  the  ministers.  They  go 
to  superintend  the  counting  and  branding  of  the  cattle.  Each 
head  of  cattle  was  branded  at  the  age  of  three  years.  At  the 
ranch  there  is  great  gaiety.  All  the  cattle  are  counted,  and  the 
proper  head  are  marked.  The  cowherds  dance  and  sin^  at  the 
close  of  the  work.  The  little  court  looks  on,  and  patronizes  the 
pleasure  of  the  laborers.  I  mention  the  scene  because  it  is  a 
rare  idyl  in  our  Epic,  and  corresponds  to  court-and-country 


*  In  Vikramorva^i  (Act  iii.),  lamp- women,  but  respectable,  are  at- 
tendants on  the  king ;  in  Vayu  P.  ii.  26. 178-9  is  mentioned  a  king 
Qataratha,  son  of  MuTaka,  *  always  girt  with  women  through  fear  of 
R^maf  i^naxikavacaitC)  iranam  icchan  *  women  were  his  breastplate. 
Cata-,  Daga-,  and  Nava-ratha  occur  as.  names  of  kings.  The  last  is 
Uie  father  of  Da<;aratha,  according  to  Kurma  P.xxiv.  p.  255  (Bib.  Ind., 
ylokas  not  numbered). 
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relations  more  primitive  than  the  position  generally  assumed 
for  the  king  in  the  Epic  would  make  possible  (iii.  240). 

11.  Royal  Marriage. — Having  thus  examined  the  recorded 
ideal  life  of  a  Hindu  monarch,  and  tried  to  discover,  as  far  as 
legendary  history  helps  us,  the  real  character  of  the  ancient 
king  as  contrasted  both  in  moral  parts  and  public  functions 
with  that  ideal,  we  have  now  to  note  briefly  some  of  the  events 
in  the  royal  Ufe  that  are  of  a  more  personal  nature — though  in 
these  also  we  see  the  king  always  as  an  inseparable  part  of  the 
whole  kingdom. 

Marriage  was  permitted  to  the  warrior-caste  in  general  either 
in  accordance  with  a  received  ceremonial,  or  without  any  rite 
whatever.  The  legal  rite  by  which  the  actual  wedding  took 
place  differs  according  to  caste.  In  tha  case  of  a.warrior,  the 
bride. holdfi^itt- the  hand  a  bxmch  of  arrows,  and  the  two  walk 
around  the  fire-altar,  while  a  marriage  hymn  is  sung.  At  the 
seventh  step  they  become  man  and  wife.*  The  preceding  cere- 
mony consists,  in  the  case  of  a  king,  either  of  a  joust  where  the 
maiden  elects  her  lord  by  adjudging  her  hand  to  the  king  who 
carries  himself  best  in  the  lists,  or  who  best  fulfils  some  sti})u- 
lated  condition  (as  when  Arjuna,  the  chief  hero  of  the  Epic, 
performs  a  difficult  feat  in  shooting,  and  so  wins  his  wife  from 
many  royal  competitors) ;  or,  as  in  legendarj^  accounts,  there  is 
no  joust,  but  the  royal  maid  to  be  given  in  marriage  is  con- 
ducted into  a  hall  where  the  assembled  suitorsf  are,  and,  having 
been  led  about  from  one  to  the  other  and  having  had  all  their 
names  and  virtues  explained  to  her,  makes  on  the  spot  her  choice. 
This  latter  was  the  real  and  only  *  self -choosing '  (^vayayimira) — a 
term,  however,  loosely  applied  to  the  decision  by  tournament 
as  well ;  though  there  the  maid  had,  it  would  appear,  only  the 

[)rivilege  of  excluding  from  competition  such  a«  did  not  suit 
ler.  The  Epic  mentions  casually  several  cases  of  svuj/ai'nvara^ 
but  describes  only  one  of  each  kind  with  any  fulhiess. 

The  much  simpler  method  of  marriage,  which  appears  to 
have  obtained  largely  among  knights  or  kings,  was  for  the 
knight  to  find  the  girl  and  run  away  with  her.  Thus  lilnshma 
ran  away  with  three  girls  at  once,  and  challenged  any  to 
recover  them.  So  Arjuna,  when  he  found  that  his  brother  the 
king  had  absorbed  his  first  wife's  existence  (such  is  the  real 
interpretation  of  the  Krishna  relations  between  Arjuna  and 
Yudhishthira),  stole  another,  in  accordance  with  knigfitly  laws. 
In  fact,  this  method  is  especially  approved,  as  an  evidence  c»f 
prowess  and  survival  of  the  'good  old  warrior  custom ; '  though 


*  In  the  ritual  the  steps  are  pro  forma ;  the  wedding  is  performed  by 
rites,  verses,  symbolic  movements,  etc. 
t  The  sadva  attends  the  wedding  also,  in  R.  vi.  40. 18, 
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such  approval  is  generally  registered  as  an  exculpation  and 
defense  of  the  foregone  deed,  rather  than  as  an  impartial 
decision  between  different  modes  of  marriage.  In  the  case  of 
rape  of  this  sort,  no  religious  rite  initiatory  to  connubial  con- 
nection was  regarded  as  necessary ;  but  if  the  deed  was  con- 
doned, the  adventurer  returned  with  the  girl,  and  the  marriage 
ceremony  was  gone  through  with,*  In  Siese  cases  caste  weds 
caste.  With  the  lower  classes,  the  king  had  what  connection 
he  pleased ;  and  though  he  is  advised  not  to  succumb  to  sensual 
pleasure,  there  is  no  restriction  on  the  extent  of  his  harem.f 
Even  with  high-caste  girls — that  is,  with  girls  of  tlie  priestlv 
caste — the  king  is  f ona  of  connecting  himself  without  formal- 
ity. Such  are  generallv  represented  as  th^  innocent  daughters 
of  ascetic  priests  who  uve  in  the  woods.  The  usual  thread  of 
the  love-storv  is,  that-  the  king  hunting  sees  the  hermit's  but, 
tinds  the  girl,  who  at  once  falls  in  love  with  him  as  he  with 
her,  and  pursuades  her  easily  to  a  marriage  without  rite  or 
delay.  The  old  priests,  too,  were  continually  doing  the  same 
thing ;  and  thus,  as  legend  says,  arose  most  of  the  best  fam- 
ilies in  Hindu  societv.  Out  of  the  mass  of  formal  law  and 
very  informal  legena  we  may  gather  this.  The  early  king, 
at  a  time  when  his  chief  occupation  was  cattle-lifting  and 
pillaging  from  liis  neighbors,  such  as  the  growth  of  In- 
draprastha  and  the  records  of  cattle-raids  preserved  in  the 
live  Epic  show  to  have  been  the  primitive  royal  means  of 
life,  was  accustomed  to  take  his  wife  or  wives  as  he  did 
his  cattle,  from  whomever  he  wished  and  however  he  wished. 
As  an  exhibition  of  strength,  an  additional  excitement  to  his 
own  pleasure,  and  a  means  of  getting  what  he  desired  without 
tedious  formality  (there  is  no  trace  of  real  exogamy),  he  ran 
across  the  border,  ravaged  a  pettv  principality,  annexed  it, 
drove  the  cattle  home,  and  took  the  woman  that  pleased  him 
for  his  wife.  When  political  life  became  complicated,  and 
peace  was  the  present  condition  of  the  land,  a  king  with  a 
daughter  to  wea  made  a  feast,  invited  the  neighboring  kings 
to  it,  and  bade  such  as  chose  to  contend  for  the  honor  to  be 
assembled  in  his  hall.  WTien  all  were  collected,  in  came  the 
king  and  his  daughter,  who  had  had  no  formal  acquaintance  with 

♦  In  the  case  of  Arjuna. '  Here  note  that  the  girrs  brothel  connives 
at  the  deed,  but  the  people  do  not. 

f  But  the  lowest  classes  are  formaUy  forbidden.  Some  of  the  great 
sages  are,  however,  the  sons  of  slave-women.  For  some  reason  or 
other,  the  formal  law  is  particularly  severe  on  the  Vr^ali  (a  low  woman 
of  the  mixed  castes).  Her  touch  is  contamination  for  the  priest,  and  is 
forbidden  to  all  the  twice-born.  The  Vp^ala  is  so  much  a  synonym  for  the 
Qudra  or  slave  that  in  enumerating  the  castes  it  is  sometimes  substi- 
tuted. Compare  Vayu  P.  ii.  16. 29 :  brahman^,  k^riydfyy  vdi^faJj^j 
vf^aldg  cdi  'va  (see  just  before,  vr^a). 
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men,  and,  scanning  the  number  assembled,  she  bashfully  picked 
out  a  husband.  She  testified  her  choice  by  kissing  the  hem  of 
his  garment.  Rejoicing,  feasting,  and  the  religious  rite  then 
followed.    Such  is  the  pretty  tale  in  the  Nala  story. 

More  ceremonious  is  the  pseudo-self -choice,  where  the  maid's 
'  choice '  is  conformed  to  stipulations  made  by  her  guardian,  or 
at  the  most  is  a  choice  not  of  an  individual  but  of  the  condi- 
tions on  which  she  binds  herself  to  accept  anyone  among  sev- 
eral. At  a  tournament  or  joust,  where  the  election  depended 
on  the  strength  of  the  aspirants,  there  was  really  no  choice  left.* 
Besides,  at  mis  time  the  affair  was  practically  settled  by  arbi- 
tration. The  marriage  of  Virata's  daughter  and  Arjuna's  son 
is  a  pure  marriage  of  convenience.  Virfita  wants  to  bind  the 
two  nations  together.  He  offers  his  daughter  first  to  Arjima, 
who  declines.  Virata  is  somewhat  disappointed,  but  says  that 
perlutps  Arjuna's  son  would  do  just  as  well,  and  oflfers  his 
daughter  again  to  Arjima  for  his  son.  Arjuna  consents  to  this, 
and  the  two  parents  teU  the  two  young  people  that  they  are  to 
be  married  immediately ;  and  they  are.  It  is  to  this  period,  I 
think,  that  the  jousting  election  {svayamva/ra)  belongs.  There 
is  nothing  primitive  about  it.  On  the  contrary,  it  is  modem 
throughout.  Arjuna's  rape  of  Subhadra  is  the  only  form  of 
'primitive  marriage,'  except  it  be  such  accidental  connubial 
connections  as  form  the  basis  of  his  '  adventures.'f 

As  matter  of  formal  preference,  the  svayamva/ra  is  declared 
to  be  the  proper  marriage  for  warriors  ;J  but  this  is  only  a 
general  rule,  as '  rape  is  also  recoramended.'§  We  read  of  a  king 
reaching  the  age  of  thirty-six  without  marriage.  ||  Usually  the 
age  is  about  hdf  of  that,  as  Abhimanyu  marries  at  the  age  of 
fflxteen,  and  the  Pandu  brothers  could  not  have  been  much 
older  when  they  wedded  Krishnfi.  The  wife's  'legal'  age  was 
from  three  to  twelve ;  but  this  modem  view  does  not  corres- 
pond with  the  early  accounts  of  marriages  (see  below  on 
women). 

The  sub-wives  of  the  king  were  not  wives  but  concubines. 
A  later  marriage  with  a  woman  of  higher  caste  should  reduce 


*  Compare  the  self -choice  of  R.  iii.  4. 30  :  ya  idath  dhanur  udyamya 
tajyam  ekena  pdij^indy  kar^yati  sa  sitdyd  bhuvi  hhartd  hhavifyati, 
*Sfib&*B  husband  shall  be  the  man  that  can  draw  this  bow  with  one 
hand.'  In  this  ceremony  a  messenger  was  sent  to  issue  invitations 
(ib.31). 

t  These  are  also  late,  as  adventures.   The  Citragupta  incident  is  a 
peculiar  implication  of  levirate  laws  in  their  final  evolution  into  a  sub- 
stitution of  a  daughter's  son  instead  of  the  true  son  of  the  levirate. 
mxiyarhvarallfrle^atriydndTh  vivdhafy,  i.  219. 21. 
prasahya  hararyaih  cd  ^pi  k^atriydrjMm  pra^dsyate,  ib.  22. 
*  Sixteen  and  eight  summers,  and  four  and  eight  also,  he  had  not 
enjoyed  pleasure  of  women i.  100. 20. 
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the  former  wife  of  lower  caste  to  the  position  of  a  menial.  This 
is  probably  true  only  for  the  period  that  originates  such  a  formal 
rule.  The  law-codes  require  in  all  marriages  that  the  husband 
should  marry  his  highest  wife  first.  Afterwards  he  may  marry 
*  down.'  Thus  a  warrior  should  marry  a  girl  of  the  warrior- 
caste  first.    Then  he  should  marry  a  girl  of  the  people-caste. 

Marriages  were  celebrated  by  general  public  rejoicings, 
where  music  is  a  predominant  feature.  In  regard  to  these  con- 
stant descriptions  of  festival  processions,  we  may  sav  that  by 
reading  one  we  know  all.  Like  exhibition  of  joy  celeorates  tlie 
return  of  a  conqueror  to  his  native  city.* 

For  further  details  of  marriage,  see  the  general  appendix  on 
the  status  of  women.  Polygamjr  with  the  king  and  royal 
family  was  the  rule.  Polyandry  is  unknown  except  in  legends 
and  in  the  case  of  the  Pandus  themselves,  who  all  married  one 
wife.  ^  The  law  of  having  onlv  one  consort  'f  is  ^  the  case  of 
women  respected,  but  it  is  eviaent  that  no  man  of  warrior-caste 
was  thought  the  better  of  on  account  of  its  observance.  As  far 
as  sentiment  went,  a  devoted  husband  is  praised  for  fidelity ; 
but  if  he  grew  tired  of  his  wife,  he  '  over-married '  her  as  a 
matter  of  course.  The  law  demands  a  second  wife  if  the  first 
fails  to  bear  a  son.:]: 

12.  Hoyal  Burial,% — Of  the  two  old  methods  of  disposing 

*  A  charming  account  of  this  sort  is  given  in  iv.  68. 24  ff.  The  king 
hears  of  his  son*s  victory  and  immediate  return.  He  bids  the  courte- 
zans and  heads  of  the  army  go  out  and  meet  the  victor.  The  bell-man 
mounts  an  elephant  and  proclaims  the  victory  at  all  the  cross-roads 
{^C^dtake§u).  The  daughter  of  the  king  puts  on  her  holiday  clothes 
((^rhgdrave§d  bharand) ;  and  when  the  city  had  heard  the  proclamation, 
8ul  the  people,  to  gr^t  the  prince,  go  out  before  the  kmg  with  their 
hands  crossed  for  good  luck  {sarvam  puraih  avaatikapdr^ibhutam),  ac- 
companied by  the  sound  of  drum  and  flute  and  shell  {vdrijau  and  thev 
are  all  dressed  in  their  best  clothes  (ve^dtiji  pardrdhdii).  And  with 
them  go  the  praisers  and  the  singers  and  tne  encomiasts,  who  also 
play  on  the  drum  and  the  flute  {suta,  mdgadha,  ndndwddya) ;  and  they 
rejoicing  welcome  him  home.  Compare  further  the  account  (in  xii. 
37. 41  ff.)  of  a  procession  advancing  to  Hastinapur.  The  women  drove 
in  front  on  lorty  cars ;  the  king  was  praised  by  clapping  of  hands  as 
well  as  music.  The  city  was  adorned  with  white  wreaths,  flowers,  and 
flags.  The  main  street  was  ornamented,  and  incense  was  burned  in  it. 
Flowers,  incense,  and  waterpots  also  adorned  the  palace.  In  iv.  71. 33 
the  king  offers  his  whole  kingdom  to  the  Pandus  just  before  the  mar- 
riage ceremony  (cf.  ff.).    The  sutay  mdaadhay  etc.,  are  professional 

E layers.  Compare  the  section  on  music,  below,  and  xiv.  64. 2,  *  praised 
y  9uta,  mdgadhay  and  bandin.*  They  are  generally  accompanied  by 
wrestlers,  boxers,  mimes,  granthikaSy  and  those  that  ask  how  one  has 
slept  {sdukhyacdyikdJ}).    Compare,  too,  v.  36. 56  ff. 

! Hi.  205. 5y  ekapatnyah  .  .  .  striya^;  'R.v,2.2\y  ekapatnlvrata, 
Ap.ii.5.11. 12;  M.ix.81. 
4$  Compare  Roth,  TodtenbestattunQy  Z.  D.  M.  G.,  viii. ;  Mtiller,  Ueber 
Todteribestattung,  etc.,  ib.  ix.  Iff.,  and  India,  p.  238  ff.,  on  the  cere- 
mony for  the  dead ;  Zimmer,  Altind.  Leben,  p.  400  ff . ;  Raiendral&la- 
raitra,  Indo- Aryans,  ii.  114ff.;  Caland,  t)'b€7*  Totenverehrungoet  einigen 
der  indo-germanischen  Vdlker  (1888). 
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of  the  dead,  the  perhaps  later  form,  cremation,  had  in  the  Epic 
age  superseded  earth-burial.  The  king  was  burned  in  the  midst 
of  his  sorrowing  subjects,  who  came  together  to  witness  the 
pageant.  Only  children  of  not  more  than  two  years  of  age 
were  buried  in  earth.  These  two  forms,  earth  and  fire,  are  the 
only  ones  recognized.  Embalming  is  not  described.  The  re- 
markable trick  of  the  Pfindus  on  entering  Upaplavya  in  dis- 
guise would  imply  a  monstrous  imitation  of  Persian  exposure 
to  birds,  were  we  able  to  imagine  that  the  pretext  suggested 
could  really  have  been  preferred.  It  occurs  in  a  late  book  that 
the  Pfindus  hide  their  arms  in  a  tree,  and  agree  to  say,  if  any 
one  should  try  to  investigate  the  spot,  that  it  is  holy  and  must 
not  be  touched,  because  ^according  to  the  family  custom, 
practiced  by  our  ancestors,  we  have  hung  up  in  yonder  tree  the 
body  of  our  old  mother,  recently  deceased  at  the  age  of  one 
hundred  and  eighty.'*  The  formal  death-procession  is  for  the 
king  alone,  or,  if  slain  in  battle,  for  the  king  and  his  dead  com- 
rades. When  the  royal  household  goes  forth  to  mourn  for  the 
king,  we  find  that  his  old  father  and  the  women  of  the  city 
proceed  to  the  battlefield,  followed  by  all  the  artizans,  the 
mercliants,  the  people  (agriculturists  and  cattle  dealers),  and,  in 
short,  all  the  laborers.  Then  arises  the  sound  of  lament,  each 
wailing  his  lost.  And  they  sing  the  songs  of  praise  above 
their  slaughtered  heroes.f  Or,  again,  in  another  scene,  the 
king  dies,  and  the  four  castes  go  out  in  procession  and  watch 
the  Duming  of  the  king's  body.  After  the  royal  funeral,  the 
people  mourn  twelve  days,  priests  and  all  lamenting  the  dead 
king  and  sitting  upon  the  ground. :j:  Then  follows  the  cere- 
mony for  the  dead  {grdddha),  A  short  abstract  will  describe 
the  funeral.  The  body  of  the  king  is  covered  with  flowers 
by  relatives  and  friends.  The  bodies  of  the  king  and  his  wife 
are  carried  on  the  shoulders  of  friends.^    All  tne  royal  insig- 

*  iv.  5.  H3-88.  I  find  not  the  slightest  trace  of  such  a  mode  of  burial 
elsewhere,  though  it  was  an  extraordinary  statement  to  invent,  if  the 
custom  appeared  as  peculiar  to  the  writers  as  to  the  historian.  This 
book  is  late — but  so  late  as  to  be  infected  by  Persian  custom  ?  Yet 
*  family  custom '  could  cover  any  oddity  in  India. 

t  xi  10. 16.  The  dead  are  heaped  by  rank  on  piles  (pyres)  and  burned. 
Compare  ib.  36. 80 :  cit&l},  kftva  prayatnena  yathamukhydn  narddhipdUj 
dahaydmdsur  avyagrdfy  ^tradf^iena  karmand.  Compare  R.  iL  88. 30. 
Arrian  recounts  that  the  Hindus  have  no  tombs,  but  *  smg  songs '  over 
the  dead  (rl'&evTcu  roloiv  aTro^avovai  .  .  Kal  rhq  (}6aq  aX  avrbtaiv  EK^dovrai. 
clO). 

t  L 127. 20, 82  :  compare  xv.  39. 16. 

§  L 127. 9  :  that  is,  in  a  litter,  as  I  suppose  in  a  similar  case  to  be  the 
mpftniticr  of  ydnena  n^yvktena  hahumulyena  mahatd  (a  large  litter, 
costly,  cfrawn  by  men) ;  as  elsewhere,  ydna  may  refer  to  anything  that 
carries,  but  is  different  from  the  common  palanquin  (xv.  22. 19  ff.), 
unless  here  we  have  really  a  wagon  drawn  by  men  (xvi.  7. 19). 
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nia  {canmray  vyajcma^  and  the  umbrella)  are  borne  along  * 
Music  accompanieB  the  procession.  The  members  of  the  court 
and  the  royal  officers  with  the  sacrificial  priests  lead,  dressed  in 
white ;  ana  honey  and  butter  are  carried  in  a  sacred  fire-vessel. 
All  the  castes  follow,  grieving.  Gifts  are  strewn  among  Ae 
people  by  the  courtiers  and  members  of  the  royal  house ;  they 
repeat  always  the  mourning  refrain  *  alas !  whither  goeth  our 
king  !'t  Men  of  the  people  and  slave-castes  take  part  in  the 
procession.  Also  the  wives  of  the  warriors  join  the  crowd. 
They  come  at  last  to  the  Ganges,  and  the  body  of  the  king  is 
bathed  in  the  holy  river.  It  is  then  clothed  anew,  and  adorned 
with  sandal-paste  and  white  robes  '  made  in  that  land.'  The 
bodies  are  then  burned  with  sandal-paste,  and  the  people  show 
their  grief  by  sleeping  upon  the  ground.:^  The  religious  cere- 
mony in  memory  of  the  dead  is  called  the  durdkod&hiha^  and 
must  always  be  accompanied  by  gifts  to  the  people  and  to  the 
priests.§ 

The  question  of  widow-burning  implied  above  resolves  itself 
for  Epic  usage  thus.    Madri  bums  herself  with  her  royal  hus- 


*  The  burial-hymn  of  the  Rig-Veda  (x.  18)  assumes  a  time  when  each 
man  bore  the  bow,  and  had  it  broken  on  his  funeral  pyre.  The  Brah- 
manic  rules  make  a  distinction  of  caste,  and  keep  the  bow  for  the  war- 
rior, while  a  goad  (a^trd)  is  laid  in  the  hand  of  a  man  of  the  people. 
Compare  We&r,  Jnd.  Stud.  x.  85. 

f  To  answer  this  question  very  literally,  we  may  refer  first  to  xvi.  7. 
28,  where  in  burying  a  king  we  find  the  place  chosen  for  his  body  was 
'  the  place  that  was  dear  to  him  when  he  lived and  as  to  the  destina- 
tion of  his  soul,  compare  the  list  of  places  where  dead  heroes  go  in  xv. 
88.18flf. 

t  The  burning  of  the  bodies  is  here  represented  as  having  already 
talen  place!  The  king  died  in  the  forest,  and  the  wife  mounted 
the  funeral  pyre  and  was  burned  with  him  (i.  125. 81).  After  this 
the  bodies  are  brought  to  Hastina,  and  the  ceremony  takes  place  as 
described  above — where,  from  the  description  of  the  anointing  and 
dressing  of  the  *  king's  body,'  it  is  clear  that  no  former  burmng  is 
imagined,  and  that  the  queen  is  only  brought  in  as  an  appendix  :  once 
when  they  bear  the  king  '  with  the  queen,'  and  again  at  the  end,  where 
they  place  the  *  bodies '  on  the  fire.  Evidently  two  accounts  are  here 
comounded.  After  the  king  had  been  burned  with  M&dri  on  the  pyre, 
there  could  not  have  been  much  corpse  left,  or  not  enough  to  dress  and 
smear  with  sandal-paste. 

§  xii.  42. 7.  Such  gifts  free  the  soul  from  sin.  A  list  of  them  is  ^ven 
in  the  late  books.  The  recipients  in  these  descriptions  are  the  pnests. 
Compare  xiii.  186. 10,  etc.  Here  '  shoes  and  umbrellas '  are  added  after 
other  gifts,  though  generaUy  they  are  to  be  of  great  value,  cattle,  gold, 
gems,  land,  tanks,  etc.  Compare  also  xiv.  14. 15,  whiare  *  great  gifts' 
are  bestowed.  In  xiv.  14. 4  fi.  the  religious  ceremony  lasts  ten  days, 
during  which  time  the  king  makes  presents  to  the  priests :  the  cere- 
mony Deinga  general  warrior-funeral  for  kings  and  knights  fallen  in 
the  war.  The  surviving  king,  for  whose  sake  the  war  was  fought, 
becomes  by  this  means  *  free  of  debt.'  Even  villages  are  given  away  by 
him  (compare  also  xv.  11. 10 ;  18. 11; xiv. 62. 2ff.,  where  'thousands  of 
priests '  are  feasted,  and  garments,  gold,  and  cows  are  g;iven  away). 

( 


Digitized  by  Gjpogle 


Position  of  the  RvJing  Caste  in  Ancient  India, 


173 


band.  Four  wives  are  burned  with  Krishna,  ^antanu's  funeral 
shows  no  such  custom.  Elsewhere  in  the  didactic  portions  the 
cnstom  is  enjoined  (see  appendix  on  women).  Lassen  savs 
(Ind,  Alt.  i.  592)  that  absence  of  widow-burning  is  found  in  the 
Rfimftyaija  alone.  This  is,  therefore,  not  quite  correct.  More- 
over, the  mention  in  the  R&mayai;La  of  a  woman  ^  adorned  and 
wanting  to  die  and  obtain  final  happiness,'  and  the  heroine's 
own  remark  that  she  is  not  saiA>  (the  technical  word  denoting  a 
woman  willing  to  undergo  suttee)  shows  the  custom  known  here, 
although  not  taking  place  in  the  case  of  the  chief  characters.* 
The  royal  burial  in  the  Ramfiya9a  is,  except  in  unessentials, 
the  same  as  in  the  Mahabharata.  At  sunnse  all  the  people 
assemble ;  the  perfumes,  oils,  etc.,  are  used  as  described  above. 
The  king's  body  is  borne  on  a  palanquin  {gibikd\  and  is  carried, 
adorned  and  clothed,  in  procession,  while  in  front  the  praisers 
go,  chanting  the  usual  eulogy.  After  ten  days'  mourning,  on 
the  twelfth  and  thirteenth  days,  the  grdddha  or  funeral  feast  is 
given.t   The  non-Epic  but  legal  code  gives  us  the  statement 

♦Both  the  warriorB'  widows  being  provided  for  by  the  king  (see 
above),  and  the  RSmftja^a's  word  a  *  woman  is  called  (scornfully)  ''a 
widow  "  iust  the  same,  though  she  be  rich '  (R.  iv.  22. 17),  show  tnat  in 
general  the  widows  of  warriors,  both  in  the  Mah&bh&rata  and  in  the 
R&m&ya^a,  are  not  thought  of  as  dying  with  their  h  asbands.  On  the  other 
hand,  acquaintance  with  the  practice  of  not  allowing  women  to  live 
when  deprived  of  their  husbands  seems  to  me  to  be  implied  in  the  above- 
mentioned  quotations.  In  the  first  case,  a  woman  parted  from  her  hus- 
band exclaims :  '  fie  upon  me,  un- Aryan  and  bad  wife  that  I  am  ;  since 
I  live  even  for  a  moment  when  separated  from  him,  and  (in  so  doing) 
live  an  evil  life '  (R.  v.  26. 24-25).  Compare  the  like  words  in  the  follow- 
ing quotation  from  our  Epic,  where  the  reference  is  (without  any 
doubt)  to  widow-burning :  patihlnd  tu  kd  ndrt  satt  jivitum  Mtaahei, 
evafh  vUapya  .  .  .  pativrata  sampradlptam  pravivega  hutdganam  (xii. 
148.9).  In  both  we  have,  it  will  be  noticed,  the  same  exposition  of 
the  sail  (Anglo-English  mttee)  or  *good  wife.'  The  practice  touched 
probably  only  the  chief  wife  of  a  king  at  first,  and  was  afterwards 
extended  to  the  wives  of  warriors  not  royal.  It  appears  to  be  a  south- 
em  custom.  In  Bali,  according  to  Friederich,  widow-burning  is  con- 
fined almost  entirely  to  princely  families,  and  here  sati  is  distinguished 
from  bela,  the  latter  being  a  separate  fire  for  the  wife  without  the 
crease  (which  was  used  in  satl)^  J.  K.  A.  S.,  N.  S.,  ix.  The  second  quota- 
tion given  above  contains  a  reference  to  the  same  subject,  and  reads : 
'then  they  saw  in  astonishment  the  (doomed)  city  of  Laiik&,  adorned 
like  a  woman  that  wishes  to  die  and  obtain  final  happiness '  {dadrgus 
te  iadd  laiikdih.  vihcLsanto  hy  alaihkrtdm^  pagcimdrh  griyam  dpanndih 
narim  iva  mumur§attm)  R.  vi.  15.  27.  (Perhaps  pagcimdih  kriydm  is  in- 
tended as  in  R.  vi.96. 10,  meaning  *the  death-ceremony i')  Compare 
Mbh.  xvi.  5. 4 :  dadarga  dvdrakdrh  mro  mi'tandthdm  iva  atriyam.  Final 
happiness  is  a  wife's  portion  when  she  dies  with  her  husband.  A 
late  work  like  the  Par.  G.  8.  both  allows  re-marriage  and  praises  the 
9ati,  since  she  saves  her  husband  from  hell,  and  dwells  in  heaven  as 
many  years  as  she  has  hairs  on  her  bodv  (three  and  a  half  crores) : 
iv.  28,  80-81.   Compare  also  R.  vi.  68. 33  ff. 

tR.iL88.1ff.,26;  86. Iff.  Compare  ib. ii.  68. 47-66  (three  days  of 
mourning). 
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that  at  tlie  king's  death  all  interest  on  borrowed  money  stops, 
and  Vedic  study  is  suspended.  Both  are  resimied  on  the  con 
secration  of  the  new  kmg.* 

13.  The  Imperial  City. — Tliere  is  no  part  of  Hindu  litera- 
ture so  old  that  walled  cities  are  not  mentioned  in  it.f  There 
are,  on  the  other  hand,  no  purely  Hindu  ruins  antique  enough 
to  prove  that  stone-walled  cities  were  known  before  Alexander. 
From  each  fact  arises  a  contradictory  theory.  Investigators 
liave  been  prone  to  lay  weight  on  one  or  the  other  of  these 
proofs,  and  discredit  the  force  of  the  other.  The  archaeol- 
ogist stands  opposed  to  the  literarv  student.  Native  scholars 
have  naturally  preferred  to  make  tlie  Vedic  allusions  to  walled 
towns  over-reach  the  negative  evidence  of  lack  of  remains. 
They  also  lay  stress  on  tlie  frecjuent  mention  of  walls,  ^^i- 
jmrts,  gates,  etc.,  in  the  Mahfibharata  and  RamSyai^.:}:  Giving 
due  regard  to  both  claim8,$$  it  seems  to  me  that  a  fair  'and 
middle  possibility  presents  itself.  Since  the  Vedic  literature 
names,  we  may  assume  that  the  period  represented  knew, 

*  Vas.  ii.  49 ;  G.  xvi.  32.   But  see  Bfthler's  note  to  Vasishtha. 

t  Compare  the  castles  of  the  Dasyus,  etc.,  made  of  iron  and  very 
numerous,  a  list  of  which  is  given  from  the  Rig-Veda  in  Muir,  Sanskrit 
Texts,  ii.  878  flf. 

X  One  point  in  the  latter  quotations  has,  I  think,  not  been  brought 
out :  it  is  the  standing  epithets  applied  to  the  towns  in  the  R&mayana. 
Strictly  speaking,  we  have  no  descriptions  here;  we  have  one  set  of 
phrases  constantly  repeated  with  slight  variations.  Ck)mpare  aaprakdra 
satorand  in  R.  vi.  i.  84, 40 ;  2. 14  ;  16. 57  ;  25. 88  ;  sdifaprdtcdratorand,  ib. 

v.  85. 35  ;  51.  24  ;  56. 142  {8dt(atormid).    A  slight  variation  occurs*  in  ib. 

vi.  14. 19  ff.  (the  prdkdra  is  of  iron,  ib.  v.  72. 11).  These  walls  shake  with 
a  noise  {saprdkdrdttdlakdy  satorandy  vi.  16. 58--54 ;  ooprdkdrds  torar^ni 
ca,  vi.  46. 136 ;  notice  saprdkdrd  mtoraim  in  16.  58,  in  57,  and  compare 
22,  all  in  one  section),  and  shake  with  the  pounding  of  tists  {pramra 
and  torana,  ib.  17. 8).  Now  this  phrase  occurs  in  various  ways  in  the 
Mahabharata,  as  in  iii.  284. 2  (describing  Lanka),  dr<jthaprdkdratorand ; 
viii.  88. 19,  grhdtidlakasaih^uktam  bahuprdkdratoranam  (describing  the 
city  in  the  sky) ;  xv.  5. 16,  puraih  ca  te  mguptarh  svdd  df(piaprdSdra- 
toranartiy  a{(dt(dlaka8ambddha7h  ^atpadam  sarvatoai^m ;  xvi.  6. 23-24, 
imd'k  nagarim  .  .  .  prdkdrdttdlakopetdifi  samudrah  pldvayi^ati,  etc. 
But  it  occurs  in  all  cases  in  places  which  would  otherwise  be  thought 
late— as  here,  in  the  Rama  legend ;  in  a  fanciful  tale  woven  into  the 
battles ;  in  the  didactic  recommendations  of  one  of  the  latest  books ;  in 
the  prophecy  of  the  flooding  of  Dvarakfi,  a  still  later  addition ;  even  the 
commentator  takes  the  inner  defense  to  be  of  barbed  wood  (upagalya, 
iii.  15. 6).  It  seems,  therefore,  as  if  without  prejudice  we  might  affirm 
that  walled  cities  are  known  in  early  times ;  strong  stone  walls  and  bat- 
tlemented  towers  belong,  however,  to  thelate-Man&bharata-R&maya^ 
period,  and  are  there  predicated  of  cities  in  such  a  way  as  to  lead  us  to 
supi)ose  that  the  poet  even  then  did  not  describe  what  often  existed, 
but  what  had  been  set  as  a  poetically  correct  method  of  description, 
and  preserved  as  a  model.  Thus  also  Ag.  P.  288.  28  describes  a  town  as 
uccaprdkdratoranam.  Compare  also  Vayu  P.  i.  88. 18 ;  89. 86,  51 ;  40. 
6, 10, 14, 16.    In  ah  these  cases  we  find  the  same  standing  epithet. 

g  And  to  the  Greek  account,  Arrian  (c.  10)  saying  that  coast  cities  are 
of  wood,  inland  of  brick.   He  describes  also  the  size  of  the  moats,  etc. 
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walled  towDB.  But  it  is  not  at  all  necessary  to  assume  that  these 
walls  were  of  more  permanent  material  than  hardened  earth, 
protected  perhaps  by  ditches  and  palisades.  Such  is  the  vapra^ 
a  wall  of  earth  flung  up  for  fortifications,  and  often  spoken  of, 
even  in  the  Epic,  and  amid  the  pompous  descriptions  of  '  iron 
wajls'  and  other  highly  improbable  latenesses.  Such  too  is 
the  caya^  which  is  found  in  the  Mahfibharata  as  a  city  defense, 
a  mere  bank  of  earth.  These  two  are  sometimes  joined  in  one 
description.* 

But  if  the  accounts  of  full  fortifications  must  be  regarded  as 
foreign  to  the  first  form  of  the  poem,  this  is  exactly  what,  in 
accordance  with  a  reasonable  theory  of  the  ori^n  of  the  poem, 
we  should  expect  to  find.  Descriptions  of  cities  belong  to  the 
latest  amplification  of  the  original. 

With  full  consciousness,  then,  that  the  city  described  be- 
longs to  the  imperial,  not  to  the  regal,  period  of  the  poemf — 
that  is,  to  that  period  when  the  acts  of  the  heroes  were  finally 
exalted  as  much  as  possible  by  the  last  revisers — w^e  may 
examine  the  general  plan  of  a  Hindu  city,  as  it  is  represented 
perhaps  not  earlier  than  the  fifth  century  after  the  (Christian 
era.  It  had  high,  perhaps  concentric  walls  about  it,  on  which 
were  watch-towers.  Massive  gates  with  strong  doors,:}:  pro- 
tected chiefly  by  a  wide  bridged  moat,  the  latter  filled  witli 
crocodiles  and  armed  witli  palings,  guarded  the  walls.  The 
store-house  was  built  near  the  rampart.  The  city  was  laid  out  in 
several  squares.g    The  streets  were  lighted  with  torches  and 

*  Compare  R.  v.  9. 15  :  rxiprciih  gvetacayakdrdify,  *  by  walls  of  earth 
and  heaps  of  white  earth and  Mbh.  iii.  160. 89 :  prdkdrena  .  .  .  gdildd 
abhvucchrayavatd  caydftdlakagobhind.  The  commentator  on  the  last 
explains  caya  as  the  foundation-bank  of  the  real  wall ;  attdlaka  is 
the  house  on  top  of  the  wall  (cf.  nirvyuha) :  a  necessary  explanation,  as 
the  wall  is  here  momitain-high  and  golden.  I  imagine  such  heaps 
(ca^)  and  banks  of  loose  earth  {vapra)  were  first  used.  Then  came  the 
defense  of  palisade  and  watch-tower.  Long  after  came  solid  masonry. 
In  fact,  all  the  Epic  descriptions  of  solid  walls  are  late.  Neither  Indra- 
prastha  nor  Hdstma  could  have  had  stone  walls  in  the  earliest  account. 
It  is  evident,  too,  that  in  Mbh.  i.  185. 6,  where  the  Pandus  come  to 
Pa&c&la  and  *see  the  town  and  headquarters  {akandhdvdra),  and  live 
in  a  potter's  house,'  outside  the  town,  only  an  open  un walled  town  is 
thought  of,  lying  like  a  camp,  round  a  fort  (pura),  and  with  head- 
quarters :  though  at  once  the  place  of  tournament  is  elaborately  de- 
scribed as  built  with  walls. 

fWe  find  later  rules  for  building  prdsdda,  nagaravdstu,  etc.,  in 
Ag.  P.  104, 105 ;  and  careful  estimates  and  rules  for  houses  in  Bj*.  Saih- 
hit&,,58,  not  comparable  with  the  Epic.   See  further  reference  below. 

\  In  XV.  16. 8 :  *  the  king  left  H&stinapur  by  a  high  gate '  («a  vardha- 
m&nadvdret^a  niryaydu  gajasdhvaydt) ;  and,  as  usual,  the  people  ascend 
the  roofs  to  look  at  the  procession. 

§  The  Mbh.  recommends  six,  but  I  find  only  four  mentioned  in  the 
Ramaya^a,  ii.  48. 19.  Compare  puraih  ^tpadaih  sarvatodi^vi,  Mbh. 
XV.  5, 16.    N.  thinks  that  this  implies  seven  walls  :  not  necessarily. 
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watered.*  The  traders  and  the  kin^s  court  made  this  town 
their  residence.  The  farmers  lived  m  the  country,  each  dis- 
trict guarded,  if  not  by  a  town  modelled  on  the  great  city, 
at  least  by  a  fort  of  some  kind.  Out  of  such  forts  grew  the 
towns.  Kound  the  town,  as  round  the  village,  was  the  '  com- 
mon land '  to  some  distance  (later  converted  into  public  gar- 
dens, as  we  see  in  the  Mudrarfiksasa).  In  the  city  special 
palaces  existed,  for  the  king,  the  princes,  the  chief  priests,  min- 
isters, and  military  officers.  Besides  these  and  humble  dwell- 
ings (the  larger  houses  being  divided  into  various  courts), 
there  were  various  assembly-halls,  dancing-halls,  liquor-saloons, 
gambling-halls,  courts  of  justice,  and  the  booths  of  small 
traders,  with  goldsmiths'  shops,  and  the  work-places  of  other 
artisans.  The  arsenal  appears  to  have  been  not  far  from  the 
king's  apartments.  Pleasure  parks  abounded.  The  royal 
palace  (see  above,  p.  118)  appears  always  to  have  had  its  dance- 
hall  attached-t  The  city  rates  ranged  in  number  from  four 
to  eleven,  and  were  guarded  bv  squads  of  men  and  single 
wardens.:|:  Doorkeepers  guarded  the  courts  of  the  palace,  as 
well  as  the  city  gates.§ 

In  the  well-hia  inner  court  the  kind's  secluded  life,  as  repre- 
sented in  the  later  luxury,  enabled  him  to  pass  the  time  '  on 
soft  couches  and  lulled  by  music '  (v.  36. 55^.  Interesting  is 
the  fact  that,  with  aU  its  extrava^nce,  thie  city  does  not  seem 
to  be  that  of  the  time  of  Varfihamihira.  Where  all,  as  in  these 
descriptions,  is  explained  minutely  down  to  small  detail,  we 
miss  the  vUhikd  and  cHinda  terraces,  so  carefully  described  by 
the  Brhat  Samhita,  and  find  for  the  exact  statement  of  many- 
storied  houses  in  the  latter  only  a  vague  allusion  to  stairs  or 
ladders  in  the  Epic  {sopana :  i.  185. 20);  just  as  we  miss  the 
nlrdjand  ceremony,  and  any  allusion  in  the  life  of  the  charac- 

*  R.  vi.  112. 42 :  aiktarathydntardpatjM,  As  the  watering  of  the  streets 
is  rather  unique,  it  may  be  well  to  give  a  special  reference  for  this 
point :  Indraprastha  is  described  as  sammf^ft^^siktapanthay  Mbh.  i. 
221.86. 

+  nartandgdra,  iv.  22. 25  ff . 

I  Ka^ha  Up.,  v.  1,  speaks  of  a  town  with  eleven  gates  as  a  possibility 
the  body  is  like  a  town  with  eleven  gates').  Nine  gates  are  given  to 
a  town  in  Varaha  P.  52. 5 :  navadvdram  .  .  ekastambhath  catu^tatham, 
Lanka  has  four  bridged  gates  (eight  in  all,  and  ei^ht  walls  :  see  R.  vi. 
93. 7,  and  note  below).  Four  gates  are  implied  m  the  sixth  act  of 
Mfcehakatika,  where  the  men  are  told  to  go  to  the  four  quarters  to 
the  gates.  The  ioke  in  Mrcch.  (Act  v. )  on  the  guard  of  the  town  ()eing 
send  implies  a  large  military  force  resident  in  the  town,  .this  being 
the  real  guard  instead  of  the  nominal  protectors,  the  squads  of  miUtary 
police. 

§  These  courts  have  mosaic  pavements  of  gold  in  R.  vi.  87. 27,  58 ;  see 
Mbh.  i.  185. 20 ;  ii.  88  and  84  {kuttima  of  gems). 
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ters  to  dramatic  entertainment  other  than  dance  and  mime- 
shows  (as  in  ii.  33. 49,  pagyanto  naianartakdn),* 

The  imperial  city  is  represented  as  supplied  with  everything 
necessary  to  withstand  a  siege,  from  elephants  and  horses,  in 
ease  of  anning  at  the  last,  to  doctors  for  the  wounded ;  as  well 
as  with  all  kinds  of  food,  grain,  etc. ;  and  combustible  material, 
such  as  resin,  pitch,  etc.,  which  is  to  be  furnished  to  the  soldiers 
for  army  uses.  The  gates  have  two  doors,  and  cross-bars,  while 
loopholes  are  mentioned  in  the  walls.  They  are  defended  by 
heavy  machines  placed  over  the  gates,  probably  for  projecting 
large  shafts  at  the  foe,  or  dumping  rocks  upon  them,  as  they 
cross  the  moat.  It  is  recommendea  that  kings  should  suppress 
drinking-shops,  bawds,  peddlers,  sodomites,  and  gamblers: 
which  seldom  appears  to  have  been  done.  On  the  contrary,  he 
IB  also  told  to  have  stores  of  liquor,  and  dancers  and  actors  to 
amuse  himself  with.f 


*  Although  a  kind  of  drama  is  known  to  the  latest  lists  of  literature 
(see  above,  p.  112,  and  below  on  music).  This  would  fix  the  termintut  ad 
quern,  including  as  a  whole  the  pseudo-Epic,  but  not  necessarily  the 
following  books  or  even  earlier  sporadic  religious  outcries,  the  insertion 
of  which  letter  might  be  put  at  any  date  without  much  affecting  the 
poem.  The  HarivafiQa  shows  its  posteriority  to  the  Epic  in  many  ways 
(as  e.  g.  nirdjand),  and  this  was  known  in  the  seventh  century. 

t  Besides  xii.  86. 4ff.,  and  69. 14  ff.,  compare  for  descriptions  of  cities 
(although  they  all  agree  closeljr,  and  differ  mainly  in  extent  of  descrip- 
tion) the  short  but  comprehensive  account  in  iii.  15  (Dv&raka);  i.  207. 80  ff. 
(Indraprastha) ;  iii.  178. 8  (floating  city) ;  207.  7  (Mithim) ;  288. 8  and  284. 
4-80  Rftvai?a's  Lank&) ;  viii.  88. 19  (skytown) ;  xv.  5. 16  (ideal  town).  In 
the  RSjn&yana  we  find  nearly  the  same  descriptions  as  those  in  this  later 
part  of  the  Epic.  The  strong  gates,  machines,  etc.,  with  lighted  lamps 
and  other  modem  features,  in  K.  i.  5. 8 ;  ii.  5. 11  ff.  Limk&  has  four  gates, 
with  four  iron  bridges  crossing  the  moat,  each  gate  consisting  of  two 
doors.  Drinking  hiQls  (dpdnagdla),  flower-stores  (pu^agfhdni),  etc., 
abound  (R.  v.  72. 8, 18 ;  16. 8 ;  ii.  108. 12 ff.).  The  broad  streets  (pratolf), 
mansions,  and  palaces  (harmyaprdsdda)  are  generally  described  as  pro- 
fuBely  decorated  with  flags  and  protected  by  machines  (ii.  87. 22  ;  94. 19). 
The  walls  here  are  furnished  with  battlements  (prdkdrava<fabht,  vi.  14. 
22)  on  which  the  defenders  stand.  Squads  (gulmafy)  are  placed  above  the 
city,  vi.  81. 8  (all  R.).  The  countersign  (literally  *  seal ')  given  at  the  city 
gate  is  alluded  to  in  Mbh.  iii.  15. 19  (*  no  inhabitant  goes  in  or  out  with- 
out the  seal,'  amudrai.) ;  and  in  i.  42. 15  we  have  the  dvd^jLstha  or  palace 
door-keeper  (dduvdrika  in  the  drama)  at  each  kak^d,  court.  Several  of 
these  courts  in  one  palace  are  mentioned,  even  as  many  as  seven  in  the 
R&m&ya^a,  where  they  are  guarded  by  joun^  men  armed  with  knives 
and  bows  (R.  ii.  18. 1).  The  anta?f.puram  is  behind  the  third  kakfydy  and 
contains  a  play-ground  (dfcrt^tom)  with  flowers  and  fountains,  where 
the  women  amuse  themselves  {pramaddvanam),  xii. 825. 29 ff.  The 
enterer  must  be  announced  (niveaitdfy).  Compare  with  this  iii.  188. 18, 
where  a  new-comer  savs  to  the  porter  :  *  I  want  to  see  Bandin  in  the 
amembly  room  {rdjaaamsadi) ;  take  my  name  to  the  king  at  once,  door- 
keeper *  (nivedayasva  mdrh  dvdfystha  rdifie).  Compare  R.  ii.  8.  5,  dvd- 
gthend  ^vedita,  and  R.  vi.  8.  37,  etc.  The  keeper  of  the  gate,  R.  ii.  78.  26. 
The  land  around  the  town  is  full  of  farmers  and  artisans :  that  is,  in 
peace,  they  live  outside  as  well  as  within  the  great  cities  (i.  109.  4).  In 
VOL.  xin.  28 
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I  believe  the  relative  size  of  buildings  and  width  of  roads  is 
not,  as  in  Puranic  literature  and  the  Brhat  Samhitd,  established 
by  any  rule.  Absence  of  such  rule,  where  all  is  so  carefully  de- 
fined as  in  the  Qftnti,  should  have  weight  in  discussing  the  age  of 
the  latter.*  Not  unworthy  of  notice  in  connection  with  fliese 
almost  modem  towns  is  the  older  statement  concerning  a  king's 
proper  '  forts'  or  defenses,  incongruously  welded  into  the  late 
portion  of  the  Epic.  They  are  six-fold :  viz.,  a  defense  consist- 
ing of  a  desert,  of  water,  of  earth,  of  wood,  of  a  hill,  or  of 


attacking  the  walls,  elephants  were  employed,  hence  purahhettdraH}.  or 
*  town-breakers,'  ii.  61. 17.  So  the  Greeks  say.  Compare  Aelian,  xvii. 
29  (stron^g  walls  !  perhaps  evidence  of  lack  of  stone).  The  '  four  kinds 
of  physicians*  employed  are  for  cases  of  poisoning,  arrow- wounds, 
sorcery,  and  general  practice  (xii.  69. 50-60).  Wealtn  of  a  palace  is 
described  ii.  34,  and  51. 3  ff. :  blankets,  skins,  cloth  of  wool,  catskin, 
ratskin,  gold-thread,  mantles,  as  well  as  gems  and  jeweUy  of  every 
kind.  Trees  of  all  sorts  are  kept  in  town,  esi)ecially  the  edible  milktree 
(xii.  89. 1).  It  is  interesting  to  note  that  besides  regular  spies  the  king 
has  unmilitary,  in  fact  priestly  squads  stationed  in  outlying  towns,  as  a 
refuge  in  case  he  has  to  flee  his  capital  (xii.  86. 29 ;  1^.  40).  For  vices 
to  be  cast  out,  compare  xii.  88. 14-16.  In  case  of  siege  (for  fear  of  fire), 
the  thatch-covered  nouses  are  to  be  mud-plastered.  The  list  of  weapons 
in  xii.  69  is  unexpectedly  simple ;  but  we  note,  what  has  often  been 
denied  (M.  vii.  90 :  see  below),  that  poisoned  {digdha)  arrows  are  recom- 
mended ;  just  as  we  saw  above,  p.  Ill,  that  the  king  is  told  to  be 
acquaintea  with  *use  of  poison.'  In  regard  to  the  *  lettering  rams' 
and  *  catapults'  generally  understood  by  the  machines  {yantra)  spoken 
of  in  the  text,  compare  more  particularly  below ;  note  here,  however, 
from  the  Ramaya^a,  that  these  machines  are  not  battering  rams  and 
probably  not  catapults,  but  are  primitive  and  awkward  contrivances 

g laced  over  the  city  gates  and  in  other  parts  of  the  town  (which  should 
e  full  of  them)  for  the  purpose  of  casting  arrows  of  great  size  and 
stones.  They  are  *  strong  and  firm,'  but  appear  to  be  of  little  use ;  for, 
though  carefully  adjusted  at  the  beginning  of  the  conflict,  they  do  not 
do  harm  enough  to  be  mentioned  in  connection  with  actual  damage 
inflicted :  over  the  gates,  R.  v.  72. 8 ;  town  full  of  them  {yantra4hyam 
urdhvaprakdratoranam),  R.  vi.  16. 22 ;  to  cast  rocks  {yantroikfiDtopald 
iva)y  R.  V.  64.  24 ;  strong  and  firm,  R.  v.  78. 1-12 ;  carefully  aojusted, 
R.  ii.  109. 52.  That  they  cast  arrows  or  heavy  shafts  is  plain  from  the 
fact  that,  like  bows,  they  are  furnished  with  (bow)  strings,  sajjayantra, 
R.  vi.  14. 20,  to  be  literally  translated :  compare  the  *  strong  bows ' 
iyantrdiJ),  .  .  .  drifhadhanvibhifi),  R.  v.  72. 18.  (Compare  R.  v.  9. 19, 
sdyudha,)  There  is  not  a  single  indication  that  they  could  have  been 
worked  by  explosive  powder.  I  have  purposely  taken  all  these  citations 
from  R.  alone,  as  the  later  work.  Even  the  I^iraQa  era  knows  yantras 
as  general  projectile  weapons,  the  best  being  the  bow.  Compare  the 
laud :  yantrdi^rh  dhanur  eva  ca  in  Vayu  P.  i.  30. 284. 

*  The  Puranic  rule  is  found  further  in  V.  P.i.  6;  Vayu  P.i.  8. 96ff. 
(distance  of  khetciy  etc.).  The  Puranic  city  may  be  illustrated  by 
Varaha  P.  xi.  32 n.,  a  city  built  by  a  priest  much  like  these  of  the  later 
Epic.  Of  great  historical  interest  are  the  *  stories'  in  the  house  de- 
scribed in  the  Pancadai^ijlachatraprabandha  {ekadvibhumi  atikramya, 
etc.,  ch.  8,  as  compared  with  the  eight  level  courts  described  ina  couai«- 
san's  house  in  the  Mfcchakatika  (Weber's  note,  158  a) :  though  I  doubt 
if  this  description  {dvitiyabhumydTh  jagdma,  etc.)  warrants  our  assum- 
ing a  seven-story  house,  with  the  bath-room  on  the  sixth  floor.  Per- 
haps the  hhuwis  sloped  up-hill. 
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men.*  A  reference  to  the  Manu-statnte  shows  that  the  six  are 
nnderstood  of  the  best  places  where  a  capital  city  might  be. 
'He  should  live  in  a  city  fortified  by  a  desert,  by  an  earth 
(wall),  by  water,  by  trees,  by  men,  or  by  a  hill ;  but  best  of  all, 
let  him  occupy  a  hill-fort  (town  set  on  a  hill).'  This  would 
imply  that  stone  walk  were  not  known.  It  is  the  commentator 
who  adds  to  the  wall  'of  earth'  the  words  'or  of  stone  or 
brick.' 

14.  Note  on  caste-exchmvge. — In  the  last  act  of  the  Vikram- 
orvaji  and  first  of  the  Uttara  Kfimacarita,  we  find  the  king  pre- 
paring to  desert  his  throne  and  become  a  hermit,  leaving  the 
crown-prince  to  rule.  This  is  a  legitimate  imitation  of  the  old 
stories.  But  in  the  Enic  the  rimt  to  do  this  is  not  conceded 
without  a  strife.  The  desire  of  King  Yudhishthira,  mentioned 
twice  in  our  Epic,  to  give  up  his  roy«3  life  and  become  a  hermit 
hke  the  oM  sages,  leads  to  an  interesting  discussion,  the  more 
80  as  his  own  father  did  the  like.  Here  the  propriety  of  the 
act  is  called  in  question,  and  the  arguments  advancea  on  each 
side  are  worth  quoting.  They  show  that  Pandu  either  did 
not  give  up  his  throne,  as  generally  assumed,  or  did  so  for 
other  than  simply  religious  reasons :  perhaps  because  he  was 
fond  of  hunting,  or  perhaps  because  he  was  a  leper,  though  the 
latter  supposition  is  from  many  points  of  view  improbable. 
The  proposal  to  leave  the  throne  is  especially  disagreeable  to 
the  priests,  as  a  king  pious  enough  to  renounce  his  kingdom 
would  be  iust  the  one  they  would  prefer  to  have  on  (meir) 
throne.  They  admit  that  in  ancient  times  a  few  cases  of  kings' 
doing  this  are  recorded :  such,  for  instance,  as  that  of  Vigv^mitra 
and  others,  who  being  kings  became  priests  ;t  but  to  resort  to 
a  hermitage  is  the  duty  of  a  priest,  and  not  of  a  king ;  for  protec- 
tion is  the  duty  of  a  King,  and  is  so  recorded  bv  the  ancients ; 
but  by  doing  penance  in  a  wood  he  wins  no  worlds  (hereafter) ; 
for  he  whose  soul  is  given  up  to  nothing  but  (religious)  duty 
does  not  contjuer  the  earth.  Begging  (another  mark  of  the 
priest's  vocation)  is  no  more  his  busmess  than  living  like  a 
tanner  or  a  slave ;  his  duty  is  to  be  strong.'^  Again : §  'all  the 
orders  say  that  a  warrior  should  not  practice  (priestly)  begging.' 
Although  the  king  of  the  Pandus  is  aware  of  this  rule,  ne  is 
equally  familiar  with  the  tales,  alluded  to  above,  of  kings  who 
have  provided  a  precedent  for  him  by  becoming  hermits :  that 
is  to  say,  practically  Brahmans  (one  of  these  even  gaining  priest- 

*  xii.  56. 86 ;  from  the  legal  literature,  M.  vii.  70-71 ;  5p.  ii.  10. 26. 2-8. 

\ye  j^td  kfatriyehhyag  ca  hrdhnnands  te  ca  te  grutdhj  i,  187. 14 :  cf . 
ix.S).Wff.  Sindhudvlpa,  Devapi  are  among  the  few*  Another  ac- 
count of  Vigv&mitra  is  in  xii.  4  (see  above,  pp.  73,  169). 

t  iii.  62. 14  and  ib.  83. 72  ff . ,  with  ib.  51. 

^  y.  78. 8 :  compiure  xv.  4. 6. 
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hood  '  by  force').*  That  the  act  was  really  common  is  shown  by 
the  fact  that  it  is  the  first  thing  of  which  a  king  weary  of  reign- 
ing thinks,  as  in  the  case  oi  the  reigning  kmg  in  the  ninth 
book.  In  this  passage,  the  kingdom* Yudnishtliira  desires  is  freely 
offered  him,  the  reigning  king  proposing  to  '  enter  the  wooa, 
clothed  in  deer-skin/  i.  e.  as  a  hermit;  but  Yndhishthira  re- 
plies :  'To  receive  presents  is  not  permitted  to  a  knight ;  I  will 
nght  for  your  throne,  not  take  it  as  a  gift.'t  Having  fought 
and  conquered,  he  too  grows  weary  of  the  kingdom  and  desires 
to  become  a  hermit.  The  following  summarizes  the  argument, 
conducted  on  the  one  hand  by  the  pious  king  and  on  the  other 
by  (the  priest  speaking  through)  Arjuna,  his  warrior  brother, 
and  Drfiupadi,  the  queen.  The  king:  'So  far  as  I  can  see, 
there  is  no  such  good  for  a  man  as  renouncing  the  world ;  for 
revelation  says  that  such  a  man  can  not  sin  again.'  Arjuna : 
'  What  a  weak  and  unmanly  idea !  what  is  a  king  if  he  re- 
nounces the  world  ?  He  is  a  worthless  man.  He  has  no  prop- 
erty ;  and  what  is  life  without  wealth  ?  Love,  happiness,  heav- 
enly joy  depend  on  wealth.  Wealth  is  necessary  tor  the  glory 
of  the  family ;  yes,  even  for  the  increase  of  religious  and  other 
duties ;  in  fact,  it  is  the  chief  dutj  of  a  king  to  have  wealth ;  a 
man  without  wealth  possesses  neither  this  world  nor  the  next ; 
he  that  takes  a  man's  wealth  takes  away  his  religion  (means  of 
right  acting).  Do  not  the  gods  themselves  seek  to  slay  their 
own  relatives  to  get  their  wealth?  Why,  even  robbery  is 
approved  of  in  the  Veda.  What  do  the  priests  teach  and  make 
sacrifices  for  ?  To  get  wealth.  Kings  must  have  wealth  in  order 
to  provide  sacrifices.  Do  not  therefore  give  up  your  throne 
and  wealth.'  The  king :  *  Is  wealth  needful  ?  A\\  wealth  is 
not  good :  for  instance,  a  man  would  not  be  happy  if  he  were 
to  steal  the  property  of  the  gods.'  Arjuna :  '  Kot  every  one 
that  goes  into  tne  wood  is  a  true  renouncer  of  the  world ;  but 
he  that  lives  a  holy  life  is  the  true  hermit ;  moreover,  it  is  a  priest's 
business  to  be  a  nermit ;  the  sages  say  so.  The  priests  ought 
to  have  gifts  from  the  king ;  but  if  the  king  becomes  a  priest, 
there  will  be  no  one  to  enrich  the  priests.  Besides,  a  king  that 
has  conquered  the  earth  and  then  gets  no  enjoyment  as  fruit  of 
his  trouble  lives  a  fruitless  life.'  The  queen :  '  a  warrior  that 
cannot  inflict  a  blow  is  not  splendid  {na  hhdti^  non  fulget) ;  he 
does  not  get  land;  to  be  mild  to  all  creatures,  to  take  gifts,  to 
study,  and  to  do  penance,  ought  to  be  a  priest's  duty,  not  a 
king's ;  for  a  king  ought  to  protect  people,  and  punish  people. 
Punishment  wakes  when  men  sleep,  and  raises  his  staff ;  he 
(Punishment)  guards  three  things:  gain,  piety,  and  desire. 


♦i.71.29. 

t  ix.  81. 52, 57.   His  victory  was,  however,  already  assured. 
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Therefore  a  king  that  cannot  punish  is  guilty  of  sin  in  regard 
to  gain,  piety,  and  desire,  i  ou  call  it  doing  penance  to  re- 
nounce the  world,  but  a  brave  king's  renunciation  of  the 
world  is  dying  on  the  field  of  battle.  The  king:  'I  know 
the  ordinances ;  I  know  the  double  opinion  of  those  that  say 
on  the  one  hand  "  act,"  on  the  other  "  forsake  the  world."  I 
know  all  the  (radical)  arguments  thought  out  by  the  roots,  and 
I  know  the  divine  rule ;  thou,  my  brother,  hast  no  need  to 

3 note  the  sages'  law  to  me.  Thou  knowest  only  weapons.  The 
elicate  meaning  of  the  law  thou  canst  not  see;  thou  hast 
learned  to  fight,  but  not  to  think;  some  saints  go  into  the 
wood ;  some  go  north,  and  some  go  south ;  but  no  one  yet  can 
show  the  one  road  that  goes  to  oeliverance,  though  the  priests 
point  out  many  ways  oi  salvation.  Some  revere  and  some 
scorn;  some  inflict  corporal  pain  upon  themselves;  some  rely 
on  ceremonies;  others  deny  the  emcacy  of  such  things,  and 
they  are  logical  and  hard  to  convince.  Moreover,  there  are 
scomers  that  speak  much  in  assembUes  and  are  fond  of  talk- 
ing ;  they  run  over  the  earth  to  persuade  men.  But  at  the  end 
the  wise,  the  learned,  the  great,  the  best  knowers  of  the  law 
are  in  doubt.'* 

The  final  view  as  adopted  by  the  king  (xii.  21. 11  ff.)  is  that 
'  some  men  slay,  and  some  philosophize ;  but  Manu  says  that 
one  should  be  mild  and  do  no  harm ;  consequently  even  a  war- 
rior may  pursue  such  a  life  and  yet  gain  heaven  with  its  fruits ; 
althougn  ni/tocma  is  very  hard  to  wm.'f 

IV.    The  MiLriABY  PosmoN  of  the  Euung  Caste. 

1.  Philosophy  of  War. — It  has  long  been  popular  to  dwell 
upon  the  religious  and  meditative  nature  of  the  Hindus.  We 
think  of  them  as  priests,  not  as  soldiers.  In  general,  this  is  not 
wrong ;  but  in  so  doing  we  ignore  an  important  element  in  the 
constituents  of  the  Hindu  character.    This  theosophic  vein 


♦xiL7.37flf.;  refutation,  ib.26.25ff. ;  also  ib.  12. 14 ff . ;  U.Uff.;  19. 
1  ff.  Much  of  this  section  belongs  with  Manu.  Except  for  '  punishment/ 
birds  and  beasts  would  devour  men ;  the  pupil  would  not  study  nor 
milk  the  beautiful  cow  (for  his  teacher) ;  the  girl  would  not  marry,*  etc. 
(15.45aiM.  viL21);  ddruj>a  from  damandt  and  dai)4andt  (addntdn 
damayaty  OQisfdn  daiff^qkiyaty  apt) ;  the  rest  compare  with  M.  vii.  25  ff. 
Concise  end  of  caste-argument  is  given  in  15. 28 :  yathd  sf^to  *  si  tathd 
bhavitum  arhoMf  *be  what  thou  art  created.*  The  *  double  opinion/ 
'ubhayaih  vacanam^  of  19. Iff.,  is  expressed  thus:  kuru  kamia  tyaja 
[iti)  ca,  '  do  acts,  forsake  acts.* 

t  The  last  shows  the  Buddhistic  influence  not  more  than  the  ahinsd 
doctrine  preceding.   The  Manu  quotation  (M.  iv.  2)  is  perverted :  see  my 

Siper  on  Manu  in  the  Mah&bh&rata.   The  whole  passage  is  of  course 
te ;  but  the  later  it  is,  the  more  interesting  from  the  point  of  view  of 
tbe  modem  castes. 
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was  neither  original  nor  universal.  Our  earliest  literatnre  is 
indeed  religions,  though  with  but  little  mysticism.  But  the 
religious  element  did  not  penetrate  deeply  into  xmpriestly  classes. 
One  is  too  apt  to  dispose  of  the  general  Hmdu  as  Max  Miiller  does 
with  the  words :  '  To  the  Greek,  existence  is  full  of  life  and 
reality ;  to  the  Hindu,  it  is  a  dream  and  a  delusion.'  (Ancient 
Sanskrit  Lit.,  p.  18.)  K  we  mean  by  the  Hindu  the  Hindu 
philosopher  and  priest,  this  is  true ;  but  if  we  apply  it  to  the 
Hindu  at  la^,  it  is  as  misleading  as  to  interpret  the  spirit  of 
our  earlier  Europe  by  the  writings  of  a  Thomas  k  Kempis  or 
a  Molinos.  The  priest  certainly  came  to  believe  in  life  as  an 
illusion,  and  his  doctrine  has  had  its  great  and  bad  effect  upon 
the  Epic  poetry ;  but  if  we  study  the  coarse,  sensual,  brutal, 
strife-loving,  blood-hungry  Hindu  warrior ;  if  we  revert  to  the 
Vedic  ancestor  of  this  ferocious  creature,  and  see  what  joy  in 
life  as  life  is  portra;yed  in  battle-hymn  and  cattle-hymn,  we 
shall  be  ready  to  admit,  I  think,  that  through  the  whole  history 
of  the  Hindu,  from  the  early  Vedic  until  the  pseudo-Epic  pe- 
riod, there  reigned  the  feeling,  in  the  larger  class  of  the  native 
inhabitants,  that  existence  is  full  of  life  and  reality.  I  would 
not  cavil  at  Miiller's  distinction,  because  it  is  plam  he  means 
that  in  general  aspect  such  a  difference  is  perceptible.  But  this 
is  a  difference  that  would  fall  to  pieces,  were  we  to  eliminate 
the  literary  class,  from  whose  works  we  form  such  a  jud^ent. 
The  Hinau  soldier's  view  of  existence  must  be  got  mainly  by 
inference,  for  the  priest  has  done  his  best  to  inspire  the  knight 
with  the  thoughts  of  the  priest ;  but  if  we  study  even  priestly 
delineations  of  military  lite,  we  shall  see  that  philosophy  and 
even  religion  lay  far  from  the  soldier's  heart.  His  life  was 
bent  on  tne  material  things  of  this  world,  as  was  the  farmer's. 
He  was  no  dreamer,  till  the  priest  retouched  his  portrait. 

I  turn  now  to  a  study  of  tnis  warrior  feeUng.  To  subdue  an 
enemy,  three  means  are  popularly  quoted.  Oi  these,  the  first  is 
conciliation,  the  last  is  war.  This  introduces  us  fitly  to  the 
theoretical  as  opposed  to  the  practical  side  of  the  military  senti- 
ment. As  a  matter  of  fact,  'conciliation'  has  little  part  to 
play  in  the  early  story ;  but  in  the  later  development  of  the 
Epic  drama,  the  first  means  of  attaining  political  ends  is  faith- 
fully carried  out.* 


*  Brihaspati,  in  xii.  69. 28,  gives  only  conciliation,  bribery,  and  dis- 
sension as  the  three  legitimate  means.  But  elsewhere  we  find  other 
lists,  making  the  *  means '  four  in  number,  or  even  more — five,  or  seven 
being  adduced  (compare  ii.5.  21,  and  ib.  61;  Kam.  Nit.  xvii.8;  x.  10; 
viii.  70).  *  Polity '  is  made  a  means,  as  in  v.  132. 31-82,  where  a  king  is 
thus  exhorted  to  recover  his  kingdom :  *  to  beg  is  not  allowed  thee  ;  to 
till  the  soil  is  shame ;  a  knight  thou  art,  and  livest  by  might  of  arms 
alone ;  then  take  again  thy  kingdom,  by  any  means  thou  canst — by 
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Peace  is  the  ultimate  goal  of  a  happy  kingdom ;  but  through- 
out the  Epic  peace  is  presupposed  as  an  anomaly  in  life.  Con- 
gtant  strife,  with  insidious  citizens  and  with  open  foes,  must 
always  be  carried  on.  'Through  force  and  pimisnment  is  peace 
attained ;  no  coward  can  do  right ;  no  coward  does  his  duty. 
On  the  king  depends  all  virtue ;  on  virtue,  heaven ;  on  heaven, 
the  gods ;  on  gods,  the  rain ;  on  rain,  plants ;  on  plants,  men — 
that  King  who  (by  completing  the  causal  nexus)  is  the  creator 
of  men  is  equal  to  ten  learned  priests.  So  says  Manu '  (i.  41. 
28  ff.).  For  this  oft-given  reason  the  king  is  enjoined  to  re- 
cover a  lost  kingdom,  or  defend  a  threatened  one,  in  any  way  he 
can.  The  kingdom  belongs  to  him  by  hereditary  right  {^anca- 
hhojyam\  and  ne  must  never  despair  (lii.  78. 9 ;  v.  136. 1).  We 
find  of  course  a  number  of  platitudes  against  vengeance :  '  The 
ffood  think  not  of  vengeance,  but  to  do  good  to  tlieir  enemies ; 
die  highest  sort  of  men  are  patient'  (ii.73. 6ff.).  But  the  Epic 
heroes  are  (as  Duiyodhana  is  described  to  be)  '  razor-hearted,' 
and  let  even  their  friends,  as  Vidura  sadly  remarks,  be  punished 
in  their  wrathful  folly  (i.  128. 46 ;  ii.  64. 12).  Vengeance  is  the 
mainspring  of  the  whole  drama.  If  the  king  is  unable  to  sub- 
due his  foes  openly,  he  must  be  a  hypocrite  and  pretend  love  till 
the  time  is  ripe  for  vengeance.  This  is  the  essence  of  royal  pol- 
ity in  *  cases  of  distresi?  (xii.  140. 9  ff.).  'He  must  be  suave 
and  aOTeeable  till  he  can  crush  his  foe ;  he  must  pattern  himself 
after  tne  tricks  of  animals ;  like  a  cuckoo  should  he  watch,  like 
a  boar  should  undermine,  like  a  mountain  be  steadfast,  and  in 
all  cases  possess  impassibility  {am.ullangham.yat/i)am\  anxious 
to  get  good  luck  like  an  empty  house ;  capable  of  many  dis- 
g^aises  nket  a  player ;  now  drawing  himself  in  like  a  turtle,  or 
being  fierce  as  a  wolf,  swift  as  an  arrow,  etc.,  as  occasion  shall 
demand;  trusting  no  one,  but  keeping  himself  infonned  by 
means  of  spies.    No  dry  enmity,  but  fruitful  hate,  should  be 


kindness  or  dissension,  by  bribenr,  force,  or  (iruile '  {k^atriyo  *8i  k^atdt 
trdtd  bdJiuvtryopafivitd,  etc.).  The  five  are  here  sdmnd  bheaena  ddnena 
do^^end  Hha  nayena  vd ;  and  naya  is  political  intrigue.  Bnt  in  vi.  8. 
81  we  find  pacification,  dissension  anions  foes,  and  open  war  quoted  as 
the  *  three  means;'  where,  since  'numbers  do  not  give  victory,'  the 
two  first  should  be  tried  before  the  third.  The  regular  three  appear 
in  T.  82. 18,  and  seem  implied  in  v.  88. 62,  where  we  read :  trayopdyaf), 
.  .  .  gruyante  .  .  .  kaniydn  madhyani<tfy  ^e^ihdfy  {iti  vedavido  vidvfy), 
if  we  permit  the  commentator  to  read  updydfy^  and  to  resolve  into  war, 
diinension  and  bribery  (as  one),  and  conciliation;  but  apdydi>,  refer- 
ring to  desire,  duty,  and  greed,  may  be  the  meaning,  or  trayo  nydyd^, 
may  be  read  (N.  7 ).  Three  means  appears  the  oldest  form ;  four  means  is  a 
Iftt^  idea,  as  kept  in  xii.  856. 6  (conciliation,  dissension,  bribery,  force), 
and  M.  Tii.  107-109.  The  pseudo-Epic  also  employs  the  caturvidham  or 
*  four-fold  means,'  in  a  loose  way,  for  means  to  any  accomplishment, 
and  mnJ^es  the  group  refer  thus  to  doing  anything  *  by  sight,  thought, 
voice,  or  act xii,  291. 16, 
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his;  let  him  not  use  his  arms  when  he  can  have  a  boat; 
let  him  not  attempt  the  impossible,  for  it  is  no  use  trying 
to  eat  a  cow's  hom ;  but  when  he  can,  let  him  go  straight  to 
killing  men,  destroying  houses,  spoiling  roads,  and  ruining 
his  foe  as  best  he  may.  Let  him  corrupt  his  foe's  ministers, 
appeal  to  his  own  people's  weaknesses,  win  the  confidence  of 
the  heads  of  guilds,  and  endear  his  ministers  by  favoring 
their  families.  Only  a  learned  priest  he  had  best  avoid  to 
quarrel  with,  for  long  are  the  arms  of  a  wise  man ;  but  other- 
wise, whatever  foe  he  has,  for  that  foe's  destruction  let  him 
toil.'* 

This  mode  of  procedure  is  particularly  for  outward  foes ;  but 
like  means  must  guard  against  inward  discontent,  since  the 
worst  condition  of  '  distress '  is  where  weak  and  low  men  have 
power  in  a  kingdom  (iii.  35. 17).  No  respect  whatever  is  due 
to  a  king  that  does  not  somehow  or  other  subdue  his  enemies. 
He  sinks  like  a  cow  in  the  mud,  and  is  helpless  as  an  ant 
(iii.  35. 7 ;  ii.  15. 11).  With  such  teaching,  the  motto  '  Peace  I 
think  the  best  thing '  (ii.  15. 5)  is  a  superfluous  addition.  There 
was  no  peace  till  all  were  crushed. 

2.  Trie  gemrtd  Jiahtmg  force  a/nd  military  senHmetU, — The 
whole  business  of  the  whole  warrior  caste  was  fighting.  Mem- 
bers of  other  castes  fought  also.  '  Except  in  some  wilaly  super- 
natural legends,'  says  Wheeler  (Hist.  Ind.  i.  77),  '  the  Brahmans 
are  not  represented  as  warriors.'  He  refers  to  Dro^ia,  the 
priestly  warrior.  But  the  legend  is  of  great  importance,  and 
shows  "us  plainly  that  it  was  conceived  as  possible,  even  if  ex- 
traordinary, that  a  priest  should  be  a  leader  in  war.  Another 
legend  pomts  to  the  fact  that  priests  were  only  in  the  later  time 
regarded  as  unfitted  for  martial  practices.  When  the  Pftndus 
go  disguised  to  Krishna's  self -choosing,  they  assume  the  dress 

*  The  allusion  to  the  empty  house  is  explained  by  the  fact  that  a  house 
not  vet  occupied  is  glad  to  lutve  its  first  inmate  make  a  lucky  entrance ; 
so  the  inception  of  his  plan  he  should  strive  to  have  done  under  fa- 
vorable auspices.  The  reference  to  the  boat  is  drawn  from  an  autique 
law  forbidding  a  man  (avoiding  toll)  to  swim  a  river  where  a  ferry  has 
been  placed.  So  a  king  should  wait  for  the  proper  means  to  convey 
him  to  his  goal  (Compare  Vas.  zii.  45,  bdhuohydrh  na  nadiik  taret ; 
M.  iv.  77,  etc.).  The  Manu  code  has  also  many  of  the  comparisons 
drawn  from  the  acts  of  animals.  Compare  vs.  24  with  M.  vii.  105 ; 
25  (a)  —  M.  vii.  106  (a),  etc.  The  spies  are  here  recommended  as  usual  for 
parks,  halls,  and  places  where  pnests  meet.  Compare  above,  p.  152.  The 
allusion  to  the  cow*s  horn  {anarthakam  andyu^arh  govi^difasya  bhak- 
^ananiy  56)  b  explained  b^  the  addition  *  the  teeth  touch  it,  but  no  food 
is  obtained.'  Compare  with  these  mottoes  Kam.  Nit.  v.  1 ;  Ag.  P.  224. 27, 
etc.  The  heads  of  guilds  mentioned  in  vs.  64  are  the  same  as  those 
already  discussed  above,  p.  82.  With  vs.  69  ff.  compare  Bohtlingk's 
Spruche,  viahate  yo  and  na  tat  taret ;  with  the  last  proverb,  68,  com- 
pare v.  87. 56;  88.8, 
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of  Driests.  As  apriest  Arjxma  steps  out  and  performs  wonders 
witn  the  bow.  Tne  warriors  present  are  incensed  that  a  priest 
can  surpass  them  in  shooting ;  but  the  incident  shows  the  not 
impossible  attitude  of  the  priestly  caste  in  respect  of  handling 
weapons.  It  is  only  after  tne  deed  is  done  that  the  angry  and 
defeated  warriors  make  a  rule  that  no  priest  hencefortn  shall 
enter  the  lists  to  contend  in  feats  of  arms  with  the  knights. 
In  spite  of  Wheeler's  cutting  dismemberment  of  the  poem, 
there  remains  nothing  wildly  supernatural  or  even  improbable 
in  this  legend.  Again,  compare  a  kind's  universal  challenge : 
'  Is  there  one  that  bears  a  weapon  and  is  equal  unto  me  in 
fight,  either  slave  or  farmer  or  knight  or  priest'  (v. 96. 7). 
Even  the  son  of  Droi;ia,  who  was  one  of  the  bitterest  warriors 
m  the  Epic,  retains  so  much  of  priestly  character  that  he  is  re- 
proached for  using  a  weapon,  and  called  a '  priest  but  in  name :' 
an  indication  of  tne  soldier-priesfs  rarity,  but  a  proof  of  the 
circumstance  that  the  priest  still  as  priest  (as  member  of  the 
caste)  fought  on  the  field  (see  below,  §  4).  Further,  it  was  the 
formal  law  that  any  priest  might  serve  as  a  soldier  if  unable  to 
support  himself  as  a  priest.  In  view  of  legend  and  law  it 
seems  wrong  to  say  that  ^priests  are  never  represented  as  sol- 
diers save  in  wildljr  improbable  legends.'  That  one  of  the  law- 
givers disputes  this  law  shows  again  that,  while  not  universal, 
it  was  not  uncommon.* 

The  mass  of  the  army,  the  despised  conglomerate  array 
useful  only  for  a  wall,  is  composed  of  aU  the  lowest  castes,  mixed 
with  barbarians  and  foreigners.  Among  these  too  fought  the 
men  of  the  people-caste,  when  necessity  called  them  into  the 
field,  as  the  quotation  from  a  battle-chapter  given  below  shows : 
where  it  is  also  stated,  were  the  proof  needed,  that  the  slave  too 
obtains  heaven  by  fighting  and  dying  in  battle.  In  general, 
therefore,  we  may  say,  reverting  to  the  earliest  period,  that  first 
of  all  the  whole  people  fought  on  the  field ;  that  in  the  Epic 
period  the  knights  fought  as  the  main  soldiers ;  that  some  rem- 
iniscence remains  even  of  the  priests'  use  of  arms ;  that  the  ag- 
ricultural caste  rarely  but  really  fought  in  battle  (against  the 
statement  of  the  Greek  historians),  and  that  the  slave-caste  with 
other  un- Aryan  elements  of  the  state  went  to  make  up  the  pro- 
jectile force  as  mass  in  the  battle  array,  but  were  without 
individuality.  No  low  man  gets  a  reputation  for  bravery  or 
even  for  cowardice.  He  is  but  a  brick  m  a  row.  The  common 
warriors,  however,  those  unable  to  bear  the  expense  of  cars  or 
good  arms,  were  retainers  of  the  kings  and  lords,  and  (probably 
according  to  their  wealth  or  bravery)  were  appointed  to  -the 
positions  of  under-oflBcers,  or  led  the  van  in  charges. 

♦  Compare  G.  vii.  6  ( but  see  Bflhler's  Intr.  p.  lii) ;  VSs.  ii.  22  ;  M.  x.  81. 
VOL.  zm.  24 
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'  The  essence  of  warrior  duty  lies  in  fighting '  is  the  hundred- 
times-repeated  axiom  and  motto  of  all  the  caste.  A  few  of 
their  own  expressions  will  show  how  deep  a  moral  hold  this  law 
of  their  fighting  caste  had  on  the  Hindus.  It  is  indeed  no  ill 
to  die  in  battle  when  one  has  been  challenged  to  the  fight ;  but 
forever  noblest  is  the  death  of  those  that  fight  straigntly  and 
turn  not  aside.*  Not  a  pleasure  only,  but  the  highest  duty  is 
it  to  die  in  war :  '  Fight  now,  be  firm ;  no  other  duty  has  a  king 
than  slaying  foes '  (v.  160. 71).  No  matter  how  challenged,  the 
warrior  must  respond.  So  a  suddenly  challenged  king  answers 
at  once  to  a  peremptorv  challenge  by  speedy  preparation: 
*  Mindful  of  the  warrior^s  duty,  he  laid  his  crown  aside  and 
braided  up  his  hair,'  the  formal  beginning  for  the  fight.f 

In  fact,  it  makes  no  difference  whether  one  expects  to  kiU  or 
to  be  killed  in  the  contest,  he  must  fight ;  and  in  either  case  he 
gets  his  reward ;  for  '  crooked  is  war  alwavs ;  who  strikes,  and 
IS  not  struck  again  ?  But  it  is  the  same  if  one  be  slain  or  not, 
for  he  that  dies  in  battle  wins  victory  from  death ;':[:  for  'death 
in  battle  is  the  womb  of  heaven'  (ii.  22. 18).  Even  the  pun- 
ning etymology  of  the  word  warrior  is  called  upon  to  deiend 
this  view.  Not  to  kill  the  foe  is  a  sin ;  the  warrior  is  called 
'he  that  saves  from  destruction  ;§  therefore  he  lives  by  destruc- 
tion.' All  a  warrior's  superiority  lies  in  force,  as  does  the 
priest's  in  texts,  the  farmer's  in  wealth,  and  the  slave's  in  his 
age  alone  (v.  168. 17).  The  same  idea  is  often  repeated.  | 
'  Boldness  alone  is  the  hero's  own  law.'^  '  There  is,'  it  is  said 
again,  *  absolutely  no  rule  but  conflict  for  one  of  the  warrior 
caste '  (iii.  35. 35).  '  To  escape  is  a  disgrace ;  to  die  in  battle  is 
best ;  to  ask  for  mercy  is  a  sin ;  sweet  is  it  to  die  in  battle ;  the 
path  to  heaven  lies  in  fighting.'**  Wherever  we  find  the  topic 
touched,  it  is  handled  m  the  same  way.ft    One  should  fight 


*  iii.  88. 16-17  ;  dhave,  so  the  verb  dhvayad  dvdirathend  ^jdu,  xii.  5. 1 
etc.,  'called  out '  to  a  duel  (see  below  in  battle), 
t  kegdn  samantigi'hya,  ii.  23. 5  ff. 

i  V.  72. 58,  of.  ff.  C5ompare  R.  vi.  98. 24-25 ;  pardir  vd  hanyate  tnroA 
pardn  vd  hanti  saihyuge^  iyarh  hi purvanirdi§td  gatih  k^atriyagdgvatt^  ff. 

§  k^atatrdtd  k^atdjjivan,  vii.  197. 4, 88 ;  148. 66 ;  above,  p.  114. 

I  Compare  ii.  21. 50 ft.,  and  with  52  cf.  v.  182. 7,  the  *  arm-power'  of  the 
warrior  against  *  voice-power'  of  the  priests. 

^  svako  hi  dharma?f>  ^rdndih  vikramafy  ;  and  if  the  *  three  means ' 
fail,  conquer  by  boldness,  i.  202. 18. 

♦*  iv.  88. 29 ;  V.  8. 20  ff. ;  185. 11 ;  viu.  98. 55ff.  =ix.  19. 68  (ib.  59  =  ib.  64). 

tt  The  exhortations  just  before  the  great  war  opens  are  not  more 
expressive  than  those  in  mid-fight.  They  all  breatne  the  same  spirit, 
that  it  is  pleasant  and  holy  to  die  fighting,  and  that  this  assures  heaven 
hereafter.  *  T^e  best  death  is  on  the  field  of  battle *  either  victory  or 
a  battle-death— this  is  the  eternal  law  proclaimed  by  the  creator,'  (v.  51. 
51;  78.4;  ix.81.84).  Compare  also  v.  75. 28:  *a  warrior  does  not  own 
what  he  does  not  win  by  his  strength '  (ycui  qjasd  na  labhate  k^riyo 
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strongly  and  unselfishly  (nirahamkdra),  for  fighting  is  the 
eternal  law ;  and  one  may  slay  an  elder  and  a  better  who  comes 
to  attack  him,*  for  one  should  ^show  no  mercy  to  the  foe.' 
Such  determination  in  warfare  naturally  gave  rise  to  proverbial 
expressions  embodying  the  comparison  with  others  less  bloody 
by  nature.f  It  was  even  regarded  not  alone  as  a  disgrace,  but 
as  a  sin,  for  a  warrior  not  to  die  (as  we  should  say)  *  in  his 
boots.'  ^  To  die  of  disease  in  a  house  is  a  sin '  is  more  than 
once  emphatically  said  (vi.  17. 11 ;  xii.  97. 14r-23).  As  a  conse- 
quence of  the  necessity  of  battle,  all  caste-rules  were  laid  aside. 
The  knight  might  kill  anyone  that  attacked  him.  Not  even  the 
priests  were  sacred.:]:  The  psychical  reason  added  to  this  rule 
might  have  applied  to  other  cases,  had  the  priests  seen  fit ;  for 
'  the  soul  is  not  killed ;  it  seeks  a  new  home ;'  and,  after  all,  ^  it 
is  not  the  slayer  that  slays,  but  fate.'§  So  it  is  said  distinctly 
^if  one  sees  a  priest  among  those  raising  arms  against  him,  a 
priest  acting  just  like  a  warrior,  and  kills  him  when  he  is  thus 
fighting,  that  is  not  '  priest-murder '  at  all :  that  is  the  decision 
in  the  works  on  duty.']  This  is  a  clear  indication  that  the 
rules  on  duty  found  it  necessary  to  provide  for  a  very  possible 
contingency  bv  exculpating  the  slayer  of  a  priest  in  advance. 

So  overwhelming  appears  to  the  Epic  poet  the  moral  force 
back  of  the  warriors  physical  might  that  we  have  one  sad  state- 
ment in  respect  of  that  might :  '  Right  is  that  which  a  strong 
man  understands  to  be  right.'^^    Above  all,  the  natural  mourn. 


na  tad  agnute),  for  what  he  does  win  belong  to  him,  except  for 
the  share  deducted  for  the  king.  Compare  M.  vii.  96-07  and  G.  x.  20-28 : 
the  victor  has  all  the  spoils  of  battle  except  cars  and  riding-animals, 
which  fall  to  the  king;  as  does  also  a  special  share  of  all  the  booty 
saying  what  a  knight  has  thus  gained  by  a  duel ;  all  other  things 
won  m  battle  are  divided  among  the  Hrmj ;  compare  also  Kdm.  Nit. 
zix.21.  Death  in  some  holy  spot  is  particularly  desirable,  such  as 
*kuruhfetra,  the  all-holy'  (v.  141. 58).  *To  fight  as  long  as  life  shall 
last,  to  bow  to  priests  and  duty'  is  the  summary  of  a  warrior's  code 
(v.  184.40;  127. 15ff).  Sometimes  the  priest  comes  after  duty,  as  ib. 
127. 20.  This  is  a  perverted  quotation. 
•  vi.  123. 37 ;  107. 101  flf. :  the  Divinity  speaks. 

t  xii.  14-15 ;  22.  4 ;  iii.  22. 28  ;  27.  37,  89 ;  28. 7 ;  v.  88. 29 :  conversely  we 
find  'tender-hearted  as  a  priest'  (iii.  85.  20). 

t  For  *  wrath  obtains  wrath '  as  its  reward.  This  is  the  proverbial 
dtatdyin  doctrine  kept  in  the  law-codes,  of  which  different  forms  exist : 
xii  15.  65 ;  84.  19 ;  56.  80 ;  iii.  29. 27 ;  M.  viii.  851 ;  Ip.  1. 10.  29. 7,  quoted 
from  a  Parana ;  Yds.  iii.  17 ;  B.  i.  18. 18.  It  refers  to  a  secret  assassin 
or  an  open  foe.  Curious  is  manyus  tarn  manyum  fcchati^ipi^  (T  ipitf 
avTt^eCet,  Pseudo-Phocjrl.  78. 

g'Fate  I  deem  the  highest  thinff;  manliness  is  no  avail,'  ii.47.86, 
etc.;  V.  159. 4, 14, '  man  is  worked  by  fate  like  a  wooden  machine '  (ddru- 
yantravat). 

I  V.  178. 51 ;  note  the  conclusion :  one  may  act  toward  another  as  that 
other  acts  toward  him  (58). 
T  ii.  69. 15 :  said  by  Bhishma. 
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in^  for  the  dead  is  forbidden.  Formal  mourning  with  appro- 
priate rites  is  fit  service  at  the  funeral  of  a  warrior;  but  one 
should  not  lament  long  in  his  heart  for  those  that  are  slain  in 
battle.  First,  because  ne  that  does  so  '  gets  only  woe  on  woe/ 
since  fighting  and  being  slain  is  to  the  warrior  what  penance  is 
to  the  priest  and  service  to  the  slave,  and  the  dead  have  obtained 
happiness ;  next,  because  one  should  console  himself  by  him- 
seli,  and  not  allow  useless  grief  to  cloud  his  mind ;  naught  is 
better  to  the  warrior  than  war ;  to  avoid  it  is  to  lose  place  on 
earth  and  in  heaven ;  to  flee  is  un- Aryan,  ungodly.* 

So,  in  spite  of  some  melancholy  objection  to  death,  and  the 
thought  that  posthumous  fame  is  no  better  than  ^a  wreath 


*  xi.  2. 20 ;  9. 21  fF. ;  26. 4  fF. ;  xv.  81. 4 ;  ix.  81. 24.  These  passages  are  easily 
multiplied.  I  select  but  a  few  of  epigrammatic  or  special  moral  inter- 
est :  '  We  know  not  whether  death  comes  by  day  or  by  night ;  but  this 
we  know — that  nothing  immortal  lies  in  peace  *  (ii.  17. 2).  *  The  palace 
of  Indra  is  for  them  that  seek  their  death  in  battle '  (ii.  12. 21).  *  For 
war  was  the  warrior  bom,  victor  or  vanquished  he  goes  to  Indra*s 
heaven'  (v.  135. 18).  *  A  knight's  role  is  **  the  weapon  forever he  should 
not  seek  to  be  a  priest ;  for  Indra  was  a  warrior,  and  slew  his  sinful 
kin'  (xii.22.5ff :  although  in  the  same  book  Vasishtha  has  to  exhort 
Indra  to  '  make  up  his  mind  like  an  Aryan  and  slay  his  foes/  ib.  2^. 
24).  *  A  pious  priest  and  a  warrior  d3ring  face  to  the  foe  both  (attain 
the  same  end,  and)  split  the  disk  of  the  sun '  (v.  83. 61).  '  Face  to  the 
foe— who  dies  thus,  endless  his  heaven'  (iii.  54. 18).  *  Do  not  grieve,  my 
friends,'  says  even  the  sinful  Duryodhana,  *for  if  the  Vedas  be  any  rule 
to  you,  I  have  conquered  the  world  to  Come,  in  that  I  have  not  swerved 
from  kni^htl}^  law'  (ix. 65. 28ff. :  cf. iii. 52. 25,  yadi  vedat^  pramaiialf) 
ISo  it  is  said  (xi.  26. 12ff.) :  *  They  that  die  slaughtered  (bv  chance)  go  to 
worlds  of  gods  and  kings ;  they  that  die  with  the  thought  "I  will  die *' 
loin  the  angels ;  they  that  hold  out  against  all  odds,  these  go  to  the 
home  of  Brahma ;  while  even  those  that  have  begged  for  mercy,  if  they 
still  die  with  their  faces  to  the  foe,  go  to  the  guhyaka  world ;  moreover, 
those  that  die  anyhow  on  the  field  of  battle,  even  if  killed  by  accident 
(not  slaughtered  oy  the  sword),  go  to  the  Kurus  of  the  North  after 
death '  (12 :  hutdni  garird'^i  B.,  hatdni  C.  767 :  cf .  xii.  98). 

The  hero-king  of  the  Epic  is  told  that  he  may  make  his  mind  easy  for 
the  slaughter  of  so  many  human  creatures  by  performing  a  penance 
-  *  even  a  little  penace,'  it  is  contemptuously  add^.  The  whole  passage 
shows  disdain  for  the  weak  sorrow  of  a  kmg  who  could  grieve  for  the 
deaths  caused  by  his  glorious  wars,  and  adduces  the  constant  argument 
that  a  king  should  *  protect :'  or,  as  here  applied,  should  *  protect  his 
rights;'  for  the  king's  duty  is  to  slay  anyone  that  turns  right  into 
wrong,  even  if  it  be  a  son  or  a  priest ;  the  axe  is  not  the  slayer  of  the  tree 
it  is  the  woodman ;  the  king  is  not  the  slayer  of  the  men  that  die  in  bat- 
tle, it  is  fate ;  even  the  gods  once  filled  the  earth  with  bloody  oceans, 
when  they  fought  with  the  demons ;  if  it  lies  on  the  king's  conscience 
that  many  have  been  slain  for  his  sake,  let  him  do  penance ;  or,  if  he 
will,  let  him  perform  the  great  horse-sacxifice,  which  will  certainly 
relieve  his  soul  of  aU  evil  (xii.  82. 2  ff.— 33. 25  ;  97. 1  ff. :  cf.  ib.  28,  *  it  is  a 
sin  to  die  in  bed,'  and,  therefore,  a  virtue  to  die  in  battle).  The  meta- 
phor of  the  ocean  of  blood  is  elsewhere  fully  carried  out.  Compare  the 
battle-scenes  below,  or  e.  g.  xii.  55. 18 :  the  bodies  are  islands ;  the  flags, 
the  sea-foam ;  one  waters  earth  with  blood ;  grasses  it  with  hair ;  hOls 
it  with  corpses. 
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adorning  a  dead  man,'*  the  usnal  and  eflEective  spurs  to  courage 
are  duty  and  glory.  '  I  elect  glory  even  at  the  cost  of  life,'  says 
the  Kums'  chief  hero  ;t  for  '  victory  is  the  root  of  right,  and 
death  is  better  than  lack  of  fame.'j:  But  fear  inspired  courage 
also ;  for  according  to  the  Epic  rule  a  deserter  is  killed,  and 
may  even  be  burned  to  death.^ 

The  (juestion  naturally  arises,  how  far  the  formal  expression 
of  opinion  reflects  here  the  true  spirit  of  the  soldiers.  To  this 
the  answer  is,  as  it  seems  to  me,  that  the  chiefs  are  rightly  rep- 
resented as  preferring  death  to  defeat,  and  as  delightmg  m  the 
fierce  shedding  of  blood;  while  the  masses  need  these  exhorta- 
tions to  encourage  them.  Every  hero,  of  course,  because  he  is  a 
hero,  exults  in  the  battle ;  omy  the  king  of  the  Pandus,  by 
what  in  each  case  appears  to  be  interpolation,  is  made  to  grieve 
and  sorrow  over  the  result  of  war ;  and  the  greatest  knight, 
Arjuna,  is  made  to  feel  a  moral  fear  of  killing  oef ore  the  fight 
begins. 

Sut  the  common  soldiers,  for  the  most  part  mercenary  troops, 
are  sup|)lied  with  these  sentiments  as  exhortative  pills  to  stimu- 
kte  their  slower  valor ;  and,  too,  oftentimes  in  vam.  That  al- 
most Mohammedan  outburst  referred  to  above  ('  sweet  it  is  to 
die  in  battle ;  the  path  to  heaven  lies  in  fighting,'  viii.  93. 55  flE.) 
is  the  last  desperate  call  of  a  great  chief  seeking  to  rally  his 
frightened  troops.  But  the  call  has  absolutely  no  effect ;  it 
does  not  stimulate  the  churls  behind  him  to  love  of  glory  at  the 
expense  of  life.  They  run  away.  As  we  shall  presently  see, 
this  is  no  exception  to  the  general  order  of  events.  The  true 
warrior  by  caste  is  really  indoctrinated  with  these  sentiments 
to  such  an  extent  that  he  willingly  dies  for  glory's  sake  as  well 
as  for  duty's ;  but  the  mass  of  the  army  was  cowardly,  trumped 
to  battle  at  the  outset,  and  eagar  to  avoid  danger  whenever  it 
arose.) 

fnteresting  as  the  exhibition  of  morale  given  by  the  quotations 
above  may  be  (and  it  seems  to  me  that  the  poets  have  enabled 
us  to  get  a  tolerably  clear  idea  of  this,  and  portrayed  the  fight- 
ing force  with  what  we  may  assume  to  be  a  true  imitation  of 


*  ill.  801. 7 ;  mfiasya  Hrtir  mariyasga  yathd  mdld  gatdyu^ah. 

Iiii.  300.  81 :  vtO^ymi  Tdrtiih  loke  hijivitend  ^pi. 
xii.  100.  8»-40.' 

g  xii.  97. 22.  The  same  kind  of  punishment  with  the  same  kind  of  fire 
is  here  decreed  for  the  deserter  as  that  which  the  law-codes  enjoin  for 
a  warrior  or  man  of  the  people-caste  that  has  dishonored  a  woman  of 
the  priestly  caste.    Compare  vas.  xxi.  1-8 ;  M.  viii.  877  (katdgnind), 

I  As  I  have  already  observed,  the  common  soldiers  are  led  into  the 
battle  on  the  principle  that  quantity  is  more  important  than  quality. 
*An  army  with  a  mass  of  foot  soldiers  becomes  solid*  {paddtibahu- 
Id  send  drdhd  bhavati),  xii.  100. 24  (or  gatrun  jayati  in  Ag.  P.  227. 7) :  cf . 
Epic,  ib.  99. 18,  na  hi  gdurydt  param ;  sarvarh  gure  prati^thitam. 
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the  actual  conditions  obtaining  in  Hindu  warfare),  it  only 
brings  out  the  more  strongly  our  lack  of  information  in  regard 
to  the  real  war-life  of  the  king's  common  soldiers.  What  we 
do  know  may  be  briefly  recapitulated  here,  before  we  proceed  to 
the  subject  of  military  tactics.  As  to  the  primitive  Hindu 
soldier  of  the  pre-Epic  period,  how  he  was  supported,  what  he 
did  in  peace,  etc.,  we  know  next  to  nothing  save  by  inference, 
and  by  works  too  late  to  be  considered  as  valid  for  the  Epic 
period.  We  judge  that  his  pay  was  a  part  of  the  booty  ;  that 
at  first  he  was  a  fraction  of  tne  common  folk,  and  in  peace  was 
not  different  from  his  neighbors  ;  tending  cattle,  offering  sacri- 
fice, repelling  assaults,  making  foravs,  as  times  and  wishes 
twirled  his  inclination.  But  gradualljr  the  cattle  were  left  to 
others  that  preferred  a  qui^t  life  ;  agriculture  arose,  and  caste 
gratings  separated  thenceforth  and  forever  the  hired  soldiers 
from  me  ranchman  and  the  farmer.  Now  he  belonged  wholly 
to  the  king,  and  drew  his  pay  from  his  valor,  or,  later  still, 
from  a  regular  stipend,  plus  what  (with  certain  exceptions)  his 
individual  bravery  enabled  him  to  seize  as  private  booty  on  the 
field  of  war.  In  the  Epic  period  (and  the  reports  of  the  Greeks 
support  the  native  authorities)  he  lives  a  life  in  part  beautifully 
resembliq^  that  of  the  German  soldier.  In  war  he  fights  as  he 
is  bid.  ui  peace  he  amuses  himself,  and  does  nothing  else. 
He  receives  a  regular  wage  (which  ought  to  be  paid  in  advance), 
but  is  not  employed  by  the  king  on  the  strength  of  this  support 
to  attend  to  civil  business.  His  life  must  be  free  from  business 
affairs,  and  his  wife  is  supported  by  a  pension  when  he  is  slain. 
His  position  theoretically  is  inferior  only  to  the  priest's,  and  in 
social  practice  inferior  also  only  to  his  aristocratic  superiors  of 
the  same  caste.  ^ 


*  These  {xoints,  incidentally  touched  on  already,  may  be  illustrated  by 
the  following :  *  the  daily  allowance  and  (monthly)  wage  of  the  amy 
to  be  paid  as  stipulated  and  at  the  time  agreed  upon  *  (kaccid  baiasya 
bhaktarh  ca  vetanarh  ca  yatho  ^citam,  aamprdptakdle  ddtavyaih  daddsi 
na  mkar^aMy  ii.  5. 48,  and  the  same  in  R.  li.  109. 41) ;  *  support  the  wives 
of  those  that  for  your  sake  have  gone  to  death  *  (ii.  5. 54 :  cf .  xii.  86. 24 ; 
cf.  also  Nitipra.  vi.  106-107) ;  *  one  must  not  engage  in  business  affairs 
with  a  king's  soldier  *  (rajabhTtydfy  ....  aendjlm  ca  .  .  .  vyavahdrefu 
varjaniydfyy  v.  37. 30).  The  rules  for  booty  have  been  given  above. 
Ease  and  pleasure  were  the  fruits  of  peace.  Compare  the  Gxeek^s  ac- 
count (Diodor.  xli.  :  nijUKTov  6^  arpartcjUKdv,  eig  rovg  irokifiovc  eir^erovv, 
fihf  n?.r/i)^Ei  devTepoVf  aviaei  6^  ml  wcudi^  ir'keiaT'g  XP^P^^^^  '''^^  eipijvaic 
'Ipki^Tai  d'  IK  Tov  ^aaiXiKjov  irav  to  w^it^o^  tC)p  aTpariurruv  koX  tuv  irokefuarw, 
Innuv  re  koX  kXei^vruv,  Arrian,  Ind.  xii.,  fills  this  out  a  little  :  nifiirrw 
6i  yho^  k<fr\v  *lv6oiaiv  ol  KoXefiiaralj  irTJj^ei  pkv  deirepov  fura  tov^  yeupyob^, 
TrXeloT^  de  k?ieir&Epii^  re  kuI  ev'&vfity  kmxp^^psvov'  koI  ovTot  aaiofrdi  fwirvctv 
TUV  iro?i€fitKiov  ipyuv  uai.  He  adds  that  they  make  their  own  arms  and 
have  servants  to  attend  them  in  camp,  and  proceeds :  avroX  6k  iar*  6v  /ikv 
iTokefiket  dk-Q  noTiepiovaiv,  eipijvT}^  6i  yeifo/ievijg  tv^vfikovrai  *  Kal  a^v  fiur^og  ck  tov 
Koivov  TOcd^Se  ipxerai  Ctg  kqI  dXXovf  Tpi^tv  an*  avrov  evfmpiu^.  Compare  Strabo, 
above  p.  124. 
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3.  MUita/ry  Tactics. — The  formal  account  of  possible  mili- 
tary manoeuvres  given  in  the  Manavic  code  is,  as  compared 
with  the  Epic,  both  redundant  and  deficient.  Enough  remains 
of  exact  similarity  to  show  that  the  code  speaks  of  movements 
well  authorized  by  tradition  as  bjr  precept.  Probably  both  the 
Manavic  law  and  the  Epic  are  indebted  for  their  full  facte  to 
the  military  codes  published  by  the  two  greatest  authorities  on 
such  matters,  Brihaspati  and  iJcanas.  That  is  to  say,  the  com- 
pleting Epic  supplied  itself  with  descriptions  from  the  usually 
recognized  possibilities  of  warfare,  and  the  Manavic  code  copied 
the  current  military  rules  {yuddhadha/nna)  ascribed  to  these 
men,  and  which  mav  well  have  been  existent  in  some  form  or 
other  fas  a  manual)  before  our  present  Manu  was  composed. 

K  uie  king  is, resolved  on  going  out  to  attack  a  neighboring 
kingdom,  he  should  make  the  expedition,  if  he  can  select  his 
time,  either  in  the  moon  corresponding  to  the  time  from  the 
middle  of  November  to  the  middle  of  December,  or  during  the 
two  moons  from  the  middle  of  February  to  the  middle  of 
March.*  These  are  the  months  most  suitable  for  a  campaign ; 
but  he  should  not  regard  this  as  a  rule.  He  may  go,  adds  the 
pseudo-Epic,  at  anv  other  time,  if  it  suite  his  purpose  better.f 
In  what  way  the  line  of  march  is  to  be  taken  up  we  are  not 
particularly  told.  The  army  advances  in  an  irregular  body, 
led  bv  the  chief  generals,  the  king  being  in  the  middle. 
The  baggage-wagons  and  provision-wagons  and  the  women 

With  this  account  from  Megasthenes  it  is  interesting  to  compare 
Tacitus :  Quotiens  bella  non  ineunt,  multum  venatibus  plus  per  otium 
transigunt,  dediti  somno  ciboque.  Fortissimus  quisque  nihil  agens 
dele^ta  domus  et  penatium  et  agrorum  cura  feminis  senibusque  et  in- 
firmissimo  cuique  ex  f amilia ;  ip^i  hebent ;  mira  diversitate  naturae,  cum 
iidem  homines  sic  ament  inertiam  et  oderint  quietem  (6.  15).  Holtz- 
mann  (Epos,  s.  5,  with  notes)  has  compared  many  of  the  points  wherein 
the  Hindu  Epic  *  is  often  the  best  commentary  on  the  Germania.' 
There  are  so  many  ^ints  of  contact  between  the  ethnographic  descrip- 
tion of  the  Germania  and  the  life  of  the  Hindu,  both  in  the  original 
texts  and  in  what  remains  of  Megasthenes,  that  the  question  has  risen 
in  my  mind  whether  Tacitus,  in  representing  an  ideal  opposed  to  the 
rank  life  of  the  Roman  Imperial  period  (as  some  have  assumed  to  be  the 
cause  of  his  writing),  did  not  fill  out  his  lacunse  of  information  with  the 
reports  of  an  equally  foreign  and  more  unknown  folk,  and  help  himself 
from  the  descriptions  of  Megasthenes  (of  which  we  have  now  but  part). 
The  position  of  the  great  chiefs,  the  fondness  for  dice,  the  description 
of  the  soldier-life,  afl  correspond.  What  information  concerning  the 
Germans  the  writer  really  had  would  supersede  the  worth  of  imagina- 
tion or  of  borrowing.   Where  he  had  none,  he  might  have  borrowed. 

♦  The  Pandus  sent  their  embassy  to  the  Kurus  in  the  month  kdumuda, 
after  fall.  It  was  seven  days  before  the  new  moon  when  the  ambas- 
sador, failing  to  procure  terms  of  peace,  agreed  that  hostilities  should 
begin  when  the  seven  days  were  over :  v.  83. 7  ;  142. 18. 

f  xu.  100.  9  flf. :  cf .  ib.  69. 20 ;  M.  vii.  182 ;  Nitiijrak.  vii.  51 ;  Ag.  P.  227. 8. 
The  passage  here  quoted  from  the  later  Epic  gives  details  on  roads,  the 
suitable  groiind  for  horses  to  fight  on,  etc. 
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follow.  The  headquarters  of  the  king  are  guarded  by  troop 
stationary  and  movable.  Behind  come  other  ffenerals.*  On 
arriving  at  the  place  where  the  conflict  is  likely  to  take 
place,  the  king  or  commander  encamped  the  armv  {nimgam 
%draydrrvd8a  or  nwegavd7ndsa  sendm)  upon  a  level  place 
of  broad  extent,  and  the  soldiers  pitched  their  tents  (vegd) ; 
while  the  headquarters  of  the  general  commander  {skan- 
dhdvdra)  were  guarded  by  squads  of  men  {gulmdh\  as  on  a 
march.  The  first  care  was  to  clear  the  ground,  and  for 
this  purpose,  an^  outlying  posts  of  the  enemy  («amiM  gulmdh) 
having  been  driven  off,  the  commander  with  the  help  of  his 
generals  had  the  camp  limits  marked  out  {gibiram  rndpaydm- 
dsaj,  and  a  trench  dug  about  it  {khdnaydmdsa  p<iriMam)j 
which,  for  the  sake  of  greater  protection  (^x^1/yaHham\  was 
guarded  by  troops.  The  camp  itself  {gibira  or  sendivwega) 
consisted  of  separated  tents  stored  with  arms.f  Such  a  camp 
is  described  as  looking  like  a  city ;  and  if,  as  is  probable,  the 


*  V.  151. 50  ff.  In  the  abstract  of  this  portion  of  my  paper  as  already 
reported  (Proceedings,  May,  1887),  I  have  suggested  that  the  M^avic 
orders  of  march  really  refer  to  battle-arrays.  They  do,  but  I  should  have 
put  the  case  differently.  What  is  described  in  the  Manavic  code  is  a 
series  of  battle-arrays  and  at  the  same  time  of  march-arrays.  In  other 
words,  the  law-book  implies  that,  from  the  time  the  king  leaves  his 
capital,  he  shall  draw  out  his  forces  in  full  preparation  for  conflict. 
Thinking  of  long  marches,  I  overlooked  this  possibility,  and  was  thence 
led  to  believe  that  the  *  battle-arrays'  of  the  code  were  only  for  the 
field  of  conflict  with  instant  prospect  of  fighting.  And  in  fact  the  fight- 
ing is  siipposed  to  be  immediate.  All  is  here  described  as  on  a  battle- 
field. Hence  an  imminent  foe  must  be  intended,  and  the  'march'  is 
from  its  beginning  an  advance  against  a  possibly  instantaneous  attack. 
Vyuha  is,  I  think,  not  used  for  a  long  march.  Sendyoga  or  ydtrd  is  the 
proper  term  for  that  (or  ydtrikam,  xii.  100.  10 ;  69.  20 ;  108, 40).  Thus, 
m  V.  151. 56,  we  find  an  irregular  body  of  the  Pandus  advancing 
ipraydtdndm)  toward  Kurukshetra,  their  only  care  being  to  keep  the 
king  in  the  middle.  But  when  they  arrive  on  the  field,  they  are  spread 
out  at  once  in  a  vyuha,  which  is  not  the  case  before  {dsddya  tu  iuru- 
k^etram  vyiUfhanikdl^  prahdHnaJ^^pdrj^val},  samadj^anta  nardanto 
t?f?a6M  iva,  ib.  68).  So  in  xv.  7. 12  fit.  the  king  is  first  to  march  {ydtrdrh 
gacchet),  and  then  to  set  his  army  before  the  foe  in  proper  order,  using 
the  *  wagon,'  *lily,'  or  '  thimderbolt '  array,  as  explained  by  Uganas. 
Compare  also  R.  ii.  90. 12, 19 ;  87. 1, 4,  where  the  general-in-chief  goes  in 
advance  on  a  march  ;  and  roadmakers,  ditch-diggers,  machine-makers, 
etc.,  etc.,  go  before  the  army  to  facilitate  the  journey.  I  said  that 
mdrga  was  manoeuvre  in  the  Manavic  passage.  I  was  wrong ;  it  is  the 
route ;  used  as  e.  g.  the  word  appears  in  the  story  of  Rama,  Mbh.  iiu 
283.40  ;  291.60,  and  in  R.ii.  90.82,  fds^radf^fena  mdrgena.  But  here, 
too,  the  route  is  taken  by  the  army  arranged  as  if  for  battle ;  for  such 
is  the  meaning  of  the  following  words  :  orJiaspatinayena  ca,  *  accord- 
ing to  the  rule  of  Brihaspati'  (explained  below). 

t  Bows,  bowstrings,  corselets,  swords,  honey,  butter,  lac,  fodder, 
arrows,  axes,  spears,  quivers,  besides  ponderous  machines,  are  promi- 
nent among  the  stores  of  the  camp.  The  use  of  some  of  these  will  be 
described  below.  Chariots,  armed  elephants,  etc.,  are  in  all  parts  of 
the  camp. 
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poet  does  not  exaggerate  in  saying  that,  besides  the  fighting 
men,  all  the  artizans,  bards,  traders,  and  prostitutes  deemed 
necessary  had  also  their  residence  inside  the  camp-limits,  we 
may  well  believe  the  comparison  corresponds  to  truth.*  Watch- 
words and  secret  signals  by  which  friends  may  be  recognized  are 
given  out  before  the  battle  begins  {abhijfldnani  or  samjfldh^  vi.  1. 
11  ff.).  Fighting  does  not  begin  till  morning.  The  array  for 
the  day  is  decided  upon,  and  the  troops  advance,  being  in  general 
stationed  in  such  propinquity  that  each  soldier  shall  feel  him- 
self surrounded  by  nis  own  relatives :  that  is,  as  far  as  possible, 
the  clan  and  family  divisions  are  to  be  observed.  '  Death  in  a 
house  is  not  approved  of  in  the  case  of  warriors ;  that  would 
be  destructive  of  the  pride  of  proud  heroes;  that  would  be 
wrong  and  pitiable  indeed ;  .  .  .  such  a  death  ou^ht  no  hero 
{vvrcm)  to  endure.  But  a  warrior  ought  to  die  causing  destruc- 
tion in  the  ranks  of  war,  surrounded  by  his  kin,  hewn  down 
by  sharp  weapons.  .  .  .  Fired  by  love  and  pride,  a  true  hero 
dies  thus,  and  goes  to  Indra's  heaven.'f  It  is  also  worthy  of 
note  that,  before  the  advance  to  the  field  of  conflict,  a  relig- 
ious fire-service  is  performed.  This  ceremony  is  doubtless  the 
same  on  the  part  oi  the  Kurus  as  that  alluded  to  as  performed 
by  the  Pfindus :  viz.,  a  devotion  of  the  foes  to  destruction  over 
a  war-fire.  Probably  we  are  to  understand  a  formal  rite,  in 
which  the  gods  are  called  upon  to  destroy  the  foes  of  the  sacri- 
ficer.  The  ceremony  is  performed  by  the  family-priest  of  the 
Pandus.$ 

The  special  tactics  employed  on  entering  the  field  will  now 
be  ffiven,  and  then  the  use  of  arms.  These  subjects  should  be 
etuaied  solely  by  the  light  of  the  military  movements  described 

♦  v.  151. 58 ;  152. 1  ff. ;  161. 1 ;  1»5. 12ff.  Five  yojanas  is  the  size  of  the 
Kurus'  camp  (ib.  15). 

t  rane^  lecidanarh  Jqrtvd  jUatibhify  parivdritdfyy  tik^n&il},  gastrdir 
abhikliftdfy  k^atriyo  mrtyum  arhati,  xii.  97.  28  ff. ;  fattfira  (25),  vira  {27), 
gura  (29).    In  vi.  94.  87  aim  jiidtibhify  parivdritah. 

t  V.  196. 1  ff.  Compare  v.  1 26. 2 ;  and  purohitdh  gatruvadhaih  vadan- 
tal^,  in  vi.  22. 7.  The  first  passage  represents  the  Kurus  marching  out  to 
the  field  against  the  Fundus,  adornea  with  garlands  and  clothed  in  white 
(verse  2).  Like  the  Spartans,  the  Hindu  soldiers  were  careful  to  attend  to 
their  hair  before  a  battle,  binding  it  up  about  their  heads.  As  a  further 

Sreliminarv,  they  arrange  their  beards  (or  shave,  klptagmagru),  viii.  58. 
B.  Compare  the  ceremony  (repeating  Vedic  verses)  enjoined  in  Agva- 
layana  (G.  S.  iii.  12. 1  ff.)  for  the  Purohita  to  perform  when  the  king  goes 
into  iMkttle.  I  may  mention  in  this  connection  that  the  king  instead  of 
the  priest  may  say  the  verses  (ib.  20) ;  and  that  the  only  vyiUias  known 
are  those  of  Aditi  and  Uganas  (ib.  16),  if  this  lies  in  the  words  ddityam 
du^naaaih  vd  ^vasthdya  prayodhayet  (dsthdya  is  the  Epic  word).  The 
Ait.  Br.  has  directions  for  consecrating  the  chariot  as  a  means  of  victory 
(viii.  10 ;  Weber,  Ind.  Stud,  x.  31).  In  later  times  compare  Ag.  P.  125. 
49ff.,  a  fire-sacrifice  at  the  beginning  of  battle  to* insure  victory,  where 
ftnlmVlft  are  sacrificed  (juhuydn  (nf-f)  mdiimm,  50). 
VOL.  xra.  25 
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in  the  Epic*  The  'arrays'  mentioned  by  the  earlier  code  of 
Mann,  however,  correspond  so  closely  to  the  Epic  usage  that 
for  preliminary  understanding  of  the  term  the  legal  forms  may 
be  here  mentioned.f  The  army  may  be  formed  into  an  oblong 
column ;  a  wedge ;  a  rhombus ;  a  body  like  two  triangles  with 
apices  joined  (the  bases  forming  the  van  and  rear) ;  one  long 


*  And  not  by  the  darkness  of  later  formal  codes  on  war.  The  mate- 
rials for  Hindu  antiquities  must,  it  seems  to  me,  first  be  drawn  exclu- 
sively from  the  classical  or  older  literature,  and  not  from  the  late 
didactic  works  until  the  Epic  has  declared  itself.  Such  modem  explan- 
atory books  as  the  *  Politys '  form,  on  account  of  the  difference  in  age 
and  the  whoUv  theoretical  character  of  the  contents,  rather  an  obscura- 
tion than  an  elucidation  of  the  facts  we  seek.  They  are  instructive  only 
as  illustrating  the  Epic,  and  help  us  when  they  confirm  the  data  drawn 
from  ceal  literature ;  but  when  they  contradict  such  data,  they  are  to 
be  ignored — unless  one  seeks  to  form  a  continuous  chain  from  the  Epic 
period  to  the  latest  age,  and  to  do  so  will  arrange  the  didactic  material 
after  that  drawn  from  the  Epic.  But  to  confound  and  mix  the  two,  to 
quote  a  Niti  on  military  matters  as  if  entitled  to  like  consideration  with 
tne  Epic,  is  to  allow  a  succeeding  age  to  interpret  a  former,  and  ignore 
a  possible  development  bridging  the  two.  Thus,  besides  the  simple  Epic 
sprinkling  of  the  king  at  the  consecration,  the  universal  *  sprinkling  ^  of 
ail  the  king's  arms,  the  nirajandvidhi  (Ag.  P.  367  ff.),  the  raising  of  the 
daw^,  so  elaborately  described  with  the  triumphal  arch  and  lustration 
in  Bfh.  Samh.,  chap.  48-45,  have  no  meaning  for  the  Epic  period,  inter- 
esting as  they  are  for  that  of  the  HarivaAca  and  following  epochs. 
Thus  also  it  is  from  no  wish  to  exclude  outside  aid  that  I  here  put  aside 
the  technical  divisions  of  the  Nitisara  of  K&mandaki  and  of  the  Nlti- 
prakS^ ;  but  a  glance  will  show  the  Epic  student  what  false  guides 
these  are.  Everything  is  here  on  a  moaem  footing.  The  older  order 
has  been  not  only  increased  but  changed.  The  formal  divisions  of 
arms,  arrays,  employments  do  not  accord  with  the  more  ancient  rec- 
ords. I  regard  such  works  (including  the  Agni  Pur&Qia)  as  useful  solely 
for  giving  us  light  on  a  later  period ;  and,  while  thinkiuj^  an  interest- 
ing parallel  to  the  Epic  to  be  worth  noting,  do  not  consider  the  state- 
ments of  such  literature,  when  more  detailed,  as  explanatory  of  the 
Epic ;  nor,  when  opposed,  as  authoritative.  The  four  great  divisions 
or  the  Niti's  vyuhas  have  no  parallel  in  the  Epic ;  and  e.  g.  the  gyena  as 
a  subdivision  of  the  daru/a  is  misleading;  nor  are  the  names  of  the 
divisions,  dan^,  bkaga,  aaaihhata,  marufala  (Nitiprak.  vi.  8ff.),  known 
as  such  to  the  Epic;  while  the  relegation  of  tne  varaha^  makara, 
g&ru4<i,  krdwhca,  padma  to  an  extra  class  not  contained  under  any  head 
IS  merely  a  reflex  of  the  fact  that  these  are  among  those  established 
by  Epic  tradition.  Details,  like  those  on  the  size  of  the  dart^  (Ag.  P. 
61. 85ff.),  do  not  necessarily  oppose  the  Epic,  but  may  be  ouoted  omj  as 
modem  specifications.  So,  too,  of  the  Bfhat  Samhita.  My  objections 
to  this  class  of  literature  I  explain  rather  fully,  since  it  might  well  be 
asked  what  need,  in  the  light  of  Wilson's  work  and  the  texts  published 
by  later  editors,  we  have  of  another  investigation  on  military  matters, 
especially  on  arms,  etc.  It  is  suflScieut  to  say  that,  if  we  follow  even 
Wuson's  results,  who  has  based  his  researches  on  the  imitative  Puranas, 
we  obtain  many  statements  contradicted  by  the  usage  of  the  Epic.  It  is 
the  latter  that  is  most  important.  Still  greater  discrepancies  occur  in 
comparing  the  formal  war-codes  with  our  poem.  In  each  case  the 
codes  reflect  a  later  period,  although  they  have  of  course  inherited 
much  that  is  old  and  common  with  the  didactic  parts  of  the  older  work. 

+  M.  vii.  187  ff.  For  later  works,  compare  Ag.  P.  285  (ra^odt^)  S. ; 
K&m.  Nit.  xix.  ^seventeen  forms  are  given) ;  and  Nitiprak.  vi.  8-9. 
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slender  line ;  a  rhomboid  with  extended  sides  ;*  one  long  heavy 
phalanx.  One  should  encamp  in  a  circle,  with  the  ling  in 
the  center.f 

To  return  to  the  Epic :  At  sunrise,  or  before,  the  king  holds 
a  short  conference  with  the  commander-in-chief,  and  either 
selecte  a  battle-array  himself,  or  directs  the  commander  to  do 
so.  There  is  of  course  at  times  a  doubt  as  to  which  form  is 
preferable ;  and  we  find  in  one  instance  that  the  king  himself 
insists  on  the  long  and  slender  line,  while  his  best  knight  re- 
commends the  solid  phalanx ;  for  the  chief  officers  are  present 
at  the  conference.  There  seem  to  be  no  party  or  national 
orders.  Each  side  selects  one  of  the  current  forms,  occasion- 
ally choosing  one  day  the  form  that  defeated  them  when 
chosen  by  the  other  the  day  before.  If  anticipated,  the  com- 
mander scrutinizes  the  foe^s  orders  before  deciding  his  own. 
After  a  selection  has  been  made,  the  troops  advance  in  differ- 
ent companies  and  regiments.:]:  We  must  pause  here  to  ask 
what  is  the  assumed  distribution  of  the  lorces.  We  have, 
according  to  tradition,  two  different  arithmetical  progressions 
in  differentiating  the  number  of  forces  in  the  various  bodies. 
According  to  a  report  which  seems  entirely  theoretical  (xii. 
100.31),  the  men  are  subdivided  into  groups  of  a  thousand 
with  a  general  at  the  head ;  of  a  hundred  with  a  captain ;  of 
ten  wim  a  sergeant.  This  bears  a  close  resemblance  to  the  dis- 
tribution of  royal  officers  throughout  the  realm,  the  names 
being  similar.  In  the  one  case  we  have  'a  lord  of  a  thousand 
villages,'  *lord  of  one  hundred,'  and  Hord  of  ten;'  in  the 
other  'lord  of  a  thousand  men,'  etc.  This  distribution  is  not 
known  in  the  fighting  scenes,  but  neither  is  the  following ;  and 
we  can  draw  no  definitive  results  as  to  the  antiquity  of  division 
in  either  case.  Vasishtha's  division  (see  the  note  below)  would 
imply  that  a  decimal  arrangement  was  the  base  of  the  army's 
make-up.  The  other  arithmetical  progression  is  mainly  by 
three,  instead  of  ten.  Here  we  also  find  that  the  names  desig- 
nating the  different  bodies  are  not  known  as  such,  technical^ 
speaking,  in  the  battle-scenes.  What  is  called  a  company  may 
mean  a  whole  division  or  a  whole  army.  Moreover,  the  num- 
bers are  in  quantity  absurd,  when  we  remember  that  the  Kurus 


*  Biihler's  translation  of  the  Manavic  verse. 

t  Da^^,  gakata,  vardha,  makara,  giUn,  garv4ay  vajrayjpadma,  lit- 
ffljJly  *  staff,  wagon,  boar,  sea-beast,  needle,  huge  bird,  thunderbolt,  lily,' 
are  ^ven  as  names  of  arrays,  and  the  last  of  camp  order. 

t  The  commander  *  draws  up  the  order  *  (vyuhaHi  cakre),  or  draws  up 
'  a  counter-order '  (against  that  of  the  foes,  prativyuha).  Drawn  up, 
the  foe  is  vyiUjihdnika,  '  with  face  (acies)  in  battle  order.'  It  is  usual  to 
'ooimter  against  the  foe'  (gatrun prativyuhya),  though  the  verb  abso- 
lute is  also  common  (cf .  vii.  6. 8 ;  19.  88).  One  draws  out  the  different 
aciee :  cf .  v.  164. 4,  anikdni  vyakar§ata. 
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are  said  to  have  put  upon  the  field  eleven  times  the  highest 
number  in  the  list,  which  should  make  an  army  of  more  than 
two  hundred  thousand  chariots,  as  many  elephants,  more  than 
a  million  men,  and  over  half  a  million  horses.  Such  exag- 
geration is,  however,  common  in  the  Epic ;  and,  by  comparing 
several  accounts  of  the  numbers  wounded  in  different  cases,  it 
will  be  seen  that  we  often  have  to  divide  by  a  hundred  or  a 
thousand  to  reach  a  reasonable  limit.  The  same  absurdity  is 
repeated  at  the  end  of  our  war.  After  almost  countless  hosts 
had  been  slain,  the  poor  remnant  on  each  side  was  as  follows : 
On  the  Kuru  side  there  remained  ,  eleven  thousand  chariots,  ten 
thousand  seven  hundred  elephants,  fully  two  hundred  thousand 
horses,  and  thirty  million  men.^  The  Ptodu  army  (originally 
seven  'whole  armies')  now  consisted  of  six  thousand  chariots, 
as  many  elephants,  ten  thousand  horses,  and  ten  million  foot- 
soldiers.  Such  was  the  halam  gesam,  '  remnant,'  on  the  morn- 
ing of  the  last  day  (ix.  8.41.).  The  opening  forces  are  found 
in  as  extraordinary  sums ;  where,  to  instance  only  one  case,  the 
number  of  vagavartinah  (or  soldiers  brought  into  the  field  by 
one  ally)  implies  one  hundred  thousand  chariots  (vi.  17  and 
18).  The  systematic  scheme  of  what  an  army  is  to  be  can, 
therefore,  be  looked  upon  only  as  a  very  late  attempt  to  make 
technical  divisions  of  wnich  the  true  Epic  knows  notning.  The 
list  may,  however,  be  of  interest.  The  name  of  the  force  stands 
to  the  left. 

Horses 

Charioto.      Elephants.        Foot-men.  (cavalry-men). 


patti  =1  1  5  8 

seTidmukha  =8  3  15  0 

gtUma  =          9  9  45  27 

gana  =        27  27  185  81 

vdhini  =        81  81  405  248 

prtand  =       248  248  1215  729 

camu  =       729  729  8645  2187 

anikinl  =      2187  2187  10985  6561 

ak^duhini  =    21870  21870  109850  65610 


Each  division  is  thrice  its  preceding,  except  in  the  last 
example,  where  the  dJcsduhinl  or  complete  army  is  ten  times 
the  anlkmi.  Other  authorities  make  gtdma  the  same  as  gana^ 
and  sendmukha  also  thrice  its  present  size.  But  even  the  Epic 
itself  formally  contradicts  tliis  division,  and  makes  one  army- 
corps  (seTw)  consist  of  five  hundred  elephants  and  the  same  num- 
ber of  chariots ;  while  ten  of  these  make  a  prtcmd;  and  ten 
of  these,  a  vdhini;  the  patti  has  five  and  fifty  men;  the 


♦  Literally,  *  three  kotis  of  foot-men,'  {pattikofyas  tathd  tiarafy) :  of. 
R.  vi.  4. 56,  gatarh  catasahasrdndrh  kotim  dhur  man^iffidfy.  Patti  must 
here  be  the  foot-soldier.  There  would  thus  be  more  men  at  the  end  of 
the  war  than  at  the  beginning. 
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ffulmUj  one  hundred  and  sixty-five;  three  gulmas  make  a 
gana;  and  there  is  no  difference  between  sipatti  and  a  8endr 
mukha*  We  have  here  a  mixture  of  three  and  ten  multiples. 
The  earliest  mention  of  formal  anny-divisions  in  the  codes 
appears  to  point  to  a  squad  of  ten  factors  as  the  unit  of  measure- 
ment ;  these  factors  beinff  perhaps,  as  above,  cavalrymen,  foot- 
soldiers,  war-car,  and  elephant:  though  no  explanation  of 
the  'ten'  is  given  in  the  rule  of  Vasishtha  containing  this 
division.f 

The  Epic  proper  has,  however,  no  definite  terminology  for 
divisions  of  the  army.  The  same  force  has  different  names. 
Certain  appellations  denote  a  relatively  large  force;  certain 
others,  a  relatively  small  one.  Any  of  the  names  of  the  larger 
divisions  may  indicate  the  whole  army  without  distinction. 
The  only  formal  division  recognized  is  that  of  the  four-fold 
array ;  not  a  quantitative,  but  a  qualitative  distribution.  '  The 
four-fold  army,'  everywhere  alluded  to  as  such  in  the  early 
Epic,  consists  of  an  army  divided  according  to  kind  into  four 
groups  :  of  foot-men,  horse,  chariot,  and  elephant  (the  last  three 


*  v.  156.  24  ff. ;  the  table  above  is  from  i.  2. 19  ff. 

f  I  do  not  understand  how  *  one  elephant,  one  chariot,  two  horsemen, 
and  three  foot-soldiers'  make  *ten  parts,'  and,  as  I  have  not  the  text 
of  the  commentator,  must  suppose  a  clerical  error  in  BQhler's  note  to 
Vae.  xix.  17.  While  the  first-mentioned  method  of  dividing  the  army 
into  groups  of  regiments,  companies,  and  squads  (of  one  thousand,  one 
hundred,  and  ten  men  respectively),  each  with  its  commander  (adhipati ; 
the  commander  of  one  thousand  being  also  called  ^^^lra),  appears  a  late 
inyention,  it  may,  nevertheless,  be  based  on  an  old  imit  or  ten.  If  we 
compare  the  words  of  Vasishtha  {safhydne  dagavdhavaMni  dvigurj^- 
hanni  sydt)  with  the  late  Epic  distribution  of  officers,  in  which  all 
those  that  can  divide  the  foe's  force  and  re-establish  their  own  dis- 
banded force  are  counted  equal  and  worthy  of  eating  and  drinking 
together,  and  receiving  double  pay  (dviguyuvetandfy),  as  applicable  to 
all  officers ;  and  then  find  certain  special  officers  called  '  leaders  of  ten' 
{da^ddhipatayaff,},  'leaders  of  a  hundred,'  etc. —we  might  almost  be 
tempted  to  transfer  the  meaning  here  to  Vasishtha's  words,  and  trans- 
late vdha  as  *  dux ' :  •  in  an  attack  {samydneu  the  army  led  by  its  lead- 
ers of  ten  shall  be  employed  in  the  double  (duty  of  breaking  the  foe's 
ranks  and  holding  its  own).'  But  this  may  seem  far-fetched,  and  leaves 
no  better  meaning  for  the  next  verse  than  we  had  before ;  whereas,  if 
we  take  vdha  as  squad  (=patU)y  with  Biihler,  we  may  give  a  better 
aenae  to  18  { pratyekam  jprapdh  »yiU))  by  reading  (instead  of  prapdl),) 
praqSJ},  authorized  by  Faj;iini,  and  a  natural  error  in  writing,  and 
rendering  *and  each  squad  shall  have  its  fore-fighters,'  which  was  the 
mctice  in  actual  battle  (compare  purogama).  The  following  verse  of 
Vasahtha  (jmrhsdrh  gatdvardrdhyarh  cd  'havayet)  I  take  as  an  indication 
that  the  division  of  one  hundred  was  the  next  to  the  division  of  ten  in 
his  mtem.  I  ought  to  add,  however,  that  prapdh  is  authorized  by  the 
like  Epic  text,  xii.  69. 58.  The  passage  above  from  the  Epic  gives  us  the 
word(6a2a-)  mukhydJf,  'captains'  as  the  general  term  for  officers,  and 
shows  us  in  the  following  verses  that  the  king  ought  to  call  these  men 
together  (mukhydrusanmpdtyd)  and  exhort  them  before  the  battle  (xii. 
100.80-82). 
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implying  those  that  ride  on  them).  Further  characteristics  of 
these  groups  will  be  spoken  of  below.* 


♦  The  four-fold  army  (balarh  caturafigam  or  vdhini  caturangim  or 
'Sdinya,  e.  5.  i.  69. 4 ;  v.  5. 17 ;  ib.  19. 1 ;  vii.  164. 9 ;  iv.  68. 18 :  in  iv.  52. 17 
caturhhdga  is  merely  a  quarter  of  the  army)  is  composed  of  all  the  men 
making  the  day's  battle-order :  vihito  vyuhaJ}  paddtya^mrathadvipdify, 
(vii.  80. 14,  cf .  9).  In  later  portions  the  army  is  spoken  of  as  *  six-fold ' 
(^a^i^i'nt),  where  to  the  fighting  force  is  added  the  *  treasure'  and 
'  machmes,'  brought  to  the  camp  (%o^  and  yantra,  M.  vii.  185 ;  Mbh.  v. 
96. 16 ;  xii.  108. 88),  although  the  two  additions  are  by  some  commentators 
explained  as  the  'general  and  workmen/  or  even  *  carts  and  camels:* 
thus  showing  the  lateness  of  the  change  (compare  the  commentators  on 
Manu,  loc.  cit.)  In  the  Puranic  literature  we  have  four-  or  six-fold 
indifferently  (Var.  P.  10. 61 ;  27. 12 ;  Ag.  P.  10. 7 ;  14. 9 ;  241. 2,  etc.),  but 
generally  four-fold.  In  the  battle-scenes  (below)  the  army  is  assumed 
to  be  four-fold.  An  eight-fold  division  of  all  the  forces  is  given  in  xiL 
121.  44  (compare  below,  and  above  p.  108).  A  three-fold  division  (trivi- 
dham  balam)  is  only  found  of  force,  not  forces  (i.  e.  the  realm's  resources 
in  council,  wealth,  and  officers:  ii.5.57).  Unexplained  by  our  text 
is  'the  army  of  four-fold  forces  composed  of  eight  members,'  but 
the  commentator  thus  explains  this  a^tdngasarhytuctd  caturvidhabald 
camufy  (ii.  5. 68,  with  which  compare  xv.  7. 7 :  mdtUa^  mitray  atambcUam, 
bhrtam,  greiphalam) :  *  the  "  four-fold  force"  means  the  native  veterans 
imdula),  the  allied  troops  (mditrd),  the  hired  men  (servants,  slaves,  etc., 
bhityajy  and  foresters  (who  help  clear  the  roads,  etc.,  dtavtka).  The 
army,  again,  is  distributed  into  eight  parts,  chariots,  elephants,  horses, 
fighters  {yodhdf}^  i.  e.  all  but  the  foot  ?),  foot-soldiers,  workmen,  spies,  and 
topograpliical  leaders  (those  that  can  tell  about  places,  ddigHcamukhyd])).^ 
A  comparison  of  the  epithets  given  to  the  army  in  the  Ramayaijia  snows 
that  the  'four-fold'  army  is  here  also  the  more  common,  if  not  the 
only  term  employed  {caturangabala :  R.  i.  28. 14 ;  anga  or  aAginl  also  ib. 
i. 71.8,  6;  76.6;  78.8;  79. 26 ;  li. 88. 7 ;  86.2;  48.7;  78.11;  78.22  ;  86.18; 
94.9;  (100.54,  camu;)  106.9;  iii.42.18;  v.  78. 12;  81.28;  m  88.2  defined 
^cujktfiginl :  i.  53. 21,  v.  1.  Bomb.  51.21:  varuthini).  Comparing  M.  vii. 
185  and  Kam.  Nit.  18. 2,  22,  we  see  that  this  last  division  of  'six'  is  not 
unknown  to  late  Epic  and  later  literature ;  but  it  is  very  rare  against 
the  common  use  of  'four.'  The  comparison  points  again  (as  I  have 
shown  on  another  theme)  to  the  synchronic  completion  of  the  Manavic 
code  and  the  Qantiparvan  of  the  Epic.  The  commander's  proper  title  is 
sendpati;  his  office  is  sdindpatya.  The  title  vdhinipati  is,  however, 
common.  The  whole  army  is  designated  by  camu  ('four-fold')  as  well 
as  by  the  proper  name.  Thus,  Dhritarashtra's  whole  force  of  eleven 
ak^duhinl  is  called  vlratamd  mahdcamufy  (viii.  60. 92 ;  ix.  64.  9).  Other 
irregular  names  for  the  whole  army  are  found  vi.  72.  84  {vdhini) ;  vi. 
112. 2  (pfiand) ;  vi.  78. 22  [varuthini).  For  carnH  compare  further  vi.  86. 
tlO ;  100.  24,  84 ;  105. 15  [pdndavi  camtiJ).) ;  vii.  161. 18 ;  168. 1  (mahdcamHh 
and  camHh  of  Kurus) ;  pft'andpati  is  the  same  as  ak^duhinipati  (viii.  78. 
15;  vi. 87.15).  Poetical  names  abound:  dhvajini,  vii. 92. 5;  vi.54. 91; 
ripuvdhiniy  vi.  109. 10,  etc.  The  'lines'  deserve  notice,  although,  as 
far  as  I  have  observed,  no  use  or  effect  of  orderly  lines  is  perceivable 
in  the  battle-scenes.  The  rule  that  fighting  must  cease  when  a  priest 
appears  between  two  lines  of.  battle  (antkayol))  means  of  course  only 
the  opposing  acies  (xii.  96. 8) ;  anikaveldydm  (where  a  brave  should 
fight)  IS  '  on  the  van  of  the  front  line '  (ib.  97. 18).  The  real  unit  of 
battle-order  is  not  the  line,  but  the  group,  greni,  viii.  78. 16.  The  battle 
itself  is  called  saihkhyay  aaihgara,  samgrdma  (collision,  conflict)  or 
simply  '  fighting'  {yuddha,  or  yudh,  e.  g.  i.  19. 14 :  cf.  R.  ii.  94. 12,  gakya^^. 
8o4nuih  yudhiy  etc.),  but  has  also  its  poetical  side,  and  is  termed 
dhavay  aieranda,  dmarda,  '  challenging,'  *  advance,'  *  crush ;'  or,  still 
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The  troops  having  started  with  a  blare  of  drums,  trump- 
ets, and  conch  shelb,  the  hosts  stream  out  'like  flamingos 
crossing  a  great  lake,'  each  chief  making  for  his  particular 
adversary,  against  whom  he  has  been  pitted  by  the  commander 
before  the  fight  began.*  The  crowd  follows  the  leaders. 
Each  hero  plunges  into  the  fray,  scattering  the  base  herd  with 
a  commotion  '  l3:e  that  caused  by  a  huge  sea  fish  leaping  into 
the  8ea,'t  and  is  soon  at  arrow's  point  with  his  chosen  adver- 
sary, or  is  doubling  and  twisting  about  for  position,  or  rushing 
any  whither  at  need  of  a  friend.  His  base-bom  adherents  and 
his  high-born  following  keep  close  to  his  heels.J  The  proceed- 
ings at  the  end  of  the  day  (for  *with  sunset  the  armies  gener- 
ally stop  fighting)  depend  on  whether  tlie  commander-in-chief 
has  been  slain  or  not.  If  not,  the  forces  are  simply  drawn  off 
the  field,  the  men  going  to  bed  as  soon  as  they  can — some- 
times eating  and  going  at  once  without  conver8ation,§  although 
stopping  to  salute  each  other,  care  for  their  wounds,  see  to 
the  sentinels,  or  even,  in  the  case  of  the  knights,  taking  a  bath 
and  listening  to  some  music  {gltavddit/ra)  while  eating  before 
sleeping.  1  The  singers  and  praisers  always  welcome  them 
back,  however,  if  merely  as  a  sign  of  good  luck,  as  they  also 
open  the  day  with  their  music ;  since  not  to  have  glad  music 
in  the  morning  shows  fear,  and  is  a  sign  of  ill-luck.^f 

But  if  the  commander-in-chief  is  killed,  the  oflicers  collect  at 
headquarters,  and  elect  a  new  commander  for  the  following 

{ffettier,  dyiita,  *  gambling,'  vi.  59. 89  (93. 42,  *  they  fought  as  if  in  a 
miyaihvara'*  I) ;  vii.  85. 27 ;  mne  prdTUidyutapane,  viii.  160. 48.  The 
warrior  not  onlv  looks  on  the  battle  as  *  gambling  for  life,'  but  goes 
*  playing'  and  *  dancing'  to  his  sport  (Arri^ann  iva  nftyan,  iii.  280. 64-65 ; 
TL114.26,  et  passim).  I  do  not  pretend  to  have  exhausted  the  vocabu- 
lary, but  these  are  the  terms  chiefly  employed. 

♦  V.  164. 5  ;  the  knights  are  pitted  *  oy  force  and  courage '  {yathd- 
haiaih  yathotsdharh  rathinaff,  samupddicdty  arjuna'Ai  autaputrdyaf  etc.) 

\  pravivega  mahdsendm  maharal^  sdgaram  yathd,  i.  138. 30;  viii.  77. 
10 :  compare  ix.  18. 10,  k^obhayanti  sma  tdih  smdm  makardi}  sdgaraih 
yathd ;  and  R.  vi.  77. 6,  id. 

t  The  Homeric  figure  of  the  goose  or  flamingo  is  often  found,  vi.  46. 
30;  90.19  {utpetufy  mhasd  .  .  .  hamd  iva  mahodadhdu) ;  110.45-45 
(nyamajians  te  .  .  yathd  hafiadfj) ;  but  the  hero  *  stands  like  an  island,' 
ib.  48.  The  glance  and  shimmer  of  arms  makes  the  army  look  as  if  it 
were  *  a  wheel  of  fire '  {aldtacakravad  balam  vii.  7. 53 ;  39. 6,  etc. :  used 
abo  of  a  single  bow,  vii.  1 19. 32).  Compare  lohitakardame  sathgrdmej 
viiL27.40. 

g  'Then  in  a  twinkling  it  grew  still  as  heaven,  for  they  did  not  talk 
about  the  fight,'  vi.  86. 56  {na  hi  yuddhdkathdrh  kdth  cit  tatrd  ^kurvan). 

I  Vfujayatudfy  parasparam  .  .  .  rak^drh  kftvd  gurd  nyasya  gulmdn 
pamdviahi,  ib.  58  ft.  (bath  and  bandin). 

IF  Thus  *  the  sound  of  the  bowstring  and  sacred  song '  being  absent 
betarays  fear  in  vii.  85. 19.  A  night  conversation  is  recorded  in  vi.  80, 
and  a  council  is  held  {mantrath  cakrufy),  vi.  97. 2 ;  the  chief  knight  has 
bis  own  council,  although  he  is  neither  a  king  nor  commander-in-chief, 
Tii75.31  {mantrajfidilji  sacivdify). 
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d&j.  At  this  time  also  formal  vows  to  slay  are  given,  and  con- 
spiracies are  formed  against  any  prominent  hero  on  the  other 
side.  A  detailed  description  of  the  election  of  commander  will 
be  found  below.  The  chiefs  and  common  people  alike,  it  may 
he  observed,  all  appear  to  sit  up  and  wait  for  the  decision,  and 
hail  the  new  commander — as  it  is  somewhere  said,  '  thinking 
no  more  of  their  commanders  slain,  they  greeted  with  great  joy 
their  new  commander.'  That  the  post  of  commander-in-chief 
was  much  coveted  is  seen  throughout  the  play,  and  is  empha- 
sized by  the  fact  that  Kar^a  is  so  jealous  because  another  is 
chosen  in  his  stead  tliat  he  will  not  fight  at  all  at  first,  but  sits 
sulking  in  his  tent  till  his  rival  is  slain  and  the  post  of  honor 
then  offered  to  him.* 

The  time  of  beginning  the  fight  is  not  always  the  same. 
Sometimes  the  hosts  rise  at  daybreak  and  wait  for  the  sun  to 
rise  in  order  to  (pray  and)  begin  then  the  battle ;  sometimes 
they  do  not  rise  till  the  sun  does.t 

The  time  for  closing  battle  is  not  always  the  same.  If  noth- 
ing prevents,  the  soldiers  fight  till  sunaown ;  but  if  they  are 
badly  beaten,  they  retire  early  in  the  day ;  and  once  they  light 
torches,  and  fight  ri^ht  on  into  the  night.^ 

It  may  be  said  m  advance  that  guards  accompany  each 
knight  into  the  field  as  escort,  and  that  sentinels  watch  the 
tente  at  night.§ 


*  V.  156-168.  The  commander-in-chief  in  the  Epic  is  of  course  a  war- 
rior actively  engaged  in  hattle.  The  same  title  {sendpati)  given  in  Ag.  P. 
220. 1  to  an  officer  to  be  appointed  by  the  king  and  designated  as  of 
military  or  of  priestly  caste  must  indicate  rather  a  minister  of  war  than 
a  general.  Likewise  the  rules  Ag.  P.  285. 82-88,  that  a  king  must  not 
fight,  and  that  one-third  of  the  force  is  held  as  a  reserve,  are  entirely 
im-Epic. 

t  VI.  19. 86-9 ;  but  16. 4,  udati^t^^  (sdinyam)  suryodaye.  Getting  up 
as  late  as  the  sun  was  always  thought  too  late  (R.  ii.  97. 2),  if  not  wrong, 
as  it  was  proper  to  greet  the  sun  with  praver. 

X  See  below.  The  absurd  scene  in  vi.  107  (cf.  43. 11  ff.)  is  too  palpably 
an  interpolation  to  permit  its  use  as  usage.  Instead  of  going  to  bea,  the 
Pandus  march  over  to  the  enemy,  and  interview  their  dearest  foe  (who 
is  at  the  same  time  their  uncle  and  the  leader  on  the  other  side)  as  to 
the  best  means  of  kiUing  him.  This  inartistic  blot  is  due  to  the  horror 
felt  by  the  later  compilers  at  the  idea  of  the  Pandus  killing  their  espe- 
cially holy  uncle  without  his  permission  (Holtzmanni. 

§  Individual  guards  are  called  raksin,  a  atatio  or  squad  for  guard  (dro/c^) 
is  called  rak^yd  or  gulmafy.  Thus,  dur^odhano  nivegya  balaih  sam- 
mdnayitvd  nfpatln  nyasya  gulmdns  tathdi  'ra  ca,  drak^asya  vidhiih  kfivd 
yodhdndm  just  before  he  assembled  his  council  (v.  160. 2).  The  spies, 
always  part  of  a  camp,  and  frequently  sent  across  (early  in  the  morn- 
ing, V.  194. 2),  may  have  made  part  of  the  'protection.*  Sometimes  an 
advance  squad  is  meant  by  gulma.  Thus  utk^ptorgulma  is  a  squad 
sent  on  ahead  (iii.  15. 11).  The  tent-guards  appear  to  be  of  little  use 
(x.  8.  2).  Some  technicalities  may  be  mentioned  here.  The  word  for 
'ms^e  an  attack  on  one'  is  generally  apaaavyaih  karoti  (vii.  187.51, 
etc. ;  anyonyam  apaaavyam  ca  karturh  virdu  tad  e§atufj^f  vii.  188. 27),  or 
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The  position  of  the  commander  depends  on  the  array.  He 
has  not  a  fixed  position,  as  has  been  asserted  (on  Jruranic 
authority).  Generally  he  fights  in  the  van;  but  he  may  be 
more  needed  rearwards,  as  in  an  early  battle-account  before 
the  great  war,  where  the  leader  says :  '  and  I  of  all  the  army 
will  stand  and  guard  the  rear'  (iv.  52. 22  ff.).  Or,  again,  the 
commander  goes  ahead,  fighting,  but  is  soon  left  behind  by  one 
of  the  knights.* 

The  van,  rear,  flanks,  wings,  center  of  the  army  in  the  field 
{randjira^  e.  g.  xi.  16. 4V  all  have  their  proper  names.  Fore  wing 
and  iJack  wing  (or  flank)  are  also  described.f  Worth  noting  is 
the  fact  that  the  nominal  commander-in-chief  is  displaced  by 
some  of  his  friends,  never  with  contempt,  but  bv  his  own  con- 
sent. Thus,  it  is  Yudhishthira  who  gives  to  the  Pflndus  the 
final  order  to  array  at  the  opening  of  the  war ;  and  he  is  here, 
though  the  leading  spirit,  not  the  commander,  nor  even  the 
chief  of  the  allied  forces  (v.  154. 17).  So  Karjtia,  though  not 
commander,  sends  to  the  Kurus  the  order  to  Miamess  oef ore 
sunrise '  through  the  camp  by  a  herald.! 

To  return  to  our  orders.  Only  one  distinct  quotation  seems 
to  be  current  from  the  wisdom  of  antiquity  in  regard  to  the 
best  occasions  for  applying  the  different  vyutias  (battle-orders). 
This  rule,  that  a  small  force,  in  order  to  compete  with  a  large 
force,  should  charge  in  one  long  narrow  column,  concentrating 
all  its  strength  at  one  point,  is  applied  at  the  opening  of  the  war, 
but  afterwards  only  in  a  hastily  made-over  array,  wnen  another 
had  failed.  Of  the  other  battle-orders  mentioned,  the  double 
triangle  with  apices  joined  {maka/ra)  is  employed  by  the  Pfindus 
once,  by  the  Kurus  twice ;  the  wedge  (gakata)  twice  by  the 

Bamprahdram  {prcuiokriref  vi,  99.21 ;  pradkarfar^u  and  abhipradhar- 
fana ,  iii.  243. 8,  are  personal  attacks).  '  To  withdraw  to  camp '  is  regularly 
avahdraih  kurutet  with  sdinydndm  sometimes  added  (vi.  49. 58 ;  96. 79 ; 
107.5,  etc.).  The  subject  is  the  commander-in-chief  (vi.  74. 87-89).  In 
this  case  there  was  an  orderly  retreat,  although  both  sides  were  '  badly 
broken  up'  (te  sene  bhTQasaThvigne  yayatul),  [sic]  Bvaniveganam,  tatafy 
mxi^ibiram  gatvd  nyamgan ;  nivegana  is  the  camp,  gibira  here  tent  or 
camp,  as  in  vi.  86. 46  fF. ;  vii.  17. 1).  According  to  rule,  each  general  pro- 
tects his  own  troops  in  a  retreat  (vi.  79. 64  ;  80. 2).  The  sentinels  are  set 
after  sunset  through  the  cam^  (gulmdfy  pariirastdfy  surye  cd  ^stamite 
8aJti,  ix.  29. 64).  A  distinction  is  to  be  observed  between  the  technical 
paritrdya  or  irdyasva  yoddhdn  *come  to  the  rescue'  (vii.  158. 5,  ib.  2), 
and  parivdrya  *  defend'  or  *  attack  by  surrounding,'  *  surround'  being 
the  literal  meaning  of  the  last  (vi.  79. 28 ;  94. 87 ;  vii.  185.  85). 

*  ix.  8. 80-86.  The  commander^s  title  of  honor  is  agraifir  nxTj^m^  *  fore- 
leader  of  men,'  sometimes  applied  to  any  chief :  ix.  61. 87.  * 

jpurato  'pi  ca  pf^fhe  capdrgvayog  ca,  vi.  90. 87 ;  the  flank  and  fore- 
flimk,  pak^a  and  propaA^^a,  are  common  (see  below),  also  called  kak^a 
'  border '  (aendkak^am  daddha  samare  kcUc^am  agnir  yathd  vane,  viii. 
55. 28) ;  the  same  figure  is  thus  applied  in  R.  v.  85. 24. 

X  V.  168. 56-57  :  yogaJj^  prdg  udaydt. 

VOL.  xm.  26 
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Kums  onnd  again  later  in  the  fifteenth  book),  once  with  a 
wheel-  Ipahra)  addition ;  the  krcmnca  (garvdo,  t  rhomboid)  is 
used  by  Pandus  and  Kurus,  once  as  a  reserve ;  the  vriamdala 
(circle)  is  not  only  the  Knrus'  choice,  but  oddly  enough  (consid- 
ering the  relative  numbers)  the  Pfindus',  though  it  may  be  only 
a  '  crescent '  here.  The  difference  in  forces  makes  no  difierenoe 
in  choice,  apparently,  except  at  the  outset.  It  is  to  be  remem- 
bered that  tne  Pandus  have  only  seven  '  whole  armies '  {aksa/ur 
hims) ;  the  Kurus,  eleven. 

X  word  here  on  the  military  authorities.  Manu  (in  spite  of 
his  code's  military  advice)  is  imknown  as  a  military  adviser. 
That  i»to  say,  the  seventh  book  of  the  Manava-dharma  was  ex- 
panded to  its  present  form  after  the  battling  parts  of  the  Epic 
were  written,  as  other  portions  of  the  Epic  show  that  no  slight 
was  intended  to  this  authority.  The  main  sages  are  U$anas  and 
Brihaspati.  With  the  latter  Manu  has  many  a  question  of 
priority  to  settle.*  Another  authority  (celebrated  later)  men- 
tioned in  the  third  book,  ^alihotra,  as  *  wise  in  the  knowledge 
and  pedigree  of  horses,'  appears  to  have  confined  himself  to 
this  specialty,  and  is  not  quoted  as  a  guide  on  broader  military 
affairs.  But  the  rules  of  the  two  inseparables,  Brihaspati  and 
Ujanas,  are  quoted  often  enough  to  make  us  certain  that  a  mil- 
itary code  must  have  been  composed  by  them.  The  one  mili- 
tary strategy  formally  cited  (as  given  above)  is  from  Brihaspati  ;t 
and  the  same  author  invented  the  impregnable  vyuha  called 
hrduncdruna.X  Again,  the  'king  of  battle-orders'  is  declared 
to  come  from  the  same  sage.§  The  first  of  these  is  probably 
meant  in  the  Brihaspati-naya  of  the  Kam&yai;ia.|{  I  have 
already  spoken  of  the  rules  of  Brihaspati  and  Uganas,!^  and  these 
occur  again  as  a  manual  of  instruction  in  the  war-piait  of  the 
Epic.**  Their  names  have  become  typical  of  military  and  phil- 
osophical leaming.ft  But,  although  Uganas  shares  the  name  and 
the  honor,  his  friend  appears  to  have  been,  if  we  may  so  speak, 
the  more  inventive  genius  in  the  science  of  war :  as  the  citations 

*  The  quotation  from  the  former's  gdatra  in  xii.  188. 198-194 ;  139.  70- 
74,  etc.,  are  not  devoted  to  this  topic. 

f  saihhatdn  yodhayed  alpdn  kdmarh  vistdrayed  bahun,  sudmukham 
anikafh  sydd  alpdndm  hahvbhilj,  saTia,  you  have  a  small  force, 
make  them  fight  all  together  ;  you  may  extend  a  large  number  as  you 
please,  but  if  a  few  men  have  to  fight  with  a  great  many,  they  ought  to 
present  a  needle-front '  (vi.  19. 4 ;  xii.  100. 47,  confirmed  by  vi.  43. 102 :  cf. 
M.vii.l91;  Ag.P.  285.  27). 

t  vi.  50.40.;  51.1. 

g  vyuharaja  in  viii.  46.  27  is  bdrhaspatya, 
f  ii.  90.  82 ;  see  above,  p.  192. 
nr  Page  115  (iii.  150.29). 

bffKiapcUer  uganaso  no  ^padegalj,  grutaa  tvayd^  *  have  you  not  heard 
B.  and  U.^s  instruction  T  (ix.  61. 48). 
tt  naye  bfhaspatyugano}},  (sic),  viii.  37. 20  :  compare  iv.  68. 6. 
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already  given  and  to  be  given  show.  The  battle-orders  called 
gakcUay  padmay  vajra  are  explained  in  Ujanas'  code,  according 
to  XV.  7. 15.*  The  science  of  the  battle-orders  was  opposed  as  a 
special  study  to  all  other  branches  necessary  for  a  warrior  to 
mow :  '  I  am  wise  in  military  affairs,  and  in  the  battle-orders,' 
says  a  chief ;  '  I  can  make  the  mercenaries  and  those  not  mer- 
cenaries do  their  duty ;  in  respect  of  marching,  fighting,  etc.,  I 
know  as  much  as  did  Brihaspati ;  I  know  all  the  battle-orders 
of  gods  and  of  men,'  etc.  (v.  165.  8  ff.).  The  special  points  of 
an  oflScer's  knowledge  seem  to  be  these :  how  to  break  through 
into  the  foe's  advancing  battalion,  and  how  to  maintain  order  m 
his  own ;  as  the  passage  quoted  above  enjoining  double  pay  for 
oflScers  able  to  do  this  well  would  indicate.  Though  we  should 
antecedently  assume  this  as  the  greatest  need  m  a  general 
(given  the  Hindu  troops  and  a  battfe  under  way),  it  deserves  to 
be  emphasized,  from  the  negative  evidence  it  furnishes  that 
generalship  was  regarded  mamly  as  fighting-ability  confined  to 
me  actual  conflict ;  or,  in  other  wordE,  no  strategic  ability  in 
choosing  position,  hemming  in  a  foe,  preserving  free  passage  to 
the  base  of  supplies,  and  other  such  matters,  is  lauded.  Only 
knowing  how  to  act  when  springing  at  the  foe  is  praised; 
though  universal  directions  for  smting  the  ground  to  the  kind 
of  force  employed  are  casually  given. 

*  In  the  account  of  RSma's  war,  compare  iii.  386. 6, 7,  (rdvaijMfy)  ywd- 
dha^travidhdnajila  ugand  iva  cd  *parah,  vyuhya  cdu  ^canasaih 
vyuhaih  harln  abhyavahdrayat ;  rdghavaa  tu  vinirydntaih  vyu^ndntkath 
dagdnanam^  bdrhcupatyarh  vidhirh  kfivd  pratyavyuhan  nigdcaram. 
As  to  Valmiki's  own  account  of  military  arrays,  owing  to  the  nature  of 
the  war  we  obtain  very  little  information  in  regard  to  the  vyuhas.  The 
first  arrangement  appears  to  have  been  a  mass  drawn  up  in  order  (R.  vi. 
16. 2,  reading  vyuhya),  and  we  find  the  garu^a  mentioned  before  this 
(ib.  6. 11  ;  padma  is  a  cognomen  of  Rama,  8. 19) ;  but  the  war  is  mainly 
a  siege,  and  the  battle-arrangements  amount  to  nothing.  The  military 
proverb  preserved  in  {phalgu  sdinyasya  yat  kiihcin  madhye  vyuhasya 
hd  bfiavet)  *  put  the  weakest  force  in  the  middle  of  the  general  array' 
shows  OB  the  technical  sense  of  phalgu  as  distinguished  from  the  9dra 
or  picked  troops,  as  the  term  is  employed  in  describing  the  forces  in  the 
Manabh&rata  (see  below).  The  technical  meaning  is  of  course  current. 
Compare  R.vi;8J.88  (ijyUJiena  ghorena);  ib.89. S^,  tvaj/d  devdJf, prati- 
vyOUpM}. .  .  yudhi;  ib.  71. 16,  balavyunena  mahatd  pdlitah.  It  may  be 
parentheticallv  remarked  that  a  number  of  impossible  and  inexplicable 
*  orders'  are  alluded  to  in  the  Epic,  under  the  titles  'mortal,'  *  godly,' 
'  angelic/  and  so  forth,  usually  called  (e.  g.  vi.  21. 4)  *  impregnable,'  and 
usually  without  reason  (46. 4).  They  are  not  used  definitely,  nor  ex- 
plained, but  are  current  on  the  lists  of  possible  orders  (e.  g.  v.  57. 11 ; 
165. 10  ff.;  vi.  19. 2, 18  ff.) ;  and  the  officers  are  expected  to  know  them. 
They  are  probably  merely  the  ordinary  orders  in  relation  to  their  ori- 
thus,  the  common  order  called  *  thunderbolt '  is  called  *the  un- 
shakable,' and  was  invented  by  the  Holder  of  Thimderbolts.  This  then 
would  be  a  *  ^odly '  order  (vi.  19. 7),  axxdaih  ndma  vajrdkhyam,  the 
usual  boast:  cf .  ib.  84,  vofro  ndma  .  .' .  vyuho  nirbhayal},  sarvatomvkhdfy ; 
21. 2,  abhedya  ;  4,  ak^oohya  massed  against  this.  The  irresistible  force 
was  always  meeting  the  immovable  body  on  the  Hindu  battle-ground. 
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I  pass  now  to  a  detailed  examination  of  the  devices  employed 
in  the  actual  battles  of  the  great  war,  the  stratagems  (in  narrow 
sense)  used  in  the  field. 

The  first  battle  began  in  the  first  hours  of  the  first  day  after 
each  array  had  arrived  at  its  respective  camping-gronnd.*  The 
Pandus  are  encamped  in  the  W  est ;  the  Kurus,  in  the  East. 
The  battle-field  lies  near  the  city  of  the  Kurus,  HSstinapur. 
The  latter  stand  on  the  defensive.  Each  force,  with  its  general 
soldiers  {yodh^h^  sdinikdh)  and  officers  {J)<il4i-mukhydh^  etymo- 
logically  equivalent  to  '  captains,'  mukha  meaning  nere  c(iput\ 
has  its  grand  commander-in-chief  {smdpati  or  vdhinl^ati)^f 
under  wiom  stand  the  generals  that  command  the  different 
'  whole  armies,'  or  hosts,  complete  in  themselves  and  so  consid- 
ered, brought  by  the  allies.  Such  an  army  within  an  army  was 
called  the  aksduhin%  and  its  general  was  tne  pati  or  lord  of  that 
division,  a  term  sometimes  applied  to  the  commander-in-chief 
himself.  The  commander-in-chief  was  in  fact  nothing  but 
an  *  army-lord'  raised  to  the  position  of  general  superinten- 
dent, and  temporarily  exalted  over  his  equals,  the  'lords' 
of  each  special  army.  For  the  special  generals  were  usually 
simply  the  kings  who  had  come  as  allies,  and  each  commanded 
his  own  home  force,  which  he  had  brought  with  him.:|:  An 
honorary  title  of  either  a  king-general  or  of  the  commander- 
in-chief  was  also  yuthapa^ '  guardian  of  troops,'  indicative  of  the 
fact  that  the  army  was  parcelled  into  generic  troops,  the  ele- 
phants apart  from  chariots,  the  foot-soldiers  by  themselves. 
This  is  often  the  arrangement  made ;  and  the  more  artificial 
combination,  by  which  each  car  was  surrounded  by  so  many 
men,  and  so  many  cars  were  distributed  to  so  many  elephants, 
each  squad  of  this  sort  containing  all  the  fighting  elements  and 
making  no  longer  troops  in  kind,  I  think  a  later  as  a  more  arti- 
ficial formation.! 


*  The  whole  of  the  Bhagavadgita,  the  absurd  scene  following,  vi.  43. 
12-102— in  reality,  from  the  end  of  section  twenty  to  the  beginning  of  the 
forty-fourth  section,  where  the  question  asked  after  the  close  of  the 
nineteenth  section  is  repeated— all  this  is  an  interpolation  unnecessary 
to  prove.   The  position  of  the  forces  is  given  in  vi.  20. 5. 

f  Dhrishtadyumna  is  aaptdndth  netd  aendndm  pravibhAgavit^  v.  151.  7. 

X  When  we  read,  therefore,  that  the  Pandus*  commander-in-chief  was 
the  *  leader  of  seven  complete  armies,*  we  must  take  this  literidly.  The 
Pandus'  force,  as  a  whole,  comprised  seven  distinct  armies.  But  for 
the  sake  of  convenience  we  may  term  those  armies  in  relation  to  the 
whole  *  army-divisions.' 

§  In  regard  to  the  title  yiUhapa  compare  vii.  198. 49,  r^hayuthapa' 
yuthapaJj, ;  and  v.  167. 14,  rath^yuthapayuthdndih  yuthapo  'yam.  The 
one  hundred  and  sixty-fifth  section  of  the  fifth  book  begins  the  list  of 
rathi  (ratha),  atiratna,  mahdratha,  terms  applied  loosely  to  denote, 
not  technical  distinctions  between  the  generals,  but  their  comparative 
ability  in  leading  the  forces  and  slaying  foes.  The  terms  mean  that 
such  a  one  is  either  a  '  good  charioteer,'  or  a  *  superior  charioteer,'  or  a 
« surpassingly  good  charioteer.' 
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The  Pftndufl,  being  the  smaller  force,  wait  (in  spite  of  Brihas- 
Mti's  rule)  to  see  what  order  will  be  taken  by  the  Knrus. 
Those  on  the  defensive  are  thus  obliged  to  take  the  initiative. 
The  Kums'  commander-in-chief  now  masses  his  troops  in  heavv 
bodies.  He  himself  takes  his  place  in  the  van.*  Various  chiefs 
and  princes  of  high  rank,  ten  of  whom  are  especially  named 
(16. 17),  aid  him ;  these  guard  the  van  of  the  different  battal- 
ions, or  act  as  '  wheel-guards '  to  others.  Each  greater  chief 
has  commonly  a  pair  oi  these  wheel-guards  {cakraraksdu) :  an 
indication  that  the  chariot  had  not  four  but  two  wheels  in  the 
earlier  time.  They  are  often  the  younger  princes,  who  are 
thus  winning  their  name  of  hero  by  usefm  service  under  some 
renowned  knight.  They  drive  in  chariots,  and  are  really  inde- 
pendent knifi^hts,  but  their  strategic  position  was  close  to  the 
war-car  of  the  leader  whom  they  were  first  bound  to  protect.t 
The  Kuru  commander,  Bhishma,  was  recognizable  by  his  stand- 
ard, a  golden  palm-tree,$  and  colored  flag,  each  leader  having 
some  such  ensign.  Bhishma's  general  appointments  were  white, 
jmd  even  his  war-car  was  silvered  (vi.  20. 8 ;  16. 23).  Besides  the 
wheel-guard,  a  special  band  of  fore-fighters  {purogamdh)^  went 
in  advance  with  the  leader  and  '  protected '  hmi.§  The  Wing  of 
the  Eurus  is  stationed  in  the  centre,  and  enters  the  fight,  not  m  a 
war-car,  but  on  an  enormous  white  elephant  with  net-armor. 
Him  guarded  thousands  of  war-cars  in  front.]  His  maternal 
uncle,  the  great  villain,  ^akiiiii?  was  especially  charged  to  look 
after  the  king,  and  accompanied  liim  with  hosts  of  GSndharas 
and  mountaineers.*[  The  too  careful  arrangement  of  the  troops 
spoken  of  above  is  given  (in  a  passage  that  appears  late)  as  fol- 
lows :  one  hundred  cars  support  each  elephant ;  one  hundred 
cavalry,  each  car ;  ten  archers,  each  horse ;  one  hundred  shield- 


*agrantfyj  vi.  16.  21 ;  20. 18  ;  agratah  sarvaadinyofya,  ib.  20. 9. 
t  VI.  19. 17 ;  for  position  see  the  whole  of  this  section,  and  43. 102  ;  44. 
Iff. 

t  hematdla :  of.  vi.  17. 18,  tdlena  mahatd  .  .  paficatdrena  ketund. 

^  As  this  term  has  been  occasionally  misunderstood,  it  may  be  well  to 
point  oat  that  in  Hindu  warfare  the  protectors  drove  before  the  army 
in  general,  but  behind  the  protected  leader,  and  were  really  supporters 
(tL  17. 23,  seven  kings  take  this  part :  cf.  18. 10,  pi'^^hagopdJ). .  .ohi^ma- 
sya  putjrds  tava  rarak^h,  pitdmaham).  Of  course  the  whole  line  is  *  pro- 
tected '  by  the  chiefs  ahead  as  well  as  behind.  This  is  anlkam  pdlitam 
(vL  22. 4). 

I  vi.  17. 26,  dhvaja  ;  20. 7.  In  the  following,  until  the  end,  or  unless 
the  book  varies,  I  shall  quote  by  sections  only,  the  book  once  intro- 
daced  beingunderstood. 

^  20. 8.  The  presence  of  this  man  of  Kandahar  {qdndhdra),  and  his 
origin  in  the  north-west  country,  is  one  of  the  indications  of  the  Aryans' 
original  locality.  Dhritarashtra,  the  king  of  the  Kurus,  took  his  wife 
from  the  old  family  country,  and  her  brother  lived  as  a  courtier  in  Has- 
tinapur,  in  accordance,  perhaps,  with  that  rule  which  makes  it  necessary 
for  a  king  to  support  all  his  wife's  relations. 
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men,  each  archer.*  Such  altogether  was  the  Kurus'  order  of 
battle.  No  special  name  is  given  to  it,  but  I  fancy  it  was  the 
'circle.' 

Opposed  to  this  the  Pflndus,  under  the  direction  of  Arjima  (for 
we  notice  here,  as  said  above,  that  the  king  or  one  he  selects  is 
practically  commander,  while  the  sdi/napatya  consists  less  in 
ordering  than  in  arranging  forces),  to  whom  the  king,  Yudhish- 
thira,  has  appealed  for  advice,  form  in  a  pratmyuhu  or  '  coun- 
ter-array,' by  making  themselves,  on  the  general  principle  re- 
ferred to  above,  into  a  'needle-shaped'  modification  of  the 
'thunderbolt'  or  long  column  (19. 34, 35).  At  the  head  {agre 
'aranlh)  was  Bhima,  'swift  as  wind,'  and  Dhrishtadyumna, 
the  official  commander,  who,  strange  to  say,  is  neither  chief  leader 
nor  director.  The  king  for  whom  the  war  was  undertaken  was 
behind,  or  rather  'in  the  middle'  (19.24),  surrounded  by  ele- 
phants ;  while  his  younger  brothers  and  his  chief  ^y,  Virata, 
stood  just  behind  the  leaders  Bhima  and  Dhrishtadyunma. 
Bhima's  special  wheel-guards  were  liis  younger  twin  brothers, 
and  his  rear-guards  were  his  nephews,  to  whom  in  turn  Dhrish- 
tadyunma was  '  protector ; '  and  there  behind  this  van  was  Qi- 
khandin,  '  protected  by  Ariuna,'  who  was  the  chief  knight  of 


guarded  by  Yuyudhana.  According  to  the  position  shown  in 
22.  3,  Dhrishtadyumna  was  ahead,  guarded  by  Bhima ;  and 
^ikhandin  was  in  the  middle,  guarded  by  Arjuna. 

It  is  interesting  to  note  that,  as  the  rule  enjoins,  a  short  en- 
couraging speech  is  really  made  by  the  leader  to  the  chiefs  be- 
fore they  go  their  respective  stations,  wherein  thev  are  reminded 
that  death  in  battle  is  the  door  of  heaven,  an3  that  they  are 
treading  the  path  of  warriors,  'the  path  trod  by  your  fore- 
fathers, and  by  their  fathers  too '  (17.  6  ff.) ;  as  well  as  the 
fact  that  the  Pandu  king  is  much  discouraged  at  the  sight  of  the 
vast  array  before  him,  and  has  to  be  cheered  by  his  brother, 
with  the  words :  '  often  the  few  conquer  the  many ;  where  the 
right  is,  there  is  the  victory.'f 

When  the  battle  really  begins,  it  is  not  the  real  commander, 
but  Bhima.  one  of  the  Pandus,  that  leads  (44) ;  and  at  once 
(45.  8)  Bhisnma  makes  a  dart  at  Arjuna ;  whereupon  the  battle 
becomes,  almost  immediately,  irregular,  and  shortly  fades  into 


♦  See  section  20  ;  the  anachronism  of  the  *  conspirators  *  condemns  this 
passage.  The  dMnu^ke  qataih  carmiryil},,  *  hundred  shield-men  to  each 
archer,'  is  absurd.  Mention  of  *  mortal,'  *  divine,'  *  anKelic,'  *  devilish' 
orders  occurs  20. 18.  The  Puranic  literature  gives  rules  for  keeping  one 
third  of  the  army  as  a  reserve,  but  no  reserve  is  kept  in  the  battle  as  de- 
scribed ;  all  the  troops  march  into  the  field  (except  when,  as  in  E^ar^a's 
case,  a  special  personal  feeling  prevents).   See  Ag.  P.  285. 82. 

+  yato  dhamms  tato  jayafy ;  emended  to  *  where  Vishnu  is,'  etc. :  21. 
11-14. 


this  side. 


The  right  van  was 
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a  confused  fight  (tumvlay  tumultus).*  The  first  day,  after 
many  duels  and  much  ^  tumult,'  ends  resultless  at  sundown.f 

The  second  day :  At  the  Ptodus'  suggestion,  their  comman- 
der forms  his  forces  into  the  array  of  Bnnaspati  (50. 40)  already 
alluded  to,  called  hrdunca  Igreat  bird ' — ^a  battle-order  appar- 
ently new  to  the  warriors.  Tne  Ptodus  thus  take  the  initiative, 
and  the  Kurus  make  a  counter-array  that  is  not  more  nearly  de- 
fined, but  described  as  '  huge.':j:  Tne  Kurus'  leader  is  in  wont, 
but  surrounded  on  all  sides,  as  he  leads  the  great  array.§ 
In  this  encounter  the  Kuru  king  is  stationed  in  the  middle ;  the 
Pftndu  king,  in  the  rear.  The  metaphor  of  the  bird-order 
(krwunca)  is  kept  up  in  the  details.  Thus,  the  Ptodus'  com- 
mander with  one  oi  the  Ptodus  make  the  back-wings  (paksa/u 
prsthatah) ;  the  twin  Ptodus  are  on  the  left  wing ;  Arjuna's 
son,  with  others,  on  the  right  wing ;  while  other  heroes  were  on 
the  '  neck,'  and  still  others  made  the  ^  eyes ' ;  the  king  of  the 
Ptodus  in  the  back  {prstham^  though  'tail'  is  often  u^),  sur- 
rounded by  Nishftdas ;  the  father  of  the  commander-in-chief  is 
on  the  '  head.'  The  elephants  are  here  disposed,  not  at  all  in  the 
artificial  order  spoken  of  above,  as  centerpieces  to  war-cars,  nor 
yet,  as  the  Greets  describe,  as  a  line  in  front,  but  on  the  tips  of 
the  wings.) 

Before  the  Kurus  advance,  the  king  makes  them  an  encour- 
^ing  speech,Tf  exhorting  to  courage  and  care  of  the  leader. 
Tnen  the  Kuru  commander,  with  the  help  of  Dro^a  and  the 
princes,  '  drew  up  a  great  (counter-)  array ,^  to  which  no  special 
name  is  ^ven ;  but  right  and  left  nank  and  the  king's  position 
in  the  middle  are  mentioned  (51. 10 ;  52. 3).  The  battalions  are 
massed  one  behind  another.  Sign  that  all  is  ready  is  given  by 
drum  and  shell.  Again  the  description  becomes  one  of  '  fore- 
fighters  who  led  the  van,'**  with  a  general  'horrible  tumultuous 
battle'  as  the  ranks  meet  (52. 5) ;  but  here  Arjuna  singles  out 
Bhishma  for  a  first  attack.  The  second  day  ends,  as  before, 
with  no  decisive  result. 

The  third  day :  On  this  day  (56. 1  ff .  to  59)  Bhishma  leads 
off  with  the  rhomboid  array  called  the  ga/rvda^  a  mythological 


*  Bhishma,  considering  their  relative  position,  must  have  flung  every- 
thing into  confusion  by  his  direct  onslaught  upon  Arjuna.  Q^^^din 
has  suddenly  disappeared. 

\prdpte  cd  *stam  dinakare^  avaMram  akiirvanta,  49. 52-58. 

i  oO-te :  the  kr&uiicdrurjxin&Tna,  or  simply  krduiica  (51. 1),  was  unseen 
before  this  {adf^iapQrva,  50.  41).  The  Kurus'  array  is  simply  mahd- 
ffyuha  (51. 10).  i 

^prakarfan  mahatiih  vdhinim,  51. 11. 

1[  prdhe  ^dafh  vacanaih  kale  har^ayaiis  tanayas  tava^  51. 4. 
**  praharatdih  ^^re^thdfy  aamprcthdram  pracakrire,  58. 1  ff. 
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bird  whose  outstretched  wings  give  the  name.  Here,  too,  the 
metaphor  is  preserved.  The  commander  is  on  the  beak  (tunde) ; 
two  chiefs  on  the  '  head,'  two  more  make  the  '  eyes,'  others  are 
on  the  '  neck.'  The  king  is  in  the  rear,  surrounded  by  hosts. 
The  allies  are  on  the  '  right  wing '  and  ^  left  flank ' — ^the  metar 
phor  failing,  as  it  often  does.*  Against  this,  Arjuna  and  the 
commander  draw  up  an  array  made  in  the  shape  of  a  crescent 
{ardh(zc(mdra)y  on  the  'right  horn'  and  Meft  flank'  of  which 
stand  Bhima  and  Arjuna,  while  the  commander  with  other 
great  knights  is  in  the  center,  as  is  the  Pandus'  king.  The  day 
ends  undecided.  Each  commander  fights  in  front,  as  we  are  told 
(57.31).  The  counter-array  is  quite  interesting.  It  will  be 
seen  that,  as  the  Kurus'  garuda  advanced,  the  van,  being  the 
apex  of  a  triangle,  was  met  by  a  semicircular  enclosing  host 
(crescent)  on  the  part  of  the  PSndus,  so  that  the  Kurus'  leader, 
standing  on  the  apex,  met  the  Pfindus'  leader,  standing  half-way 
between  the  two  horns  of  his  own  army.  But  the  attempt  of 
the  seven-armied  Pandus  to  enclose  the  eleven-armied  Kurus 
seems  ludicrous. 

The  fourth  day :  No  especial  description  enliveuB  the  dreari- 
ness of  the  irregular  combats.  'An  array  like  a  cloud'  and  ' an 
array  unseen  before '  (60. 7, 11)  explain  themselves  but  vaguely. 
Sections  sixty  to  sixty-nine,  embracing  this  day,  are  largely  in- 
terpolated (65-68)  with  religious  passages. 

The  fifth  day :  After  the  Vishnu  interruption,  the  array  of 
the  fifth  day  is  described  (69. 2  ff.).  Bhishma  now  employs  the 
exact  reverse  of  that  used  on  the  tliird  day,  namely  the  rnakaraj 
or  array  consisting  of  two  triangles,  with  apices  making  the 
centre;  bases,  rear  and  van.  Tne  Pfindus  'made  their  own 
array'  against  this ;  each  side  drew  out  all  its  forces,  chariots, 
foot,  elephants,  and  cavalry.  Beholding  the  great  double-trian- 
gle-array of  the  Kurus,  the  Pandus  brought  against  it  the 
gi/ena  or  '  hawk,'  another  bird-order,  '  a  very  king  of  battle- 
orders  : '  on  the  front  of  which  stood  Bhima ;  the  eyes  of  which 
were  the  commander  and  Qikhandin ;  on  the  neck  Ariuna,  etc. 
The  king  is  again  in  the  rear,  and  various  allies  on  tne  wings. 
Bhima  makes  the  first  onslaught,  plunging  into  the  makara. 
Again  on  the  part  of  the  Pandus  we  find  a  clever  attempt  to 
pierce  the  broad  oncoming  van  of  the  foe,  as  they  had  before 
tried  to  enclose  the  sharp  van.  Arjuna's  position  on  the  neck 
enables  him  to  rush  at  once  to  the  rescue  of  Bhima,  whose  on- 
slaught upon  Bhishma  is  sudden  and  direct,  showing  that  the 
'  hawk'  order  was  intended  to  facilitate  a  sharp  attack  at  the 
centre  of  the  foe.  The  king  of  the  Kurus  urges  Drona  on,  and 
appears  to  be  near  the  front  soon  after  the  battle  begins.  All 

♦  dak§irfum  pak^am  dsddya  vdmam ;  pdrgvam  avasthitdlj^f  56.  8-9. 
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details  are  passed  over.  The  contest  ends  undecided.  This 
fifth  day  ends  with  section  seventy-four. 

The  sixth  day:  The  Pftndus  now  imitate  the  array  of  their 
foes  chosen  on  the  preceding  day,  after  they  have  all  '  drawn 
out  again  for  battle  as  soon  as  night  had  ^«issed'  (75. 1  ff.).  The 
commander  is  again  told  bv  the  ?andu  king  what  to  lead  out, 
the  latter  recommending  the  maka/ra^  which  is  got  ready  just 
before  sunrise.*  Drupada  and  Arjuna  are  near  the  van  of  this 
array ;  the  latter^s  younger  brothers  stand  beside  him ;  Bhima 
is  again  the  '  mouth,'  and,  passing  over  others,  the  commander 
and  Virftta,  the  chief  ally,  are  here  found  in  the  rear.  '  Two 
guards  of  the  battle-array'  form  the  right  Aank,  and  five  other 
allies  occupy  the  left.  Two  others  are  on  the  feet,  and  Ar- 
juna's  son  with  ^ikhandin  are  on  the  tail  {puccJie).  The 
nuikara  is,  therefore,  here  imagined  to  be  weakest  at  the  mid- 
dle flank,  which  has  special  guards.  Noticeable  is  the  especial 
valor  of  Bhima,  who  mcites  his  commander  to  follow  him  (77. 
32).  The  Kurus,  to  meet  this,  their  own  array,  come  out  in  tHe 
hrdunea  (already  adopted  by  the  Ptodus  on  the  second  day,  and 
not  needing  here  another  description,  but  that  the  Kuru  long  is 
on  the  neck,  while  in  the  corresponding  position  of  the  second 
day  the  Pfindu  king  was  stationed  in  the  rear).  In  the  further 
description  we  have  a  mixture  of  technical  terms,  whereby  ap- 
pears that  this  maka/ra  was  of  a  '  thunderbolt'  pattern :  that 
is,  probably,  that  it  was  as  solid  a  body  as  the  phalanx.t  It  is 
stated  here  that  the  soldiers  all  fought  with  their  like  (in  ac- 
cordance with  the  formal  law) :  that  is,  each  horseman  fought  a 
horseman,  each  footman  a  footman.  This  law  practically  held 
good,  however,  neither  for  the  lowly  nor  for  the  exalted.  Every 
knight  kiUs  footmen ;  every  footman  attacks  knights.  A  very 
mteresting  making-over  oi  the  array  diversifies  this  day.  At 
noon,  when,  as  usual,  everything  is  in  confusion,  a  portion  of 
the  Pfindus  make  themselves  up  into  an  entirely  new  array, 
with  reversion  to  their  first  principles ;  and,  forming  a '  needle,' 
they  charge  the  heavy  phalanx  of  the  foe,  successfully  break  it, 
and  rescue  their  imperiled  leaders,  who  have  allowed  themselves 
to  become  caught  in  the  enemies'  centre  (77.  59).  The  sixth  day 
ends  with  the  seventy-ninth  section. 

*  The  commaiider  has  his  orders  from  Yudhishthira  again  in  87. 16, 
when  told  to  get  up  a  prativyuha.  In  fact,  though  '  commander'  is  bet- 
ter than  *  leader*  as  a  ^nslation  of  pati  here,  this  generalissimo  is  con- 
stantly commanded  by  more  experienced  knights  and  kings.  The  king 
tells  what  to  do ;  the  *  commander/  how  to  do  it.  Thus  the  commander 
'  directe  the  knights'  {vyadide^  rathinah,  75. 5)  how  to  form,  and  this 
appears  to  have  been  his  chief  business. 

t  vyuhaih  tarn  makaraih  vajrakcUpam  pravigya :  compare  the  regular 
*  thunderbolt'  on  the  seventh  day. 

VOL.  xin.  27 
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The  seventh  day :  BhTshma,  still  commander,  '  skilled  in  ba<> 
tie-orders'  (vyuhavigdrada),  draws  out  now  a  complete  circle, 
filled  with  nghters,  elephants,  foot-soldiers  and  chariots.*  This 
array  is  ^  very  hard  to  break,'  bein^  bordered  by  war-cars,  spear- 
men, and  knife-men.  The  kinc  is  here  on  a  chariot,  as  he 
usually  is ;  the  first  day's  elephant-riding  for  a  king  appears 
anomalous  and  late.  Against  this  the  Jang  of  the  Pandus 
brings  the  '  thunderbolt,'  not  further  described  {vajrcmi  akarot^ 
81. 21, 23).  The  attack  of  the  thunderbolt  succeects.  The  tight 
again  becomes  almost  that  instant  a  m616e.  Droi;ia'6  son  attacks 
Oikhandin,  and  'all  the  chiefs'  attack  Arjuna  (26  and  27). 
Here  also  ten  horses  are  said  to  accompany  one  elephant ;  ten 
archers,  one  horse ;  a  hundred  shield-men,  one  archer  (81. 14). 
The  day  ends  with  the  eighty-sixth  section.  One  must  again 
admit  tiie  correctness  (I  speak:  as  one  unlearned)  of  the  tactics 
said  to  be  used  by  the  Pandus.  Against  an  advancing  force 
formed  in  a  circle  bordered  with  war-cars  and  spear-men  (it  will 
iJe  observed  that  here  the  elephants  are  not  on  the  flank)  they 
placed  a  solid  phalanx  deep  enough  to  break  the  line  (of  equal 
strength  throughout)  opposed  to  them,  and  yet  broad  enougn  to 
maintain  their  ground  without  danger  of  being  surrounded  when 
once  an  entrance  had  been  effected.f 

The  eighth  day :  Again  a  new  array  appears,  but  without 
enlightening  name.  The  Kurus  (87. 1-13)  make  an  array  '  like 
the  sea.':j:  At  the  head  of  this  huge  body  stands  the  com- 
mander, surrounded  as  usual ;  the  king  witn  his  brothers  far 
behind.  On  the  Pandu  side,  their  king  directs  the  commander 
to  make  a  counter-array,  but  does  not  suggest  the  form.  The 
latter  disposes  the  troops  in  an  entirely  new  order — I  am  doubt- 
ful whether  to  call  it  a  triangle  or  a  square.  Its  name  is  fni- 
gataka  '  the  homed  array' ;  of  the  horns,  the  two  mentioned 
are  filled  by  Bhima  and  Satyaki,  with  their  '  sevei'al  thousand 
war-cars,  steeds,  and  foot.'  Arjuna's  position  is  between 
them ;  the  king  also  occupies  the  middle  position,  while  brave 
warriors  who  know  the  statutes  on  arrays  till  the  battle-order.g 
Others  are  in  the  rear.  From  the  commentator  this  would 
seem  to  be  an  array  in  the  shape  of  a  Greek  cross  {catnispathd' 


*  The  circle  complete  is  called  mamfala,  distinguished  from  the  half- 
moon  above  described,  but  not  from  the  synonyms  of  marufala,  viz. 
padma  or  padmaka  (lily),  cakra  (wheel). 

f  My  temporary  contemplation  of  these  battle-arrays  as  if  historical 
formations,  instead  of  poetic  fancies,  is  of  course  a  mere  matter  of  con- 
venience. The  much-added-to  and  long  elaborated  descriptions  of  the 
war-scenes  are  betrayers  of  their  own  non-primitive  character :  under- 
lying which  we  have,  however,  certain  ancient  battle-orders  preserved, 
and  many  K^a  avSpCw  from  an  earlier  period. 

1  adgaropama  or  sdgarapratima^  ib.  5  and  18. 

§  vyuhagdfttravigdraddliy  87. 19,  20. 
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hard)^  but  the  description  would  more  imply  a  triangle-array 
with  the  base  as  van.  Immediate  confusion  prevents  further 
analysis  of  this  order.  The  eighth  day  ends  with  the  ninety- 
sixth  section. 

The  ninth  and  tenth  days :  These  present  no  technical  names, 
but  the  ordering  of  the  array  is  instructive.  After  a  conver- 
sation and  dispute  between  the  Kuru  king  and  commander 
(97),  the  former  describes  to  his  brother  the  Pfindu  array. 
Two  heroes  form  a  left  and  right  wheel-ffuard  as  protectors  of 
Arjuna;  he  in  turn  is  the  protector  of  QiKhandin.*  The  king 
now  bids  his  brother  see  to  it  that  Qikhandin  shall  not  kill 
Bhishma.  Accordingly  the  prince  puts  Bhishma  before  him, 
and  so  advances  (bhlsmam).  pramukhatah  hri/od  pra/ya/uwu^  50) ; 
on  which  Arjuna  calls  out '  put  Qikhandin  before  Bhishma,  and 
I  will  be  his  protector'  igop^^^  51^.  The  Kuru  commander  had 
refused  to  kiU  Qikhandin.  This  being  arranged,  the  array  is 
completed  on  the  Kurus'  side,  and  met  by  one  on  the  part  of 
the  randus.  The  position  of  different  forces  is  given,  but  no 
name  of  the  arrays  is  mentioned.  The  Kuru  king  is  in  the 
centre,  the  Pandu  in  the  van,  of  his  array  (99. 1-10).  With 
section  one  hundred  and  seven  this  day  ends ;  and  on  the  tenth 
day  (108. 3  ff.),  after  the  extraordinary  interpolation  of  the 
night  visit  to  Bhishma,  the  Pfindus  put  Qikhandin  ahead  and 
make  the  battle-order.  Bhima  and  Arjuna  are  his  wheel- 
guards.  The  commander  is  here  in  the  rear,  but  not  so  far 
back  as  the  king  of  the  Pandus  and  Virata.  The  Kurus,  anx- 
ious to  protect  Bhishma,  after  putting  him  in  front,  follow 
him  close.  He  appoints  the  infernal  battle  order8,t  not  ex- 
planatory through  their  names.  Arjuna  is  as  usual  the  fore 
fighter,  except  that  he  guards  the  wheel  of  Qikhandin.:]:  Ar- 
jima  has  to  encourage  Qikhandin  by  shouting  '  do  not  fear,  I 
will  kill  Bhishma'  (110.  2).  The  Kurus  all  attack  Arjuna  as 
he  seeks  to  kill*  Bhishma:  'He  was  wounded  often,  but  was 
not  afraid,'  it  is  said ;  and  again  :  ^Arjuna  alone,  warding  off 
many,  routs  the  Kurus.'  It  is  he  who  '  makes  the  king  oi  the 
Kurus  fly  and  crushes  his  army'  (111.  56). 

The  end  of  the  tenth  day  closes  the  sixth  book.  The  first 
decided  victory  is  gained  by  the  PSndus.  The  Kuru  com- 
mander is  slain.  Tnis  evening,  therefore,  the  Kuru  king  se- 
lects a  new  commander  in  the  person  of  Dro^a,  the  old  teacher 
of  both  the  families  (but  pledged  to  support  the  Kurus,  and  the 
natural  foe  of  the  Pandus'  alhes). 


*  The  last  is  rak^yamdria ;  Arjuna  is  goptar :  98. 47-48. 
t  Bhi^mah  .  .  dsurdn  akarod  vyuhdn  pdigdcdn  atha  rdk^asdn,  16. 
t  Compare  arjunapramukhdff,   pdrthdfy   ptiraskftya  gikham^inam 
bki^maih  yuddhe  *bhyavartanta,  18. 
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The  eleventh  day :  This  is  the  first  day  of  Dro^a'fi  general- 
ship, and  begins  with  the  seventh  book — which,  as  the  elder 
Hoitzmann  said,  is  replete  with  repetitions  and  additions. 
The  new  commander  usually  discards  the  arrays  used  by  his 
predecessor,  and  shows  considerable  skill  in  combining  differ- 
ent orders.  The  Pfindus,  however,  from  now  on  strike  out 
nothing  new,  but  either  use  old  forms  or  imitate  those  of 
Dro^a.  The  latter's  novelties  are  the  wedge,  and  a  combina- 
tion of  the  wedge  and  wheel.  Besides  these  he  uses  the  rhom- 
boid, under  the  technical  name  of  suparna  (for  ganida\  and 
the  circle,  here  called  cakra  (wheel).*  On  the  first  day  no 
new  details  of  warfare  appear.  Drona  makes  the  wedge  array, 
and  it  is  met  by  the  krdunca,  '  bird-array,'  already  described. 
This  day  ends  with  the  sixteenth  section  of  the  seventh  book. 

The  twelfth  day  (conspirators'  day):  The  warfare  of  this 
day  is  diversified  by  the  conspirators  (who  have  swoni  to  kill 
Arjima)  making  their  own  *  battle-order'  in  the  shape  of  the 
moon,  and  advancing  with  this  'array'  of  a  comparatively 
small  number  of  men.t  In  like  manner,  after  Dro^a  has  sucf- 
denly  advanced  'drawn  up  in  full  array'  {vyiuffumlka\  the 
Pandus  as  suddenly  (20.4)  make  up  a  counter-array  in  the 
shape  of  a  semi-circle  {mamdola^dha)^  probably  the  same  as 
the  '  crescent'  that  they  used  (to  meet  a  similar  attack)  on  the 
third  day.  The  Kuru  king  is  in  the  van  with  his  brothers. 
Droija's  order,  so  suddenly  brought  against  the  Ptodus,  is  in- 
cidentally mentioned  under  the  name  of  the  '  bird'  {mparna\ 
employed  by  Bhishma  long  before.  This  scene  is  probably  an 
imitation  of  the  earlier  one,  as  the  seventh  book  as  a  whole  is 
later.  We  are  told  that  a  whole  ahsd/uhinl  guarded  the  right 
flank  (9).  It  is  rather  remarkable  to  find  the  important  posi- 
tion of  the  '  neck'  taken  by  ^akas,  Yavanas,  and  Kftmbojas. 
The  whole  day  is  rather  tumultuous  {turrmla^  mkalUa^  32.  75), 
though  an  attempt  at  order  is  pretended.  This  day  ends  with 
the  tnirty-second  section. 

The  tnirteenth  day :  Another  '  circle'-array  is  formed,  noted 
as  especially  hard  to  penetrate.:}:  The  king  here  is  in  the  mid- 
dle, the  commander  in  the  van  {prarnukhe  or  dgre).  The  '  fol- 
lowers' (dnugdhj  socii)  as  usual  attend  the  princes.  The  Pfin- 
dus  have  no  mentioned  form.  They  seem  especially  to  dread 
the  circle.§  The  princes  royal  guardf  the  king^s  chariot-wheek 
on  the  Kuru  side,  and  make  much  ado  about  it.||  The  day 
ends  with  the  eighty-tliird  section. 

♦  The  cakravyuha  is  prophesied  for  the  war  :  e.  g.  i.  67. 118. 
t  vyvhyd  ^nlkarh  candrdJcdram,  18. 1 :  compare  7. 
t  durbhida,  abhedya ;  cakravyuha:  vii.  88. 14,  19  ;  34. 13. 
I  Ck>mpare  the  hurried  colloquy  of  the  chiefs  before  Abhimanju's 
death,  and  Arjuna's  remark  in  72.  20. 
I  ardsthdnefu  vinyastdJj,  kumdrdfij  34.  14. 
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The  fourteenth  day:  Tliis  begins  with  the  eighty-seventh, 
section.  The  night  has  been  spent  in  grief  on  the  part  of  the 
Pftndus,  the  son  of  Arjuna  liavin^  been  basely  killed,  for 
which  Arjuna  sweai-s  revenge.  This  day  alone  continues  into 
the  ni^ht.  Torches  take  the  place  of  tne  sun.  The  battle- 
array  18  indicated  in  advance.  It  shall  be  composed  of  a 
*  wedge  and  circle' :  *  that  is,  as  the  following  explanation 
shows,  the  wed^e  forms  the  front,  the  circle  the  rear,  of  the 
whole  combination.  Tlie  object  of  this  array  is  twofold :  first, 
to  form  an  oflfensive  front ;  and  secondly,  to  make  a  posterior 
order  impenetrable  enough  to  restore  to  courage  the  frightened 
,  Jayadratiia  (whom  Arjuna  has  sworn  to  slay),  and  enable 
him  to  go  into  the  fight.  The  two  portions  are  described  in 
double  metaphors :  the  '  wagon'  and  ^  needle'  on  the  one  hand, 
the  '  wheel'  and  '  lily'  on  the  other.  It  is  the  most  ponderous 
and  unwieldy  of  all  the  arrays  described,  and  is  represented  in 
our  account  as  follows  (87. 20  ff.).  After  tlie  troops,  with  a 
by-play  of  skilful  manoeuvres  with  sword  and  bow,t  have  ad- 
vanced, some  of  the  royal  princes  station  themselves,  with  half- 
a-thousand  elephants  iJearing  soldiers,  at  the  head  of  the  army, 
standing  in  the  extreme  van  (a^ramXke^  21),  to  protect  Jayadra- 
tha.  The  array  was  invented  and  personally  arranged  by  l^rona. 
It  has  two  parts:  the  first  consists  of  a  force  twelve  gamjutis 
in  depth,  and  at  the  back  of  this  stands  a  '  hinder  part,  five 
gavyp^is  long.!  The  array  includes  the  common  infantry,  the 
chariots,  the  elephants,  and  the  cavalrjr.  The  oflicers  were  ar- 
ranged '  here  and  there'  (23).  '  Now,'  it  is  said,  '  in  the  back  of 
this  (whole  combination^  was  a  lily,  an  embryo-array,  very  hard 
to  pierce ;  and,  again,  tnere  was  made  a  concealed  array  sta- 
tioned in  the  middle  of  this  lilv-with-a-needle-array.'  That  is, 
the  Uly,  or  circular  array  at  the  back  of  the  wedge,  was  an 
enclosure  for  another  needle-shaped  array.  At  the  head  of 
this  '  needle'  were  stationed  Kritavarman ;  next  came  two  allies 
with  their  forces ;  next  to  these,  Durvodhana  and  Karna ;  then, 
a  hundred  thousand  soldiers  stationed  in  the  '  wedge'  and  guard- 
ing the  front  (that  is,  the  fore-part  in  general).  Back  of  all 
these,  on  the  flank  of  the  needle  and  right  in  the  middle  of  the 
rear  of  the  lily  (cf.  75. 27),  stood  Jayadratiia.  But  on  the  van  of 
the  whole  '  wedge'  (the  general  array  enclosing  the  '  lily'  and 
'needle')  stood  the  commander,  Droria.§   There  are  then  three 

♦  ^Ucatdfy  pctdmakag  cd  *rdho  vyuhaff,,  vii.  75. 37. 

t  carantaJt  tv  aaimdrgdng  ca  dhanurmdrgdng  ca  gik§ayd,  5. 

i  Compare  with  this  (22)  the  statement  in  14  that  the  warriors  sur- 
rounded Dro^a  gavyutiiu  trimdtrdsu, 

§  sucipadma  must  be  interpreted  *  lily  enclosing  a  needle,'  as  in  22 
ccueragcucata  means  the  wedge  enclosing  the  lily  (wagon  and  wheel) ; 
otherwise  we  should  have  Jayadratha  on  the  flank  of  the  outer  array  ; 
whereas  the  whole  arrangement  is  made  in  order  to  hide  him  in  as 
deep  a  mass  as  possible. 
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arrays:  an  all-including  wedge-shaped  *  order  (at  the  head  of 
which  stood  Drona) ;  a  circular  array  in  the  back  part  of  this 
wedge,  extending  tive-twelf ths  of  the  distance  from  the  rear  to 
the  van  of  the  wedge ;  a  secret  hidden  arrav  (inside  the  circular 
array)  shaped  like  a  needle,  the  flank  of  which  was  in  the  rear- 
centre  of  tnis  circular  array ;  and  here  the  man  to  be  defended 
stood. 

To  oppose  this  array,  the  Pandus  formed  another,  but  of 
what  sort  we  are  not  told,  the  numbers  only  being  indicated. 

Interesting  as  is  the  array,  more  interesting  is  the  scene  in 
the  latter  part  of  the  day.  So  undecided  is  the  conflict  that 
when,  witn  the  setting  of  the  sun,  darkness  comes,  the  troops 
are  ordered  still  to  tight  on,  and  later  still  commanded  to 
pause  only  to  supply  themselves  with  lights.  The  army  is 
withdrawn,  a  new  array  is  made.  It  is  like  the  arrays  made 
by  the  gods  and  demons.*  It  is  now  near  midnight  {nigitlu 
hhdirave  sati^  165.  20 ;  168.  26),  when  the  king,  seeing  all  order 
gone,  reforms  the  army,  and  after  doing  so  cries  '  cast  aside 
your  weapons,  seize  the  glowing  torches.'  This  they  do.  Five 
lanterns  {vidlpaka)  are  fastened  on  every  war-car,  three  torches 
(pradlpalcd)  are  attached  to  every  elephant,  and  one  to  every 
horse.    Thus  the  Kurus. 

The  Pandns  placed  seven  torches  on  each  elephant  and  ten 
on  each  car  (163. 16, 17,  28),  and  two  on  the  back  of  each  horse, 
before  and  behind,  while  others  were  hung  upon  the  standards 
of  the  war-cars.  The  infantry  carried  oil-lamps  {pavaJcaAmlcir 
hastdh^  18 ;  jvalitdgnihastdh^  29).    It  was  light  as  day. 

The  order  of  fighting  is  as  confused  as  ever.  Yudhishthira 
appears  in  advance  with  ^ikhandin  behind  him  (183) ;  Dro^a 
divides  the  army  into  two  parts  ;  and  the  Pfindus'  aim  is  to 
'  split  the  front  ranks' f  by  lorcing  Arjnna  to  the  front 
Qirsa)  to  '  bum  his  foes.'  The  ease  with  which  he  breaks  the 
great  array  and  kills  Jayadratha  is  not  less  than  that  with 
which  most  of  the  arrays  are  disposed  of.  No  matter  how 
large  or  skilfully  planned,  they  were  nothing  but  masses  ready 
to  nee,  headed  by  a  few  knights.  And  Arjuna  happened  to  be 
the  best  knight. 

This  long  contest  weakens  the  Kurus.  Arjuna  has  his  re- 
venge; the  Kurus'  leader  Drona  is  also  slam  (184  to  193), 
while  the  Pandus'  commander  and  the  best  knights  are  still 
alive.  Worthy  of  notice  is  the  fact  that  on  the  morning  of 
this  second  day  the  soldiers  stop  fighting  at  sunrise  to  offer 
the  orison  (186. 1-4).  Nothing  of  immeoiate  interest  breaks 
the  monotony  of  tedious  recital,  except  still  more  tedious  inter_ 


*  Apparently  referring  to  the  light :  cf .  ulkd^ta,  164. 5  ;  the  deecrip- 
tion  is  from  163. 10  flf. 
f  bhindhy  anikamy  apasavyam  imdn  kurUj  18(5. 11,  18. 
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polated  tracts ;  and  the  light  drags  slowly  to  the  end  of  the 
seventh  book,  completing  here  at  last  the  fourth  and  fifth 
days  of  Droi;ia'8  commandersliip,  the  fourteenth  and  fifteenth 
of  the  whole  war. 

Droi;ia,  although  as  strong  as  if  he  were  but  sixteen,  was 
ei^ty-five  years  of  age  (193. 43),  and  a  younger  man  is  now 
chosen  commander  to  take  his  place.  No  better  description  of 
this  ceremony  occurs  than  the  scene  at  the  opening  of  the 
eighth  book.  The  Kurus  hold  a  consultation  after  the  Pfindus 
are  in  battle-order  (10. 1  flE.)  The  regular  ministers  of  civil  afl^irs 
are  present  at  the  council,  but  scarcely  share  in  it,  as  all  is  done 
by  the  knights.  The  prince  makes  a  speech,  and  expounds  the 
need  of  the  hour.  Agvatthaman  follows,  and  proposes  Kan;ia 
as  the  new  commander.  The  prince  compliments  Kari;ia,  and 
says :  '  I  know  thy  valor  and  thy  love  for  me ;  be  thou  our  com- 
mander.'* The  King  continues  (to  encourage  this  youngest  of 
commanders) :  *  Our  former  commanders,  Bnishma  and  Droijia, 
were  old  and  weaker  men  and  were  (therefore)  slain ;  Bhishma 
being  dead  and  Droi;ia  being  dead,  Kari;ia  shall  conquer  the  Pan- 
dus'  (24, 25, 38).  Kari;iarepUes :  '  I  have  said  that  I  would  slay 
theP&ndus.  I  will  be  thy  commander.'  Then  the  formal  con- 
secration is  performed.  Water  is  poured  upon  the  knight,  and 
this  act  is  r^arded  as  a  religious  ceremony.f  The  vessels  used, 
of  earth  and  gold,  have  been  previously  made  holy.  The  ex- 
ercises are  such  as  accompany  a  coronation.  The  seat  is  of 
nchmbara  wood,  the  cover  is  linen,-  the  performance  '  is  ac- 
cording to  the  rule  of  the  qdstra^  and  ^with  one  mind  the 
priests,  the  knights,  the  men  of  the  people-caste,  and  the  slaves 
rejoiced  over  the  consecrated  knight'  (47).  The  priests  that 
aided  the  ceremony  are  then  fed,  and  they  unite  with  the  reg- 
ular '  praisers'  in  extolling  the  new  commander. 

We  mi^ht  pause  here  to  ask  whether  this  was  not  originally 
a  coronation  service :  whether  the  similarity  between  the  elec- 
tion to  generalship  and  that  to  kingship  does  not  lie  in  the  fact 
that  they  were  at  first  identical ;  whether,  as  royal  power  grew 
to  be  different  from  battle-power,  the  king  did  not  find  it  neces- 
sary to  choose  a  (practical)  chief,  another  king,  of  the  fighting 
elafis,  incapable  nimself  of  directing  the  soldiers'  power  on 
the  field ;  whether,  therefore,  this  ceremony  is  not  simply  a 
survival ;  whether  the  mention  of  all  the  castes  rejoicing  does 
not  indicate  a  former  assembly  of  the  people  at  lai^.    But  be- 


•  It  is  interesting  to  note  here  the  tutoyer  of  10.23  followed  the  for- 
mal *  Sir*  in  24,  32,  and  then  again  by  '  thou*  in  84.  Elsewhere,  in  choos- 
ing a  commander,  the  king  says  *  Sir*  until  the  ceremony  is  over,  and 
then  drops  again  into  the  usual  *  thou' :  see  below. 

f  abhi^ificui>  kanr^ih  vidhidfftena  karmand,  43. 
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yond  the  suggestion  there  is  nothing.  No  proof  of  this  ex- 
cept that,  in  combination  with  the  efectoral  legends  spoken  of 
in  a  former  paragraph,  there  exists  no  d  priori  reason  for  re- 
jecting what  appears  at  once  as  the  simplest  explanation  of 
the  historical  sigriificance  of  this  election  to  generalship.* 

The  sixteenth  day  (viii.  11. 13  flf.) :  With  the  noise  of  horns 
and  the  usual  musical  accompaniment  of  forming  the  order  of 
the  day,  the  new  commander  draws  out  the  double  array,  con- 
sisting of  two  triangles,  of  which  the  apices  form  the  centre, 
and  tne  bases  make  the  van  and  rear,  respectively  (makara). 
This  has  already  been  employed  by  the  Kurus  on  the  fifth,  and 
by  the  PSndus  on  the  sixth  day.  The  commander  stanck  On 
the  '  snout'  of  the  sea-beast  witli  which  this  array  is  compared. 
The  Hawk  and  the  Owl  (two  great  chiefs)  are  the  'eyes'; 
Dro^a's  son  is  on  the  '  head,'  with  the  '  neck'  full  of  followers. 
The  left  foot  {vmnapdda)  holds  Kritavarman ;  the  right,  Gau- 
tama ;  Qalya  stands  on  the  left  rear  after-foot,'  anupade  yo 
vamah^  19) ;  Duh§asana,  on  the  right  rear ;  the  two  brothers 
Citra  and  Citrasena  keep  the  'tail '  {puceha).  Then  it  is  the 
Pandus'  part  to  arm  against  this  array.  '  Now  looked  the  king 
on  Arjuna,  and  said :  "  It  is  a  vast  array ;  draw  out  against 
this  mighty  host  whatever  form  you  will."'  Then  Arjuna 
guarded  against  this  array  by  means  of  a  half-moon  array 
(ardh<ic(mare7ia\  on  the  left  flank  of  which  he  stationed 
Bhima,  on  the  right  Dhrishtadyumna,  while  he  himself  stood 
in  the  middle  with  the  king,  back  of  whom  were  stationed  the 
twin  brothers.  Now  Arjuna's  wheel-guard  were  the  two  Pan- 
cdlas,  'who,  being  protected  b^  him,  did  not  desert  him  in 
the  fight.'t  All  the  other  kmghts  were  placed  as  before  the 
opening  of  the  first  day's  battle,  according  to  their  ability  or 
zeal,  if  That  is  to  say,  in  arranging  the  knights,  the  force 
brought  with  each  ally  had  to  be  regarded  in  reference  to  its 
efficiency  as  a  counterpoise  against  any  one  body  standing  on 
the  other  side.  What  these  Dodies  were  could  easily  be  made 
out  by  the  ensigns  and  decorations.  '  Then  beat  the  drums, 
then  rolled  the  cars,  and  the  armies  danced  toward  each  other, 
wing  by  wing,  f orewing  by  f orewing ;  glorious  was  the  sight 
of  trie  army,  like  unto  the  full  moon  in  its  glory.'  But  on 
their  meeting  follows  as  ever  confusion,  amia  the  '  clash  of 
arras  of  every  kind'  (12. 1-10).  With  the  thirtieth  section 
ends  the  sixteenth  day,  the  first  of  Karna's  generalship. 

*  I  have  already  noted  the  fact  that  the  commander  must  not  only  be 
a  hero,  fwm,  but  *  of  good  family' :  Aru/ina/i,  ii.  5. 46  ;  so  R.  ii.  109. 40 ; 
and  in  R.  ii.  109. 28  *  a  hero  and  saihffrdmanltijfla,^ 

t  nd  'rjunam  jahatur  ywMhe  pdlyamdridu  kiritind,  31 :  an  unusual 
use  for  *  protected.' 

i  yathdhhagarh  yathotsdhath  yathdyatnaih  ca,  32  :  compare  vi.  1. 30. 
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The  seventeenth  day:  But  Kar];ia  is  unsuccessful.  With 
the  coming  of  another  evening  has  come  no  advance  against 
misfortune.  Another  tent-council  is  held.  The  relations 
between  king,  ally,  and  knight  are  nowhere  better  shown 
than  in  this  scene.  We  must  remember  that  Kar^a  was  the 
best  knight  in  the  Kurus'  estimation,  and  that  he  was  a  prime 
favorite  of  the  king.  With  the  close  of  Kar^a's  first  day  '  they 
make  a  council'  (31.  7,  mantram  mantroA/anti)^  to  see  what 
can  be  done  in  order  to  render  Kama's  lack  of  success  less 
for  the  following  dav;  for  they  are  'like  snakes  reft  of  poi- 
son and  crushed  under  foot.'  It  is  the  wish  of  the  king  that 
his  ally  ^alya,  a  famous  charioteer,  should  serve  Kan;La  m  this 
capacity  on  the  morrow.  Qalya,  who  subsequently  becomes 
commander,  is  evidently  anxious  to  get  the  latter  position,  and  is 
angered  at  the  proposal  that  he  should  serve  Kar^a.  Karna 
himself,  furious  at  nis  want  of  success  after  so  much  boasting, 
stands  in  the  tent  'pressing  hand  on  hand,  and  raging  like  a 
snake.'  The  king  breaks  his  proposal  to  C^^lja '  '  ^e  will  go 
behind  you,  O  Calya ;  do  thou  be  charioteer  to  Kar^a  and  save 
the  Kurus.'*  But  Qalya,  although  being  addressed  with  def- 
erence, grows  so  angry  that  his  orow  is  wrinkled  into  a  tri- 
angle,t  being;  'mad  with  pride  of  his  family  and  his  kingship, 
his  learning  and  his  forces ;'  and  he  says :  '  Much  thou  insult- 
est,  and  suspectest  much,  thou  son  of  the  Gandhari,  when  thou 
sayest  to  me  so  confidently  'let  him  be  a  charioteer,'  and  think- 
est  Kar^ia  is  a  better  than  we.  I  do  not  play  escort  to  my 
equal ;  point  out  anyone  here  superior  to  me,  and  I  will  con- 

?uer  him  in  conflict ;  then  I  will  go  whence  I  have  come ;  or 
will  fi^ht  alone.  Look  at  my  prowess  in  war ;  insult  me  not ; 
see  my  thick  arms ;  behold  my  bows  and  arrows,  my  car  and 
club ;  I  am  one  fit  to  destroy  my  foes ;  why  then  employ  me 
in  the  base  work  of  being  a  charioteer  to  this  low-bom  knight, 
this  Karna  ?J  It  is  a  great  shame  when  one  puts  a  better  man 
imder  the  control  of  a  worser — a  better  man,  who  has  come  to 
him  and  stands  under  his  power  for  love.'  ^alya's  speech  is 
too  long  to  q^uote  in  full,  but  this  extract  shows  its  tone.  He 
is  especially  msulted  because  Karpa  himself  is  nothing  but  the 


differences ;  the  priests  come  from  the  mouth  of  God,  the  war- 
riors from  his  arms,  the  people  from  his  thighs,  the  slaves 


*  82. 28,  paritrdtu ;  in  the  first  verse  the  king  is  represented  as  *  hum- 
bly and  respectfully  addressing'  his  ally  {vinayeno  ^pasarhgamya  .  .  . 
abravU), 

t  triQtkhdm  bhrukuiim  kftvd,  30. 

i  sdrathye  nicasyd  'dhirathefy  (kan^^asya) :  '  base  work,'  adhuri  niyok- 
tum  (41);  *  anyone'  above,  literally  *any  party'  (anfa);  the  king  ad- 
dresses 9alya  with  *  thou'  and  *  Sir'  (28-29) ;  Qalya  uses  *  thou.' 

VOL.  xni.  28 


son  of  a  charioteer  (as  the  world 


i),  '  for  there  are  caste- 
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from  his  feet ;  the  warriors  are  protectors,  restrainers,  givers, 
etc.,  the  slaves  are  servants  of  all,  and  a  charioteer  is  servant 
to  priests  and  warriors.  Shall  I  then,  a  consecrated  king,  bom 
of  a  royal-seer  family,  called  a  great  knight,  honored  and 
praised  of  praisers — shall  I  be  charioteer  to  a  charioteer's  son ! 
Thou  hast  insulted  me ;  I  will  not  fight ;  I  will  go  back  to  my 
own  country.'*  The  king,  however,  appeases  Kar^a  gradually, 
by  '  speaking  in  a  soft  voice,'  and  complimenting  ^alya  highly ; 
adding  that  he  does  not  wish  Qalya  to  '  hold  the  horses,'  but 
to  impress  the  foe  by  his  presence ;  concluding  with  the  tale 
of  the  god's  grandfather,  who  once  served  as  charioteer  to 
the  gods.  Qa^a  is  at  length  mollified,  and  apologizes  to  the 
king  and  Karna  ;t  using  as  he  does  so  the  respectful  '  Sir'  to 
the  king,  and  quoting  the  familiar  proverb  '  Self -blame,  self- 
praise,  blame  of  another,  praise  of  another — these  are  four 
acts  not  practiced  by  the  Aryans'  (45).  But  the  quarrel  is  not 
ended.  Karna  begins  to  boast  again,  and  ^alya  remarks  that 
Kar9a  always  boasts  till  he  hears  his  enemy's  horn.  Kar^a 
retorts  by  a  curse,  calls  Qalya  a  miserable  fool  who  knows  noth- 
ing about  fighting,  and  vituperates  his  country  as  well,  ex- 
patiating at  Tengtn  on  all  the  vices  of  Qalya's  countrvmen  and 
countrywomen,:}:  till  the  king  stops  the  strife ;  .and  without 
further  ado  they  go  amicably  to  battle,  Qalya  claiming,  how- 
ever, the  right  of  standing  with  the  commander.§ 

The  new  array  of  Kan;ia  and  t'^lya  is  called  '  the  king  of 


*  It  is  odd  that  *  res  trainer'  (saifigrahitar)  in  45  is  a  term  actually  used 
at  times  to  designate  a  charioteer. 

t  yat  tu  karryim  aham  bruydm  .  .  mama  tat  k^amatdih  aarvam  bka- 
van  kaTrnag  ca  saT^vagaJ},  85. 48. 

t  40. 15-16, 17  fT.:  compare  44. 5-7  on  Vahlkas,  and  again  46. 19  ff., 
where  the  Paiicanadadharma  gives  an  insight  into  the  recognition  of 
Aryan  and  un- Aryan  law  in  the  Punjab,  and  marks  the  time  of  the  scene. 

g  A  long  interpolation  occurs  in  45.  The  knight  is  approachecl  as  by 
a  suppliant  so  long  as  the  king  desires  his  consent  and  help.  When  ail 
is  arranged,  and  tne  promise  given,  the  king  is  king  agam.  Compare 
ix.  6. 17  ff.  The  chiefs  surround  him  whom  they  desire  to  be  com- 
mander. They  give  him  *  words  of  victory.'  The  king  stands  on  the 
ground,  and  the  chief,  who  is  here  reluctant  to  assume  the  dangerous 
part,  stands  proudly  in  his  chariot.  The  king  even  supplicates  (prdn- 
jali)f  •  Let  the  gentleman  be  our  hero,  let  him  be  our  leaaer  at  the  head 
of  the  army.*  The  chief  replies,  *  What  thou  wilt  I  will  do,*  with  the 
same  interchange  of  person  noticed  above  ;  for  when  the  king  has  ob- 
tained consent  he  consecrates  the  knight,  saying,  '  Thee  I  elect  to  the 
commandership ;  protect  thou  us,  destroy  our  foes*  {sdindpatyena  va- 
raye  tvdm  .  .  so  *8mdn  pdhi  Jahi  gatrun).  The  chief's  answer  is  here 
formal :  *  I  will  fight  the  Pandus  at  the  head  of  thy  army.  I  will  be 
thy  leader  of  armies ;  I  will  arrange  a  battle-array  through  which  the 
foes  shall  not  break,'  literally  *  cross'  (na  tar^yanti  yam  pare,  ix.  7.5). 
sendpranetar  is  here  the  title  preferred,  but  the  titles  vdhimpati,  ca- 
mupati.'sendpati,  ak^uhinlpati,  dhvajinlpati  (vi.54. 91 :  cf.  K&m.  Nit. 
xviii.  43),  though  not  equally  common,  aro  all  synonymous. 
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arrays but  though  the  relative  position  of  the  forces  is  given, 
notliing  very  definite  can  be  gleaned  from  the  description.  It 
is  to  be  noted  that,  as  before,  the  commander  is  set  aside  by 
the  king  of  the  Pandus,  who  tells  Arjuna  (46. 31)  to  draw  up  any 
array  {nltir  vidhlyatdm)  which  seems  best  to  oppose  to  that  of 
the  Kurus,  which,  in  turn,  is  merely  called  hdrhaspatya  (27), 
leaving  us  in  doubt  which  of  Brinaspati's  inventions  is  in- 
tended. No  descriptive  name  of  the  Pandus'  array  is  sup- 
plied (47. 4).  The  end  of  the  eighth  book,  or  really  the  sev- 
enth section  of  the  ninth,  closes  this  day,  wherein  the  execu- 
tion of  Bhima's  ancient  vow  to  drink  DuhgSsana's  heart's 
blood  is  described  (viii.  83. 36) ;  but,  except  for  this  and  a  sud- 
den party  interest  in  the  passive  gods  (87. 42  If.,  48),  no  scene 
of  particular  consequence  occurs  till  we  reach  the  end.  Here 
it  is  pretended  that  Arjuna,  at  first  unwilling  to  kill  Kan;ia 
'unlawfully'  (90. 70),  is  persuaded  to  do  so  by  divine  influence. 
KarQa  dies  (91.55),  and  his  quondam  charioteer  is  elected  com- 
mander for  the  next  day. 

The  eighteenth  and  last  day  (ix.  8. 24  ff.) :  ^alya  stands  in 
front  in  tne  '  mouth'  of  the  new  array.  On  his  left  is  Krita- 
varman  and  the  Trigartas ;  on  the  right,  Gautama,  surrounded 
by  ^akas  and  Yavanas,  behind  whom  stands  Droi;ia'8  son  with 
the  Kambojas.  The  king  occupies  the  centre,  guarded  by  Kurus. 
No  array  ot  Kurus  or  Pandus  is  mentioned  by  name,  though  it  is 
significant  that  the  Kuru  king  is  again  in  the  centre,  while  the 
Paudu  king,  with  his  line  {anlha)  of  men,  advances  right  for- 
ward against  the  commander  on  the  opposite  side.  The  Pan- 
dus are  here  at  the  outset  divided  into  three  general  divisions, 
which,  however,  soon  become  commingled. 

The  fight  is  at  last  over.  The  Kurus  are  utterly  routed. 
The  Kuru  king,  wounded,  is  found  at  night  by  his  own  chiefs, 
and,  ignorant  of  the  uselessness  of  the  act,  consecrates  another 
chief  before  he  dies,  bidding  water  be  fetched  in  a  cup  {kala^ 
jahjf>^urruih\  which  he  pours  on  the  head  of  his  chosen  chief. 

But  t&e  Pandus  meet  no  more  arrays.  They  are  surprised 
at  night  and  overthrown  and  their  commander  is  slain.* 

4.  Ohservatimu  on  the  Usages  in  the  Field. — I  turn  now  to  a 
consideration  of  the  general  practices  in  war,  based  upon  the 
details  sfiven  above. 

The  Hindu  camp  is  a  miniature  town,  as  we  saw  at  the  be- 
ginning of  the  second  division  of  this  paper.  Each  army  in 
the  war  described  in  the  Epic  had  time  to  construct  a  camp  be- 
fore fighting,  and  in  it  we  find,  besides  the  miUtary,  not  only 
minstrels  and  women  of  low  order,  but  also  women  of  birth. 


*  Book  ten.  The  scene  in  ix.  65. 37  ff.  is  the  last  appointment  of  a 
commander. 
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The  camp  behiff  near  the  town,  women  and  old  men  visit  and 
wander  through  it  at  all  times,  even  watching  the  fighting. 
Drftupadi,  Vairftti,  and  Subhadra  are,  for  instance,  all  in  camp, 
and  bewail  the  death  of  Abhimanyii.  The  old  men  that  linger 
in  the  camp  form  an  escort  for  the  women  at  the  close  of  flie 
war,  and  escort  them  back  to  town  in  wagons  drawn  by  asses.* 

The  four  castes  are  in  camp,  and  (perhaps  with  the  priests) 
implied  in  battle,  where  (as  quoted  above,  p.  185)  a  priest  is 
challenged,  and  where  it  is  said  that  glory  and  heaven  are  the 
reward  of  him  that  dies  in  battle,  whether  he  be  a  warrior,  a 
man  of  the  people-<5aste.  or  a  slave.  This  subject  has,  however, 
been  discussed  above,  with  the  inference  to  be  drawn  from  the 
character  of  Droi;ia  and  his  son,  and  the  application  of  the 
'  blood-f or-blood '  rule.f 

The  arrangement  of  the  forces  in  the  field  may  be  compared 
with  the  forty-six  peoples  brought  into  "battle  by  Xerxes.  The 
allies,  as  in  Koman  warfare,  are  generally  the  wings,  ate,  but 
we  find  them  often  in  van  or  centre.  Each  allied  host  is  a  com- 
plete army  in  itself,  and  the  tie  connecting  the  diflFerent  divi- 
sions is  very  weak,  being  visible  only  in  the  opening  of  the 
battle,  where  the  nominal  order  of  the  commander-in-chief  still 
obtains.  I  have  already  casually  observed  that  the  station  of 
the  commander  depends  entirely  on  the  exigencies  of  the 
moment.  He  has  no  regular  position ;  but  his  title  with  his  acts 
would  nersuade  us  that  his  regular  place  was  in  the  van.:}: 

On  tne  Kuru  side  in  the  war,  the  first  commanders  are  ven- 
erable in  themselves  as  well  as  ex  officw.  The  venerable  uncle 
and  teacher  do  not  need  their  new  rank  to  ennoble  them.  Thus 
one  of  them  says  to  the  king  (his  family  inferior),  '  go  back. 


♦  Compare  the  camp,  v.  152. 8 ;  ii.  28. 21  flf.;  vi.  121. 4  ;  vii.  85. 12 ;  wail- 
ing, of  the  women,  vii.  78. 36  (compare  ib.  127. 24) ;  old  men  and  escort, 
ix.  29. 65,  78;  vi.19.22. 

t  The  words  in  viii.  47. 18-19  are :  te^dm  antakaraih  yvddham  .  .  , 
k^atravif^udravlrdndih  dharmyarh  svargyath  ya^askaram.  In  v.  179. 
25,  *  raising  a  weapon'  lowers  a  priest  to  the  warrior-oaste ;  but  Dro^ 
whether  truly  or  not,  is  thought  of  only  as  of  priestly-caste  :  avidhyad 
br6hmar)4ii/k  saihkhye,  vii.  117. 26  (compare  viii.  15. 29 ;  55. 88-85  :  kfatri- 
yen^  dhanur  ndmyath  sa  hhavdn  brdhmanabruva^,  above,  p.  94). 

I  This  is  the  earlier  position,  so  to  speak  ;  for  at  first  the  commander 
was  the  active  general.  Thus  he  is  netdy  pratieta,  i.  e.  prcetor  in  its 
first  sense  (compare  ix.  6. 17 ;  7.4,  etc.);  and  the  words  addr^sed  to 
him  are  praydtu  no  hhavdn  agre  .  .  anuydsydmahe  fi?d,  vii.  6. 9.  Subse- 
quently, success  in  battle  depended  on  policy  as  much  as  on  individual 
fighting ;  with  civilization  came  more  strategy.  To  this  later  period  we 
must  refer  the  commander  as  minister  and  diplomat.  In  the  well-known 
story  of  V.  156. 4  fT.,  the  priests  fought  with  the  warriors,  but  were  de- 
feated every  time,  though  aided  the  people-caste  and  the  slaves.  At 
last  they  hit  on  the  device  of  gettmg  a  commander-in-chief.  Thereby 
they  defeated  the  warriors.   This  is  not  strength,  but  brains. 
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save  thyself,'  and  goes  himself  to  the  front  (vi.  95. 11) ;  neither 
such  command  nor  obedience  in  this  regard  being  paralleled  by 
Ptodn  action,  where  the  commander  lacked  the  native  author- 
ity. But  though  the  commander  does  not  often  interfere  with 
the  king's  personal  movements,  to  watch  and  preserve  him  is 
one  of  his  chief  duties,  and  raksa  rdjdnam  are  words  always 
on  his  lips.  For  this  purpose  he  orders  individual  knights  over 
the  field,  and  sends  them  liither  and  thither.*  The  kmg  does 
not  hesitate  to  revile  the  commander,  nor  does  the  commander 
shrink  from  telling  the  king  that  he  is  a  fool.  The  two  stand 
on  a  footing  of  friendly  intimacy.f 

The  commanders  of  the  two  forces  sometimes  come  out  be- 
fore the  hosts  and  battle  in  single  combat  '  for  all  the  world  to 
see.'  Neither  is  guarded,  for  mdividual  knights  '  guard  others 
(the  king,  etc.),  but  are  not  themselves  guarded.'^ 

Of  the  forces  employed,  besides  national  divisions,  we  nmst 
make  others  that  are  not  generally  specified.  The  caturvidhaiti 
halam  is  an  aamen  qu<idratum:  that  is,  an  array  perfect  in  all 
its  parts,  of  which  four  are  most  prominent.  These  we  must 
agam  divide,  for  the  first  part  of  the  c[uadrate  is  the  elephant 
force,  and  these  animals  are  either  driven  individually  (ndden 
by  a  prince,  for  example)  or  by  many  low-fighters ;  the  second 
part  IS  the  cavalry,  and  these  accompany  war-cars,  or  make  a 
solid  squadron ;  the  third  part,  designated  as  knights  in  chariots, 
is  to  be  similarly  divided  ;  and  the  common  foot-soldiers  are  di- 
visible by  their  functions,  as  archers,  swordsmen,  etc.,  while  some 
called  the  foot  are  in  reality  riders.  Then,  again,  by  quality 
we  must  divide  into  the  generals  and  captains,  into  simple  pro- 
hdrins  or  fore-fighters  (the  especially  brave,  but  not  of  rank), 
and  the  ordinary. 

The  captains,  halamukliyah^  have  already  been  referred  to. 
Influential  and  of  permanent  rank  (to  bribe  them  in  peace  be- 
ing recommended  to  the  king,  ii.  5.  59),  they  excel  in  peculiar 


•  Compare  vi.  92. 20 ;  vii.  111.  20,  etc.  Duryodhana  is  the  king  in  all 
practice  (see  above,  p.  144). 

\  The  commander  thus  daring  is  *  goaded  with  word- weapons'  by  the 
king,  vi.  98. 1-16.  Constiint  *  goading  *  between  king  or  Knight  and 
knight  takes  place.  In  vii.  189. 58  the  king  calls  to  his  heroes :  *  what 
are  you  standing  there  for,  you  fools ;  go  on  where  the  fighting  is.' 
Kripa  taunts  Kar^a  bitterly  (as  do  all  knights  each  other) :  *  oft  hast 
thou  fought,  never  hast  thou  conquered  ;  talk  not,  but  fight ;  thou  tree 
without  fruit,  boast  while  thou  seest  the  foe  not,'  vii.  158. 18  flf.  Kan^ 
retorts  on  the  priest  {vipra,  29,  is  Kripa) ;  the  king  intercedes,  and  at 
length  pacifies  them,  159. 13  ff.  The  commander  thus  vilifies  a  prince  : 
*thoa  art  no  man,  thou  art  a  slave-girl ;  be  a  servant,  go  and  carry 
clothes'  (ddsijitd  ^si  dyute  tvarh  yathdmmacari  bhava,  vdsasdifi  vdhikd 
rdjflo  hhrdtur  jye^thasya  me  bhava),  and  the  prince  retreats,  *  pretending 
not  to  hear*  {gruiam  figrutam  kftvd,  vii.  122. 4  ff. ).  . 

\  vi.  57. 31 ;  vii.  21. 54  :  the  rule,  like  many,  is  not  without  exceptions. 
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knowledge  and  universal  capacity  {sa/r^ayuddhmiqa/r<iddh^  R. 
ii.  109.  39).  The  fore-fighters*  are  either  '  heroes '  {ffurdh\  or 
the  latter's  followers  (cmugdh^  also  anucardh)^  who  together 
lead  the  van ;  or  a  troop  of  brave  but  common  men  placed  be- 
fore others.  Between  the  '  followers,'  the  paddnugdh  (viii.  96. 
32,  etc.^  seem  to  be  the  common  followers,  and  cmv^dh  more 
the  socii  of  the  leading  knight,  as  these  terms  are  usually  em- 
ployed ;  though  conversely  cmtcffdh  may  designate  the  whole 
army  following.  The  'army-guards,'  sendgopdh^  are  special 
heroes,  selected  not  as  leaders  of  reserve,  but  as  watchers  of  the 
wings  and  tail  of  the  annv,  yet  active  in  the  fight.f 

The  whole  action  of  the  army  depends  theoretically  on  the 
commander-in-chief ;  and  although  this  is  not  so  on  the  side  of 
the  Pandus,  where  the  to-be-lauded  heroes  are  made  most 
prominent,  yet  even  here  such  consideration  is  shown  for  the 
position  that  it  seems  as  if  there  were  in  this  oflSce  a  survival 
of  one  more  important  than  it  is.  The  commander  is  repre- 
sented as  all  in  all  as  regards  defeat.  At  his  fall  the  army  is 
ipso  fdcto  routed.:]: 

The  Guru-commander  commands  both  by  silence  and  by 
speech.  None  would  dare  to  fight  without  being  ordered  by 
him  (vii.  112. 14).  But,  especially  in  the  election,  other  signs 
remain  that  the  office  of  commander  is  a  survival  of  the  king's 
own  office.  The  king  is  put  forward  more  and  more,  not  as 
a  fighter,  but  as  a  '  friendly  sign,'  to  encourage  the  soldiers, 
and  nis  position  in  front  is  even  thus  casually  explained.§ 

The  early  king  was  his  own  commander;  the  later  com- 
mander-in-chief represented  the  dying  military  function  of  the 
now  eflEeminate  monarch.    Thus  written,  from  that  later  pe- 


*  Compare  praharatdrh  gre^fM^  prahdrarh  sampracakrirej  vi.  53. 1 ; 
46. 13,  etc. 

t  aendgopaff^y  vii.  168. 7  ;  sendgoptd,  ib.  10 ;  sdinikcL^,  vii.  2. 9. 

X  Compare  of  ^^lya's  death  the  remark  tasmin  hate  hataHi  sarvatn, 
ix.  7.  37  (imitated  R.  vi.  44.  40,  hate  tasmin  hataih  sarvaih  tarn  hani^- 
ydmi).  Compare  the  passage  vii.  122. 12  ff. :  vidrute  tvayi  sdinyasya 
ndyake  ko  *nyaJj^  sthdsyati,  and  ib.  27.  Qalya  told  the  king  to  order  a 
retreat  as  soon  as  Karij^i  fell,  viii.  95.  4.  *  Without  the  leader  the  army 
cannot  stand  a  moment,'  vii.  5.  8. 

§  Wilson's  remark  that  the  general  remains  in  the  rear  (Works,  iv. 
305)  is  one  of  those  theoretical  statements  that  opening  the  Epic  alone 
disproves.  The  *  sign/  literally  *  well-marked,'  vii.  St.  18,  is  a  late 
ana  novel  idea ;  but  the  idea  of  the  king  as  a  '  sun  enveloped  in 
clouds'  (viii.  7. 16),  i.  e.  as  a  spectator  of  battle,  is  common  ;  it  is,  how- 
ever, also  late,  and  the  fact  that  the  Kuru  king  is  more  often  repre- 
sented thus,  while  the  Pandu  king  is  more  often  an  individual,  inde- 
pendent fighter,  points  to  their  relative  civilization.  There  were  more 
prowess-deeds  to  record  of  one  than  of  the  other.  A  kinglv  survival  in 
the  commander's  oflSce  may  be  found  in  the  vives  shouted  at  his  elec- 
tion :  jlva,  jdhi  ^trun ;  and  the  kingly  word  anugddhi  kurun  (used  of 
a  commander),  ix.  7. 10 ;  vii.  4. 11. 
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nod  the  armies  are  both  provided  with  a  commander.  But 
the  Ptodus'  commander  is  a  figure-head,  while  that  of  the 
more  advanced  Kurus  is  all-important. 

The  general  order  of  the  day  remains  to  be  considered.  It 
is  ridiculously  assumed  that  the  battle-order  of  the  morning  is 
intact  at  night ;  and  at  the  end  of  the  eleventh  day  '  the  two 
armies  withdrew  to  camp,  according  to  their  divisions,  their 
order,  and  their  squads,'  an  absurd  remark  in  face  of  the  utter 
disorder  of  the  whole  day.* 

What  was  the  condition  on  the  field  in  actual  battle  ?  There 
was  no  order  whatever,  after  the  first  plunge  into  the  fight.  As 
soon  as  the  armies  meet,  we  read  that  there  was  complete  disorder 
(e.  g.  vii.  187. 1-5).  This  is  caused  in  two  way s.  The  mass  is  help- 
less and  imbecile,  left  to  itself  ;  the  knight  is  reckless  and  fool- 
hardy. Instead  of  remaining  to  attack  the  division  allotted  to 
him  at  the  outset  of  the  day,  he  rushes  about  wherever  he 
pleases,  and  the  slightest  incident  sends  him  shooting  trans- 
versely across  the  neld,  discomforting  his  friends  almost  as 
much  as  his  foes.  The  knightly  proficiency  in  '  manoeuvres,' 
either  of  weapon-skill  or  of  chariot-skill,  leads  directly  to  this 
individual  excellence  and  weakness  of  the  mass.  It  is  a 
combat  of  duels  and  push.  Each  knight  flings  himself  in 
front  of  another,  and  tlie  two  then  '  circle,'  or  wheel  about 
each  other,  in  the  method  admired  by  the  Greek  observers,  un- 
til one  is  confused  or  weakened ;  for  the  charioteers  do  the 
twisting  (except  incidentally),  while  the  knights  have  to  keep 
their  balance  and  shoot.  As  the  cars  constantljr  tip  over, 
the  shooting  must  have  been,  as  described,  rather  wild.  Mean- 
while the  regiments  led  by  the  knights  into  the  field  either 
stand  stock-still  and  look  on  at  the  spectacle,  or  they  fling 
themselves  against  each  other,  two  unlieeded  masses,  and,  cut- 
ting and  chopping  each  other  in  a  promiscuous  manner,  lend 
their  weight  against  the  foe.  More  than  weight  we  can 
scarcely  call  it.  No  individual  common  man  is  important. 
While  this  by-play  goes  on,  one  knight  is  slain  or  flees. 
Then  all  his  soldiers  run  away,  since  they  fight  not  for  a  cause 
but  for  a  leader.  Pi^ncipes  pro  victoria  pttgnant^  comites  pro 
principe.f 


*  vii.  17. 1 :  yathdbhdgaTh  yathdnydyarh  yathdgulmaih  ca  {nyavigetdrh 
ie  sene).  The  *  array'  may  be  used  of  a  small  part ;  a  *  counter-array'  is 
a  term  applied  even  to  a  sudden  stand  against  a  body  of  elephants ; 
each  chief  has  his  own  *  array'  (vii.  96.8  ;  98.  28). 

f  The  manoeuvres,  mdrga,  are  made  by  all  the  armv  at  the  opening 
of  the  fourteenth  day  :  that  is,  the  troops  advance  exhibiting  their  dex- 
terity in  whirling  weapons,  etc.  In  vii.  122.  73,  after  a  spirited  conflict, 
each  champion  *  returns  to  his  own  array,'  which  had  stood  by  looking 
on ;  but  generally  the  duel  takes  place  in  the  midst  of  the  foot-soldiers. 
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Some  idea  of  the  confusion  as  depicted  may  be  gathered 
from  the  constant  references  to  the  rushing  oi  war-cars  and 
the  trampling  of  elephants  and  cavalry,  which  are  themselves 
employea  to  '  box  in'  a  knight,  and  from  the  descriptions  of 
the  general  fighting :  extracts  from  which  will  counteract  the 
theoretical  '  order'  of  the  poet,  both  of  course  the  oflkpring  of 
his  imagination,  but  one  evidently  from  imagining  a  code  in 
practice,  the  other  from  the  actual  practices  of  the  field.* 
'There  was  darkness  and  noise;  invisible  became  heaven, 
earth,  and  points  of  the  horizon ;  blinded  with  dust  were  the 
soldiers.'  Again :  '  No  knights  now  shmi  each  other ;  without 
law  or  order  thev  fight;  with  their  own  fathers,  with  their 
own  sons.  The  field  is  one  where  '  double  thousands  of  char- 
iots, elephants,  horses,  and  foot  are  contending ;'  where  '  seas 
of  war-cars'  rush ;  where  '  father  knew  not  son,  nor  son  father 
where  '  none  could  say  "  this  is  I,"  but  father  fought  with  son, 
friend  slew  friend,  the  mother's  brother  slew  his  sister's  son ; 
each  slew  his  own ;  lawless  was  the  fight.'f 

In  spite  of  all  this,  we  are  told  that  strict  order  prevailed, 
and  that,  in  accordance  with  the  rule  (explained  in  the  next 
paragraph),  every  knight  sought  to  kill  a  knight,  every  ele- 
phant was  pitted  just  against  an  elephant,  no  foot-man  taught 
but  with  one  of  his  kind.:}: 

*  The  '  boxing  in'  of  a  knight  by  means  of  elephants  and  cavalry  is 
described,  e.  g.  m  vii.  171. 2  ff.  :  parivavrut}.  saniantatcU^y  enath  ko^thaH' 
kfiya  sarvatafy,  literally  *  enchambering.' 

t  The  first  quotation  in  vii.  186.  20, 12  ff .  ;  *  double  thousands'  in  vi. 
45.  81 ;  111.  14  {rathavaf^dj}.) ;  the  sea-simile,  with  'foam  of  flag,'  etc., 
vii. 99, 46-58 ;  *8ons  and  fathers,'  etc.,  vi.48.24;  102.5;  'mother's 
brother,' vii.  169. 47  ff. 

t  vi.  45. 88 ;  so  earlier,  iv.  82. 9-10,  and  often.  The  following  quota- 
tions will  illustrate  some  of  the  points  above.  *  A  hero  that  showing  his 
manliness  stands  at  the  head  of  the  army  should  be  bought  for  a  thou- 
sand,' says  the  Niti  (as  quoted  v.  57. 55  :  yafy  ti^thed  agramfy).  The  com- 
mon footmen  do  nothing  without  the '  headman'  to  direct  them  {mukhya, 
vii.  170. 46).  All  the  forces,  once  in  action,  tight  over  the  field  in<us- 
criminately.  There  is  nothing  to  show  that  the  cavalry  fought  exclu- 
sively as  dependent  aiders  of  the  chariots  (compare  vi.  45. 87 :  tatra  tatra 
pradroyante  rathavdranapatayaff.  addinag  ca  .  .  yudhyamdnd?f.).  The 
proper  way  to  fight  is  to  have  every  foot-soldier  fight  with  his  kind ;  so 
with  elephant-fighters,  cavalry,  and  chariot-men  (vii.  169. 40).  But,  as 
one  knight  is  expected  to  be  conversant  with  all  four  forms  (vii.  166. 9, 
and  often),  and  is  generally  represented  as  shooting  indiscriminately, 
and  as  the  soldiers  with  hooks  were  stationed  in  such  a  way  as  to  pull 
at  the  men  in  armor,  it  is  improbable  that  this  formula  was  ever  put 
into  effect.  Especially  the  commander  was  expnected  to  know  every 
kind  of  fighting ;  but  Vedic  knowled^  is  also  prized.  When  Dro^a  is 
consecrated  (vii.  5. 12  ff.),  he  is  called  into  the  midst  of  the  army  (6. 1  ff.), 
and  eulogized  before  receiving  the  sendpatitva  (5. 18) ;  he  then  says  :  *  1 
know  the  Veda  and  the  six  limbs  of  the  Veda ;  I  know  the  mdnavi 
vidydy  the  trdiyanibaka  invaatra  (divine  science  of  bow  and  arrow),  and 
the  various  weapons.  But  Droi?a  was,  as  said  by  the  Epic  itself,  a  great 
rarity.   The  commander  makes  his  own  stipulations  :  thus,  Dro^a  will 


Digitized  by  Google 


Position  of  the  Rulvng  Caste  in  Ancient  India.  225 


The  '  door  of  the  array '  is  probably  an  opening  in  the  ranks. 
The  '  door-place'  of  a  camp  is  familiar  {dvarddega^  x.  5. 40),  but 
in  battle  this  seems  to  be  only  an  exit  in  the  chariot-line  of  cir- 
eumvallation,  made  for  example  at  the  beginning  of  the  day, 
as  when  Drona  goes  out  and  looks  at  the  loe's  array,  and  then 
returns  to  'the  door  of  his  array'  (vii.  117.  34) ;  or  stands  there, 


not  kill  the  Pandu  (vii.  7.  7) ;  Bhishma  will  not  kill  Qikhandin,  etc. 
The  confuaion  in  the  field  is  illustrated  by  a  few  out  of  many  citations. . 
•  They  fight  with  teeth  and  nails  and  feet '  (vi.  96. 45) ;  and  the  strife  is 
one  of  *  hair-pulling/  for  *  tooth  to  tooth  and  nail  to  nail  they  fought ; 
with  feet  and  arms  the  fight  went  on*  (viii.  49. 80).   Such  fear  smites  the 
fighters  that  they  void  excrements  in  terror  (vi.  99. 26  et  passim):  Joy  as 
well  as  terror  marks  the  confusion :  *  such  joy  came  upon  them  that  all 
the  bands  of  creatures  there  rejoiced  in  flesh  and  blood,  drinking  the 
blood  of  the  wounded*  (viii  53. 36).    The  fallen  lay  *  hunting  for  water* 
(mj^gaydm  cakrire  jalam,  vi.  46. 39).   The  great  hosts  *  reel  with  all  their 
warriors'  (lo^yate  rathibhih  ,  .  vdhinl,  vi.  111.58);  *like  a  ship  broken 
in  the  deep*  appears  the  army  (vii.  2. 1 ;  5. 8 ;  45. 6-8) ;  and  *  the  battle 
is  one  of  shrieks  and  screams ;  a  glorious  strife,  the  increaser  of  the 
realm  of  the  Qod  of  death' ;  for  *  absolute  confusion  reigns,  and  men, 
elephants,  cars,  all  alike  are  involved  in  destruction*  (vii.  169. 47  ;  25. 21, 
tUpinjalikaih  yuddham;  ih.  ^2, 16^  STikalilarh  yarnard^iravimrdhanam : 
cf.  vi.  118. 4).  Let  us  follow  those  scenes  a  little  further,  wh^re  *  the  sound 
of  the  bow-string,  the  hail  of  hands  beaten,  the  lighting  of  club  and  of 
sword,'  are  depicted  (vii.  101. 27).    No  expression  occurs  more  often  than 
this :  *  then  arose  a  din  tumultuous*  {tumuldfy  gabddfy :  e.  g.  vii.  157. 81) ; 
and  to  explain  it  we  have  the  shouts  and  cries  attempted  in  lan^age  : 
halahala,  hahd,  are  the  sounds  on  all  sides  (vi.  47. 63  ;  48. 82).  A 
more  minute  picture  is  presented :  *  everywhere  were  heard  the  cries 
"stand,"  '*I  am  standing,**  ** smite  him,**  **turn,**  "be  firm,*'  **firm 
am  I,"  **  strike  out;"  and  one  cried  for  help  **son;"  and  another, 
"brother;"  another,  "friend;"  another,  "cousin;"  another,  "com- 
rade;" another,  "brother  of  my  mother;"  and  they  shouted:  "do 
not  desert  me,"  "come  on,"  "advance,"  "why  fearest?"  "whither 
goest?"  "  fear  not*' '  (vi.  59. 8,  18,  19).    Here,  as  elsewhere  (see  above,  p. 
141,  note)  the  mdtMla,  mother's  brother,  is  the  uncle  called  upon.  Com- 
pare the  *  lawless  strife'  of  ix.  9. 36  flf. ,  where  all  abandoned  their  sons, 
brothers,  grandsires,  brothers  of  the  mother,  sons  of  the  sister  (46).  Such 
exhortations  are  strewn  everywhere  ;  such  scenes  are  found  on  almost 
every  page,  mixed  with  more  regular  official  exhortations,  such  as 
'fight  ye  now,'  and  the  calm  response  *  'tis  well,'  *  all  right*  {yudhyadh- 
vam ;  sddhu ;  bdijiham ;  vi.  59. 18  ff. ;  95. 46  ;  90. 52,  etc.).  A  ludicrous  tinge 
is  often  given,  as  where  one  hero  gives  a  fearful  yell,  and  the  other 
*  could  not  endure  that  lion-roar,*  and  consequently  made  a  still  greater 
noise  himself,  so  that  *  all  the  army  was  frightened  and  ran  away'  (vi. 
54. 36).   The  knights  rush  on  *  like  tigers,  licking  their  lips'  (vi.  96. 22  ; 
111.11).   The  chief  legitimate  noise,  beside  that  of  'hundreds  of  bells' 
(vii  175. 11),  comes  from  conch-shell,  trumpet,  tom-tom,  and  the  like. 
As  observed  already,  music  begins  the  day  ;  for  *  where  the  drum  and 
pipe  is  silent  there  will  be  no  victory'  (vii.  85. 24).    Thus  Arjuna  notices 
its  absence  when  his  son  is  slain  (vii.  72. 11).   The  instruments  are  dis- 
cussed below.   Now  and  then,  but  rarely,  amid  these  tones  of  horror 
and  confusion  that  are  unpoetically  reproduced,  we  find  a  tVue  poetic 
touch.  Thus,  we  have  a  fine  bit  of  two  that  may  be  worth  quoting,  lest 
the  reader  think  the  battles  are  nothing  but  hubbubs.    A  knight  cries 
out  to  another  in  mid-battle  :  *  Press  on  ;  let  heaven  be  thy  leader.  For 
glory  and  for  victory,  press  on'  (vi.  112. 28) ;  and  a  conflict  is  de- 
voL.  xra.  29 
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at  the  ^yuhachdra^  to  fight  (ib.  128. 19).*  This  is  perhaps  the 
same  as  the  five-fold  randhra  (Ag.  P.  241. 40)  of  a  battle-une. 

The  method  of  Bignalling  over  the  field  was  (to  send  a  mes- 
senger, or)  by  banner  or  horn.  The  flags  on  each  car  showed 
who  was  fighting,  as  the  symbols  were  well  known ;  but  in  case 
the  dust  of  battle  obscurea  the  fight,  the  knights  intimated  their 
proximity  by  their  horns  and  shells,  each  knight  being  recog- 
nizable by  the  noise  he  made.  Further,  the  peculiar  yell  or 
war-whoop  of  each  served  to  reveal  his  presence.  Often  the 
driver  is  told  to  '  drive  where  the  noise  is,^  or  to  '  drive  where 
the  sound  of  arrows  is'  (vii.  171. 12) ;  but  generally  the  car  is 
driven  to  meet  a  particular  sound  of  one  horn  or  voice. 

In  the  pseudo-Epic  the  chief  array  described  seems  to  be  a 
sendyoga  or  marching-order,  more  fitted  for  an  armed  caravan 
than  for  a  troop  entering  the  field,  a  line  of  swordsmen  l)eing 
in  front,  wagons  behind,  and  the  women  in  the  centre.f  A 
comparison  of  Epic  practice  with  pseudo-Epic  and  Puraoic 
precept  shows  that  in  tlie  latter  case  the  four-faced  army  is  now 
irequently  assumed  as  sixfold,  but  differently  defined  according 
to  kind  of  fighters,  and  age,  disposition,  etc.,  of  the  same ;  that 
the  general  rule  for  the  commander-in-chief  is  to  go  where  the 
danger  is ;  the  queen  and  the  king  with  the  treasure  are  to  be 
in  the  middle  iyatra  rdjd  tatra  hoQah\  with  the  phalgu  sdirv- 
yam  ;  the  cavalry  occupies  the  wings  or  centre,  on  their  flank 
are  the  chariots,  behind  these  the  elephants.  The  orders  of 
battle  are  now  distributed  in  such  manner  that  the  makara^ 
gyena^  and  suei  arrays  are  used  when  the  attack  is  from  the 
front ;  the  gakata  ana  vajra^  when  from  the  rear.  An  a/mJcam 
or  acies  is  reckoned  eaual  to  nine  elephants  with  accompani- 
ments.   The  soldier  tnat  sleeps  on  his  post  by  day  is  to  be 


scribed  thus :  *  Pure  in  heart,  with  death  before,  and  heaven  their 
leader,  they  fought  a  noble  fight'  (vii.  189. 8).  Again,  we  have  a  spirited 
comparison  ;  *  who  meet  the  Fandus  in  the  fight,  they  return  not,  even 
as  rivers  return  not  from  the  sea  ;  but  they  that  turn  aside,  like  unbe- 
lievers from  the  Vedas,  like  them  shall  go  to  helP  (vii.  lOL  8  ff.).  Such 
expressions  as  *the  lightning  of  club  and  sword'  (vii.  101.27),  *  arrows 
like  swans  pursued  by  hawks'  (vii.  187. 27,  and  189. 38),  *  destructive  as 
death'  {pretardt,  viii.  14. 17) ;  and  exhortations,  as  in  the  following : 
*  where  is  thy  mind,  and  where  thj^  pride,  where  thy  manhood  and 
where  thy  thunder  f  (vii.  122. 9,  garjitam)—BQTYe  to  lighten  the  heavy 
cumbrous  description. 

*  I  think  purvadvdra  is  thus  used  occasionally  for  an  opening  in  the 
van,  but  cannot  cite  a  passage.  The  *  array'  in  vii.  124  is  merely  a  crowd. 

t  xii.  100.  43  £f.  In  this  passage  Brihaspati's  rule,  already  given,  is 
quoted.  In  ib.  99.  9  the  order  of  victory,  or  fighting  array,  is  obtained 
by  putting  the  knights  in  the  midst  of  the  elephants ;  the  anusddinafi 
or  cavalry  in  the  midst  of  the  knights ;  and  next  to  them,  the  foot. 
The  battle-rules  in  ib.  96.  8  (compare  100. 26)  =  M.  vii.  91  are  the  sche- 
matic rules  against  cruelty.  In  96. 4  the  slaves  of  war,  enslaved  for  a 
year,  are  mentioned. 
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beaten ;  by  night,  to  be  killed  (either  trampled  to  death  by 
elephants  or  teheaded).  A  deserter  is  to  be  killed,  '  like  a 
beast.'  The  soldiers  are  to  be  rewarded  from  the  king's  treas- 
ury for  special  acts  of  bravery^,  such  as  killing  the  hostile  king 
or  crown-prince.  A  distribution  of  proper  opponents  sets  three 
horses  and  fifteen  foot  to  an  elephant.  The  i>yuha  has  seven 
formal  divisions,  including  the  reserve  {pratigrahd).  The  go- 
mutrilcd  is  recognized  as  a  formal  vyuhu.  The  special  object 
of  chariots  is  here  described  as  spUtting  up  infantry-lines,  and 
their  possible  absence  from  battle  is  noted.  Further  numerical 
particularities  and  un-Epic  divisions  of  the  army,  e.  g.  hhoga^ 
are  useful  to  compare  only  with  the  Nltisara  (K.  Nit.  19. 30  ; 
41. 53,  etc.)*  and  kindred  works. 

Holtzmann  would  reduce  the  eighteen  days  of  fighting  de- 
scribed by  our  present  Epic  to  three ;  but  there  seems  to  me  no 
necessity  for  rejecting  Dro^a  entirely,  although  this  parvan  has 
been  greatly  expanded  and  filled  in  with  repetitions.  The  four 
days  obtainable  by  reckoning  one  to  each  commander  on  the 
Kuru  side  bear  no  further  analogy  to  the  four  days  of  fighting 
about  Troy  than  in  their  number,  and  casual  similarities  inci- 
dental to  poetic  narration. 

I  have  said  that  strategy  is  almost  confined  to  tactics  in  the 
Hindu  army.  These  tactics,  in  one  final  word,  give  us  two 
leading  principles  of  battle :  first,  fighting  is  to  be  done  by 
soldiers  arrayed  in  groups,  not  in  extended  lines ;  second,  con- 
centrated forces  are  absolutely  necessary  in  attacking  a  larger 
number  of  men ;  these  concentrated  forces  should  be  arrayed 
in  one  long  column  of  groups  of  combatants.  The  first  of 
these  is  seen  in  the  practice,  the  second  in  the  precepts,  of 
the  Epic.  The  only  strategical  rule  formally  expressed  is  '  let 
one  know  his  enemy.' 

5.  The  laws  of  oattle. — The  '  law  of  confiict'  is  made  Uke  a 
treaty,  and  is  said  to  have  been  formally  proclaimed  before  the 
war  began.  Let  us  examine  this.  We  find  it  broken  through 
the  whole  war.  We  find  practically  no  reference  made  to  it. 
When  its  principles  are  broken,  if  the  crime  is  reproved,  it  is 
not  said  '  the  treaty  was  broken,'  but  '  the  eternal  right  was 
destroyed ;'  and  such  cases  of  reproof  are  rare,  and  affect  only 
a  portion  of  the  treaty,  while  the  breaking  of  other  portions 
passes  unnoticed.  It  is  therefore,  as  its  very  formality  shows, 
a  late  but  interesting  document.  It  reads  as  follows  (vi.  1.27 
ff.) :  Article  one :  Knights  must  contend  in  an  orderly  manner, 
and  may  not  use  their  weapons  against  non-combatants  ('  who 

*  xii.  97. 28.  Rajaniti,  241  (note  verses  1  and  2  :  §a^vidham  balam, 
widula,  bhutay  qrei^i,  suhfd,  dvi^ad,  dtavika ;  aadangam,  mantra,  koqa, 
padati,  d^a,  ratha,  dvipa). 
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enter  the  fight  to  fight  with  the  voice  alone  must  be  fought  by 
the  voice  alone').  Article  two  :  Thev  that  retire  from  the  con- 
flict must  be  permitted  to  go  (unnarmed).  Article  three  : 
Those  only  of  like  sort  may  contend  together :  charioteer  must 
attack  charioteer;  elephant-riders,  elephant-riders;  horsemen, 
horsemen;  foot-soldiers,  foot-soldiers.  Article  four:  Notice 
must  be  given  before  striking ;  and  no  knight  shall  attack  an 
enemy  that  is  disabled,  that  appeals  for  mercy,  that  is  in  dis- 
tress or  perplexity,  that  is  already  engaged  with  a  third  party, 
that  chances  to  be  without  armor  or  weaponless.  A  note  is 
added  specifying  that  those  inviolate  are  charioteers  (or  her- 
alds), weapon-carriers,  horn-blowers,  drummers. 

This  last  law  is  frequently  violated  by  the  best  knights  on 
both  sides.  Arjuna  is  most  blamed,  but  he  has  ample  provo- 
cation, his  own  son  having  been  deceitfully  slain.  As  already 
shown,  he  is  made  to  do  no  wrong,  even  in  killing  Karna; 
and  in  the  earher  book  (though  later  in  time)  he  is  made  to  say, 
in  the  spirit  of  this  law,  to  the  suppliants  whom  he  has  con- 
quered: 'Not  I  wish  to  kill  those  distressed,  I  will  comfort 
you'  (iv.  67. 5).  In  the  tone  of  this  rule  is  also  (vi.  107.  71  ff.) : 
'  It  is  not  a  fair  fight  when  one  contends  with  another  who  has 
cast  away  his  arms,  or  who  is  fallen,  or  whose  armor  or  stand- 
ard is  broken,  or  who  runs  away,  or  who  is  afraid,  or  who 
surrenders,  saying  "  I  am  thine,"  or  who  is  a  woman,  or  who 
bears  a  woman's  name,  or  who  is  devoid  of  strength  (skill  ? 
v{kala\  or  who  has  only  one  son,  or  who  is  not  forewarned 
{apragasta,  not  '  unesteemed').'  In  general  terms,  '  the  warrior 
that  does  not  cease  at  a  proper  time  for  mercy  is  hated  by  all 
creatures,  and  destroyed  here  and  hereafter  (iii.  27. 40 ;  cf .  v.  33. 
50).  This  is  the  warrior-law  known  of  old  by  the  great-hearted 
gods,  and  is  contrasted  with  the  sneaking  '  laws  of  wild  tribes' 
{dasvudhannu).  Included  among  those  that  may  not  be  slain 
are,  by  universal  rule,  a  woman,  a  child,  an  oli  man,  or  in 
fact  anyone  unable  to  contend.*  One  defenseless,  whether 
met  in  open  fight,  or  coming  in  battle  or  to  one's  house  as 
a  suppliant,  received  the  sacred  right  of  protection — ^the  right 
of  a  suppliant  (i.  170. 36,  42) ;  and  there  are  further  general 
limitations  (ii.  41. 13  ff.)  in  regard  to  slaying  women,  cows, 
priests,  hosts,  suppliants.  If  in  war  this  '  suppliant's  right'  is 
taken  advantage  of,  the  saved  suppliant  becomes  the  depend- 
ent of  the  savior,  the  latter  is  now  his  Guru  (ii.  38. 7 ;  see 
above,  pp.  104,  107,  notes).  But  the  Epic  came  before 
the  law ;  and  one  chief  hero  slays  a  foe  that  stands  '  with 


*  vii.  143. 8  ;  156.  2  ;  viii.  69. 26 ;  98.  9  ;  90.  Ill  flf. ;  ui.  18. 18.  Cf.  the 
same  in  xii.  95.  7  ff. ;  96. 3,  with  later  additions ;  and  in  Manu  and  other 
law-books. 
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face  averted,'  another  engaged  with  a  third,  another  who 
surrenders.  So  it  is  quoted  as  a  'marvel'  that  Bhima  once 
refrained  from  slaying  his  foe  fallen  on  the  ground  (i.  190. 29, 
d^aryam  .  .  cakdra  .  .  pdtitam  hhmridu  nd  ^vadhlt).  The 
doctrine  is  old,  the  practice  is  natural,  and  naturally  older  than 
the  kindly  rule.  The  suppliant  is,  outside  of  the  fever  of  bat- 
tle, never  injured;  but  as  to  the  battle-rules,  when  Bhishma 
lights  as  commander,  we  find  him  at  one  time  alone  attacked 
by  ten  men  together  (vi.  113. 2).  When  flung  from  his  chariot 
(vi.  48.  95),  Bhishma  is  '  attacked  by  all  together ;'  *  conjoined 
rows  of  fighters'  once  charged  at  him  (vi.  89. 16  flP.).  So 
much  for  the  morality  in  this  point  on  one  side.  Bnishma 
leads  the  Kurus.  But  the  Pandu  heroes  are  equally  made 
the  subject  of  universal  attack.  We  find  Iravan  in  a  like  posi- 
tion :  '  One  with  many  he  fought,  nor  did  he  waver'  (vi.  90. 37). 
Arjuna,  too,  defends  himself  with  '  divine  weapons'  (vi.  117. 36). 
Such  also  had  his  opponents.  In  one  place  (vi.  58. 2  flE.)  they  all 
fought  against  Arjuna,  flinging  at  him  every  kind  of  weapon — 
and  that  too  when  they  have  '  walled  him  in'  {kosthaklhrtya) ; 
'  but  he,  the  great  hero,  warded  oflP  that  rain  of  grasshoppers' 
{vrstih  galahhdtidm).  Again  (vi.  52. 39)  they  all  attacked  Ar- 
juna together,  crying  '  bah !  to  knightly  rules'  {dhik  ksdtram 
dharmam),  Bhima  also  was  attacked  by  four  at  once,  who 
threw  knives  and  darts  at  him  (vi.  113. 39).  As  if  to  certify 
that  the  allusion  to  '  knightly  rules'  was  but  a  proleptic  addi- 
tion, we  find  often  such  admissions  as  are  conveyed  by  the 
j^tonishment  at  the  feat  of  the  one  hero  :  '  a  wonder  we  saw 
then,  how  one  fought  with  many'  (vi.  74. 22;  and  ib.  75.36, 
'how  all  fought  with  one').  It  is  a  cause  of  great  reproof  to 
Arjuna  that  he  fought  unfairly.  No  knight  had  more  provo- 
cation. Arjuna's  own  son  was  foully  murdered,  and  that  by 
full-grown  chiefs,  while  he  was  but  a  boy  of  sixteen.  He  was 
deprived  of  his  battle-car,  surrounded,  and  deliberately  knocked 
on  the  head  with  a  club :  '  he  fought  alone  in  the  fight,  and  was 
slain  alone  by  many' ;  'he  the  mere  boy,  the  boy-hearted'  (vii.  49. 
'  14 ;  51. 13 ;  52.  3).  As  the  son  was  foully  slain  to  dishearten  the 
father,  so  every  means  was  taken  to  destroy  unfairly  the  latter. 
*  Even  in  the  rear  he  was  surrounded  by  barbarians'  at  the  op- 
posing king's  express  command  (while  fighting  with  Kar^a : 
viii.  81. 1  flE.).  The  Kurus'  great  hero,  who  unites  the  virtues 
of  a  Nestor  with  the  dullness  of  a  Hesiod,  has  a  very  simple 
rule  in  fighting:  'fight  fairly  (arja/veiia)  with  every  one;  but  if 
one  employs  trickery,  employ  trickery'  {mdyam :  v.  193.  lOJ. 
KarQa  sinks  to  death  because  the  model  hero  of  the  Fandus  vi- 
olates the  rule  that  it  is  not  fair  to  shoot  a  foe  unable  to  defend 
himself.  So  terrible  appeared  this  violation,  that  God  is  made 
to  prompt  him  to  the  act ;  he  does  not  really  wish  to  kiU 
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Kari:ia ;  thus  '  he  is  noble  and  abides  by  his  manly  duty'  (viii. 
90.70) ;  but  God,  Indrfivaraja,  says  'slay  now,'  and  he  regret- 
fully does  so.  But  he  need  not  have  scrupled.  One  of  liis  foes,  a 
very  worthy  priest-kniffht,  beholding  a  warrior  wounded  and  de- 
fenseless lying  in  the  bottom  of  his  car,  immediately  smote  the 
unf ortimate  one  '  with  many  arrows,  eager  to  slay.'  Thus  did  the 
worthy  Kripa  (vii.  169. 31).  He  was  not  much  worse  than  Ar- 
juna's  demoniac  nephew,  who  slays  the  unslayable  Alambuslia, 
flings  him  to  the  ground,  cuts  off  his  head,  and  casts  it  into  the 
chariot  of  the  dead  man's  king  (vii.  174. 40).  Examine  the  night 
battle ;  it  does  not  need  the  words  of  the  text  to  tell  us,  yet  they 
do  tell  us,  that  no  rules  of  battle  were  observed  (vii.  169.  50). 
'  Rules  of  good  men,'  even  '  rules  of  heroes,'  are  alluded  to 
(vlradho/rma^  vi.  59. 81-82),  but  we  notice  that  whenever  a  hero 
'  makes  up  his  mind  to  fight  in  an  Aryan  way,'  he  violates  all 
*  laws'  of  magnanimity.  The  real  meaning  of  fighting  in  an 
Aryan  or  noble  way  is  to  rush  amid  the  foes  and  %ht  to  the 
death,  sparing  no  one.* 

The  God  of  the  Pfindus  advises  Arjuna  (who  will  not  con- 
sent, but  others  eagerly  do)  to  'put  away  all  right,'  and  try  to 
kill  the  commander-in-chief  opposing  by  tricking  him  into  be- 
lieving that  his  son  is  dead.  The  king  of  the  Pandus  agrees  to 
this,  and  the  silly  trick  is  performed.t  The  same  expression  of 
'  rejecting  right'  is  used  again  when  a  whole  corps  is  disbanded 
(vii.  192. 83).  It  seems,  therefore,  that  right  was  a  vague  thing, 
a  sentiment  of  uncertain  honor  rather  than  a  rule,  and  could  & 
violated  without  much  compunction  on  either  side.  Later  the 
law,  or  the  later  sentiment  formulated  in  law,  forbids  what  was 
done,  and  tries  to  cloak  it.  No  authority  is  given  for  such  rules. 
The  rule  is  given  that  a  king  should  fight  with  a  king  {rdjd 
rdjnd  yoddhavyah\  but,  except  by  accident,  no  such  rule  is 
observed  (vii.  162. 49-50).  It  is  applied  only  when  king  meets 
king,  which,  of  course,  often  happens ;  but  as  often  the  king 
contends  with  an  inferior. 

As  a  general  thing,  very  sensible  explanations  are  given  of 
the  reason  why  'irregular'  acts  are  done.  Arjuna  cut  off  Bhu- 
rigravas's  arm  while  the  latter  was  contending  with  a  friend  of 
Arjuna.  The  '  rule'  of  chivalry  is  that  when  two  men  are  fight- 
ing a  third  shaU  not  interfere.    How  does  Arjuna  excuse  him- 


*  drydih  yuddhe  matirh  kftvd,  vi.  86.  81 ;  vii.  28.  2 ;  compare  vi.  88. 44 
Also  R.  vi.  16.  72  (idem). 

t  Droijia  is  easily  made  to  believe  the  story  of  his  son's  death,  for  he 
thinks  that  *  a  Pandu  cannot  tell  a  lie.'  The  excuse  for  this  act  is,  that 
*  a  man  is  not  besmirched  with  a  lie  told  for  life's  sake,'  here  wrested 
to  mean  *  told  for  the  sake  of  a  foe's  death  :'  vii.  190. 11. 43,  47.  Arjuna 
wished  to  capture  him  alive,  but  they  cut  his  head  off :  ib.  192.  68  ff. ; 
193. 68.   This  scene  is,  however,  plainly  an  interpolation. 
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self  ?  He  says :  Bhurigravas  was  on  the  war-path,  and  tried  to 
kill  my  friend ;  in  war  there  is  no  law ;  fathers  even  kill  their 
own  sons,  etc. ;.  I  should,  indeed,  have  sinned  if  I  had  neglected 
my  friend,  for  he  needed  my  help ;  I  therefore  cut  oflF  his  antag- 
onist's arm ;  it  is  silly  to  talk  about  '  fighting  with  one  person 
only' ;  how  can  one  man  be  always  fightmg  with  one  only  ?  how 
could  there  be  any  real  conflict  if  one  were  to  fight  with  one  ?* 

The  especial  reputation  of  Arjuna's  elder  brother  rests  on  his 
cruelty ;  lie  is  Bnima,  the  fear-maker ;  his  son  is  but  half  hu- 
man (vi.  110. 13).  The  frequent  exercise  of  'shooting  into  open 
wounds'  as  a  test  of  skill  conveys  an  idea  of  the  normal  atroci- 
ties practiced  (viii.  90. 66,  and  often). 

Drona  cries  out  to  Kar^a  '  make  the  boy  turn  his  head,  and 
then  hit  him' ;  who  did  as  he  was  told,  and,  after  slaying  the 
youth's  steeds,  attacked  him  with  the  help  of  six  other  men 
'(vii.  48. 29  flF.). 

The  dtatdyi^i-Txile  permits  one  to  kill  anybody  that  tries  to 
take  his  life.f  The  formal  list  of  those  '  not  to  be  killed'  is 
often  given ;  but  if,  for  instance,  it  be  the  duty  of  the  elephant- 
riders  '  to  catch  by  the  hair  and  cut  the  head  oflE'  (vi.  57. 14),  are 
we  to  suppose  that  these  agile  monkeys  waited  to  see  if  the  man 
over  whom  they  tramped  was  in  proper  condition,  or '  had  a  son,' 
or  fulfilled  other  reqmsites  of  an  object  of  slaughter  ?  Or  is  it  the 
noble  knight  for  whom  these  rules  are  made  ?  But  tenderness  was 
unmanly.  Arjuna  grieves  over  the  death  of  his  old  teacher, 
but  Bhima  cries  out  at  him : '  lo,  he  talks  like  a  priest ;  .  .  a  knight 
lives  in  destruction.  .  .  Compassion  is  for  women  .  .  .  but  a 
warrior  is  by  name  a  destroyer,'  etc.  (vii.  197. 4).  Absolute  de- 
struction is  the  aim  of  all  in  the  field.  '  To  die  in  battle  and  to 
escape  a  foe — that  is  the  highest  joy,  and  this  the  highest  crime' 
(viii.  93. 55  flF.,  59 ;  the  same  in  ix.'  3.  57 ;  4. 10).  This  is  the  real 
dharma,  or  rule  of  knightly  right.  But  we  have  a  theoretical 
dhamia^  a  theoretical  'Aryan-nght' ;  and  in  sucli  a  case  (re- 
ferred to  above)  it  is  carefully  explained  that  '  on  this  occasion 
they  did  not  use  barbed  or  poisoned  arrows.'  But  here  the  veil 
drawn  over  the  old  battle  is  too  thin  to  hide  it ;  for  barbed 
and  poisoned  arrows  were  used  throughout  the  war. 

The  knights  '  know  polity'  (viii.  10. 14),  and  can  quote  the 
wrong  doings  of  their  aaversaries ;  but  when  they  do  so,  it  is 
regarded  as  suflicient  answer  to  hold  up  the  list  oi  '  wrong'  acts 
perpetrated  by  the  accuser  and  his  party.  Tit  for  tat  is  apology 
enough  (vii.  198 ;  viii.  91. 1  ff.).     Right  is  revenge.    It  is  de- 


♦  ekasydi  ^kena  hi  kathaih  saihgrdmalp  samhhav^yatiy  vii.  143. 28. 
This  conduct  is  contrasted  with  dryakamia,  vs.  10. 

f  Given  in  vi.  107. 101 ;  literal  use  in  ix.  11.  11,  'attacking';  with 
twisted  application,  x.  1. 53. 
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clared  to  be  so  in  so  many  words,  as  Justice  is  declared  to  be  a 
weak  god.  '  The  wise  say  that  Justice  protects  one ;  ever  have 
I  been  just,  but  Justice  protects  me  not;  Justice  destroys  its 
devotees,  but  never  protects* — so  speaks  the  great  Kuru  (viii. 
90. 87).  '  I  shall  pay  ray  debts  to  my  fathers  and  to  my  mother,' 
cries  6hTraa ;  or  again :  '  I  shall  be  clear  of  debt  to  my  dead 
father' — these  words  mean  that  the  speaker  is  about  to  revenge 
himself  or  avenge  his  parents — ^this  was  his  '  right'  (vi.  91. 26  ; 
vii.195.  21). 

As  a  general  rule,  a  knight  is  killed  without  mercy.  We  saw 
above,  however,  that  Ariuna  wishes  to  capture  Droija  alive,  or 
rather  to  spare  him ;  and  so  Duryodhana  requests  I)roi;ia  him- 
self not  to  kill  Yudhikhthira,  but  to  capture  him  aKve  and  brinff 
liim  before  him.*  Those  '  fated  to  be  killed  by  one'  are  avoided 
by  others  (vii.  123.  36).  And,  not  to  say  there  is  no  magnanim- 
ity, let  us  close  these  typical  passages  by  one  rare,  and  in  its 
rarity^worth  noticing.  Kar^a  does  not  take  the  life  of  Nakula 
who  has  attacked  him ;  he  disarms,  but  does  not  slay.  Giv- 
ing him  his  life,  he  says,  '  Go  now,  fight  with  thy  equals ;  de- 

Eart.'  So  the  knight '  ready  to  die  was  spared  by  Earna ;  and 
e  returned,  ashamed'  (viii.  24. 48  ff.). 

Must  we  also  regard  the  private  compacts  as  late  ?  These 
are  taken  in  self-defense,  or  to  promote  joint  action.  The  most 
famous  is  the  great  conspiracy.  At  the  close  of  the  eleventh 
day,  the  Kurus  resolve  on  slaying  Arjuna  as  best  they  may. 
They  '  make  an  oath  in  respect  of  the  battle'  {krtvd  qupatham 
d}mve\  to  the  effect  that  they  will  all  attack  Arjuna  together, 
and  they  will  kill  him  or  go  to  hell.  On  making  this  vow,  they 
consummate  it  by  a  libation  and  sacrifice.  First  they  seize  the 
holy  i?^<?a-gras8  garments,  with  girdles  of  murn^  and  then  they 
swear  their  'oatli  of  war'  {rarmiyrata).  Against  magic  they 
put  on  these  A;?f^grass  garments ;  and  then  tliey  bind  on  their 
armor,  after  they  have  anointed  with  ghee.  Then  comes  the 
oath,  and  they  swear  '  by  glory  and  victory,'  '  by  rich  sacrifices,' 
'  in  the  name  of  all  the  gods,  and  worlds,  and  hells ;  and  in  the 
hearing  of  all  existent  things' — standing  over  the  consecrated 
fire :  '  may  we  go  to  the  world  of  the  evil  ones  if  we  do  not  kill 
him,  or  if  not  killing  him  we  retire.'  Then  they  go  out  and 
challenge  Arjuna  {dhvai/antah^  ^call  him  out'),  who  responds 
by  his  own  oath :  '  A  vow  have  I  taken,  and  this  is  my  vow : 
that  challenged  in  conflict  I  ne'er  shall  retire'  (vii.  17. 18-39). 
The  challenge  is  here  given  after  the  avahdra  or  formal  return 
to  camp.f    Such  pledges  of  mutual  support  are  given  between 


*nmgrdharii  gfhitvd  ....  matsamtpam  ihd  ^naya^  vii.  12.6. 
fin  like  manner  Arjuna  himself  curses  himself  *by  all  the  worlds/ 
etc.,  if  he  fail  to  kill  Jayadratha  (vii.  78. 24  ff.).    So  Dhrishtadyumna 
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the  chiefs  elsewhere,  as  in  the  case  of  Qalya,  who  agrees  with  a 
friend  thus:  'we  will  make  an  agreement;  we  will  mutually 
protect  us ;  let  him  of  us  be  guilty  of  the  five  cardinal  sins,  and 
all  the  little  sins,  who  fights  alone  (not  aiding),  or  deserts  when 
fighting'  (ix.  8. 8  ff.).  But  we  find  the  king  reproved  later  for 
breaking  this  agreement,  and  urged  to  go  forward  and  help  (ix. 
18.20). 

Little  private  vows  are  frequent.  One  makes  a  vow  {vrata) 
never  to  have  his  back  pierced  with  arrows  (v.  185. 25-6). 
Another  'vows  the  vow  of  the  devils'  (dswa\  which  is  'never 
to  have  his  feet  washed  nor  to  eat  meat  xmtil  ne  kill  Arjuna'  (iii. 
257. 14).  Another  swears  to  drink  his  foe's  heart's  blood,  and 
fulfils  it  twelve  years  later.*  An  early  case  binds  a  man  to  kill 
any  one  that  draws  blood  from  his  king,  except  in  war — ^this  is 
alw)  a  '  vow'  (iv.  68. 55). 

Alongside  of  'wrong-fighting'  we  may  put  boasting.  This  is 
declared  to  be  un-Aryan ;  but  there  is  no  warrior  who  boasts 
more  than  he  that  quotes  the  rule — ^though  it  would  be  difficult 
to  say  which  of  all  the  chiefs  was  the  greatest  braggart.f  Only 
one  pure  regulation  seems  to  be  felt  as  binding  on  the  Aryans, 
and  that  is  not  found  in  the  formally  adopted  code.  There  is 
a  general  fighting  rule,  quoted  as  '  a  decision  of  the  gdstra^  (or 
legal  work),  to  the  effect  that  'one  must  not  strike  below  the 
navel'  ;$  and  any  violation  of  this  rule  results  in  the  violater's 
being  stigmatized  as  '  crooked  and  un-Aryan.'  He  ultimately, 
it  is  observed,  will  go  to  hell.  As  this  is  the  only  rule  quoted 
as  '  legal'  (opposed  to  vague  '  rules  of  right'),  and  as  there  is  no 
excuse  at  all  offered  for  the  person  that  breaks  it,  it  seems  as  if 
it  might  really  be  an  old  fighting-rule.  At  any  rate,  to  believe 
this  does  not  involve  our  believing  in  the  strained  courtesy  of 
the  other  rules,  although  the  early  codes  may  have  taught  con- 
sideration for  helpless  persons  in  general  terms.  Such  a  simple 
law  may  well  have  been  generafiy  adopted,  and  is  in  accord- 
ance with  the  uncorrupted  Aryan  morality  still  preserved  on 
our  side  in  the  Anglo-Saxon  contempt  for  one  that  'strikes 
below  the  belt.' 

6.  77ie  cmny farces  m  detoM. — Iproceed  to  discuss  the  parts 
of  the  army  as  shown  to  us  by  the  Epic. 

corsee  *him  that  fails  to  slay  Dro^a,  or  him  that  Dro^a  overcomes,' 
with  the  words :  *  may  he  be  deprived  of  his  hopes'  fulfilment,  of  his 
warriorship,  and  of  his  religious  rights'  (vii.  186. 45  ff.).  Not  succeeding 
in  this,  his  opponent  taunts  him  *  especially  M^eak  in  failing  af  fcer  curs- 
ing before  kings'  (ib.  58). 

*  viii.  88. 38 ;  84. 11 :  compare  vii.  187.  28,  etc. ;  R.  v.  82. 19.  N.  mter- 
prets  dsura  above  as  a-sura,  abstinence  from  wine. 

+  dryet^a  hi  na  vaktavyd  kadd  dt  stutir  dtmanah,  vii.  195. 21. 

X  cumondbhyd  na  hantavyam  iti  gdstraaya  nigcayafyf  ix.  60. 6, 28 ;  61. 
08. 88. 

YOL.  xm.  80 
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The  getieral  term  for  all  that  is  carried  by  the  troops  is 
vdhanaj  '  luggage,  that  which  is  carried.' 

The  arms  may  be  generally  divided  into  those  of  oflEenso  and 
those  of  defense. 

The  arsenal  I  have  already  spoken  of ;  it  was  a  chief  object 
of  care :  a  large  building  described  as  built  near  to  the  city 
wall,  where,  every  morning,  the  king  goes  and  inspects  person- 
ally the  condition  of  the  arms.* 

1  discuss  first  the  knight  and  his  chariot ;  then  the  cavalry 
and  elephants ;  next  the  arms  of  the  knights,  together  with  the 
arms  of  the  lower  classes ;  the  defensive  armor ;  and  last,  the 
trappings  of  war,  and  music. 

The  Knight  in  his  chariot  fights  wholly  for  himself,  and  alone, 
except  when  helping  a  friend,  and  then  generalljr  by  shooting 
from  a  distance.  It  he  be  a  rdjdputra^  one  of  his  chief  duties, 
however,  is  to  guard  dangerous  places  and  keep  watch  over  the 
king.f 

Comparing  the  Epic  and  Vedic  a^s,  we  find  in  the  Epic  the 
arms  of  defense  equally  developed  with  those  of  offense,  whereas 
in  the  Veda  the  former  seem  more  deficient,  not  only  in  con- 
struction but  also  in  number.  The  Vedic  hero  rides  in  a  two- 
wheeled  chariot,  and  his  chief  weapon  {dyvdha)  is  the  bow  {dJum- 
V€m\  not  straight,  but  already  bent  before  use.  To  this  was  added 
one  string  of  leather  {jyd\  and  the  arrow  which  was 

drawn  not.  to  the  breast  but  to  the  ear.  The  names  of  these 
weapons  are  the  same  in  Indo-Iranian,  and  in  part  appear  pan- 
Aryan,:}:  though  other  national  names  are  given  :  e.  g.  bdna^ 
'reed;'  Qa^'ya^  later  qalya^  'dart.'  The  left  nand  was  already 
protected  with  a  leather  strap.  The  arrows  were  feathered, 
and  often  poisoned ;  tipped  with  horn  or  metal,  and  preserved 
in  a  quiver  {istidhi^  msanga).  Besides  this,  the  warriors  had 
spears  {rsti\  and,  perhaps,  short  swords  {krti) ;  while  to  heav- 
enly powers  the  singers  attributed  jurn%  perhaps  lightning 
only,  and  the  axe  {pwrdgu)^  though  not  disdaining  the  tnrowing 
of  rocks.  In  defense  the  Vedic  warrior  carried  the  '  defender^ 
(varman):  a  word  common  to  the  Vedic  and  Iranic.  This 
covered  his  shoulders,  and  was  either  made  of  metal  wire  or  cov- 
ered with  metal,  while  for  the  head  he  carried  a  helm  of  several 
pieces.    But  except  for  the  leather  strap  protecting  the  left 


*  dytidhdgdrarh  vaprdntaniy  i.  147. 18  ;  sdrhgrdmika  and  dyudML- 
gdra  are  the  usual  terms.  Personal  supervision  of  the  king,  see  duties, 
above ;  and  compare  i.  19^.  14,  where  a  king  pas^s  by  every  treasure  of 
wealth  in  order  to  visit  the  arsenal. 

t  Compare  vii.  34. 14,  where  a  sarhgfidto  rdjapuirdvMTh  aarve^dm  is 
made  about  the  place  of  danger. 

t  The  arrow,  Sanskrit  t^u=:  A vestan  t^= Greek  16^,  Bow  and  bow- 
string are  Indo-Iranian: 
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arm  from  the  bow-fitring,  no  other  defense  was  worn,  unless  we 
accept  a  doubtful  reference  from  which  some  protection  of  the 
feet  nas  been,  with  no  certainty,  assumed. 

Such  is  the  picture  presented  by  the  Vedic  knight,  the  earliest 
Aryan  warrior.*  We  have  now,  with  this  as  an  introduction, 
to  see  what  developments  took  place  before  the  Epic  period. 
We  shall  see  that  there  is  some  difference  between  the  two  pe- 
riods, as  well  as  between  the  Epic  and  the  post-Epic  and  more 
artiiicial  age  in  which  the  art  of  war  was  demonstrated  theo- 
retically. In  the  latter  case  we  iind,  for  instance,  as  if  a  mu- 
seum were  described,  that  bows  are  made  of  metal,  horn,  or 
wood ;  that  the  string  is  of  bark  or  animal  membrane,  the  pat 
or  lute  plant,  or  of  hemp  or  flax ;  that  there  are  two  or  three 
gtrinffs  to  a  bow,  which  is  again  said  to  be  just  six  feet  in 
lenrai,  etcf 

A.  The  chariot — The  earliest  chariot  was  a  car  of  two  or 
three  wheels,  and  with  one,  two,  or  three  horses.;  in  the  Epic 
we  find  the  same,  or  one  of  four,  sometimes  eight,  wheels ;  and 
with  two,  three,  or  four  horses,  or  (in  the  latest  portions)  eight. 

In  particulars,  we  find  the  Vedic  war-car,  ratha^  placed  on 
a  box,  ko^^  fixed  on  a  wooden  axle,  aksa^  fastened  by  cowhide 
thongs.  The  seat,  bamdhura^  is  single;  in  the  case  of  gods, 
three  to  eight  seats,  as  fancy  dictates,  are  mentioned.  The 
knight  stands  on  the  floor  of  the  car,  ga/rta^  to  the  left  of  his 
driver.  A  rim  is  perhaps  to  be  assumed  as  protecting  the  car, 
called  ankd^  perhaps  comparable  etymologically  with  dvto^.X 
The  wheel-spokes  are  of  wood.  A  IwEinner-pole  stands  erect  in 
the  car.§  A  horse  stands  on  each  side  of  the  pole,  and  the  two 
are  yoked,  guided  by  a  bit,  giprd^  and  reins,  while  urged  by  a 
goad  (or  whip).  Only  Indra  has  a  caturyuga^  Tirpwpov  ipfja. 
One  horse  in  shafts  was  a  sign  of  poverty.  The  car  and  pole 
were  decorated.    Axe  and  bow  were  the  chief  weapons,  but 

*  Drawn  from  Zimmer's  Alt,  Leben,  pp.  298  ff. 

t  The  rc^lar  divisions  of  the  later  schemes  will  be  found  Ag.  P.  248. 
Iff.;  see  Wilson  iv.  292  ff.  According  to  this,  the  whole  body  of  arms 
falls  into  five  classes :  1.  yantramukta;  2.  pd^imukta;  3.  muktdmukta  ; 
4.  amukta  ;  5.  natural  weapons,  fists,  etc. ;  and  fuller  theoretical  ac- 
counts of  still  later  origin  may  be  found  in  Oppert^s  publications,  where 
also  the  Hindu  gun,  cannon,  and  other  quite  modem  arms  are  described  in 
Sanskrit  verses  even  later  than  Kamandaki's.  To  l^ibh.  i.  221.  72  (quoted 
above,  p.  Ill)  the  commentator  defines  catu^pdda  (applied  with  daga- 
vidka  to  the  dhanurveda)  as  mantramukta,  pdy^imtueta^  muktdmukta, 
amukta^  giving  only  four  scheduled  classes,  for  here  we  have  ten  sorts 
{vidha)  or  fighting,  and  four  kinds  of  weapons  as  the  *  feet while  the 
Agni  Pura^a  gives  the  *  four  feet'  as  kinds  of  fighters  (chariot,  elephant, 
horse,  and  foot),  the  (five)  *  sorts'  as  the  arms  explained  above. 

t  Bezzenberger,  quoted  by  Zimmer,  loc.  cit.,  251.  The  related  ankuga 
means  hook  or  guard  :  compare  the  use  of  kahkata,  vii.  187. 47  ;  nyan- 
kdu  with  anJcdu  in  PSr.  G.  S.  iii.  14. 6. 

§  Par.  G.  S.  iii.  14. 18,  stambha. 
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knives  and  others  smaller  are  used.  Many  warriors  fight  on 
foot ;  also '  riders '  are  mentioned,  but  not  regular  cavalry.  This 
is  all  we  know  with  certainty  of  the  Hindu  chariot  before  the 
Epic. 

Three  drivers  might  stand  on  the  broad  shelf  that  ran  in 
front  of  the  largest  Epic  war-car  {ratha^  rarely  yamxi^  wagon).* 
In  the  rear  stood  the  knight.  To  shoot  direcflv  in  front  he 
leaned  over  a  fence-rim  between  the  belly  of  the  car  and  the 
horses,  of  which  in  this  case  four  were  used ;  or  mules  instead 
were  employed.  Each  chariot  is  stocked  with  arms,  and  many 
more  are  borne' behind  by  attendants.  Over  each  war-car  stood 
an  emblem-|)ole,  and  shone  silk-emblazoned  banners  with  woven 
or  painted  figures  of  allegorical  import-f  A  covering  over  the 
largest  war-cars  protected  from  the  direct  ravs  of  the  sun,  a 
covering  used  as  well  on  the  field  as  on  a  march  {atapaira :  xv. 
23.8). 

Over  against  this  view  of  the  large  four-horse  chariot,  we 
have  the  simpler  picture  of  a  two-horse  car,  small  in  size,  con- 
taining only  the  knight  and  one  attendant,  the  charioteer. 
This  car  was  much  smaller,  and,  indeed,  Homeric ;  for,  as  in  the 
Iliad  one  man  seeks  to  pick  up  and  run  away  with  a  chariot,  so 
we  find  here  a  knight  attempting  to  lift  a  war-car  alone  out  of 
a  morass.  Outside  of  the  war  proper  we  find  the  chariot-duel.  $ 
Of  course  impromptu  meetings  of  two  chariots  and  the  subse- 
quent strife  between  the  occupants  are  of  frequent  occurrence 
in  the  battle  scenes  ;§  but  it  is  significant  that,  apart  from  the 
field  of  actual  battle,  a  king  proposes  in  one  of  tne  early  books 
to  recover  his  kingdom  by  instituting  '  a  duel  in  chariots '  be- 
tween his  adversary  and  mmself ,  the  result  of  which  shall  es- 
tablish peace.  II 

♦Wilson's  description  (iv. 290ff.)  is  in  general  correct.  He  is  fur- 
ther right  in  saying  that  the  account  of  six  men  in  each  war-car  de- 
scribed in  Ponis'  battle  **doe8  not  seem  to  be  correct."  Megasthenes* 
account  does  not  weigh  well  with  the  native.  Lassen  is  wron^  in  say- 
ing that  in  the  Epic  only  one  charioteer  and  one  archer  is  mentioned  for 
one  car  (i.  159).  K&jen(u*al&lamitra  has  vainly  sought  to  make  proba- 
ble the  carrying  of  scythes  on  the  early  Hindu  war-car  (Indo-Ar.  i.  842). 
The  chariot  can  easily  carry  five  persons  besides  the  drivers,  but  only  on 
festal  occasions,  in  a  triumphal  march,  or  on  a  journey  in  a  state  car, 
not  in  battle  (xii.  87. 87). 

\  In  Greek  the  ema^fiia  of  the  shields  were  invented  by  the  Karians ; 
those  in  India  were  represented  by  the  banner-emblems. 

X  ratha  may  be  for  war  {sdrhgrdmiko  ratfiafy)  or  for  peace  (kri^dra- 
thai}),  xiii.  58. 28. 

§  dvdiratharh  yudhyatdm,  vii.  178. 61 ;  hahuni  dvdirathdni  {yvddhdni), 
vi.  88. 1;  dvandvayuadham  {kartum  icchdmi,  i.  186. 15)  is  the  geneml 
*duer:  cf.  ajfratidvandvatdih  yuddhe,  iii.  116. 18;  dvandvayuddham 
avdpnuvauy  vi.  48. 14 ;  compare  yuddhaih  dvdiratham,  R.  vi.  86. 27  (and 
91. 1).  The  challenge  to  duel  is  given  in  R.  vi.  58. 17  ff., beginning  ti^t^ 
rdma  mayd  sdrddhaih  dvandvayuddham  prayaccfuz  me,  tydjayi^dmi 
te  prdndn  dhanurmuktdify  gitdillf,  gardify. 

fdvdirathend  'atu  vdi  gdntify,  iii.  78. 8*. 
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The  number  of  charioteers  depends  on  the  horses.  When 
two  horses  are  sufficient,  one  sarathi  or  charioteer  is  sufficient 
also.  In  the  case  of  four  horses  (two  fastened  to  the  pole,  two 
by  straps  outside,  not  tandem :  dht^r  and  pdrsni\  we  have  one 
charioteer  in  the  middle,  who  guides  the  pole-norses,  and  on 
each  side  of  him  the  two  drivers  of  the  outer  steeds,  pdrsnisor 
rathl.*  In  proverbs  and  verses  of  late  origin  it  is  universally 
assumed  that  four  horses  will  be  used.  Thus  (vii.  112. 46  ff.) : 
'  Let  the  rathaJcalpakdh  according  to  rule  arrange  the  chariot,' 
which  has  five  (judities,  and  f our  norses ;  and  we  are  expressly 
told  in  the  openmg  description  that  all  the  knights  haa  four- 
horse  chariots.  But  that  such  was  not  always  the  case  will  be 
seen  below  from  the  account  of  the  poem  itself. 

I  now  examine  in  detail  the  war-car  and  the  steeds. 

The  parts  of  the  chariot  (ratha^  ywna^  syamdana  =  currus) : 
Beneath  is  the  axle  {aksa\  to  the  ends  of  which  the  wheels  are 
attached,  and  above  and  before  which  is  the  charioteer's  place, 
while  above  and  behind  is  the  place  of  the  knight.  The  '  nest ' 
or  box  above  is  so  intimately  connected  with  the  axle  that  the 
two  are  often  broken  together.f  The  noiseless  running  of  the 
axle  is  especially  praisea.t  The  mention  of  this  part  of  the 
wagon  often  implies  that  the  car  has  only  two  wheelsg — as 
where,  in  enumerating  disasters  foUowing  single  arrows,  we  find 
that  a  knight  broke  the  single  yoke  with  one  arrow ;  the  '  three- 
fold-piece, with  three ;  the  four  steeds,  with  four ;  and  the  one 
axle  (the  two  wheels),  with  two  (iv.  57. 36).  In  iii.  134.  9  this 
is  formally  stated  to  be  the  case.  The  wheel  consists,  besides 
the  wooden  circle,  of  the  tire  {rathoTierm^  vi.  117. 54),  the 
jspokes  {a/ra\  tmd  the  hub  {nabhi).  The  '  place  at  the  spokes ' 
{ardsthdna)  was  reserved  for  knights,  high-born  attendants 
of  the  king,  'who  at  the  master's  cliariot  did  mighty  deeds 
in  the  van.'||  The  tire,  which  was  also  called  'fore-circle'  (pror- 
7rmulal<i\  appears  to  be  of  iron,  if  we  may  judge  from  constant 
reference  to  tiie  '  noise  of  the  hoofs  and  the  tires.'^f    But  wliat 

♦  Ck)mpare  P. W.,  s.  v.,  and  parity antdraliy  vii.  196. 12. 

t  bhagriacakrdkfani^dfy,  vi.  71. 82  :  tliough  of  course  the  nest  may  be 
broken  alone,  hhagnanufal).^  vii.  118. 18 ;  ib.  196. 18  (v.  1.  ati  spdrha). 

\  akvjandk^ai>  {rathafy)  v.  48. 28  (Panini  uses  kvjana  of  wheels). 

§  Two-wheeled  chariots  are  implied  also  as  the  regular  form  in  the 
Sutra  period  :  compare  e.  g.  Acv.  G.  S.  iii.  12. 1  ff . ;  Par.  G.  S.  iii.  14.  2. 

I  vii.  84. 14 ;  xii.  w3. 28  :  bhartu  rathe  ca  yaff.  guro  vikramed  vdhinl- 
mukhe, 

^  e.  g.  ix.  9. 14-15.  It  was  only  the  axle  that  should  run  without  noise, 
i  e.  without  creaking.  The  car  as  a  whole  is  famous  for  its  racket ; 
compare  *  the  earth-shaking  rush'  of  a  car  in  vii.  188. 1.  The  minutiae  in 
the  carpentry  of  the  car  I  have  not  particularly  observed,  but  doubt  if 
more  special  points  can  be  solved  by  the  Epic.  The  points  discussed 
are  those  most  important  or  doubtful.    The  car-wheel  described  in 


Digitized  by 


238 


E,  W.  HopUns, 


is  the  '  chariot-nest '  ?  and  does  it  differ  from  the  '  chariot-la^ '  ? 
Between  these  two  expressions  {rathamda,  rathapastha)  I  think 
we  may  discern  a  distinction.  The  upastJui  was  the  general 
bottom  of  the  car ;  the  nlda  was  the  little  shelf  in  front  where 
the  charioteer  stood.  This  difference  existed  probably  in  four- 
horse  chariots  only.* 

5vet.  Up.  i.  4  has  three  tires,  fifty  spokes,  twenty  pratyara  or  counter- 
spokes,  and  sixteen  end-pieces  to  the  felly  (or  felly  and  tire  together), 
as  if  these  were  made  of  small  pieces  patched  together.  I  do  not  under- 
stand the  §odaQdnta  or  the  *  forty-eight '  pieces  following.  Very  likely 
this  may  be  nothing  but  an  imaj^ned  wheel,  to  illustrate  the  philosoph- 
ical stun  in  which  it  is  buried. 

*  Compare  the  following  examples :  the  rathani<fa  is  for  the  chariot- 
eer alone  in  viii.24.38;  64.28;  vi.  58. 6  =  ib.  114.  33  ;  vii.  173.  5.  The 
last  example  is  copied  from  the  two  identical  pEissages  in  the  sixth 
book  :  sdrathirh  cd^sya  {gilrasya)  bhallena  rathatwfdd  apdtayat^  *  with 
one  dart  he  made  the  charioteer  fall  from  the  nest.'  Compare  also  the 
cutting  of  the  yugarhdhara  from  the  nest  in  vii.  16. 31.  But  when  the 
knight  falls,  he  '  sinks  down  in  the  lap  of  the  chariot,'  as  does  Droi^ 
(vii.  162. 42,  nisasdda  rathopasthe :  compare  viii.  15.42;  50.47).  And 
so  it  is  said  of  a  knight  hard  pressed,  '  he  wavered  not  from  the 
of  the  car'  (vi.  54. 17).  '  Down  in  the  lap  of  the  car'  sinks  the  king,  and 
faints  there  {JcoQmalaih  ca  jagdma);  while  the  charioteer  turns  the 
steeds  and  retreats  (vi.  68. 17).  The  scene  comes  again  (in  viii.  15. 43), 
where  the  driver,  seeing  his  master  senseless  in  the  upastha,  withdraws 
from  the  contest  in  the  sight  of  all  the  army,  and  takes  the  king  with  him 
(although  usually  on  such  an  occasion  there  is  a  rush  to  seize  the 
wound^  knight,  as  in  viii.  62.  31-32,  where  the  king  crouches  down  in 
the  upastha  and  all  cry  <  seize  the  king ').  So  again  in  vi.  92. 86  the 
knight  sinks  in  the  upastha.  So  in  R.  vi.51.  79  the  knight  is  in  the 
upastha ;  or  the  banner  falls  into  it,  R.  vi.  86. 87.  But  in  the  last  Epic 
case  the  distinction  shows  itself  to  be  not  a  total  one,  but  one  of  part  and 
whole ;  for  here  the  two  drivers  {yantdrdu)  are  also  wounded  and  fall  in 
the  *  lap,'  and  again  a  charioteer  (siUa)  falls  from  the  *  lap'  in  v.  182. 8 ; 
the  sdrathi  is  in  the  upastha  in  iv.  33. 40 ;  the  upastha  includes  the  m4a 
in  iii.  21.  25-26.  As,  however,  the  drivers  generally  are  represented  in 
the  *  nest,'  and  we  know  them  to  be  in  front  {syandandgryena  is  even 
4he  position  of  Matali,  iii.  171. 28),  and  the  knights  are  in  the  *  lAp,'  we  may 
assume  that  in  the  narrower  sense  upastha  denotes  the  owner's  place, 
and  ivi4a  the  driver's,  although  the  'lap'  or  *  bottom'  may  be  taken  to 
denote  the  whole  of  the  underpart.  The  little  roofed  fore-chamber  of 
the  Assyrian  war-car,  as  distinguished  from  the  plain  front  of  the  Per- 
sian, would  be  perhaps  too  much  to  assume  for  the  Hindu  car  ;  but  a 
chamber,  if  unroofed,  separated  from  the  knight's  room,  seems  necessary. 
Compare  besides  the  above  the  following :  a  joyful  knight  *  as  it  were 
danced  in  the  upastha '  (vi.  100. 46 ;  104. 29).  A  fainting  knight  sits  in 
the  upastha,  braced  against  the  flagpole  (vi.  101.47-48).  Bhima's  son  is 
killed,  and  the  body  lies  in  the  upastha,  while  the  driver  drives  away 
with  it  (vii.  166. 38).  Of  Kari;ia,  when  slain  by  Arjuna,  the  same  words 
are  used  (updvigad  rathopasthe,  viii.  53. 36).  But  when  Qalva  demands 
that  his  equality  with  Karna  be  recognized,  he  refuses  to  take  the  place 
of  the  ordinary  charioteer,  and  so  we  find  him  in  the  upastha ^  whence 
he  manages  the  reins  {galyo  rathopasthe  ragmisarhcdraJeovidat}.,  viii.  79. 
11 :  compare  ib.  86. 10,  samipastham  md  Woha  tvairiy  to  Qalya).  Again 
a  knight  leaps  to  the  ground  from  the  tipastha,  and  fights  with  his  club 
(ix.  11. 41).  All  the  knights  of  the  army  are  described  as  standing  be- 
fore the  battle  begins  either  '  in  the  lap  of  a  war-car  or  on  the  shoulder 
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The  chariot,  as  the  preceding  quotations  show,  swung  so  low 
that  it  was  easy  to  leap  out  or  in,  or  to  force  another  out.  We 
even  read  in  a  very  vigorous  rush  of  '  all  the  knights  deprived 
of  their  cars ' :  that  is,  flung  out  (vi.  48. 25).  One  knight  leaps 
out  to  seize  hold  of  one  below  (vi.  69. 100).  Often  the  car  is 
mounted,  apparently  in  motion,  by  refuge-seeking  friends,  who 
climb  up  after  losing  their  own  cars.  We  thus  find  two  brothers 
standing  in  one  chariot  after  one  of  them  had  deserted  his  own 
because  of  slain  horses.* 

The  chariot  gives  the  honorable  title  of  rathin  and  atirathvn 
to  the  knight.  According  to  the  opening  of  the  war,  the 
knights  are  classified  as  '  those  that  have  chariots,'  ^  superior 
chariot-men,'  '  very  superior  chariot-men,'  etcf 


of  an  elephant '  (v.  165. 20).  The  word  apd.tayat,  usually  used  as  above, 
is  often  simply  of  the  war-car  as  a  whole  ( rathdd  bhumdv  apdtayat, 
vii.  169. 14),  so  that  we  cannot  tell  what  part  is  intended.  We  may,  I 
think,  also  draw  from  these  quotations  the  conclusion  that  the  knight 
seldom  had,  or  used,  a  seat,  but  generallv  stood  in  the  upastha,  proba- 
bly the  round  hollow  bottom,  implied  by  v4upa  (e.  g.  xvi.  5.  S),  car 
as  boat,  which  contained  breastplates  of  leather  and  metal,  bows,  ar- 
rows, etc.,  probably  stored  about  the  side  (viii.  79. 5).  That  the  driver 
has  a  seat  is  indicated  by  the  term  bandhura  or  atibandhura  (e.  g.  vii. 
86.  81 ;  iii.  241. 81),  handed  down  from  the  Vedic  age,  here  as  the  seat  of 
the  driver,  while  (if  one  exists)  the  knight's  seat  is  called  talpa,  vii.  192. 
68.  *  Bosom '  (kro^a)  rather  than  *  lap '  is  the  commentator's  definition  of 
upastha  (vii.  36.  82).  It  itself  makes  a  comfortable  seat  to  repose  in 
after  one  has  unharnessed  and  seen  to  the  horses,  and  wants  to  rest  in 
the  stable  (iii  73. 82).  The  commentator  is  certainlv  wrong  in  taking 
upastha  to  mean  uparibhdga  in  iv.  46.  7.  The  upastha  as  storage-place 
in  R.  ii.  39.  20. 

*  vi.  78. 22  ;  scene  repeated  in  vii.  30. 7.  The  expression  for  dismount- 
ing or  tumbling  out  of  a  car  is  avatlrya  rathdt,  rathdd  avaplutyay 
plutafy  syandandt :  vii.  S.  8 ;  viii.  90. 105 ;  vi.  59. 89 ;  86. 35 ;  vii.  31. 24.  One 
descends  from  the  front  apparently  in  R.vi.  111.55  {avatlrya  vimdnd- 
grat :  unless  the  agra  be  a  pointed  rear,  which  seems  impossible).  In 
xii.  38. 18,  rathdtpagcdd  avdtarat,  the  adverb  is  temporal.  The  ordinary 
mount  appears  to  be  from  the  side  or  back.  Climbing  into  another's 
car  is  illustrated  by  vi.  48. 95  ff.  (cf.  79  ff.) :  78. 22 :  82. 20  (father  and  son) ; 
113. 18  (*  with  bow  destroyed,  deprived  of  war-car,  his  horses  slain,  his 
driver  slain,  he  hastily  mounted  the  car  of  Citrasena') ;  vii.  30. 7.  In  vi. 
58. 9flf.,  the  two  stand  and  shoot  together  at  the  foe  after  Satyaki 
ascends  Abhinumyu's  car.  Arjuna  even  seizes  his  son  in  his  arms  and 
lifts  him  into  the  car.  The  words  employed  are  about  the  same,  but 
not  technicalities  of  driving,  apparently.  Aruroha,  adhiruroha,  ahhi-, 
dsih&ya,  updruhy  pratyapadyantaj  are  all  used  for  mounting ;  avaruh, 
pratyavaruhj  avaplutya  for  dismounting  (ydndd  avaplutya,  viii.  61. 44 ; 
avaruhya  ydndd,  84.24).  Avaplutya  has  also  the  technical  sense  in 
flighting  of  retiring :  thus,  a  knight,  knowing  his  sword  is  broken,  re- 
tires six  paces  (avaplutya  paddni  ?a{,  vii.  14.  74),  but  dplutya  (eight 
paces,  vii.  16. 28)  is  *  advancing.' 

t  These  terms  were  also  employed  as  proper  names.  Adhiratha,  Ad- 
hirathi,  Atiratha  (vii.  184. 13,  11 ;  viii.  51. 68;  vii.  132. 6;  133.44),  were 
at  first  those  skilled  in  driving  *onthecar.'  Proper  names  are  also 
made  by  forming  ratha  into  the  end  of  a  compound,  as  Vfkaratha 
(ndma  mrdtd  fcarr^asya),  vii.  157. 21.    Compare  also  p.  204,  note. 
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The  ease  with  which  the  chariot  is  overturned  indicates 
again  its  small  size,  for  it  falls  over  '  like  a  clod'  when  tJie 
driver's  hand  is  loosed  (vi.  48. 18) ;  and  its  fragjQity  is  shown 
by  the  ease  with  which  it  is  splintered  {gakaJycrta^  and  the 
knight  decarred  (virathlhrta)  ;  while  another  indication  of  size 
may  be  gleaned  perhaps  from  the  poetical  statement  that '  the 
wheels  sank  up  to  the  hubs  in  blood.'* 

The  knight  sometimes  falls  forward  directly  over  the  front 
of  the  chariot,t  which  would  imply  absence  of  railing  or  de- 
fense before  the  knight.  There  appears,  however,  to  have 
been  a  guard  of  some  sort  round  the  car  in  the  Vedic  period ; 
and  in  the  Epic  we  may  probably  translate  the  '  guard' (i^a/^ 
tha)  in  this  way,  though  it  also  means  an  over-shield.  The 
usual  application  of  this  word  as  an  adjective  of  the  car  leaves 
the  sense  doubtful  \X  though,  being  spoken  of  as  distinct  from 
the  sun-screen,  the  former  meaning  seems  certainly  admissible, 
as  well  as  indicated  by  the  cars  '  void  of  defense,'  where  the 
sun-screens  do  not  appear  to  be  meant.  The  commentator  says 
it  is  a  leather  protector.§  There  is  nothing,  however,  but  this 
varutha  to  correspond  to  the  di^ru^,  made  probable  for  the 
earlier  time ;  and  flying  weapons  never  appear  to  be  impeded 
or  caught  from  above  bv  the  '  protector,'  nor  is  it  a  conspicu- 
ous target  (as  the  flag  and  pole  are),  though  included  in  dam- 
aged portions  of.  a  wrecked  car.||  It  must,  nevertheless,  have 
been  low,  if  it  ran  in  front  at  all ;  for,  besides  falling  over  in 
front,  a  man  falls  and  clings  for  a  long  time  to  the  pole,  till 
he  becomes  insensible,  as  if  still  partly  in  the  car  (iv.  64. 48, 49). 

The  '  pole  of  the  car'  {rathorlsd),  or  commonly  the  pole  alone 
(kMara),^  is  fastened  to  the  box  of  the  car  (kdstm\  and  to 
the  double  yoke  {yitga^  htgurn^  ^oydv)  that  crosses  it,  and  {dhur) 
rests  in  turn  on  the  necks  of  the  steeds.*"*^  The  fastenings  of 
the  yoke  (like  the  ^neral  cahrahcmdha^  ratJiabandha)  are 
termed  yoktra^  f astemng  yoke  and  pole,  or  samnahana^  '  join- 
ers,' and  all  appear  to  oe  of  leather,  as  do  the  reins  {ragaion 

»  andbhU  vii.  146. 89 ;  103. 80-31 ;  vi.  117. 15. 

t  hato  rathdgrdd  apatat,  viii.  89. 65 ;  rathdnika,  vii.  96. 70,  is  a  rank. 

I  savaruthafy,  vi.  106. 22  ;  mahdrath&h  savaruthdli,  ix.  26. 87. 

S  vivarutha,  viii.  16. 14 ;  with  chattra  and  handhura,  iii.  241. 81. 

I  *  The  yoke,  pole,  varutha,  standard,  charioteer,  horses,  threefold- 
piece,  and  the  seat*  (talpa,  not  turret),  iii.  242. 5. 

1[  vi.  46. 5 ;  71. 39 ;  vii.  196. 12,  etc.  Perhaps  also  yugaMthara^  *  yoke- 
holder,'  vi.  1956  C  =  48. 94  B,  yugabandhura ;  and  vii.  16. 81. 

**  dhur  means  the  load,  either  pole  or  half-yoke  ;  dhuryatn  is  merely 
the  weight  on  the  horse  coming  from  the  piece  in  the  neck  ;  dhuryatn 
may,  therefore,  include  part  of  the  pole  itself.  The  duplicity  of  this 
yoke  consists  in  two  pieces,  one  about  the  neck  of  each  horse,  so  that, 
when  it  is  cut  in  two,  each  horse  carries  one  dhur :  compare  vi.  48. 24-25, 
cakre  bhagne  yuge  chinne  ekadhurye  haye  hatati,  dk8%ptafy  8yandan€ui 
mrdfy  saadrathir  ajihmagdih. 
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yah\*  and  are  gilded,  so  that  they '  shine  like  the  sun/  with  the 
gaudy  re8t.t  Wlien  a  distinction  is  intended,  Isd  is  the  lower, 
kvAara  the  upper  end  of  the  pole4 

A  desperate  attempt  against  the  Kuru  commander  of  the 
day  by  a  knight  no  longer  able  to  use  his  bow  shows  us  the  use 
to  which  the  stout  pole  of  the  car  may  be  put  (vii.  191. 21  ff.). 
The  knight's  charioteer  has  been  slain ;  he  thereupon  directs 
his  horses  full  at  the  steeds  of  his  opponent,  in  such  a  way  that 
the  horses  of  both  cars  '  become  mixed  together'  (asyd  ^gvdn 
svarathd^dih  .  .  vydmigra/yat^  19) ;  he  then  drew  sword,  and, 
taking  his  shield,  crawled  down  upon  the  pole  of  his  own  war- 
car,  and  '  standing  on  the  middle  of  the  yoke,  on  the  very  tip 
of  the  yoke,  and  on  the  hind-quarters  of  the  blood-red  horses' 
(of  his  foe),  suddenly  appears  under  the  front  of  his  adver- 
sair's  car,  who  meanwhile  saw  no  opportunity  {omta/rami)  of 
killing  him.  The  Mahftratha  (or  distinguished  Imight)  whom 
he  attacked  then  seized  a  car-spear  {rathagahti)  and  slew  the 
foe's  horses ;  '  avoiding  his  own  red  steeds,'  but  letting  them 
escape  with  broken  harness.  The  adventurer  is  cast  to  the 
ground,  and  for  the  moment  defeated,  but  the  whole  army 
'  honored  his  great  achievement.'^  Here  apparently  the  knight 
uses  the  car-shield  to  protect  himself  with.]! 

The  relative  positions  of  the  four  horses  drawing  a  large 
chariot  were  as  follows :  one  bears  the  right-hand  ahur^  one 
the  left,  the  '  near'  horse ;  one  is  attached  to  the  end  of  the 
fore-axle  {pdrsni^  on  the  left ;  another,  parallel  to  this,  to  the 
axle-end  on  the  right.  Such  seems  to  be  the  arrangement  ac- 
cording to  the  text,  though  it  would  not  be  impossible  to  in- 
terpret as  a  double  span,  the  foremost  drawing  on  the  yoke  and 
pole,  the  hinder  pair  on  the  axle.    N.  understands  two  yokes.^ 

The  car-pole  {rathadhur\  held  at  one  end  by  the  yoke,  was 
either  regarded  as  divided  at  the  heavy  end  into  three  parts, 


*  The  reins  and  girdles  are  distinct,  viii.  27. 80. 

*  vii.  8. 84 ;  115. 30 ;  viii.  79. 59. 

t  Thus  the  trivenu  is  i?d,  the  yugarhdhara  is  hubara  (see  below). 

§  Dhrishtadyumna^s  progress  :  iatcify  sa  rathanujktsthaffi  svarathasya 
rcuhe^yd,  agacchad  asim  udyamya  gatacandraih  ca  bhdnumat,  then 
stepped  upon  the  yugamadhya,  then  stood  jaghandrdfie§u  cd  ^gvdndniy 
directly  under  the  foe's  nu/a,  27  fit.,  and  also  yugapcd^u, 

I  Depriving  a  car  of  its  pole  was  one  of  the  manoeuvres  practiced ; 
the  car  was  then  vikubara  or  girryikubara^  vii.  196. 12,  etc.  The  trick 
of  seizing  the  pole  is  not  uncommon.  When  Bhima  sees  the  Guru 
coining  through  an  opening  in  the  array  {vyuhadvdra),  •  he  gets  out 
of  his  own  car  in  a  hurry,  and  shoots  at  the  atiratha,  seizing  the  pole 
of  his  war-car'  (vii.  128. 20  :  compare  R.  vi.  69. 46,  nihatya  haydn  nir- 
maihye  *fd7h  rafhcLsya,  etc. 

T  Compare  iv.  45. 20  ff .  :  dak^ndrh  yo  dhurarh  yuktafy  (hayai) ;  yo 
*yaih  dhuram  dhury  avaro  vdmdrh  vahati ;  yo  '•yam  pdr^iih  vdhati ; 
yo  ^yarh  vaJiati  mepdr^iHi  dak^ndm  abhitaJf,  athitah. 
VOL.  xin.  31 


Digitized  by 


242 


E.  W.  Hophms, 


two  of  these  (the  pole  the  third)  being  side  braces  that  ran  be- 
hind the  horses  and  connected  at  each  end  with  the  kdstha, 
axle-wood  (box),  and  this  was  called  the  '  threefold-piece'  {tri- 
venu),  literally  ^  the  piece  with  three  sticks or  this  piece  was 
a  triangle  of  bamboo,  one  side  of  which  was  parallel  to  the  axle 
and  the  other  two  ran  together  to  the  pole.* 

The  chariot,  when  entering  the  field,  always  earries  a  loose 
piece  of  wood,  which  often  comes  off  and  lies  with  flaga,  stand- 
ards, etc.  This  is  the  '  drag'  {anuka/rsa\  explained  variously,+ 
but  most  simply  as  '  a  piece  of  additional  wood  fastened  oe- 
neath  the  car  for  the  pm^ose  of  quickly  repairing  damages 
sustained  in  battle.'    It  would  thus  be  a  part  of  the  upasTcwra 


casion  where  any  attempt  was  made  to  repair  a  damaged  car  in 
the  field,  it  may  be  that  it  was  meant  for  the  artizans  left  in 
camp,  who  could  use  the  timber  at  night,  and  always  find  some 
when  needed.  To  drag  about  a  log  of  wood  for  the  sake  of 
possible  repairs  at  night  seems,  however,  so  absurd  that  I  am 
almost  led  to  think  the  piece  was  meant  as  ballast :  not  unlikely 

*  The  two  side-pieces  seem  quite  certain.  I  cannot  decide  whether 
the  third  piece  was  an  addition  to  the  axle  parallel  to  it  or  was  the  pole 
itself  continued.  Compare  the  commentator  on  chinnatHver^ucalrd' 
k^l).,  viii.  16. 18 :  ubhayatdfy  kd^thadvayasahito  dhurdan4oh,  '  the 
yoke-pole  connected  on  both  sides  with  the  two  ends  of  the'  axle-box.' 
This  piece  of  wood  is  generally  mentioned  without  description  in  the 
text.  Where  Arjima  mounts  his  car  in  iii.  175. 4  {girikubarapdddk§afh 
^ubhavenutriv€nu7nat)y  the  commentator  says  that  the  pdddu  are  the 
(two)  wheels,  and  defines  our  word  as  a  '  three-cornered  piece  of  wood 
uniting  pole  and  axle,  and  called  gubhaveipiy  because  the  sticks 
vafy)  of  which  the  trivei^u  was  made  were  beautiful.'  That  is  to  say, 
the  wood  was  bamboo,  but  the  compound  had  so  often  been  used  that 
the  same  word  could  be  used  a^ain  as  an  adjective.  The  word  occurs 
quite  often  (compare  iii.  242. 5  ;  iv.  57.  87 ;  vii.  156. 88  ff.,  trivetyakay  etc.). 
We  find  it  silvered  (rajatatrivevyu),  viii.  37. 27  ;  and  apparently  synony- 
mous with  tridan4a  tcuiubfiayaj^drcvaddruni,  comm.) :  from  which 
we  may  also  conclude  that  the  origmal  bamboo  had  been  replaced  by 
stronger  wood,  though  keeping  the  old  name.  Such  use  of  the  word 
as  this,  and  that  in  ix.  9. 81,  nadl  irimnvda^Lfjiakd  vjrtd,  easily  leads  to 
a  confusion  with  the  flag-staff,  which  may  also  he  ot  three  bamboo 
pieces.  The  Puranic  use  is  a  copy  of  the  Epic,  as  in  Var.  P.  96. 11,  m- 
thdh  mcakr(idan(fdkfatHvenuyuktdhy  etc.  Chariots  described  as  dvi- 
Mvenava^t  iu  the  description  of  vii.  ^.  81ff.,  would  seem  to  support 
Bumouf's  notion  that  the  trivenu  was  anyway  the  flag-staff.  But 
the  commentator  always  keeps  the  explanation  given  aoove ;  and  it 
seems  more  likely  that  what  is  meant  is  a  double  triangle,  one  on  top 
of  the  other,  for  strength  ;  although  *  two  or  three'  might  be  the  inter- 
pretation, not  referring  to  flag-staffs,  but  to  this  pole-piece  as  com- 
pound of  three  or  of  only  two,  the  essential  parts.  The  meaning  in 
the  last  passa^,  however,  remains  to  me  quite  doubtful.  It  is  lust 
possible  that  the  trivenu  modified  the  shape  of  the  war-car,  and  that 
we  have  to  translate  rathdgra  in  many  passages  more  literally  {hato 
rathdgrdd  apatat,  viii.  89. 65,  etc.). 

tv.155.8:  vi.89.38;  106.21  ff.;  vii. 88. 6,  with  talpa  and  trivei^; 
viii.  19. 42  ;  58. 26  ;  and  often. 


Digitized  by 


Google 


Portion  of  the  Ruling  Caste  in  Ancient  India.  243 


when  we  remember  how  the  cars  tip  over  every  few  minutes.* 
From  such  hints  and  guesses  we  may  perhaps  conclude  that  at 
least  the  two-wheeler  was  a  very  light  affair,  constructed  largely 
of  bamboo  (though  light,  a  very  tough  wood :  compare  its  use 
for  bows),  and  meant  mainly  for  speed  and  manoeuvring. 
Ohwrna  or  shaking,  as  applied  to  a  war-car,  is  indicative  of 
this.t  It  .is  genemlv  assumed  ^that  war-cars  of  the  earliest 
period  were  heavy  and  chm^y ;  but  on  the  contrary  the  earliest 
form  seems  to  have  been  very  small  and  light ;  with  the  addi- 
tion of  another  wheel  and  ultimately  pair  of  wheels  come  size, 
stability,  weight.  The  curms  of  the  Roman  and  sya/ndami,  of 
the  Hindu  are  both  so  named  from  their  'running'  power  or 
speed.^ 

The  standards  and  flags  of  the  war-cars,  dkvaja^  ketu^patdhd :% 
These  bear  an  important  part  in  battle,  for  they  are  the  rallying 
points  of  either  party,  and  the  standard  of  a  great  knight  is 
well  spoken  of  as  the  upholder  of  his  whole  army.  They  are 
not,  however,  national,  but  individual.  They  do  not  corre- 
spond morally  to  our  flac,  but  rather  to  the  plume  of  the  Euro- 
pean knight  m  the  middle  ages.  This  distinction  must  be  borne 
m  mind,  for  it  illustrates  at  a  glance  the  Hindu  field,  where,  as 
said  above,  the  men  fight  only  for  their  leaders. 

We  have  next  to  distinguish  between  ensign  and  banner. 
At  the  back  of  the  car,  perhaps  on  one  side,  rises  a  staff, 
straight  up  high  from  the  noor.  The  main  staff,  I  incline  to 
think,  was  in  the  back-middle  of  the  car,  while  the  little  flags 
were  on  the  side.  This  staff  bore  the  ensign  or  signum  at  its 
top,  and  apparently  below  this  top  floated  the  flag.f  The  flag- 
pole was  often  the  first  objective  point  of  the  foe's  arrows, 
which  seem  aimed  not  so  much  at  the  symbol  as  at  the  pole 
itself,  doubtless  because  the  former  was  of  metal  and  the  latter 
of  bamboo     though  of  course  the  ultimate  purpose  was  to  dis- 


♦  Possibly  the  *  block '  of  wood  (pdtalya)  in  R.  V.  iii.  58. 17  may  be  an 
anukar^.   Unexplained  by  Zimmer,  loc.  cit.,  p.  251. 

t  So  ffhUrrf^itavdn  rathaJjL,  in  viii.  90. 83,  of  the  car  repeatedly  swaying 
from  side  to  side,  though  not  in  war,  but  through  a  curse  {ghurrj^  rathe 
in  84). 

X  The  names  are  synonymous.  Compare  R.  i.  71. 5,  where  the  dvijm 
are  to  ^o  in  a  syandana,  and  ii.  4. 4,  in  a  ratha, 

S  vdijayantif  perhaps  garland,  viii.  58. 28  (see  below). 

I  Compare  for  the  position  of  the  staff  the  statement  in  vi.  101. 47-48, 
where  a  wounded  knight  sits  down  in  the  upastha  reclining  against  the 
flag-p<^e  {dhvajaya^tiih  mmd^tafi),  and  the  same  in  vii.  166.  32.  The 
pole  could  not  have  been  forward,  for  he  would  then  have  turned  his 
tack  to  the  foe  (since  he  evidently  uses  the  staff  as  a  brace  to  his  back), 
a  thing  no  knight,  even  dying,  would  do.  The  only  passages  that  I  have 
noticed  which  seem  to  contradict  this  are  Uke  that  in  vi.  82. 59,  where 
one  shot  fells  dhvaja  and  charioteer ;  but  we  cannot  deduce  much  from 
the  remarkable  shooting  of  the  Epic  heroes. 

1[  vdinavi  ya^t^,  i.  63. 17 :  compare  venu  in  Qat.  Br, 
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grace  the  knight  by  bringing  down  his  symbol.  When  the 
symbol  falls,  the  whole  party  (we  may  rightly  regard  the 
knight's  followers  as  such)  falls  into  dismay  and  disorder.  On 
the  top  of  the  staff  was  placed  the  dhvaja  or  Icetu^  the  former 
meaning  sometimes  the  whole  arrangement,  staff  and  image  or 
banner;  the  latter  the  symbol  or  banner  alone.  This  image 
was  a  likeness  of  some  animal^  as  a  boar  or  flamingo.  Thus  the 
vcma/ra  or  ape-ensign  of  Arjuna  was  placed  on  the  top  of  the 
d/waja^  and  his  car  is  usually  termed  the  '  car  with  ape-stand- 
ard.'* The  Jcetu  is  often  a  part  of  the  dhvaja^  but  as  often 
synonymous  with  it  (in  its  narrower  sense).  Thus  any  symbol 
as  specification  of  the  general  dhvaja  may  be  so  used  also  of 
the  lcetu,\  The  sudden  fall  of  a  knight '  like  a  dhvaja  released 
from  its  fastening '  implies  a  heavy  substance ;  while  the  ex- 
panding {utsrjya)  of  the  ketu  implies  a  banner,  iv.  65. 1. 
Ketu  is,  therefore,  at  times  synonymous  with  pa;taka^  '  flag,' 
while  dhvaja  is  also  the  metal  top-piece  of  the  staff,  or  tliat 
with  the  staff.  J  The  height  of  the  standard  as  a  pole  may  be 
known  by  its  being  always  very  conspicuous,  and  inferred  again 
from  the  pretty  image  describing  a  cluster  of  tall  river-trees 
raised  above  the  flat  ground  like  a  dhmaja  above  a  war-car  (i. 
70.17).  The  same  passage  includes  a  frequent  epithet  of  the 
anny  used  as  a  noun,  dhvajin%  the  *  bannered'  host  (i.  70. 32). 
One  of  the  battle-books  gives  us  what  is  called  *  a  picture  of  the 
standards,'  whence  we  see  how  variegated  and  of  what  differ- 
ent sorts  they  were.  They  are  all '  like  mountain  peaks,'  bright 
with  color  and  gilded,  decorated  with  flags,  and  differing  in 
name,  form,  and  color.  Arjuna  carried  'an  ape  with  ferocious 
mouth  and  a  lion's  tail,'  and  had  flags  besides ;  Kan;ia  had  a 
ha^Ukaksyd  ;  Dro^ia,  a  steer ;  still  others  bore  peacocks,  boars, 
elephants,  sometimes  bearing  bells  of  "silver  or  of  gold ;  and 


legged  monstrosity)  as  his  symool ;  and  his  twin  brother,  a  sil- 


*  dhvajdgrey  viii.  79. 22 ;  vdnaradhvajdfyy  viii.  56. 91,  etc. 

+  Compare  Vf^abhadhvaja^y  kapidhvajah,  pakfivaradhvajai},,  iii.  39. 83 ; 
viii.  56. 91 ;  94. 58,  etc. ;  but  all  used  also  with  ketu :  but  not  ketuya^fit^. 

t  Compare  the  last  line  in  the  first  act  of  QakuntalS,  where  the  ketu 
has  a  silk  flag  {cindhgukam  iva  ketoh  prativatarh  niyamdnasya) ;  and 
the  chowrie-flags  (cdmara)  in  the  similar  line  of  the  first  act  of  Vikra- 
morvagi. 

§  The  dhvaja  bahuvidhdkdrdfy  in  the  dhvajavamana  of  vii.  105. 1  ff. 
Arjuna  has  one  strihaldhgulam  ugrdsyaih  vdnartuak^nam,  ib.  8 ;  the 
distinction  of  ndma,  rupa,  varna^  ib.  2-5  (anekatximdfi).  The  flag  is 
here  patdkd.  From  vs.  14  it  is  evident  that  the  pole  in  Kar];ia's  car 
runs  down  into  the  upastha.  The  govj'^a  is  ^va's  sign  {vf^adhvajali) ; 
the  boar,  Vishnu's.  The  symbols  top  the  dhvaja  j  but  the  latter  is  here 
also  convertible  with  ketu. 


Digitized  by 


Google 


'Position  of  ths  Ruling  Caste' in  Ancient  India.  245 

ver  swan  with  bells.*  From  other  passages  we  see  that  trees 
and  flowers  as  well  as  animals  were  employed  as  signs.  Espe- 
cially the  palm,  which  from  its  height  and  majesty  was  regarded 
as  a  most  fitting  emblem  for  the  Kurus'  greatest  warrior,  and 
was  on  that  account  the  ^  symbol-tree '  xar'  if o;f3yV.f  The  same 
knight  does  not,  however,  bear  always  the  same  ensign.  Thus, 
in  another  war  we  find  Blnshma  with  the  ensign  of  five  yellow 
stars  and  a  blue  (silk)  flag ;  and  Drona  boasting  the  hamandaJ/ii.^ 
or  pot,  that  marked  his  low  origin.  Contrasted  colors  are 
loved.  Kripa  has  '  red  horses  and  a  blue  flag,'  etc.  But  the  en- 
signs are  individual  enough  for  their  knights  to  be  recognized 
by  them,  as  by  their  clothes  and  steeds.:]:  '  With  ensigns  hoisted,' 
the  knights  show  themselves  ready  to  advance  against  the  foe.g 
The  symbol  was  a  sign  giving  luck,  as  notably  that  of  Arjuna, 
or  bore  ill  luck  to  its  owner,  f  The  color  of  the  metal  in  the 
image,  or  of  the  cloth  in  the  flag,  is  always  made  prominent. 
One  hero  has  a  red  ensign,^^  and  others  have  blue,  yellow,  etc. 
But  above  all  white  is  beloved.  So  the  war-cars  'look  like 
cities,'  being  so  gaily  dressed.**  Kar^a  is  distinguished  by  a 
symbol  called  kaksd^  or  kahsyd :  I  think,  a  tiger.  He  is  de- 
scribed as  having  a  white  flag,  crane-colored  steeds,  a  gilded 
bow,  and  (after  other  things)  a  ndgalcaksa  or  hastikaksa^  possibly 
an  elephant  girdle,  but,  irom  its  use  in  connection  with  Karna, 
more  Bkely  a  beast.    Compare  viii.  11.7 ;  56.  85 ;  87.  7,  90  flf. 

The  expression  patakvn^  'flagged,'  is  used  as  well  of  the 
standard,  ah/vaja^  as  of  the  car  itself,  whence  we  must  imagine 
that  the  staflE  bore  flags  beneath  the  emblem.ff 

All  have  these  banners  (vii.  34. 16),  and  it  is  very  likely  that 
they  were  placed  on  other  parts  of  the  car,  besides  the  staff.  :j::j: 


*  vii.  28. 86  ff.  Abhimanyu's  is  gdrhgapak^i,  bearing  a  hawk's  wing(?). 
Yudhishthira  here  has  a  divine  bow.  Other  such  ensigns  are  founa  in 
vi.  74. 13  {yupaketuh) ;  vi.  104. 14  {tdladhvajal}) ;  vii.  2. 28  flf.  {indlvarafi- 
kal).  and  sinhaketuh) ;  Ti.  115.  81  {karnikdradhvajah :  compare  vii.  86. 12 ; 
vi.  112. 29;  115.26,  etc.). 

\  The  tdla  is  dhvajadminuify,  xii.  55. 18.  Bhishma  is  *  the  one  with 
palm  as  ensign,'  tdlaketufy,  tdladhvajaJ}. 

t  Dro^a  bears  the  kaman^alu  in  iv.  55. 48 ;  vii.  28.  82  ;  and  a  vedt  of 
gold  in  ib.  58. 8.  Bhishma  is  described  in  ib.  55. 54  as  equipped  with 
paficatdrena  ketund  ntldnusdrena ;  so  Kripa  has  a  nlld  patdkd  in  ib.  41. 
A  further  mention  of  the  d/ivq/a-animals  before  the  war,  in  i.  225. 16 
(bhiitdni  vividhdni  mahdnti  ca).  On  the  recognition  of  the  dead  by  their 
banners,  etc.,  see  xv.  82. 14. 

g  Compare  vii.  86. 12 ;  and  vi.  45. 7,  abhyavartanta  aarva  evo  'cchrita- 
dhvajdfy.   So  ucchritd  rathe  dhvajaya^tify,  x.  18. 4,  the  technical  word. 

I  amangalyadhvajahy  vi.  112. 19. 

^  lohitakadhvajaJ^,  v.  171. 14 ;  vii.  28. 18. 

*♦  ratM  nagarasathkdQdJf.,  vi.  79.  57.   Compare  xii.  100.  8. 

ff  vii.  193. 12,  dhvajd  hahiipatdkinah,  and  often  in  references  given 
above. 

tt  Compare  later  the  explanation  of  the  relation  in  size  between 
dhvaja  and  patdkd,  Ag.  P.  61. 85  (the  whole  chapter  on  consecration  of 
dhvaja  at  the  door  of  the  king) ;  and  Bph.  Saihh.  48. 8-89 ;  Mbh.  i.  68. 
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A  chariot  that  is  ahhipatdkin  is  one  of  which  the  flags,  to  show 
victory,  blow  forward,  against  the  wind.*  Karna's  fla^  is 
golden  and  garlanded,t  and  the  bow  of  Indra  (rainbow)  aloiie 
can  serve  to  describe  all  the  colors  of  the  flags.:}:  So  we  read 
of  the  flags  and  umbrellas  shining  in  an  array  among  iewels 
and  weapons.!  Before  and  in  the  war  we  find  Yudhishthira 
riding  on  a  car  of  which  the  flagstaflE-top  was  ornamented  with 
two  musical  instruments,  perhaps  tambourines,  called  mrdaiigdu 
(iii.270.6;  vii.23.85). 

The  special  flags  called  vdijayantyah  appear  to  be  used  in 
war  only  upon  the  elephants,  and  must  therefore  have  been  of 
small  size  (vi.  112. 27 ;  viii.  58. 28).  These  mav  be  only  garlands, 
as  in  the  'Indra-garland'  (i.  63. 15) — ^a  sign  oi  victory. 

Dhvwja  is  used  outside  of  war  as  any  siffn,  e.  g.  of  a  god,  or 
of  a  huckster.  Thus  we  have  dharmadhvoQah  and  dno/mui' 
dh/vajihah  of  the  sun,  'whose  emblem  is  duty;'  or  used  of  one 
that  sins,  that  trades  in  duty.f 

Almost  as  part  of  the  banners  stands  the  chatt/ra^  or  um- 
brella, a  real  protector,  and  indispensable  part  of  a  car's  fur- 
niture, but  also  regarded  as  a  flaunting  ornament.  It  was  gen- 
erally white.  On  festal  occasions  it  is  carefully  held  over  the 
head  by  another  e<]^ual  or  attendant.  In  spite  of  its  frequent 
occurrence  in  descriptions  of  spoils,  it  does  not  seem  to  play 
any  part  in  the  action,  and  I  fancy  it  does  not  really  come  mto 
the  poem  until  a  later  age,  but  properly  is  to  be  associated  with 
the  mass  of  effeminate  luxuries  depicted  long  after  the  orig- 
inal.T 

The  arms  stored  in  the  chariot  are  represented  as  so  many 
that  we  can  only  see  late  readings  in  such  statements.  The 
car,  according  to  these  accounts,  was  an  arsenal,  holding  a 


*  viii.  11. 7  flf.   Compare  atipatdkafy  (rathafy)  in  viii.  34.54;  59.67,  a 
war-car  with  banner  over  it. 
t  patdkd  kahcanl  sragvl  dhvaje,  vii.  105. 13. 

X  indrdyiuilmsavarndbhih  patdkdbhir  alamkftdfyy  vi.  50. 44 ;  compare 
ib.  79. 57,  ndndvarnavicitrdbhih  patdkdbhir  alaihkftalj>, 

§  vi.  87. 14.  Compare  also  viii.  24. 54,  72,  cars  with  banners  and  moon- 
colored  steeds ;  elephants  *  with  different  banners  of  various  colors.' 

I  dlmrmadhvajahy  iii.  3. 19 ;  dhvajikah,  xiii.  163. 62  (of.  dhixsjin). 

*![  Thus,  in  viii.  27. 33,  on  the  battle-field  are  found  umbrellas,  fans, 
sandal  wood  (the  Hindus'  most  costly  wood) ;  and  in  ix.  10. 2,  *  a  eleam- 
ing  white  umbrella'  is  carried  over  Yudhishthira ;  of.  iv.  55. 55  and  64. 3. 
In  vi.  22. 6,  the  chariot-umbrella  has  ivory  ribs.  One  of  the  first  things 
Acyatthaman  asks,  when  he  finds  his  king  djring  and  deserted,  is 
*  Where,  oh  where  is  thy  pure  umbrella?  and  where  is  thy  fan,  O 
ruler  of  earth?'  (ix.65.18).  The  chattra  is  white  (vi.  103. 25),  and  fur- 
nished with  a  gold-stick  {hemadanda,  vi.  55. 31 ;  R.  vi.  36. 113).  Another 
name,  dtapatra,  *  parasol,'  means  the  same ;  in  a  march  described  in 
XV.  23.  H,  the  king  goes  out  with  a  line  of  war-cars  (rathdnlkena\  and 
has  a  white  dtapatra  held  over  him.  The  bells  on  the  war-car  are  also 
noticed  in  R.  vi.  49. 8. 
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complete  assortment  of  arms  in  large  numbers.  Thus,  a  car 
(vi.  106. 22  flf.)  is  full  of  all  arms,  and  a  knight  says  (vii.  112. 

I  46  ff.) :  '  Let  the  car-attendants  put  all  the  car-quivers  {ujpd- 
sanffos).  all  the  furniture  (upakarandni),  just  as  is  right,  into 

I  my  war-car ;  for  I  shall  use  all  weapons,  and  the  car  must  be 
furnished  as  has  been  appointed  by  instructors.'* 

The  knight  then  goes  out  to  meet  the  '  Kambojas,  who  are 
conversant  with  many  arms ;  the  Kiratas,  who  are  like  poison ; 
the  Qakas,  who  are  like  fire,'  etc. ;  his  lion-dhva^a  decorated 

I  with  white  flags,  himself  clothed  in  a  brass  corselet,  his  bow 
pressed  to  his  bosom ;  '  and  he  was  adorned  with  %a,  per- 

I  fume,  and  wreaths,  he,  praised  by  girls,  and  kissed  by  the  king.' 
More  specific  is  the  account  given  in  the  following  (viii.  76. 
17):  ^Six  ayuta/ni  of  arrows,  numberless  darts,  hammers, 
spears,  knives,  hhaUas  (also  arrows),  two  thousand  ndrdcas  (iron 
arrows),  three  thousand  pradara  (arrows) — which  not  even  a 
wagon  drawn  by  six  cows  could  carry'  {gakatam  sadgamyam) — 
are  here  left  under  the  care  of  one  warrior.  '  With  darts  (54. 7, 
mgikha^  vipdtha;  29,  prsatTm)  and  handguards,  with  quiver 
and  horn  and  banner,  with  breast-plates,  diadem,  sword,  and 
bow,'  is  the  description  of  a  knight  in  his  car  (iv.  53. 9).  In 
another  passage  (xiv.  79. 14),  a  knight  '  ascended  the  car  packed 
with  hundreds  of  quivers,  after  he  had  girded  on  his  golden 
breast-plate  and  his  shining  helm.'  A  hundred  quivers,  be- 
sides clubs,  gatdohnw^  bells,  spears,  spits,  darts,  bows,  are  in  a 
car  with  a  varutna  (viii.  11. 8).  A  car  of  priceless  value  is  de- 
scribed in  the  (late)  twelfth  book,  but  is  used  for  state,  not  for 
war,  and  appears  to  be  merely  a  means  of  exhibiting  jewels, 
being  adorned  with  sapphires  {mmdrd)^  crystal,  and  gold-plated 
wheels  {he7n(mih(iddhacakrah\  while  'all  sorts  of  gems'  are 
fastened  to  it,  so  that  it 'shines  like  the  newly  risen  sun.'f 
Compare  the  brief  account,  marked  late  by  the  meter,  in  the 
opening  war-scene,  where  Yudhishthira  has  '  a  war-car  like  In- 
dra's,  with  golden  harness,  and  bright  with  haiaka  (gold);'J 
and  also  compare  the  car  described  again  in  the  twelfth  book 
(37. 32  ff.),  where  the  king  '  mounts  a  nice  new  war-car  cov- 
ered with  haTribala-^^im^  and  drawn  by  sixteen  white  cows.' 
In  this  car  Bhima,  the  emperor's  brother,  '  took  the  reins'  {jo- 

j  araJia  ragmln\  as  it  was  at  a  great  state  ceremony,  and  Arjuna 
held  the  white  umbrella  {pdT^imim  chattram)  of  royalty  over 
the  emperor's  head.    In  the  same  passage  we  find  mentioned 


*  His  car  ib  pancamina,  *  has  the  five  qualities/  unexplained. 

t  xiL  4(t.  88  ff.  A  nundred  villages  are  put  parallel  to  a  hundred  war- 
cars  in  viii.  38. 9;  if  for  comparative  value,  such  state-cars  must  be 
meant. 

}  tI.  22. 5 ;  a  designation  of  gold  more  common  in  R. 
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a  car  drawn  by  men :  that  is,  the  steeds  were  replaced  by  nien 
(na/rtvywua^  ib.  40).  Another  description  of  one  of  these  enor- 
mous war-carriages  is  furnished  by  a  passage  contemporaneous 
with  or  next  later  than  the  last.  It  is  here  we  lind  a  distinc- 
tion (above,  p.  236)  formally  made  between  war-cars  and  pleas- 
ure-cars '*  and  here  perhaps  the  shortest  yet  fullest  picture  of 
the  former  in  its  greatest  if  not  most  ponderous  glory.  '  Har- 
ness up  {sa^nkur  u  ratham\  the  saint  cried ;  prepare  quickly  thy 
chariot  called  the  war-car,  with  weapons  and  oanners,  with  a 
spear  and  a  gold  staff  (j/asti),  noisy  with  the  sound  of  bells, 
furnished  with  ornamental  doors  (yuktas  tamriakalpcmdih^ 
31),  gilded,  supplied  with  hundreds  of  arrows ;  tliis  was  done, 
and  the  king  placed  his  wife  at  the  left  of  the  pole  {vdme 
dhuri\  himself  at  the  right,  and  laid  within  the  car  the  goad, 
sharp-pointed,  made  of  three  sticks'  (trid<inda?h  va^raqucyor 
gram  pratodarh  tatra  cd  -dadhat) — for  this  was  another  imrd- 
ydna^  and  the  king  and  his  wife  were  forced  to  drag  the  car 
for  a  great  saint.  Whether  we  may  be  allowed  to  predicate 
but  two  steeds  for  such  a  car  in  its  normal  locomotion  I  doubt, 
but  these  two  were  goaded  *  on  back  and  hip,'  and  dragged  the 
saint  about  for  some  time  without  exhaustion.  The  ornamented 
doors  were  probably  in  relief,  iudging  by  a  Puraija  standard ; 
though  Epic  evidence  fails  me.f 

Another  description,  rather  simpler,  tells  us  that  the  war- 
car  ready  for  battle  was  'large  and  fine,  and  adorned  with 
bells,  with  a  golden  net,  and  Tight  to  run  with  the  noise  of 
thunder ;  well-adomed,  furnished  with  tiger-skins  which  made 
protection  (guard,  varuthin\  and  drawn  by  good  fair-necked 
steeds'  (v.  131. 28  ff.).  Compare  the  almost  identical  descrip- 
tion of  a  war-car  in  the  sixth  book  of  the  Ilamayai;La :  '  He 
mounted  with  joy  the  divine  war-car,  his  bow  strung,  that  car 


bells,  harnessed  with  thought-swift  steeds,  and  well  guided  by 


*  sdrhgrdmiko  ratJiafy  and  kri^drathal^y  xiii.  53. 28  ff. 

+  See  P.W.,  kalpana.  Compare  the  vimdna  described  in  R.  vi.  106. 
22  ff .  It  is  adorned  with  gold  and  gems,  banners,  and  emblems  ;  and  it 
is  beautified  by  hemakak§ydfy  (m.),  gold  plates,  and  nets  of  bells.  The 
Lexicon  compares  kak^a^  defined  as  part  of  the  car  {kak^a,  12)  by  na- 
tive lexicographers,  and  translates  doubtfully  *  FlGgel.*  Apropos  of  the 
legend,  it  may  be  asked  why,  if  any  weight  at  all  is  laid  on  a  legend 
describing'  how  a  king  maltreated  the  priests  (see  above,  p.  78),  we 
should  not  also  conversely  treat  this  story  as  an  indication  or  the  way 
priests  treated  kings.  The  answer  is :  because  the  former  is  a  national 
legend,  and  belongs  to  respectable  tradition ;  the  king  so  proud  being 
held  up  by  the  Epic  and  legal  Uterature  alike,  his  image  being  in  a 
sense  historical ;  while  this  latter  is  one  of  the  wild  self-made  absurd- 
ities of  the  pseudo-Epic,  not  supported  by  earlier  legend ;  and  because 
the  former  illustrates  what  may  well  have  happened  at  an  earlier  day, 
and  the  latter  fails  to  correspond  to  any  antecedent  probability. 


weapons,  sounding  with  a  hundred 
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the  charioteer ;  which  had  the  sound  of  thunder,  and  the  glorv 
of  the  shining  moon  or  sun ;  which  had  a  lofty  flag-staflf ;  which 
was  irresistible,  furnished  with  a  protection  Tsuvarutham), 
well  adorned,  covered  with  a  net  of  gold,  on  nre  as  it  were 
with  glory.'* 

Some  parts  of  the  chariot  are  not  easily  explained,  as  they  are 
rarely  mentioned,  and  not  described.  Tnus,  we  find  in  a  list  of 
parts  of  chariots,  besides  those  already  discussed,  the  dandaka^ 
apparently  equivalent  to  ya^ti,  the  banner-staflf ;  the  janghd^ 
probably  the  aksajanghd  or  'axle-tree;'  and  the  tf?afana,  per- 
iiaps  the  spokes  (unless  the  harness  in  general  be  nieant).f  The 
triangle-piece,  elsewhere  explained,  is  said  in  another  passage  of 
this  book  to  be  silvered ;  and  from  the  same  paragrapn  we  may 
add  a  new  item  to  the  car,  namely  the  tri-ko^  or  threefold  re- 
ceptacle, said  to  be  of  gold,  i.  e.  gilded :  '  the  war-car  decked 
with  tiger-skins,  of  noiseless  axle,  golden  trirhoqa^  and  silver 
triangle-piece.'j:  Ko^a  alone  is  specifically  a  sheath  for  a 
sword.    We  may  have  in  the  last  three  epithets  three  near 

Earts,  axle,  axle-box,  axle-pole-triangle,  as  Icoqa  is  used  in  Vedic 
terature ;  but  why  three-fold  ?  On  account  of  its  non-specific 
meaning,  frequent  in  the  Epic,  I  prefer  to  regard  it  as  mdica- 
tiou  of  three  compartments  for  receiving  arms. 


♦R.  vi.  81.28  ff.  Bells  are  here  kinkii^i  (gatanddtta).  Compare  R. 
vi.49.8.  Compare,  too,  R,vi.  61. 17ff.  (acuihvaicify  .  .  sdnukar^afy)  &  car 
furnished  witn  tridents,  axes,  etc.,  in  ib.  lOo;  and  R.  vi.66.8,  where 
a^ivarna  of  ratha  is  to  be  thus  interpreted  as  *  golden.'  The  same  R. 
VI.  74. 1  {rathdndih  cd  ^gnivan^dndih  sddhvajdndih  varuthindm). 

Urathdn)  Ifdmttkhdn  dvitriveiyiin  nyastadain4ak(xbandhurdn,  viian- 
ghdkubardns  tatra  vinemidagandn  api ;  vieakropa^karopasthdn  bhag- 
nopakarai^n  api,  prapdtitopciatara'Qjdn,  vii.  86. 31  ff.  The  commenta- 
tor does  not  touch  the  words  given  above ;  those  not  given  here  are 
discussed  in  their  place.  Da^na  (see  P.  W.)  for  daiiqanaf  Its  close 
coimection  with  the  wheel  and  all  parts  of  the  car  would  seem  to  re- 
fute '  harness'  as  a  proper  translation.  From  its  literal  meaning  one  is 
tempted  to  bring  aagana  into  connection  with  the  *  hook'  sense  of  an- 
and  nyankdu,  and  imagine  a  tooth  or  hook  on  the  wheels.  But 
scythes  or  their  equivalents  seem  not  to  have  been  used,  or  they  would 
have  played  a  pi^  in  the  descriptions :  and  they  can  not  be  proved  for 
either  the  Vedic  or  Epic  age.  R&jendral&la  devotes  himself  to  the 
jp^f  for  Vedic  times,  but  the  one  passage  quoted  proves  nothing. 
The  aAkdu  and  nyankdu,  *  which  run  along  with  the  wind  on  each 
side  of  the  war-car.'  could  easily  by  themselves  be  taken  thus ;  they 
are  by  implication  the  protectors  of  the  car,  and  abhito  ratham  (ydu 
dhvdntafh  vdtdram  anu  saihcarantdu)  means  loosely  *  found  on  each 
side'  (not  part  of  the  side),  as  in  Mbh.  iv.  64. 83,  rathardk^na?},  gerate  .  . 
abhUo  ratham,  *lie  on  each  side  of  the  car,'  or  as  sharp  protecting 
pieces  fastened  to  the  side :  but  this  passage  from  Par.  G.  S.  iii.  14. 6  is 
not  definite  enough  at  the  best  to  allow  of  its  being  used  as  an  argu- 
ment on  the  point. 

tfuthath  vdiydghracarmdr^m      vydghra^armaparivftam,  comm.) 
akujofodk^aih  hematrikogaih  rajatatriveryum,  viii.  87. 27, 
VOL.  xm.  83 
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The  allegorical  car  described  in  viii.  33.  IT  ff.  gives  a  few 
unique  particulars  in  regard  to  the  chariot.  We  And  here  a 
protector  called  parivdra^  and  one  called  pdrirathyd  (compare 
A.  V.  viii.  8. 22),  besides  the  common  varutha  j  s,  parisJcara^ 
'guard  of  the  wheels';  two  adhisthdne^  'standing  places  over 
the  fore- wheels'  (M.);  and  an  apa^kara,  a  hind-piece  of  wood. 
The  seat,  called  ham^ahura^  is  made  of  three  pieces.  Knights 
guarding  the  car  are  called  purahsardh^  pariskanddh^  and 
prstharaksdu  or  cakraraksdu.  These  are  also  called  pdrqva- 
gopdh  find  paripdrgvacardh.  Both  commentators  understand 
that  there  are  four  wheels.  The  similar  cars  described  in  the 
PurSijas  seem  to  be  copies  of  those  in  the  Epic. 

In  the  simpler  descriptions,  and  often  seen  by  implication,  we 
find  two-wheeled  cars.  Since  the  commentator  is  used  to  the 
later  order  of  four-wheelers,  he  sometimes  endeavors  to  make 
these  into  the  four-wheelers,  as  was  said  above.  Nevertheless, 
from  the  Epic  descriptions  we  should  almost  believe  that  two- 
wheeled  cars  were  universal,  except  in  the  latest  portions  of  our 
text.  For  instance,  in  one  case  a  wheel  comes  off  a  car ;  and 
then,  it  is  said,  '  the  horses  dragged  the  car  with  one  wheel.'* 
By  implication,  Kjrishna's  car,  said  to  have  had  '  two  wheels,  Uke 
the  sun  and  the  moon,'  could  have  had  no  more  (v.  83. 15). 
This  car  has  four  horses,  so  that,  we  see,  the  four  steeds  were 
not  confined  to  the  larger  chariots  (the  size  of  a  war-car  does  not 
seem  to  have  anything  to  do  with  the  bestowing  of  the  titles 
7nahd/rat/ia,  atiratha,  etc.).t  Another  two-wheeled  car  is  infer- 
able in  a  passage  that  says :  '  the  (one)  yoke,  the  one  pole,  the 
two  wheels,  and  the  one  axle,  were  broken,  cut  to  pieces  by  ar- 
rows'  (v.  181. 14). 

On  the  other  hand,  eight-wheeled  cars  are  spoken  of,  although 
very  seldom.  The  same  number  of  steeds  is  sometimes  founa.:j: 
As  we  see  the  car  of  two  horses  and  two  wheels  the  prevailing 
one  in  the  earlier  period,  and  can  trace  a  gradual  increase  in 
weight  and  size,  we  may  say  with  Lucretius : 

Et  biiugos  prius  est  quam  bis  coniungere  binos, 
Et  quam  falciferos  armatum  escendere  cumis.g 


*  ekacakrarh  ratham  .  .  uhv^^  vii.  189. 54. 

t  v.  165,  quoted  above,  p.  204,  with  Kripa*s  extraordinary  title  ratha- 
yuthyaayuthapaJi,  166. 20,  applicable  to  numbers  or  ability  only. 

t  *  Gfreat  was  the  noise  of  the  eight-wheeled  car,'  vii.  175. 18  (ro^/ia^  .  . 
a^tacakrasaindyuktah).  Again  a§tcLcakra  in  vii.  167. 38.  These  eight- 
wheelers  belong  to  the  book  nearest  in  age  of  battle-books  to  the  Rama- 
yai^.  So  we  find  also  in  Ramava^  the  a^t(imkr(i8amdytikto  mdhdra- 
thafy  (R.  vi.  44. 27).   For  the  steeds,  see  below. 

§  Lucret.  V.  1298.  His  next  venture  will  scarcely  obtain  credence, 
certainly  not  for  India :  et  prius  est  armatum  in  equi  conscendere  cos- 
tas  .  .  quam  biiugo  curru  belli  temptare  pericla. 
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We  are  now  prepared  to  disbelieve  the  erroneous  statement 
made  at  the  opening  of  the  war,  when  describing  the  battle-cars. 
The  error  consists  in  the  universal  practice  asserted.  But  prob- 
ably the  following  accurately  describes  the  largest  chariot  used, 
except  the  eccentric  and  unique  special  cars  of  one  or  two 
heroes.  My  subjects  are  in  part  anticipated  by  this  formal 
statement,  which  says  (t.  155. 13  ff.) :  '  All  the  cars  were  drawn 
by  four  horses  {caturyuj)^  and  equipped  with  arrows  and  spears, 
and  a  hundred  bows  apiece ;  for  each  car  were  two  pole-horses, 
directed  by  one  driver  \dhuryivyor  hayayor  ehih  .  .  rathl\  and 
two  outsiae  horses  fastened  to  the  axle-end  {pa/r9ni\  and  driven 
by  one  driver  apiece  {pdrsnisa/rathl),  Tne  battle-cars  were 
'like  guarded  cities,'  and  the  horses  had  gilded  trappings,  he- 
i7usbha/nda.  Each  car  was  accompanied  by  ten  or  by  fifty  ele- 
phants.* • 

The  charioteer,  suta^  sdrathi^  yantar^  niycmUi/r^  ratha/ycmtor 
rdu^  pdrsniymitkr^  pdrsni8d/rath%  ahhlgugraha  (viii.  32. 19), 
raiha/vdhaJcay  rathin  (abstract,  sd/rathyam) :  The  car  held  one 
or  three  charioteers.  Two  alone  seem  sometimes  implied 
(e.g.  vii.  156. 83  ff.).  Often,  however,  the  knight  is  his  own 
driver.  One  kingly  knight  sometimes  drives  for  another,  as 
Krishna  for  Arjuna  and  ^alya  for  Kar^a.  But  the  social 
position  of  the  charioteer  is,  as  seen  from  ^alya's  indigna- 
tion in  the  scene  quoted  at  length  above  (p.  217),  one  inferior 
to  the  knight's  in  the  war-car.  He.  only  served  for  political 
purposes.  There  remained  enough  of  the  cattle-dnver  ex- 
traction in  Kar^a  to  warrant  this,  but  the  dialogue  shows 
the  position  of  the  ordinary  charioteer  to  be  properly  that 
of  a  high  servant.  Of  kings  the  charioteers  were  not 
thought  unequal  to  high  station,  and  princes  in  distress  adopt 


hostler,  and  passes  his  time  in  the  stable,  a^aqdld;  and  Nakula 
takes  service  as  a  horse-trainer.  Sanjaya,  however,  the  old 
charioteer,  shares  his  old  king's  hermitage.f  Of  less  than  kings, 
the  drivers  were  apparently  of  little  importance ;  they  generaUy 
fall  in  battle  unnamed.  Still,  the  practical  position  outweighs 
the  theoretical  station.  We  find  the  charioteer  refusing  to  obey 
when  the  knight  gives  too  reckless  commands,  but  yielding 
when  pressed.  He  is  a  servant,  but  a  privileged  one.  More- 
over, it  was  the  charioteer's  duty  to  guard  his  knight ;  and  this 
may  easily  have  been  interpreted  to  imply  keeping  him  out  of 
death's  way.  Compare  the  vivid  scene  in  the  seventh  book : 
'  Then  he  urged  on  the  (one)  charioteer :  "  drive  thou  the  steeds 
quickly  before  the  face  of  Droija " ;  .  .  .  and  again  he  urged 


»  The  ideal  may  be  studied  in  brief  in  R.  vi.  86. 2  ff . 

t  Nala,  iii.  ©7 ;  71. 11 ;  Nakula,  iv.  13 ;  Samjaya,  xv.  16. 4. 


becomes  chief 
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on  the  driver,  saying  "go,  go"  {ydhi^  ydhi)\  bnt  the  driver 
said,  "thou  art  not  skilled  enough  in  fighting."  Then  cried 
the  knight,  "  I  would  indeed  fi^t  now,  even  with  the  gods ! 
Drive  on !"  and  the  charioteer,  striking  with  his  goad  the  tnree- 
year-old  colts,  drove  on ;  but  he  did  not  rejoice  in  his  mind.'* 

The  rule  of  protecting  the  knight  is  formal.  '  In  battle  the 
knight,  if  confused,  must  be  guarded  by  the  charioteer';  or, 
'  ever  must  the  man  of  the  war-car  be  guarded ' ;  and  when  the 
charioteer  risks  his  life  in  saving  his  master,  he  does  so  because 
he  '  bears  in  mind  the  rule.'t  It  will  have  been  noticed  that 
we  have  in  the  case  above  but  one  driver.  Side  by  side  with 
this  we  find  two  more,  the  mta  or  charioteer  proper  being  un- 
derstood, especially  noted  as  the  pd/rsnisa/rathl,  or  twain  stand- 
ing on  either  side  of  the  car,  perhaps  over  the  fore-wheels  (see 
alSve),  who  guides  the  horses,  running  free  outside  the  pole- 
horses  (vii.4:8. 29).  Perhaps  we  have,  conversely,  to  under- 
stand the  two  in  a  large  car  when  but  one  is  mentioned,  as  in 
the  following ;  but  I  see  no  reason  for  this  except  the  difficulty 
of  one  driver's  mana^ng  a  four-in-hand,  which  is  slight,  since 
there  is  nothing  to  disprove  the  possibility  of  all  four  horses 
being  on  the  nole — ^though  this  is  against  usage.  Compare: 
'  Light-handed  he  shot  (a  flood  of  arrows)  at  me  foe's  head, 
neck,  hand,  foot,  bow,  horses  (pi.),  umbrella,  standard,  chariot- 
eer {niyantar\  three-fold-piece,  seat  {t<ilpa\  wheels,  yoke, 
quiver,  back-board,  flag,  two  wheel-guards,  ana  all  the  belong- 
ings of  his  car ;  down  fell  the  knight  wounded  in  all  his  adorn- 
mentt^  and  garments,  down  upon  the  earth,  like ,  a  tree  bruised 
by  a  great  wind.'  The  completeness  of  description  might  here 
be  taken  as  excluding  the  outer  drivers.  ^: 

*  vii.  85. 31  ff . ;  86. 1  ff.  The  expressions  used  are  generally  the  same. 
Compare  codayd  'gvan  bhf^am,  vii.  146.8;  tvaih  sdrathe  ydhi  javena 
vdhdihy  viii.  76. 2 ;  tvarayan  haydn,  viii.  26. 18,  etc.  Tlie  pride  of  the 
knight  in  venturing  to  fight  the  gods  is  too  common  to  require  further 
reference.  We  must  remember  that  the  gods  meant  are  the  old-fash- 
ioned gods,  now  much  reduced  in  circumstances,  and  by  no  means 
types  of  divinity.  Another  common  comparison  is  likening  the  foe  to 
grasshoppers,  to  blades  of  grass  (matvd  tfnma  tdfis  tiUydn,  vi.  118.36, 
etc.),  or  to  *one  sixteenth'  of  one's  own  power  (vii.  111.  80,  and  often). 

X  rak§itavyo  rathi  nityarn,  iii.  18. 9 ;  and  ib.  8,  mohitdg  ca  raipe  ^ro 
rak^afy  sdrathind  rathi.  In  iv.  64. 49,  the  sarhyantar  rescues  the 
knight,  upadegam  anumtftya, 

X  vii.  88. 5  {cokram,  also  smgular).  Niyantar  is  usuallv  yantar,  con- 
troller. The  cakragoptdrdu  seem  to  be  guards  over  the  wheels,  not 
euardsmen  {cakrarak§du).  The  knights  are  their  own  drivers  in  vii. 
196. 13.  The  goad  pratoda,  held  by  the  sdrathi,  is  constantly  falline 
from  his  hand :  compare  R.  vi.  57. 24 ;  81. 40 ;  and  note  that  Che  goad  and 
reins  are  both  held  in  the  left  hand  b^  an  expert  driver ;  and  if  this  arm 
be  wounded,  he  picks  up  goad  and  reins  (with  the  other  ?),  driving  on 
as  before.  Ck)mpare  viii.  27. 16  ff. ;  sa  nirbhidya  bhvAam  savyam  .  . 
heinadando  jagdma  dhararfim  .  .  viddhasya  .  .  pratodafy  prdpatad 
dhastdd  ragmayag  ca  .  .  pratodaih  gfhya  so  *nyat  tu  ragmln  apt  yathd 
purd  vdtuiydnidsa  tdii  agvdn  .  .  . 
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We  find  the  king  of  the  Pfindus  acting  the  »part  of  a  driver 
beside  the  regular  charioteer.*  The  art  of  the  driver  consisted 
not  alone  in  driving  well  and  fast,  and  keeping  the  car  straight, 
for  this  indeed  was  but  the  foundation  of  his  science.  His 
true  art  consisted  in  wheeling  and  turning,  in  bringing  the  car 
rapidly  about,  so  as  to  attacK  the  antagonist  with  such  speed 
from  all  qjiarters  that  the  chariot  seemed  to  advance  from  all 
sides  at  once.  Reference  has  been  made  to  this  art  in  the  par- 
agraph on  the  battle-orders.  The  circumstances  in  which  the 
knight  or  his  driver  exercises  his  skill  are  always  the  same, 
either  to  escape  surrounding  on  the  part  of  the  foe  or  to  sur- 
round. The  names  of  the  circles  are  apparently  technical,  in 
as  great  a  degree  as  technicalities  can  be  predicated  of  the 
transparent  battle-terms  employed.  We  have  seen  the  '  right' 
and  '  left'  circles  spoken  of :  that  is,  the  '  circle,'  warpdala^  is 
the  regular  term  for  the  evolution,  to  which  we  have  added 
either  yamaka^  '  the  double  wheel,'  or  '  left'  ^nd  '  right,'  dis- 
tributively.  Either  of  the  latter  is,  again,  called  a  '  crescent,' 
ardhacarulra.  The  Ilamayai;ia,  in  a  doubtful  passage,  uses 
the  words  mthl  and  sarpagatl  in  as  if  a  technical  sense,  like 
mandala^  corresponding  to  {]/uddha-)mdrgaj  and  it  may  be 
that  in  the  Mahfibharata  also  these  words  have  escaped  my  no- 
tice so  used ;  but  I  can  cite  no  instance  of  them  from  the  latter 
work.  The  effect  of  '  circling'  was  produced  by  '  goading  the 
steeds  and  hauling  on  the  reins :'  directing  them,  of  course,  by 
the  latter  at  the  same  time.f 

*  yudhift^iraa  tu  madregam  abhyadhdvat  .  .  svayaTfi  saihnodayann 
agoan  dantavarndn,  ix.  16. 47. 

i  mat^cjlaldni  tatag  caJere  gatapratydgatdni  ca  {Yii:  11^.6.),  'circles  he 
made  then  forward  and  backward ;'  evam  uktvd  tato  ,  .  .  hay  an  sarii- 
codya,  ra^ibhis  tu  samudyamya  javend  'bhyapatat  tadd ;  man^aldni 
victtrdni  yamakdni  'tardni  ca,  savydni  ca  victtrdni  dak§indni  ca  sarva- 
cclJ  ;  pratodend  ^atdl),  .  .  .  ragmibhig  ca  samudyatdJ},,  vyacarans  te 
hayottamdti  (iii.  19. 7),  *  circles  of  different  sorts,  double  and  single, 
(other)  to  left  and  right.'  The  partial  repetition  in  vii.  122. 6«  gives  us 
mdrgajHah  as  one  who  understands  such  manoeuvres  {mandaldni^  etc. ; 
itardni  ca  carantdu  yuddhamdrgajUdu  tatak§atur  rathe^ubhify,  etc.). 
The  same  use  in  club-nght :  compare  ix.  57. 25  flp. ;  58. 22, 23 ;  in  the  last 
example,  a  gamutraka  manoeuvre  of  club-tighting  diversifies  the  contest. 
I  should  translate  *  in  an  ellipse'  instead  of  a  true  circle ;  here  arim 
sammohayann  iva  is  added,  the  ultimate  object  being  to  confuse  the 
foe.  *  Wheeling  left'  is  asavyam  dvftya  vaginal), ;  *  wheeling  right'  is 
pradak^iTfam  updvfiya,  in  iv.  57. 42  ;  64. 4 ;  with  ardha^candram  dvftya, 
'  wheeling  a  half  circle,'  ib.  59. 10.  In  the  first  of  these  passages,  ya- 
maka  applied  to  marujkila  is  defined  by  the  commentator  as  *  repress- 
ive.' This  meaning  would  not  be  impossible  throughout,  and  is  ety- 
mologically  permissible.  We  should  then  translate  (instead  of  *  double 
and  sLDgle')  *  those  circles  meant  to  narrow  the  area  of  the  foe's  action, 
and  others — ^that  is,  others  that  give  him  headway ;  but  I  prefer  *  dou- 
ble.' The  passage  in  the  Ramaya^a  (vi.  92. 8)  contains  vithi  in  both 
editions,  but  the  verse  appears  corrupt  in  the  second  pada.  In  vs.  6 
{dargayitvd  tatcut  tdu  tu  gatir  bahuvidhd  rane)  we  have  the  simple 
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A  further  trick  of  the  charioteer  is  that  of  driving  in  such 
a  way  as  to  make  a  particular  kind  of  noise.  Perhaps  no 
more  than  what  corresponds  to  our  individual  trick  of  tread  is 
meant,  but  we  find  that  an  unseen  charioteer  is  recognized  simply 
by  the  noise  he  makes  in  driving.  This  may  be  merely  the 
grandeur  and  loudness  of  the  sound,  and  it  is  withal  in  a  '  tale 
of  old'  that  the  fact  is  mentioned  ;*  but  as  a  man  used  to  the 
track  can  recognize  one  locomotive  out  of  a  hundred  by  ear 
alone,  though  bell  and  whistle  be  not  used,  I  see  no  reason 
why  in  a  chariot-age  the  same  fineness  of  ear  should  not  be 
possible,  even  if  in  one  case  the  individuality  lies  in  the  engine 
and  in  the  other  in  the  engineer's  metliod.  Loudness  of  noise 
alone  is  often  approvingly  alluded  to  (e.  g.  R.  vi.  79. 11). 

I  have  already  spoken  of  the  eagerness  with  which  a  decent 
knight  slays  his  foe's  charioteer.  The  enstgn  and  charioteer 
are  often  aimed  at  first,  and  these  with  the  norses  being  laid 
low,  the  knight-to-knight  combat  first  begins.  Every  scene 
will  give  examples  of  this  statement,  and  a  few  references  will 
suflSce.f  It  was  a  very  mean  and  cowardly  practice,  and  en- 
gaged in  without  compunction.  The  driver  was  absolutely 
helpless.  The  opposing  knight  looked  on  him  as  he  did  on  the 
horses,  and  shot  nim  to  stop  the  car.  No  qualms  of  honor 
seem  to  have  been  felt ;  yet  the  driver  was  the  most  unpro- 
tected man  in  the  field.  The  'code'  had  not  touched  him. 
Even  as  against  the  opposing  knight,  thus  destitute  of  horses 
and  driver,  the  combat  was  unfair;  but  this  is  the  regular 
usage. 

An  important  casual  occupation  of  the  trusted  charioteer  lies 
in  the  office  of  herald  or  ambassador,  nominally  under  safety, 
but  endangered  by  a  wrathful  prince.  Deprecating  possible 
wrath,  he  was  supposed  to  repeat  verbal  messages,  wnile  act- 
ing rather  as  an  agent  sent  to  confer. :{:  As  daily  herald  to 
town  from  camp  goes  the  charioteer  of  old  Dhritarashtra,  and 
appears  as  an  old  friend  of  the  king.  So  in  the  Ramfiyaija  a 
cf larioteer,  sdrathi^  is  sent  with  a  message  to  the  king  (ii.  57. 23). 
Regular  news-seekers  were  the  spies,  always  taken  for  granted  in 
each  camp.    The  news  of  Arjuna's  vow  is  carried  across  by 

gati ;  in  vs.  8,  Gorresio  reads  nian^ldni  ca  mthig  oa  jihm&fy  sarpaga- 
tis  tathdf  dargayantdu  bahuvidhdn  sutasdmarthyajdn  gundn ;  while  B. 
(adhy.  109  here)  has  gatapratydgatdni  ca  in  the  second  pada.  The  Ra- 
maya^a  has  a  simile  not  very  flattering  to  the  charioteer :  *  this  city  de- 
prived of  thee  will  be  like  a  pctand  whose  leader  {mra)  is  slain,  and 
where  the  charioteer  alone  is  left  (in  the  war  car),'  ii.  51. 5.  A  simple 
manoeuvre  in  R.  vi.  90. 10  consists  in  bedusting  the  foe  (cakrotk^ptena 
rajasd  rdvanaTh  sa  vyadhunayat). 

*  Nala  recognized  by  his  rathaniitsvanalf,^  iii.  78. 88-84. 

t  vi.  72. 26  ff. ;  77. 70 ;  vii.  184. 13. 

i  (Compare  Uluka,  in  v.  161  (see  above,  p.  164). 
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spies  to  the  other  camp  (vii.  74. 1).  The  news  of  defeat  is 
brought  the  king  by  messengers  called  vdrttiJcnk ;  not  by  the 
suta  that  had  been  the  daily  reporter  of  events.^ 

We  have  also  to  notice  tnat  the  suta  or  professional  driver 
was  retained  in  peace  as  a  musician,  and  seems  in  tliis  capac- 
ity to  have  been  employed  as  a  regular  eulogizer  in  feasts  and 
processions,  along  with  ha/ndins  and  mdgadhas,\  Of  the 
number  of  charioteers  employed  by  a  wealthy  potentate  we 
can  form  no  estimate.  The  Epic  savs  that  Yudhishthira,  when 
king  of  Indraprastha,  possessed  eight  hundred  suta^  with  ma- 
gadhas^  perhaps  only  musicians,  if 

The  suta  had  not  only  to  drive  but  to  attend  to  the  horses, 
put  them  up,  take  care  of  them,  and,  after  battle,  draw  the 
arrows  out  of  them  and  doctor  them  (v.  180. 1). 

TJie  charioirsteeds :  Aelian  tells  us  that  the  art  of  managing 
horses  was  not  common,  but  a  science  confined  to  a  special 
class.  The  Indian  horses,  according  to  his  statement,  are  di- 
rected by  a  bridle,  but  not  hampered  by  barbed  muzzles  or 
ciirb-bit8.§  This  statement  is  contradicted  by  Arrian's  report, 
and  is  in  itself  of  doubtful  interpretation,  as  yakvbt:  \  may  be 
the  rein  with  the  bit,  or  the  rein  alone.  The  particular  empha- 
sis laid  on  the  incarinfjyj  Innexij  is  worth  our  attention,  as  we  shall 
see  it  well  grounded  by  Epic  proof. 

The  most  popular  war-steed  is  the  horse  {a^a^  haya^  turaga^ 
rathavdha^  vdha^  etc.).  Mules  were,  however,  often  employed, 
and  seem  to  be  admired  especially  on  account  of  their  great 
speed.^  Camels  are  used  as  steeds  only  in  peace ;  elephants, 
only  when  ridden.  Horses  are  ranked  as  '  pairs '  or  as  single 
steeds,  the  yoked  two  reckoned  as  an  individual.**  The  relative 
position  of  the  chariot-pair  has  been  spoken  of  above;  two 
horses  seem  to  have  been  kept  close  to  the  pole  by  a  yoke,  and 
supported  by  two  outsiders ;  though  it  is  possible  that  we  have 
in  the  cai/uryvj  a  double-yoke,  one  behind  the  other.ff 


♦  vdrttikdii^  kathyamdncLS  tu  mitrdij^m  me  pardhhaval},  x.  4. 38. 

!iii. 257. 1,  etc.:  see  below,  on  music, 
iv.  70. 18.   He  had  also  ten  thousand  elephants,  and  thirty  thousand 
chariots  (lb.). 

g  kxowsi .  .  TJ^  ifirepifiav  a^aadviOTw. 

\  ddhdna,  said  to  be  bit  or  snaffle  in  the  older  days,  for  which  khallna 
was  substituted,  means  only  harness,  apparently.  On  this  and  on  the 
Puranic  bridle,  see  Indo- Aryans,  ii.  335. 

%  Two  best  horses  are  reckoned  equal  to  four  best  asses  in  making  a 
ba^in :  iii.  192. 51. 

*»  The  chariot-horses  were  properly  so  called.  Thus,  a  king  who  had 
been  hunting  returns  grdntayugah  grdntahayafy,  *with  the  pairs  of 
horses  and  single  horses  tired  out/  i.  78. 15. 

ff  rattid  sarve  caturyujafyf  vii.  60. 2.  Cars  are  generally  alluded  to  as 
caturyuj  if  any  magnificence  is  intended :  compare  (v.  86. 6)  '  I  will  give 
him  sixteen  cars  yoked  with  four  horses  apiece.' 
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In  case  the  ordinary  arrangement  is  practiced,  two  horses  are 
submitted  to  the  yoke  {dhur\  and  two  run  loose,  only  held  by 
a  strap  fastened  to  each  end  of  the  fore-axle.^  The  character- 
istics of  horses  most  extolled  are  youth,  swiftness,  and  color. 
We  have  seen  the  age  of  tliree  years  mentioned  with  approba- 
tion,t  and  I  may  add  that  white  horses  are  especially  pnzed  for 
s\\aftne8s,  thougli  other  colors  are  conspicuous ;  some  so  diver- 
sified that  one  cannot  help  conjecturing  that  quaggas  or  zebras 
were  imported  and  called  horses.  '  Swift  as  thought,'  muno- 
java^  is  the  standing  epithet  of  good  steeds.:]:  As  1  have  given 
some  attention  to  the  art  of  the  charioteer,  it  is  only  fair  to  say 
that  the  horses  also  were  so  well  trained  that  they  heeded  every 
word,  and  are  even  claimed  to  have  known  enough  to  spring 
up  before  the  kniglit  and  confuse  him  without  being  directed.^ 
This  is  a  unique  exhibition,  however,  and  professealy  a  story 
only,  giving  us  also  (three  verses  before)  an  instance  of  the  sus- 
ceptibility of  the  Hindu  horses  in  their  falling  upon  their  kne^ 
before  their  master.  But  elsewhere,  in  scenes  of  grief,  as  in 
Homer,  we  find  the  horses  weeping.  ||  The  prompt  obedience 
of  the  steeds  must  be  taken  as  true  if  we  believe  the  wheeling- 
feats  described.    They  must  also  fear  no  noise  whatever.T^ 

Besides  these  characteristics,  certain  marks  are  praised,  twists 
of  the  hair  in  various  parts  of  the  body,  especially  one  on  the 
forehead  (I^ldma).  Such  marks  were  probably  explained  in  the 
a^asutra^  aphorisms  on  horses,  which  are  mentioned  with 
others  on  cars  and  elephants  (ii.  5. 120).  A  full  description  of 
desirable  steeds  says :  '  the  best  horses,  lean,  powerful,  patient 
of  the  road,  with  fire  and  force,  of  good  breed  and  manner, 
with  wide  nostrils  and  large  jaws '  but  the  following  list  of 
'  markings '  is  probably  interpolated.ft  The  most  famous  horses 


♦  pdr§nivdhdUy  x.  18. 3.   See  above,  p.  287. 

t  Abhi'manyu's  colts,  haydh  .  .  .  trihayar^dJ),,  vii.  86. 9.  They  are 
decked  with  gold  ornaments  (ib.). 

X  Horses  do  not  appear  to  be  shod,  but  constant  notice  is  taken  of  the 
*  terrible  noise  of  their  hoofs as,  for  example,  in  vi.  105. 13,  khura^ab- 
dacca  mmahan. 

f  iii.71. 28,  te  hayottamd?},  aamutpetur  athd  'kdgam  rathinam  mohayann 
iva:  the  singular  participle  for  tne  plural,  probably  because  confused 
with  the  proper  common  use,  where  mohayann  iva  refers  to  the  knight, 
as  in  ix.  58. 28  (compare  P.  W.  s.  v.  ratJiatur). 

I  vii.  192. 20,  haydQ  cd  '^runy  avdsjjan ;  also  R.  vi.  57. 25. 

^  They  must  be  *  patient  to  each  sound,'  sarvaf  ahdak^Tndh,  or  Uirarh- 
gamdn  chahkhavarndn  sarvagabddtigdn  rane,  vii.  162. 3.  *  Patient  of  the 
arrows'  is  another  laudatory  epithet  (mnltagalydh  turagdl})^  vii.  112. 56. 

**  Virahamihira  (see  next  note)  says  horses  should  have  long  necks, 
and  short  ears,  lips,  and  tails  (66. 1). 

t+  iii.  71. 12  ff.  Of  the  following  sixteenth  verse  N.  says,  *  this  verse  is 
sometimes  omitted ' ;  the  marks  are  twelve  in  number,  two  on  the  head, 
two  on  each  flank,  two  on  each  side  of  the  chest,  one  on  the  crupper, 
and  one  on  the  forehead,  in  the  spurious  verse ;  in  verse  fourteen,  ten 


Digitized  by  Google 


Position  of  the  Ruling  Cmte  in  Ancient  India,  257 

come  from  the  Sindh  country  or  from  Kamboja ;  of  the  peo- 
ole  of  the  latter  country  the  pseudo-Epic  speaks  as  amon^  the 
nnest  horsemen.  '  Western  horses '  in  general  are  highly  prized, 
but  those  of  Sindhu  and  Kamboja  are  most  mentioned.  The 
latter  are  called  '  speckled,'  an  epithet  often  applied,  however, 
to  any  horse.*  Saindhava  alone  means  a  horse,  as  well  as  a  man 
of  Sindh. 

Nearly  as  famous  appears  to  be  the  steed  of  Balhi.f  From 
the  nortn  and  west  countries  Arjuna  bought  horses  of  parrot  and 
peacock  color,  as  well  as  those  termed  ttttiri,  partridge-<5olored, 
mandukdkhj/a,  frog-like,  kalmdsa^  speckled,  f  Red  is  also  a 
great  favorite  in  horses,  I)roi;ia's  steeds  being  called  '  red,  power- 
ful, pleasant  to  drive,  like  coral,  copper-mouthed.'§  Common 
appellations  are  black,  golden,  moon-colored,  horn-colored,  flam- 
ingo-colored, bear-colored ;  but  the  finest  of  all  were  Arjuna's 
own  divine  steeds,  and  these  were  white.  || 

The  reins  and  goad  (the  latter,  of  three  pieces)  have  been  al- 
ready spoken  of,  in  connection  with  the  charioteer.  Besides  the 
straps  of  the  harness,  the  horses  sometimes  wore  leather  robes  and 
a  net,  probably  as  armor.  So  also  a  wooden  breastplate  seems  to 
have  been  worn.  Such  is  perhaps  the  uragchada  (vii.  23, 36) 
The  bridle-bit^  appears  to  be  the  same  word  as  the  Greek  ;fa^j^(Jc 

avartas  are  mentioned.  The  commentator  regards  these  as  *  faulty ' 
spots,  which  is  better  than  to  mention  twelve  and  ctdl  them  ten,  as  does 
Williams.  These  horses  are  of  the  famous  Sindh  breed.  Compare  for 
the  avartas  iii.  161. 24,  where  N.  renders  vimalak^af).  by  dagdvartagud- 
Mh.  Brh.  Samh.  66.2ff.  and  Ag.  P.  288.  Iff.  give  ten  good  and  ten 
bad  avartas,  depending  on  the  locality  of  the  twists  in  the  hair. 

*Lx.8.22;  iii.  269. 6,  etc.  Compare  xiii.  118.13,  syandane^u  ca  kam- 
hajd  yuktafy  paramavdjinal}>.  On  the  color,  compare  vii.  23. 74 ;  vi.  79. 
50  ikarbura).  In  B.  A.  Up.  vi.  1,  as  a  t^^pe  of  noble  spirit  *  a  great  and 
lordly  horse  of  the  Sindhu  country'  is  used.  Bhagadatta  (with  Ids 
Yavanas)  has  what  are  called  didneya  horses,  blooded  animals,  also 
called  in  other  descriptions  swift  and  noble  as  companion  epithets. 
CJompare  ii.  51. 15 ;  v.  4490  (B.  om.).  Such  ajdnevas  haa  also  the  crown- 
prince  of  Hastina:  *you  have  ail  heart  can  desire,'  says  his  father, 
'blooded  horses,'  etc.,  ii.  49. 9. 

f  bdlhika,  bdlhijdta,  i.  221. 51 ;  v.  86. 6,  etc. ;  R.  i.  6. 24. 

t  ii.  27. 27  ;  28. 6  ;  also  extolled  in  51. 4  (with  parrot-noses) ;  61. 22. 

§  iv.  58. 4  (tdmrdsydh),  Cf .  vii.  132. 29.  Droija's  horses  are  *  blood-red ' 
[rakta) ;  so  gona  in  vii.  191. 32  ff. ;  yellow  { paldlakdn4a-co\or)  in  vii.  23. 35. 

I  Compare  viii.  77. 3,  (agvdfy)  himagahkhavajmdi^  suvarnamuktdmani- 
jaianaddhdi), ;  vii.  118. 4,  gasigafikJiavarndh  (C.  4687,  campunkha) ;  viii. 
50. 5,  haiisavarndJ}.,  gankhamrrjMh ;  viii.  76.  36,  sitdbhravarndfyf  asita- 
prayuktdh;  ix.  11. 41,  haydh  .  .  SMvarnakak^dJ}, .  .  fk^avarndh;  viii.  79. 
59,  gvetdgvayuktam  .  .  .  sughosam  ugrarh  ratham  (arjunasya :  compare 
viii.  38. 12,  *  fifty  white  steeds,'  with  eighteen  more  in  verse  13 ;  also 
viii.  87. 26).  More  might  be  given,  but  will  not  profit  us.  The  various 
flowers  (decorations  with  which,  dpi^ay  are  common)  with  which  the 
color  of  horses  vies  are  given  in  vu.  23. 6, 24,  28  ff.  (cf .  R.  vi.  19. 46,  kdn- 
candpi^d  haydh), 

7  valgd  for  ragmi  is  later  and  doubtful  (vii.  27. 23=1217,  v.  P.W.)  for 
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but  the  comparison  is  etymologically  unsound,  so  that  it  is  more 
reasonable  to  suppose  with  Weber  that  kfialma  is  a  borrowed 
word,  or  one  of  independent  origin.* 

Outside  of  these  useful  trappingsf  we  have  a  number  of 
purely  ornamental  ones,  such  as  the  tail-bands  mentioned  in  viii. 
34. 30.  One  passage  unites  'tail-bands,  plumes,  breast-harness, 
bits,  ornaments  of  silver,  brass,  and  gold';  but  the  last  are 
not  explained.!  The  plume,  therefore,  was  not  wanting,  made 
of  the  tail  of  tlie  hos  grunniens^  which  is  usually  an  adornment 
of  the  palace,  one  of  the  royal  insignia,  carried  oy  princes  upon 
the  field  (cdma/ra  or  vyajana  and  vala  together) ;  here  an  orna- 
ment of  the  horse,  probably  worn  on  the  head;§  often  with 
the  kaksa  or  Tcaksyd^  the  girdle  or  girth-band,  which,  like  all 
else  capable  of  decoration,  is  represented  as  adorned  and  be- 
jeweled.    The  manes,  said^  must  oe  long.|| 

Horses  have  i^ames,  as  elephants  have.  Krishna's  double 
team  of  four  Kambojan  steeds  is  often  mentioned,  the  two 
pole-horses  bearing  the  names  Qaivya  and  Sugriva,  and  the  two 
outsiders  called  Maghapuspa  and  Balahaka.^ 

Special  skill  in  driving  horses  is  claimed  by  all  the  knights, 
though  a  distinction  is  attempted  by  Kar^a,  where  he  says 
'  C!alya  is  better  than  Krishna ;  I,  than  Arjuna ;  Karna  knows 
the  heart  (art)  of  horses ;  Qalya,  too,  has  knowledge  of  steeds.'** 

The  number  of  horses  has  been  spoken  of  above.  One  hun- 
dred horses  draw  a  demon's  eight-wheeler  (vii.  1Y5. 14),  where 

f)robably  no  real  fact  is  reflected,  Yudhishthira's  car  in  peace 
but  called  a  jditro  rathavarah^  or  car  of  victory)  is  described 
as  dragged  by  eight  horses,  and  covered  with  a  net  and  with 
bells. ft    One  well  shot  arrow  slays  a  horse :  for  example,  *  the 

*  rathdg  caturyujo  heradkhaMnamdlina^^  i.  198. 15.  The  gold  nets  are 
mentioned  in  v.  155. 10 ;  vii.  9. 15.  For  ^oad  and  breastplate,  see  pp. 
248-52 ;  kai^takaj  armor  for  horse,  in  viu.  84. 83. 

t  The  machinery  of  the  horse  is  shortly  grouped  in  one  compound  as 
i^dda7i4(ikayoktrayiiqdmy  *  pole,  harness,  yoke,'  vii.  167. 13  (the  *  half- 
yoke  *  is  applied  to  horse  or  car,  ratho  vidhurah^  haydh  .  .  vidhura- 
grivdJ}).  The  reins  are  called  usually  ragmayahy  but  abnlgu  (grahaf^), 
viii.  32. 19  ;  vii.  48. 29,  is  also  used. 

t  vdlabandha,  uraQchada,  khalina,  viii.  24. 63 ;  praJcirnakay  19. 48. 

Ii  So  ix.  9. 13 :  compare  viii.  27. 33 ;  vii.  163. 22,  see  cavalry. 
Compare  vii.  184. 42,  where  ^old  yokes  are  on  the  horses ;  and  the 
lowing  kegardlambibhir  yugdih,    liOng  «a(d  in  vii.  175. 15. 
1[  iii.  20. 13 ;  x.  13. 3,  etc.   The  last  two  are  the  pdr^i^ivdhdu. 
**  hayajUdna  is  a  general  term,  viii.  31. 59  flP.  Already  noted  is  ^aliho- 
tra  (compared  to  Matali,  Indra's  cliarioteer),  who  knew  the  truth  of  the 
pedigree  of  horses  (haydndih  kulatattvavitj  iii.  71. 27  ;  Ag.  P.  288).  In 
respect  of  horse-diseases  I  have  noted  only  xii.  284. 54,  where  horses  are 
afflicted  with  randhrdgata,  but  I  do  not  know  what  that  means;  it 
seems  from  the  commentator  to  be  a  throat-trouble. 

ft  kihkitiljdla,  ii.  61. 4.  The  net  here  of  the  car,  not  of  the  horses,  is 
more  rarely  spoken  of,  and  one  is  often  inclined  to  doubt  whether  it  is 
the  horse-net  or  car-net  that  is  meant.  It  is  generally  so  vaguely  used 
as  to  leave  the  matter  uncertain.  But  compare  vi.  63. 13,  iiruvegena 
saihkar^an  rathajdldnL  Bear-skins  or  tiger-skins  often  protect  the  cars. 
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standard  with  one  arrow,  the  two  charioteers  {rathayantdrdu) 
with  two ;  the  trivenuka  with  three ;  tlie  bow  with  one ;  the 
horses  with  four,'  where  as  many  horses  as  arrows  are  imphed.* 
Mules  are  used  in  war,  though  occurring  oftener  in  peaceful 
scenes.  When  harnessed  tliey  are  apparently  dressed  like  the 
horses,  and  are  also  covered  with  the  same  gold  trappings  {he- 
mabhanday  Black-haired  mules  in  a  white  chariot  make  a 
princely  gift.f  The  ass,  gardabha^  is  yoked  to  a  ratha^  but 
nere  a  peaceful  wagon  is  meant ;  the  ass  is  goaded  on  the  nose 
as  the  man  walks  beside  it  (xiii.  27. 10).  Generally  when  a  long 
journey  is  to  be  performed  with  great  speed,  mules  or  asses  are 
taken.  In  one  case  a  wagon,  ycma^  is  dragged  by  mules  going 
fourteen  yoja^ms  a  day ;  and  some  '  black-necked  huge-bodied 
asses '  fly  a  hundred  {yojamm  in  a  day),  a  feat  performed  by 
Nala's  horses  also.  Asses  fattened  like  camels  (also  used  for 
draught,  xv.  23. 1  ff.)  on  various  nuts,  and  brought  as  tribute 
with  camels  and  horses,  are  mentioned.:!:  Yogo  yogah  !  is  the 
common  cir  for  '  harness  up,'  our  '  putting  to '  coming  near  to 


personal  position  of  the  knight  of  the  chariot,  before  we  turn 
to  the  cavalry  and  elephants,  or  examine  the  arms  of  all  these 
fighters.    The  well-bom  knight,  qura^  sometimes  mra  (though 


*  vii.  156. 83  flP. :  compare  iv.  57. 36 ;  R.  vi.  69.  88. 

\dadyaih,  gvetam  agvatarirathaih  yuktam  anjanakegtbhify  (hrfnake- 
^hiJf,j  agtKitartbhir  yuvattbhir  vd,  N.),  viii.  88. 5  ff. 

J  Fourteen  yojanas,  v.  86. 12;  gatapdtina^,  ii.  51.25;  Nala's  horses, 
iiL71. 72.  v^fravdmlfy  piisf^fi  pUugamlnguddifji  (as  tribute),  ii.  51.4. 
Compare  i.  144.  y  ' rdsahhayuktena  syandanend  ^gugdmind  tmritaih 
garni, 

§  yogah  !  or  sajiikuru  !  literally  *  the  yoking,'  *  get  ready  * ;  so  yogam 
ajndpaydTndaa,  *he  ordered  the  horses  to  be  put  to,'  viii.  11.8.  Compare 
saffUeuruta  ydndni  ratndni  mvidhdni  ca,  xvi.  7. 11 ;  so  fcaZp,  as  in  K.  vi. 
34. 20,  kalpyatdm  me  rathal).  ifighraik  k§ipram  dnlyatdrh  tataJ}.  Ck)m- 
pare  also  xv.  22. 19  ff.,  where  the  king  is  to  leave  town,  and  cries  to  his 
assembled  officers  nirydtayata  me  sendm  prahhutarathakunjardm,  and 
to  the  guardians  of  the  women  ydndni  vividhdni  me  aajjtkriyantdih 
sarvdni  ^ibikdg  ca,  the  latter  term  being  equally  applicable  to  the  pal- 
ankeen (the  women  travel  in  ydna  or  gibikd  usually,  ib.  28. 12  and 
xii.  37. 41 :  compare  R.  vi.  99. 13,  Sita  in  a  covered  gibikd ;  sarvd  ratha- 
gatdJ},  hanydfyy  vii.  60. 2,  is,  from  context,  not  opposed) ;  whereupon  all 
cried  yogo  yoga  iti  and  yujyatdm  iti.  Compare  for  different  convey- 
ances, ydna,  K, ii.  111.  45  ;  of  an  army,  R.  ii.  124. 20.  So  for  the  order  R. 
ii  101. 33^  dmantrya  sdinyarh  yvjyatdm  ity  acodayat.  In  ib.  36  are  men- 
tioned mvidhdni  ydndni  bchanti  ca  laghUni  ca.  In  Mbh.  iii.  73. 81,  mo- 
cayitvd  is  unharnessing,  'loosing'  the  yoke,  after  which  the  chores 
were  done  {upacarya  gdstratafy).  The  naraydna  or  team  of  men  (xii. 
37. 40)  may  be  nothing  more  than  a  sedan-chair  carried  by  men  in  its 
general  use  (for  it  seems  a  common  name,  for  a  genus),  and  does  not  be- 
long among  the  war-vehicles.  The  women  in  xvi.  7. 83  follow  Arjuna 
on  agvayuktdi  rathdi^  and  gokharo^trayutdiJp.  Qakafa  is  the  same  as 
ydna,  but  especially  a  load-wagon. 
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this  may  not  imply  nobility),  is  separated  by  various  grades 
from  those  around  "him,  and  liis  performances  as  a  fighter  are, 
so  to  speak,  adjusted  to  these  grades.  In  nearest  proximity  is 
the  charioteer,  his  friend  it  may  be,  but  socially  beneath  him. 
Around  him  are  certain  followers  and  retainers.    Of  these,  sup- 

Sosing  him  to  be  a  prince  or  high  noble,  we  must  make  three 
ivisions.  First  and  nearest  stand  his  '  wheel-guard,'  usually 
one  knight  each  at  the  sides  of  his  car.  These  are  no  him[ible 
followers,  but  his  equals  in  rank,  although,  as  examples  show, 
often  his  inferiors  in  age.  It  is  an  honorable  office  for  young 
knights  so  to  '  guard  the  wheels '  of  a  great  champion,  and  in  aU 
probability,  remembering  the  adolescence  of  many  of  these 
young  warriors,  it  wai?  a  post  sought  for  them  by  their  parents, 
that  they  might  not  only  be  taught  how  to  fight,  but  be  pro- 
tected in  the  battles  by  the  presence  of  the  chainpion.  Thus 
Abhimanyu  seems  to  be  put  under  the  care  of  Yudhishthira. 
The  knight  is  the  head  of  his  clan.  He  is  the  captain  of  a 
large  family  body.  But  in  the  vast  hosts  depicted  in  the  Epic, 
we  find  knights  or  kings  standing  at  the  head  of  whole  hosts, 
comprising  not  ovXj  the  family  or  clan  but  hired  troops.  These 
hhrta  or  mercenanes  form  the  third  group  behind  the  knight 
They  are  of  no  importance  except  as  a  mass.  The  knights  pay 
little  attention  to  them,  and  stand  to  them  in  a  merely  formal 
relation.  But  between  these  two— the  family  friends  or  near 
relations  guarding  the  wheel,  and  the  foot-herd  behind,  padd- 
nugdh — stand  the  nearer  '  followers '  of  the  knight.  These  are 
comprised  under  the  name  of  anitgdh  or  anucardh^  and  differ 
from  the  closer  friends  as  from  the  vulgar.  Among  the  sdini- 
kdh  or  general  soldiers,  the  amvgdh  were  the  knight^  particular 
backers.  I  think  we  shall  not  err  if  we  take  the  cmugdk  or 
tmueardh  to  mean  those  immediate  followers  representing  what 
remains  of  the  clannish  corps  of  an  older  age.  The  anucara 
is  perhaps  nearer  than  the  paddnuga^  and  therefore  differen- 
tiated from  him  ;  but  he  seems  to  be  the  same  as  amigaJ^  There 
seems  to  be  a  certain  personal  familiarity  between  these  '  fol- 
lowers '  and  their  knight,  explainable  only  on  such  an  assump- 
tion. At  the  knighrs  deatn  they  invariably  flee;  they  are 
bound  up  in  his  success  or  failure.  The  anuga  is  often  beloved, 
and  we  nnd  Kari;ia  weeping  when  he  sees  his  miuga  Durmukha 
slain,  just  sent  forward  to  his  assistance  (vii,  134').  As  his  name 
denotes,  the  anuga  is  strictly  a  '  follower,'  to  wliom  conversely 
the  knight  is  a  purahsara^  '  leader.'f    To  illustrate  the  con- 


*  vi.  118. 44  speaks  of  the  aniLcardJ),  as  all  being  slain,  as  if  a  small  . 
body.   See  the  general  analysis,  above,  p.  232. 

t  anugdmin  is  sometimes  used  for  the  shorter  form ;  rathapurahsara 
as  a  fixed  epithet,  xii.  332. 42. 
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nection  between  knight  and  followers  it  may  be  noted  that, 
in  the  River- Vision  (the  most  poetical  chapter  of  the  whole 
Epic),  each  knight  returns  to  earth  for  a  time,  appearing  to  tlie 
eyes  of  his  friends,  '  bearing  the  same  standard,  and  with  the 
same  car  and  dress,'  as  of  old ;  but  after  the  vision  has  lasted 
for  a  little  it  fades  away,  and  each  ghostly  warrior  returns  to  his 
own  place  in  the  world  of  the  dead  '  witn  his  steeds  and  with 
his  paddnugah^  so  that  these  accompany  him  after  death,  as 
before.  Here  the  whole  general  multitude  that  had  died  is 
meant.* 

One  knight  often  drives  just  behind  another  to  protect  him, 
the  Hindu  notion  of  defense  being  not  to  impede  the  darts  of 
the  protected,  still  less  to  guard  him  from  shots  if  he  were  a  brave 
knight,  but  simply  to  support  him  from  behind,  to  be  ready  to 
aid  nim  in  need.  Thus  Bhima,  wishing  to  protect  the  kin^, 
*  went  behind  the  king,  alone,  guarding  him  in  the  rear.'f  This 
is  the  normal  position  of  the  'protecting'  knight,  who  is  not 
really  a  pro-tector  at  all,  but  a  rear-guard  to  a  single  person. 
The  (miigah  occupied  this  position  as  a  body.  Then  came  the 
foot-followers.  Compare  the  foremost  hero  followed  by  (^wrd 
ye  ca  tesdm  paddmigdhj  viii.  96. 32 ;  ^ardh  are  the  anugdh. 

The  knight's  adversaries  are  generally  of  his  own  class.  If 
he  becomes  apratirathah^  or  has  no  '  foe-man  worthy  of  his 
steel,'  he  rushes  about  the  field  till  he  meets  one.  Incidentally, 
as  it  were,  he  may  shoot  a  few  hundred  common  soldiers,  lie 
never  makes  a  premeditated  attack  upon  the  foot-soldiers  alone, 
but  when  their  chief  is  killed,  of  whom  they  are,  like  the 
horses,  an  appendage,  they  ought  to  disperse ;  and  if  they  do 
not,  thev  are  shot  as  nuisances,  not  as  antagonists.  Especially 
is  this  the  case  with  the  *  heel-catchers,'  or  soldiers  deputed  to 
annoy  his-  rear.  These  are  legitimately  shot  as  cowardly  vil- 
lains, though  they  never  appear  to  do  much  harm.:]: 

The  knight  in  his  chariot  is  equal  to  an  army.  Freqiiently 
we  find  thousands  running  from  one  mounted  hero.  In  the 
case  of  a  national  hero,  of  course,  no  bounds  are  set  in  descrip- 
tion. '  Through  fear  of  Arjuna  everybody,  even  the  knights, 
ran  away;  the  horse-riders  abandoned  their  horses;  the  ele- 
phant-riaers,  their  elephants — falling  from  war-cars,  elephants. 


*  XV.  33. 18  ff . ,  17.  In  this  verse  {mvdhah  sapaddnugdh)  vdha  might 
ahnost  be  taken  in  the  sense  proposed  by  BOhler  for  the  passage  quoted 
above  from  Vasishtha,  *  with  their  companies  and  personal  followers.' 
But  the  ordinary  meaning  suits  the  passage. 

jpfpt^  rak^auy  viii.  82. 14. 

t  viii.  75. 15,  etc.  The  pdrfnigrdhdh,  *  heelcatchers,'  gave  their  name 
to  the  one  of  the  practical  divisions  of  a  king's  *  circuit.'  See  above,  p. 
131,  and  compare  tasya  pdr^nirh  grahisydmo  javend  'bhipraydsyatah, 
iv.  53. 17. 
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and  horses '  (vi.  55. 25-26).  In  this  way  we  often  find  the  war- 
cars  in  heaps,'  '  crowds,'  etc.,  and  a  confusion  so  ^^reat  that  the 
phrase  frequently  turns  up  '  there  was  no  chariot-path  in  that 
place : '  so  dense  the  crowd  as  to  be  impenetrable.*  I  close  this 
view  of  the  charioted  knight  with  a  description  of  action  in  car- 
fighting,  rathayuddha,  found  in  the  seventh  book  (vii.  103. 
28  &X  '  Then  much  enraged,  and  licking  his  lips,t  he  looked, 
but  lound  no  spot  on  the  foe's  body  not  protected  bv  armor. 
Nevertheless  he  shot ;  with  sharp,  well-deUvered,  deathlike  ar- 
rows he  rendered  lifeless  the  steeds,  and  slew  both  the  side- 
drivers  ;  he  cut  the  foe's  bow  and  his  quiver ;  he  cut  off  his 
hand-guard  (hastdvdpa).  Then  the  ambidextrous  knight  pro- 
ceeded to  destroy  tlie  cnariot,  splintering  it  with  arrows.  Next 
the  foe,  deprived  of  his  war-car,  with  two  sharp  arrows  he 
pierced ;  pierced  by  arrows  was  he  through  both  hand-guards 
in  the  flesh  beneath  the  nails.±  Then  the  kingly  foe  was  tor- 
mented, and  flight  became  his  chief  desire ;  but  unto  him  in  that 
extreme  of  need  flocked  his  best  bowmen,  anxious  to  rescue  (their 
king)  overwhelmed  by  the  darts  of  their  foe.  And  the  conquer- 
ing foe  they  hemmed  in  with  thousands  of  chariots,  with  har- 
nessed elephants  and  horses,§  with  floods  of  thick-packed  foot- 
men ;  so  that  neither  the  knight  nor  his  charioteer  nor  the  char- 
iot was  to  be  seen,  for  the  rain  of  the  arrows  and  the  billows  of 
the  people.  But  the  great  knight  hj  the  power  of  his  arrows 
broke  that  protecting  array  {varuthinl\  and  wounded  the  ele- 
phants, now  crowding  about  him.  Smitten  were  the  elephants, 
and  smiting  they  rushed  upon  his  chariot ;  but  firm  in  all  that 
tiunult  stood  the  car.' 

B.  Cmairy. — I  find  in  the  Epic  no  word  corresponding  to 
this  heading,  but  several  for  '  horse-riders'  {agva/roha^  hm/droha^ 
haya/rohwcura^  vdjin^  8ddm\  all  meaning  '  those  mounted  on  a 
horse.' II  This  fact  shows  the  use  of  tlie  cavalry.  Zimmer 
says  that  horse-riding  is  known  to  the  Vedic  age,  but  finds  no 
mounted  cavalry  in  battle.  In  the  Epic  age  we  have,  indeed, 
cavalry,  but  unorganized.^f  The  moimted  soldiws  are  recog- 
nized as  a  body  Qculam)  apart  from  others,  of  course,  but  do 
not  act  together.  They  appear  as  concomitants  of  the  war- 
cars,  dependent  groups ;  but  separate  horsemen  appear  every- 


*  Vfnda,  vrdtUf  vanfa  (rathdndm)  are  found :  cjompare  vi.  68. 12, 
poihayan  rathavjmddm  vdjivfnddni  ca ;  and  viii.  60. 30  ;  56. 58 :  iv.  63. 
16,  etc. ;  nd  'sid  rathapathas  tatra,  vii.  187.  30,  etc. 

t  8fkkin%  pariftarhlman,  a  common  expression. 

X  hastatalayoh ;  nakhamdnsdntare^ubJiih  (=  mndhir  dr^l},,  N.).  C. 
omits  this  last  expression,  and  the  next  also. 
§  kalpitdih  kunjardir  hiydify  ;  usually  klpta. 

I  Compw-e  for  terms  vi.  46. 29  ;  55. 25  ;  68. 15 ;  71. 16 ;  viii.  21. 38,  etc. 
^  Pacini  gives  us  d(?va,  but  this  is  not  necessarily  cavalry. 
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where.  Their  employment  was  mnch  influenced  by  that  of 
the  elephants.  A  body  of  horsemen  is  routed  by  an  elephant. 
They  were  therefore  detailed  in  small  numbers  to  guard  the 
war-cars  and  keep  on  the  flanks  of  their  own  elepliants.  To 
the  latter,  indeed,  they  are  formally  assigned,  but  seem  gen- 
erally to  be  circling  about  the  chariots. 

Horse-back  riding  is  so  common,  in  peace  as  well  as  war,* 
that  we  are  rather  surprised  at  the  indifferent  riding  displayed ; 
for  the  cavalry-men  are  mainly  conspicuous  through  falling  off 
their  horses,  quite  often  from  fear  alone.  They  are  generally 
grouped  with  the  hastisadvnah  or  elephant-riders,  as  a  force 
antithetical  to  the  main  strength  of  the  army,  the  car-men. 
Thus,  two  knights  drive  on  their  cars  '  with  horses  and  horse- 
riders,  as  if  with  rushing  swans ; '  and  we  read  of  riders  (vio- 
kting  the  code1)  fighting  with  the  chariot-men,  '  piercing  their 
heads.'t  The  verses  preceding,  with  the  swan-metaphor,  de- 
scribe the  cavalry-horses  as  carrying  plumes  and  dpida^  which 
the  commentator  takes  for  quivers,  but  which  probably  means 
garlands  of  flowers.:]:  The  same  passage  adds  the  fate  of 
'many  riders  of  horses'  slain  by  one  knight  'with  well-knotted 
arrows'  (vi.  46.  23). 

The  horse-riders  form  a  sort  of  aides-de-camp,  and  are  dis- 
patched with  messages  by  the  king,  not  being  ordinary  cavalry- 
men, but  knights  on  horseback  attending  the  monarcn.§ 

Although  me  horse-riders  are  supposed  to  attack  only  their 
Uke,  they  contend  with  the  chariot-men,  as  we  saw  above,  and 
%ht  from  rear  and  side  the  elephants  which  they  dare  not 
meet  face  to  face ;  as  the  '  mountain-beasts,'  when  maddened 
hj  the  fight,  repeatedly  overturn  both  war-cars  and  horse  and 
nder  together.] 

In  one  instance,  the  horsemen  attack  the  other  horsemen 
with  darts,  but  immediately  after  they  attack  a  charioteer  in 
the  same  way.^f    In  another  case,  a  knight  overthrows  car-men 

♦  Riding  was  a  common  amusement.  A  son  says  to  his  father  in  i. 
100. 61 :  *  You  seem  to  be  in  ill  health ;  you  look  green  and  poorly ;  you 
don't  go  out  ahorse  any  more'  {na  cd  'gvena  vinirydsi), 

t  vi.  46. 22,  agvdir  agryagavdify  kecid  dplutya  mahato  rathdn  {rathdt  f), 
^rdnsy  ddadire  mrd  rathtndm  ai^vasddinah, 

X  haydir  apt  haydrohdg  cdmardpl4adhdrihhil}.,  hanadir  iva  mahdve- 
gdir  anyonyam  ahhividrutdfy,  vi.  46. 20  {cdinarakaldpa,  N.).  The  sddi- 
naJf,  (seated  equites)  are  opposed  to  the  pdddtdJj,  (pedites),  and  to  the 
rathinaht,  those  in  petomta.  Compare  vi.  71. 48 ;  78. 48 ;  75. 25 ;  79. 61 ; 
vii.  145. 86 ;  viii.  28. 19,  22.  *  Those  on  the  shoulders  of  elephants'  (gaja- 
skandJidJ^)  stand  opposed  to  the  foot-soldiers  and  to  rathopastha-  and 
vdtHpT^hd-men,  viii.  78. 55  (here,  as  usual,  the  form  pdddtdJ^.). 

^  vi.  120.  28  :  of.  ftird  hayasddinah,  vi.  105. 11  (here  a  body-guard). 

\  sdgvdroTidn  luiydn  kdhgcid  unmathya  varavdrandh,  sahasd  cikiipuTj, 
.  .  .  sdgvdrohdn  vi§dndgrdir  utk^ipya  turagdn  gajdh,  rathdugndn 
abhimj-dnantah  sadhvajdn  ahhicakramufy,  etc.,  vi.  46. 26-27. 

f  vi.57.11,  19. 
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from  tlieir  car  and  the  riders  from  their  horses'  backs,  more 
commonly  said  of  the  riders.* 

The  horse-riders  are  the  figliters  especially  spoken  of  ae 
'  drunk  with  fighting,'  yuddh^^unda.\  The  arms  of  the  cav- 
alrjr-men  are  usually  darts  only,  but  we  find  also  spears  and 
kmves  or  short  swords  used  by  them4 

As  the  riders  fight  alone,  when  killed  they  fall  unnoticed, 
and  their  horses  run  loose,  increasing  the  uproar  and  cAnfusion 
(vi.  105.  21  ft,).  Their  most  efficient  aid  was  given  when  they 
were  hurled  against  the  foe  after  the  elephants  had  become 
useless,  and  the  throng  was  too  dense  and  mixed  for  the  employ- 
ment of  war-cars.    Then  the  agile  and  single  horsemen  could 


peded  by  fear  of  heavier  foes  (so  in  ix.  23.  60  ff.).  The  formal 
and  unreal  arrangement  of  the  army  distributes  ten  or  one 
hundred  mounted  horsemen  as  a  guard  to  each  elephant  (see 
below). 

The  horsemen  are  represented  as  falling  asleep  on  their 
horses'  backs  when  the  fight  has  been  continued  too  long, 
with  the  elephant  riders  and  charioteers  keeping  them  com- 
pany in  weariness. § 

Outside  of  regular  cavalry-men,  we  find  that  the  chariot- 
knights  and  kings  often  flee  on  horses  when  their  cars  are  dis- 
abled, and  no  other  refuge  presents  itself,  such  as  leaping 
into  a  friendly  car  (the  common  escape)  (ix.  25. 23). 

The  horse  of  the  cavalry-man  was  not  driven  by  a  goad,  as 
wa«  the  chariot-horse,  but  by  a  whip.  This  (described  as  gilded) 
was  fastened  to  tlie  wrist  of  the  rider,  leaving  his  hand  free.| 
The  whip  gives  us  a  figure  in  describing  a  fiery-tempered  man, 
'  restless  under  that  word  as  is  a  fine  horse  under  the  whip.'T 
It  is  doubtful  whether  saddles  were  used ;  but  the  bridle  and 
bit  are  to  be  assumed,  as  in  the  case  of  the  chariot-horse. 

*  vi.  108. 83.  Compare  the  like  accounts  in  vi.  68. 15 :  addtna^  cd  ^gva- 
pi'Hthebhyah  a  knight  knocks  down  with  his  club ;  as  he  does  the  ele- 
phant-riders, infantry,  and  all  other  opponents,  *like  an  elephant 
grinding  down  reeds'  {ruKfvaldni^  ib.  14). 

t  R.  ii.  125. 14.    Also  of  barbarians  on  elephants,  Mbh.  vii.  112. 17. 

Jvii.  165. 31,  sddinah  sddibhiJ^  sdrdh^m  prdsa,gaktyx'jftipdnay<ify  «a- 
mdgacehan.  Compare  arms  of  elephant-  and  horse-riders  as  prd«a, 
mudgara,  nistriiiga,  paragvadha,  gadd,  R.  vi.  52. 11 ;  prdsa  especially 
for  horse-rider  is  assumed,  R.  vi.49.  67  ;  and  above,  vi.  57. 19. 

'  Some  fell  asleep  on  the  backs  of  their  horses,  some  in  the  chariot- 
nest,  some  on  the  elephants'  shoulders,*  vii.  184.  88. 

I  baddhdfy  sddibhvjdgre^i  suvarnainkj'tdh  kagdlj,  (along  with  beryl- 
handed  ahkugcis  for  the  elephants),  viii.  58. 30.  The  chariot-horse  was 
pricked  with  a  pratoda,  the  elephant  with  a  tottra  and  an  ahkuga,  and 
the  cavalry-horse  was  driven  by  a  Arajyd,  vii.  184. 6. 

If  vaco  na  viamfHe  .  .  uttamdgvah  ka^dm  iva,  ix.  82. 86.  Compare 
viii.  21. 23,  and  R.  ii.  16.22,  vdkkagayd  (Epic,  loc.  cit.,  vdkpratodena)  pa- 
ripiditah  kagaye  *va  liayali  sddhus  tvardvdn. 


frightened  foot-soldiers,  miim- 
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Probably  the  frequently-mentioned  blankets  found  on  the  field 
served  as  saddles.  The  riders  wore  breast-plates  and  turbans 
besides  their  arms.* 

C.  The  elephmilrHders. — The  common  names  for  the  ele- 
phant used  in  the  Epic,  gaja^  naga^  d/vipa,  hdstvn^  ka/renu^ 
Karin,  dantin,  dvirada,  mdtanga^  kunjara^  vmcma^  jpota^  ior 
the  most  part  serve  merely  as  plain  descriptive  adjectives  ('the 
twice-drinker,'  '  the  handed  one,'  '  the  tusked  one,'  '  the  defen- 
der,' etc.),  and  are  synonymous.f 

These  beasts  were  employed  en  masse  as  a  moving  wall  in  at- 
tack at  the  outset  of  battle,  as  a  standing  wall  in  defense,  and, 
thirdly,  as  individual  foragers  through  the  confused  crowd  of 
blood-seeking  desperadoes  that  make  the  back-ground  of  every 
battle-scene.  More  rarely,  they  were  used  by  respectable 
knights  in  a  civilized  manner,  feut,  as  generallv  presented  to 
us,  we  find  them  mounted  by  a  gang  of  low  soldiers  sitting  on 
the  shoulders  of  the  beast  {gajaskam^dhdh)^  who  were  armed 
with  knives,  daggers,  pots  of  oil,  stones,  and  other  weapons  and 
missiles,  with  wliich  to  strike  the  soldiers  beneath.  The  gajd- 
rohdh  or  hastisddinah  were  also  set  to  catch  the  victims  below 
by  the  hair  and  then  cleave  their  necks,  or  to  slip  forward  upon 
the  tusks  and  slay  the  horses  or  men  that  the  weapons  of  the 
beasts  might  miss.  The  cavalry  are  especially  forward  in  at- 
tacking elephants,  but  always  covertly.  It  required  a  sjpecial 
study  to  be  master  of  an  elephant,  and  the  '  elephant-science ' 


*  In  viii.  (21.23)34. 66  (horsemen  armed  with  darts,  swords,  spears, 
and  wearing  kaficuka  and  v^l§a) ;  the  khalina,  coverings,  etc.,  of  vi. 
54.59  ff.,  might  belong  to  any  horses.  I  hesitate  to  take  pithaJca  in  i. 
84. 21  as  *  saddle,'  (as  P.  W.  suggests).  The  commentator  understands 
a  royal  team  (rajayogya),  and  describes  it  as  one  drawn  by  men ;  the 
naraydna  we  have  nad  above.  The  context  would  favor  a  vehicle, 
perhaps  like  ^bikd  in  the  next  verse,  which  would  sufficiently  explain 
the  *  seat'  (naraydnavige§d8  takJiatardvd  iti  mlecche^u  prasiddhdfy),  and 
give  the  same  meaning  of  couch  as  in  pHhikd,  e.  g.  R.  v.  18.64.  The 
p^fmrnarda  (iv.  21. 33)  does  not  necessarily  imply  a  saddle,  as  the  seat 
may  be  a  blanket  {kamhola),  or  agvdstara,  paristoma,  rdhkava — all 
these  being  used  on  the  horses,  *  spread  over  them'  (vi.  96. 74) ;  although 
in  itself  we  might  well  regard  pi^ha  as  the  saddle,  were  it  not  for  the 
native  evidence  of  lack  of  such  things  in  descriptions  teemine  with 
everything  wearable  by  horse  or  driver.  In  vii.  23. 37  we  find  of  a 
chariot's  steeds  rukmapithdvakirnd  haydh  (C.  pr?t^i  v.  N.) :  taken  by 
the  commentator  to  mean  yellow-backed  steeds,  but  certainly  not  here 
saddled.  But  compare  from  the  Puranic  period  Var.  P.  96. 10,  agvdl^  .  . 
kdhcanap^?m1mddndrohdir  yuktdh,  Parydnay  saddle,  is  not  used. 
Compare  padma  of  elei)hant8,  below.  Worth  noting  is  the  fact  that 
the  earliest  Greek  allusion  to  India  contains  a  reference  to  what  some 
interpret  as  saddled  camels  used  like  horses.  (Aeschylus,  Suppl.  284 ; 
cf.  Hd.  iii.  99.)  In  vii.  112. 56,  horses  are  made  to  drink  wine  before  the 
fight. 

+  The  gajdroha  rides  the  dantin,  vi.  55. 25,  etc. ;  and  the  gajdroha 
rides  the  kunjara,  xvi.  7. 36. 
VOL.  xni.  34 


Digitized  by  Google 


266  E.  F.  Hopkms, 

was  au  important  part  of  military  discipline.*  The  weapons 
usually  employed  against  the  elephant  are  (iron)  arrows ;  but 
the  statement  sometnnes  made  in  the  Epic,  that  a  knight  kills 
an  elephant  with  one  arrow,  like  so  many  others  of  like  nature, 
must  be  taken  with  the  latitude  that  Hindu  longitude  demands. 
The  remark  of  Arjuna  that  he  can  kill  the  Kirata  with  the  end 
of  his  bow,t  as  a  man  does  an  elephant  with  the  end  of  a  sharp 
stake  (of  iron),  shows  perhaps  that  this  was  the  method  of  dis- 
posing of  them  if  they  became  ungovemable.:j: 

The  great  chiefs,  princes,  kings,  mount  elephants  so  rarely 


*  gajagik^d  with  nltiqdstra,  i.  109. 19 ;  compare  viii.  38. 16,  hastigik^- 
kdir  vinitaJ},.  The  art  consisted  as  much  as  anything  in  keeping  one*s  po- 
sition. Ck)mpare  vii.  87. 19,  where  the  *  harnessed  and  cruel'  elephants 
(varmirjLai.,  rdudrakarminah)  are  described  as  *  ridden  well '  {mviTniApid 
hasty drohdih).  In  attacking  one  crawls  under  and  smites  in  vii.  26. 28 
(aHjalikdvedhai 

{Ck)mpare  xvi.  7. 62,  dhanu^kotyd  tadd  dasyiin  avadhlt. 
Compare  the  arrangement  of  the  elephants  in  the  day's  opening  ar- 
ray, described  in  the  battle-orders  above.  In  mid-battle  such  a  com- 
pound line  is  also  spoken  of  as  the  '  line  of  elephants,'  attacked  by  one 
knight  (ndgdnlkam,  vi.  115. 29) ;  but  ordinarily  only  disordered  single 
'beasts  are  found.  The  descriptions  are  much  alike  ;  the  riders'  reach- 
ing down,  seizing  by  the  hair  {kei^apak^e),  and  beheading  the  foe,  is 
spoken  of  in  vi.57. 14 ;  where  also,  11  ff.,  we  find  the  cavalry  attacked 
by  prdm  and  the  elephants  by  ndrdcd^  (iron)  arrows,  and,  16,  the  '  hero 
knowing  well  the  battle'  crawling  out  on  the  tusk,  karivi^dnasth^ 
The  mro  rai^iavigdradah  and  gajagik^dstrtivedly  here  so  called,  shows 
more  respect  for  this  kind  of  fighting  than  our  disgust  can  appreciate. 
The  training  is  required  not  only  of  the  elephant  leader  or  keeper 
{mahdmdtra),  but  of  the  riders,  who  are  *  experts '  in  this  sort  of  fight- 
ing (viii.  22. 8),  and,  as  this  verse  shows,  in  part  foreigners  {mekalalf, 
kocald  madrd  dagdrnd  ni^adhds  tatha,  gajayuddhe^  kttgaldh  kalingdih 
saha).  Compare  vii.  112. 28 ;  xii.  101. 4,  prdcyd  mdtahgayuddhc^  kui^a- 
IdJf,  kufayodhinafy.  The  verse  viii.  78. 55-6  shows  the  ordinary  position  of 
these  riders  to  be  on  the  shoulders  of  the  elephant,  as  distinct  from  those 
upon  the  back  of  the  horse,  or  the  *  lap'  or  the  war-car  {kj'tvd  gfmydn 
rathopasthdn  vajipf§thdn  .  .  nirmanu^ydn  gajaskandhdn).  For  the 
fight  of  elephant  against  elephant  we  have  the  proverbial  comparison 
pratyudyaydu  rathend  \u  gajam  pratigajo  yathd,  viii.  86. 21,  and  an  ex- 
ample in  vii.  26. 86;  for  the  way  in  which  the  beasts  trampled  and 
tusked  their  adversaries  while  themselves  attacked,  one  of  many  exam- 
ples :  mahdgajdn  pdrgvataJi  pf.^thatag  cdi 'm  nijaghnur  kayc^ddirwLfyy 
vidrdvya  ca  oahun  agvdn  7idgd  visdndig  cd  ^pare,  jaghnur  mamj^uQ 
cd  *pare,  sdgvdrohdng  ca  turaihgdn  vi^dndir  vivyadhfi  ni§d,  apare  cik- 
§vpur  vegdt  pragfhya  .  .  .  viii.  28. 20  ff.  Like  accounts  in  vii.  158.  5  ; 
VI.  46. 27.  For  weapons  used,  see  more  particularly  below.  Arjuna's 
comparison  of  his  dhanti^koti  to  the  culdgra  with  which  an  elephant 
is  killed  is  found  iii.  39. 48.  It  may  be  a  sword.  The  tusk  itself  is 
called  pole-tooth,  l^ddanta,  from  its  size,  v.  86. 7  (?d7igrato) ;  the  same 
verse  containing  the  oft-noted  rut-mark  of  this  beast  (compare  i.  221. 58), 
with  the  implication,  further,  of  eight  attendants  for  one  elephant 
being  the  proper  thing :  nityaprahhinndn  mdtaiigdn  l^ddantdn  pra- 
hdriruxl),,  a^fdmicaram  ekdikam  asfdu  ddsydmi  ....  The  capture  of 
elephants  is  noticed  in  R.  vi.  62. 35,  arthdir  arthd  nibadhyante  gajdir 
iva  mahdgof'dff. :  not,  therefore,  by  females,  as  Strabo  asserts.  Vayu 
P.  i.  16. 19  alludes  to  the  training  of  wild  elephants  by  a  hook. 
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that  we  may  be  entitled  to  infer  that  the  practice  of  a  king's 
fighting  from  a  great  howdah  {virndna)  on  an  elephant's  back  is 
later  tlian  the  oflier  methodft  of  car-tignting,  and  that  mention 
of  it  will  be  among  the  later  additions.  It  was  probably  first 
cofitomary  in  peaceful  jaimts,  and  then  extended  to  war ;  the 
latter  must  have  been  synchronous  with  abdication  of  warrior 
prowess  in  the  main  ;  yet  we  find  a  few  instances  of  elephants 
oeing  ridden  in  war,  notably  by  the  Yavana  prince.* 

The  elephants  were  attended  by  '  protectors,'  both  the  animal 
that  served  as  general  'guard  of  the  herd,'t  and  the  human 
flank-protectors,  of  which  we  find  four,  one  for  each  comer  of 
the  beast.:]:  But  we  also  find  seven  car-men,  guard  of  one  ele- 
phant, as  the  normal  number.§ 

The  still  more  formal  distribution  of  forces  gives  a  rather 
different  picture  of  the  relative  use  of  the  elephant.  This  ac- 
count groups  all  the  fighters  engaged,  and  may  be  here  given 
in  full.  The  elephants  are  looked  upon  in  this  passage  not  as 
an  independent  array,  but  as  adjuncts  to  the  knights  in  chariots, 
ten  or  fifty  about  each  car.  Here  we  find  that  seven  men  (not 
in  chariots,  as  above)  attend  each  elephant,  two  leading  it  by 
hooks  {aiikuqadhaTmi\  two  carrying  bows,  two  carrying  swords, 
one  carrying  a  spear  and  club  {QaktipindJcadhrt),  According 
to  the  same  description,  the  distribution  of  horse-ridel's  was 
thus:  if  each  war-car  had  ten  elephants,  then  each  elephant 
had  ten  horse-riders,  and  each  horse-rider  in  turn  had  a  guard 
of  ten  foot-men,  jpddardksdh  ;  if  each  car  had  fifty  elephants, 
then  each  elephant  had  one  hundred  horsemen,  and  each  horse- 
man seven  foot-men.  || 

*  Compare  i.  69. 18,  taUfi  (rajdnam)  devarajapratimam  mattavarana- 
dhurgatam  .  .  nirydntam  anujagmire.  In  war  we  find  a  prince  on  an 
elephant  in  iv.  65. 6  (the  beast  is  slain  forthwith  by  one  arrow  in  the 
forehead).  Duryodhana  enters  the  war  thus,  vi.  20. 7.  Compare  Bhaga- 
datta,  vi.  05. 83  ff. ;  vii.  26. 19  ff. ;  and  Wilson,  iv.  294.  The  Greeks  give 
a  special  account  of  the  Hindu  elephant  (see  Arrian)  and  manoeuvres 
with  them,  partly  confirmed  by  our  text  (see  I.  A.  vi.  239). 

t  gajayuthapa,  vi.  54. 41,  etc. 

X  gajdndm  pddarak^dh,  vi.  46. 13  ;  four  in  iv.  65. 6 :  these  are  knights 
in  chariots  supporting  a  prince  who  rides  an  elephant. 

§  vi.  81. 14,  ndgendge  rathdfy  sapta  sapta  cd  cvd  ratherathey  anvag- 
vaih  daga  dhdnu§kd  dhdnu^ke  daga  carmiTiah,,  Compare  xvi.  7. 86, 
kumaruir  gajdrohd  yayuh  .  ,  8apddarak§di^  samyuktafy  sdntardyu- 
dhucd  yayu^. 

j  So  m  V.  155. 16  ff .  The  Agni  Parana  gives  only  fifteen  footmen,  and 
other  accounts  also  vary,  as  three  horses  and  five  footmen  are  some- 
times quoted.  Three  bowmen  were  on  an  elephant,  according  to  Me- 
gasthenes.  Compare  Wilson,  iv.  292  ff.  The  Matsya  array  numbers 
8,000  chariots,  1,000  elephants,  60,000  horses,  in  iv.  31. 83.  A  saint  sets 
the  example  of  having  100  elephants  to  each  car,  and  1,000  horses  to 
each  elephant,  vii.  60. 8-4.  The  truth  of  all  this  reckoning  is  simply  that 
we  have  different  orders  recommended  at  different  times,  by  different 
persons,  and  this  late  arrangement  of  the  Epic  itself  is  purely  formal, 
and  self -contradictory,  if  we  take  it  as  a  law. 
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These  'mountainous  beasts'  (viii.  85. 4,  etc.)  are  armed  with 
spikes  and  iron  harness.  The^  wear  a  haJcsyd  or  girth  about 
the  middle,  and  carry  flags,  vdtjayantl,  emblems,  hooks,  quivers, 
guards,  neckchains,  bells,  wreaths,  nets,  umbrellas,  and  blankets, 
possibly  with  rings  about  the  feet.^ 

The  tottra,  prod,  and  <mktica,  hook,  are  used  to  urge  and  di- 
rect the  beast.  To  these  we  have  perhaps  kahhaia  to  add,  as 
a  goad.t  The  elephant  is  at  his  best  when  sixty  years  old,  and 
then  a  type  of  male  vigor ;  gift-elephants  are  so  spoken  of,  this 
being  the  perfect  age.  J  But  even  a  young  elephant  is  formid- 
able: 'then  he  became  a  young  elephant^is  a  self-explaining 
metaphor  on  the  battle-field.§  No  special  sagacity  is  shown 
by  the  elephants,  except  in  the  burning  of  a  forest,  where 
they  try  to  squirt  the  fire  out  (i.  223. 80) ;  but  thev  are  celebrated, 
as  the  horses  are,  for  their  endurance  of  noises  when  well- 
trained  (ii.61. 16);  and,  like  the  horses,  they  weep  in  battle.  |; 
They  are  occasionally  called  by  pet  names.    Drojgia  names  his 


♦  Compare  above,  and  v.  153. 16,  gajdl),  kanfcUeasathndhafy,  lohavar- 
mottaraccJiaddh,  with  the  like  description  of  metal  armor  in  xii.  100. 
7-8.  C!ompare  R.  vi.  111.  10,  hemdkakfydbhi}}  saghantdbhify  karenuhhH), ; 
and  R.  v.  80. 82,  kat^takavarmaf  of  elephants.  See,  too,  Mbh.'  vii.  36. 
84 ;  and  the  (gold)  jdZa  or  net  fastened  to  the  elephant  in  vi.  20. 7.  The 
kafikaiia  or  foot-ring,  iii.  (C.)  15757,  is  kinkint  i-bhu^anafy)  in  B.  271. 
32.  The  grdiveyaJini),  necklaces,  were  probably  for  use  aa  well  as  orna- 
ments ;  they  are  associated  with  *  bells  and  spears '  (vi.  54. 54 :  cf .  96. 69). 
The  coverings,  as  in  the  case  of  the  horses,  go  by  various  names,  kam- 
bala,  dstaray  dstarana^  etc.,  and  are  of  wool  or  goat-hair  {rdnkara ;  the 
best  woolen  stuff,  drnkam^  from  the  mountaineers,  Parvatiya,  v.  86. 9). 
Colored  woolen  blankets,  kuthd,  are  also  common  (vi.  57. 26 ;  viii.  24. 64). 
Pariatoma  may  be  a  bolster ;  it  is  found  with  the  other  coverings  on  car- 
riages and  elephants,  and  is  said  to  be  of  different  colors.  The  elephants 
themselves  are  dark  (-blue)  or  speckled,  gajd  nlldh  of  vi.  59. 15,  etc. 
Indra*s  white  elephant  does  not  appear.  Padmina}f.  qualifying  gajcJ}, 
may  mean  speckled.  It  might  also  mean  'bearing  a  high  saddle^:  lit- 
erally, *  furnished  with  (something  like)  a  lotus,*  used  usually  of  spots 
on  the  forehead.  But  in  i.  198. 16,  N.  defines  padma  as  an  eight-cor- 
nered, eight-pillared  saddle,  i.  e.  a  howdah.  Compare  *  the  gold-girdled, 
wreathed,  gold-decked  padminafy^  elephants  of  ii.  61.15  (N.  here 
*  speckled ').  In  vii.  116. 55,  vimdna  is  howdah  (later  vararujtaka).  In 
the  first  passage  the  tusks  are  gilded.  The  bells  ^re  called  *  sharp- 
sounding  '  (pattLghanidli)  in  i.  221. 54.  Gold  gurdles  and  flags  also  in  R.; 
e.  g.  gajayodhd  gajdg  cat  ^mi  heniakak^h  patdkinaJ,i,  R.  ii.  101. 85.  Com- 
pare Mbh.  vi.  60. 4. 

t  Kankafa,  e.  g.  vii.  187. 47,  may  mean  breast-plate  or  goad.  The 
tottra,  vii.  134. 6 :  ankuga,  vii.  29. 17  {sarvaghdti) ;  in  ix.  20. 16,  both  of 
these  urge  the  *  elephaiit-king compare  vi.45. 5;  and  also  ib.  55.83 
(for  catt^,  a^frd  is  the  proper  goad).  The  *  sound  of  bells  and  ele- 
phants' goads'  is  here  mentioned.  The  goad,  like  the  whip,  is  gilded, 
vii.  148.  &.   Compare  vii.  29. 19b-21a  (C.  omits). 

X  §a^{ihdyandl},,  prabhinndh,  iv.31.81,  etc.  As  a  gift,  compare  viii. 
88.9. 

§  bh^mo  poto  *bhavat  tadd,  vi.  81. 45 ;  poto  as  *  an  elephant  of  ten 
years'  seems  too  young. 
I  agrui^i  mumucur  ndgdff.,  ix.  28. 24. 
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elephant  for  his  son.*  A  sort  praised  in  vii.  112. 17  is  dnja- 
naJca.  The  metaphor  of  the  horse  impatient  under  the 
whip  is  repeated  in  the  case  of  the  word-wounded  knieht  en- 
during contempt  as  little  as  an  elephant  crazed  by  the  Tiook.f 
Their  terrible  noise  is  often  alluded  to4 

D.  Wewpo7i8. — The  distinction  between  offensive  and  defen- 
sive weapons  is  naturally  not  to  be  attempted  in  all  cases.  I 
divide  for  the  sake  of  convenience,  and  shall  treat  with  the 
strictly  offensive  weapons  the  non-offensive  appurtenances  of 
the  same. 

The  arms  inevitably  first  are  bow,  quiver,  and  arrow,  as 
one  group.§ 

1.  The  bow :  This  is  the  weapon  xat'  iSoj[;ji>^  for,  as  in  the 
Veda,  dyvdhxi  is  both  the  general  word  for  weapon  and,  with- 
out Umitation,  for  the  bow.|!  More  specific  names  for  this 
weapon  are  the  commonly  used  words  dna/iius^  capa^  gardsana^ 
and  (from  their  material)  kdrmuka^  gdrnga,^ 

*  agvatthdme  Hi  hi  ^ajdfy  hhydto  ndmnd,  vii.  190. 17.  The  name,  from 
its  assumed  derivation,  fits  an  elephant  better  than  a  boy,  and  we 
might  also,  regarding  the  a^e  of  each,  imagine  that  the  boy  was 
named  for  the  elephant,  but  it  is  said  otherwise :  agvaaye  'm  'sya  yat 
sthdma  nadatah  pradico  gatam,  a^atthdmdi  'va  bdJo  'yarh  tasmdn 
ndmnd  hhav^yah,  i.  130.  &-49.  The  immortal  elephants  all  have 
names,  the  most  famous  being  Indra's  Airavata.  Compare  v.  99. 15, 
and  the  verse  dirdvatah  pumfariko  vdmana^  kumudo  ^njanal^y  pit^a- 
dantah  aarvabhdumah^  mpratlkaq  ca  diggajdh,  Am.  Kog.  1. 1. 2. 5 ;  Ag. 
P.  19. 27  ;  By.  Sam.  32. 1 ;  K.  Nit.  xvi.  8 ;  Lassen,  I.  A.  i.  864. 

t  iv.  66. 1.    Compare  the  same  figure,  R.  ii.  39. 43  (tottra), 

i  brhhita,  ix.  9. 14 ;  55. 42.  The  Efh.  Nar.  P.  10. 15  ff.  gives  hre^ta  as 
the  sound  of  horses ;  bfhhita  as  that  of  elephants ;  fam  as  that  of  bow 
and  arrow  (compare  fanku,  damaru,  doubtless  onomatopoetic),  and 
phU  as  the  noise  of  the.  war-car.  In  closing  this  topic,  the  exact  state- 
ments of  the  dhanurveda  in  the  Agni  Purai^a  on  the  use  of  the  steeds, 
elephants,  and  arpis  employed  may  be  quoted  as  appropriate,  though  not 
finally  explaining  the  more  vague  statements  of  the  Epic.  Thus,  at 
the  end  of  chapter  251  we  find  three  horses  given  to  the  car ;  two  hook- 
bearers,  one  leader,  two  shoulder-riders,  and  two  swordsmen  given  to 
each  elephant ;  previous  to  this  we  have  a  purely  Epic  list  of  ordinary 
arms,  and  the  statement  that  the  sword  is  worn  on  the  left,  the  quiver 
on  the  right,  the  noose  is  ten  hands  long,  the  arrows  are  twelve  mti§ti8 
long,  the  bow  is  four  hands,  and  smaUer  for  the  foot-soldiers;  the 
soldier  should  shoot  low,  etc.  The  divisions  of  weapons,  etc. ,  as  in  the 
Epic  (compare  Ag.  P.  248. 1  ff.,  24,  86  ff.;  249. 2  flf.;  250.  Iff.;  251  to  end). 

§  Rajendralala  Mitra  remarks,  Ind.  Ar.  i.  297,  that  dhanurdhara 
(bow-holder)  is  even  to-day  applied  to  one  that  knows  how  to  achieve 
*  success  in  other  walks  of  life.'  This  art  being  well  learned  indicated 
a  perfect  warrior.  The  bow  is  at  all  times  the  type :  e.  g.  rdmdh,  .  . 
cre^fhah  sarvadhanu^matdm,  R.  v.  30. 5  (see  below,  on  Dhanurveda). 
Bow,  arrow,  and  breast-plate  are  the  weapons  and  defense  of  the  early 
period.  Compare  Ait.  Br.  7. 19  (Weber,  Ind.  Stud.  x.  30),  athdi  Hani 
K^trasyd  ^y^udhdni  yad  agvarathafj.  kavaca  i^udhanva, 

I  mrvdytidhay  vii.  175. 12 ;  the  bow,  vi.  118. 43,  etc. 

7  The  form  dhanvan  (dhanva)  is  rare,  but  occurs  in  composition : 
agradJianvdj  viii.  65. 1 ;  dfdhadltanvd,  vii.  61. 9  (compare  dY(},havedhana, 
sure  shot,  in  nimitte  durapdtitxie  laghntve  dfdhaiwdnane  .  .  hravitu  .  , 
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The  'bowman'  is  often  synonymous  with  'charioteer,'  but 
may  be  nsed  of  footmen  in  the  field.*  The  end  of  the  bent 
bow  was  the  place  whence,  as  the  descriptions  show,  the  ar- 
row was  shot ;  and  I  take  it  this  means  that  the  bow  was  bent 
into  a  circle,  so  that  the  arrow  head  seemed  to  lie  back  of  the 
two  bow-ends.f 

The  favorite  material  for  making  this  weapon  is  the  krmuka 
wood,  and  this  word  used  alone  as  adjective  indicates  the  bow.:|: 
The  horn-bow  appears,  however,  to  have  been  the  best,  for  it 
was  this  that  Vislmu  used.§  The  Greeks  report  at  an  early  date 
the  use  of  cane  bows  by  the  Hindus,  as  well  as  of  iron-tipped 
cane  arrows.  ||  The  length  of  the  bow  is  several  times  spoken 
of  as  toLd-mMra^  a  '  palm'  long,  which,  when  compared  with 
the  numerical  qualification  employed  in  sadaratniy  may  prob- 
ably be  interpreted  as  six  cubits  in  length.  But  we  near  of 
the  bow  of  a  demon  being  a  cubit  broad  and  twelve  cubits 
long,  and  the  shooting-strifes  for  a  wife  in  the  Epic  and  in  the 
Ramayaijia  alike  would  indicate  an  (unusual)  use  of  very  heavy 
bows :  the  scene  in  the  Epic  representing  far-distant  shooting ; 
that  in  the  Ramaya^a,  expressly  a  weighty  bow.  According 
to  Egerton,  five  leet  is  the  ordinary  length  of  the  Hindu  bow 
(generally  of  bamboo).^^  As  in  the  Vedic  age,  the  knight  held 
the  bow  as  high  as  possible :  that  is,  with  the  shaft  level  to  the 
eye,  and  well  forward,  pulling  the  arrow  back  to  his  ear; 
and  he  must  therefore  have  raised  the  bow  perpendicularly, 
not  horizontally,  and  not  have  pulled,  as  did  Homier's  heroes, 


vige^am,  vii.  74. 23) ;  dhanva  in  dhanurdhardya  devdya  priycuihanvdya 
dhanvine  .  .  (namaff,),  vii.  202. 44.  Like  gardsana  is  gardvdpa,  a  name 
of  the  quiver  (not  the  *  bow,'  P.  W.)  from  regarding  it  as  a  storehouse  of 
arrows.  Examples  in  vi.  90. 61 ;  vii.  188. 21  {gardsana  and  gardvdpa) : 
cf .  viii.  77. 42  (dhanuljlcdgdih  gardvdpdm  .  .  nadim) ;  vii.  14. 12 ;  156. 177. 

*  dhanvin  =  rathin,  vii.  108. 88.  The  term  connotes  even  a  slave  in 
R.  ii.  92. 15.  But  the  usual  use  is  as  in  vii.  34. 17  ;  R.  vi.  35. 10,  dhanvi 
rathastho  *tiratho  ^tivlral^y  *  a  bowman,  a  charioteer,  a  splendid  char- 
ioteer, a  splendid  hero.' 

t  The  expression  dhanu^kotyd  ^hhicoditah,  *  hurled  by  the  bow-end ' 
(viii.  35. 17),  is  to  be  taken  more  prosaically,  as  merely  indicating  the 
strength  of  the  bow.  Dhanu§ko{i  is  in  the  Vedic  language  drtnt.  The 
later  language  has  atanl  as  the  notch  on  the  end,  perhaps  a  dialectic 
equivalent. 

Xkdrmuka  as  bow,  iv.  38. 11 ;  64. 2;  48. 11,  etc. ;  compare  kdrmuka, 
M.  xi.  139. 
§  cdrnga,  viii.  79. 28,  etc. 
|Hd.  vii.  65. 

•[  Ar juna's  bow  is  called  tdlamdtra,  i.  189. 20 ;  v.  160. 108 ;  Dro^a's  is 
a  9a(jUiratntdhanu}if  i.  167. 26.  Another  palm-estimate  is  that  of  vydyd- 
masaham  atyartharh  tjmardjasamam  (grdndttxim)  in  iv.  40. 6,  where  the 
bow  is  also  (7)  gilded,  and  *  without  holes'  (avranam).  Compare  fdla- 
mdtraiii  dhanur  gxhya,  vi.  49. 85 ;  tdlamdtrdni  edpdniy  vii.  45. 16.  The 
demon's  long  bow  is  described  in  vii.  175. 19.  Compare  x.  18. 6,  a  like 
bow  of  five  kiskua. 
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to  the  breast.  The  great  bow  so  pulled  looked  like  a  crescent, 
or,  in  view  of  its  terrible  appearance,  is  likened  to  the  weapon 
of  Indra.* 

Arjuna  alone  is  '  left-handed'  {sa/vyasdcin),  or,  more  truly, 
ambidexter,  and  uses  either  hand  to  draw  the  string.f 

The  string  {jyd)  of  the  bow  should  be  made  of  murva-^TBaB. 
It  is  a  mistake  to  suppose  that  (as  the  Nitip.  teaches)  the  bow 
was  strung  with  two  cords  at  once.  The  cord  is  noosed  at 
each  end,  and  consists  of  different  strands,  but  bound  together 
into  one  string.  The  sound  of  the  bow-string  twanging  on  the 
hand-guard  of  leather  is  often  alluded  to  as  one  of  me  com- 
mon noises  of  battle.:]: 


*  The  expression  *  up  to  the  ear'  is  used  either  of  bow  or  of  arrow. 
Compare  viii.  90. 57,  tato  *rjuno  dvddagabhih  sumuktdir  vardhakarrjMir 
ni^tdiJ^  samarpya,  ndrdcam  d^vi§attUyavegam  dkari^purt^yatam 
utsasarja;  ix.  28. 5,  dkarTiaprahitdfy  {garah)\  viii.  88. 89,  mpuitkhena 
guyantritena  smaih^tdgrei^a  garen^a  dkarnamuktena  samdhitena  igura]^ 
. .  girojahdra);  vii.  47. 9,  rukmapuhkhdi^  .  .  dkan^asamacoditdify ;  vii. 
156. 184,  mumocd  'kanyipuraena  dhanu§d  garam ;  R.  vi.  51 . 75,  karndyata 
visr9t^a  garend  ^nataparvaiid ;  R.  vi.  79. 16,  hdnam  dkari^dt  purayitvd 
sasarja.  The  bow  is  *  full'  when  rounded  ;  then  the  epithet  is  carried 
over  to  the  arrow.  Compare  II.  iv.  128  for  the  Homeric  view :  vevpifv 
fdv  fial^i)  ireXaaev.  The  size  and  shape  are  indicated,  as  stated  above,  in 
d. 44. 17  ;  vii.  38. 18 ;  40. 88 ;  124. 35 ;  156.  Ill,  dyatakdrmukah ;  167. 46  ; 
169. 28.  Gan^iva  (Arjuna'a  bow)  look«  like  a  wheel  of  fire,  it  is  bent  so 
far  into  a  circle  (agnicakra,  iv.  64. 14).  Compare  R.  vi.  51. 87,  where  the 
arrow  is  joined  to  the  dgneyam  astram,  and  both  it  and  the  bow  *  gleam' 
(jajvdla).  The  circle  is  expressly  stated  to  be  the  shape  taken  by  the 
bow.  Compare  references  above  with  i.  183. 3 ;  and  vii.  160. 47,  marujAi- 
Ukftakdrtnukdl},,  *  one  whose  bow  is  bent  into  a  circle.' 

t  vii.  143. 34.  In  vi.  59. 96,  vicakar§a  dorbhydni  mahddfumuh,^  we 
have  an  exceptional  act,  probably  uncalled  for  by  actual  necessity,  as 
the  bow  was  of  course  stretchea  back  bv  the  hand,  or  even  by  the 
fingers  alone :  garam  .  .  .  arigultbhir  vyalcar^ata^  i.  182. 59. 

t  In  iii.  28.  8 ;  vii.  90. 25,  etc.,  we  find  the  jyd  mdurvu  Compare  viii. 
21. 23,  mdurvyd  talatre  nyahanat.  The  jydgata  of  viii.  90. 98  speaks 
in  fact  against  a  plurality  of  strings  (general  verses  on  the  use  of  the 
bow-string.  wdwidMna,  etc.,  ib.  99-100).  Arjuna's  bow  has  one  string 
noosed  at  each  end,  Jydpdga  (compared  with  the  two  upadhdna),  iv.  35. 16. 
When  one  bow-strmg  breaks,  another  has  to  be  tied  on,  iv.  59.9  :  yoja- 
ydmdsa  navayd  mdurvyd  gdmjiivam.  Compare  iii.  168. 76,  ajardm  .  . 
fydm  .  .  gdiiglive  samayojayat.  The  murva  string  constantly  used  in 
the  Epic  is  partly  replaced  by  a  string  of  hemp  and  hide  in  the  later  Agni- 
Pura^a ;  and  here  metal  as  well  as  horn  and  wood  (or  *  iron  and  horn 
mixed')  is  employed  in  the  making  of  bows  (which  are  further,  accord- 
ing to  this  authority,  four  cubits  in  length) ;  but  the  bamboo  is  most 
extolled.  This  passage,  Ag.  P.  244. 4  ff .  (quoted  without  reference  by 
Wilson  and  R.  Alitra),  might  there  have  been  contrasted  with  the  Epic 
usa^e  distinctly  earlier  (compare  dhanuh^  gardng  ca  dipt  an  mdurvlg  ca 
in  iii  23. 8,  etc.)  Some  technicalities  may  be  mentioned  here.  Drawing 
the  bow  is  vikf^a,  utsj-jya,  dnamya,  vidhunvany  vispJidrayan ;  the 
shooting  of  the  arrow  is  visrJan,  or  a  compound  of  as  or  of  sic,  *  cast- 
ing* or  •  emission  ;'  cyu  is  also  used  in  the  same  way.  Of  the  bow-string 
we  find  mkar^art,  *  stretching :'  avasfjya,  'letting  go;'  in  case  of  a 
knight  ready  to  shoot,  avamrjya,  *  fingering  the  bow-string,'  is  used. 
Safyaj  aajja  are  used  of  the  bow,  but  as  well  of  the  arrow.   Compare  for 
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As  to  the  decorations  of  the  bow,  it  is  generally  described 
first  as  being  'pure,'  that  is  spotless,  and  then  as  ^of  ffold' 
or  'golden-backed:'  by  which  we  may  miderstand  some  Jkind 
of  gilding  or  gold  ornamentation ;  and  this  is  probably  meant 
when  'gold  bows'  are  spoken  of  by  later  works,  although 


colors  (i.225. 8, 9),  but  it  was  ornamented  with  all  sorts  of 
gold  figures,  *  drops  of  gold,'  insects,  elephants,  etc.,  dis- 
tributed (vihhaktdh)  upon  its  surface ;  representations  also  of 
the  heavenly  bodies  are  to  be  found  upon  it ;  and  even  gems 
of  value  were  set  in  the  wood.*  The  range  of  the  bow  (Jo- 
nagocara ;  dhanu-antara  is  a  technical  measurement)t  is  not 
described  as  very  great,  but  the  force  of  the  shot  is  repre- 
sented as  terrific.  It  is  difficult  to  say  whether  the  many  sto- 
ries of  heroes  slaying  elephants  and  horses  with  an  arrow 
apiece,  overturning  chariots,  and  transfixing  anned  knights,  are 
all  due  to  poetic  exaggeration,  or  may  be  based  upon  relatively 
good  shooting  power.  Reading  as  from  the  point  of  view  of  the 
later  writers'  knowledge,  we  should  not  be  mclined  to  acknowl- 
edge any  great  dexterity  in  the  use  of  the  weapon.  The 
knights  are  portrayed  as  wonderful  in  the  strength  and  rapid- 
ity of  their  sliots ;  but  their  shooting  except  for  this  is  rather 
ineffectual.  Their  aim  was  apparently  less  good  than  their 
quickness  in  reshooting,  although  a  few  cases  of  good  shots 
are  mentioned,  and  the  practice  of  amusing  one's  self  by  shoot- 
ing into  the  foe's  open  wounds  is  largely  indulged  in  by  the 
heroes,  and  argues  well  for  their  skill.  But  had  they  really  had 
any  great  exj^ertness,  thev  would  not  have  wasted  so  many 
arrows  before  killing  each  other,  in  the  single  duels ;  for,  in 

the  ordinary  use  tav  anye  dhanu.fi  sajje  kftvd  ^atnihhayaihkare,  vii.  170. 
48 ;  and,  for  illustrations  of  the  above  uses,  see  P.  W.  s.  sajja^  and  com- 
pare vi.79.9;  74.1;  101.42;  109.18;  81.38;  vii.  16.  86;  137.28;  145.51; 
188.51.  In  vii.  2. 28-29  (warrior  well  described)  we  find  cdpdni  and 
jydh,  saThnahanopapanndl},  of  the  different  string-strands.  Compare 
also  vii.  191. 3,  dhanur  jditram  dddya  jaladani^f^anarh  dftpiajyam,  etc. 
Adhijya  is  not  often  used.  An  instance  is  viii.  20.  25 :  dhanur  athd 
^dhijyaih  kYtvd.  The  setting  on  of  the  arrow  is  samdhdna.  The  bow  is 
always  unstrung  when  not  m  use.  The  technical  use  in  R.  seems  to  be 
about  the  same  as  in  Mbh.  Compare  R.  i.  77. 88,  sarhdJidya  sa  qaraih  cd- 
pam  vicakar^a  .  .  vikffya  .  .  tad  dhanufy  saqaram  (analogy  with  saj- 
jam  dhanuh,  compare  ib.  vijya).  Sajjlkuru  ratham  (xiii.  58. 80)  shows 
further  extension,  also  used  of  other  objects :  compare  sajjay  and  sajji- 
bhu. 

*  In  VI.  100. 18,  and  often,  we  find  the  expression  *  bow  with  a  gplden 
back'  (hemaprs(ham  dhaaul).),  while  the  animal-ornamentation  is  de- 
scribed, e.  g.  in  iv.  42. 1  ff.,  as  if  figures  were  placed  at  equal  intervals, 
the  *  drops'  (bindatxih)  being  the  simplest  form.  A  white  bow  orna- 
mented with  the  figures  of  five  leopards  is  here  mentioned.  Grems  on 
the  bows  (as  on  most  of  the  weapons  of  the  knights)  are  common :  com 
pare  vii.  168. 11. 

T  Ck)mpare  dJutnufy  in  dhanufygataparlndhaJ^if  R.  vi.  44. 36,  etc. 


among  metallic  arms. 


painted  many 
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spite  of  'all-protecting  armor,'  several  vital  points  were  ex- 
posed, and  we  often  read  of  one  knight  wounding  another 
witli  several  successive  arrows,  yet  doing  no  serious  damage.* 

This  brings  us  to  the  point  of  regarding  the  skill  most 
praised  in  handling  the  bow.  We  find  it  is  the  'quickness 
and  Hghtness'  that  the  great  heroes  of  the  bow  are  famous 
for  (not  sureness),  and  that  the  quickness  consists  in  the  abil- 
ity to  discharge  several  arrows  at  once,  as  the  Hindu  says: 
that  is,  perhaps,  an  apparently  unintermitted  discharge,  ow- 
ing to  the  quickness  of  stringing.  Thus,  for  instance,  the 
Hindu  conception  of  the  last  quotation  would  be  a  simultane- 
ous shooting  of  three  arrows.  The  fiction  is  carried  further. 
Five  hundred  arrows  are  sometimes  shot '  in  a  twinkhng,'  or 
expressly  '  with  one  movement.'  Thence  the  common  for- 
mula describing  a  fierce  fight :  '  the  sky  became  clouded  with 
the  arrows'  of  two  contestants.  A  technical  term,  hastavdpa^ 
'  hand-throw,'  was  used  to  characterize  this  art.  The  weakness 
of  the  special  shot  was  doubtless  due  to  practicing  this  general 
discharge  of  arrows.  Wonderful  marksmanship,  as  we  under- 
stand it,  seems  to  belong  to  the  accretionary  legends  of  the 
Pandus,  as  in  the  tournament,  the  description  of  the  svayaTh- 
mra^  the  unlucky  rival  of  Droi;ia,  etc.  (see  below,  on  Science 
of  the  Bow.)t 

The  noise  of  the  bow  and  twang  of  the  string  are  objects 
of  the  ipoet's  attention ;  and  a  favorite  scene  in  the  story  is 
the  motionless  admiration  of  a  whole  army  gazing  upon  two 
heroes  engaged  in  a  bow-duel.  We  notice  in  such  duels  that, 
though  the  bow  is  beloved  and  has  a  pet  name,  yet  it  is  often 
rejected  in  mid-fight ;  so  that  we  must  suppose  the  war-car  fur- 
nished with  many  bows.f  The  bow  itself  is  often  chopped  in 
two  with  arrows.    A  single  arrow  may  be  driven  with  force 


*  Compare  viii.  51. 86»  kartiaff.  .  .  .  bhlmasenaih  trtbhih  gardih^  dkar- 
namulani  vivyddha  df^ham  dyamya  kdrmukanif  etc.  Here  the  bow 
is  drawn  as  hard  as  possible,  and  three  arrows  pierce  the  foe,  but  no 
great  harm  is  done. 

t  hastavdpa  in  v.  23. 23  (C.  706,  cdpa)  denotes  an  output  of  sixty-one 
arrows ;  but  five  hundred  at  once  is  mentioned  in  v.  60. 16,  and  again 
in  V.  90. 29  {k^paty  ekena  vegena  panca  bdnagatdni).  As  an  example  of 
the  sky  becoming  clouded  with  arrows  we  may  take  vii.  189. 45.  Ar- 

iuna  is  especially  famous  for  Idghava  and  sdu^fhava,  no  one  excelling 
lim  in  this  *  lightness  and  quickness,'  whether  using  hpira,  bhallay 
ndrdcay  or  vipafha  (different  arrows),  i.  139. 6-7 :  compare  ix.  22. 16,  etc. 
The  *  well-governed  arrow'  of  viii.  83. 89  may  be  of  aim,  but  is  more 
likely  of  force— unless,  for  suyantritafy,  we  read  with  P. W.  supattritafy, 
t  The  dual  of  bow  may  imply  simply  the  double  bow :  that,  is  with 
two  curves.  We  find  this  e.  g.  R.  ii.  106. 11,  kiirii  sajje  ca  dhanu^l  ka- 
vacaih  dhdrayasva  ca, 
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enough  to  go  through  a  man's  head  and  come  out,  falling  to 
earth  behind  him.* 

The  '  law'  of  the  warrior  commands  that  the  archer  shall  at- 
tack only  the  archer.  This  law  is  a  fiction.  Nothing  is  more 
common  than  for  a  knight  first  to  slay  his  foe's  helpless  char- 
ioteer and  then  his  proper  antagonist.  With  the  fall  of  the 
driver  the  horses  usually  become  unmanageable  and  flee. 
'  With  arrows  drawn  to  the  ear  the  knight  slew  the  charioteer,' 
after  which  the  horses  galloped  away  with  the  empty  car.f 

2.  The  quiver.  We  nave  several  names  for  this  companion 
of  the  bow.  The  most  general  is  the  old  isudhiy  'arrow- 
holder,'  named  with  dhcmm  and  jya  in  many  places,  but  not 
particularly  described.  It  is  probable  that  an  exi>ert  warrior 
using  many  arrows  had  a  pair  of  large  quivers,  perhaps  fast- 
ened togetner.  We  could  thus  explain  the  common  dual  use 
of  the  word.:]:  Discarding  impossibilities,  the  quiver  appears 
usually  to  have  held  from  ten  to  twenty  arrows.  It  was  fas- 
tened (baddha)  on  the  right  of  the  back.  Other  terms  for  the 
quiver  alone  are  tuna  or  WmFira^  while  nisanga^  '  hanger,'  may 
be  both  sword  and  quiver.  The  word  updsanga  also  means  a 
quiver,  but  is  applied  to  the  larger  arrow-holders  fastened  to 
a  horse  or  an  elephant,  although  used  also  of  men.J? 

♦  The  noise  of  the  string  and  bow :  compare  vii.  8. 18 ;  9. 36 ;  82. 41 ; 
88. 18  {n^pe^aiia,  jydgho^ay  Jydtalanirgho^a,  -svana).  In  vi.  58. 10  we 
find,  for  instance,  the  scene  alluded  to  above,  the  army  gazing  silently 
at  two  archers ;  and  here  more  than  one  bow  is  used.  So,  after  one  bow 
is  cut  in  two  {cdpaih  dvidhd  ciccheda)^  we  find  a  second  seized  {anyat 
kdrmukam  dddya,  vi.  45. 29).  Compare  the  like  scene,  tridhd  ciccJuMa, 
follow  by  athd  ^nyad  dhanur  ddaya  sdyakdng  ca  caturdaca,  vi.  45. 33 ; 
or  the  same  in  ib.  73. 5 ;  101. 46 ;  viii.  77. 57  (a  new  bow  and  sixteen  ar- 
rows). The  force  of  the  arrow  is  shown,  as  said  above,  by  transfixing 
a  body  in  arms  and  reappearing,  in  vii.  156. 184  ff . ;  118. 50. 

f  VI.  72. 26.  Regarding  the  time  a  bow  lasted,  we  may  assume  from 
their  constant  destruction  that  they  were  unendurin^,  unless  of  horn 
or  metal.  No  positive  statement  can  be  made.  Arjima's  age  rather 
than  his  bow's  is  indicated  by  iv.  48. 6  (*  sixty-five  years  Ariuna  had  the 
bow'),  as  the  latter  is  divine.  (In  regard  to  the  age  of  the  Pandus,  com- 
pare the  curious  expression  in  v.  48. 27,  gicun  kftdstrdn  a^i^pral^^gdn 
{dra§td) pafica  gurdn:  relationship  more  than  age  is  impliea). 

t  Singular  in  viii.  16. 34,  etc.  Dual  in  i.  225.  22  ;  v.  60. 12  ;  ix.  62. 9 
{mah£?udht)y  etc.,  of  Arjuna's  equipment,  and  the  accompanying  piece 
to  his  large  bow,  Ga^ijiva.  Cf.  baddhvd  tilr^u  dhanti^pdnm  of  a 
hunter,  R.  ii.  65. 17. 

§  Compare  viii.  27. 29 ;  vii.  29. 16 ;  ix.  24. 13 ;  vi.  48. 29.  The  updaanga 
(vi.  106. 22  ff. ;  vii.  148. 42  ;  viii.  19. 42 ;  58. 26,  etc.),  when  represented  as 
m  the  chariot,  is  probably  a  receptacle  more  like  a  box  than  a  real 
quiver.  The  commentator  says  that  the  nimtlga  was  the  quiver  of  a 
foot-soldier ;  the  tunxra  was  the  same,  only  larger ;  the  updaanga  was 
a  tu7ia  *  carried  by  horse  or  elephant:'  see  below).  Updaafiga  is,  however 
(e.  g.  iv.  42. 6),  used  of  a  knight's  quiver,  'golden  arrows  in  a  golden 
updaanga''  (according  to  N.,  the  feathers  are  here  called  hairs,  adhaar^ 
lomavdnina^).  The  chariot-quivers  in  the  R§,maya]^a  may  be  tuna,  of 
which  thirty-two  in  one  car  are  casually  mentioned  m  R.  vi.  51. 18.  So 
plural  tunlrdJiy  vii.  29. 16. 
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The  hala/pa  is  the  quiver  with  its  arrows,  one  word  com- 
prising both,  and  often  antithetical  to  the  bow  {haldpdni  dhor 
numi  ca).  The  ornamentation  of  the  quiver  appears  to  have 
been,  as  in  the  case  of  the  bow,  by  raised  figures  of  animals. 
How  it  was  made  we  are  not  informed.^ 

3.  The  arrows.  The  Epic  describes  arrows  of  two  chief  sorts, 
vdimva,  *  made  of  reeds,'  and  dyasa,  '  made  of  iron.'  Bone 
arrows  appear  rarely  in  late  parts.  The  oldest  and  com- 
monest names  are  isu  {i6^)  and  gara  (reed).  Like  the  first 
in  meaning  is  astra,  '  missile,'  united  with  it  in  isvastra^  the 
bow,  and  in  the  expression  krtdstra^  which,  like  dhanur- 
ihma^  denotes  a  fine  archer,  and  is  an  honorary  title  of  a 
good  knight.  Like  the  second  in  meaning,  but  of  later  use, 
is  Jtfwa,  a  reed,  but  employed  also  of  iron  arrows ;  while  the 
very  common  Qcdya  means  the  arrow-point,  and  thence  the  ar- 
row as  a  whole.f  Beside  these  we  find  hhalla  and  prada/ra, 
the  latter  rare,  and  meaning  literally  a  '  splitter  ;':j:  the  former 
common.  The  arrow  of  iron  was  usually  termed  ndrdca. 
Other  less  common  forms  are  discussed  below. 

In  regard  to  the  employment  of  the  arrows  there  is  little  to 
be  learned,  in  spite  of  the  long  descriptions  in  the  Epic.  As 
said  above,  they  were  used  to  embarrass  or  slav  the  foe 
more  by  numbers  than  by  the  skilful  use  of  one.  Jfothing  is 
more  common  than  an  incredible  number  of  arrows  flymg 
across  the  field  between  two  champions ;  and  a  '  rain  of  arrow? 
or  'flood  of  arrows,'  forming  a  'network'  of  darts,  ensues 
whenever  two  heroes  contend. f 

The  arrows  generally  used  were,  according  to  indefinite  but 
frequent  descriptions,  large,  long,  heavy,  sharp,  strong,  able  to 
pierce  armor,  capable  of  slaying  elephants,  horses,  etc.  But 
we  find,  besides  these  long  (reed)  arrows  and  heavy  (iron)  ar- 


*  Compare  panca^drdiUalaJe$arf<if},  kaldpah,  iv.  43. 15  (compare  ib.  42. 
8,  kaldpcu;dpa !  read  tuna  ?),  The  comparison  in  iv.  45. 7  shows  us 
nothing  (the  commentator  adds  ni§afiga), 

t  Astra  and  are  each  et3rniologically  merely  a  missile  telum.  Sd- 
yaka.  arrow  or  dart,  conveys  the  same  idea.  I^vastra  occurs  in  the 
pseudo-Epic  and  Dro^a  (p.  224),  but  is  not  a  battle-word.  Late  also  is 
mnday  *  joint,'  in  the  sense  of  arrow.  Compare  tatre  '^astram  akarot, 
xii.2. 18;  savi^aih  kdn^am  dddya  mfgaydmdsa  vdi  mfgam,  xiii.  5. 8. 
From  if  we  have  also  t^fcd,  probably  merely  a  reed  magically  used,  not 
strictly  an  arrow ;  while  the  root  of  astra  gives  us  further  prdsa^  *  a 
projectile,'  also  a  common  synonym  of  any  arrow.  Compounds  of 
these  words  are  i^kdra,  i^dsa,  and  wpdstra,  all  rare  words,  the  ar- 
row-maker, the  arrow-thrower,  the  little  arrow  (?). 

t  Compare  viii.  76. 16,  ndrdcdndih  dve  sahasre  ca  vira  trlny  eva  ca 
pradardndm. 

§  Compare  vii.  19. 17,  18,  garavar^a,  garavT^fi,  garajdla;  vii.  160.41, 
bdnaugha.  The  war-cars  are  often  lost  to  sight  in  these  rains.  Hence 
^iabhdf},  as  epithet  and  comparison,  thick  as  flying  locusts,  iv.  53. 20, 
etc. 
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rows,  an  arrow  '  one  span  long'  made  of  reed,  meant  for  fight- 
ing at  close  quarters,  where  it  could  be  more  quickly  '  put  to' 
and  discharged.* 

The  normal  length  of  the  arrow  was  that  of  the  axle  of  the 
war  car.  Bound  with  sinews  {mdyu\  and  well  feathered,  it 
has  a  '  terrible  end,'  whether  made  of  reed  and  tipped  wdth  steel 
or  wholly  of  metal.  In  the  reed  the  epithet  '  weU-jointed'  {svr 
purva/n)  points  to  the  joints  of  the  reeds  being  well  smoothed. 
Three  joints  are  recommended.  The  feathers  used  were  of 
various  kinds ;  hawks,  flamingos,  and  herons  furnish  the  sorts 
most  used,  various  birds  being  sometimes  represented  in  the 
feathering  of  one  arrow.f 

The  sharpness  of  the  arrow  is  naturally  often  alluded  to,  the 
point  {m  ulaia^  vaktra^  agm)  and  edges  {a hard)  being '  sharp  as 
name,'  or  '  sharp  as  a  hair,'  for  they  were  '  whetted  on  stone.':*: 


*  vditastikd  ndma  cardJj,,  used  as  described  in  vii.  191. 42 :  compare 
id.  ib.  122. 60 ;  R.  vi.  49. 49.  The  *  putting  to'  or  '  setting  on*  of  any  ar- 
row is  (yoga,  *  fastening,'  or,  more  commonly)  nidhdna  and  saihdhdna. 
Compare  8aihdhite^V(Di,  *  with  arrows  fitted  to  the  bow,'  L  132. 69 ;  and 
here,  too,  lak^a  (cf .  lak§a)  as  the  target  (68) ;  gakyam  veddhurh  lakf- 
yam  (77 ;  but  samdhitdh  gardTj.  are  arrows  shot  all  at  once  and  falling 
together).   Astrayoga,  in  iv.  2. 20,  etc. ,  is  the  art  of  shooting. 


t  Later  authorities  specify  three  cubits  as  the  arrow's  length  (Nitip., 
etc.).  Egerton  says  the  usual  length  is  two  and  a  half  to  three  feet 
(Handbook  of  Indian  Arms,  reviewed  in  Ind.  Ant.  1886,  p.  24  ff.  1  have 
not  seen  the  work  itself).  The  Epic  ^ves  the  axle  of  the  war-car  as  the 
norm :  an  item  that  might  determme  the  size  of  the  chariot,  if  one 
could  trust  the  correctness  of  the  later  writers  as  authority  for  the 
Epic ;  this,  however,  we  are  not  entitled  to  do.  Compare  rathdk§amd' 
trdir  isuhhih,  vii.  166. 18 ;  175. 19.  The  sndyu  fastened  the  arrow- 
head to  the  shaft.    Compare  pitdh  .  .  sndyunaMhdl).  mparvd7}4i}!^ 


7  (where  the  commentator  explains  suk^macarmdgrdh) :  a  description 
comprising  about  all  that  we  can  learn  of  the  arrow  barring  the  feath- 
ers. For  the  parvan,  compare  saTimataparvabhiJ^y  iv.  35. 15 ;  vi.  112. 26 ; 
and  nataparvan,  itself  the  arrow,  vi.  117. 44 ;  vii.  129. 27.  The  favorite 
feathers  seem  to  have  been  long  hawks'  feathers,  with  which  the  ar- 
rows are  *  dressed'  (compare  rdsa ;  kaiika-,  barhinor,  dirgha-y  and  cw- 
kapatrdbhdihi  purvdir  nrdhdify  mvdsaaah,  uttardir  dyasdih  pitdir  ne- 
mapunkhdih  gtld^tdify,  iv.  42. 10).  With  gdrdhrapatra  (vii.  Ii9. 41)  and 
kankapatra  {hfdi  vivyddha  saiiikruddhah  kankapatraparicchaddih  .  . 
gardih,  vi.  101. 41)  compare  vii.  125. 28  and  29,  gdrdhrapatra,  and  fcow- 
knbarhinavdjitdih  sdynkdih ;  also  ix.  28. 6,  the  same,  followed  by  gUd- 
dhdutdih.    In  iv.  43. 18,  tHparvdiiah. 

X  Compare  gitdir  agnigikndkdrdtlif,]  vii.  104. 82  ;  and  gildgitay  vi.  110. 88, 
applied  to  an  arrow.  Lomavdhin,  etc.,  'sharp  as  a  hair,'  is  common, 
e.  g.  iv.  63. 6  (but  compare  N.  in  note  above).  It  is  not  strange  that 
this  edge  can  cut  the  bow  of  an  adversary  (e.  g.  vi.  112. 26),  for  the 
head  seems  not  to  be  a  point  so  much  as  a  blade.  With  gildgita 
compare  the  frequent  epithet  gillmukha,  used  as  name  of  the  arrow 
in  general,  and  especially  applied  to  iron  arrows  {gillmukhdify  .  .  bdndir 
nigitdify  .  .  dyasdih,  vi.  114.35  ;  111.36;  113.40;  svarnapufikhdh  c/iiZi- 
mukhdn  childgitdhg  ci/c^epa,  viii.  28. 4.  This  epithet  is  also  applied  to 
the  sword  (see  below). 
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The  other  end  of  the  arrow  is  adorned  with  what  is  often  called 
the  '  golden'  punkha.  When  applied  to  a  '  knife-arrow,'  we  find 
the  punkha  of  silver.  To  drive  the  arrow  up  to  this  part  waa 
a  special  feat.  The  jfnmkha^  then,  was  a  metal  end  attached 
to  the  main  shaft,  and  was  probablj^  added  for  the  purpose  of 
making  a  securer  notch  (the  notch  itself  being  called  kndniala\ 
and  opposed  to  grnga^  the  sharp  end  (viii.  34. 18-19) :  a  hold 
alike  for  string  and  feathers.  Oiled  arrows  are  often  referred 
to,  and  fire  mav  have  been  applied  to  them  thus  oiled,  as  we 
find  them  spoken  of  independently  as  'glowing;'  but  I  am 
inclined  to  think  that,  if  arrows  really  lighted  had  been  used, 
more  than  this  epithet  would  remain  to  prove  it;  for  the 
'glowing,'  like  the  'flame,'  of  an  arrow  is  poetical  for  heat, 
and  probably  refers  only  to  its  sharpness*  and  its  fiery 
touch ;  and  the  word  is  used  where  no  fire  is  necessarily  imagin- 
able (as  of  a  sword),  and  where  none  is  certainly  discoverable. 
Moreover,  these  'glowing  arrows'  never  kindle  wood.  From 
the  effect,  then,  or  lack  of  effect,  I  think  it  doubtful  if  fire  was 
used ;  though  the  mention  of  '  ignited '  arrows  in  Manu  may  in- 
duce some  to  interpret  dtpta  as  really  enkindled.f  The  ques- 
tion whether  jx)isoned  arrows  were  used  in  war  has  been,  I 
think,  unsatisfactorily  answered.  Wilson  says  that  (bamboo  or 
wood)  arrows  were  not  poisoned  except  in  tiie  chase.  This  is 
one  of  those  statements,  based  on  a  study  of  ideals,  that  must  be 
modified  by  facts.  Tlie  last  part  is  not  wrong ;  in  the  chase 
poisoned  arrows  are  alluded  to  in  the  pseudo-Epic  quotation 
^ven  above,  where  we  read  of  hunting  with  '  poisoned  arrows' ; 
vet  it  is  mentioned  elswhere  that  hunting  was  done  with  '  pure' 
(i.  e.  unpoisoned)  arrows,  showing  such  sometimes  to  have  been 
the  case.J    feut  as  to  war,  the  law  forbidding  poisoned  arrows. 


♦Compare  Antig.  1085,  a^m  .  .  KapSlag  ro^eij/xaTa  .  .  rCrv  ai  &aX7rog  ovx 
vzadpafiel. 

^tdiladhduta  (vii.  189. 2),  of  arrows,  properly  *  dipped  in  sesame  oil.' 
Fire  like  arrows  are  mentioned  vii.  120.  i9 ;  so  gard  diptdh,  iii.  23. 8. 
The  oil  was  probably  for  loss  of  friction,  used  of  bhalla  in  j^eiieral,  viii. 
25.9{dhdVf  *  wash  in  oil,*  v.  19. 8  ff.).  In  ix.  28. 5,  ^Iddhdutah  {garah)  is 
'polished  by  stone."  In  Mauu,  however,  agnijvalitatejana^  '  with  ' the 
point  ignited,'  vii.  90,  may  mean  '  with  sharpness  of  fire,'  used  figura- 
tively, but  from  the  context  seems  literal.  That  the  'glowing'  often 
means  merely  sharpness  may  be  shown  by  such  examples  as  viii.  90. 68 
(note  also  avakraga) ;  R.  vi.  51. 78,  nigitam  bdnam  jvalantain  iva  tejasd 
.  .  dddya  dhanufygresfhe  yojaydmdsa.  Compare  in  the  following  vs.  87  : 
jagrdha  ca  gararh  tik§ijLam  tarn  astrena  ca  saihdadhe,  dgneyena  tato 
'strena  yojaydmdsa  sdyakarh,  sa  iajvdla  mahdbdxiah..  Compare,  too, 
R.vi.69. 3ff.:  *  the  sharp  feather-clothed  arrows'  are  gikhisarhsparqafy. 
In  R  vi.  54. 49,  all  sorts  of  weapons  are  dlpta,  i.  e.  bright  or  sharp  :  com- 
pare ib.  59,  pradlptdsydh  .  .  anye,  of  men ;  and  R.  vi.  58. 44,  df^fvd 
gulark  jvalantam, 

t  Wilson,  iv.  355  ff.  Compare  iii.  36. 45,  earanto  mfgaydih  nityarh 
guddhdir  bdndir  mfgdrthina%  (perhaps  •  bright ').   Poisoned  arrows  for 
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and  the  Epic's  special  statement  that  one  'honorable  fight' 
took  place  where  'poison'  was  not  used,  show  that  Ivpta  or 
poisoned  arrows  were  generally  employed.*  It  is  also  possible 
that  the  common  epithet '  resembling  a  snake '  may  refer  to  the 
poison,  though  perhaps  better  understood  of  the  snarp  bite,  the 
whizzing  sound,  and  the  dartinff  motion.f 

More  than  this  in  regard  to  the  arrows  used  in  the  Epic  must 
be  confined  to  the  special  uses  of  the  different  sorts,  though  we 
are  here  chiefly  driven  to  the  interpretation  of  the  name  for 
the  kind,  and  the  special  peculiarities  of  each  mentioned.  For, 
as  a  general  thing,  the  arrows  are  alluded  to  in  the  mass,  and 
only  nere  and  there  do  we  find  particular  descriptions.  The 
meagre  accounts  show  us,  however,  many  more  names  than  we 
can  mterpret.  Probably  several  of  these  are  merely  epithets 
applicable  to  different  sorts :  thus,  the  gok^rna^  '  cow-ear,'  may 
be  of  any  material,  and  the  gold  tips  of  the  '  reed '  may  be 
equally  applicable  to  the  horn-arrow.  I  ^liall,  then,  only  at- 
tempt to  gather  what  I  have  noted  of  each,  without  believing 
that  the  individual  description  should  be  confined  to  the  arrow 
described.  Only  important  is  the  construction  of  the  possible 
Hindu  arrow,  though  I  regret  not  finding  more  details. 

Bhima's  favorite  arrow  was  the  '  crescent-head,'  with  which 
one  can  cut  a  head  from  a  body,  or  divide  a  bow  in  two.  This, 
the  '  very  sharp'  ardJmcandra^  is  frequently  named  with  others, 
the  '  broad,'  arijalika^  the  vatsa(J<inta^  hhaUa^  etc.  (vi.  92. 33 ; 
94. 3 ;  vii.  21.  21 ;  115.  27).  The  vatscbdanta  is  named  about  as 
often  as  the  ardhacandra.  It  is,  from  its  name,  a  calfs-tooth- 
shaped  arrow,  and  from  the  descriptions  is  particularly  sharp. 
One  wards  off  an  onrushing  foe  with  it  (vii.  25.40).  It  is 
classed  with  the  little  known  '  broad  vipdtha '  (iv.  42. 7 ;  vii. 
38.23),  and  its  action  is,  perhaps,  as  well  as  anywhere,  thus 
exliibited:  'lie  laid  the  tooth-shaped  arrow  on  the  string 


the  chase  are  assumed  in  later  works.  Compare,  too,  on  this  point  N.'s 
and  Medinrs  interpretation  of  gj^'ijanam  (on  grnjanakadava}^,  xiii.  91. 
39),  either  as  vi^aaigdJiagastrahatapagumdi'isam  or  as  vifaaigdJiapa^or 
mansam. 

*  M.  vii.  90,  digdha ;  Mbh.  vii.  189. 11  flf.,  lipta.  Compare  xii.  95. 11, 
i^r  lipto  na  karnl  sydt. 

t  prdmuricat  punkhasaihytiktdn  chardn  d^vi^opamdnf  vi.  74.'3.  Of 
warrior  or  of  arrow,  iii.  38. 86,  87 ;  40. 12 ;  of  arrow,  iv.  59. 18  {gardir 
dclvi§dkdrdir  jvcUadbhir  iva  pannagdih) :  C5ompare  ib.  64. 6,  and  viiL 
90.57  (ndrdcam  d^vimtulyamgam  utaaaarja).  R.vi.68. 5,  saihdhdya 
gardn  d^vi^opamdn  rhumoca  nicitdn  .  .  sarpdn  tva  maMvifdn,  Also 
R.  ii.  66. 1,  gnram  uddhftya  dipiam  d(fivi§opamam.  There  is  here  no 
thought  of  fire.  We  may  add  on  dipia  the  application  in  R.  to  the 
moon,  a  car  bein^c  compared  to  the  moon  in  glory  which  is  dipta,  i.  e. 
brilliant— or,  as  is  apologetically  added,  prajvalan  {iva)  ^yd,  as  if 
*  on  fire  with  beauty,*  R.  vi.  31. 29-30. 
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—swift  as  the  wind  it  was — ^he  drew  it  back  until  it  touched 
his  ear,  and  Satyaki  he  pierced  upon  the  belly.  Right 
through  the  body's  guard  it  cut,  and  through  the  body — the  ar- 
row with  its  feathers  and  its  metal  butt— and  dripping  with 
blood  it  entered  the  earth'  (vii.113. 49  ff.). 

The  ksurapra  is  a  knife-shaped  arrow :  that  is,  with  a  blade- 
head  ;  and,  like  all  these  broad  arrows,  it  cuts,  if  need  be,  a  head 
from  a  body.  It  is  spoken  of  as  excessively  sharp,  and  seems 
to  have  the  legally  forbidden  '  ears,'  or  prongs  benaing  back  on 
the  fish-hook  plan.*  We  have  in  Droi^a's  leadership  a  Ust  of 
arrows  comprising  ndrdca^  vatsadanta^  hhalla^  anjaltka^  Icsura- 
]^a^  ardhacandra  ;  and  again  a  '  half-72^mm,'  with  ndrdcas  of 
iron.f  The  ndrdca  here  mentioned  is  of  iron,  and  is,  accord- 
ing to  another  passage  in  the  pseudo-Epic  (xiii.  104. 34),  distinct 
from  the  ndllka  (where  we  also  find  tlie  karnin  or  '  be-eared ' 
arrow  differentiated  from  the  ndllhi).  The  expression  hsvdra^ 
ndrdca  is  here  employed,  literally  'small.'  We  find  an  anti- 
thesis between  these  again  expressed  in  the  battle-scenes,  and 
m  the  Ramaya^ia  the  ndllka  and  (bahu-)ndrdca  are  differen- 
tiated as  if  dis6imilar4 

The  ndrdca  has  a  gilded  or  silvered  point,  and  is  perhaps  the 
special  name  for  the  hdTid  dyasdh^  or  iron  shafts,  mentioned 
above.  It  is  generally  defined  as  whollv  of  iron,  but  is  de- 
scribed as  *  feathered'  (iv.  42.6).  The  ndllka^  of  reed  nominalljr, 
may  perhaps  also  have  been  of  metal,  ae  this  is  the  name  m 
modem  literature  of  the  iron  musket.g  The  sharpness  of  the 
ndrdca^  its  smallness  compared  with  the  reed,  its  gold  or  silver 
point  and  gold  puhkha^  are  the  main  cliaracteristics  dwelt  upon 
m  this  weapon.  II 

Respecting  the  word  sdyaka^  although  literally  merely  a  pro- 
jeetOe,  it  appears  to  be  in  most  cases  confined  to  the  sense  of 


*  Compare  viii.  25. 3,  kpiraprena  dlianug  chittvd  td^aydmdsa  karnind ; 
suttk^nena,  ib.  86.  Also  vii.  21. 28  (kdydt  .  .  .  apdharac  chirafy) ;  28. 7  ; 
villa.  32, 41. 

f  vil.  187. 45  ;  ardhandrdca,  ii.  51. 35,  like  ardhdsi,  *  short  sword.'  The 
first  list  in  vii.  115.  27-28. 

{ Compare  the  lists  above  with  R.  vi.  20. 26  (et  circa) ;  R.  iii.  34. 10, 
ndRkandrdcdis  tlk^dgrdig  ca  vikarnibhih. 

^kaladhdutdgra,  of  ndrdca,  iv.  61.35. '  The  same  .in  jdmbunaddgra 
of  the  &d7^,  iv.  65.3  [jdniburiadapunkha/dtra,  ib.  4).  For  the  ndllka 
or  nalika  as  musket  we  must  turn  to  wholly  modern  comjwsitions, 
the  war-manuals  published  by  Oppert  (which  are  veiled  with  old 
verses  taken  from  the  Epic  and  law,  more  or  less  distorted).  Ai^ka 
of  astra  (compare  the  di^lkavi  parva  in  the  Sauptika)  tells  us  nothing. 
These  special  names  may  all  be  regarded  as  species  of  the  general 
«dya&o,  most  commonly  used  in  such  expressions  as  *the  terrible 
arrows,'  without  nearer  explanation :  as  in  viii.  37.  28  ;  iii.  23. 8,  etc. 

|0)mpare  vi.  111.  46  ;  ib.  108. 29,  and  often,  without  description. 
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arrow.  But  the  same  word  is  used  of  a  sword,  and  the  instru- 
ment  is  now  and  then  spoken  of  as  flunff.* 

Out  of  the  various  lists  of  arrows  wnich  are  mentioned  as 
encumbering  the  ground  with  other  arms^f  we  may  occasionallj 
find  descriptive  epithets  apph'ed  to  names  that  are  themselves 
nothing  more  than  this.  Thus  mdrgana  is  defined  as  an  arrow, 
and  we  may  say  that  it  is  characterized  as  a  'sharp'  arrow ;:f 
but  the  infonnation  must  simply  be  referred  to  the  arrow  in 
general ;  for  mdrgarta  itself  is  only  an  epithet  of  the  '  eager ' 
arrow.  Our  knowledge,  then,  except  in  a  few  cases,  is  not  in- 
creased by  such  descriptions.  Names  and  names  only  are  the 
prsatha  and  anjalilca,  often  mentioned  as  (epithet  of)  arrows, 
meaning  apparently  in  one  case  that  the  arrow  is  speckled,  in 
the  other  tiiat  it  is  barbed.  Vipdtha  seems  also  to  be  a  general 
term  for  arrows ;  but  further  than  being  broad,  of  iron,  and 
yellow,  i.  e.  gilded,  the  arrows  thus  named  bear  only  universal 
characteristics.  A  further  universal  epithet  of  any  arrow,  often 
used  as  name,  is  '  the  feathered  one'  {pattrin). 

The  same  passage  containing  the  description  of  vipdtha 
speaks  of  '  boar-ear'  arrows ;  that  is,  arrows  forbidden  b^  the 
law-books,  with  barbs  at  the  heads,  but  often  spoken  of  m  the 
Epic.§ 

I  referred  above  to  the  poisoned  arrows  spoken  of  by  the 

f)oet  in  one  scene  as  discarded  in  honorable  fight.  But  the 
ist  of  dishonorable  weapons  here  alluded  to  shows  us  many 
that  must  have  been  in  use,  though  legally  (perhaps  later)  for- 
bidden. The  '  ear  arrows,'  poisoned  arrows,  goat-horn  arrows, 
needle-shaped  arrows,  arrows  of  monkey-bone,  of  cow-l)one, 
and  of  elephant-bone ;  arrows  so  fractured  as  to  break  in  the 
flesh  ;  '  rotten '  arrows ;  and  crooked  arrows ;  while  the  nalika 
is  also,  strange  to  say,  here  spoken  of  with  the  implication  of 
baseness  in  its  use,  which  the  commentator  explains  by  defin- 
ing ndVika  as  an  arrow  that  enters  breaking  in  the  flesh,  and 
cannot  be  withdrawTi  on  account  of  its  small  size.||    The  Ra- 

♦  For  the  arrow-sense,  compare  vii.  88. 6  ;  vi.  117. 42  (ayomukha).  As 
sword,  compare  vdiydghrakoge  nihitah,  iv.  42. 11-12,  ornamented  with 
bells,  and  called  ^illpistha,  qilimukha :  that  is,  the  general  adyaka  in- 
cludes even  the  kha$ga.  In  vii.  25. 57-58,  the  sdyaka  is  a  general  term 
for  anything  thrown. 

fSuch  lists  as  occur  in  v.  152. 15flf.;  155. 8  ff.;  vii.  25. 57  ff.;  178.23ff., 

J  vi.  118.48;  vii.  145.  68,  tlksiia. 

%  vardhakariiavydini<^rd1i  qardh,  iv.  42.8. 

\karni,  ndlikahy  liptah  (visem  7i  ge^ah),  bastikaJi  {or  bastakah),  suct^ 
kapii'ah,  gavdsthih,  gajdsthijalt ,  sa7hgHs(ah,  putih,  jihmagah  are  the 
ei)ithets  applied  to  the  condenmed  arrows ;  while  it  is  added  that  the 
approved  weapons  of  all  were  *  straight'  and  *  pure'  irjuny  eva  viguddhdni 
{'list ran i),  vii.  189.  11  ff.  Bastika  or  vastika  is  read  and  explained  by  N. 
very  artificially,  as  a  loose-lieaded  arrow  shot  into  the  bladder  (vasti) ; 
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maya^a  shows  here,  as  it  generally  does  in  the  battle-descrip- 
tions, thoroughly  Epic  usage.* 

We  must  suppose  either  that  the  barbed,  poisoned,  torturing 
arrow  scorned  m  the  law  code  of  Manu  and  late  Epic  was 
a  new  invention  of  that  period,  or  else  that  it  was  used  from 
ancient  times,  and  gradually  be^n  to  be  inveighed  against  bv 
the  popular  law  (!&fiinu)  and  Epic,  as  too  cruel  for  a  more  ad- 
vanced age.    The  latter  seems  more  reasonable. 

I^ext  to  the  bow  and  arrow  in  importance  are  the  club, 
sword,  and  spear.    I  shall  examine  these  separately. 

2.  The  club.  This  weapon  appears  to  be  more  used  than 
the  sword.  But  its  more  primitive  character  is  further  shown 
by  the  fact  that  some  heroes  hold  to  the  club  as  their  favorite 
weapon,  and  none  do  so  in  the  case  of  the  sword.  Bhima, 
Qalya,  etc.,  are  particularlv  famed  as  club-men.  No  one  is 
noted  especially  for  sword-skill.  But  usually  both  of  these  are 
merely  reserve-weapons.  As  much  skill  is  required  in  club- 
fighting  as  in  bow-fighting.  Set  duels  of  club-men  are  often  de- 
scribed, but  the  use  of  the  sword  is  more  adventitious.  K  the 
hero  goes  into  battle  at  the  beginning  of  the  day,  his  chariot 
contams  swords  and  clubs  as  well  as  bows ;  but  no  nero,  discard- 
ing the  bow,  enters  battle  with  the  sword  as  his  first  weapon, 
whereas  we  find  this  occurring  in  the  case  of  the  club.  Thus 
Bhlina,  virtually  on  that  day  the  leader,  advances  at  the  be- 
ginning of  one  day's  battle  at  the  head  of  the  army  armed  with 
the  club  as  the  main  weapon.f  When  ordinary  combatants 
find  that  their  arrows  fail  to  kill  the  adversary,  they  usually 
leap  down  and  rush  at  each  other,  not  with  swords,  but  witn 
clubs.    It  is  the  first  weapon  in  general  esteem  next  to  the  bow. 

Like  the  bow,  the  favorite  club  bears  a  pet  name,  as  in  the 
case  of  Krishna's  kdumodaM.X 


but  he  mentions  haataka  as  another  reading.  Probably,  comparing  the 
following,  this  is  correct,  and  the  arrow  is  one  with  a  head  shaped  hke  a 
goat's  horn.  The  *  needle '  arrow  has  a  great  many  barbs,  not  two  alone, 
like  that  called  *  be-eared.'  The  *  monkey '  arrow  may  be  of  bone  or  of 
iron  (from  its  color),  according  to  N. ;  the  latter  is  preferred  by  Medini. 
These  bone  arrows  are  explained  by  the  commentators  as  poisoned.  The 
three  constant  debts  of  the  Hindu  are  in  the  Kamayai^La  temiK)rarily  in- 
creased bj  one  through  poetic  application  of  this  common  figure : 
'  debtless  m  respect  of  arrows  and  bow  shall  I  be  to-day  in  battle,'  says 
Bharata's  foe  {gardndih  dhanv^a^  cd  ^ham  anpio  *dya  mahdrane),  K. 
ii.  106. 28. 

*  E.  g.  kfurdrddhacandropamakamibhalldih  ^ardn^  ciccheda,  R.  vi. 
36. 77  :  cf .  ib.  49. 49,  etc. 
+  vi.  19. 82. 

X  One  example  suffices,  but  names  will  be  found  generally  for  favorite 
weapons.  In  Krishna's  case,  the  discus  is  the  pet  weapon,  but  the  club 
is  nicknamed  kdumodahindmnd  gaddy  i.  225. 28  (the  vajranabhaQ  cakrah 
in  22). 
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The  best  description  of  the  use  of  the  club  is  given  in  the  ac- 
count of  battle  between  Duryodhana  and  Bhima,  where  the 
club  is  used  with  tricks  and  '  cmjles '  of  passes  to  such  an  ex- 
tent that  it  is  plain  great  skill  was  reauired  (ix.  55  ff ;  57. 16  ff.). 
In  fact,  it  seems  as  if  the  highest  skilJ  and  ffreatest  amount  of 
practice  was  spent  on  the  management  -of  tne  war-car  and  the 
club ;  the  bow  being  ordinarily  used,  as  said  above,  with  more 
attention  to  speed  than  to  nicety  of  aim  (although  hwrumedha^ 
or  exact  aiming,  is  spoken  of  as  an  object  of  endeavor).  This 
club-fight  quotes  the  law  that  'no  Aryan  strikes  below  the 
navel '  (see  above,  p.  233) ;  the  event  shows  that  the  PSndu 
hero  managed  bv  a  clever  turn  to  break  both  the  thighs  of  his 
adversarv ;  but  ne  is  greatly  blamed  for  the  act. 

The  club  is  called  by  several  names,  most  commonly  mvsala 
{'  pestle')  and  gadd.  J  udging  from  here  and  there,  a  distinc- 
tion seems  possibly  to  have  existed  between  these  two  forms  of 
clubs  (cf .  vii.  25. 58-59),  but  what  the  difference  is  cannot  be 
determined  from  the  Epic.  The  pindka  also  seems  to  be  a 
general  term  for  the  club,  but  is  usualljy^  confined  to  the  weapjon 
of  the  deity,  and  may  mean  a  bow,  as  it  is  later  identified  with 
the  trident-spit,  gula.  But  beside  these  we  often  ^^pwrighaj 
explained  by  modem  works  as  a  catapult,  but  in  the  Epic  an 
iron-bound  club  flung  with  the  hand.  In  the  descriptions  of 
the  club  we  find  muSi  that  repeats  the  ornamentation  of  the 
bow,  with  some  added  particulars.  Its  general  form  seems  to 
have  been  that  of  a  tapering  post,  girded  with  iron  spikes,  and 
hence  heavy  and  sharp,  sometimes  plated  with  gold,  or,  accord- 
ing to  the  extravagance  of  the  poet's  fancy,  bejeweled.  For 
the  simple  truth  of  the  primitive  club,  we  may  subtract  the 
glitter,  and  leave  an  iron  pillar,  cruelly  made  terrible  with 
sharp  comers  and  inserted  spikes.  It  was  carried  upon  the 
shoulder,  and  appears  in  this  form  to  have  been  used  only  by 
the  well-born.  Probably  its  great  size  and  weight  pi*evented 
its  popularity  as  much  as  anything ;  Bhima,  its  greatest  lover, 
being  at  the  same  time  the  strongest  of  the  Pfindus.  The  de- 
scriptions of  this  weapon  are  generally  quite  uniform,  and 
amount  to  a  heavy  inlaid  gold-plated  sharp-cornered  club  of 
iron  girded  with  spikes.* 


*  The  following  passages  corroborate  this :  kdiimndfigadabhu^iij^ 
(gadd)  adrisdramam  gurvt,  ix.  33. 87  ;  skandhe  kftvd  'yaaiih  gaddm^  ib. 
88  (R.  vi.  55. 12,  gadd  aarvdyan) ;  i^dikyd  'yaai  gadd  jdtarnjDapari^kctd, 
ib.  89 ;  fdikyd  gaddhy  vii.  163. 21 ;  aaddh  .  .  vimaldiJj  paUdtJi  pinaddJidi^ 
svar^ohu^tdifyj  vi.  87. 29 ;  the  gilded  knobs  {samutseaha)  are  particu- 
larly referred  to,  iii.  271. 4 :  gadd  bahtLkanfakd,  R.  vi.  28. 86.  The  num- 
ber of  edges  is  six  or  eight  (9a4asri,  a^idsri),  and  the  club  as  a  whole 
is  often  compared  either  to  the  damjla  of  Yama,  or  to  the  agani  of  In- 
dra  (v.  51. 8 ;  ix.  55. 18, 25  to  end ;  in  v.  51. 24,  28  the  iron  club  is  damas- 
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Besides  the  above-mentioned  ornamentation,  we  find  the  club 
decorated  with  bells,  of  which  a  hundred  are  mentioned.*  The 
simple  staflf  or  cudgel  is  used  as  a  club-weapon.  Sometimes  it 
is  of  iron,  sometimes  of  wood,  but  generally  defined  as  iron. 
Several  weapons  not  more  nearly  defined  appear  to  belong 
here,  as  battle-clubssf  To  prepare  for  a  club-fight,  one  binds  up 
the  hair,  and  fastens  on  a  breastplate  and  helmet  (ix.  32. 60  ff.). 
The  confiict  could  not  take  place  except  on  the  ground ;  the 
care  are  sometimes  unexpectedly  left,  but  often  by  mutual 
agreement,  to  fight  with  the  club.J 

The  following  scene  (vii.  15)  will  illustrate  the  method  of 
fighting  as  generally  described.  Qalya  and  Bhima,  both  cele- 
brated for  their  skill,  face  each  other.  '  No  other  than  ^alya 
can  withstand  the  sweep  of  Bhima's  club ;  and  who  other  than 
Bhima  can  support  that  of  ^alya's  2    Bound  about  with  golden 

oened,  four  ki§ku  long,  with  fair  sides,  six-cornered  (but  in  ib.  24  *  with- 
out ears,'  and  described  as  a  ^taghni  of  heavy  iron :  see  below).  The 
length  of  a  heavy  club  flung  at  the  foe  is  represented  as  four  ki^kus 
also  in  vii.  184. 10,  as  above,  adorned  with  gold  ahgada.  According 
to  L 19. 17 ;  vii.  25. 58  ;  157.  9 ;  163. 27  ;  178. 12,  22,  the  parigha  is  noth- 
ing but  an  iron  club  thrown  bv  the  bearer.  It  is  described  here  as 
'sharp  and  horrible,'  and  is  itself  discharged  at  the  head  of  the  foe 
{mumocaj  vii.  157. 9).  There  is  no  difference  as  to  size  perceptible  be- 
tween the  kinds,  for  the  parigha  is  la^e,  but  (vii.  178. 12)  aiikdyay  or 
enormous,  only  as  a  demon's  weapon.  But  the  iron  gold-bound  mttaala 
seems  smaller  perhaps  in  ix,  14. 29-80  {ayasmayam  mtisalaih  cik^epa 
parighopamam\  since  the  larger  is  that  naturally  used  as  comparison, 
uompare  the  demons'  hahuvydmdfy  ptirighdh  in  R.  vi.  44. 84  (with  simple 
gadal),  and  musaldni).  In  this  passage  aaiaskandha  is  also  (a  beam  used 
as)  a  club.  It  is  possible  that,  m  vi.  117. 28,  fiematdlena  mahatd  hhl^maa 
tiffhati  pdlayan  may  refer  to  the  size  of  Bhishma's  club,  but  probably 
his  si^um  is  meant.* 

*  vu.  178. 14  i^ta^harj^td).  In  this  case  also  the  weapon  is  *  like  fire,' 
probably  from  its  bite,  or  its  gems'  glitter.  Compare  the  *  glowing  clubs,' 
gadal},  pradlptdfy^  of  R.  vi.  17. 27.  So  the  gold-plating  presumably  in- 
auces  the  comparison  with  Indra's  a^ani  (aganlprakhyd  gadd,  vii.  15. 6, 
etc.),  quite  as  much  as  size  or  force. 

t  Thus,  V.  61. 22  ;  vii.  22. 22,  dyasena  da7j4^na  (with  other  arms).  Even 
hicfangara  is  interpreted  as  a  aar)^^,  and  seems  to  be  a  missile  (vii.  25. 
58;  omitted  in  C).  Perhaps  the  unknown  weapon  called  kaidngala 
(iii.15.7)  is  the  same  as  katfangara,  Lagucjki,  explained  by  Pischel 
as  a  Prakrit  word  (Bezz.  B.  iiL),  and  rendered  by  ayoghana,  appears  to 
be  an  iron  club.  Sthuiyi  is  an  iron  pillar  (kdrpidya^d),  vii.  156. 142,  and 
is  flun^  like  other  clubs. 

t  This  jumping  out  of  the  car  to  fling  something  (a  rathacaJcra,  for 
instance)  is  common,  and  is  the  regular  procedure  when  the  horses  are 
slain.  The  hero  then  drops  the  bow  and  rushes  out  with  the  club.  Com- 
pare vi.  58. 28,  sa  cchinnadhanvd  viratho  hatd^vo  hatasdrathih,  gadd- 
pa^ir  avdroJiat  khydpayan  pduru^am  mahat ;  the  same  in  vii.  99. 26 ; 
and  similar  is  lz.  11.41  ff.  Compare  vii  167.8,  where  one  is  exposed 
and  in  danger  from  an  unexpectea  assault  of  this  sort.  Bhima  is  par- 
ticularly fond  of  rushing  out  in  this  way,  viii.  98. 28  ff .  Less  often  the 
sword  is  so  used,  as  in  viii.  18. 29  (virathdu  asiyuddhdya  samdjagmatur 
ihave).  The  club  is  often  hurled  at  the  foe  along  with  other  common 
missiles ;  and  e.  g.  in  vi.  48. 92  it  is  flung  at  a  war-car. 
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flates  (or  thones,  patidih)  shone  Bhima's  club,  and  Qalya's. 
ike  a  flasli  of  fightnine  gleamed  each  club  as  the  two  warriors 
circled  and  manoeuvred ;  for  like  two  circUng  bellowing  steers 
thejr  rushed  about  each  other.  Vainly  they  stood  and  lought, 
while  fire  came  from  out  their  clashing  clubs,  but  neither  yielded. 
Then  back  they  stepped,  retreating  each  eight  paces,  and  like  two 
angry  elephants  again  charged  on  each  other  with  their  mighty 
iron  staves;  that  blow  bore  neither,  and  down  to  earth  fell 
each ;  till  ^alya's  friend  rushed  up  to  aid,  and  the  fight  of  the 
two  was  ended.'* 

3.  The  sword.  The  Epic  affe  seems  to  represent  the  epoch 
where  the  bow  is  yielding  to  tne  sword.  The  latter  is  known 
earlier;  it  is  used,  but  not  so  much,  like  the  club,  as  a  secondary 
weapon.  But  in  the  pseudo-Epic  the  sword  has  become  the 
emblem  of  authority.  Justice  is  now  incorporated  in  the 
sword  {asi).  This  weapon  in  the  final  Epic  reigns  supreme ; 
the  bow  is  an  instrument  more  of  the  chase  than  of  the  battle. 
In  Uke  manner,  in  the  earlier  accounts  of  divine  weapons  be- 
stowed upon  man,  the  bow  is  the  chief  ^f t ;  in  the  later  Epic 
and  last  interpolations,  the  deity's  gift  is  a  sword.  Indra  pre- 
sents Arjuna  with  the  bow  GS^di va ;  Qiva  presents  him  with 
the  sword  Pagupata.  Again,  the  bow  is  the  first  aggressive,  the 
sword  the  defensive,  or  secondary  aggressive  weapon. 

The  sword,  it  is  further  worth  noting,  is  often  no  more  an  im- 
plement of  hand  dexterity  than  a  missile,  to  be  cast  like  a  jave- 
lin.t  The  tormer  use  occurs  often,  but  the  latter  is  stiU  more 
common.    Thus,  we  have  seen  above  that  it  is  synonymous  with 


*  In  this  scene  each  hero  has  a  gadd.  The  circles  and  manoeuvres 
are,  as  in  the  war-cars,  called  so  technically.  CJompare  14, 15,  mdtydn 
man(jialdni  ca  sarvago  viceratui}, ;  and  the  expression  in  i.  69. 28,  gadd- 
manqlalatattvajfialiy  *  one  well  acquainted  with  the  club-circles.'  In  our 
passage,  verse  28,  the  lohadan^a^  *  iron  staff,'  is  the  equivalent  of  gadd. 
The  stepping  back  eighty  paces  for  a  new  charge  is  regrular.  Compare 
ix.  12. 20,  where  the  same  occurs.  The  four  methods  of  club-fight 
spoken  of  ini.  68. 12-18  {catu^pathxigaddyuddhe  aarvaprdharai^t^  ca, 
ndgapf^ihe  ^gvapT§t?ie  ca  babhuva  parini^thitah)  are  denned  by  the  com- 
mentator as  prak^epa,  vik^pa,  parik^epa,  abhik^epa ;  that  is,  flinging 
at  the  foe  from  a  distance ;  engaging  at  the  point  of  the  club ;  revolv- 
ing it  about  in  the  midst  of  foes ;  and  smiting  the  foe  in  front.  Of  gadd 
as  a  projectile  fired  by  gun-powder  (Nitip.)  there  is  of  course  no  trace ; 
nor  of  parigha  as  a  fcittering-ram  (ib.)  requiring  many  to  move  it.  For 
'  mudgaray  see  below.   Compare  further  above,  p.  268,  note. 

fThe  quotation  from  the  Agni  Purai;ia  given  by  Wilson  (iv.  291, 
quoted  by  Raj.  Mitra,  Indo-Ar.  i.  297)  indicates  that  the  sword  was  re- 
garded in  that  work  as  inferior  to  the  bow.  In  this  case,  the  sword 
strictly  as  a  missile  must  be  meant.  The  form  given  the  sword  in  the 
pseudo-Epic  cannot  be  explained  simply  by  regarding  it  there  as  a  type 
of  Justice.  That  it  is  such  a  type  means  that  the  weapon  was  held  m 
honor.  I  am  inclined  to  think  that  the  Purana's  preference  is  more 
formal  than  real,  for  the  sword  is  here  also  the  more  conspicuous 
weapon. 
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sayaka^  or  rather,  regarded  as  a  species  of  sdyaJca^  the  general 
term  for  missile,  but  at  the  same  time  is  ornamented  with  bells 
and  set  in  a  tiger-skin  sheath.  As  an  illustration  of  this  use, 
compare  the  verse:  ^he  was  then  overwhelmed  by  (a  number 
of  weapons  cast  at  him,  namely),  sharp  arrows,  clubs,  pestle- 
clubs,  spears,  post-clubs,  darts,  and  swords,  all  spotless  and 
sharp'  (iii.  204, 24). 

We  might  translate  khadga  here  as  scimeter,  and  add  om  and 
nistringa  as  other  common  names  of  swords,  but  whether  there 
is  a  distinction  between  these  is  not  apparent.  The  asi  may 
be  a  sabre  (often  called  mahmij  dlrghdsi^  '  long  sword ')  and 
nistringa  a  short  sword,  but  I  find  no  Epic  data  for  establish- 
ing a  difference.* 

The  sword-belt  (meJchala)  sustained  the  sheath  {koga\  wherein 
the  sword  hung  on  the  left  side.  The  warrior  was  then  one 
'  whose  sword  is  fastened  on,'  a  common  epithet  of  the  knight.f 

The  sword  can  scarcely  have  been  so  weak  that  a  dart  could 

Eierce  it,  and  we  have  to  understand  poetic  exaggeration,  per- 
aps,  when  in  honor  of  a  knight  we  are  told  that  he  cast  the 
dart  vigikha  so  well  that  it  cut  a  sabre  in  two.:]:  Tlie  Epic 
writers  represent  the  sword  and  other  offensive  iron  weapons 
as  being  a  special  product  of  the  western  countrie8.§ 

We  nnd,  as  observed  above,  that  the  sword  is  secondary  to  the 
bow  and  to  the  club.  Thus,  to  give  one  instance,  when 
Dhrishtadyumna's  bow  and  club  fail,  he  uses  his  sword  and 
shield,  decorated  with  a  hundred  moons  (vii.  191  25).  The 
asipathay  or  '  path  of  the  sabre,'  is  often  spoken  of  as  the  way 
cut  through  a  crowd  by  a  desperate  tighter  (compare  ratha- 
patha).    Not  much  can  be  learned  of  the  sheath  and  hilt.  The 


*Karavdla  meaning  sword  (-hilt?)  is  merely  an  epithet,  'hand-pro- 
tector.' Nistrifiga  is,  according  to  native  etymology,  a  sword  less  than 
thirty  fingers  in  length,  but  is  called  *  heavy*  in  iv.  42. 16.  Aai  is  ren- 
dered sabre  by  Raj.  Mitra,  who  compares  aKivdKijq  (Indo-Ary.  i.  816)  and 
gives  some  modem  illustrations.  He  compares  Bfh.  Sariih.,  which  (50. 
Iff.),  with  the  Ag.  Purana  (244. 23),  specifies  the  longest  sword  (khaqga 
in  both)  as  fifty  digits,  the  shortest  as  twenty-five.  When  asi  is  used 
as  a  counter-part  to  the  bow,  no  special  kind  seems  meant :  e.  g.  R. 
ii.  107. 3,  him  atra  dhanu^d  kdryam  asind  vd  sacarmand. 

jteca  baddhatanutrdi}d1}  .  .  kttgadrino  mdurvimek'halino  vlrdh,  vii. 
17. 28  (where  the  murva  girdle  is  used  for  a  religious  purpose) ;  nad- 
dhakhcujigd  is  synonymous  with  naddhanistringa^  both  apparently  used 
for  sword  in  general.   In  Indo- Aryans  the  sword  is  called  khdri^d  ! 

\viQikhena  sutVepiena  kha4g(im  asya  dvidhd  'karot,  vii.  156.* 85.  The 
epithet  sharp  (tikpia)  is  often  applied  to  the  vigikha  (but  cf.  P.  W.). 

§  Thus,  in  li.  51. 28,  the  tributaries  give  apardntaskmudbhiitdn  dlrghd- 
WW  T^tigaktiparaQvadhdn,  *  long-swords  and  spears  and  battle-axes 
made  in  the  west.' 
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former  was  of  leather,*  and  called  hoqa;  the  latter  is  said 
to  be  of  gold  or  ivory,  and  is  called  Ua/m.\ 

The  sword  was  ornamented,  like  the  club,  with  gold  drops  or 
other  ornaments.:}:  The  word  dhdrd  may  be  applied  to  the 
sharp  edge  of  the  sword,  or  to  the  point,  as  in  garadhdrd  like 
miahdTd.% 

The  dexterity  with  which  the  sword  is  used  is  extolled  (vi.  90. 
42),  and  it  could  not  have  been  of  verv  great  weight,  partly 
because  it  is  used  with  great  quickness  fsee  below),  and  partly 
because  it  is  forever  breaking  in  the  user's  hand.||  In  the  fol- 
lowing passage,  describing  tne  use  as  a  reserve  arm,  the  nis- 
i/rinqa  is  synonymous  with  the  asi :  '  then  these  two,  being  now 
deprived  of  their  chariots,  rushed  together  for  a  strife  with  the 
sword  {as%).  And  they  shone  as  they  bore  the  good  swords'  (ni%' 
tringa  :  viii.  13. 29-30).  The  description  goes  on  to  give  the 
'circles'  and  manoeuvres  employed  bjj^  the  contestants.  Simi- 
lar use  as  a  reserve-arm  will  be  found  m  other  passages.  In  all, 
the  knight  leaves  the  war-car  '  bearing  sword  and  shield.'^  Such 
sword-manoeuvres  are  not  described  in  detail,  but  they  are  in 
part  mentioned  by  name,  and  further  explained  by  the  com- 
mentator. In  one  passage  twenty-one  manoeuvres  are  accred- 
ited to  one  warrior,  the  technicality  indicating  lateness.** 

An  able  warrior  may  advantageously  pit  a  sword  against  a 
bow.  The  man  is  usually  represented  as  running  amuck 
through  the  ranks,  slashing  "everything  he  meets,  even  to  the 
parts  of  war-cars.    But  sometimes  a  regular  duel  takes  place 

*  Later  of  silk,  like  the  silk  sheath  in  Mrcch.  (Indo-Ar.  i.  819). 

t  dantataarun  a«in,  ii.  51. 16 ;  hemataaru  of  nistringa,  iv.  48. 21.  The 
sheath  was  of  cow-hide,  rhinoceros-hide,  tiger-skin,  etc.  In  iv.  42. 12flf. 
we  have  an  elaborate  description  of  the  sword :  the  «dyafca-sword  in  a 
tiger-skin  sheath ;  the  scimeter,  khcufga^  in  a  cow-hide  sheath  (gavye) ; 
the  adyaka  again  in  a  pdncanakhe  koge  (sheath  made  of  the  skin  of  a  five- 
clawed  animal) ;  and  the  niatringa  with  the  adyaka  in  a  gold  sheath. 
In  regard  to  the  position  of  the  sheath,  see  below  (x.  8. 59),  under  pro- 
tective armor. 

t  iv.  42. 16,  hemabindubhir  dv^iaJi  of  kJuufga ;  the  general  word  is 
vigraha, 

I  kha4gena  citadhdrena,  viii.  28. 9.   Compare  iv.  42. 11. 

I  bhagnaniatrihgaJjLy  vii.  14. 74 ;  the  knight  thereupon  takes  to  flight. 

IT  kha^acarmadhft,  vii.  47. 21  ;  compare  ib.  48.  fe.  But  carma  may 
(pseudo-Epic)  be  the  sheath,  as  in  nila^rmdvvtdih  kha4gdth  (xii.  98.  29), 
*  swords  enveloped  in  dark  leather.' 

**  Most  of  them  are  at  once  intelligible.  Swinging  the  sword  about, 
or  over  the  foe,  guarding  hj  a  false  movement,  approaching,  touching, 
forcing  the  foe's  guard,  twisting  to  one  side  or  the  other,  retreating, 
clashing,  assault  from  above,  below  on  an  exposed  part,  flashing  quioc 
passes,  sheathing— the  meaning  of  the  last  three  movements  {bhdratam, 
Kdugikam,  adtvatam)  depends  wholly  on  the  commentator,  vii.  191. 37- 
40 :  cf .  vi.  54. 50.  The  *  hundred  and  one  flights '  of  the  crows  in  viii. 
41. 25ff.  are  in  plain  mockery  of  these  manoeuvres  of  sword  and  war- 
car.  The  Agni  Pura^ia  swells  the  sword-manoeuvres  to  thirty-two 
(251. 4). 
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between  the  sword-bearer  and  bow-bearer.  Thus,  in  one  pas- 
sage, Bhima  seizes  a  sword  and  a  bull's  hide  shield  {drsor 
hmm  ewrma)  decorated  with  gold  stars  and  crescents,  and  meets 
his  antagonist  who  stands  '  fingering  the  bow-string'  and  at  last 
shoots.    But  BhIma  cuts  the  arrow  in  two  with  the  sword.* 

The  sword  appears  to  have  been  worn  at  all  times,  as  a  fully 
equipped  knight  is  described  as  '  bearing  a  breastplate  and  ar- 
rows, and  a  sword  and  a  bow.'f  But  wliile  fighting  in  the 
car,  the  swords  were  very  likely  hung  on  the  side.  In  the 
Kamfiyana  (vi.  51. 1 8),  we  have  a  war-car  described  wherein  were 
thirty-two  quivers,  many  bows  and  clubs,  and  two  swords,  one 
on  each  side,  with  hilts  four  hands  long,  themselves  ten  hands.' 

In  the  latest  portion  of  our  poem,  the  pseudo-Epic  claims 
that  the  bow  is  the  '  first'  weapon  and  the  sword  '  the  fore- 
most.'! 

4.  The  spear.  This  weapon  in  its  various  subdivisions  is 
one  of  the  most  important  in  Hindu  warfare,  and  deserves  a 
special  paragr^h,  although  it  does  not  belong  so  essentially  to 
a  knight's  furnishings  as  do  the  three  arms  mentioned  above. 
But  if  we  include  together  the  chariot-spear,  the  lance,  the 
many  undetermined  arms  that  must  for  lack  of  finer  distinc- 
tioD  also  be  called  spears,  and  finally  the  javelin,  we  have  a 
species  of  arm  constantly  and  veiy  effectively  used. 

Rajendralala  Mitra  has  devoted  half  a  page  to  this  weapon, 
and  attempts  no  distinction  or  definition  (Ind.  Ary.  i.  312).  I 
am  not  sure  that  I  can  add  much  to  his  nothing  m  the  latter 
point;  but  although,  from  the  matter  drawn  upon,  liable  to 
force  a  distinction,  I  should  like  to  say  in  advance  that  the 
ts  often  use  words  synonymously  which  may  strictly  have 
n  applied  to  different  objects. 


*  vi.  54. 26  flf.  This  feat  of  Bhima's  *  preserved  the  army and  char- 
acteristic of  the  ns^ve  account  is  the  added  remark,  that  Bhima  shouted 
with  joy  when  he  had  performed  the  act.  Shouting  was  the  constant 
practice,  either  for  pure  joy  or  to  inspire  fear.  The  *  sister  of  the 
sword'  (asidhenu,  stiletto)  is  not  worn  by  Epic  kings,  as  Nitip.  enjoins. 
It  belongs  to  a  late  age.  The  mdu§tika  (dagger)  and  tli  seem  also  absent ; 
and  I  think  the  hutakha4ga  (dagger)  is  peculiar  to  R.  (vi.  80. 4). 

t  vii.  111.  51 :  compare  K.  ii.  49.  5,  tatah  kaldpdu  aarhnahya  kha^gdu 
haddhvd  ca  dhanvindu  iagmatuJ}  . 

t  Bhishma,  being  asked  what  the  best  weajwn  is  for  all  kinds  of 
fighting  (kiih  svit  prdharanaih  ^e§thaih  aarvayuddhe^),  replies  that 
the  sword  (asi)  is  agryali  prahararj^ndm ;  the  Ik>w  is  ddyam.  He  fur- 
ther makes  the  sword,  cm,  the  type  of  justice ;  the  Pleiades  are  its  con 
stellation ;  A^i  is  its  divinity,  etc.  One  sees  that  the  later  view  ob- 
tains here  (xii.  166. 8  flf. ,  82  ff .).  The  sword  is  par  excellence  the  weapon. 
Compare  what  precedes  this,  where  it  is  said  that  one  man  with  a 
sword  is  able  to  protect  himself,  if  his  bow  be  broken  and  horses  slain, 
against  bowmen,  club-men,  and  spear-men.  Contrast  with  this  the 
bow  as  the  real  weapon  of  the  Epic  knight,  and  also  of  the  earlier  law- 
books. In  Mann  the  bow  is  still  the  chief  weapon,  as  it  is  in  the  early 
Epic. 
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The  galcH  was  a  spear  or  javelin  particularly  nsed  as  ah  ad- 
junct to  the  bow  by  the  wamor  in  the  chariot.  Hence  it  often 
receives  the  name  of  *  chariot-spear.'*  This  weapon  is  made 
of  iron,t  and  is  represented  as  cast  after  the  club-casting  had 
failed.:j:  Like  the  '  golden'  club,  we  find  the  ^ktt  spoken  of 
as  of  gold :  that  is,  with  gold  plating  or  gilding,  and  with  beryl 
adornment  at  the  same  time.§  The  continuation  of  the  last 
passage  quoted  tells  us  that,  after  the  '  terrible  firm  iron  spear 
adorned  with  ^old  and  beryl  and  like  unto  the  rod  of  Yama, 
had  been  cast,  it  was  cut  into  two  pieces  by  arrows.  The  same 
event  occurs  elsewhere.!  Besides,  the  spear  was  adorned  with 
beUs.1 

The  spear  was  grasped  with  both  hands,  and  flun^  at 
the  opposing  war-car.  We  see  in  the  car-use  that,  as  I  said  of 
the  arrow,  the  epithet  dlpta^  glowing,  may  be  used  without 
implying  tire ;  that  the  knight  '  discharged  the  glowing  war- 
car-spear'  can  only  be  taken  j^oetically.  In  the  following,  we 
see  tlie  special  use  of  the  qaki%  or  chariot-spear.  The  knights 
in  the  war-cars  '  flunff  the  chariot-spear.'  '  He  seized  the  spear, 
the  mighty,  with  gilded  staif,  but  made  of  iron — and  this  spear 
of  great  power  he  flung,  hurUng  it  forth  with  both  his  arms.' 
'  He,  standing  in  the  war-car,  seized  the  chariot-spear  of  golden 
shaft,  of  sharp  point,  spotless — hurling  it  aloft  he  flung  it — 
and  it  entered  the  heart  of  the  foe.'**  The  spear,  like  other 
weapons,  for  smoothness'  sake  was  oiled.ff  In  distinction  from 
the  weapons  that  killed  many,  the  qakti  is  termed  '  slayer  of 
one ;'  for,  once  used,  it  was  lost.:j:J 


♦  Although  the  Petersburg  Lexicon  C5orrectly  explains  the  ratha/^akti 
as  a  *  banner^staff '  in  the  passage  which  it  quotes  (rathagaktith  samd- 
gritya,  H.  9868 ;  Uke  dvajaya§tirh  samdgHtfiii,  vi.  101. 48),  the  general 
use  is  that  of  a  weapon. 

t  dycm  gaktihy  vi.  104. 30 ;  sarvapdragavi,  116. 52. 

t  hemapattd  gaddy  the  golden-plateid  club,  is  flung  first ;  then  the 
gaktiy  ib. 

§  i.  194.  7 ;  vii.  186. 42 ;  vi.  111.  11. 

I  In  vi.  58. 14 ;  54.  Ill,  it  is  cut  into  three  pieces  (the  description  coin- 
ciding with  the  last). 

^[  sarvapdragaviifi  gaktiin  .  .  saghantdm  prdhinoty  vii.  92. 66 :  eight  of 
these  are  casually  mentioned,  vii.  106. 29 ;  or  even  one  hundred :  gata- 
ghanid  gaktih,  iii.  286. 8  (different  kinds  of  spears,  iii.  290. 24). 

**  I  group  the  texts  quoted  together :  rathagaktirh  dipt  dm  mumoca, 
X.  6. 13 ;  rathagaktih  samutk^pya,  vii.  82. 58 ;  dorbhydm  dyamya  (in  vii. 
107. 16)  is  like  dhanur  dyamya y  stretching  forth  and  aiming  with  the 
bow ;  sa  ratlie  :  .  ti§than  rathagaktim  pardmfgat  svamyidan^m  akun- 
pidgrdm  sunirmaldmy  samudyamya  ca  cik^epa  ,  .  sd  'tasy'a  hpiayam 
.  .  bibheda,  ix.  10. 38.  In  xii.  4. 18,  rathagdktx  is  grouped  with  arrows 
and  other  missiles.  One  sees,  the  use  is  almost  constant,  like  the  epi- 
thets. Compare  R.  vi.  80. 23-24,  gaktir  dvpyamdiid  svate^'aad  tolitd  ma- 
hdtmand.  In  ib.  82  (cf .  87. 25)  we  find  affaghai^t^  gaktifi :  see  above. 

H  tdiladhduW,i  sutejanat),  (ni^petur  vimaldh  gaktyafy),  vi.  87. 28. 
ekaghni  (opposed  to  gataghni),  vii.  188. 2.* 
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We  thus  obtain  a  fair  idea  of  what  the  poet  conceived  the 
galcti  to  be.  It  must  have  been  rather  large  and  heavy,  and 
seems  more  a  spear  than  a  iavelin.  The  other  members  of 
this  genus  are  not  so  explicitly  explained.  Thev  are  evidently 
not  so  commonly  used,  and  have  not,  so  to  speak,  so  much  in- 
dividuality. Commonly  we  find  them  in  a  group  of  fallen 
weapons  (with  perhaps  the  gakti  among  the  number),  and  can 
only  describe  them  by  saying  that  they,  therefore,  could  not 
have  been  synonymous ;  and,  being  occasionally  called  '  sharp,' 
and  generally  represented  as  '  flung,'  they  must  have  been  sharp 
and  flung.  This  is  not  very  satisfactory.  It  is,  perhaps,  from 
a  vagueness  in  the  poet's  mind  that  we  are  thus  left  in  doubt. 
Chief  in  number  appear  to  be  among  all  the  pattiga  and  rsti^ 
the  kunta^  the  kaimpa  and  hunapa. 

The  paUiga  may  also  be  an  axe.  But  from  the  ordinary  use 
I  take  it  to  be  a  spear  used  by  the  knight ;  while  the  rsti  seems 
to  belong  more  to  the  common  soldiers,  and  is  perhaps  a  jave- 
lin, though  the  commentator  takes  it  to  be  heavier  than  the 
qakti.  The  kxmta  has  the  special  addition  of  iron,  and  may  be 
a  pike  used  for  thrusting,  against  the  inevitably  hurled  javelin. 
The  high-boni  knights  are  represented  at  the  opening  of  the 
war  as  girded  with  breast-plates  and  arista  (protective  magical 
plants),  with  girdles  {]caksa\  helmets,  shields,  swords,  and  pat- 
tiga.  A  commentator  to  Manu  defines  rsti  as  a  sword,  not  a 
spear.  All  the  war-passages  I  have  noticed,'  however,  make  the 
rsti  a  projectile.  It  is  associated  with  a  quiver  in  one  passage 
that  I  do  understand.  Of  the  kunPi^  '  lance,'  as  of  kanapa  and 
hin*ipa^  the  passages  I  can  offer  show  only  an  iron  projectile, 
witliout  nearer  description.  Late  works  make  ihepattiga  only 
a  battle-axe,  two-bladed ;  the  kunta  a  six-sided  lance,  six  or  ten 
cubits  long  (Nitip.).* 

*  The  iKif (ifa,  sharp,  flung,  vi.96.57;  106.22ff.  ;  118.89ff. ;  vii.25. 
58 ;  44. 14  :  compare  iv.  32. 10,  asibhih  paftigdih  prdsdih  gakttbhia  to- 
marair  apt  .  .  saihrabdh&li  aamare  .  .  nijaghnur  itaretaram.  The  ar- 
mor of  the  knights  is  civen  in  v.  155. 12  flf.  (in  distinction  from  the  com- 
mon soldiers).  Badaha,  here  used  of  all  arms,  means  not  *  fastened' 
but  *  furnished.'  In  this  passage,  rpti  seems  a  common  weapon,  opposed 
to  the  knightly  patfigcij  and  differentiated  from  f^fika,  immeoiately 
following  (18).  In  v.  152. 15,  we  have  r^tayas  tunasaihytitdh.  N.  to  M. 
iii.  138  gives  the  idea  that  f^ti  may  be  a  sword.  Compare  v.  165. 3, 
^aktmaJi  sahar^tayafy  (gaktika  =  gakti)^  of  the  soldiers  in  general. 
The  (aya8')kunta  or  iron  lance  (?)  is  mentioned  in  vii.  148. 45 ;  viu.  19. 84, 
et4'-.  Kanapa^  kuryipa  are  spoken  of  in  the  same  passages  and  in  i.  227. 
25 ;  and  with  them  is  associated  the  *  sharp'  kampana  or  dart,  vii.  156. 
141 ;  vi.  57. 24  ;  76. 4  ff.,  etc.,  but  I  can  get  no  description  out  of  the  pas- 
sages, except  that  they  are  all  on  occasion  k^epaniya  or  missile  weap- 
ons (vi.  76. 6).  Oo^r^a,  in  vii.  178. 28,  is  probably  a  spear,  not  an  epi- 
thet. In  NItip.  the  ring  and  cow-horn  spear  are  emblematic  of  a  king, 
another  indication  of  Drojia  being  late.  These  references,  serving  as 
examples,  might  be  multiplied  without  further  information  gained. 
The  gods  fight  with  *  spears  {gakti)  of  different  kinds,'  i.  30. 47  ff.  Qakti 
is  the  generic  name. 

VOL.  Xin.  37 
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5.  Other  offensive  arms.  Those  ah^ady  mentioned  seem  the 
most  often  referred  to,  most  conspicuous  arms  of  the  knights. 
But  equally  common,  and  often  united,  appear  the  bare  names 
of  a  number  of  weapons  now  to  be  quoted.  They  are  scarcely 
divisible  into  classes,  and  their  uses  merge  into  each  other.  In- 
discriminately hurled  at  the  foe,  or  passing  into  the  proper  func- 
tion of  the  next,  confusion  follows  examination. 

The  knights  have  practically  arms  distinct  from  those  of  the 
common  soldiers.  But  they  are  represented  as  using  each  and 
any.  Only  the  base  tools  of  the  low-bom  they  keep  irom — not 
throwing  pitch  and  oil,  not  harassing  the  foemen — but  all  real 
arms  are  ready  to  their  hand,  stored  in  the  war-car,  used  when 
needed.  These  general  arms  the  Hindu  divided  into  four 
classes.  The  division  is  late,  schematic ;  but,  though  not  ex- 
plained, is  familiar  to  the  Epic:  'the  four  kinds  of  great 
weapons,'  to  which  are  added  '  and  the  divine '  (weapons).  As 
a  group  they  are  termed  >  the  fourfold  weapon-collection ' ;  but 
arms  are  of  '  various  sorts,'  and  so  various  that  many  will  not 
be  confined  to  one  rubric*  The  gods  have  just  such  arms  as 
men  have,  only  they  have  some  more  powerful  than  most  men ; 
but  knights,  by  the  help  of  magic  or  divine  intervention,  may 
equal  them  in  the  use  of  arms.f  Foreigners  have  some  pecu- 
liar customs,  and  use  many  arms  as  specialists  more  aptly  than 
natives.  The  different  accomplishments  have  been  explained 
above.  To  note  is  the  excellency  in  Manu  of  special  sections 
of  India ;  in  the  pseudo-Epic,  oi  outside  nations,  particularly. 
In  the  war-scenes  also  the  arms  of  foreigners  are  noted  as  pe- 
culiar. Many  are  special  to  the  '  barbarians.'  Studying  native 
interpretation,  it  is  clear  that  the  uses  of  many  of  these  arms 
were  unclear  to  the  expounders.  Use  and  form  are  differently 
interpreted.  Many  are  totally  unknown.  The  following  are 
the  chief  weapons  of  secondary  importance,  not  arranged  ac- 
cording to  the  native  four  classes,  but  by  their  apparent  impor- 
tance and  frequency  of  use.  First  may  be  mentioned  the  hhin- 
dipala^  for  which  I  see  no  evidence  that  it  is  a  sling  or  a  tube- 
blown  projectile,  as  later  writers  will.  It  appears  to  be  missile, 
flung  by  hand,  and  is  usually  associated  with  darte,  hammers, 
clubs,  etc.  A  varied  reading  in  one  passage  confirms  this  by  show- 
ing us  the  wooden  handle  attached  to  the  weapon.:]:  The  tornara 
is  a  dart  of  iron,  either  straight,  or,  less  often,  a  straight  shaft 

*viii.  7. 6,  mahdstrdni  .  .  caturvidhdni  .  .  divydni  cdi  'va;  aatra- 
grdmaih  caturvidharh  labdhvd  (learning),  iii.  809. 18 ;  vividhdni  gastrani, 
ndndgastrdni,  i.  19. 12 ;  82. 12. 

f  Compare  the  commonplace  weapons  of  the  divinities  in  i.  30. 47  flf., 
etc.,  and  see  below. 

J  The  bhindipdla  is  mentioned  in  v.  19.3;  vi.96.57ff.;  106.22  flP.; 
vii.  25. 59  ;  in  v.  155. 1  ff.,  gulabhindipdJa  is  discarded  by  N.  for  gdla-,  as 
the  wood  of  this  tree  makes  the  handle. 
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bearing  at  the  end  a  hook.  This  latter  is  probably  the  spit-  or 
ttidenirtoma/ra.  According  to  the  commentator,  it  has  a 
wooden  handle.  Interesting  is  the  confession  conveyed  in 
the  special  kind  of  dart  caSed  visatoma/ra^  'a  dart  bearing 
poison';  doubtless  to  be  taken  literally.*  The  toma/ras  are 
represented  as  gilded,  and  must  have  been  light,  as  they  are 
compared  to  fiery  locusts.  They  appear  to  be  javelins,  and  are 
flung  by  the  hand.  But  the  commentator  explains  one  sort  as 
an  arrow  (see  below).  One  is  mentioned  as  an  iron  gilded  staff, 
capable  of  piercing  an  arm  and  coming  out  beyond.  Its  sharp 
point  is  particularly  emphasized,  f 

Less  impoi-tant  missiles  are  the  hammer,  axe,  spit,  and  other 
less  definite  weapons,  as  follows.  Although  the  axe  and  spit 
would  antecedently  not  be  regarded  as  missiles,  their  use  in  tne 
Epic  makes  it  necessary  to  group  them  as  such. 

The  hammer,  mudgwra^  is  of  iron  {ayoghcuna)^  and  is  dis- 
tinctly a  missile,  bein^  cast  with  the  lamida  and  with  stones 
{upala).  The  divinities,  as  shown  in  the  Indra-Vritra  scene, 
employ  the  mudga/ra  along  with  the  sword  and  spear,  etc.:]: 

The  ^xe^  para^adfva^  huJiga^  is  often  mentioned  as  a  mis- 
sile. It  might  be  termed  a  royal  weapon,  being  chiefly  used 
by  nobles.  The  battle-axe  {Jcuthdra)  is  Para§u-Rama's  pet 
weapon.  A  distinction  (unknown)  is  made  between  para^ 
and  pa/r<igoadha,% 

Qiva's  weapon,  the  trident,  is  imitated  among  arms  by  the 
fwte  or  spit,  a  missile  of  iron,  but  not  very  effective,  and  easily 
cut  in  two.    The  Quldgakti  is  a  trident-headed  spear.  || 


♦Both  the  anku^tomara  and  vi^tomara  are  found  in  the  list  of 
weapons  in  v.  155. 1  ff.  The  ordinary  tomara  is  found  passim  in  ^1 
heaps  of  weapons. 

fvi.113.89;  Tii.25.68;  165.86;  viii.  27. 15  flf. ;  i.  19. 12  :  fourteen  are 
flun^  at  once,  *  sharp  as  the  sun's  rays/  in  vii.  39. 7 :  compare  tomardn 
agmsaihkd^n  chalahhdn  iva  vegitdn  {mumoca)  in  xiv.  75. 18,  where  they 
are  as  usual  cut  to  pieces  by  arrows. 

t  xii.2^.  14.  In  vii.  25. 58  ff.,  ayoghana^  defined  by  N.  as  lagw^,  is 
distinct  from  mudgara.  Kutamiidgara,  R.  vi.  87. 51 ;  76. 25,  seems  to  be 
a  hatchet  rather  than  a  hammer.  1  have  not  noted  it  among  Epic  arms. 
It  may  be,  in  the  usual  sense,  concealed,  a  trick-weapon,  but  is  possibljr 
another  kind  of  hammer.  Compare  mudgardh  kiitakJiacjtgdg  cay  R.  vi. 
80.4.  According  to  the  Nitip.,  the  mudgara  is  three  cubits  long,  weigh- 
ing over  a  thousand  pounds. 

I V.  19. 8  ;  vi.  96. 57  (ayaskuntdih  paragvadhdih) ;  46. 13 ;  vii.  25. 59  ; 
Kama's  axe,  xii.  49. 33 ;  a  distinction  m  paragUj  iii.  160. 58  {paracoadha, 
flung) ;  and  in  kuliga,  iii.  20. 84,  from  paragvadha^  83.  Here  N.  gives 
v^jr&niy  thunderbolts,  as  the  meaning  of  kidigdni.  Paragu  is  properly 
nothing  but  a  woodman's  axe.  Compare  R.  ii.  111.  10,  drumo  yathd 
vane  paragund  kfttafy.   So  ddtra,  v.  155. 7,  is  merely  a  sickle. 

I  The  last  quotation  from  the  third  book  (iii.  20. 33  ff.)  mentions  gadd, 
hala,  prdsa,  gulagaktif  gaJcti,  paragixidha,  kuliga,  pdga,  f?(i,  kav^apa^ 
p^ip(^igay  bhtigunifi  m  a  heap.  For  use  stated  above,  compare  vi. 
fe.27;  ix.  21.24  ;  trigtUa,  trident  of  9iva,  vii,  202. 42.  Vishnu  has  the 
cakra  and  gdrhga,  Qiva  the  gula  or  %nndka. 
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The  hhv^uTidl,  defined  in  the  Petersburg  Lexicon  as  *  a  cer- 
tain weapon,'  is  a  projectile  hand-weapon,  used  with  clubs,  spits, 
etc.,  and  is  made  of  iron.  More  dennite  statements  fail  me, 
although  the  weapon  is  often  mentioned.* 

The  jprdsa  {prdQa\  from  its  name  a  projectile,  is  sharp  and 
broad,  as  well  as  spotless.  Its  edge  is  particularly  spoken  of 
(see  lists  above),  but  I  see  no  Epic  reason  for  claimmg  that  the 
j^dsa  was  the  same  as  the  quoit,  or  the  trident.  Wilson  says 
it  is  the  '  quoit,  or  the  same  as  kunta,^  Later  works  than  tfie 
Epic  make  the  prdsa  the  same  as  the  discus,  cahra^  or  a  spear 
oi  seven  cubits. 

Among  projectiles  -we  must  reckon  the  claw-knife  or  con- 
cealed kniie  {n<ikh(ira^  '^^)^  besides  the  simple  knife  {ksura\ 
used  as  projectile,  or  as  a  kind  of  hand-weapon  with  which  to 
tear  out  the  eyes  of  a  foe.  The  lower  classes  of  fighters  are 
armed  with  masses  of  weapons  of  all  base  sorts,  such  as  pit<?li, 
burning  oil,  etc.,  that  do  not  probably  come  under  the  head  of 
weapons  at  all.  They  were  carried  by  the  infantry  (xv.  23. 4), 
and  by  bands  of  men  on  the  elephants.f  It  is  interesting  to 
note  how  such  a  list  as  this,  attributed  to  all  the  soldiers,  con- 
tradicts the  whole  spirit  of  the  military  '  code.' 

Not  to  be  flung,  but  to  be  held  before  one,  and  to  pierce  and 
bore  the  foe's  booy,  are  the  caldk^b  and  ganku^  said  by  the  com- 
mentator to  be  identical.  They  are  apparently  sharp  pointed 
stakes,  perhaps  of  wood  (vii.  25. 50 ;  vi.  46. 34). 

Before  passing  to  the  subject  of  defensive  armor,  we  have 
yet  to  examine  the  so-called  fire-arms  and  divine  weapons.  As 
a  close,  however,  to  the  general  offensive  weapons  already  de- 
scribed, it  may  be  well  first  to  give  collectively,  and  in  the 
manner  in  which  the  Epic  describes  them,  the  general  weapons 
thought  of  as  necessary  for  a  well-equipped  anny.  The  col- 
lective impression  thereby  given  us  is  stronger  than  that  pro- 


*iii.  15.8;  vii.  25. 58;  ix.45.  111.  See  the  quotation  iii.20.34,  above. 
The  gula  and  bhuguntjli  are  mentioned  as  equal  to  gula  and  patfi^a  (to- 

f ether  with  the  word  gulavar?a  as  epithet  uniting  both)  in  iii.  170. 3. 
t  seems  a  sort  of  spear,  used  most  commonly  in  close  standing  with 
paftiga,  gtUa,  etc.,  as  here.  One  passage  represents  iron  spears,  quoits, 
stones,  and  hhugunijls  as  raised  high  in  the  air  with  the  hand  and 
thrown,  i.  237. 25.  R.  has  a  companion  to  the  bhugu7i<jl.iy  namely  trtkan- 
faka,  which,  I  take  it,  is  a  late  equivalent  for  ftlia,  meaning  tndent  (R. 
iii.  28. 25). 

t  A  list  is  given  in  v.  155.  '  Hair-catchers,*  balls  of  hot  iron,  sand, 
oil,  pots  of  poisonous  stuff  ('snakes'),  cords,  nooses,  concealed  knives, 
etc.  Kdn4^Ldan(jiaka  may  be  a  regular  weapon  (trident).  Ploughshares 
(slra)  are  found  here,  and  baskets  with  pans  of  coals.  The  noose,  pdca 
or  rajju  (cord),  is  used  to  throttle  the  foe.  Some  such  noose  seems  to  be 
used  oy  the  knights  as  a  lasso  in  viii.  53. 24  ff.,  called  a,  pddabandha,  or 
ndgam  astram,  *  snake- weapon.'  Ck)mpare  with  this  R,  v.  46. 15,  osfra* 
pdgdir  na  gakyo  ^ham  baddnum  atydyatdir  apt. 
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duced  by  the  separate  individuals.  We  see  more  clearly  the 
Hindu  conception  of  an  army.  In  quoting  these  groups,  tlie 
explanations  already  given  may  be  incorporated  without  com- 
ment ;  in  doubtful  cases  the  commentator's  word  is  accepted, 
and  indicated  by  quotation-marks ;  in  the  few  new  unwarlike 
implements  used  as  weapons,  however,  a  word  is  added. 

A  typical  sea  of  weapons  is  casually  presented  in  the  follow- 
ing passage  (vii.  178. 23ff.) :  'they  rained  upon  each  other 
with  a  stream  of  weapons — iron  clubs,  spits,  swords,  knives, 
darts,  arrows,  wheels,  axes,  iron  balls,  staves,  cow-horns,  mor- 
tars,' etc.,  witli  a  last  resort  to  trees  torn  up,*  and  other  native 
resources  of  half -demoniac  beings  such  as  nere  engaged.!  In 
this  passage,  under  'clubs,'  we  have  four  kinds  mentioned, 
(gadd^  paHgha^  pinaka^  musala) ;  lances  and  darts  are  trebly 
named  {prdsa^  tomara^  kampana) ;  arrows  are  of  three  names 
{bhalla^  Qara^  nnrdca) ;  and  there  remains  the  cow-horn  and 
hhindipdla  (the  former  doubtful),  and  the  mortar  {ulukhala)"^ 
vrith  iron  balls  that  are  probably  slung  or  dropped  heated  on 
the  foe.X 

But  perhaps  the  best  example  mav  be  drawn  from  the  open- 
ing of  the  battle-scenes,  already  referred  to  for  manv  special 
kinds  of  arms.  Here  we  read  how  the  great  mass  of  soldiers 
drew  out  in  array,  and  what  the  arms  were :  of  the  common 
soldier  first,  and  then  specially  of  the  knights  (v.  155. 1  ff.). 
'  Now  the  king  drew  out  his  forces  and  divided  his  eleven  ar- 
mies according  to  their  highest  work,  their  medium  ability, 
and  their  worthlessnes8.§  Then  they  advanced,  armed  and 
provided  with  the  chariot-planks,'  with  large  quivers,*  with  the 
'  leather  protectors  of  the  war-car,"  with  javelins,*  and  '  quivers 
for  horse  and  elephant,'*  with  the  foot-soldiers'  quivers,  with 
metal  spears,'  witn  heavier  wooden-handled  spears,®  with  flags 
and  banners,*  with  heavy  arrows,"  with  cords  and  nooses,"  wifli 
blankets,  with  hatr-seizers with  jars  of  oil,  molasses,  or  melted 
butter,  sand,  and  snakes  with  lighted  ij)  powder  of  pitch," 
with  bell-hung  spears  or  swords,"  with  *  water  heated  by  iron 
balls,'  and  stones,"  with  spits  and  spears,"  with  '  missiles  of  wax 
melted,'  and  hammers,"  with  trident  or  spiked  staves,"  with 
ploughshares  and  darts  (javelins)  that  are  poisoned,'"  with  '  bas- 


*  Compare  R.  vi.  55. 28 ;  also  ib.  61. 20,  and  often. 

t  The  rdk^asa  usually  fights  with  ordinary  arms,  but  he  is  not  a  fair 
fighter;  he  is  stigmatized  as  kutayodhin,  vii.  179.  21,  but  more,  on  the 
whole,  for  his  tricks  than  for  his  weapons. 

t  As  an  appendix-group  add  vii.  148.  36  ff. ;  ix.  45. 108  ff .  {praharandni 
kirtyamdndni  crnu). 

§  sdra,  madhyaj  phalgu.  The  commentator  says  *  stationed  in  the 
van,  center,  and  rear';  but  this  is  the  consequence  of  their  division  by 
quality.  Phalgu  is  worth lessness,  not  rear :  compare  viii.  11. 24.  mahd' 
camiih  phalgu^e^d,  *the  miserable  remnant  of  the  great  force.' 
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kets  with  which  to  fling  hot  balls,  and  the  box  containing  these 
balls  resting  in  the  baskets,"'  with  hooked-lances,"  with  wooden 
breast-plates,"  with  weapons  concealed  in  wood,"  wntli  '  blocks 
of  wood  with  iron  spikes,'"  with  tiger  and  leopard  skins  '  for 
man  and  war-car,'  with  dart  and  horn,"  with  crooked  javelins, 
with  axes,  spades,  and  oil  of  sesame  and  flax,"  and  gilded 
nets.'"*  Such  was  the  array  of  the  Kurus,  excluding  the  char- 
iot-description following,  where  we  also  find  javelins,  bows,  etc. 

These  weapons  are  aU  retained  or  discharged  by  the  hand. 
No  mention  of  the  nii'arta/na^ov  property  of  (discharging,  ^rr/- 
yoga^  and)  recovering  missiles,  would  lead  us  to  suspect  a  spe- 
cially adept  band  of  lassoists  or  boomerangists,  though  the  ex- 
ercise of  this  art  gave  rise  to  the  nivartana  superstition,  and 
the  latter  is  elsewhere  in  the  Epic  one  of  the  forms  of  magic 
power  gained  by  religious  meditation.    The  nooses  rarely  come 

Prominently  into  action.  They  were  cast  from  the  raised  hand, 
'he  iron  balls  do  not  appear  to  be  more  than  one  of  the  be- 


* '  anukarsa ;  •  tunira ;  '  varutha ;  *  tomara ;  *  updsaAga ;  •  ni^aiiga ; 
''gakti;  ®r?{t;  *dhvaja,  patdkd;  ^ardsanatomara,  *  a  very  heavy  ar- 
row discharged  by  a  bow '  (not  a  hand-/omara,  javelin) ;  "  rajju,  poQa  ; 
^'^ paricchada  and  kacagrdha :  both  are  doubtful ;  perhaps  paristara 
should  be  read  and  karagraha ;  in  either  case  the  first  word  is  equiva- 
lent to  dstarana,  blankets  or  coverings  of  some  sort ;  and  the  second 
word,  if  not  hair-catcher,  is  hand-catcher  {kaca-  is  the  usual  word  : 
compare  vii.  36.  26,  N.  *ankuga ') ;  vik^epa  is  added  to  show  that  it  is  a 
weapon  cast  upon  one  (perhaps  also  the  paristara  is,  if  equal  to  dstarana, 
the  round-circling  weapon,  boomerang :  compare  R&jend.,  Ind.  Aryans, 
i.  814  ;  dstara  is  boomerang  in  the  Nitiprak.,  but  no  form  of  this  sort  is 
found,  I  think,  in  the  Epic  as  a  projectile) ;  ^*tdilaffu4avdltika  and  dfivi- 
^aghaia;  ^* sarjurasapdnsavali ^  lam  not  quite  sure  of  the  meanmg; 

ghaniaphaldiea^  on  sword  or  spear  or  even  shield,  perhaps,  p^toSa 
is  board  or  blade  ;  ^^ayogu^ojalopala  (the  natives  and  admirers  love  to 
extract  cannon,  or  at  least  catapults,  from  every  mention  of  iron  ball 
and  stone ;  the  commentator  here  explains  the  use  of  the  iron  balls 
reasonably,  but  thinks  the  stones  must  have  been  flung  by  *  machines ' : 
they  were  flung  by  hand);  "fd/a-  or  gt'ila-bhindii^la  (see  above); 

madhucchi^tci-mvdgara ;  ^^kdndadan^^y  =  kanfaJcadatujla,  or  v.  1. 
dan^akantaka,  same  meaning:  siravi^atomara;  gurpahitaka  (com- 
pare what  was  stored  in  the  chariot,  besides  quivers  and  oreastplates, 
in  R.  ii.  39. 19  ff.,  pifaka  with  klianitra ;  and  ib.  37. 5,  khanitrapitake  .  . 
saqikye,  baskets  with  cords);  ^ ahkugatomara  (or  jjavelins,  as  before) ; 
'^^kilakavaca,  doubtful,  perhaps  kUakrakaca^  saws  m  wooden  handles  ; 
^*vdgi  or  tidsl  (see  above);  ^'Tfkmdana;  **ri<(i  and  {^iiga:  *  rrf*  is  a 
hand-missile  used  among  the  Dravidians,  crooked,  with  wooden  shaft 
iphalakay :  gfiiga  is  curiously  defined  by  N.  as  *a  means  of  freeing 
(killing)  one  bleeding  when  smitten  with  a  cluf) ;  but  it  may  mean  a 
horn  k)  void  excrements  in '  (compare  the  weapon  [?]  hv4a  or  hula^  in 
the  list  of  iii.  15.6,  defined  by  a  commentator  to  Manu,  reading  hv4a 
for  gu(}a  in  M.  iii.  133,  as  a  double-edged  sword ;  but  the  Epic  commen- 
tator, in  iii.  284. 4,  defines  it  as  a  privy-horn,  mutrddyutaarjandrthaih 
cfiigam) ;  ^''prdsa  (bhalla),  kuffmra^  kudddla,  tdilak^dumasarpis ;  the 
last  also  explained  as  protective  oil-cloth ;  *^  rukmajdla. 
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loved  missiles  mentioned  as  stone,  sand,  pitch,  potted  snakes, 
etc.,  etc. — crude  and  brutal  roughness  all.^ 

The  barbarians  are  not  worse  than  the  natives  as  to  their 
arms,  but  are  occasionally  spoken  of  in  an  an^ry  way  as  using 
un-Aryan  methods.  What  could  be  more  Aryan,  however, 
than  the  arms  poured  out  upon  Arjuna  by  the  barbarians  in 
general  {rrdecchm) '{  '  They  cast  upon  him  the  eared  reed  ar- 
rows  and  iron  arrows,  the  javelins,  darts,  spears,  clubs,  and 
hhi/ndijpalas '  that  the  Aryans  themselves  used.f  But  we  learn 
that  the  Kiratas  use  poison  (and  appear  to  be  blamed  for  it !) ; 
that  the  KSmbojas  are  particularly  '  hard  to  fight  with ' ;  that 
the  barbarians  generally  are  '  evil-minded ' ;  that  the  Qakas  are 
'  strong  as  Indra '  (vii.  112. 38  ff.) ;  that  the  barbarians  generally 
use  ^  various  weapons ' ;  that  the  Kambojas,  again,  are  '  cruel 
and  bald ' ;  that  the  Yavanas  carry  especially  arrows  and  darts ; 
and  that  the  mountaineers,  Parvatiyas,  are  proficient  in  throw- 
in^stones,  an  art  the  Kurus  are  asserted  to  be  unfamiliar  with.:]: 

The  pseudo-Epic  groups  several  foreign  excellencies  in  war- 
like matters  under  one  head,  and  enjoins  that  each  aUied  nation 
shall  use  its  own  arms.  '  Let  each  man  fight  according  to  his 
native  usage.  The  Gandharfih  and  Sindhu-stovIrSh  use  claw- 
knives  and  darts  (quoits  ?)  {nakharaprdsayodhinah) ;  the  U§mar 
rah  are  good  at  all  weapons ;  the  Pracyah  are  excellent  at  qXq- 
phantr^ghtins  {mdtanff a  i/uddha) ;  they  are  also  deceitful  fight- 
ers {kutayodfiinah) ;  the  Yavan^  and  Kambojfih,  with  those 


♦  The  iron  balls  are  flung  with  clubs,  as  in  vii.  178. 28  (quoted  above). 
As  they  serve  to  fill  the  Ust  of  the  city's  Dossessions,  N.  naturally  trans- 
lates gu4a  (as  usual)  by  golaka  in  iii.  15. 8,  helped  thereto  by  ogrnt,  just 
before.  But  adornment  and  defense  are  united  here  throughout,  and 
9agv4o^^nigik& purl  may  as  well  mean  *  with  ball-tipped  horns'  as  with 
a  machine  no  one  ever  heard  of  for  casting  iron  balls.  It  is  useless, 
however,  for  these  commentators  to  see  that  the  iron  balls  and  other 
*  powder  '-implying  *  machines '  are  always  flung  by  hand.  This  they  pass, 
and  translate  always  from  the  modem  point  of  view  of  late  works  that 
have  specialized  these  terms.  As  we  saw  above,  the  hot  bails  were  prob- 
ably brought  boxed  in  baskets  (on  the  elephants)  and  dropped.  Oil  fires 
ana  heated  sands  are  used  in  mid-battle.  Such  a  combination  as  mgadd- 
yogtufaprdsdfy  (carried  and  discharged)  would  alone  decide  the  matter 
to  an  impartial  judge.  We  have  here  (vii.  86. 24)  simply  '  clubs,  iron  balls, 
and  darts,'  as  hand-missiles,  and  certainly,  as  so  explained,  no  more 
awkward  than  a  pot  of  snakes.  Compare  vii.  25. 59,  pdnsuvdtdgnisali- 
Idir  bh(i8nialoftj^fn3Ladrumdih.  The  nooses  are  used  as  said  above  in  ix. 
45. 109  {pdqodyatakardh  kecit).  The  plough-share  {sira)  is  Balarama's 
pet  weapon;  haldyudha  is  a  common  type.  In  ix. 00. 9  an  attack  is 
actually  made  with  the  plough-share,  Idngala.  It  is  not  infrequent  as 
an  ordinary  wea{)on.  C!ompare  the  list  halagaktigaddprd8acarmakha(}' 
gar^itomara,  vii.  112. 15.  Worth  noting  is  the  omission  of  lavitra, 
scythe,  enumerated  among  amukta  in  Nitip.,  since  we  find  this  neither 
as  weapon  nor  as  car-defense,  though  knives  protect  divine  cars. 

t  karriindltkandrdcdis  tomaraprdsagaktibhih ,  mmaldir  hhindipdldii' 
ca,  viii.  81.12  ff. 

X  vit  lift.  14  flf.;  121. 14 ;  agmaytuidha,  gildyuddha,  ib.  81-45,  36,  32. 
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« 

living  near  Mathnra,  are  expert  in  kicking  (or  boxing  ?  niynd- 
dhahuQaldh) ;  tlie  Daksi^ifttyah  are  especially  swordsmen  {tm- 
pdTiayahf  (xii.  101. 1  ff.). 

As  to  the  use  of  eared  (barbed)  weapons  generally,  of  which 
I  have  spoken  under  the  head  of  arrows,  it  is  worth  noting  that 
just  what  the  law  in  this  regard  forbids  is  found  agam  and 
again ;  and  that,  on  the  other  hand,  the  like  pretension  to  fire- 
arras  on  account  of  the  later  use  of  naliha  is  utterly  impossible 
for  the  Epic,  on  account  of  its  use  as  simple  arrow  or  projectile 
by  hand.* 

I  have  quoted  above  the  absurd  statement  that  all  the 
Kurus  were  ignorant  of  the  art  of  stone-fighting,  as  contrasted 
with  the  mountaineers,  who  are  especially  '  stone-nghters.'f  But 
our  last  reference  to  the  rude  and  irregular  fighting  of  all  com- 
batants will  dispute  this  statement.  For  when  two  fighting 
fail  of  .weapons,  the V  take  to  aught  their  ingenuity  suggests, 
'  dirt,  fire,  water,  ashes,  stones,  wood,'  and  so  forth,  ana  then 
attack  with  the  fists.:]:  Fisticuffs,  alternating  with  hairpuUing, 
biting,  etc.,  ends  in  a  wrestling  match.  If  this  does  not  suc- 
ceed, he  whose  attendants  can  help  lets  them  run  up  and  cut 
the  other's  head  off.§  In  another  scene  we  have  resort  to  fists 
and  feet  at  once  when  clubs  give  out ;  and  such  expressions  as 
'  nail  to  nail,'  '  hair  to  hair,'  '  tooth  to  tooth,'  show  the  close  po- 
sition of  combatants.! 

The  divine  weapons,  with  the  question  of  certain  *  machines,' 
will  now  be  discussed.  It  is  not  the  writer's  fault  that  these 
are  grouped  together.    They  have  been  implicated  by  others. 


♦  harnindltka,  vardhakania,  vikartia  are  species  of  one  genus.  CJom- 
pare  note  above,  and  vii.  166.  23  ff. ;  170. 85  {mpdthakamindrdcdih,  with 
fe^ra.  vatsadanta,  etc.) ;  vii.  47. 20  {taih,  karnind  'tdcjiayad  dhj'dt) ;  ib.  48. 
1  («a  karnwh  karnind  karriepunar  vivyddha) ;  vii.  169. 9  {kaniin&i  'kena 
vivyddhd  .  .  ). 

\  parvatiydl),  pd^driuyodhiria}),  {''pdnayaJ))^  but  kuravai  sarve  nd  'gma- 
yuadhavigdradd^,  vii.  121. 14  ff.,  31. 
tvii.25.58ff.;  i.  19. 17. 

^ paddcordh,  aamdkramya  sphurato  ^pdhamc  chirafy,  viii.  28. 38.  Fisti- 
cum  {mu^iiyuddha),  hair  pulling  (kegagraha),  are  esteemed  less  scien- 
tific than  wrestling  [bdhuytiddJia) ;  for  the  last  has  its  termini  technici, 
and  yields  little  to  the  art  of  weapons.  Compare  the  pffthahhaiiga, 
sampurnamurcchd,  piirnahiimbha,  attitudes  of  wrestlers,  in  the  Jara- 
sandha  scene,  ii.  28. 19  ;  and  compare  the  famous  wrestling  of  Bhima  in 
iii.  11. 62  {repeated  in  iv.  22)  and  iv.  13. 

I  vii.  177. 45.  Compare  viii.  49. 80 :  kacdkaci  yuddham  dfsid  dantddanti 
nakhdnakhi  (like  rathdrathi)  mu^tiyuddhath  niyuddhaih  ca.  Compare, 
for  the  last,  niyuddha  *  feet-fight.'  vi.  76. 4,  asiyuddhe  niyuddhe  gadd- 
yuddhe  ca(with  arms  following).  As  nakluXy  *  nail,'  passes  into  nakhara, 
*claw  knife'  (e.  g.  vii.  19. 32,  vipraviddhdsinakhardi)),  so  mu^ti  seems  to 
pass  into  a  *  dagger'  in  mu^iika  as  used  later,  but  in  the  E^ic  this 
mv^tika  equals  mustiyitddha.  The  same  irregular  paroxjrsmal  fighting 
characterizes  the  battles  in  R.:  *  tearing  hair,  biting  ears,'  etc.,  with 
much  noise  in  every  scene :  e.  g.  R.  vi.  37. 50 ;  ib.  54. 57  ff. ;  98. 25. 
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and  so  closely  that  for  convenience'  sake  it  is  better  to  speak  of 
them  together.  For  the  Hindu  warriors,  not  content  with 
earthly  arms,  received  from  spiritual  powers  or  Powers  certain 
*  divine  arms,'  which  are  clearly  magical  and  demoniac.  They 
had,  too,  what  they  called  'machines'  and  'hundred-killers.' 
The  later  Hindus  acquired  gun-powder,  and  employed  earlier 
terms  in  a  new  sense.  Macmnes  and  hundred-kiUers  were  con- 
verted into  cannon,  rockets,  etc.  Naturally  the  next  step  was 
made  by  European  scholars.  The  divine  weapons  become  in 
their  hands  only  gunpowder-weapons.  For,  as  with  all  heavenly 
manifestations,  fire  is  spoken  of  with  the  divine  weapons.  This 
rational  and  radical  explanation  is  pleasing  because  it  is  radical. 
We  do  not  believe  in  divine  weapons,  and  are  glad  to  have  a 
rational  explanation.  Nevertheless,  our  Hindus  did  believe  in 
them.  They  never  ventured  to  interpret  divine  arms  as  fire-arms. 
We  cannot,  then,  deny  their  fire-divine-arms  as  products  of  their 
poetry.  Wliether  these  really  existed  is  of  no  consequence. 
The  question  is,  did  they  conceive  of  fire-divine-arms  as  proba- 
ble and  natural.  They  did,  and  they  also  imagined  divine  arms 
without  fire.  Thus,  a  bow  or  a  sword  is  a  '  divine  arm '  when 
given  by  God,  or  endowed  by  the  might  of  the  user's  piety 
with  superhuman  power.  Fire  is  not,  therefore,  a  necessary 
concomitant  of  divine  arms.  Hence  no  reason  exists  for  sup- 
posing that  earthly  fire  manifested  in  a  weapon  first  suggested 
'divine  arms.'  What,  now,  to  the  Hindu  are  the  divine  arms ? 
They  are  mentioned  as  a  matter  of  course  in  very  many  battle- 
scenes  (e.  g.  vi.  74. 6).  Arjuna  uses  them  when  hard  pressed  on 
all  occasions.  .  How  does  he  use  them  ?  He  meditates  them 
into  existence.  They  are  weapons  of  magic.  Many  other 
heroes  have  them.*  Now  they  are  two-fold,  as  said  above. 
Either  like  the  '  weapon  of  Parjanya,'  weapons  fashioned  in 
heaven  and  endowed  by  the  gods  with  power ;  or  the  ordinary 
weapons,  bewitched  by  spiritual  mastery  of  nature.  They  are 
not  always  fiery.  'Fiery'  is  not  always  a  mark  of  divine 
weapons.  Two  results  flow  from  these  considerations.  Fire 
is  used  not  of  fire,  but  of  the  swift  sharp  biting  power  of  a 
weapon.  Prayer  and  meditation  inspire  the  most  ordinary 
weapon.t 


*  The  later  literature  is  also  given  to  the  employment  of  mystic  arms. 
Compare  their  use  {dffneyam  aatram,  etc.)  in  acts  one  and  five  of  the 
Utt.  Ramacarita. 

fvi.  117. 36,  divyany  astrdni  saihcintya  prasaihdhdya  .  .  sa  tdir 
astrdir  mahdvegdir  aaddha  .  .  .  vi.  119. 16 ;  vii.  16. 25,  tarh  guram  dr- 

rutinam  mantrdstre^u  kctagramam,  etc.    Parjanvdstram  in  vi.  121. 
The  CLgani,  made  by  God,  and  furnished  with  eight  bells  {a^t^ghantd), 
is  flung  and  caught  in  battle,  vii.  156. 157.    A  like  weapon  made  by 
Budra,  with  eight  wheels,  is  of  iron,  vii.  175. 96 ;  the  ndrdyana-astra — 
end  of  vii.,  especially  adhy.  201 — is  late,  like  the  eight-wheeled  one; 
YOU  xiu.  88 


Digitized  by 


298  E,  TF.  JlopUm, 

We  may  here  consider  more  particularly  some  of  the  weap- 
ons appearing  most  fire-like.  Tlie  '  wheel  of  fire'  is  a  quoit- 
disc,  which  we  have  seen  among  heaps  of  ordinary  arms  on 

the  astram  dindram  is  more  conimon,  vii.  157. 87-39  (see  below).  The 
arrow  cast  by  Arjuna,  in  viii.  90. 108,  is  *  fire-like,  terrible,  with  snake- 
like poison,  stone-hearted  (agmaadra),  and  divine,'  for  he  discharged 
this  *  saying  a  prayer  over  it'  (abhimantrya).  So  in  vii.301.  lOflf., 
a  weapon  mcanted  becomes  an  dgneyam  aatramj  *a  fire  weapon,' 
but  it  18  only  a  *  glowing  arrow'  for  fiie  bow  (abhimantrya  garaih  dlp- 
tam).  Arjuna's  speciafly  divine  weapons  are  a  sword  and  a  bow.  But 
he  has  besides  a  number  of  others ;  and  in  fact  they  are  unlimited ; 
for,  whenever  he  chooses,  he  says  his  incantation  and  makes  ordinary 
arrows  divine.  Compare  iii.  845. 17,  26,  25  {dwydstrajpramantritdh  .  . 
khacardJi).  Kar^a's  God-given  earrings  and  mail  (iii.  800-311)  are  ex- 
changed for  an  ordinary  spear  (cakti),  but  so  inspired  that  it  returns  to 
the  hand  when  it  has  been  discnarged  and  slain  many :  this  spear  may 
only,  like  Pa^upata,  be  used  in  extreme  need  (iii.  810. 88).  Arjuna's 
weapons,  being  most  prominent,  may  be  mentioned  here  in  a  group. 
He  has  the  atnur^akarna,  indrajdla^  adura,  dgneya,  sdumya,  gabda- 
vedha  (loc.  cit.).  He  has  the  sword  of  Civa  and  the  antardhdna  of 
Varuija ;  the  vajram  astram  and  agania  (thunderbolts,  lightnings) ;  the 
aammohana  that  gives  distraction;  the  self-discharging  returning 
weapon  called  *  Brahma's  head.'  Compare  iii.  40. 15 ;  41 ;  iv.  66. 8 ;  iiu 
44. 4  (in  ib.  100.11,  the  vajra  is  {wi^owri)  ;  i.  183. 18  {brahmagiro  ndmd 
^atraih  aaprayoganivartanam) ;  other  divine  arms  from  Prajapati,  In- 
dra,  Agni,  Rudra,  in  iv.  64. 23 ;  the  divine  weapons  of  Arjuna,  like 
those  in  the  Ramayai^a  (R.  i.  80. 28),  turn  and  address  their  master,  iv. 
45. 26-27.  By  the  dgneya  or  Fire-weapon  he  made  fire  ;  by  the  vdruiw 
or  Water-weapon,  water ;  by  the  vdyavya  or  Air-weapon,  air,  i.  185. 19 
(which  shows  the  dgneya  as  Fire- weapon,  not  as  fire- weapon);  pdr- 
janya,  hhduma,  pdrvata  follow ;  the  antardhdna  causes  disappear- 
ance ;  by  their  aid  he  becomes  short,  tall,  etc.  Arjuna  gives  an  exhi- 
bition of  his  god-given  arms,  the  bow,  the  arrows,  the  horn  (Deva- 
datta),  etc.,  in  iii.  175. 1  ft.;  and  in  vii. 80. 15  ff.,  as  an  exhibition  of 
magic,  ^akuni  showers  down  from  the  sky  all  sorts  of  weapons,  /«- 
gvj^yogv4d^dna1),  gataghnyag  ca  aagaktayal},  etc.  (asthiaarhdhi  is 
mterpreted  *with  bone  phalaka'),  in  all  twenty-four,  *and  other 
weapons,'  Observe  that  clubs  and  spears  as  well  as  gataghnia  charac- 
terize the  downfall.  The  bdrfiaapatyam  dgyieyam  given  Arjuna  by 
Dro^a  is  hurled  at  the  Gandharva,  and  bums  the  car,  glowing,  1. 170. 81. 
But  following  this  we  see  the  magic  reappear.  In  iii.  170. 20  a  mddhavaih 
ndmd  'atram  is  added  to  the  list,  and  in  v.  96. 42  we  find  that  all  the  di- 
vine tricks  are  placed  in  the  bow  Gan^iva,  for  kdkudVea  (puts  the  foe 
asleep,  in  183. 16-18  with  waking,  aamoodhana),  guka  (contuses),  ndka 
(maddens),  ah§iaamtarjana  (incantation),  aaihtdna  (uninterrupted  flow  of 
darts),  nartdka  {pdigdca,  makes  the  foe  jump),  ghora  {rdJc^aa,  horrible 
qualities),  and  daya  modaka  (the  foe  kills  himself  by  putting  stones  in  his 
mouth),  all  rest  in  the  bow.  They  are  purely  magical.  There  are, 
by  the  wajr,  three  especially  divine  bows :  Varui^'s  G&ipijiva,  Indra*s 
vijaya,  Vishnu's  Cariiga  (horn-bow);  but  GaQ^i^a  is  the  best  bow, 
as  Sudar^na  (Vishnu's  discus)  is  the  best  general  weapon  (to  unite 
two  accounts  in  v.  158. 4-5 ;  54. 12).  Dro^a's  arms  are  the  dindram^ 
vdyavyam,  dgneyam,  etc.,  iv.  58. 52.  In  R.  we  find  a  hero  rather 
exhibiting  disdain  of  these  arms :  *  fie  on  my  divine  arms,'  he  cries 
(R.  V.  34. 15).  The  mantras  used  for  any  purpose  of  incantation  are 
from  the  Atharva-Veda  {imam  mantrarh  gffMrta  tvam  dhvdndya  di- 
vdukaadm ;  and  mantragrdmah  .  .  atharvagiraai  grutaJi,  iii.  305. 16,  20). 
In  R.  i.  30. 4  if .  is  a  huge  list  of  these  and  similar  divine  arms.  Com- 
pare ib.  24. 12,  where  there  are  also  *  arms  unknown  to  the  gods'  {devdg 
ca  na  vidur  ydni)  \ 
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any  battle-field.  It  became  the  weapon  of  Vishnu,  and  hence 
its  divine  character.  Perpetually  we  have  the  old  common 
quoit,  flung  like  a  hammer  by  men,  and  the  new  spiritualized 
oivine  weapon,  with  its  attributes  transferred  again  to  the  hu- 
man arms.  But,  fire  or  not,  no  one  can  claim  gun-powder  for 
it  It  is  picked  up  and  flung,  and  caught,  and  cuts  off  a  head. 
It  is  flung  along  with  battle-axes  and  arrows  and  swords ;  it  is 
cut  in  two — it  is  an  ordinarjr  missile  weapon,  undescribed,  ex- 
cept in  the  case  of  the  divine  copy,  which  is  fiery,  sunlike, 
with  a  thousand  spokes  (rays).* 

We  may  turn  now,  having  seen  how  purely  poetical  are 
the  divine  arms,  to  those  instruments  of  war  the  names  of 
which  a  later  age  employed  to  designate  powder-weapons. 
The  iron  ball,  ayogvda^  which,  we  have  seen,  is  not  to  be  dif- 
ferentiated from  the  mass  of  ordinary  projectiles,!  is  claimed 
as  a  *  cannon'-ball,  because  there  is  mention  made  of  '  machines.' 
But  we  can  safely  leave  the  ball  till  we  establish  the '  machine.' 
We  saw  in  the  paragraph  on  the  Hindu  city  that  these  ma- 
chines, ycmtra  gataghnij  were  posted  as  part  of  a  city's  de- 
fense, and  in  all  probability  were  employed  to  cast  heavy 
shafts  or  let  fall  stones,  as  they  are  posted  so  as  to  command 
approaches  below.  They  are  (when  their  position  is  specified) 
not  at  the  gates,  but  above  them.  That  the  yamiva  or 
jTKihdycmtra  is  found  in  the  camp  is,  when  we  remember 
that  the  camp  is  conceived  of  as  a  miniature  city,  not  enough 
to  make  us  believe  it  a  field-machine  for  projectiles ;  that  it 
is  rarely  found  on  the  field,  and  then  not  possibly  used 
as  a  cannon,  substantiates  its  powderless  character.  On  the 
other  hand,  negatively,  it  is  inconceivable  that  such  primitive 
arins  as  are  used  throughout  the  war  in  the  Epic  account  should 
have  been  employed  contemporaneously  with  powder,  guns, 
and  cannon ;  it  is  further  inconceivable  that,  liad  they  been 
used,  they  sliould  not  have  been  mentioned  as  such  in  a  way  to 
leave  no  doubt  in  the  reader's  mind.  Of  this  perfect  silence  in 
regard  to  the  use  of  guns  and  cannon  on  the  part  of  the  poet 
Oppert  gives  a  very  naive  explanation.  He  says  of  the  use  of 
gnn-powder,  that  it  '  was  so  common  that  it  was  not  worth 
mentioning.'    Finally,  it  is  positively  against  the  use  of  these 

*  dgneyam  aatram  .  .  cakraik  lebhe^  vii.  11.21;  cakraih  divyaih  8a - 
hasraram  offfhtidt  .  .  k^rdntam  .  .  .  surydbham  maniratnavibhusi- 
taiheik^epa,  vii.175.46:  but  compare  ijmn  dhaniih^  kh€ujigdng  ca  ca- 
krdni  ca  para^vadhdn  .  .  .  ciccheda,  viii.  47. 12;  with  the  gataghniy  in 
viii.*27. 8^  The  discus,  i.  e.  of  Vishnu,  is  again,  in  contrast  to  these, 
described  as  magical ;  it  returns  to  its  owner,  is  five  cubits  long  (v.  68. 3, 
sapahnava,  vydmdntara  \2\  =  'sasamhdra,  paficahasta^).  It  is  also 
called  raihdnga,  as  the  cakra  is  literally  a  wheel. 

f  Compare  ayogtufa  with  prdsa,  gadd,  etc.,  in  the  quotations  given 
above. 
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arms  as  described  to  explain  them  as  fire-arms.  A  good  con- 
clusive instance  is  found  in  the  use  of  the  word  that  Oppert 
takes  to  mean  a  gun — really  one  of  the  barbed  arrows  we  saw  so 
frequently  used.  The  barb  called  the  '  ear '  Oppert  cleverly  ex- 
plains as  the  lock,  trigger,  etc. ;  but  when  we  read  '  they  camiot 
draw  the  arrow  of  speech  out  of  a  man's  body,  although  they  draw 
out  barbed  reed  arrows  and  iron  arrows,'  we  refuse  from  the  con- 
nection alone  to  think  it  possible  that '  barbed  reed  arrows'  has 
already  passed  into  the  meaning  '  guns.'*  To  take  these  weap- 
ons in  order :  the  '  fire-weapon'  or  '  fire-wheel'  I  have  already 
shown  to  be  a  divine  weapon,  and  the  fire  transferred  to  the 
ordinary  discus,  which  is  constantly  used  as  a  common  hand- 
projectile.  The  ndJlkaj  ka/rnmdllkaj  constantly  in  connection 
with  na/rdca,  the  ordinary  iron  arrow,  is  nothing  but  the  genus 
to  a  species  called  '  boar-ear  arrow'  {vardhakar7ia\  and  is  used 
by  knights  standing  in  their  chariots  shooting  with  their  bows.f 
The  gatfighnl  (or  -gkni)  has  often  been  noticed  in  the  groups 
of  projectiles.  The  gunpowder-champion  assures  us  that  it  is  a 
rocKet  or  something  of  the  sort  in  late  literature,  or  even  a  can- 
non, and  must  be  the  same  in  the  Epic.  It  means  a  '  hundred 
kiUer,'  against  the  spear  as  a  '  single-killer '  (see  above).  We 
saw,  however,  just  now,  that  if  a  spear  is  properly  spiritualized 
it  can  also  kill  its  hundreds  and  return  to  its  owner.  In  the 
Epic  use  it  is  a  simple  projectile.  It  is  flung  by  hand  (Wilson 
denies  this),  and,  lite  a  sword  or  a  spear,  is  '  split  to  pieces '  by 
the  arrows  of  the  foe.  Just  as  a  sword  or  spear  is  ornamented 
with  bells,  so  a  qatd^hni  is  ornamented  with  bells.  It  forms  one 
of  a  group  of  missiles,  darts,  arrows,  etc.  As  common  arrows 
are  called  glowing,  so  the  ^taghm  is  '  bright '  and  '  horrible ' ; 
but  even  a  bow  is  like  '  a  wheel  of  fire.'  Fire-comparisons  are 
employed  for  poetic  effect.  Only  a  prosaic  or  forced  interpre- 
tation would  allow  us  to  render  'fiery'  as  really  'of  fire.'  A 
knight  seizes  a  quantity  of  gataghnls^  along  with  (^^uoits,  balls, 
and  stones,  for  throwing  purposes.  The  demons,  indeed,  era- 
ploy  these,  but  so  they  do  all  other  mortal  anus.  The  name  is 
used  as  a  strong  argument,  but  we  must  not  forget  that,  if 
'hundred-killer'  seems  to  imply  a  projectile  that  explodes,  a 


♦  V.  84. 79,  karnindllka-ndrdcdfy  opposed  to  vSkgalya. 

f  Compare  the  quotations  given  above  under  *  arrows,'  and  add  e.  g. 
kan^indnkandrdcdig  chddaydm  dsa  tad  balam,  vi.  106. 18,  of  a  bowman  ; 
karnindrdca,  varahakarna,  ncUika,  as  arrows  in  vii.  179. 14 ;  rathinag 
ca  rathdir  djan  karninaUhasdyakaihy  nihatya  samare  virdn,  vi.95. 
31 ;  80,  too,  vui.  81. 12.  Arrows  are  like  fire,  but  in  the  same  breath  like 
poison,  both  tropical :  vi^dgnipratimdlj^,  vii.  156. 128,  a  point  discussed 
above.  Observe  also  that  in  nalikd  we  have  one  word,  in  ndllka  an- 
other ;  and  that  the  true  word  for  *  gun'  is  the  later  form  nalika,  which 
is  not  in  the  Epic  at  all.   Compare  Oppert's  Weapons,  pp.  11,  63. 


Digitized  by  Google 


Position  of  the  Ruling  Oaste  vn  Ancient  India.  301 


common  hook  is  called  an  'all-killer.'  Moreover,  this  very 
name  is  applied  to  Bhima's  ordinary  club.* 

The  ycmt/ra  or  m>ahdyantra^  the  machine.  This  is  asserted 
to  be  a  cannon.    Let  us  examine  its  actual  use  in  the  Epic. 

In  the  battle-scenes,  the  ya/ntra  is  a  contrivance  oi  almost 
any  kind.  It  is  a  restrainer  or  protector,  and  serves  as  armor 
or  holder  of  a  fastening  ;t  as  the  rope  or  the  holder  of  a  ban- 
ner ;:f  it  is  even  a  drumstick  (vii.  23.  85) ;  it  is  shattered  (among 
the  ordinary  arms  cast  at  the  enemy),  as  if  of  fragile  nature  ^vi. 
96. 71) ;  it  is  generalized  as  any  contrivance,  e.  g.  as  a  divme 
discus  (i.  33. 3) ;  it  is  part  of  the  trappings  of  a  war-car,  the  bands 
of  the  chariot  (vii.  14y.  88J ;  it  is  a  common  projectile,  flung  with 
fotagknl,  cakra,  gudopala  (iii.  284. 30) ;  even  with  the  epithet 
mahd  it  is  only  one  of  a  list  of  ordinary  arms  (v.  152. 15). 
Outside  of  war  it  is  a  '  contrivance  in  mid  air '  (a  hanging  tar- 
get :  vdihdycLsa^  i.  185. 10).  It  is  used  to  sail  a  boat  with 
(i.  141. 5).  There  are  other  '  movable '  machines  for  the  water 
(i.  128. 40 :  ya/ntrdni  samcdrikdni).  But  it  is  used  for  hoisting 
heavy  things  with,  as  in  the  Harivanja,  '  he  raised  the  great  bow 

^Cataghnl  as  a  simple  projectile,  flung,  and  split  by  arrows,  vi.  113. 
39  ff.;  96. 57  ff. ;  ornamented  with  bells  like  sword  and  spear,  i^atagharytd 
^kt^y  iii.  286. 3 ;  i;ataghnlg  ca  sakihkinlfy,  viii.  14. 35 :  compare  ix.  17. 
46 ;  use  as  hand-projectile :  *  Nakula  cast  a  spear  at  him ;  oahadeva,  a 
club :  Tudhishtlura,  a  gataghniy*  and  Q&ljs,  cut  all  these  to  pieces  with 
his  arrows,  ix.  13. 22,  cf .  26 ;  used  with  darts,  blocks  of  wood,  and  other 
like  weapons,  vii.  133.44  (compare  R.  vi. 65. 21,  use  same);  called  su- 
ghord,  citrd,  vi.  119. 2 ;  other  weapons  called  fiery,  vii.  138. 21 ;  115. 80 ; 
119. 82  (brijjht  like  fire,  a  bow  like  a  wheel  of  fire) ;  even  in  a  chariot- 
spear  and  sword  (but  rathagakticakra  N. )  we  are  told  that  the  sword  is 
a  'divine  gleaming  sword,  like  fire,*  drawn  from  its  sheath  *  like  a 
snake  from  its  hole,'  x.  6. 18-15 ;  use  with  cakra,  etc.,  pariofhya  cata- 
ghnig  ca  sacakrafy  aagu^opalafy,  iii.  284. 81  (where  it  is  addea  they  flung 
them  with  a  movement  of  the  arm) ;  exactly  so  in  ix.  45. 109-110, 
parighabdhavdh ,  gataahnlcakrahastdl), ;  the  demons,  again,  in  iii.  169. 
16,  use  gataghnij  with  bhugun^h  etc. ;  the  ending  ghni  is  found  in 
ekaghni,  a  spear,  vii.  183. 2  ;  ct.  ^atrughna,  a  dart,  vii.  156. 132 ;  the  hook 
called  *  all-killer,'  sarvagh&tiy  m  vii.  29. 18  {ahkuga) ;  Bhima's  club  is 
ni^kama  dyasi  sthuld  supdrgvd  kdncani  gadd  qataghni  gatanirhrddd^ 
V.  51. 24.  The  qataghni  is  usually  among  city  defenses,  e.  g.  iii.  15.  7.  The 
'two-wheeled  and  four-wheeled'  qataghnyati  of  vii.  199. 19  can  only  be 
explained  of  poetically  applied  meteorological  phenomena,  like  the 
other  heavenly  appearances  there  mentioned,  where  lights,  and  clubs, 
and  quoits,  and  iron  balls  appear  in  all  directions,  and  are  the  result 
of  magic  power.  We  might  even  take  catugcakrd  dvicakrde  ca  (gata- 
ghnyo  banuld  gadd)  as  special  phenomena.  I  have  admitted  the  bare 
possibility  of  ignited  arrows  under  the  word  dtpto,  but  can  find  such 
use  only  of  arrows  or  similar  weapons  '  as  if '  glowing  with  fire,  agnikal- 
pdH),  .  .  pradiptdir  iva  pdvakdin  (yodhdih)^  etc.,  implying  only  this  if 
we  study  the  connection  in  which,  as  here,  vii.  112.  51,  such  phrases 
occur.   Compare  the  club  in  vii.  15 ;  viii.  25. 15. 

t  vii.  90. 22  ;  93. 70 ;  viii.  93. 9. 

\  vii.  92. 72,  yantramvkta  itxi  dhvajah ;  R.  ii.  84. 8,  yantracyuta  iva 
dhvajaJ).  (compare  R.  vi.  20. 19,  dhvajdv  iva  mahendrasya  rajjuyuktdv 
aeefiatdm). 
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with  power  as  if  an  iron  yimtra  V— or  as  in  the  Epic's  lirst  book, 
where  a  y antra  is  employed  to  move  a  mountam  and  set  it  on 
the  tortoise.* 

But  the  yami/ra  is  generally  a  defense  in  a  fort  (ii.  5. 36),  over 
the  gates  of  towns  (ni.  15. 5  ;  xii.  69.45),  where  the  use  is  no- 
wise explained,  except  as  by  the  later  commentators  taken  to 
be  machines  to  cast  iron  balls  with  powder,  i.  e.  cannon.  Here 
they  are  at  most  catapult8.t  The  so-called  astrayantra,  in- 
stead of  meaning  cannon,  means  a  manoeuvre  in  fighting  (as  a 
technical  term).:}:  But  the  yaaitrcL\%  not  unknown  on  the  field; 
hence  its  peculiar  properties,  had  it  had  any,  could  not  have  es- 
caped notice  (vi.  17. 33 ;  54. 55, 61 ;  with  tomara^  tunlra,  etc.). 
Again,  we  find  that,  when  elephants  are  on  a  i>eaceful  march, 
they  carry  yantra  already  '  strung,'  with  other  weapons.^  The 
later  division  of  the  army  as  six-fold,  including  '  treasure  and 
yamtra^  applies  to  any  machines  (see  above).  The  noise  pro- 
duced by  tne  ymUm  may  be  thought,  in  spite  of  this  number  of 
disproving  examples,  to  favor  the  meaning  of  cannon.  For  we 
read  '  the  noise  of  the  great  bow  was  like  that  of  a  yantra.^ 
But  there  is  no  reason  why  the  catapult  discharging  stone 
should  not  be  so  used ;  and  negatively,  again,  why  is  the  smoke 
of  the  discharge  never  alluded  to  ?|i 

Most  marvelous  in  view  of  the  powder-theory  are  these 
facts :  that  we  have  no  smoke  from  the  arms  in  question,  and 
no  gim-powder  is  mentioned  f\  that  powder  is  always  the  rocks 

♦  H.  4515 ;  i.  18. 12.  Observe  in  H.  that  the  slow  motion  of  the  gradually 
raised  bow  is  the  point  of  comparison  ;  with  the  example  from  the  first 
book,  it  is  clear  that  a  derrick  is  meant.  Notice  how  late  is  the  iron 
yantra.  Compare  xiv.  77. 26,  vicakar§a  dhaniUlf, .  .  yantmsye  *va  cabdo 
^bhiin  mahdiis  ta^a.  Here  the  sound  of  the  bow  is  like  the  discharge 
of  a  catapult  (as  well  as  cannon).  So  R.  vi.  72. 24,  yantrasya  ce^pimd- 
nasya  mahato  ddnamir  ttxz,  of  the  sound  of  the  demon's  teeth.  This 
is  a  good  example,  for  fire  came  from  his  eyes,  and  fire- imagery  is  ex- 
hausted before  coming  to  the  yantra^  which  is  reserved  for  noise. 

f  So  in  iii.  284. 4,  where  the  account  of  the  moat  filled  with  crocodiles 
and  guarded  by  stakes  is  followed  by  the  statement  that  there  were 
kapdiayantray  machines  to  guard  the  doors ;  but  the  commentator  ex- 
plains '  to  throw  balls  with/  although  the  following  words  mean  only 
that  there  were  balls  and  stones  and  the  hiujiay  which  he  renders  privy- 
horn.  Even  the  Puranic  yantra  is  used  in  the  same  simple  way.  e.  g. 
Ag.  P.  240. 28  ;  168. 88.    Compare  above,  p.  178,  note. 

1  ix.  57. 18. 

§  XV.  28. 9,  gajdJii,  .  .  sajjayantrdyudhopetdf^. 

I  iii.  280. 36,  vispharcLs  tasya  dhanu^o  yantrasye  ^va  tadd  habhdu: 
compare  the  noise  spoken  of  above,  in  xiv.  77. 26. 

1[  In  i.  80. 47  ff.  {gastrdni  .  .  aavisphidihgajvdldni  sadhumdni  ca  sarva- 
fa{t),  sparks  of  fire  and  smoke  are  mentioned  in  connection  with  the 
arms  of  the  gods ;  but  here  Agni,  the  god  of  fire,  is  the  god  of  smoke, 
and  clouds  are  msbde  of  smoke,  according  to  the  Hindu  belief  ;  so  that 
this  proves  nothing  for  the  use  of  smoke  from  fire-arms.  Besides,  in 
this  passage  only  sharp  axes,  spears,  discs,  tridents,  etc.,  occur,  and  the 
smoke  and  fire  accompany  them  as  divine  manifestations,  not  proceed 
from  them.  Smoke  and  fijre  are  mentioned  in  vi.  87.  84 — from  the  ele- 
phants' tusks  1 
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|]rrotind  np  by  demons  fighting;  that  the  words  for  guns, 
ndika  and  tupdhij  are  unknown ;  that  the  balls  are  generally 
oil-balls  or  hot-water-balls,  and  that  no  mention  is  made  of 
discharging  any  other  balls  with  (gun  or)  machines ;  that  the 
later  word  for  ^shot'  is  here  'arrow'  {gara\  and  cannot  be 

i  otherwise  interpreted ;  that  no  mention  of  firing  what  is  sup- 
posed to  be  a  cannon  occurs ;  that  the  Greek  writers  do  not 

■     nint  at  the  supposed  use;  that  the  one  prop  on  which  the 
hypothesis  rests  is  that  gun-powder  'was  so  common  that  it 
was  not  worth  mentioning.'* 
Let  us  remember,  in  closing  our  view  of  the  offensive 

[  weapons,  that  not  only  are  fire-arms  uncertain  in  meaning,  but 
many  of  the  common  arms  have  different  meanings,  and  are 
differently  interpreted  by  different  scholiasts,!  their  local  usage 
doubtless  guiding  them  in  their  selection.^ 

E.  Armor  and  defense.  The  arms  discussed  above  are  of 
course  in  part  defensive  as  well  as  offensive. 

The  difference  between  foot-man  and  knight  comes  now 
more  prominently  before  us.§  The  knights  used  most  of  the 
common  weapons.  In  fact,  except  for  the  vulgarest  weapons, 
the  hot  sand,  burning  oil,  snakes,  etc.,  the  noble  and  well-l)om 

I  did  not  not  hesitate  to  employ  the  arms  of  the  common  people. 
The  latter  likewise  used  tne  nobles'  bow  and  sword  and  spear. 
Each  class  had  its  natural  and  more  usual  arms,  a  distinction 
between  them  (perhaps  almost  forced,  when  we  come  to  detail) 
being  attempted  above. 

But  in  protective  armor  the  knight  was  more  the  gentleman. 
His  equipments  here  rather  than  in  offense  marked  him  as 
apart  from  the  foot-soldiers  and  horse-riders.    The  armor  de- 


*In  iii.  171.  3,  cliffs  are  ground  up  into  stone-powder,  a^m(icurinuni ; 
the  devils  fling  fire,  rock,  wind,  and  themselves  into  the  bargain,  ajs 
weapons.  So,  vli.  121. 45,  of  mountaineers.  No  (ignicurTj^a,  gun-powder, 
is  mentioned,  only  aemcusurna  in  agmayuddha.  The  acam  is  the 
wheel-moved  thunderbolt,  at  the  command  of  a  pious  knight,  but 
remaining  a  divine  weapon,  as  above,  and  in  iii.  42.  5. 

f  It  is  not  the  text,  but  the  commentator's  interpretation  of  the  text, 
to  which  Oppert  is  indebted  for  the  facts  which  he  thus  quotes  :  *  Ma];^i- 
pura  .  .  connected  with  QukracSrya,  the  presumed  author  of  Qukranfti 
.  .  is  the  same  Ma];^pur  of  which  we  have  read  in  the  Mahabharata 
that  it  was  provided  with  fire-arms  and  guns.'  .  .  (Madras  Journal, 
1879,  p.  167  flf.;  in  1881,  the  late  NItiprakagika  edited  by  the  same). 

t  MacRitchie's  accounts  of  the  gypsies  of  India,  1886,  makes  proba- 
ble that  artillery  was  introduced  mto  Europe  by  the  Gypsies  (Ja^s  or 
Jat^  as  he  thinks,  of  Sindh).  A  Hun^rian  chief  of  twenty-five  tents 
made  musket-balls  and  other  ammunition  in  1496  for  Bishop  Sigismond. 
So  late  a  date  cannot  affect  our  interpretation  of  native  Epic  passages. 
Grierson  holds  that  there  is  no  proof  that  the  Gypsies  were  Jatts 
(Ind.  Ant.  xvi.  88.) 

§  <^urdh  are  the  knights,  though  not  exclusively  so ;  sdinikdfjL,  the 
common  soldiers ;  yoddhdh  is  used  of  both  indifferently. 
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scribed  belongs  to  the  knight,  not  to  the  mass  of  those  about 
him,  although  perhaps  to  a  limited  extent  imitated  by  them. 


difficult  to  know  just  where  groups  of  protective  armor  belong. 
Thus,  we  know  that  skins  were  used  as  shields  to  the  chariots, 
even  rhinoceros-hide  {khddgakmaca)  being  so  employed ;  and 
that  tiger-  and  leopard-skins  (see  above)  are  founa  in  the  gen- 
eral enumeration  of  protective  devices  for  the  whole  arm^. 
Again,  poetically  the  common  equipment  is  naturally  passed  in 
silence,  while  tlie  gaudy  is  described.  We  must,  tnerefore, 
for  the  most  part  content  ourselves  with  the  arms  of  the  knight. 

We  have  a  picture  of  a  Hindu  warrior,  as  he  stands  ready 
for  battle.  He  is  '  armed  with  a  cuirass,  and  with  guards  for 
his  hands,  and  has  on  his  fingers  the  protector,  on  his  arms 
the  guard  against  the  bow-string.'*  To  quote  here  (as  fre- 
quently in  other  places)  one  example  as  illustrative  of  wliat 
might  be  shown  by  many,  we  find  tnat  the  cuirass  is  described 
as  of  gold — that  is,  gilded — and,  with  one  word,  many  under- 
stand such  gilding  as  an  ornament  of  most  of  the  arms.t  Dec- 
orations such  as  the  'hundred  moons'  of  Dhrishtadyamna's 
shield  are  like  the  same  ornaments  in  weapons  of  offense. 
Compare  vi.  116. 19,  shields  with  a  hundred  moons  and  stars. 

The  latest  scenes  naturally  describe  the  most  brilliant  armor. 
By  uniting  two  passages,  we  see  at  once  of  what  material  the 
pieces  of  defense,  mainly  shields,  cuirasses,  and  breastplates, 
were  made.  We  find  them  seven  in  kind :  iron,  copper,  brass, 
silver,  gold,  wood,  hide.  At  once  the  precious  may  be  sub- 
tracted from  the  base  metals,  as  we  find  them  added.f 

Varman  and  k^wdca  are  the  usual  names  of  the  body-armor.§ 
This  is  sometimes  termed  '  body-guard'  (tanutra^  -t/rdrui)^  but 
is  elsewhere  the  particular  breast-guard  of  the  whole  armor  of 
man  or  beast,  as  'body-guard.'  Another  name  for  this  is 
gdtrmarcundnij  '  limb-guards,'  distributively,  equivalent  to  the 
collective.  II 

*  iii.  87. 19 ;  x.  7. 52,  kavaci  satalatrdry)  haddhagodhdngiUitravdn, 
and  dhanim>drLir  baddhagodhdhgulitravdn.  In  the  first,  C.  reads 
tanutrdty),  1474. 

t  kdhcanavarmabhft^  ix.  32.  64 ;  i.  30.  47. 

X  kdr^ndyasaih  varma  hemacitram,  vii.  127. 17  ;  tdmra-rdjata-ldukay 
Iduhdm  kavacdni,  iv.  62. 4,  7  ;  gold  especially,  ix.  32. 63 ;  wood,  kUaka- 
vacdni  (see  above) ;  hide,  dvipiearma-avamiddha,  nydghracarma,  vi.  46. 
81 :  compare  above,  p.  282,  note,  on  arms.  The  cuirass  is  occasionally 
expressly  stated  to  be  very  costly:  vii.  165.  29,  kemacitram  mahddhanam 
kavacam. 

S  gardvara{7ia)y  *  arrow-guard,'  may  be  anything  that  protects  the 
body  from  arrows,  as  shields,  helm,  breastplate,  or  quiver.  As  shields, 
perha(>s,  in  vi.  60. 17  ;  vii.  14. 72. 

I  viii.  27. 33 ;  vi.  119. 4,  samgirnatanutrdnali,  all  his  armor  was  pierced ; 
vi.  95.47,  varmamukhyam  tanutrdnam;  gdtrdvarandni  in  vii.  2.28 
{katHicdni,  N. ;  shields,  P.  W.) ;  kahkata,  elephant-hook,  may  mean 
cuirass  in  vii.  187. 47.   Compare  garma  varma  ca  in  vii.  117. 28, 


should  be  said  at  the  outset),  it  is 
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Specific  ornamentation  is  found  in  the  rich  descriptions  of 
the  fourth  book.  The  armor  is  here  adorned  with  suns  and 
moons,  etc.*    In  this  passage,  and^a««im,  the  cuirass  is  lauded 

impregnable;  the  nivdtakavaca^  'invulnerable  plate,'  is 
always  assumed.  But  the  knights  are  in  reality  perpetually 
unharnessed  {aka/vaea),  from  the  armor  being  either  hewn  off 
or  becoming  loose.f 

Varmanj  generally  iron,  and  carmam,^  leather  armor,  are 
often  mentioned  together.:]:  Of  metals,  by  far  the  commonest 
is  iron.  Of  hide,  we  find  a  bull's  hide,  and  loose  bear-skins 
(with  a  brass  breastplate),  but  the  latter  are  generally  for 
shields.  Netted  armor  or  wire  netting  may  be  meant  in 
jala^  which  is  adorned  with  gold  and  worn  by  beasts  and  men.§ 
Varman  means  '  cover,'  and  ca/rman  '  skin.'  Hence  vamum 
may  often  imply  cwrmam..  The  fixed  phrase  khadgam  earma 
tdthd  grhya  seem  to  point  to  the  hide-shield  as  earlier — an 
a  priori  commonplace.  As  the  Yavanas  are  expressly  noted  for 
wearing  brass  and  iron  breastplates  carefully  worked,!  it  is  in- 
teresting to  observe  that  even  these  are  saia  to  be  of  such  fra- 

?ile  nature  as  to  be  easily  pierced  by  a  mass  of  arrows  drawn 
ull  to  the  ear. 

Next  to  the  va/nrum  and  hawa^a  comes  the  shield,  called 
i^mncm^  which  is  of  leather  adorned  with  figures  (vi.  54. 26  ff.) ; 
or  a  simple  tiger-skin  or  bear-skin  worn  over  the  body  besides 
the  brazen  breastplate  served  as  a  shield.  The  shield  (that  is, 
here  a  real  shield,  worn  as  a  plate)  might  have  as  many  as  three 
bosses  according  to  the  pseudo-Epic,  but  not  in  earlier  por- 
tions.     I  judge,  perhaps  from  too  slight  evidence,  that  the 

♦  iv.  31. 11.  The  various  royal  tanutrdni  are  gilded  iron  with  images 
of  suns,  circles,  eyes,  etc. ;  the  size  of  one  specified  is  the  area  of  one 
hundred  water-lilies,  or  these  were  marked  on  it — I  am  not  sure  which 
meaning  is  correct :  utsedha  seems  to  me  the  outer  surface  raised,  so 
that  we  might  suppose  the  lilies  were  in  relief.  But  N.  takes  it  as  *  one 
hundred  padmas  broad,'  as  if  a  shield  were  meant :  this  in  varma  is 
possible ;  but  here  we  have  kavacam,  Arjuna  wears  a  spargarupavat 
kavacam,  ili.  168. 75. 

t  vimyJctayogyakavacdJjL.  By  arrows  the  kav*ica  is  pierced,  vi.  112. 
26,  et  passim.  Compare  R.  vi.  68. 19,  tasya  tadbdnaviahvastarh  Jcava- 
cam  kdncanam  mahat,  vya^ryata  rathopasthe  tdrdjdlam  ivd  'mbare. 
But  ahhedydil),  kavacdir  yuktdh  is  common  praise  :  e.  g.  iii.  98. 27. 

t  vii.148.40;  i.194.7. 

i^j^j  jdlavant,  vi.  19. 30:  vdrandh.  .  .  gurd  hemamaydir  jdldir  dtp- 
yamdnd  tvd  'caldh.  Compare  R.  vi.  64. 24,  sa  sarhnaddhah  gari  k7ia4gt 
kavaci  hemajdlavdn.   Compare  rukmajdla  for  knights,  v.  155. 10. 

I  *The  Overthrow  of  the  Yavanas,'  vii.  119. 42,  49 :  gdikhydyasdni  (is 
as  usual  damascened :  compare  xii.  98. 20,  but  N.  here  gonitdyomaydni) 
varmdni  kdnsvdni  ca. 

^carma  trikiitainy  xii.  166. 51  ff.  As  carmdrii  are  differentiated  from 
phalakdni  in  xii.  100. 9,  1  prefer  to  take  phaldka  here  and  in  x.  8. 59  as 
*  sword.'   The  latter  passage  makes  it  worn  on  the  left  side(8at;^e  «a- 

Shalike).  The  Petersburg  Lexicon  translates  '  schild'  in  both  passages  ; 
.  in  B.  is  silent. 
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shield  of  the  chariot-knight  was  not  worn  from  the  beginning 
of  battle,  but  rested  in  his  car,  and  was  grasped  when  it  came 
to  sword-fighting.  First,  it  seems  impossible  that  a  knight 
should  use  a  bow  with  even  a  little  shield  tied  to  his  arm  ;  and 
second,  we  find  that  a  knight  who  perfonns  the  usual  act  of 
quitting  the  bow  and  the  chariot  is  described  as  '  drawing  his 
sword  and  seizing  his  shield,'  which  must,  therefore,  nave 
lain  waiting  in  the  car.*  I  have  no  passage  to  prove  that  the 
little  bells  adorning  the  spears  are  also  found  on  the  shield, 
though  I  am  not  sure  that  such  shields  may  not  be  mentioned. 
The  custom  is  well  known  to  the  Greeks  (Aeschylus,  Septem, 
385^. 

The  helmet  {girdstrmia^  '  head  protector',  with  the  kirlta^ 
as  part  for  whole)  is  represented  to  be  of  metal  and  adorned 
with  gems,  chiefly  the  diamond ;  but,  though  often  spoken  of, 
I  can  get  no  definite  idea  of  it,  from  the  mck  of  description 
in  the  Epic.  It  is  worn  over  the  ear-rings  (R.  vi.  78. 16).  The 
little  towers  called  nirvyuhds  figure  apparently  as  helmets, 
and  must  have  been  (in  accordance  witli  the  name,  which  is 
elsewhere  applied  to  the  real  towers  of  a  city)  high  head- 
pieces, perhaps  a  kind  of  tiara ;  but  they  are  essentially  prac- 
tical, not  ornamental.  The  commentator  defines  the  word  as 
a  weapon.  There  was  a  band  of  cloth,  turban,  called  vsnlsa 
or  vestanaj  which  was  worn  with  the  helmet.  I  hence  suppose 
that  the  turban  was  wound  around  the  sides  of  the  head  to 
guard  what  a  not  very  well  made  helm  left  unprotected.f  But 
often  the  turban  is  the  only  head-gear. 

The  head  with  helm  and  earrings  '  looks  Uke  a  full  moon ' ; 
but  the  general  brilliancy  of  ornament,  not  the  shape  of  the 
head-piece,  must  be  the  tertium  (viii.  51. 13).  Brazen,  kdnsya^ 
implies  brass  used  quite  as  much  for  adornment  as  for  use ; 


*  vi.  90. 40,  vikf'fya  ca  gitaih  kha^garh  gi'hltvd  ca  cardvaram. 

t  Cirdstrdna  is  of  gold,  iv.  65. 57 ;  ix.  82. 68  (jdmoilncuiapari^hftam) ; 
viii.  21. 27  {sttsarhnadahdfy  kavacina^  aa^irastrdnabhu^arjdh) ;  xi.  18. 18 
igir^atrdridni),  Mrvyuha  with  the  8word  (sanirvyuhdt),  sanistriii^lj), . 
vii.  89. 17;  v.  19.4.  Uml^a  with  the  helmet  {so^^arh  sa^rastrdnam 
.  .  [giras]  apdtayat),  viii.  54. 28.  I  do  not  see  the  point  in  the  comparison 
u^i^a-kamatha  of  vii.  99. 52.  Perhaps  the  turban  kept  the  shape  of  the 
head  (turtle-shaped  in  the  parallel),  and  was  stiff  enough  to  be  a  real 
aid  to  the  gircmtrdtm,  I  know  from  the  Epic  nothing  of  the  make-up 
of  the  turban  except  that  it  was  perhap  made  of  three  pieces  of  cloth 
sewed  together  (umii^avdn  yathd  vaairdis  tribhir  bhavati  mmviiafy, 
xii.  217. 12;  aUcyd  'sutraih  yathd  vastre  saiiisdrayati  vdyakafi,  ib.  86.) 
Such  silly  metaphors  as  that  mentioned  above  abound.  Another  in  kava- 
co^upay  vii.  14. 10,  may  represent  the  kavaca  not  as  breastplate  simply, 
but  as  reallv  fitted  to  the  curves  of  the  body — boat-like  in  shape  on  the 
ground.  The  only  good  figure  in  the  scene  above  (vii.  99,  i^  verse  58)  is 
where  Arjuna  is  the  coast  {veldbhuta)  against  which  this  ocean  of  war- 
riors surges. 
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and  it  is  quite  possible,  therefore,  that  mention  of  brazen  arms 
must  be  classed  in  the  same  category  as  that  of  golden.* 

Rajendralala  Mitra  (Indo- Aryans,  i.  327)  asserts  that  vizors 
were  worn,  quoting  in  corroboration  only  that  when  Dro^a 
fell,  he  lifted  his  vizor,  and  Arjuna  shot  him.  But,  in  the  case 
(not  cited)  that  I  suppose  to  be  here  referred  to,  DroQa  sits  on 
the  chariot-seat,  ana  Ariuna  calls  out  not  to  kill  him.  He  is 
however  decapitated.  The  accoimt  is  repeated  by  an  eve-witness. 
I  find  no  vizor  mentioned  in  either  passage,  or  elsewhere.f 

But  if  vizors  are  not  worn,  we  find  an  armor-piece  called  the 
*  neck-protector,'  which  must  have  formed  a  defensive  union 
with  the  helmet  above  and  the  corselet  below.  In  a  pas- 
sage quoted  above,  a  knight  is  described  as  arrayed  in  a  strong 
iron  plded  breastplate  and  a  neck-protector,  while  wearing  at 
the  same  time  clotnes  of  yellow,  red,  white,  and  black.l  That 
this  neck-protector  did  not  amount  to  much  may  be  seen 
from  the  lact  that,  though  worn,  it  never  guards  a  blow,  and 
from  the  fact  that  the  sword  enters  or  '  digs  into'  the  neck.§ 

The  hand-protectors  {angulivestaku^  etc.)  are  of  minor  im- 
portance. Tney  appear  to  J>e  of  constant  use,  and,  properly, 
are  a  defense  not  so  much  against  the  foe  as  against  the  knight's 
own  weapons.    For  their  purpose  was  to  protect  arm  (godhd) 

*  Except  of  course  where  kdnsva  means  a  brass  thing ;  *  brass  and 
gold '  are  as  noble  metals  put  parallel,  as  Mnsyaih  ca  hdimarh  ca  sarvam, 
viii.  2. 29. 

f  yii.  192. 63-68 ;  198.  68-65.  Beneath  the  helmet  or  turban  the  hair 
was  bound ;  it  was  a  sign  of  fear  to  wear  it  loose,  and  we  often  find 
muktake^  vikavacdh,  *  with  hair  and  corselet  loosed,'  as  a  sign  of  flight, 
as  in  vi.  78. 40.  There  seems  to  be  no  difference  between  the  Epic  and 
the  Ramavapa  in  respect  of  wearing  the  hair.  There  were  always 
family  and  sectarian  differences  in  cutting  and  braiding,  but  the  war- 
riors seem  in  battle  to  keep  the  hair  tied  about  the  head. .  Ariuna  only 
when  pretending  to  be  a  eunuch  wears  his  hair  in  long  braids  {venVcT' 
^ofirtw,  iv.  2. 27).  In  R.,  ekamnldharatvam,  wearing  one  braid,  is  a 
woman's  sign  of  grief  (R.  v.  22  *  8),  and  grief  and  discomfort  are  indi- 
cated by  wearing  long  nair  in  a  man's  case,  R.  ii.  28. 28.  Curly  hair, 
veditdqra,  is  admired.  It  was  also  a  woman's  sign  of  grief  to  pull  out 
the  hau*  and  cover  the  face  {IuIucuJjl  kecdn  krogantyafy,  etc.,  ix.  29. 69  : 
cf.  ib.  68. 6S).  The  Aryans  were  marked  by  their  beards,  as  vadandify 
klptagmagrubhiff.  is  a  common  addition  when  telling  how  the  corpses 
on  the  battle-field  look  (viii.  68.  33,  etc.).  The  Purai^ias  borrow  from  a 
common  Epic  threat,  vii.  119. 26,  and  denote  defeat  by  a  change  in  wear- 
ing hair  {munifa  as  epithet :  cf .  Vayu  P.  ii.  26. 188  ff. ;  B^hannar  P.  viii. 
39).  To  shave  a  warrior's  head  is  not  allowed,  xii.  28. 47. 

X  vii.  127. 16  ff.  Here  kavacl  followed  by  varma ;  the  knight  wears 
also  hand-guards,  earrings,  and  arm-rings  (ahgada) ;  and,  as  these  are 
conspicuous,  the  helmet  and  arm-armor  must  have  been  such  as  to 
leave  both  places  exposed.  Kanihatrdna  is  neck-guard  ;  kan^hasiitra, 
necklace,  passim, 

§  R.  vL  55. 11  gives  a  good  illustration  :  kardt  tasya  tataJfr  kha^gath 
mmdcchidya  .  .  tcLsyd  *tha  gakUce  khcufgarh  nicakhdna.  So  the  head  is 
dways  cut  off  at  a  blow,  as  here  in  vs.  18,  implying  a  poor  guard. 
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and  finger  from  the  bow-string.  They  are  called  hand-guards 
and  finger-guards,  and  are  made  of  iguana-skin.  All  the  bow- 
men are  represented  as  wearing  them.* 

Signs  that  this  armor,  common  as  it  is,  is  not  present  in  all 
cases,  and  that  the  bow-string  marks  were  a  common  feature, 
remain  in  the  epithets  applied  to  warriors,  implying  that  their 
arms  were  scarred  from  the  bow-string.  Nevertheless,  the 
bow-string-guard  is  very  old.  Probably,  therefore,  it  was  con- 
fined to  the  fingers.f  The  noise  made  by  this  part  of  tlie 
armor  struck  by  the  bow-string  is  often  brought  forward. J 

As  amulets  were  much  worn  and  esteemed,  we  may  add  their 
cliaracteristic  use  under  the  head  of  protective  armor.  The 
use  passes  into  that  of  the  divine  arms,  already  noted.  Such 
arms  are  restricted  in  application.  One  'must  not  be  used 
against  the  teacher,'  etc.  Of  pure  amulets,  a  single  instance 
may  here  suflSce.  A  '  gem  of  power'  is  spoken  of :  '  never 
shall  I  give  it  up,'  says  the  knight;  'for,  when  I  bind  it  on, 
I  have  no  fear  of  what  can  come  by  weapon,  disease,  or  hunger 
from  god  or  devil  or  snake.'^^  Shishma's  golden  girdle  was 
perhaps  more  for  ornament  than  for  defense.  Such  nalf-oma- 
mental,  half -protective  additions  to  the  knightly  equipment 
are  of  course  common.  || 

Remarks  on  the  use  of  magic  in  war,  and  on  the  meaning 
of  the  '  science  of  weapons.' 

As  an  appendix  to  the  subject  of  weapons  and  armor,  a  few 
words  should  be  said  here  in  regard  to  a  point  touched  upon 
in  the  foregoing  paragraph — I  mean,  the  application  of  the  su- 

*  See  above,  and  compare  baddhcigodhdngulitrdna,  vii.  36. 23 ;  talaira 
with  angvlitra  in  vi.  106. 24,  etc.  At  the  beginning  of  the  first  day's  bat- 
tle, all  the  heroes  are  talabaddhdhi,  vi.  18. 9. 

f  Compare  iii.  43. 24.  jydgarak§epakafhindu  (bdhu),  *  arms  stiff  with 
the  stroke  of  the  arrow  and  bow-string.'  In  A.V.  we  find  hastaghm 
meaning  *  hand-guard.'  The  Epic  terms  this  hastdvdpa  (but  hmtavdjpa 
is  an  emission  of  arrows).  Compare  vii.  165. 28,  hastdvdpa ;  iv.  55.  o4, 
hastdvdpin  (N.  hastatrdnaih  tadvdn).  In  xiv.  77. 21,  papdta  gdn(jiivam 
dvdpoQ  ca  kardd  api  (the  form  would  be  kardvdpa),  we  have  not  a  sim- 
ple *  armband,'  but  defensive  gauntlet,  as  usual.  The  usual  arigulitra  or 
-trdnaj  in  vii.  41. 16 ;  44. 14 ;  viii.  19. 40 ;  58. 22  {sdiiguUtrdir  bhujdgrdih) ; 
iv.  5. 1,  godhd,  etc.  ;  also  cdrutalin  (tala),  iv.  53. 9  (N.  Tiastdvdpa) ;  while 
karavdla,  i.  30. 49  ;  v.  19. 3,  etc.,  is  sword. 

X  viii.  21. 15,  jydtcdatrajdhanutigabdah  :  compare  ib.  28.  Compare  also 
vi.  45. 3-4,  dsit  KilaMldgai>da8  talagaiikharavdih  aaha,  .  .  talatrd  ^bhi- 
hatdg  cat  'va  JydgabddJi. 

§  X.  15.  28  (with  mryamanih  compare  dlabhya  mrakdfisyam  .  . 
sange  dhanur  dddya  sa^ram,  vii.  112. 68).   The  divine  weapon  quoted 
above,  asiram  .  .  na  katham  cana  prahartavyaiii  gurdv  itiy  vii.  147. 25. 
See  below,  Magic. 

I  iv.  66. 4,  hiranyaJcaksah.  But  this  common  kak^d  may  have  been 
used  as  a  sword-belt. 
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pernataral  in  war.  This  subject  can  scarcely  be  discussed  with- 
out a  prefatory  word  on  the  Epic  meaning  of  the  '  science  of 
weapons.'  Both  these  topics  have  been  occasionally  alluded 
to  in  the  preceding  sections ;  but,  at  the  risk  of  some  repeti- 
tion, I  shall  here  take  a  collective  view  of  what  the  Epic 
teaches  us  in  this  regard. 

We  find  that  certain  heroes  are  credited  with  a  special  knowl- 
edge in  certain  kinds  of  fighting,  or  that  in  different  kinds  the 
heroes  are  ec^ually  expert.  For  each  sort  there  is  a  gihsd  or 
special  art  (vii.  112.  20  ff.,  qiksd^  ib.  31J.  The  combination  of 
all  these  arts  makes  the  dhcmtirveda^  m  its  general  and  widest 
sense.  Properly  the  '  knowledge  of  the  bow,'  as  the  bow  be- 
comes a  type  of  all  weapons,  the  knowledge  becomes  general- 
ized, and  dhanurveda  is  equivalent  to  the  science  of  weapons. 
Such  is  the  meaning  when  one  saj^s  '  in  the  dhcmurveda  no  one 
ismyeaual'  (viii.  74.  54).  But  it  is  not  impossible  that  this 
collected  science  became  incorporated  as  a  work.  In  many 
passages,  where  dhanurveda  is  set  parallel  to  literary  works,  such 
seems  to  be  the  interpretation.  Nevertheless,  the  Epic  story  itself 

fives  no  reason  for  believing  that  a  work  of  this  kind  is  meant, 
or,  if  we  examine  more  closely,  we  see  that  the  science  was 
one  gained  by  a  magical  gift  or  by  physical  exertion,  not  by 
mental  application,  except  in  so  far  as  religious  meditation  be 
so  considered.  In  what  the  '  skill '  consistea  may  be  seen  by  a 
few  illustrations.  'Lightness  of  hand'  is  the  'art'  that  is 
learned  in  wielding  weapons ;  '  the  art  of  seizing  weapons '  is 
taught  and  acquired.  '  Lightness  and  cleverness '  constitute  the 
'skill.'  'How  to  mount  a  war-car'  is  a  point  taught  here;  so 
also  how  '  to  leap  down,'  '  to  run,'  '  to  leap  easily,'  '  to  discharge 
weapons  simultaneously,'  '  to  advance  and  retreat.'  These  are 
what  are  taught  by  the  science  of  weapons.^ 

In  all  this  the  dhamirveda  is  no  more  than  a  more  compre- 
hensive astra^ksd^  or  art  of  missiles  (vi.  118.  21),  and  was  prob- 
ably at  first  confined  to  this.  We  even  find  a  man  spoken  of 
as  a  paragon  of  learning  '  in  the  dha/tmrveda  of  missiles  and 
the  brdhma  veda '  (science  of  holines8).t  When  this  science  of 
weapons  was  extended  to  the  chariot,  and  the  knight  was  taught 
to  'circle'  with  his  war-car,  then  the  ratha^ksd  or  'skill  with 
the  chariot'  became  also  a  part  of  the  dhanurveda.  Such 

•  The  heroes  are  *  supplied  with  the  strength  of  skill '  (vii.  45.17,  curah 
gikfdbalopetdf},).  *  Lightness  of  hand  *  is  pdnildghava  (vi.  74. 10 ;  82. 
37;  90. 42,  etc.) ;  *  the  Knowledge  of  seizing  weapons,*  Qastragrahana- 
vidyafyy  pi.  (vi.  76. 7 ;  vii.  114.  4) ;  '  lightness  and  cleverness,'  Idghava  and 
9avkhava  (ix.  22. 16  ;  vii.  142. 38:  cf.  169. 3) ;  *  mounting,'  droha ;  *  leap- 
ing down/  parvavaskanda ;  *  running,'  aararyi ;  '  leaping  easily,'  adnta- 
rapluta;  *  discharging  simultaneously,'  samydkprakaraiia ;  *  advance 
and  retreat,'  ydna  vyapaydna,  vi.  76. 8.   Compare  R.  vi.  69. 80  flf. 

\asitrdndih  ca  dhanurvede  brdhme  v>ede  ca  pdragah,  vii.  23. 39. 
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skill  consists  in  doubling  and  returning,  and,  negatively,  in  not 
being  made  viratha^  '  deprived  of  one's  war-car,'  and  not  allow- 
ing it  to  be  splintered  to  pieces  by  the  enemy's  arms.  For  each 
knight,  whetlier  he  had  or  had  not  a  charioteer,  was  able  \a} 
manage  his  own  war-car. 

In  the  use  of  armor,  the  '  skill '  consisted  in  making  it  invul- 
nerable. This  skill  is  taught  by  word  of  mouth.  Especially 
Droi^ia  is  famous  for  this:  'he  knew  how  to  instruct  one  to 
wear  the  breastplate  so  that  it  should  be  invulnerable.'* 

The  dhanuh  or  bow  becomes  thus  generalized.  Vishnu  has 
'  bearing  the  bow  and  knowing  the  bow '  as  a  title  of  respectf 
All  weapons  are  included  in  the  name.  It  embraces  all  fight- 
ing-knowledge.:]: From  this  extent  it  fell  into  four  recognized 
divisions,^  according  to  the  anns  taught,  or  methods  of  using 
them. II  Only  the  name  Veda,  (or  upaveda^  as  it  was  more 
properly  called)  betokens  a  literary  existence  for  tliis  science.*' 
J8ut  when  in  the  Epic  one  studies  this  Veda,  he  does  not 
repeat  it  as  he  does  the  others;  he  does  not  'go  over'  it,  and 
learn  it  as  a  memorized  work.  lie  ^oes  out  and  '  studies '  it  bv 
secreting  himself  and  practicing  with  liis  arms  till  he  is  proii- 
cient ;  or  he  gets  a  teacher  to  show  him  how  to  use  his  weapons ; 
or,  in  one  case,  he  makes  a  fetish-image  of  the  great  master.** 
The  great  teacher,  Droi;ia,  instructs  in  the  'art  of  war'  {rana- 
giks^j  in  club-light,  in  'mixed-fighting'  {sarhklrnai/uddha),  in 
sword-fighting,  etcff 

lake  all  other  knowledge,  tins  science  had  its  mystical  side.  ! 
As  a  Veda,  it  is  distinguished  from  the  four  great  Vedas,  but 


*  kavacadhdrand  .  .  upadv^id  tain  e§a  nikhildih  vetti,  with  abhedya  as 
invulnerable,  vii.  48. 27  ;  varrna  bhdsvaraniy  ib.  108. 17. 
f  dhanurdharo  dhanurvedaf}.,  xiii.  149. 105. 

I  Thus,  in  i.  139. 6, 17  it  embraces  knowledge  of  lighting  with  club, 
sword,  car,  bow,  arrow,  and  missiles. 

gi.  130. 21,  caturvidho  dhanurvedaJ},  gdatrdni  vividhdni  ca;  iii.  37.4; 
V.  158. 3  ;  ix.  44. 22,  etc. ,  catu>fpddo  dhanurvedafy. 

I  Compare  iii.  115. 45,  kftsno  dhanurvedag  caturvidhdni  cd  ^strdni; 
xi.  23. 27,  astrath  caturvidharh  veda.    Compare  above,  p.  235,  note. 

^[  ii.  1 1. 32-83.  We  have  here,  following  the  four  VecUw,  sarTxigdstrdm, 
itilidsay  upaveddljL,  veddn^dni.  Compare  in  R.  v.  82. 9  dlianuvede  ca 
vede  ca  veadiige^  ca  nL^fhttafy. 

**  Good  examples  of  skill  in  shooting  are  given  in  the  tournament, 
i.  138,  and  just  before  in  the  case  of  gabdavedhitvaniy  i.  182. 42,  where  a 
man  sees  a  dog,  and  (40)  tadd  tasyd  Hha  bha^ata^  gunaff,  sapia  qardn 
mukhe,  IdghaiKim  dargayann  astre  mumoca  yugapad  yathd.  This  Eka- 
lavya  had  made  an  earthen  idol  of  Dro^a,  the  best  teacher  of  the  art  of 
shooting,  and  worshiped  it  (i.  132. 38).  There  is  a  word  in  ib.  138. 6  that 
should  he  the  keynote  of  good  archery — Arjuna's  reply  to  Drona, 
pa^dmy  ekarh  bhdsam :  he  could  see  nothing  but  his  target.  In  i.  131. 
42,  Ekalavya  had  left  home  *for  the  sake  of  practice,'  isvastrcdietoh. 
He  thus  acquires  astravidydy  ib.  182. 18, 14, 84-85. 

tt  Compare  i.  109. 19 ;  also  xi.  23. 32,  for  the  lamentation  over  this 
*  knower  of  the  Veda  and  of  weapons.'  He  is  represented  as  a  warrior- 
priest. 


Digitized  by  Google 


Position  of  ths  Ruling  Caste  in  An<yisnt  India.  311 


incorporates  into  itself  the  outlying  mysteries  of  arms.^  This 
*  mystery '  of  the  science  is  nothing  but  the  less  known  tricks 
in  use,  and  the  pretended  power  over  the  supernatural.  The 
four  divisions  are  only  the  divisions  of  weapons,  or  else  the 
divisions  of  use.  It  is  noteworthy  that  the  commentator  pre- 
fers the  last,  but  admits  the  first.  The  original  meaning  is 
evidently  simply  that  of  method,  not  of  kind.  Even  when  not 
expressed,  such  a  division  is  sometimes  implied.  Thus,  we 
read  'and  no  one  saw  Arjuna  when  he  took  the  arrow  in  hand, 
or  when  he  laid  it  on  the  bow,  or  when  he  discharged  it,  or 
when  he  drew  the  bow '  (iv.  62. 22).  Such  as  these  were  the 
original  '  four  divisions  in  the  science  of  the  bow,'  and  with 
bow  generalized  the  form  also  became  extended. 

The  art  of  weapons  is  '  laid  in'  a  person.  One  receives  it  as 
a  gift.  Thus,  Kiikmin  receives  the  *  Veda  of  the  bow  with  its 
four  divisions'  (v.  158.  3).  But  this  presentation  of  the  science 
belongs  with  the  supernatural  power  used  in  divine  weapons. 
This  Veda  must  be  studied,  but  the  study  is  done  by  practice : 
as  where,  in  Arjuna's  case,  one  goes  out  and  practices  even  at 
night,  and  so  learns  the  art  or  science  of  managing  horse  and 
elephant,  etc.  (i.  132. 28). 

The  ultimate  expansion  of  the  theory  of  weapons  resulted  in 
the  theory  of  war,  and  this  was  expanded  agam  into  a  theory 
of  polity ;  and  we  thus  have  on  the  one  side  our  modem  n^t^- 
qastra  or  '  system  of  royal  polity,'  and  on  the  other  the  prac- 
tical instruction  in  the  use  of  arms  or  the  '  science  of  weapons.' 
Thus,  in  a  late  book  we  read :  '  he  will  comprehend  the  science 
of  weapons,  and  the  different  weapons,  and  the  system  of  pol- 
itv.'f  A  system  of  war  is  implied  when  we  read,  for  example, 
of  the  ^  system  of  U^anas,'  '  the  system  of  Angiras'  son,'  etc.:}: 


♦  TtahoLsya,  the  mysteries,  i.'130. 65  ff.  It  is  on  a  par  with  the  other 
Vedas  in  importance  for  a  warrior :  sdngd  vedd  yend  ^dhltdi},,  yasmin 
mk^dd  dhanurveddfy  prati^t^itah,  vii.  198. 1.  In  xiii.  2. 8 ;  30. 9,  dhanur- 
vedah  and  vedah.  are  opposed  (ef.  ib.  56. 7).  *The  four  Vedas  and  four- 
fold Dhanurveda/  or  the  '  Vedas,  Upanishads,  and  Dhanurveda,'  is  the 
usual  separation.  In  ix.  44. 21-32,  dhanurvedag  catuspadaht  gastragrd- 
mah  sasarhgrahafi  comes  after  vedag  caturmurtHi.  In  iii.  99, 59,  Vedas, 
Upanishads,  and  Dhanurveda  are  opposed. 

t  xiv.  66. 24.  In  the  later  books,  the  *  system  of  polity'  was  so  famil- 
iar as  to  be  used  in  proverbs :  e.  g.  adhltya  nltigastrdni  nltiyukto  na 
dfcjfate^  '  not  everyone  that  has  perused  the  works  of  polity  is  wise  in 
polity' :  xiii.  164. 7.  The  Agni  Puraijia  gives  a  dhanurveda  (in  chapter 
348  ff.).  The  account  describes  the  names,  lengths,  and  methods  of 
usin^  various  arms,  with  the  proper  employment  of  forces.  In  ib.  134- 
135  Uiere  is  a  rather  interesting  *  battle- wisdom,'  calculated  to  get  vic- 
tory, and  consisting  of  invocations  and  curses. 

X  In  i.  100. 86,  a  man  that  is  acquainted  with  all  weapons  (sarvdstravit) 
is  complim'ented  thus :  iiqand  veda  yac  chdstram  ayani  taa  veda  sarva- 
<^i,  tathdiiHi  ^Tigirasah  putraJj  .  .  yad  veda  cdstrarii  tac  cd  ^pi  kftsnam 
a»nfiin  pratmhiiam  .  .  sdtigopdrigam  .  .  yad  ast ram  veda  rdniag  ca  tad 
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The  use  of  magic  is  properly  a  subdivision  of  tlie  general 
system  of  war.  It  belongs  originally  to  the  demons,  and  is  an 
unfailing  concomitant  of  demon  warfare.*  Such  magic  is  lit- 
erally '  illusion,'  It  was  then  but  a  step  to  confer  this  power 
on  the  most  pious  knights.  Any  'art '.could  be  given  away,  as 
the  horse-lore,  qiksd^  of  Nala  is  exchanged  by  will  (lii.  77. 17),  and 
so  a  knight  could  without  effort  learn  this  '  art  of  the  demons.' 
Perhaps,  too,  the  boomerang-power  of  nimrtana^  or  making  a 
weapon  return  to  the  hand,  helped  augment  this  belief.  But 
more  than  this,  the  Atharva-Veda  was  instrumental.  By  its 
means  one  could  revive  the  dead,  make -a  person  appear,  and 
do  other  magical  acts.  t)n  this  side  lies  pure  magic;  on  the 
other,  the  belief  in  one's  magic  through  his  extraordinary  skill. 
Thus,  as  we  saw  above,  the  repetition  of  a  verse  over  a  weapon 
makes  it  partake  of  the  supernatural,  and  gives  it  more  than 
physical  might.  There  is,  however,  holy  magic  and  devilish 
-  magic.  The  former  is  used  without  scruple  by  all  able  to  em- 
ploy it.  The  latter  is  condemned,  but  is  employed  neverthe- 
less. Its  use  is  restricted  to  counteracting  other  devilish  magic, 
for  to  extirpate  a  regular  magician  is  a  good  thing.  Good 
magic  is  allowed,  for  the  gods  use  it.  Many  stories  show  this. 
But  if  one's  foe  employ  no  magic,  then  one  should  employ  no 
magic.f 

The  true  and  usual  use  of  the  supernatural  is,  then,  simply 
to  charm  a  weapon.  A  hero  '  let  fly  a  huge_arrQa^^_which  flew, 
terrible,  glowing,  insupportable  even  by  death,  like  a  piece  of 

etamtin  prati^t^itam.  Compare  xv.  7. 15,  ^xtkatam  padma  vcijram 
ca  .  .  iLgaiia  veaa  yac  chdstrarh  tatrdi  Had  vihitam,  of  tne  battle-orders 
contained  in  Uganas'  code  (see  above,  p.  181).  In  the  late  didactic 
portion  of  the  second  book,  with  autra  on  horses,  elephants,  and  other 
war-material,  we  find  the  dhanurvedasya  sutram  and  yantrasutram  to- 
gether (ii.  5. 121)  as  being  learned.  There  ^ems  no  reason  to  doubt  that 
we  have  here  autrani  on  various  military  affairs,  and  a  literary  work, 
the  lateness  of  which  is  indicated  by  the  context. 

*  In  iii.  20.88  ff.,  the  demons  engage  in  mdydynddha  or  a  battle  of 
magic.  They  shower  down  mountains,  clubs,  darts,  tridents,  spears, 
axes,  etc.    Compare  R.  vi.  91. 17  ff . 

t  The  gods  use  magic,  mdyd  or  hriyd,  ix.  81. 8  flp.  A  king  is  urged  to 
use  it,  ib.  {kriyayd  yogam  dsthdya).  Bad  magic  is  such  afi  Q^kuni  s  (vii. 
80. 15  flF.,  etc.).  But  rathamdyd,  vii.  45. 21,  is  often  no  more  than  great 
skill,  ib.  24.  The  *  delusion'  is  here  physical :  compare  the  *  manoeuvres,' 
which  result  in  *  delusion.'  As  to  killing  a  magician  by  good  magic, 
compare  ix.81.6,  imdni  mdydm  mdyayd  jahi  ohdrata ;  this  is  down 
mdydj  good  magic  :  compare  7,  rndydri  mdyayd  vadhyah.  Demons,  or 
even  half-demons,  invent  bad  magic  (vii.  179. 39).  Kj'tydf  pure  witch- 
craft, is  regarded  as  *  the  divinity  of  witchcraft'  bv  the  commentator  on 
vii.  92. 54  (abhicdmdevatd).  The  uncanny  scene  of  iii.  251. 28-24  exhibits 
i  man^ra-magic,  declared  by  Brhaspati,  U^anas^aixd  the  A$harva-Veda,' 
for  the  purpose  of  making  a  person  api)ear.  The  practicer  of  abhicdra^ 
or  abhicdrin  (xii.  140. 42),  is  one  conversant  with  the  power  of  ^mtmtras^ 
though  here  used  of  one  that  bewitches  right  to  make  H  wrong  {dhar- 
mdbhicdHn), 


Digitized  by  Google 


Position  of  the  Rulvng  Caste  in  Ancient  India.  313 

Atharvan  ( Angiras)  witch-craft,  saying  "  may  this,  my  arrow, 
bring  me  victory     (viii.  91.47).    Other  magic  is  of  doubtful 

tropriety,  except  against  a  trickster.  Here  the  '  eternal  law ' 
olds :  '  one  that  employs  tricks  may  be  slain' ;  and  '  fight  a  fair 
fight ;  but  if  magic  is  used,  use  magic'  It  is  often  a  question 
discussed  with  gravity,  whether  one  may  employ  proper  or  im- 
proper methods  of  fighting.  And  here  we  cannot  help  seeing 
the  advanced  morality  of  later  times.* 

In  the  use  of  the  Atharvan  we  may  distinguish  between  pure 
and  false  magic,  as  in  the  use  of  weapons.  Pure  magic  is 
where  a  f ormula,_fei^2»iA^  -enapowers  a  thing  to  give  life  or 
d^th,  as  when  such  a  formula  vivifies  steel.  But  plant-magic 
ni^rest  on  an  older  verity.  Plants  that  changed  unconsdous- 
ness  to  life,  plants  medicinally  useful — their  application  is  false 
magic :  that  is,  does  not  necessarily  imply  supernatural  agen- 
cies, though  such  are  pretended.f  Medicinal  stuff  is  stored  in 
all  the  war-cars.:|:  A  curse  alone,  purely  vocal,  is  qjuoted  aj3  a 
'  mind-weapon' ;  '  by  this  truth '  a  knight  is  slam ;  this  is 
'Atharvan  magic'  pure  and  simple.g 

*  All  divine  weapons  are  ipso  facto  magical.  Drona  and  Arjuna^da  the 
same  with  their  divine  weapons  (vii.  1^.  38  ff.)  as  do  a  pair  of  demons, 
each  *  skiUed  in  ma^c/  and  showering  weapons  (vii.  108. 80  ff. ;  109. 2  ff.). 
The  real  difference  is  that  when  a  good  man  uses  ma^c  it  is  right,  and 
when  a  bad  man  or  a  demon  uses  it,  it  is  wrong.  It  is  holy  magic,  for 
example,  when  Vishnu  converts  a  handful  of  grasses  [erakdli)  into  a 
club  (xvi.  8. 86).  Of  the  popular  magic,  one  sort  is  to  become  as  small 
as  a  thumb  and  then  large  as  the  ocean  (e.  g.  vii.  175. 68).  The  best 
devilish  illiiaimi  is-nwuiaJiy  Bava^iaj^e.  g.  iii.  290. 5.  The  godly  illusion 
may  concern  itself  with  such  small  matters  as  the  sudden  appearance 
of  Arjima's  magic  ape  with  a  lion's  tail,  to  frighten  the  foe,  iv.  46. 8 
[daim  mdyd).  The  rules  referred  to  above  are  (v.  193. 10)  Bhishma's  : 
'light  fairly,  but  use  magpie  against  magic' ;  the  *  eternal  law,'  iii.  12.7 
(*  a  trickster  should  be  slain') ;  but,  ib.  52. 22 :  •  it  is  not  called  a  crime  to 
kill  a  sinner  in  a  sinful  way.'  The  question  of  fighting  properly  {nyd- 
yatah)  or  deceitfully  (chadmand)  is  discussed  at  large  before  the  imder- 
hand  attempt  of  A^vatthaman  (x.  1.49  to  6.21).  The  fact  that  this 
knight  entered  the  camp  advdrena  (x.  8. 10)  may  have  given  rise  to  the 
proverb  odvdreyM  ripor  geham  dvdrena  mhfdo  grhdn  praviganti  nard 
dhiraJ},  (iL  21. 58 :  cf .  M.  iv.  78).  The  entrance  into  the  sdbhd  must  be 
advdrena  when  the  priest  is  to  cure  an  afflicted  child  by  the  hocus- 
pocus  of  his  trade  (expglUng  the  sickness  by  belT,  cyinbalsy-etc.).  In 
general  it  is  a  sign  that  evil  is  about  if  one  does  not  go  in  by  the  door. 

f  vigalyakaranif  o^adhl  mryaaampannd,  vi.  81. 10,  pure  drugs  for 
wounds,  false  magic.  ^VicoZyo-  is  a  plant  preventing  bloodflow.  On 
the  other  hand,  a  '  conaciou aneasr^weapon'  (restoring  to  life  those  aot- 
ually  dead>4sLan  instance  of  pure  magic  (prajfidstra,  iii.  289. 5-6).  In 
xiv.80.42,  Ulupi  finds  a  mrh^ivano  maV'if}'  or  stone  to  raise  the  dead. 
Compare  the  mgalyd  dirya  (called  samjivakaram  o^adJil)  of  K.  vi.  26. 5. 
CJompare  agadd  nirvftayo  vedandniy  workers  of  good-luck,  and  restorers 
to  conscipiiaiifiaa,  ii.  23. 4  (here  half  and  half). 

X  viii.'^  70 :  battle  is  carried  on  after  an  instant  cure  mantrdma- 

^astram  manaaahy  *  weapon  of  thought,'  viii.  90. 82;  satyena^  ih.  91. 
47--48 ;  kfiyd  atharvdngirasl,  ix.  17. 44. 
VOL.  XIV.  40 
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Supernatural  also  are  prognostications.  Portents  and  si^ns 
of  earth  and  sky  are  usually  powerful.  But  often  no  attention 
is  paid  to  them.  More  care  is  shown  for  the  signs  of  flying 
birds,  etc.,  than  for  earthquake  and  falling  meteors.  The  po- 
sitions of  wild  animak  and  the  acts  of  any  animal  are  prog- 
nostic. The  ass's  bray  is  ill-omened.  '  The  people  say  it  is  a 
sign  of  defeat  if,  having  eaten  little,  excrements  abound ;  but 
let  wild  deer  appear  on  the  left  hand,  let  the  horses  appear 
cheerful :  that  is  a  sign  of  victory.  Should  deer  appear  coming 
from  the  left  (on  the  right),  and  incorporeal  voices  be  beard, 
that  is  a  sign  of  defeat.'  So  certain  kinds  of  birds  augur  defeat 
or  victory.  The  peacock,  swan,  floater,  cdtaka^  are  auspicious  ; 
but  birds  of  prey,  as  hawks,  herons,  cranes;  and  beasts  of 
prey,  as  wolves ;  and  flies,  and  ghosts  {ydtudhdiia\  imply  de- 
feat. *  Drums  sound  unbeaten'  in  the  army  about  to  conquer ; 
in  the  other,  all  is  silence  but  for  '  soimds  like  springs  of  wa- 
ter, roarinfij  like  bulls.'  There  comes  a  pure  Hindu  token  to 
these  pan- Aryan  signs :  '  and  it  is  also  a  token  of  defeat  if  one 
hates  a  priest.' 

There  are  in  general  three  sorts  of  prodigies,  of  heaven, 
earth,  and  atmosphere.  As  a  matter  of  fact,  the  ill-omened 
birds  appear  all  over  the  field ;  for  the  hawk,  crow,  wolf,  and 
jackal  steal  their  food  from  the  heaps  of  slain.* 

This  supernatural  of  superstition  seems  to  have  l>ecome  more 
powerful  than  the  supernatural  of  religion.    The  new  god  ha^ 

*  The  prodigies  of  beast  and  bird  occur  frequently,  and  several  pas- 
sages strengthen  that  quoted  above :  pradak^nd  mfgdfy  ,  ,  jayaliiigam : 
apasavyd  mfgdfy  (and)  vdcah  .  .  acarlrinyah  .  .  pardbhavcUak^ariam, 
V.  143. 14  ff .  Compare  the  evil  birds  on  the  right  (apasavydh),  giving 
fear,  in  iv.  46. 27  ;  in  iii.  269. 7,  a  jackal  coming  up  to  the  left  side  (t?d- 
mam  iipetya  pdr^^am)  is  an  evil  omen  ;  in  iii.  179. 4  ff.,  the  bad  omens 
are  beasts  on  the  right  (apasavfydh) ;  carrion  birds  behind  crying  ydhi 
('  go  on') ;  the  right  arm  twitching,  the  left  leg  and  arm  twitching ;  in 
V.  138.  21  ff.,  the  meteorological  omens :  compare  end  of  ib.  158 ;  vi.  2  to 
4  (note  here,  3.  43,  vdyasdg  ca  ruvanty  ugrani  vdmam  man(falam  d^Ti- 
tdh).  The  drums,  etc.,  of  our  passage,  anuhatd  nadanti  pafahdfi  (v. 
143. 20) ;  '  hating  a  priest/  ib.  27.  Compare  further  ii.  71. 22-24  (jackals, 
asses,  and  birds  as  omens) ;  ii.  46. 8  (the  three  kinds  of  omens,  utpatds 
trividhdh).  The  bloody  heaps  attracting  the  ravenous,  vi.  117. 57 ;  vii.  7. 
36  ff.).  The  Canti,  teeming  with  supernatural  wisdom,  gives  (in  105. 24, 
dusadhiyoga  is  a  foe-killing  *  application  of  poison*)  in  102. 6  ff .  late  notes 
on  prognostication.  Winds  following  an  army,  rainbows,  rain  in  the 
rear,  sunlight,  and  even  jackals  and  hawks,  if  they  are  favorable  in 
appearance  (anukula)^  ensure  success;  certain  smells  and  sounds  also 
portend  victory.  The  position  is  plainly  relative,  as  seen  in  the  fol- 
lowing :  *  when  nice  animals  are  in  the  rear  and  on  the  left  during  a 
march,  and  on  the  right  while  the  army  enters  battle,  they  announce 
victory ;  those  in  front  prevent  it.'  The  following  birds  are  lucky : 
gakuna,  hahsa,  krduhca,  cd§a ;  the  general  rule  reads  (15)  i^'fo  vdmaJi 
pravis\a»ya  dak^wdli  praviviksatah,  pagcdt  sarhsddhayaty  artham 
puraitdc  ca  riisedhati.  In  R.  compare  anuvdti  qubho  vdyuh^  v.  73. 52, 
and  other  omeiis  following ;  birds,  in  ib.  vi.  11  ff. ;  and  all  of  R.  vi.  83. 
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not  yet  his  whole  power ;  the  ancient  gods  are  passing  away. 
These  divinities  are  degraded,  but  are  still  real.  It  is  in  the 
fairy  stories  of  the  Epic  that  the  old  gods  are  active.  The 
Sun  says  to  Savitri,  '  look,  all  the  gods  with  Indra  at  their  head 
sit  laughing  at  me'  (iii.  306.  20).  Sut  in  battle — that  is,  in  the 
actual  Epic — ^they  are  visions,  they  are  ghosts  of  themselves, 
asleep,  spirits ;  real,  but  subordinated  to  the  new  power.  They 
watcn  the  battle,  but  take  no  share  in  it  (viii.  87.  31,  etc.).  If 
they  take  a  sudden  party  interest,  they  relapse  again  almost  at 
once,  and  become  dull  spectators  (viii.  87.  42,  48). 

The  forward  knight  that  has  penetrated  the  veil  of  priestly 
wisdom  learns  with  awe  the  secret  of  the  Trinity,  of  the  One 
All-God.  To  the  mass,  to  the  vulgar,  this  is  mere  words. 
The  gods  of  old  are  but  shadows.  '  The  god  for  a  warrior  is 
his  bow  and  arrow'  (iii.  313. 51  ff.).  Owing  to  this  decadence 
of  the  old  supernatural  power,  and  the  not  yet  thoroughly 
diffused  knowledgis  of  the  new  faith — for  the  heroes  of  the 
Epic  are  not  so  mucli  devout  believers  as  sudden  and  still  in- 
quiring converts — the  poem  is  left  in  a  strangely  unreligious 
condition,  so  far  as  the  mass  of  warriors  is  concerned.  The 
war  is  intensely  human.  No  convenient  gods  and  goddesses 
play  with  their  mortal  proteges.  Each  figliter  contends  sup- 
ported indeed  by  a  religious  hope  of  reaching  Indra's  heaven  ; 
but  there  is  no  Indra  to  intervene  and  saveliim.  In  this  re- 
gard there  is  a  marked  difference  between  the  Greek  and 
Hindu  Epic.  Skanda  is  an  impartial  abstraction  of  martial 
fury.  Vishnu  is  not  a  god  that  affects  the  army ;  he  is, 
so  to  speak,  a  private  god  of  the  Pandus,  more  paiiiicularlv 
of  Arjuna.  The  outsiders  are  left  to  their  own  valor.  Each 
falls  alone ;  no  god  watches  him ;  no  goddess  shrouds  him  in  a 
mist.  Duty  and  Death  and  Indra  far  awaj^ — these  are  their 
gods.  All  others  are  but  names.  'With  all  the  gods'  the 
Doasting  knight  is  not  afraid  to  contend ;  to  him  they  are  un- 
real ;  to  him  even  the  new  god  is  but  a  myth  of  fancy.  If  he 
accepts  that  god  and  knows  him,  he  has  bv  that  acceptance 
done  away  with  gods ;  if  he  rejects  him,  he  fias  but  the  shades 
of  gods  no  longer  real.  The  knight's  acts  are  his  own ;  his 
reward  is  his  own  making ;  his  sin  is  self -punished.  Fate,  or 
the  embrace  of  Death ;  Duty,  or  to  follow  the  paths  of  cus- 
tom— ^these  are  his  only  moral  obligation.  His  supernatural 
is  understood  too  little  to  be  true ;  or  it  is  debased  to  incan- 
tation and  witchcraft.  The  knight  of  our  present  poem 
stands  on  the  border-land  between  two  faiths.  He  presents 
a  poetic  figure  unparalleled  in  Epic  poetry.  For  that  very 
reason,  he  gains  upon  the  human  side.* 

*  Besides  the  quotations  given  above,  a  few  extracts  from  other 
parte  of  the  work  will  show  to  what  mere  ghosts  the  ancient  devas  of 
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F.  Paraphernalia  of  battle  and  Music  in  the  Epic. 

Under  this  headin^r  I  shall  refer  to  the  chief  funiiture  of  bat- 
tle, but  shall  not  seek  to  give  a  complete  account  of  all  the  sec- 
ondary trappings  of  the  army,  as  my  obj'ect  is  to  convey  the 
general  impression  made  by  the  descriptions  of  the  poem, 
rather  than  to  be  precise  in  details.  We  need  this  ^neral  im- 
pression, for  otherwise  we  lose  the  shading  of  the  Hindu  artist, 
and  the  reality  of  the  Hindu  battle-field.  The  earrings  of  the 
knight  are  as  necessary  to  the  picture  and  to  historic  truth  as 
are  his  bow  and  arrows.  From  one  point  of  view,  these  acces- 
sories of  battle  are  even  more  important  than  the  more  impor- 
tant factors.  Chariots  and  bows  are  not  national  or  peculiar, 
but  pan- Aryan,  or  rather  universal.  We  have  only  to  deter- 
mine what  difference  exists  between  those  of  the  Hindu  and 
other  nations.  But  ornaments  and  objects  of  vanity  are  (uni- 
versal indeed  also,  but)  more  markedly  differentiated.  Orient 


the  Hindu  had  descended,  except  in  tales  acknowledged  to  be  of  the 
marvelous.  In  the  war  the  gods  come  and  look  on  as  mere  spectators 
in  vi.  43. 10 ;  joined  by  all  other  supernatiiral  beings,  in  vu.  188. 37 ; 
while  they  are  worked  up  to  active  life  simply  through  their  wonder 
and  astonishment  at  men's  ability  in  vi.  95.  67  and  vii.  124.  We  find 
that  the  Fire-god  assists  his  friend,  but  not  in  the  war,  only  in  a  tale 
related  of  one  of  the  heroes  (Sahadeva  a^^dnst  Nila),  ii.  81. 23.  Of  like 
sort  are  the  Arjuna-tales,  the  ascent  toTndra,  the  burning  of  Khan- 
dava,  etc.  In  the  war  these  gods  are  openly  despised.  *All  these  war- 
riors protect  thee,  therefore  all  the  gods  can  not  harm  thee,*  vii.  87. 15. 
Kar^  savs  that  *  the  gods  cannot  conquer  the  Pandus,'  vii.  168. 50 ; 
185. 25.  The  knight  is  not  afraid  to  cry  out "  the  gods  cannot  overcome 
me,'  vii.  195. 28-24.  But  the  abstract  of  the  personal  gods  remains ;  the 
devoH  are  weak,  but  the  ddivam  is  strong.  The  godly-power,  that  is 
the  impersonal  Fate.  Forever  we  find  repeated  the  formula  ddivam 
evaparam  manye  dhik  pduru^ani  anarthcucaniy  'Fate  I  deem  the  high- 
est ;  fie  on  useless  human  (effort),'  vii.  135. 1 ;  viii.  9. 3,  etc.  For  *  Fate 
is  the  norm  of  good  and  bad  action,'  vii.  152. 32.  And  *  in  Fate  is  vic- 
tory,' vii.  158. 70.  As  a  side  of  Fate  only  is  Death,  or  Yama,  who  re- 
mains real  with  his  realm  of  horrors  {yamard^tramvardhanalij  of  a 
single  man,  vi.  89. 28 ;  or  of  battle,  vi.  95.  25).  And  Duty  remains  as  a 
god,  though  often  merely  the  law  acknowledged  by  gods,  vii.  156.  2. 
Such  gods  are  abstractions  merely,  and  convey  no  more  than  Krishna's 
words,  which  say  '  his  is  the  victory  who  fights  in  a  (legal)  manner 
according  to  the  code'  (vi.  43. 24).  Most  interesting  in  the  light  of  the 
removal  of  the  gods  from  human  sympathy  is  the  creation  of  the  an- 
cestral ghost  to  supply  tliis  need.  No  god  gives  any  word  of  comfort. 
But  the  ancestor  of  Yudhishthira  comes  down  as  a  spirit  to  speak 
words  of  sympathy  to  him,  vii.  52.  Only  in  stories  and  echoes  of  the 
past  do  we  find  the  old  gods  active  and  armed,  where,  while  Yama  has 
the  rod  of  death,  Varui^  has  the  noose  and  the  thunderbolt,  and  the 
god  of  wealth  bears  the  club  (i.  227. 32 :  compare  iii.  168. 29,  arms  of  all 
the  gods).  It  is  the  ghost  of  Vyasa  that  proclaims  yato  dhannas  tato 
jayas,  *  victory  is  on  the  side  of  right,'  vii.  183. 67 ;  and  he  gives  the 
essence  of  Duty  as  *  compassion,  penance,  generosity,  mercy,  truth,'  ib. 
64-66.  What  consolation  there  is  is  merely  the  statement  that  one 
should  bow  to  fate  and  die  like  a  hero,  vii.  78 ;  80. 7  ff . ;  for,  as  the  prov- 
erb says,  *  man  is  the  slave  of  things,  not  things  of  man,'  vi.  43. 41,  71. 
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and  Occident  here  stand  in  mare  vivid  contrast.  Each  fighter, 
the  world  over,  bears  a  weapon ;  only  some  wear  garlands  and 
necklaces. 

Om*  knight  of  India  was  generally  a  vain  and  boasting  per- 
sonage.* It  must  have  been  with  satisfaction  that  the  ignoble 
heart  of  Yudhishthira  learned  that  Arjuna  was  about  to  miss 
heaven  because  he  had  boasted  so  much.  But  in  truth  it  was 
the  sin  of  all  the  Hindu  warriors.  There  is  not  a  modest  man 
among  them.  This  verbal  display  found  also  its  counterpart  in 
outwM^  gaudiness  of  raiment.  Not  only  were  the  arms  and 
armor  profusely  decorated,  as  we  said  above,  but  the  heroes 
also  wore  in  all  accoutrements  whatever  was  most  brilliant  and 
showy.    A  barbaric  display  pervades  the  poem. 

We  saw  in  a  quotation  given  above  the  ready  knight  stand 
armed  with  bow  and  breastplate,  and  wear,  besides,  rings  on  his 
arms  and  in  his  ears.  Another  we  saw  wearing  red,  yellow, 
white,  and  black  clothes.  The  princes  royal  are  arrayed  in  red. 
To  these  ornaments  we  must  add  the  garlands  with  which  each 
knight  went  into  battle ;  the  gems  and  diamonds  worn  about 
the  armor,  and  even  set  in  the  common  arms ;  the  rings,  again, 
worn  upon  the  fingers ;  the  chains  of  gold  and  pearl ;  the  gir- 
dles of  gold;  and  the  tinkling  bells  of  sword  and  club  and 
chariot.  Many  of  these — ^the  rings  and  bands,  in  particular 
— are  differentiated  in  Sanskrit  without  difference  for  us. 
Could  we  get  at  the  true  distinctions  between  these  seemingly 
synonymous  names,  we  should  have  a  yet  more  bewildering 
view  of  the  flashing,  not  to  say  flashy,  magnificence  of  the 
Hindu  warrior.f 


*  Even  when  he  decries  hoastine  he  hoasts.  An  amusing  instance  R. 
vi.  67. 15,  *  without  hoasting  I  shall  slay  thee ;  behold  my  prowess  ; 
without  talking  bum  fire  and  sun/  etc.  {amkatthya). 

t  The  general  furniture  of  cars,  men,  horses,  elephants,  etc.,  goes  un- 
der the  name  of  hh&yi^ci.  For  the  earrings,  besiaes  vii.  127. 16  (above), 
compare  mahac  chirah  lcun(jxdop(icitam^  viii.  27. 22 ;  for  the  garlands,  v. 
195. 2 ;  and  observe  that,  ib.  196. 20,  the  foot-soldiers  are  described  as 
bearing  bows,  swords,  and  clubs,  but  no  ornaments.  The  x)oet  loves  a 
horrible  antithesis  of  beauty  and  blood :  *  upon  that  field  of  battle  lay 
many  a  dissevered  head,  faur-eved,  with  fair  ear-rings'  (viii.  27. 84 :  com- 
pare vii.  148. 40).  The  bloody  banners  and  gaudy  bloody  garments  are 
vividly  described  in  vii.  84. 15  ff.  The  different  rings  and  bracelets 
{aAgada,  keyura,  pdrihdrya)  are  mentioned  together  in  v.  162. 16  (com- 
pare parihd^ika) ;  with  ni^ka,  cv4dmani,  crown- jewels,  gems,  and  gold 
in  the  proper  name  RukmaAgada  :  compare  vii.  148. 29  ;  41. 16  {sdhgadd 
rane) ;  the  wrist-ring,  valaya  (vii.  188. 23),  and  arm-ring,  keyura  (vi.  114. 
18);  add  cakrabdla,  finger-rings.  The  bells,  ghan^dy  kinkini,  are 
found  pamtim  (compare  above,  and  the  use  of  niipura,  anklets,  more 
common  in  R.).  The  be  jeweled  turban,  v^nt^a  (besides  above,  vi.  89. 87 ; 
96.78 :  114. 18,  etc.;  white,  in  ib.20. 9),  is  worn  by  all ;  the  mukuta  and 
ewfo-fnani,  diadem,  head-jewel,  seem,  however,  to  be  only  royal.  We 
may  suppose  the  old  and  new  mixed  here ;  the  later  usage,  when  the 
king,  free  from  immediate  personal  danger,  drove  upon  the  scene  to 
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We  have  to  add  to  all  this  adornment  the  fans  {vmjana)j  the 
umbrella  {chattra,  spoken  of  above),  and  '  tails'  or  chowries  {cd- 
ma/ra\  which  are  in  part  insignia  of  royal  office,  in  part  mere 
weak  additions  to  luxury  and  display.* 

Music.  We  find  ourselves  here  midway  between  the  Vedic 
and  modem  text-book  period  of  Hindu  development.  The 
musical  instruments  are  iiMP^  (^^  name,  at  least),  the  same  as 
those  of  the  earlier  age.  The  modern  instruments  are  in  part 
unknown. 

We  may  say  that,  in  general,  the  (kettle-)drum,  cymbals, 
and  flute  are,  in  time,  the  most  universal  instruments.  From 
a  passage  in  the  Atharva-Veda  it  seems  that  the  body  of  the 
first  was  made  of  wood  covered  with  leather.f  No  instrument 
is  more  common  than  this  in  the  Epic.;}:  The  kettle-drum,  dim- 
duhhiy  is  often  mentioned  as  accompanied  by  the  b/i^ri.  This 
last  is  not  a  Vedic  word.  It  seems  to  mean,  as  the  Petersbui^ 
Lexicon  translates  it,  a  kettle-drum  also.  In  the  Ramayaijia  it  is 
beaten  with  a  stick.  In  the  Epic  is  sounds  with  the  fearful  sound 
of  bows  and  horns,  and  the  tumult  of  war-cars.§  There  is  one 
passage  that  leads  me  to  question  whether  hnerl  may  not  be 
cymbals.  In  a  great  fight  described  in  the  third  book  we  have 
an  expression,  copied  again  in  the  fourth,  wherein  the  sound  of 

see,  not  to  fight,  permitting  a  crown  instead  of  the  older  hehnet. 
Neither  word  is  old.  Thus  a^t^ratnin,  viii.  72. 80,  a  hero  with  eight 
jewels  on  his  head.  The  neck  had  a  chain  (kanthasutra)  of  ^Id  or 
pearl  {jdmhunada,  hdra) ;  '  whose  diadem  was  brignt  with  finest  jewels ' 
18  a  royal  epithet,  iv.66.27;  vi.  114. 17  flf.;  vii.  187.48  {hdra,  AriH^a, 
mukuta,  etc.) ;  viii.  27. 80  ff.  Of  all  these,  the  naturally  most  common 
are  the  bracelets,  which  stay  on  the  arms,  while  other  ^ems  fall  off. 
*  With  gauntlets  and  with  clubs  and  bracelets  in  the  fight*  is  a  frequent 
juxtaposition,  as  in  vii.  41. 16. 

*  For  vyajana  we  sometimes  find  vdlavyajana.  In  viii.  24. 60  {vdUidht} ; 
27. 3d,  these  are  mentioned  together  with  the  cdmara  and  arms  of  war. 
The  ox-tail  badge  of  authority  (in  viii.  68. 27,  prakirtiaka  =  cdmara^  N.) 
was  also  worn  as  a  crest  of  horses.  Compare  prakiriiakd  vipraJetrndJji 
with  dptda,  garlands,  etc.,  as  adornment  of  horses,  viii.  94. 20.  For  a 
general  description,  compare  vii.  34. 20,  '  with  white  umbrella,  ox-tail, 
and  fan,  the  king  gleamed  like  the  rising  sun.'  Compare  above,  p.  258. 

+  A.V.  V.  20. 1-2 ;  Zimmer,  Alt  Leb..  p.  289. 

i  Yet  Rajendralala  Mitra  strangely  remarks  (after  speaking  of  the 
drum  as  an  ancient  Rig- Veda  instrument) — *  But  Vyasa  in  the  MahS- 
bh&rata  does  not  allude  to  it.  He  replaces  it  by  .  .  .  conch-shells  .  .  * 
(Indo-Ary.  i.  329).  It  is  evident  that  this  investigator  means  here 
the  drum  in  general,  in  distinction  from  the  shell,  so  that  it  would 
seem  as  if  a  more  unfounded  statement  could  not  have  been  made,  for 
drums  are  mentioned  in  the  Epic  as  frequently  as  conch-shells.  It  also 
contradicts  his  own  words  on  p.  284,  where  the  large  military  drum  of 
the  Mahabharata  is  spoken  of. 

§  iv.  46. 12 ;  62. 3,  etc. ;  vi.  115. 39.  In  ii.  21. 16,  N.  translates  bheri  by 
dwidubhi.  He  notes  here  a  Bengal  reading  of  the  word  mdsatdldy  viz. 
mdiisandld,  and  explains  this  as  part  of  the  hide,  with  which  the  three 
drums  are  made. 


Digitized  by  Google 


Position  of  the  Hvlvng  Caste  in  Ancient  India,  319 

the  roaring  of  a  hard-pressed  combatant  is  likened  to  the  noise 
of  *  split  ;  and  m  another  place  the  noise  of  the  bow- 
string on  the  two  hands  is  like  the  noise  of  (the)  two  hherl.  A 
kettle-drum  would  hardly  give  any  sound  if  it  were  split, 
whereas  fractured  cymbals  would  not  ill  portray  the  harsh  dis- 
cordance of  cries  intended  in  the  comparison.  The  dual  in  the 
last  may,  however,  be  merely  to  parallel  the  '  two  hands.'  Else- 
where I  find  no  objection  to  rendering  hherl  as  drum  in  the 
Epic,  and  these  passages  may  not  be  deemed  sufficient  to  cause 
us  to  change.  In  peace  this  hherl  is  the  alarm-instrument  used, 
for  example,  by  the  warder  of  the  assembly  to  rouse  the  town : 
'  he  beat  the  gold-mounted  noisy  hherl  that  calls  to  arms.'* 

The  many  kinds  of  drums  and  like  instruments  are  shown  by 
groups  frequently  found,  such  as  this :  ^  they  then  brought  forth 
flie  very  loud  sound  of  the  ©OTio^a,  mrdangay  dundvhhi^rakaca^ 
mahwriaka^  hherl^  and  jha/rjha/ra^  (vii.  39. 31).  To  these  we 
may  add  jp^f^,  also  a  drum,  and  puska/ra^  as  indefinite,  defined 
the  same.f 

These  all  appear  to  be  drums,  except  perhaps  the  mrdanga 
and  Jcrakdca^  the  former  possibly  a  tambour,  the  latter  said  to 
be  a  saw.  Quite  common  also  is  the  mv/raja^  tambourine,  but 
the  ^rxmv  paiaha  is  very  rare.;}:    It  is  hard  to  say  whether  drum 


*  iii.  11. 62,  vinadantam  mahdnddam  bhinnabherisvanam  ball  bhrdma- 
ydmasa  .  .  .  almost  =  iv.  22. 75.  Here  the  one  that  gives  forth  the 
noise  is  being  strangled,  iv.  48. 5,  talayoh  gabdo  bheryor  dhatayor  tvn, 
L220.il,  bherith  sdmndJiiktm  tatah  samdjcLghne  7nahdcfho§d7h  Jdmbuna- 
dcmari^kftdm  (sdrhndJiikith,  aaihnaddhdh  sarve  bhavate  Hi  sucayantlm, 
N.).  The  bherl  (meaning  to  the  Hindu  *the  terrible')  is  sounded  by 
beating,  as  here  and,  e.g.,  vii. 88. 1,  td4yamdnd8u  bherlipi  mfdafige^ 
nadatsu  ca  pradhmdpite^  gankhe^iy  on  the  drawing  out  of  the  army 
into  the  field.  So  R.  yi.  31.2^,  bherim  dhcUya  bhairavim  one  enters  a 
war-car  for  battle.   Music  of  all  sorts  accompanies  this,  ib.  85. 1  ft. 

f  vi.43.7-«;  99.17-18. 

i  In  iii.  20. 10  read  trify  aamdhanyatdm  e?d  dundubhUi,  not  trU^immd 
^hanycUdm.  The  dnaka  or  mdhdnaka  (as  above)  is  united  to  the  *  joy- 
ous mfdanga*  in  viii.  46. 52.  It  is  the  latter  instrument  for  which  as  a 
pounder  the  yantra  is  used,  vii.  28. 85.  The  former  is  beaten  also,  and 
helps  the  tumult  of  horns,  bheris,  and  pe^,  in  vi.  51. 28.  My  objec- 
tion to  defining  krtxkaca  as  a  saw  is  merely  based  on  its  like  use,  e.  g. 
in  vi.  43. 7-8 :  *  they  blew  the  sea-bom  shells ;  and  then  the  bheris,  pe- 
fw,  krakacas,  and  govisdnikas  were  forcibly  beaten,  so  that  a  great 
noise  arose.'  The  conch  only  is  blown  in  vi.  48. 109 :  *  they  beat  the 
great  drums  (mahdbherth),  and  blew  the  white  conchs,'  after  Mlec- 
chas  and  Aryans  had  confusedly  shouted  (the  causal  of  the  verb  is 
occasionally  used,  gankham  prdiihmdpayat,  vi.  54. 85).  Accepting  the 
commentator's  statement,  bfCeri  is  a  large  drum,  and  govi^dtiikd  (once 
feminine)  a  cow-hom;  and  this  for  tne  last  seems  certainly  the 
requisite  meaning.  In  vi.  99. 17-19  we  find  the  sound  of  '  shells, 
saws,  horns  (and  the  five  drums),  bheriy  mrdaiiga,  panava,  puakara, 
dundubhij  added  to  the  sounds  k^ve^a^  kilaJcild.  Compare  nearly  the 
same  in  ib.  44.4,  plus  muraja,  the  tambourine.  The  muraja  comes 
again  in  ib.  58. 46 ;  and  the  pu?kara,  in  48. 108.  If  in  the  last  passage 
the  V.  1.  registered  by  N.  be  correct  {ekapuskardn  =  murajdn,  for  eva 
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or  shell  be  the  favored  instrument  in  Epic  battle.  Noteworthy 
is,  however,  the  more  marked  personality  of  the  '  sea-bom  shelC' 
the  universality  of  naming  it  (in  vii.  23. 85  we  find  a  rare 
instance  of  drums  named),  and,  again,  the  comparative  rare- 
ness of  horn  as  against  shell.  Further  noteworthy  is  the  fact 
that  the  knight  carries  a  drum  as  well  as  a  horn.  In  fact,  the 
liberal  fancy  of  the  poet  permits  a  hero  to  shout  his  war-cry, 
beat  his  drum,  blow  his  nom,  and  carry  his  weapons  all  at 
once. 

The  usual  instrument  for  trumpeting  was  the  conch-shell, 
bearing  etymologically  the  same  name,  gankha^  and  carried  by 
each  chief.  Compare  this  description :  '  then  standing  on  the 
great  car  drawn  by  white  horses,  he  blew  in  his  gold-adorned 
sliell — Arjiina  blew  in  his  shell  Devadatta ;  Krishna,  the  shell 
that  was  called  PSncajanya  .  . 


pu^kar&n^  we  have  the  '  single-headed-drum*  as  synonym  for  murajcL, 
tambourine;  and  therewith  the  name  of  the  drum-head  in  general, 
pu^kara,  Jharjhara  (compare  Vayu  P.  i.  40. 24)  might  possibly  be  a 
corruption  of  gargara  (though  the  latter  is  stringed),  a  Veoic  mudcal  in- 
strument. The  tambourine  is  united  with  the  lute  on  the  heavenly 
car  of  the  gods  described  in  the  pseudo-Epic  (xiii.  106. 62,  muraja  and 
vtnd).  The  sounds  of  these  different  instruments,  as  in  the  specimens 
above,  are  frequently  imitated.  In  vii.  154. 25  ff.,  we  find  also  phetkdra 
(nirhrdda  of  drums),  the  clanging  weapon-sound,  cafacafd ;  and  here 
too  the  rare  drum  pafaha.  In  ix.  28. 70,  kafakatd  gives  the  sound  of 
men.  In  vi.  44. 4,  we  find  commingled  kilakUd^abddhk  with  weapons, 
and  in  vii.  86. 17,  the  shouts  halahald  with  the  general  instrumental 
music  (i^itra) ;  while  ib.  88. 12  nves  us  hum  as  a  shout,  and  the  con- 
stant *  shout  of  the  lion'  as  battle-cry.  Here  also  we  find  k^4*^am, 
uikrwfpoim,  garjitam,  noises  of  exhortation  to  fight— that  is,  battle- 
cries.  And  we  notice  that  they  are  not  idle  soimds,  for  such  rout  an 
army  at  times,  e.  g.  vi.  44. 27.  The  directions  given  in  the  pseudo- 
Epic  are  :  *  to  encourage  crowds  (in  battle)  let  such  noises  as  tnese  be 
made,  k^veijidJii,  kilaJcUd,  krakaca,  with  horns  and  drums,'  xii.  100.46, 
50.  We  may  translate  loosely:  *  hissing  noises,  shouts  of  hurrah, 
saw-noises,  horns,  large  battle  drums  should  encourage  the  army  in 
their  advance.'  As  to  the  beating,  however,  we  find  dhata  used  of 
shells  (e.  ^.  R.  vi.  57. 19),  so  that  the  instrument  is  not  determined  by 
the  participle.  One  more  drum  is  that  called  ifiy^^ma  in  the  descrip- 
tion of  viii.  11. 86-42,  at  the  beginning  of  the  day's  battle  s  '  shells  and 
drums  were  sounded ;  the  shout  of  the  lion  was  given ;  then  came  the 
neigh  of  horses  and  the  war-cars'  heavy  roll ;  and  wing  by  wing  and 
flank  by  flank  they  moved  against  the  foe,  dancing  to  battle.*  In  this 
passage,  beside  the  usual  bhert,  etc.,  we  have  the  '  oin-maker,'  tfin^ima, 
a  drum.  The  pafaha,  v.  148. 20 ;  (with  bheri)  in  vi.  8. 42 ;  R.  iv.  88.  84 
(with  horn).  I  have  noted  no  other  form  of  Epic  drum,  except  d^ambara 
in  iv.  72. 27,  marriage  f^te,  with  shell  and  horn,  gomukha,  and  vii.  82. 4, 
with  drums  mentioned  above.  In  R.  vi.  87.  52,  kumhhamukha  seems  to 
be  a  drum  also,  if  not  a  bagpipe  (*  pot-head').  The  later  word  for  drum- 
stick, fcona,  is  familiar  to  the  K&nayai^a,  but  not  to  the  Epic. 

♦vi. 51.24.  The  shells  of  the  other  P&ndus  have  also  their  names 
given  in  the  same  verse.  Bhima's  is  named  Pfiun<}ra ;  Yudhishthira's. 
Anantavijaya :  the  twins',  Sughosha  and  Manipushpaka.  Compare  vii. 
88. 22,  where  the  two  lovers  blow  their  horns. 
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The  conch-shell  was  ^  fair  and  gilded  and  terrible'  (viii.  37. 
28),  and  seems  to  have  been  used  indifferently  with  the  horn, 
whenever  the  latter  is  employed,  perhaps  only  by  the  vulgar. 
Its  great  size  is  also  alluded  to.*  The  musical  instruments  in  gen- 
eralare  grouped  as  vdditrdni,  usually  implying  drumfe,  though 
vdditra  may  be  a  general  name  for  any  instrument.  For  exam- 
ple, in  vii.  13. 17,  the  vadii/rami  are  beaten  by  the  Kurus  in 
scornful  defiance  of  the  Pilndus'  horns ;  to  encourage  Kar^a, 
the  Kurus  '  beat  the  vddit/rdni  and  blew  the  shells while,  to 
encourage  Aig'una,  the  Pfindus  'filled  the  horizon  with  the 
sound  of  music,  drum  and  shell,  amid  shouts  and  clapping  of 
hands.'t  Comparing  later  literature,  we  shall  be  inclined  to 
give  the  later  preference  to  drums  rather  than  to  trumpets, 
judging  by  the  names.  A  number  of  new  instruments,  tanku^ 
dam<irxi  (with  Jchetaka\  dama/nika^  etc.,  meets  us  in  the  Pu- 
ranic  period. ;{:  The  camp-music  differs  slightly  from  the  bat- 
tle-field music ;  for  thougn  the  battle-melodies  are  heard,  they 
are  softened  ;  and  when  at  sundown  the  armies  return  to  camp, 
they  are  greeted  by  the  milder  notes  of  the  lyre  mingling  witli 
the  war-instruments.    Of  this  lyre  more  anon.§ 

On  the  commonness  of  shouting  and  congratulation  and 
other  noises  I  need  not  dwell.  As  heroes  fight  duels  very 
often  while  '  all  the  world'  stands  and  looks  on,  we  expect  to 


*  Compare  above,  iv.  72.  27,  gomukha,  ganJcTut,  and  dxjtambara.  Com- 
pare 4iv4^^  (sic)  and  gafikha  in  xii.  282. 41.  Each  his  own  drum  and 
trumpet  and  bow  (and  battle  cry),  vii.  127. 28.  With  kissing  and  blow- 
ing of  shells  heroes  salute  each  other,  viii.  94. 59.  In  viii.  58. 27,  mahd- 
^nkha.  Gromukha  is  perhaps  paralleled  by  durmukha  in  Mfcch.  Act 
vi.,  though  it  is  not  certain  that  the  things  here  mentioned  are  drums 
ataU. 

t  Vdditrdniy  the  *80imding'  things,  are  then,  generally,  percussive 
musical  instruments ;  and  turya^  their  sound.  The  terms  for  the  in- 
strument and  music  are  occasionally  interchanged,  so  that  vdditra 
means  music,  and  turya  what  makes  it.  Thus  the  turyanindda  in  vii. 
159.37,  though  here  joined  to  the  *  lion's-roar*  (battle-cry),  may  be  an 
instrument:  compare  vii.  19. 20;  and  in  iv. 65.15,  na  te  *dya  turydni 
samdhatdni  (N.  jayavddydni\  where  turydni  seems  to  me  to  be  instru- 
ments. Compare  in  other  literature  the  ydmyatHrya  and  mftyutHrya, 
a  metal  instrument  beaten  like  a  drum.   So  we  mi^ht  say  in  iii.  48. 11 

*  congratulations  (d^rvdda)  with  divyavdditra*  implies  music  or  instru- 
ments, as  beside  are  shells  and  drums. 

t  Compare  Ag.  P.  48. 27 ;  50. 2,  8 ;  51. 24,  31  ff.,  etc.  The  offensive  ar- 
mor is  kept  more  conservatively  in  the  Purd-i^as  than  the  defensive,  or 
the  instruments  of  music. 

§  The  mnd  with  joyful  turya,  as  well  as  drum  and  horn,  is  the  even- 
ing music  of  vii.  72. 11  ff.,  and  thereto  comes  the  (i^mbara-drum  and 

*  songs  of  victory,*  ma^flra?2/dnt  grt^dm.   The  music  of  the  tournament, 

*  a  sea  of  music*  {turydugha),  may  be  compared  with  this,  i.  185. 18  et 
circ.  The  commentator  using  turyarava  (with  dffanibara)  reminds  us 
that  the  jrtn^ndda  or  battle-cry  of  *  the  lion-sound*  has  become  tech- 
nical enough  to  need  rava  added— the  sound  of  the  *  noise  of  the 
lion,*  9ihhanddarava,  vii.  13. 2. 
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hear  ^  praise  and  loud  rejoicing  resounding'  at  the  cessation  of 
the  struggle,  when  one  is  killed.*  The  usual  sounds  that  are, 
as  it  were,  rung  in  one's  ears  at  once,  with  the  quick  and  nerv- 
ous style  of  the  delineator,  leave  on  the  reader's  mind  a  general 
impression  that  the  whole  battle,  from  dawn  or  sunrise  to  sun- 
set, is  tilled  with  the  rumble  of  car-wheels,  the  ringing  of 
hoofs,  the  undistinguished  cries  of  men,  the  neighing  oi  horses, 
shrieks  of  elephants,  clapping  of  hands,  tinkling  of  bells,  clat- 
ter of  steel  weapons,  twanging  of  bow-«trings,  beating  of 
drums,  blowing  of  shells  and  horns,  yells  of  agony,  shneks, 
shouts  of  warning,  curses,  bravos,  the  thud  of  felling  bodies, 
and — clearest  of  all,  widest-sounding — the  battle-signals  and 
war-cries  that  never  stop  till  some  great  hero  falls ;  then  comes 
a  moment's  pause,  but  only  for  a  moment,  until  in  renewed 
shrieks  of  fear  and  joy  and  all  the  noise  that  was  for  a  second 
hushed,  the  universal  uproar  again  begins.t 

Of  much  interest  is  tne  question,  of  the  appUcation  of  music 
outside  of  war.  For  this  not  only  involves  larger  social  rela- 
tions, but,  in  so  doing,  touches  ^pon  the  first  origin  of  the  Epic 
itself.  The  Epic  arose,  as  it  seems  to  me,  from  two  distinct 
sources  and  castes — music  and  narration,  warrior-bard  and 
priest.  We  may  then  broaden  the  question  somewhat,  and, 
^oing  back  of  the  problem  to  which  an  answer  was  attempted 
m  the  Introduction,  enquire  not  only  whence  our  present  Epic 
has  come,  but  further,  how  the  general  Epic  form  tirst  arose. 
Our  question  is  this:  what  noi)  arm  in  the  poetry  of  their 
fathers  had  the  tirst  Epic  poet  or  poets — what  leverage  to  raise 
such  a  world  as  a  military  historical  poem  ? 

The  possible  origin  of  military  poetry  was  long  ago  pointed 
out  by  Weber.  1  shall  review  what  he  has  told  us,  and  then 
seek  to  find  what  the  Epic  itself  suggests  as  to  the  conditions 
under  which  poetry  and  music  could  be  united  with  tales. 
War-poetry  mmgles,  even  in  the  Rig- Veda,  with  strictly  relig- 


*  vii.  156. 142 ;  vi.  118,  20 ;  114. 84  {mrval6ka9^  pcLgyatafy  mrvcufdin- 
yasya), 

t  Bells,  vii.  148. 47 ;  viii.  19. 45  (see  individual  arms,  above) ;  v.  196.  29 ; 
either  g/uin^  or  kiiUcinl,  The  women's  belled  girdles  of  the  Rama- 
ya^  are,  I  believe,  not  mentioned  in  the  Epic  (fcdrict;  of.  R.  v.  20. 16), 
Handclapping :  compare  t(Ua>gabdam  tnahattcftva  taih  samupddravat, 
vii.  16. 86.  Variations  are  tcuatala,  tdlcLcabda,  A  ghastly  comparison 
in  ix.  9. 18  makes  the  sound  of  heads  falling  to  earth  like  the  noise  of 
nuts  falling  from  a  palm-tree.  In  vii.  187. 14  (a  useful  paragraph  for 
battle-noise),  the  sounds  are  likened  to  *  the  noise  of  those  engaged  in 
the  washing  of  clothes or  to  *  the  roar  of  ocean,'  in  vii.  39. 81.  The 
chariot-noise  is  made  by  the  metal  tire,  nemi,  pramaiufcUa,  and  is 
joined  to  the  hoof -sound  {nemikhurasvana,  ratkanemismra),  ix.  9. 14- 
15,  and  likened  to  thunder.  Thejayagabddh  occur  independently  on  all 
occasions,  as  in  iz.  6. 22,  etc.  They  are  encouraging  shouts,  battle- 
cries ;  the  dgirvdddh  are  wishes  for  a  good  day,  or  congratulations. 
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ions  hymns.  The  overthrow  of  un- Aryan  peoples,  even  that  of 
Airan  neighbors,  is  made  the  subject  of  a  triumphal  lyric. 

In  the  first  beginnings  of  prose,  we  find  among  the  rules  in 
regard  to  the  proper  sacrificial  ceremonies  one  rule  that  touches 
on  the  singers  oi  military  songs,  and  explains  what  should  be 
the  subject  of  their  lays :  a  musician  oi  the  military  caste 
shall  (at  this  point  in  a  religious  ceremony)  sing  an  original 
song ;  the  song  shall  have  for  a  subject  '  this  king  fought,  this 
king  conquered  in  such  a  battle.'  As  Weber  points  out,  these 
lays  were  assumed  to  be  historical.  They  have,  although  em- 
ployed in  religious  rite,  not  a  religious  but  a  secular  origin — a 
circumstance  that  reminds  us  that  the  Epic  was  said  to  have 
been  repeated  at  a  great  sacrifice  as  a  secular  diversion,  and 
that  to  wiis  day  the  Epic-recitations  are  given  on  such  occasions 
(compare  Lassen,  Ind.  Alt,  \,  580).  These  lays,  again,  do  not 
pretend  to  inspiration,  but  are  the  improvised  verses  of  a  min- 
strel belonging  not  to  the  priestly  but  to  the  military  caste,  as 
even  some  of  the  Vedic  songs  are  accredited  to  members  of  the 
same  caste.  These  verses  are  sung  by  the  musician  to  a  musi- 
cal accompaniment  in  honor  of  the  king  who  gives  the  sacrifice, 
or  rather  m  honor  of  him  and  of  his  ancestors.  The  subject  is, 
again,  the  battles  fought  and  the  victories  won  by  these  kings. 
We  find,  not  one,  but  a  oand  {gcma)  of  musicians  singing  the  deeds 
of  old  heroes,  and  accompanying  themselves  on  the  lyi'e  {vlnd\ 
and  called  mndgathin  (lyre-singer).*  Weber  remarks  that  the 
laudatory  side  must  have  been  developed  at  the  cost  of  the  his- 
torical, lor  the  laudation  was  often  so  fulsome  as  elsewhere  to 
be  called  '  lies.'f  Fragments  of  such  songs  are  preserved  in 
the  Brahmaijias,  and  choruses  of  singers  revert  to  tne  Kig-Veda 
period.  Antedating  all  but  the  Vedic  hymns,  we  find  as  earUest 
product  of  what  we  may  term  literature  (outside  of  the  ritual) 
tales  of  heroes  and  gods,  sometimes  metrical,  sometimes  in 
prose.  These  are  due  to  priestly  wit.  Now,  combining  such 
legend  with  the  military  lays  that  referred  to  more  recent 
events,  we  have  a  union  of  legend  and  song,  of  the  literary 

Sriestly  and  the  dramatic  military  element.  Did  this  happen^ 
id  the  priest  steal  the  mihtary  song  and  combine  it  (no  longer 
as  musical. product,  but  as  recitation)  with  his  older  legend,  did 
he  write  a  poem  that  embraced  the  deed  of  the  present  hero 
and  the  legend  of  his  race,  we  should  have  an  Epic  of  which 
the  foundation  must  have  been  at  once  historical  and  legendary, 
military  and  priestly. 

Weber's  position  on  this  point  is  not  quite  clear.  In  his  Lit- 
erature, pp.  200-201,  he  seems  to  consider  the  legends  the  chief 

*  ^t.  Br.  xiii.  4. 8. 3  and  5 ;  Weber,  I.  S.  i.  187. 

t  Weber,  Z.D.M.G.  xv.  136 ;  Zimmer,  Alt.  Leb,,  p.  170. 
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factor,  and  the  Gathas  as  secondary.  In  Indian  Antiquary,  ii. 
58,  he  says  that  the  MahabhSrata  has  '  grown  out  from  the  songs 
of  the  minstrels  at  the  courts  of  the  petty  rdjas.^  Lassen, 
laying  bare  all  as  additions  to  the  legends,  counts  the  tales  a£ 
the  real  origin,  simply  pointing  out  three  kinds :  the  first,  sim- 
ple tales  ( Adi,  condensed  Bhfirata) ;  next,  tales  of  instruction 
(Qanti);  last,  the  long  legends  (Vana).  The  difference  be- 
tween the  Bhfirata  and  Great  Bhfirata — expressed  in  the  roman- 
tic tone  of  the  latter,  which  brings  it  near  to  the  prevailing 
spirit  of  the  Ilamayai;ia — has  been  clearly  pointed  out  by 
Schroeder.*  Miiller,  in  Ancient  Sanskrit  Literature,  pp.  36, 
37,  40,  will  not  *  deny  that  a  mass  of  popular  songs  celebrating 
the  power  and  exploits  of  gods  and  heroes  existed  at  a  very 
early  period  in  India,'  but  says  we  must  seek  them  in  the  Veda, 
not  in  the  Epic.  He  shows  immediately,  however,  that  '  Epic 
poetry,  traditional  as  well  as  improvised  on  the  spur  of  the  mo- 
ment,' existed  during  the  Vedic  age,  and  that  the  Vedic  tradi- 
tions were  not  forgotten  in  after  time,  when  the  priests  '  began 
to  collect  all  the  remains  of  Epic  songs  into  one  large  body 
called  the  Mahabharata.'  That  Epic  legend  existed  long  before 
the  recognized  Epic  period  has  of  late  been  shown  by  Bradke 
and  Oldenberg.  From  the  investigations  of  these  scholars  it 
would  appear  that  the  *  prosaic-poetic'  legend  is  of  Vedic  antiq- 
uity. But  the  '  poetic '  element  is  purely  lyric.f  I  cannot  allow 
that  the  recitative  form  was  older,  or  was  the  exclusive  source  of 
the  poem.  The  Epic  is  itself  significant  of  its  partial  origin  from 
lays.  The  cloudiness  reigning  in  the  battle-scenes  between  the 
acts  of  special  heroes,  and  the  catch-word  phrases  that  always 
link  these  separate  scenes  together,  seem  to  ^ow  that  they  have 
been  united  by  a  later  clumsy  hand :  not  perhaps  the  scenes  as 
we  have  them  in  their  present  fullness,  but  the  different  ex- 
ploits subsequently  developed  into  those  scenes.  Take  any  of 
the  battle-books,  and  open  at  random.  We  find  a  succession  of 
duels  and  single  feats,  ending  always  in  the  same  way :  'then  it 
was  terrible,'  '  then  there  arose  a  great  tumult,'  '  then  he  seized 
another  bow,'  '  then  everyone  shot  at  everyone,'  '  then  there 
was  an  indistinguishable  nght.'t  We  sail  through  a  general 
indistinct  warfare  described  in  stock  phrases,  and  /^oon  come 
again  on  a  duel,  where  individuals  and  separate  deeds  of  hero- 
ism are  plainly  given.  Each  of  these  encounters  is  and  was  a 
unit,  composed  by  a  '  hero-praiser.'  How  early  the  Miero- 
praisers'  recite  their  old  tales  may  be  seen  by  Qat.  Br.  xiv.  5. 4. 

♦  Lassen,  Jnd.  Alt,  i.  1004.   Schroeder,  hit,  u.  Quit,  p.  466. 
f  Compare  Z.D.M.G.,  xxxvi.  474,  Bradke ;  xxxvii.  54  ff.,  xxxix.  52  flf., 
Oldenberg. 

X  Compare  in  short  compass  viiL48. 40  ;  50. 40  ;  52. 80  ;  84. 21 ;  »8. 50 ; 
ix.  23. 70,  79,  etc. 
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10 ;  Agv.  G.  S,  iii.  3. 1.  But  the  musical  side  is  prominent  be- 
side the  narration.  '  Sing  ye  the  king  or  some  other  braver 
hero'  is  the  command  given  to  the  two  lute-players  in  the 
course  of  the  ritual  (Par.  G.  S.  i.  15. 7).  The  sndtaka  or  twice- 
born  householder  is  forbidden  by  the  same  authority  to  dance 
or  play  music,  and  song  is  deprecated  (ii.  1, 3).* 

The  paraDel  between  a  lyric  origin  for  much  of  our  Epic  and 
the  Wolfian  xXia  dvdpwv^  between  the  kitharode  and  the  mTiOr 
qaihin^  can  scarcely  be  called  forced,  and  we  have  no  right  to 
i^ore  it  The  well-developed  music  of  the  Vedic  period ;  the 
kitharode  equally  besinging  soma  and  the  king ;  the  mention  of 
a  harp  of  a  hundred  strings,  gatatanti;  the  congregational  sing- 
ing {vdna&i/a  saptadhdht/r  ijianah,  R.  V.  x.  32. 4),  show  us  that 
a  fyrical  beginning  is  probable,  and  that  not  of  a  late,  but  of  an 
early  period. 

But  the  most  striking  difference  between  the  early  and  the 
late  praiser  is  this,  that  at  first  the  profession  was  full  of  honor ; 
priests  and  kings'  sons  sang  to  the  heroes'  honor.  But  the 
praiser  became  a  lying  sycophant.  Honor  left  the  occupation. 
The  priests  no  longer  made  new  songs  for  new  kings ;  they  had 
embodied  the  old  songs  and  kings  alike  into  a  reugious  ritual. 
The  business  of  making  new  laudations  passed  into  the  hands 
of  a  lower  class.  The  singer  became  a  hired  servant :  or  rather, 
hired  minstrels  took  the  place  of  the  old  singers.  The  bard 
was  a  lowly  member  of  the  warrior-caste  or  of  a  mixed  caste.f 
But  is  it  from  such  that  the  Epic  has  come  ?  This  comes  from 
the  priest.  The  latter  had  stored  together  a  mass  of  legendary 
narrative;  he  had  ceased  to  celebrate  new  victories  in  new 
verse,  but  he  had  a  fund  of  family-histories  of  heroic  or  godly 
character.  The  Epic  arose  from  the  priest's  converting  the 
minstrel-lays  into  poems,  and  connecting  them  with  his  store  of 
tales  that  had  existed  as  prose  narration.  The  poem  for  recita- 
tion united  the  prose  and  lyric  on  a  middle  ground.  The  prose 
was  beautified,  the  lay  was  robbed  of  its  beauty.  Narrative 
verse  linked  the  two  factore  together  at  the  same  time,  and  in 
their  subsequent  expansion  and  later  additions  of  wholly  ex- 
traneous character  we  have  the  Mahabharata. 

What  says  the  Epic  of  music  ?  Apart  from  war,  we  find 
that  the  poem  teems  with  musical  allusions.  It  is  worth  while 
to  study  these.    Lyre,  flute,  harp,  cymbals,  bells,  drums,  trum- 

♦  On  this  point  the  popular  view  is  exi>re8sed  by  R.  i.  79. 20 :  the 
Vedas,  dharma,  niti,  dhanurveda,  riding,  driving,  elephant-riding,  and 
gandharvavidydh  (music,  etc.),  are  to  be  studied  (compare  R.  i.  80. 4,  the 
same  gandharvavidyd  with  polity,  writing,  and  arithmetic,  lekhyasaiii- 
khydmd :  cf .  R.  ii.  2. 6).  So  in  ix.  44. 22,  after  Veda,  science  of  arms,  etc. , 
we  find  vdni  ca  kevaldt  as  a  knight's  knowledge. 

t  Compare  Lassen,  Ind,  Alt.  i.  581. 
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?et8,  and  horns  are  accompaniments  of  every  peaceful  scene. 
)ance  and  song  go  hand  in  hand  with  recitation  and  narration 
as  means  of  amusement.  Different  classes  of  musicians,  ma- 
gadhas^  sutm^  eulo^ts,  professional  players  and  praisers,  both 
men  and  women,  diversify  the  life  of  the  court.  The  chief  oc- 
cupation of  many  of  these  players  is  to  make  instrumental  mu- 
sic, especially  on  some  state-occasion,  a  victory  or  wedding. 
But  they  also  sing  songs  to  amuse  the  royal  family,  and  with 
soft  music  the  members  of  the  kingly  court  are  dways  awak- 
ened. We  see  the  wearied  maiden  '  sinking  to  sleep  but  cling- 
ing to  her  lyre,'  and  the  Epic  poet  finds  nothing  fitter  with 
which  to  describe  wretchedness  than  that  those  once  '  always 
awakened  by  music'  should  be  now  without  it.* 

The  professional  singers,  and  also  the  professional  '  tellers  of 
tales,'  appear  furthermore  where  we  have  been  led  to  expect 
them,  namely  at  great  festivals  or  in  religious  ceremonies.f 
Thus,  at  a  wedding  conducted  '  according  to  rule,'  we  have  the 
noisy  shell  and  horn,  and  then  'those  whose  business  it  was  to 
sing  songs,  and  the  tellers  of  tales ;'  with  dancers  also,  eulogiz- 
ers,  and  minstrels.t  A  sort  of  dirge  seems  to  be  sung  over  the 
fallen  heroes  in  the  great  *  scene  of  lamentation :'  that  is  to 
say,  in  the  songs  of  lamentation  there  seems  to  be  involved  the 

♦  Lament  over  those  *  formerly  awakened  by  music,'  iii.  286. 10 ;  iv.  18. 
19 ;  R.  vi.  87. 58.  Compare  upagiyamana  ndrtbhih,  ii.  58. 86,  87 ;  iii.  44« 
8-10,  gitarh  njiyam  vdditraih  vtvidham ;  iv.  2. 28  (compare  R.  v.  22. 10, 
the  same,  but  vddyam) ;  R.  ii.  67. 8 ;  62. 14 ;  v.  18. 68 ;  compare  with 
the  l^t,  where  drums  and  other  instruments  are  also  found,  the  words 
of  R.  ii.  96. 8-9 ;  here  the  suta  and  magadha  also  appear  in  the  capacity 
of  awakeners,  and  the  sleepers  are  further  rousea  *  by  songs  appro- 
priate '  (gdthdhhir  anurupSbhify ;  the  anurupa  as  noun  early  meant  an 
antistrophic  response  in  singing). 

f  A  not  insignificant  change  occurs  in  the  scene  of  the  imperial  con- 
secration. Here  for  the  talks  and  songs  we  have  the  clumsy  statement 
that  at  a  great  warrior-feast  the  guests  devoted  themselves  to  the  theo- 
logical and  lo^cal  controversies  of  the  learned  priests,  an  imitation  of  the 
theological  discussions  more  appropriate  to  a  time  of  sacrifice,  as  in  B. 
Ar.  Up.  iii. Iff.  How  different  from  the  atmosphere  of  the  simpler 
tradition,  preserved  e.  g.  in  i.  192. 11 ;  193. 11  ff.,  where  the  great  war- 
riors '  talked  such  talk  as  no  priest  or  man  of  the  people  could  utter ; 
for  all  night  they  lay  and  told  tales  of  the  army,  and  spoke  of  arms 
divme,  of  chariots  and  elephants  and  swords  and  clubs  and  battle- 
axes'  (compare  iii.  298. 7,  below ;  and  yvdhdkathdh  in  xiv.  15. 6,  followed 
by  the  late  anugitd).  Compare  again  the  late  xv.  20. 4,  dharmydJ), 
kathdg  caJcruh,  and  ib.  27. 2.* 

t  iv.  72. 26  ff.  (29).  Compare  R.  vi.  111.  8.  That  dancing  and  singing 
was  in  the  later  times  regarded  especially  as  woman's  work,  but  also 
properly  learned  by  twice-born  men,  is  clear  from  the  fact  that  such 
'  knowledge  possessed  by  women  and  slaves'  is  regarded  as  a  supple- 
ment of  the  Atharva-Veda,  and  the  *  completion '  of  all  study :  that  is 
to  say,  the  twice-born  man  or  Aryan  should  study  the  Vedas,  and  then 
first  learn  this  art.  Compare  M.  ii.  168 ;  Vas.  iii.  2 ;  I^).  ii.  11. 29. 11-12. 
But  legally  priests  that  oecome  dancers  and  singers  lose  caste  (B.  ii. 
1. 2. 18). 
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custom  of  singing  a  formal  dirge,  or  song  of  death  and  glory 
in  honor  of  the  fSlen,  and  apart  from  the  later  burial  rites.* 

For  sacrifices  as  important  as  a  horse-sacrifice,  the  divinities 
kindly  proWde  the  music ;  Tumburu  and  other  celestials  '  ex- 
pert in  song'  (as  well  as  in  dancing)  oflSciate  as  chief  musicians 
at  the  most  celebrated  of  these  ceremonies  (xiv.88. 39),  and 
seem  to  be  a  survival  of  the  musical  exhibition  as  wont  to  be 
performed  by  men.  NSrada  remains  to  the  late  pseudo-Epic 
the  patron  saint  of  music  (gdndharva\  as  BhSrgava  of  pohty 
{nUtgdstra)^  or  Bharadvaia  of  the  bow  {dham,urgraha).\  Again, 
victory-songs  and  genealogical  recitations  are  given  at  a  wed- 
ding (i.  184. 16),  where,  as  above,  a  distinction  is  made  between 
the  eulogizers  and  callers  of  good-luck,  and  the  tale-tellers  and 
reciters  of  genealogies,  such  a  distinction  being  inferable  from 
the  difference  in  title,  and  confirmed  by  the  commentator  ;J 
I  and  it  is  probable  that  part  of  an  entertainment  consisted  in 
I  giving  a  hst  of  the  forefathers  of  the  person  whose  honor  was 
celebrated,  wherein  allusions  to  the  great  deeds  of  each  would 
I  also  naturally  find  place.§  At  the  great  assembly,  wrestlers  and 
!  minstrels  and  bards  amuse  the  court  (ii.  4. 7).  Another  scene 
of  quiet  Uf e  reveals  a  banished  king,  old  and  blind,  '  comforted 
by  the  storied  fortunes  of  the  kings  of  old'  (iii.  298. 7,  a  legend). 
The  fact  that  tlie  singing  was  not  a  mere  musical  monotone  or 
outcry  is  proved  by  the  exchange  of  gdthd^  verse,  for  glta^ 
song  (sung):  'they  sing  verses.' ||  The  women  singers  have  al- 
ready been  mentioned.  They  appear  to  belong  properly  to 
processional  music,  and  sing  to  the  sound  of  various  instru- 
ments aj8  the  victor  goes  by,  being  accompanied  by  the  mtas^ 
mdgadhas^  and  ndndwddyas  (iv.  68. 28) ;  or  they  precede  the 
king  with  music  of  all  sorts  (i  v.  34. 17).  In  the  last  case,  it  is 
expressly  mentioned  that  some  of  the  women  were  respectable 
and  some  were  bawds  {kumdryah  and  gamAkdh).  A  scene  in 
the  first  book  gives  us  a  hint  of  the  position  of  the  '  praiser'  in 
the  king's  house.    The  legend  here  makes  a  priest,  although 

♦  Ck>iupare  xi.  17  ff .  See  also  the  whole  account  in  R.  vi.  94  ff .  Here 
we  have  first  a  universal  lament  (12),  of  which  the  words  are  given,  so 
that  there  was  a  universal  song  (28) ;  followed  by  the  individual  song 
of  sorrow,  section  95. 

t  xii.  210. 19-21 ;  though  there  are  many  nydyatantrdni. 

i  He  defines  vditdlika  as  a  good-luck  caller ;  sMta^  as  a  teller  of  tales  ; 
mdgadha,  as  a  reciter  of  genealogies. 

§  Compare  the  genealogical  tables  given  in  the  opening  of  the  Maha- 
bMrata  itself  (comi)are  Lassen,  Ina,  Alt.  i.  594).  With  the  tale-tellers 
compare  i.  51. 15,  ity  ahramt  sutradhdrah  sutah  pdurdnikas  tadd ;  and 
also  1. 214. 2. 

I  iii.  48. 27,  gdthd  gdyanti  samnd,  i.  e.  prltyd,    Gdthd  is  not  sacred, 
as  it  was  not  in  the  songs  of  the  martial  improvisors ;  there  as  here, 
1      where  the  commentator  distinguishes  gdthd,  as  a  secular,  from  9dman, 
a  reli^ous  son^,  the  verse?  were  worldly  in  tone, 
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as  instructor,  the  singer  in  the  hall  of  an  Asura  king.  The 
daughter  of  the  king  and  the  daughter  of  the  priest  go  in 
bathing  together,  ana,  coming  out,  the  priest's  daughter  finds 
that  her  clothes  have  been  put  on  by  the  king's  daughter,  and 
says  angrily:  'Why  dost  thou,  being  my  pupil,  take  my 
clothes  V  and  the  king's  daughter  as  angrily  responds :  '  Thy 
father,  as  a  praiser,  stands  below  and  constantly  humbly  praLses 
my  father  when  he  is  sitting  or  lying  down  ;  for  thou  art  the 
daughter  of  one  that  aflketh,  praiseth,  receiveth ;  I  am  the 
daughter  of  one  that  is  praised,  one  that  giveth,  one  that  re- 
ceiveth not' (i.  78.9-10).  The  contemptuous  comparison  with 
the  handin  or  eulo^zer  places  that  singer  in  a  very  humble  po- 
sition. The  story  is  not  without  value  as  indicating  the  Brah- 
manic  singer's  position  as  well :  though,  of  course,  it  goes  on  to 
show  how  the  king's  daughter  was  made  to  feel  that  a  priest  is 
nobler  than  a  king,  and  finally  reduces  the  king's  daughter  to 
the  position  of  maid  to  her  former  dependant. 

Priests  join  the  regular  eulogists  in  praising  the  king  (xii. 
88. 12),  as  do  all  the  people  (iii.  257.1) :  such  praises  being  of 
course  cries  of  congratulation,  not  songs  with  music,  and  being 
also  common  on  the  battlefield.  Thus,  as  the  troops  draw  out 
at  dawn,  the  king  is  praised  '  with  wishes  for  victory ' :  though 
even  here  we  also  find  to  the  same  end  the  singing  of  '  trium- 
phant war-verses';*  but  as  a  general  thing  the  battlefield 
praises  are  confined  to  *  hopes  of  good  luck  and  wishes  for  a 
good  day '  {jayd^^  puny  aha)  chanted  by  heralds  and  Maga- 
dhas.f 

The  musical  instruments  employed  were  chiefly,  as  said  above, 
lyres,  flutes,  and  cymbals,  though  more  warUke  music  often 
accompanies  quiet  revelry.:}:  The  lute,  vallah\  seems  to  belong 
to  the  middle  period  of  Epic  development  (vii.  6665  =  154. 25, 
V.  1.  in  B,  and  pseudo-Epic) ;  but  the  lyre,  mTia^  one  of  the 
oldest  instruments,  and  the  one  we  have  seen  mentioned  h& 
suitable  for  military  music,  is  very  common,  and  we  are  for- 
tunate enough  to  have  it  pretty  well  described  in  the  Epic 
itself.  It  is  said  in  general  that  in  a  song  the  flute  and  lyre 
follow§  the  sound  of  the  conch  and  cymbal.  The  lyre  is 
spoken  of  (iv.  17. 14)  as  '  the  sweet-voiced  lyre,  sending  forth 
its  strong  notes,'  and  is  more  particularly  described  as  naving 
seven  cordsj  saptatantri  {kTZTdroi^oc:  (pdpfjuy^ :  iii.  134. 14).  The 
seven  musical  scales  are  described  as  a  branch  of  study  {vdnl 
saptavidhd,  ii.  11.  34) ;  and  we  have  the  bass  described  as  the 

■  > 

» jditrdih  sdrhgrdmikdir  mantrdihi,  vii.  84. 15. 

f  ib.  21 ;  'so  dcirvdddili  pari^aktdfy  (vii.  112. 62),  etc, 

\.  Compare  xii.  58. 5,  where  vlnd,  panava,  venu,  and  other  war-instru- 
ments pmy  together ;  with  singers  and  pdyiisvanikcLa. 

g  anunddinf  v.  90. 11-16. 
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chord  giving  the  *big  sound,'  mahdsvam^a.  We  are  told  further 
that  the  string  {tantrl)  of  the  lyre  rests  on  two  supports  {upa- 
dhdna\  just  lile  the  cord  tied  at  each  extremity  to  the  bow-end.* 

We  may  believe,  since  the  lyre  of  later  times  seems  to  be  the 
same  as  the  older  '  seven-stringed  lyre,'  that  this  wa^  the  instru- 
ment which  first  accompanied  lyric  strains  in  India,  going  back 
perhaps  to  a  period  older  than  that  when  Terpander  increased 
the  four  strings  of  the  Greek  lyre  to  seven  (unless  in  the  latter 
case  Bergk's  hypothesis  of  verse-divisions  destroy  the  parallel). 

The  common  reed-flute,  known  as  venu^  and  found  every- 
where in  the  Epic  beside  the  lyre,  is  not  known  to  the  Rig- 
Veda  by  that  name ;  but  other  reed  instruments  {nala^  noM, 
etc.)  are  common  from  the  earliest  time,  and  we  may  imagine 
that  the  flute  under  one  of  these  names  was  also  one  of  the 
most  primitive  instruments  in  the  music  of  antiquity.f 


*  iv.  35. 16  :  in  reality  the  comparison  is  inverted.  On  tantri  compare 
the  proverb  in  R.  ii.  88. 34,  nd  ^tantri  vddyate  vind.  I  believe  this  de- 
scription coincides  with  those  of  later  works.  See  Wilson  on  the  vlndy 
M|x?ch.,  Act  iii.,  note,  where  he  says  the  flute  has  seven  holes ;  the  lyre, 
seven  strings.  My  own  ignorance  of  music  prevents  my  understand- 
ing very  well  the  techniccd  jargon  found  in  the  Puran^,  but  the  gen- 
eral distribution  of  sounds  seems  coincident  with  that  of  the  later 
period.  The  Epic  makes  no  class  of  the  five  special  instruments  of  later 
times,  hheri,  mpianga,  gankha,  panava,  (fingiitna.  To  the  explanation 
in  P.  W.  under  murchand  as  a  musical  term  add  V&yu  P.  ii.  24  and  25, 
where  a  full  account  is  given,  and  compare  ib.  24. 86. 

f  The  tellers  of  genealogies  need  by  no  means  have  been  mere  dry  re- 
citers of  family-records.  They  probably  made  their  accounts  interest- 
by  a  judicious  mixture  of  pure  legend.  In  later  times  we  find  fairy 
stories  quoted  from  these  vangavids,  as  e.  g.  a  pleasing  story  of  Bhagl- 
rathi  to  explain  the  name  is  referred  to  the  vangavitlamdfy.  Compare 
V&yu  P.  ii.  26. 69  (vangavido  jandh)  to  ib.  170  {evath  vangapurdnajfld 
gdyanti).  I  have  already  noted,  above,  p.  125,  that  the  heroes  as  de- 
scribed are  chiefly  amused  by  tales  and  the  singing  of  low-caste  musi- 
cians. Such  performers  are  generally  spoken  of  with  disapprobation  as 
a  moral  evil,  and  the  names  kugUava  and  gdilu^a  show  the  same  feeling 
for  actors  generaUy.  Although  a  kind  of  drama  (as  said  above,  p. 
177)  seems  implied  (especially  in  iii.  15. 14;  xii.  69. 60,  etc.,  and  m 
rangdvatarana  xii.  295. 5,  or  rangavdta,  iii.  20. 27),  we  have  no  need  of 
understanding  more  than  pantomime  in  any  of  these  allusions;  and, 
for  my  part,  I  cannot  see  any  recognition  of  real  drama  in  the  Epic. 
The  uncomplimentary  terms  for  dancers  are  common  enough,  especially 
in  the  pseuao-Epic  (xii.  314. 28,  they  are  of  the  quality  of  darkness ;  xiii. 
17. 50,  njiyapriyo  nityanarto  nartakah  aarvaldldsdl}) ;  and  the  parapher- 
nalia of  the  stage  could  scarcely  have  escaped  notice,  had  the  pure 
drama  been  contemporaneous  with  even  the  pseudo-Epic.  I  see  in  the 
different  regard  paid  to  the  public  amusers  a  development  something 
parallel  to  that  snown  above  in  dicing :  at  first,  not  dishonored  ;  later, 
regarded  with  contempt ;  later  still,  the  amusement  indulged  in  but 
the  amusers  despised ;  finally,  the  amusement  common,  and  dancing 
(and  finally  acting)  become  a  patronized  sport  of  the  court.  From  the 
Epic  connection  of  the  stage  with  dancing  and  singing,  the  drama  must 
have  been  developed  by  combining  the  art  of  singers  with  that  of  story- 
tellers, and  perhaps  vangavids,  and  been  wholly  secular.  The  gradual 
restriction  of  this  amusement  is  shown  in  Ap.  ii.  10. 25. 14. 
VOL.  XIV.  42 
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V.    Appendix  on  the  Status  of  Woman. 

Woman  is  to  the  Hindu  a  creature  of  secondary  importance. 
As  the  goddesses  among  the  gods,  stand  the  heroines  among 
the  heroes  of  the  Epic.  But  conventional  sayings,  of  which 
there  is  a  vast  number,  and  the  facts  that  may  bie  inferred,  give 
us  together  a  fair  idea  of  the  position  of  woman  in  the  middle 
ages  of  India,  and  even  enable  us  to  see  how  that  position  has 
changed,  or  was  in  process  of  changing,  during  the  growth  of 
the  Epic  itself. 

Except  in  legal  literature,  there  is  little  prior  to  the  Epic 
that  can  furnish  a  satisfactory  view  of  woman's  life.  What  we 
know  from  Rig-Yedic  literature  may  be  summed  up  in  few 
words.  The  girls  were  allowed  their  freedom,  hke  the  boys. 
Very  early  marriages  appear  to  be  imknown.  At  a  ripe  age 
the  girl  was  married,  and  became  the  one  wife  of  one  husband, 
whom  she  herself  had  chosen,  giving  up  her  parents'  home  to 
enter  absolutely  into  the  famify  of  her  lord.  With  that  hus- 
band as  companion  as  well  as  lord  she  shju^d  an  e<5^ual  footing 
in  religious  rights,  and  was  not  excluded  from  participation  in 
social  enjoyment.  She  had  a  separate  but  not  an  exclusive 
apartment.  At  her  husband's  death  she  retired  to  live  with 
her  son  or  returned  to  the  home  of  her  parents.  Only  as  queen 
was  she  obliged  to  suffer  rivals,  and  then  probably  as  a  politi- 
cal necessity.  From  rather  unsatisfactory  evidence,  we  may 
conclude  that  female  children  were  liable,  however,  to  be  ex- 
posed ;  and  that  near  blood  marriages  were  not  interdicted. 

The  early  law-period  is  best  considered  in  reference  to  the 
Epic  custom  and  law.  Much  was  changed  in  woman's  life  ere 
the  conditions  under  which  the  Epic  presents  her  were  reached. 
The  woman  of  the  MahSbhSi*ata  m  its  completed  form  is  best 
described  in  short  by  negativing  most  of  the  description  taken 
from  the  earliest  Vedic  age.  The  position  held  by  her  in  the 
time  to  which  we  must  refer  the  beginnings  of  the  Epic  lies 
somewhat  between  these  two. 

But  in  talking  of  woman  we  are,  so  to  speak,  confounding, 
from  the  later  point  of  view,  three  different  beings.  The  in- 
herent complexity  of  woman's  nature  is  aggravated  in  India  by 
the  social  accident  of  her  relation  to  men ;  and  we  find  liere, 
for  all  social  considerations,  as  great  a  difference  between 
woman  and  woman  caused  by  marriage  as  between  man  and 
man  caused  by  caste.  This  difference  is  heightened  by  the 
fact  that  women  also  (though,  as  I  think,  in  less  degree  than 
men)  were  separated  by  the  caste-regulations.  But  inside  the 
pale  of  one  caste  we  have  always  to  aistinguish  sharply  between 
woman,  wife,  and  widow.   Tie  first  had  no  value.    The  sec- 
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ond  was  of  exaggerated  importance.  Again,  the  widow  was  a 
being  socially  apart  from  both  girl  and  wife.  It  is  only  under 
these  rubrics  that  we  can  study  the  condition  of  woman  at  all. 
For  woman  in  general  is  but  chattel,  and  receives  only  the  re- 
spect due  from  a  sensible  man  to  potentially  valuable  property. 

We  have  indeed  a  number  of  pretty  sentiments  in  regard  to 
woman,  especially  in  rerard  to  ner  purity,  that  seem  to  place 
her  in  another  light ;  and  when  we  read  that '  a  woman's  mouth 
is  always  pure,'  or  that  '  three  things  do  not  become  impure, 
women,  gems,  and  water '  (xii.  165.  32 ;  M.  v.  130),  we  are 
tempted  to  believe  that  an  ideal  position  of  women  has  been 
thus  early  reached.  No  greater  mistake  is  possible.  The  only 
ideal  of  the  early  Hindu  m  this  regard  was  of  practical  conven- 
ience and  sensual  gratification.  The  proverbs  quoted  above  are 
dry  ceremonial  statutes ;  most  things  render  a  man  at  certain 
times  impure,  as  the  sight  of  a  dog,  a  tear,  etc. ;  but,  for  the 
sake  of  convenience,  the  rule  requiring  him  to  rinse  the  mouth 
or  bathe  on  thus  becoming  impure  is  done  away  with  in  the 
cases  cited ;  and  the  whole  force  of  the  pretty  saying  is  de- 
stroyed when  we  consider  that  the  author  is  far  from  meaning 
women  in  general  in  this  verse.  He  means  only  women  of 
good  caste.  A  woman  of  degraded  caste  was  ipso  facto  im- 
pure, and  to  taste  of  her  mouth  was  to  render  one's  self  liable 
to  the  severest  penance.* 

We  may  still  consider  woman  as  far  as  possible  apart  from 
her  social  conditions  if  we  examine  the  descriptions  given  by 
the  poet,  which,  though  applied  to  one  specimen,  are  servicea- 
ble as  portraying  the  mental  and  bodily  ideal  women — descrip- 
tions which  do  not  vary  much  in  law  and  in  Epic.  It  is  thus 
that  the  beautiful  Krishnfif  is  described  by  her  husband,  after 
he  has  gambled  her  away  as  a  stake  in  the  madness  of  his  dice- 
playing  :  '  Not  too  short  is  she,  and  not  too  tall ;  black-eyed  is 
she,  and  fragrant ;  her  eyes  are  like  the  lotus,  and  her  breath 
like  autumn's  wind ;  welcome  as  autumn  after  the  summer  rain, 
and  loved  as  autumn  is  beloved ;  slender  is  her  waist,  broad  are 
her  hips;  blue-black  her  hair,  and  well-arranged'  (i. 67. 158, 
Draupadi).  She  is  described  again,  and  more  ftlly,  in  another 
passage ;  and  adding  this  to  a  description  of  another  woman  in  a 
later  book,  we  get  lor  the  bodily  ideal  a  result  that  tallies  well 
with  the  technical  enumeration  of  beauties  furnished  by  still  a 


*  xiii.  126. 25  (=M.  iii.  155),  'vr^ipati;  by  marriage,  ydwna,  xii.  165. 
87.  Compare  Jolly  on  the  legal  position  of  women  in  India,  Sitz.  d.  K, 
Bayer.  Akad.,  1876,  p.  423. 

-  t  Where  the  name  does  not  necessarily  indicate  her  color  as  black, 
since  she  may  be  merely  the  feminine  to  Krishna  :  the  subject  involv- 
uig  the  original  conception  of  the  character.  Fair  women  are  attested 
by  the  Greek  observer :  see  Ktesias  i.  9  in  Ind.  Ant.  x. ,  with  notes  there. 
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fourth  passage,  and  is  corroborated  by  the  legal  works  that  warn 
against  certain  faults  in  women's  personal  appearance.*  Blue- 
black  hair  seems  to  have  been  the  favorite  color.  Red  hair 
must  have  been  well  known,  since  the  sa^es  regard  it  as  objec- 
tionable to  marrv  a  girl  '  with  auburn  hair,'  which  is  a  charac- 
teristic, it  is  said,  of  Western  girls.  Girls  so  afflicted  dyed 
their  hair  in  later  times.  The  Epic  women  are  dark,  and  their 
hair  is  blue-black,  parted  in  the  middle,  and  the  part  marked, 
perhaps,  with  a  pigment.f  The  eyes  should  be  large  and  black; 
the  lips,  red ;  the  teeth,  white ;  the  bosom  and  navel,  deep ;  the 
breasts  and  liips,  high.  Further  particulars,  not  specially  edi- 
fying or  translatable,  but  not  differing  from  the  Epic  ideal,  are 
found  in  the  Brhat-Samhita,  and  in  the  Purfinas.^ 

Interesting  is  our  next  general  problem:  wliat  character 
did  the  Hindus  assign  to  their  women  ?  Separate  here  tale  and 
proverb.  For  no  more  tender  and  delicate  types  of  women 
are  to  be  found  than  Savitri  and  Sitfi  (I  have  not  so  high  an 
opinion  of  the  much-vaunted  Damayanti),  and  to  have  por- 
trayed such  characters  is  a  vindication  of  the  possibility  of  their 
historic  existence.  But  on  the  other  hand  we  have  misogy- 
nistic  sayings  enough  to  show  a  popular  disdain  of  woman. 
Only  one  circumstance  is  worthy  of  note :  viz.,  that  those  who 
most  indulge  in  these  remarks  have  (in  India)  least  cause  to 
make  them.  *  A  woman's  nature  is  always  unsteadf ast ' — this 
truth  is  uttered  by  the  scapegrace  Nala,  who  gambled  away  his 
kingdom,  and  ran  away  from  the  wife  that  remained  steadfast 
to  tne  end.§  Part  of  the  wisdom  imparted  to  another  king 
that  gambled  away  his  wife  is :  '  woman  is  the  root  of  all  evil, 
for  women  are  always  light-minded  ;'||  and  the  hardest  blow  is 
given  to  their  virtue  in  tne  innuendo  that  even  women  of  good 
family  are  envious  of  common  prostitutes,  wishing  for  the 
clothes  and  adornment  that  fall  to  the  lot  of  the  latter  (xiii.  38. 

*  The  second  description  of  Draupadi  is  found  in  iv.  9. 1.  Compare 
with  this  iv.  87. 1  ff.,  tne  technicalities  in  v.  116. 1  ff.,  and  many  inciden- 
tal references,  as  viii.  73. 84,  pfthugroni  of  Krishna  :  compare  also  M. 
iii.5ff. 

t  i.  44. 3,  stmanta :  compare  N.  Compare  Wilson's  Theatre,  Vikram., 
p.  250,  note. 

t  On  the  strUak^ana  see  Ag.  P.  242  (^puni^cUaJe§a7iay  248) ;  the  dramatic 
ideal  corresponds:  compare  e.  g.  Vitram.,  beginning  of  Act  iv.;  the 
king's  remarks  on  Qakuntala.  Act  i.,  etc.  In  Epic  add  xiii.  104. 181  ff.  (C. 
omits  132  b).  The  Bfh.  Sam.  70. 16  ff.  gives  some  peculiar  tests  of 
women's  correct  form,  and  of  their  virtue,  depending  on  the  length  of 
the  toes,  etc. ;  in  28  we  find  prdyo  virupdm  bhavanti  do?d  yatrcrkftis 
tatra  gund  vaaanti  as  a  general  rule.  For  minuter  norms,  see  the 
whole  chapter. 

g  iii.  71. 6,  itHsvabhdvaQ  ccUo  lake;  literally,  varium  et  mutabile  sem- 
per f  emlna. 

I  xiii.  38. 1  ff. ;  repeated  in  12,  with  *  no  g^^ter  evil  exists  than  woman. 
In  vs.  17  we  find  M.  ix.  14. 
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19).  It  is,  perhaps,  more  philosophic  reflection  than  miso- 
gynistic  spite  when  the  causal  nexus  of  woe  is  traced  back  to 
woman:  'birth  causes  evil,  woman  causes  birth,  therefore 
women  are  answerable  for  woe '  (xii.  213. 7).  Love  is  a  woman's 
whole  desire.    '  The  mass  of  women  hangs  on  love,'  a  wily  ad- 


deprived  thy  subjects  of  their  sons  by  thy  wars,  make  the  girls 
marry,  and  they  will  quit  their  sorrow '  (xii.  38. 45).  Woman's 
nature  is  to  injure  man  :  '  a  man  should  not  marry  a  woman 
of  low  caste,  for  the  nature  of  woman  is  to  injure  man ;  be  a 
man  wise  or  foolish,  women  drag  him  down.'*  When  Father 
Manu  went  to  heaven,  he  gave  to  men  women — weak,  easily 
seduced,  loving  and  lyinff,  jealous  of  love  and  honor,  passion- 
ate and  foolish — ^nevertheless  respect  (married)  women. The 
unusual  fondness  for  love  characteristic  of  woman  is  set  forth 
in  another  verse:  'women  are  blessed  with  love,  and  slaves 
with  pity '  (xiv.  90. 14).  And  woman's  untrustworthiness  is 
recorded  again :  '  let  not  the  king  take  counsel  with  fools  and 
women ' .  (iii.  150. 44 ;  xii.  83.  56),  a  verse  often  repeated,  with 
the  warning  '  never  shall  that  be  accomplished  which  is  con- 
fided as  a  secret  to  the  mind  of  a  woman.'^  The  historical 
reason  for  woman's  lack  of  secretiveness  is  given  in  the  stoiy 
of  a  very  pious  saint,  who  cursed  all  women,  because  his 
mother  revealed  a  secret:  'therefore  he  cursed  all  women, 
saying  "  they  shall  never  keep  a  secret" ;  so  he  cursed  them, 
because  he  was  grieved '  (xii.  6. 11). 

In  what  then  consist  the  virtues  of  women  in  the  Hindu 
ideal  ?  '  The  strength  of  a  king  is  power ;  the  strength  of  a 
priest  is  holiness;  but  beauty,  wealth,  and  youth  are  the 
strength  of  a  woman — the  greatest  of  all'  (xii. 321. 73).  A 
sentiment  found  oftener  is  this,  however,  that '  the  strength  of 
woman  is  obedience.'g 

Such  passages  as  these  might  be  multiplied ;  but  it  suffices  to 
have  learned  what  the  Hindu  opinion  was  on  this  point.  There 
is,  to  be  sure,  an  antecedent  impossibility  of  newness  connected 
with  the  inquiry  which  robs  it  of  freshness.  Yet  it  is  not 
without  interest  that  we  study  the  doctrine  of  India  in  regard 
to  woman's  nature ;  for  in  no  point  could  the  country  for  so 
long  have  remained  original  ana  free  from  foreign  influence  of 
thought.  Except  for  slave  girls,  their  women  were  their  own ; 
the  opinions  are  based  on  narrow  generalizations,  and  on  that 

♦  xiii.  48. 36  flf. ;  M.  ii.  213-14,  vv.  U. 

j  lb.  46. 8  ff.  The  addition  is  necessary,  as  the  context  shows.  In 
spite  of  all  these  faults,  a  wedded  woman  should  be  respected,  because 
she  is  Manu's  gift  to  man. 

lxi.27.30;  notinC!  cf.  v.38.42. 

^  V.  34. 75.   Parallel  passages,  xiii.  40. 8  ff . 


therefore,  O  king,  if  thou  hast 
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account,  to  those  famiKar  with  the  same  generalizations  abroad, 
the  more  curious.  To  the  Hindu,  woman  is  inferior  because 
she  is  weak,  because  she  does  not  argue  dispassionately  or 
clearly,  and  because  she  is  a  creature  of  emotions,  especially 
of  love.  For  the  Hindu  Epic  warrior  is  not  ashamed  to  weep ; 
only  he  scorns,  or  rather  ignores,  the  sentimentality  of  love. 
From  two  points  of  view,  love  is  a  weakness.  The  soldier 
looks  upon  it  as  does  the  boy  of  to-day ;  the  philosopher  looks 
upon  it  as  the  origin  of  evil,  and  one  with  that  desire  which 
forms  the  first  link  in  a  chain  of  unhappy  succurrent  existences. 
Love  as  a  passion  the  Hindu  felt,  appreciated,  and  deplored. 
As  a  sentiment,  it  does  not  exist,  till  the  later  Komantic  age 
begins,  that  age  which  gives  us  the  tales  of  good  women,  and 
later  the  lyric  poetry.  Women,  at  first  free  and  unguarded, 
become  gradually  mere  inmates  of  the  inner  house ;  they  are 
watehed  and  kept  in  ignorance.  Outside  of  the  generally  pure 
lives  of  these  guarded  respectable  women  lie  the  lives  oi  tnose 
whose  presence  preponderates  in  camp  and  city  life — the 
^  women  of  the  crowd,'  mentioned  only  by  groups,  the  dancing 
girls,  the  courtezans,  prostitutes,  and  other  vulgarities,  who 
from  the  records  of  law  and  Epic  abounded  in  the  early  as  well 
as  the  later  times.* 

In  strict  accordance  with  this  view  of  women  stand  the  say- 
ings in  regard  to  her  treatment.  'Women  (but  wives  are 
meant)  should  always  be  honored  and  petted.  For  when  they 
are  honored,  the  deities  rejoice.  .  .  and  houses  cursed  by  them 

*  Besides  the  laws  regarding  adultery  (see  below),  allusions  to  prosti- 
tutes and  loose  characters  are  plentiful.  We  have  seen  that  city  and 
camp  are  full  of  them.  The  king  is  advised  to  avoid  connection  with 
(svdtrini^,  kltbdsu)  'unlawful  women,*  xii.  90. 29-39.  So  *  doubtful 
women '  ought  to  be  avoided,  xii.  35. 80.  The  verse  on  the  *  non-inde- 
pendence' of  a  king  says  he  is  not  svatantra,  may  not  do  as  he  wiU,  in 
respect  of  games,  women,  council,  ete.  (xii.  821. 139).  The  report  of 
Strabo  shows  that  the  king  was  attended  regularly  by  slave- women ; 
but  this  could  have  been,  in  accordance  with  Hindu  law,  for  only  part 
of  the  day  (see  above,  p.  130).  The  *  loose  women '  that  frequent  the 
gambling  halls  are  well  known,  ii.  68. 1.  Among  the  rules  for  priests 
are  many  that  show  how  vague,  in  spite  of  vows  of  chastity,  must  have 
l)een  their  morals  and  those  of  their  neighbors  in  other  castes.  It  is 
sinful  to  eat  the  food  of  one  conquered  by  a  woman,  or  of  one  who 
marries  before  his  elder  brother,  or  the  food  of  a  common  prostitute 
{ganikd)y  or  of  men  that  suffer  an  upapatiy  or  of  a  player  {rahgastri- 
jivita),  xii.  86. 25  ff.  In  most  of  the  disgusting  tales  in  the  Epic  we  find 
a  great  saint  seducing  some  decent  girl,  and  it  is  to  be  remarked  that 
such  connections  are  not  condemned ;  that  prostitution  itself  is  not  con- 
demned as  a  profession ;  that  wifely  honor  was  esteemed,  but  maidenly 
honor  not  regarded  except  on  practical  grounds ;  that  chastity  in  a  man 
not  particularly  bound  by  an  oath  is  looked  upon  as  a  matter  of  won- 
der. All  the  rules  for  chastity  have  purely  practical  reasons  for  their 
existence.  Passion  and  love  are  the  same  thing,  and  are  looked  upon, 
like  sneezing,  as  a  natural  impulse,  best  yielded  to  at  once.  Of  purely 
moral  censure  of  indulgence  in  passion  there  is  no  word. 
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are  as  if  infected  bv  magic '  (xiii.  46. 5  flF.).  To  interpret  the 
feeling  that  causes  tnis,  we  may  say  that  it  is  of  the  first  im- 
portance that  a  wife  should  do  as  ner  husband  wishes ;  if  she 
16  not  petted  and  made  much  of,  she  will  grow  disagreeable ; 
therefore  the  husband  should  keep  her  in  good  humor.  This 
interpretation  is  inevitable,  if  we  study  the  Hindu  rules  on  the 
subject.* 

The  woman  must  be  subservient  to  the  man,  but  in  intercourse 
with  her  he  must  obey  her  desires.  In  all  these  rules,  and  thev 
are  many,  the  woman,  however,  as  woman  is  not  regarded.  It 
is  always  the  practical  effect  of  breaking  them  that  is  kept  in 
view.  So,  too,  with  the  laws  that  seem  to  evince  a  high  moral 
standard :  '  three  sins  lead  to  destruction — these  are  theft,  adul- 
tery, and  desertion  of  a  friend.'f  '  There  are  four  chief  vices 
—gambling,  intoxication,  women,  and  hunting — ^he  that  does 
not  foolishly  rejoice  in  these  is  freed  (from  error).':]: 

What  we  may  call  rules  of  priestly  conduct  are  so  explicit 
as  to  suggest  a  predilection  for  the  faults  named :  '  one  snould 
not  (op^y)  eat  or  sleep  with  a  woman ;  '§  '  one  should  not  have 
carnal  intercourse  with  a  woman  by  day,  or  (at  any  time)  with 
a  loose  woman,  or  with  a  woman  that  has  not  just  bathed.' 
(xiii.  104. 108).  It  is  said  that  such  intercourse  is  always  allow- 
able if  practiced  in  secret,  restricted  only  by  seasons,  for  practi- 
cal reasons.  II 

To  cast  the  '  evil  eye,'  caksur  dtistam,  on  a  woman  who  is 
another's  wife  renders  one  debased ;  debased,  in  the  next  life, 
are  also  those  that  look  at  naked  women  with  evil  thoughts ; 
and  those  that  offend  sexually  against  nature,  viyond/u.  Espe- 
cially strict,  of  course,  are  the  rules  for  students,  who  were  un- 


•See  particularly  Manu  iii.  55ff.,  ix.  1  ff.  The  pretty  sentiment  in 
the  mouth  of  the  Lord  speaking  to  Soma — *  Never  despise  a  woman  or 
a  priest' — is  a  fair  instance  of  the  danger  of  rendering  too  generallv, 
or  into  our  modes  of  expression.  Soma  had  neglected  Dak^s  daugn- 
ters,  and  is  commandea  to  unite  with  them,  at  their  desire,  ix.  35. 82. 

f  V.  33. 65.    Paraddrdbhimargin  occurs  in  xiii.  28. 61. 

}  xii.  289. 26  ;  59. 60 ;  iii.  13. 7.    Compare  above,  p.  117  flf. 

§  xii.  193. 24.   This  may  be  done  in  secret,  xiii.  168. 47. 

I  xii.  193. 17  (comm.  and  ib.  9,  rtukdle).  On  this  head,  ib.  228. 44r-45 ; 
243. 6  ff.  If  a  man  receives  an  inqxmction  (mrdefa)  from  a  woman,  he 
should  gratify  her  desire,  even  if  it  be  the  wife  of  the  teacher,  ib.  267. 
41 ;  34. 27 :  cf .  xiii.  49. 12  ff.  Those  that  cohabit  rajasvaldsu  ndrl^  in- 
cur brahmavadhyd  personified,  xii.  283. 46.  The  converse  in  xiii.  90. 28 ; 
104. 150 ;  163. 41.  Sex-differentiation  depends  on  the  time,  ib.  104. 151  ; 
females  are  born  from  the  fifth,  males  from  the  sixth  day.  But  in  xiii. 
87. 10,  the  girl  from  second,  the  boy  from  third  day.  Compare  on 
maithunay  xiii.  125.  24 ;  129.  1.  Speculation  on  this  point  was  common, 
as  in  Greece ;  so  Hesiod  says  sex  is  determined  by  the  dav  of  procrea- 
tion. Compare  Byh.  Sam.  78. 23-4.  As  well  known,  the  Jaw  of  Manu 
makes  sex-differentiation  depend  on  the  respective  vigor  of  the  parents 
tM,  iii.  49). 
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der  vows  of  chastity  till  their  study  was  ended.  Sach  a  stndent 
niav  not  even  talk  to  women  outside  of  the  family.* 

Let  us  follow  out  the  treatment  of  women  in  another  direc- 
tion. It  was  mentioned  above  that  in  the  Yedic  age  there  is 
some  evidence  to  show  that  female  children  were  occasionallv 
exposed.  This  had  passed  by.  In  the  early  Epic  perioa, 
woman  lived  on  probation.  She  was  allowed  to  live  until  her 
father  or  her  husband  saw  fit  to  slay  her.  From  all  other  men, 
she  was,  so  far  as  her  life  went,  secure.  *  This  verse  has  been 
sung  of  old  by  Yalmiki,  women  should  not  be  slain'  (vii.  143. 
67).  This  rule  is,  of  course,  not  a  legal  one.  Women  were 
tortured  to  death  by  law,  for  instance,  if  they  were  faithless. 
But  it  is  a  rule  of  chivalrv,  forbidding  the  strong  to  kill  the 
weaker.  It  is  one  with  the  advanced  code  of  militarjr  rules 
discussed  above,  and  is  universally  found.f  This  rule  implies 
legally  so  much,  however,  that  the  infliction  of  capital  punish- 
ment in  regular  form,  vadha — that  is,  by  decapitation  or 
smiting  on  the  head — is  not  in  a  woman's  case  to  be  performed 
for  the  many  offenses  rendering  men  liable  thereto.:]:  But 
the  legal  penalty  for  killing  a  woman  is  not  in  any  case  very 
heavy,  ana  if  she  chance  to  be  of  low  caste,  it  is  very  little. 
If  a  man  kill  a  married  woman  (other  than  the  teacher's  wife 
— the  teacher  and  all  that  belongs  to  him  are  all-sacred),  he 
should  ulidergo  penance  for  two  years;  in  the  case  oi  the 
teacher's  wife,  for  three  year8.§ 

There  is  perhaps  an  indication  of  national  Aryan  superiority 
of  civilization  in  the  legend  that '  KS-vavya  laid  down  a  law  for 
the  barbarians :  he  said  "  thou  shoufdst  not  kill  a  frightened 
woman ;  no  warrior  should  ever  kill  a  woman."  '| 


*  xiii.  104. 116 ;  145. 50.  The  prohibition  against  looking  at  a  naked 
woman  (here  and  in  xii.214. 13  ;  xiii.  163.47)  is  extended  in  xiii.  104*47 
and  58  to  a  rule  forbidding  one  to  speak  to  an  unknown  woman,  espe- 
cially one  in  her  courses,  udakya.  Mutual  desire,  as  a  rule,  excuses  m- 
tercourse  (see  the  marriage  rules,  below),  but  he  that  has  forcible  con- 
nection with  a  ^rl  'passes  into  darkness,'  xiii. 45. 23.  The  student's 
rule  is  given  in  xii.  314. 13  ff. 

f  Killing  a  woman  is  reckoned  as  sinful  as  killing  a  priest  or  a  cow, 
xiii.  136. 28 :  i.  e.  it  was  a  high  crime.  Moreover,  such  a  deed  results  in 
the  murderer's  being  reborn  in  some  despised  shape,  ib.  111.  113  ff. 
The  use  of  a  king,  it  is  said,  is  this,  that  if  a  man  wno  kills  a  woman 
should  get  applause  in  the  assembly,  the  king  will  frighten  him  (and 
put  him  down),  xii.  73. 16. 

{We  have  to  distinguish  the  military  na  hantavydfy  rule,  ouoted 
above,  and  the  technic^  avadhydf/^y  i.  217. 4.  The  latter  case  is  plainly 
stated  in  i.  158. 81 :  *  in  the  verdict  of  law  the  law-knowers  say  that  a 
woman  is  not  to  be  exposed  to  vadha,'  CJompare  also  ii.  41. 13,  strtfu 
na  gaatram  pdtayet  On  the  other  hand,  compare  the  horrible  death- 
penalty  of  an  adulteress  (see  below). 

§  xii.  165. 60  {paraddre).  There  is  an  Epic  roughness  about  this  rule. 
The  law-books  distinguish  with  great  care  between  murder  and  man- 
slaughter. 

I  xii  185. 18;  da^yu^nUeccha, 
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Among  the  sins  looked  upon  as  '  without  expiation '  (as  a 
variation  on  the  saying  quoted  above)  we  find  injury  to  a 
friend,  thanklessness,  woman-killing,  and  teacher-killing.  It 
is  quite  in  accord  with  the  character  of  the  Epic  that  we  find 
one  verse  giving  the  expiation  for  a  crime,  and  another  denying 
the  existence  of  such  expiation  (xii.  108. 32).  To  steal  women 
is  also  one  of  the  customs  reprehended  by  Aryan  law,*  and  we 
find  it  especially  laid  down  tor  the  dxisyu  that  he  should  avoid 
anion  with  (Aryan)  women  of  high  station,  and  theft  of 
women,  t  Nevertheless,  the  Aryans,  as  they  always  carried 
captured  women  into  slavery,  could  not  have  been  free  from 
this  fashion.:}:  Indeed,  one  of  the  marriage-forms  is  simply  rob- 
bery of  the  girl,  and  one  of  the  uses  of  a  kine  is,  it  is  said,  to 
prevent  women  being  stolen  (xii.  67. 8  ff.) — ^tnat  is,  to  put  a 
stop  to  this  antiquated  form  of  marriage,  of  which,  however, 
the  Epic  aflfords  traditional  examples  in  the  case  of  its  chief 
heroes. 

How  closely  the  legal  part  of  the  Epic  hangs  together  in  all 
formal  statement  of  the  rules  of  propriety  we  may  see  by  com- 
paring with  the  above  the  regulations  of  the  dhamia^tras^ 
not  to  speak  of  the  qdstra  of  Manu,  with  which  the  later  Epic 
stands  on  an  equal  footing  in  many  points.  Thus,  the  dharmor 
sutras  are  precise  in  ordering  that  no  breach  of  chastity  shall 
be  risked  by  contact  with,  or  looking  upon  a  woman.§  The 
especial  sanctity  of  the  teacher's  wife  is  evinced  by  the  rule 
that  the  student  shall  not  mention  her  name,  and  shall  serve 
her  as  weU  as  the  teacher  (G.  ii.  18, 31 ;  Ap.  i.  2. 7. 30).  Special 
rules  for  greeting  women  are  given,  and  some  give  even  a  rule 
here  for  colloquial  intercourse  between  husband  and  wife  (G. 
vi.  6  jff.^  The  supposed  immaculate  character  of  woman  is  not 
maintamed,  but  some  curioas  regulations  are  to  be  found. 
Thus,  it  is  said  by  Vasishtha  that  only  three  acts  make  women 
impure:  becoming  an  outcast,  murdering  her  husband,  and 
slaying  her  unborn  child  ;||  but  according  to  Gautama,  abortion 
and  connection  with  a  low-caste  make  a  woman  an  outcast  (Vas. 
xxviii.  7 ;  G.  xxi.  9).  Notwitlistanding  that  it  is  said  by  Vasishtha 


*  *  One  must  not  sell  human  beings,'  G.  vii.  14  ;  *  females  are  not  lost 
by  possession/  G.  xii.  39 ;  Vas.  xvi.  18 ;  M.  viii.  149. 
+  DcLsyu  here  is  slave,  xii.  188. 16-17. 

t  There  is  a  passage  in  the  Aitareya  Brahmai^a  (interpolated  perhaps) 
.referring  to  slave  girls  presented  as  gifts :  Ait.  Br.  viii.  22. 

§  G.  ii.  16 ;  Ap.  i.  2. 7.  S,  8-10.  In  respect  of  mdithuna,  no  intercourse 
is  allowed  ftumle^  but  the  penalty  is  slight :  G.  xxiii.  84  ;  M.  xi.  174.  Of 
course  no  attention  is  paid  to  this  rule  in  Epic  legends.  One  should  not 
eat  what  is  touched  by  a  woman  in  her  courses ;  and  anything  handled 
by  women  seems  impure :  G.  xvii.  10  ;  Ap.  i.  5. 16. 28 ;  Vas.  iii.  45. 

I  On  modes  of  aboiiaon,  compare  i.  177. 46 ;  a^and  kuk^ih  nirhibheda^ 
of  the  abortioness.   Compare  the  same  act  in  V.  P.  iv.  4. 
VOL.  XIV.  48 
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that  a  woman  is  pure  in  all  her  limbs,  and  is  not  defiled  by  her 
lover  (Vas.  xxviii.  9,  1-6.),  we  read  in  the  same  work  tliat  to 
make  herself  pure  the  woman  has  to  sip  water  (Vfis.  iii.  31-34 ; 
B.  i.  5. 8. 22).  Woman  was,  therefore,  in  general  less  exposed 
than  man  to  accidental  theoretical  impurities,  but  crimes  of 
the  gravest  nature  made  her  impure ;  and,  though  not  impure 
for  herself  from  natural  causes,  she  might  render  the  man  who 
associated  with  her  impure.  The  giving  of  right  of  way  to  a 
woman  seems  also  to  rest  on  this  footing  in  the  law-treatises ; 
for,  though  given  in  the  form  common  to  the  Epic  and  to 
Manu  in  three  of  the  dharmmatrds^  that  of  BaudliSyana 
restricts  the  gallantry  to  the  case  of  a  pregnant  woman.*  As 
to  killing  a  woman,  we  find  in  all  the  law-books  that  the  punish- 
ment is  m  proportion  not  only  to  the  caste,  but  to  the  condition 
of  the  woman  at  the  time  of  her  murder.f  For  an  ordinary 
woman — that  is,  for  women  in  general — a  modified  penance  is 
ordained  by  law,  while  for  the  accidental  slaughter  of  an 
unchaste  woman  or  harlot  there  is  no  penance  at  aD,  or  at  the 
most '  a  bag.':]: 

But  few  general  rules  remain  to  be  considered  for  women. 
Legally,  they  could  be  witnesses  only  for  women  (M.  viii.  68 ; 
Vas.  xvi.30).  Religiously,  they  haa  no  independent  part  in 
Vedanstudy  or  in  sacrifice,  merely  helping  their  husbands  in 
the  manual  part  of  the  daily  service,  and  (barring  accidental 
representation)  being  entitled,  like  the  slaves,  to  merely  a  per- 
functory acQuiescent  word  during  religious  rites,  their  knowl- 
edge being  classed  with  that  of  slaves  as  the  last  thing  that  a 
man  should  study,  and  consisting  of  improper  tales,  singing, 
dancing,  and  mechanical  arts. 

The  Epic  rule  agrees  with  the  legal  of  course  in  generally 
excluding  women  from  sacrifice,  feasts  to  the  Manes,  and  fast- 
ing,§  and  confining  their  religion  to  '  obedience  to  the  husband " ; 
but  we  find  terrible  religious  austerities  undergone  by  the  maid 
of  Ka§i,  perfonned,  like  those  of  an  ordinary  ascetic,  with  a 
view  of  compassing  earthly  power  by  reUgious  merit  (v.  186..  19). 

Finally,  as  we  cannot  suppose  for  a  moment  that  the  Epic 
represents  eitlier  chronological  or  geographical  unity,  we  must 
always  understand  that  '  the  women  of  India '  means  the  Aryan 
women  approved  of  by  the  late  redaction,  when  rules  for  con- 
duct are  given ;  since  we  read  of  women  whose  customs  are 


♦  G.  vi.  24 ;  Ip.  ii.  5. 11. 7  ;  Vas.  xiii.  58 ;  B.  ii.  8. 6. 30 ;  Mbh.  xiii.  168. 88.* 
f  Penance  for  the  slaughter  of  a  Brahman  woman  in  her  courseB 

stands  always  iirst.   Compare  0.  xxii.  12 ;  Ap.  i.  9.  24. 9 ;  Vas.  xx.  84  sq. ; 

B.  L  10. 19.  8  ;  ii.  1. 1. 11  ;  M.  xi.  88. 
X  G.  xxii.  17,  26-27  ;  Ap.  i.  9. 24. 5. 

g  iii.  205. 22  ;  women  have  no  yajfldkriyafy,  no  ^addha,  and  no  upa- 
vdsakam,  but  their  means  of  heaven  is  ohartari  gugrufd. 
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directly  opposed  to  those  allowed  bv  the  Epic  ideal,  women  who 
dance  naked,  and  get  drunk,  and  behave  with  open  and  un- 
abashed immodesty  and  though  we  know  that  the  practice  of 
'yarding'  or  shutting  women  up  was  of  comparatively  recent 
origin,  yet  we  have  to  assume  this  as  the  custom  for  all  respect- 
able women  of  the  '  Epic  age,'  the  only  exceptions  being  those 
of  older  traditional  tales,  girls  in  lowly  circumstances,  and 
country  girls.  City  women  of  respectable  character  were 
neither  seen  nor  heard.  Yet  the  feasts  and  rejoicings  of  a  still 
later  epochf  show  us  women  freely  commingling  with  men, 
and  we  must  suppose  that  absolute  secretion  of  women  was 
practiced  only  in  tne  families  of  kings  or  of  the  highest  nobles, 
and  that  the  occasional  return  to  a  natural  life  was  a  temporary 
adoption  of  rules  current  in  lower  society.:j:  Some  women 
seem  recognized  as  not  restricted  by  the  ordinary  rules  of 
8eclusion.§ 

It  is  now  time  to  draw  that  necessary  distinction  in  treating 
of  Hindu  women  to  which  allusion  was  made  at  the  outset,  and 
review  the  three  periods  of  woman's  life,  girl,  wife,  and 
widow. 

The  Girl.  II — Krishna,  the  daughter  of  Drupada,  was,  con- 
sidering her  beauty  and  her  mantal  complications,  an  exceed- 
ingly well  instructed  woman,  and  was  able  to  argue  very  clev- 
erly with  her  sage  lord,  Yudhishthira.  Much  of  this  wisdom 
she  gleaned  from  him  rather  late  in  life,  but  other  sources  of 
knowledge  were  open  to  her  from  an  early  period.  To  one  of 
these  she  refers  at  the  close  of  a  grand  discussion  on  the  diflS- 
cult  question  of  fate,  involving  subtile  questions  of  human  and 
divine  power,  with  which  she  is  remarkably  familiar :  '  this  I 
learned  (in  childhood)  as  a  sage  priest  taught  it  to  my  brother, 
while  I  sat  in  my  father's  lap  and  listened.'^  The  picture 
drawn  here  represents  an  unusual  home  scene ;  for  notices  of  the 
life  of  girls  except  in  an  epigrammatic  or  didactic  way  are  rare. 

*  The  Madrakah,  women  of  Calya's  country :  compare  viii.  40. 17  ff. 
Compare  the  Bah&as  in  ib.  44. 1  ff . ;  45. 19  ff . ;  v.  39. 80,  *  Balhikas  are  the 
refuse  of  earth.*   In  B.  (the  same  proverb)  Balhika  and  Vahika,  (sic). 

t  Not  alone  in  the  HarivaA^a.  In  i.  223. 21,  the  women  j^et  drunk  at 
a  picnic.   Compare  above,  p.  121. 

\  To  see  the  city  sights,  processions,  etc.,  the  women  sit  on  the  roofs, 
away  from  the  public  (i.  69. 1  ff.). 

§  ii.  81.  88  ;  women  in  Mahi^mati  by  especial  permission  of  Agni  are 
'  not  guarded '  by  their  husbands  and  are  dissolute  {avdiririyah  .  .  yathe^- 
fhaih  vicaranti).  The  expression  rafc?,  usually  used  of  keeping  women 
secluded,  may  be  used  in  an  entirely  unconventional  sense,  as  yo^ 
sadd  rak^d,  i.  111.  12,  means  that  one  ought  never  to  injure  a  woman. 
For  fuller  treatment,  see  below. 

I  Para^.  vii.  4  defines  a  ripe  girl,  kanyd,  as  a  maid  of  ten  years ;  one 
of  nine  is  called  rohinl ;  one  of  eight,  gduri. 

^  iii.  82. 60-62,  the  hfhaspatiproktd  nitify  is  meant,  on  ddiva,  pdurv^af 
and  Jiatha  (ib.  82). 
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But  Drupada  was  a  king,  and  must  have  been  an  unusually 
affectionate  father,  for  in  general  there  appears  to  have  been 
no  sentiment  but  contempt  for  the  girl.  At  least,  this  is  the 
freauent  statement:  boys  are  blessings,  girls  are  a  nuisance. 
Girls,  anvway,  are  no  good,  '  but  a  daughter  is  a  torment,'  it  is 
said  *  The  care  of  marrying  her  and  the  responsibility  she  un- 
worthily bears  is  meant ;  as  Mstali  exclaims  in  another  place, 
against  the  girls  of  great  families,  that  a  daughter  is  a  constant 
risk  to  three  families,  her  mother's  family,  her  father's,  and 
finally  her  husband's  (v.  97. 15-16).  But  natural  affection  was 
stronger  than  systematic  contempt,  and  we  are  glad  to  learn 
from  the  Epic's  own  words  that,  in  spite  of  the  usual  fixed 
difference  in  the  regard  felt  for  son  and  daughter,  '  some  fa- 
thers love  the  boy  more ;  some,  the  girl'  (i.  157. 37).  A  rule  of 
the  'house-manuals'  says  that  when  a  man  returns  from  a 
journey  and  meets  his  son  he  should  kiss  liim  on  the  head,  and 
murmur  '  out  of  the  heart  art  thou  bom ;  thou  art  the  self 
called  son ;  O  live  a  hundred  years,'  and  kiss  him  tliree  times 
more,  murmuring  benedictions — 'but  his  daughter  he  should 
only  kiss,  without  words.' 

But  almost  all  the  occasions  on  which  girls  are  mentioned 
have  to  do  with  their  marriage.  For  the  universal  rule  of 
Epic  and  formal  law  compelled  the  girl  to  marry  when  she  was 
yet  immature.  Before  the  time  of  marriage  she  appears  as  a 
naked  child,  or,  if  somewhat  older,  either  as  a  child-princess 
whose  main  interest  just  before  her  marriage  is  to  get  new 
clothes  for  her  doll,  or  as  a  clever  little  damsel  picking  up 
wisdom  on  her  father's  lap.f 

According  to  law  and  Epic  usage,  and  even  to  a  suggestive 
verse  in  the  Kig-Veda,  it  would  seem  that  the  brother  was 
scarcely  less  necessary  to  the  girl's  fortune  than  the  father. 
The  brother  preserved  the  sister  from  a  rude  fate,  since  Aryan 

♦i.  169. 11-12,  hrcchraih  tu  duhitdy  etc. 

f  The  princess  Uttara  asks  Arjuna,  to  whose  son  she  is  shortly  mar- 
ried (after  he  himself  had  declined  her  hand  when  offered  by  her  father), 
to  bring  back  cloth  with  which  to  dress  the  dolls  of  herself  and  girl- 
friends. Arjuna's  remarks  on  declining  her  hand  show  that  she  was  a 
mere  child,  although  at  least  of  marriageable  age,  vaya^thd,  iv.  72. 4. 
She  appears  in  full  regal  attire  when  ceremony  demands  it.  Compare 
above,  p.  170,  and  iv.  87. 29  for  the  doll,  pdhcdlikd.  This  seems  implied 
in  sutraprotd  ddrumayi  yo^d,  v.  89. 1,  though  a  puppet,  puttikd,  may  be 
meant.  The  first  expression  is  used  in  the  drama  for  the  doll  of  a  prin- 
cess. Playing  with  a  ball,  kanduka,  is  shown  to  be  a  girl's  amusement 
in  iii.  111.  16 ;  and  kanduka  appears  again  in  Malavikag.  iv.  17,  kandu- 
kam  anudhdvanth  as  fitting  play  for  a  princess.  The  general  name  for 
childrens*  playthings  is  ki^anaka,  wiiich  implies  dolls,  balls,  carts, 
etc.,  or  pet  anunals,  as  in  the  divinity's  case,  vydlakrt^anakdtfy  kri^aiCy 
Vayu  P.  ii.  37. 281 :  compare  ib.  36. 94.  The  usual  amusements  of  the 
girls,  however,  singing,  danciD^,  and  music,  are  more  corporal  exercises 
parallel  to  the  shooting  and  ridmg  of  the  boys. 
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rule  prohibits  marriage  with  a  rirl  that  has  no  brother.  Of 
such  a  ffirl  the  Kig-Veda  speaKs  as  if  it  were  a  matter  of 
course  that  she  should  not  be  married,  but  should  become  a 
common  woman  of  the  streets. 

The  reason  for  this  is  not  less  simple  in  itself  than  significant 
for  the  late  and  full  development  of  many  customs  appearing 
in  the  Vedic  age  that  we  are  wont  to  regard  as  peculiar  to  a 
later — or,  in  other  words,  for  the  lateness  of  parts  of  the  Rig- 
Veda.  For  the  only  reason  for  the  Rig-Veda  s  speaking  of  the 
forlorn  condition  of  the  brotherless  girl  must  have  been  that 
which  causes  legal  injunctions  against  marrying  such  a  girl : 
namely,  that  the  man  who  had  only  a  daugnter  might  claim 
that  daughter's  son  as  his  own  reli^ous  representative  in  offer- 
ing oblations  to  the  Manes  of  himself  and  ancestors.  The 
right  of  the  husband  of  the  brotherless  girl  in  his  prospective 
son  would  thus  be  forgone.  The  dead  father  ought  to  receive 
the  funeral  cake,  but  that  son  could  offer  no  cake  to  his  father's 

I    soul ;  he  must  offer  it  to  the  soul  of  his  maternal  grandfather ; 

I     and  the  main  object  of  the  father's  marriage  would  be  lost. 

I     Without  a  son,  and  without  a  cake,  his  soul  would  lie  in 

I  hell.*  The  only  interest  felt  for  the  girl  was  in  the  matter  of 
her  marriage.  Before  she  becomes  a  wife,  however,  two  points 
are  to  be  settled.  At  what  age  does  she  marry,  and  at  what 
price? 

Now  the  later  tabulated  and  scheduled  wisdom,  as  we  find  it 
in  the  Brhat-Samhita,  gives  a  remarkable  statement,  to  the 
effect  that  a  woman  is  not  full  grown  till  she  is  twenty.f  On  the 
other  hand,  the  only  Epic  that  specifies  the  age  of  the  heroine 
makes  Sita  six  years  old  at  the  time  of  marriage  (quoted  above,  p. 
110,  note).  But  we  can  trust  the  law  to  help  out  the  Epic  in 
this  particular.  It  is  not  likely  that  unanimity  on  such  a  point 
would  exist  among  law-books,  were  there  great  differences  in 
practice.  Suppose  we  divide  life  into  the  four  divisions  usually 
accepted  by  the  Hindus  :  babyhood,  youth,  maturity,  old  age. 
The  period  of  babyhood  extends  to  the  time  when  it  is  necessary 
to  put  on  clothes.  Now  some  of  the  law-givers  say  '  let  a  girl 
be  married  before  she  wears  clothes ' ;  one  says,  '  beiore 
puberty '  ;J  and  a  later  (verse)  law  says,  '  while  the  girl  is  still 
naked  let  her  father  give  her  in  marriage.'§ 

♦  Rig- Veda  i.  184.  7  :  the  girl  without  a  brother  runs  loosely  after 
men.   G.  xxvlii.  20 ;  M.  iii.  11 ;  ix.  136  ;  Yaj.  i.  53. 

\  vin^tivarsd  ndrl  .  .  arhati  mdnonmdnam  {puru^afy  khalu  panco- 
vin^tWhir  abddiJf),  B.  S.  68. 107. 

t  prdg  vdsaff^pratipatter  ity  eke  after  praddnam  prdg  ftohy  G.  xviii. 
23,21. 

§  Vas.  xvii.  70 :  cf .  B.  iv.  1. 11-14  (BQhler).  The  length  of  the  time  the 
girl  should  wait  to  be  given  away,  and  at  the  expiration  of  which  she 
may  make  her  own  choice,  is  set  by  some  at  three  months  ;  by  some  at 


Digitized  by  Google 


342 


jK  W,  Hopkins^ 


The  pseudo-Epic  chimes  in  with  the  rule  that  a  man  of 
thirty  may  wed  a  girl  of  ten  (still  clotheless) ;  or  a  man  of 
twenty,  one  of  seven.  In  its  informal  part  we  find  also  the 
same  advice,  but  expressed  more  indefinitely :  '  a  long  abode  in 
the  house  of  relatives  is  not  a  good  thing  for  women.'*  The 
statement  in  the  Epic  '  thev  extol  a  wife  whose  maturity  is  past 
(gataydv/vcmd) '  points  to  the  same  view ;  for  it  is  the  married 
woman  whose  youthful  folly  has  passed  into  middle  age  that 
renders  the  house  and  peace  of  the  husband  perfect  (v.  35. 69). 
The  law-book  of  Manu  does  not  specify  more  nearly  than  to  say 
that  the  girl  may  marry  at  eight,  or  before  the  age  of  puberty ; 
but  it  adds  a  very  special  injunction  that  a  girl  is  better  unmar- 
ried forever  than  given  to  an  unsuitable  husband.  The  oldest 
commentator  on  this  law  objects  to  so  early  an  age  as  eight, 
saying  plainly  that  in  such  a  case  the  girl  is  simply  sold  by  her 
father.  In  fndia  the  marriageable  age  is  usually  reached  be- 
tween ten  and  twelve. 

We  have  clearly  in  the  legendary  literature,  both  Epic  and 
dramatic,  a  reversion  to  a  freer  age.  Qakuntala,  Subhadra, 
Malavika,  Damayanti,  Krishna,  are  no  babies  of  eight  or  ten. 
They  are  grown  girls  conscious  of  womanhood.  The  girls  of 
the  forests  in  their  fathers'  ascetic  abodes,  so  often  met  with 
by  kings  and  priests,  are  practically  well-developed  and  full- 
grown. 

Instances  of  legend  and  law  might  be  multiplied  without  in- 
creasing our  knowledge.  We  must,  it  seems,  first  of  all  admit 
that  there  was  a  difference  of  custom  within  the  Aryan  order 
itself ;  recognize  that  tiU  the  Vedic  age  is  passed  (back  into  the 
borders  of  which  the  Epic  story  extends),  the  girls  were  married 
after  they  had  reached  maturity,  not  before ;  acknowledge  that 
the  priests  in  literature  prior  to  that  of  the  Epic  had  laid  down 
a  maxim  that  girls  ought  to  be  married  before  this  age,  and  that 


three  years.  The  latter  seems  to  be  the  earlier  form,  for  which  later  the 
*  periods '  are  substituted.  Ck)mpare  G.  xviii.  20  {trln  kumdr^fftun)  with 
Vas.  xvii.  67-68  {trini  var^dni) ;  and  the  confusion  in  gloka-writers,  M. 
ix.  4,  90-92  ;  Vishnu,  xxiv.  40,  and  in  the  ftu  substituted  in  the  verse  of 
Vasishtha  (loc.  cit.  70)  after  the  prose  var§dni.  Compare  also  B.  iv. 
1. 11-14).  In  the  Epic,  a  month  is  the  formal  equivalent  of  a  year  (iii. 
35. 32),  and  I  have  thought  perhaps  this  ixir^a  is  responsible  for  such  in- 
formal confusion  and  formal  substitution.  *  The  rams '  might  be  inter- 
preted as  years  or  months  (rainy  season) ;  var^e-var^e  =  each  rain  or 
each  year.  The  *four  rains'  means  the  months.  It  may  be  remarked 
in  connection  with  the  following  discussion  that  *in  the  bad  age  to 
come '  girls  will  choose  their  own  husbands  and  bear  children  at  the  age 
of  five  or  six ;  boys  becoming  also  mature  at  seven  or  eight :  iii.  190. 
36  and  49. 

*  xiii.  44. 14  (M.  ix.  88-94).  In  the  following  Epic  verses  occurs  the 
law-book  rule  that  a  girl  *  after  three  years '  unwedded  may  hunt  up 
her  husband  herself  (ib.  44. 16-17) ;  the  mformal  advice,  i.  74. 12. 
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tHfi  ffenerally  received  maxim  expresses  a  general  custom ;  see 
'   in  the  freer  permission  of  Mann  and  the  objection  to  child- 
marriage  of  his  oldest  commentator  a  later  protest  against  such 
i   immature  marriage ;  consider  the  Epic  and  dramatic  legends  as 
expressive  of  an  ideal  rather  than  a  custom  of  the  time; 
I    make  a  distinction  between  the  lot  of  the  higher  and  lower 
classes,  the  respectable  and  unworthy  women ;  presume  such  a 
distinction  made  further  by  geographical  difference  in  custom ; 
and  conclude  that  we  have  thus  come  as  near  to  historical  truth 
as  we  are  able.    The  line  of  development  in  this  matter  seems 
steadily  directed  toward  the  state  of  affairs  now  obtaining, 
where  child-marriages  and  child-widows  are  the  general  curse 
of  the  land. 

Necessary  and  important  is  the  evidence  of  the  Greeks,  with 
!    which  I  leave  the  subject.    It  proves  that  seven  was  regarded  as 
an  age  fit  for  marriage.    ^Ev  dh      X^PII  ifia<riieu(T€u 

(opvp^  fdpoo  iivm^  robe  Sih  dpdpa^  reffffapdxoi^ra  irea  rd  TrXecara 
^Affxtad^az  (Arrian,  Ind.  23,  c.  9).    MsYaad^ivrj(:  8i  <p7]ffeu  rac 
'    Ilapdaea  (?)  xaTocxoi)aa(:  yDvalxa<:  k^asree^  ycuopii^ac  rixreev  (Phle- 
gon,  Mirab.). 

The  period  described  by  the  Epic,  and  from  which  its  story 
comes,  represents  probably  an  age  in  everj^  way  more  happy 
for  women  than  the  later.  But  the  time  m  which  the  Epic 
was  composed  out  of  old  legends  must  already  have  known 
child-marriages.  For  this  later  custom  we  may  give  four 
reasons,  if  we  put  ourselves  upon  the  Hindu  plane  oi  thought. 
First,  the  nature  of  woman :  tne  objective  end  of  woman's  life 
is  to  marry  and  bear  children ;  let  her  not,  therefore,  be  kept 
from  the  labor  the  Creator  intended  should  be  hers,  but  under- 
take it  as  soon  as  possible.*  Second,  the  pecuniary  advantage : 
the  girl  was  an  expense  at  home,  and  was  paid  for  when  mar- 
ried ;  let  her  bring  her  price  as  soon  as  possible.  Third,  the 
fear  of  impurity :  after  the  age  of  womanhood,  contact  with 
nnclean  women  rendered  men  liable  to  impurity,  and  made 
it  necessary  for  them  to  do  penance ;  let  her  be  put  out  of  the 
way,  safe  and  *  guarded ' :  that  is,  where  only  her  husband  shall 
meet  her  (for  'women's  apartments'  can  have  been  only  in 
the  large  houses  of  the  rich).  Fourth,  pride :  it  is  an  honor  to 
parent  and  child  to  have  the  latter  marned  well  and  early ;  and, 
as  the  Hindu  says,  a  grown  girl  may  commit  indiscretions  that 
rain  the  happiness  of  three  families ;  as  women  are  utterly  un- 
trustworthy, they  should  be  'guarded'  as  soon  as  possible,  even 
before  they  are  of  age ;  then  the  parent  is  free  from  danger, 
-  .  

I  ♦  This  is  the  view  bluntly  expressed  by  the  Hindus.  Compare  M.  ix. 
'     96,  *  women  are  created  in  order  to  bear  children.' 
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and  the  husband  is  certain  that  his  wife  is  pure.  Climatic 
conditions  make  these  marriages  of  children  possible :  the  prac- 
tice reveals  at  onee  the  state  of  society.  Yet,  with  general  con- 
demnation, we  must  not  forget  the  skilful,  witty,  and  learned 
women  of  the  earlier  Brahmanic  period,  who  are  indeed  often . 
the  best  in  coping  with  the  priests  in  argument,  and  are  put 
down  by  the  violence  as  much  as  by  the  logic  of  their  oppo- 
nents. Like  the  women  of  that  period  appears  Krishna  in  the 
Epic,  a  well-taught  and  clever  disputant ;  nor  are  the  others  of 
her  sex  represented  except  in  pedantic  didactic  as  inferior  to 
men.  One  might  almost  conjecture  another  reason,  added  to 
those  above,  and  attribute  the  insistance  of  the  priests  upon 
child-raarriages  to  a  desire  to  suppress  the  intolerable  freedom 
of  tongue  exercised  by  women  in  their  discussions. 

In  the  fifth  century  B.  C,  at  the  hands  of  the  Buddhists, 
women  became  to  a  great  extent  emancipated.  Then  follows 
the  era  of  enlightened  women ;  the  rise  of  the  nunneries ;  the 
freedom  from  restraint — to  be  lost  with  the  rise  of  Brahmanism 
again,  though  occasional  glimpses  show  us  in  the  period  of 
our  middle  ages  women  that  were  esteemed  as  poets  and  even 
as  lawyers :  as  witness  the  work  on  law  by  one  LaksmidevT,  of 
whom  Colebrooke  speaks,  and  the  women  poets  in  the  Sadukti- 
kari?amrtam  (composed  1205  A.  D.  ?).* 

Before  taking  up  the  question  of  the  price  paid  for  the  girl, 
let  us  consider  the  kind  of  a  girl  one  should  marry.  She  should 
of  course  be  '  of  good  family  :  the  first  rule,  wherever  we  find 
rules  on  this  subject,  is  always  that  a  man  should  take  care  that 
his  son  marry  a  girl  whose  family  is  worthy  of  her ;  and  his 
daughter,  a  man  of  like  or  higher  caste.  In  this  regard,  be- 
cause of  caste,  no  land  was  ever  stricter  in  its  precepta 
Legends,  however,  oppose  the  laws  in  showing  us  as  many 
cases  of  men  of  knightly  caste  uniting  with  priests'  daughters 
as  men  of  priestly  caste  with  girls  of  warrior-caste ;  and  even 
the  women  of  lower  castes  are  here  wedded  to  kings  and 
priests.  To  be  avoided  in  marriage  are  girls  personally  defec- 
tive, or  afflicted  with  disagreeable  diseases,  or  with  inauspicious 
names.   Too  close  relations  are  forbidden  to  marry  in  the  later 


*  See  Notices,  No.  1180 ;  CandalavidyS,  Bhavadevi,  Vyasapada,  etc.  are 
women  among  the  446  poets  whose  verses  are  here  made  into  an  anthol- 
ogy. There  is  no  other  language  than  that  of  men  for  the  Epic  hero- 
ines ;  but,  as  is  well  known,  in  the  drama  vulgar  people  and  women 
generally  speak  Prakrit,  or  a  patois,  while  the  men  of  rank  speak  San- 
skrit. Venerable  women  and  even  common  women  do  sometmies,  how- 
ever, even  here  speak  Sanskrit,  e.  g.  in  the  case  (Myoch.,  Act  iv.)  of 
Vasantasena. 
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law:  'one  should  avoid  a  girl  of  the  same  family  as  one's 
mother.'* 

As  among  the  earliest  rules  no  such  law  is  found,  we  may  as- 
sume that  blood-relationship  was  only  gradually  introduced  as  a 
bar ;  the  early  legends  of  tne  gods  wedding  their  daughters  and 
sisters  seem  to  me,  however,  no  proof  of  such  custom  in  man. 

Corporal  characteristics  are  spoken  of  above. 

The  price  paid  for  a  woman  is  caUed  gulka^  a  price  or  fee.f 
Gautama  says  that  the  debt  does  not  involve  the  sons  if  impaid 
by  the  father,  and  that  the  price  goes  first  to  the  mother,  or,  if 
she  is  dead,  to  the  brothers  of  the  girl,  according  to  some  law- 

E'vers;  others  say,  to  the  brothers  with  the  mother;  but  he 
aves  this  point  unsettled.:!:  Tacitly,  as  well  as  peremptorily, 
the  early  law  recognizes  the  sale  of  a  daughter ;  later  on  (as 
well  known,  both  stages  are  represented  in  Manu),  the  law  for- 
bids such  a  sale.  In  the  Vedic  times  the  sale  of  a  daughter  ap- 
pears not  to  have  been  unusual  (R.  V.  i.  109. 2).  It  is  the  rule 
to-day  in  some  parts  of  India.  The  law-makers  resisted  the 
custom,  and  would  have  the  fee  looked  upon  as  a  gift.  Never- 
theless, it  remained  sales-money  the  name  of  gift  or  fee,  and 
was  not  imcommon,  though  the  kind  of  marriace  implying  it  is 
reckoned  less  worthy.  The  '  free-choice '  of  the  woman  must 
have  been  affected  by  it ;  for  it  is  disputed  whether  it  be  legit- 

♦  The  injunctions  are  given  in  xiii.  104. 128  ff . ;  the  parivrajitdy  wan- 
dering (Buddhist  ?),  is  included  among  undesirable  brides  (also  ayoni  and 
viyoni  connection  blamed).  In  verse  130,  samdr^d  mdtuff,  svakulajd ;  in 
ib.  44. 18,  a8api7^(jtd  nidtur  asagotrd  pitnh.  In  ib.  15,  '  one  should  avoid 
a  girl  that  has  no  brother  or  father,  for  she  is  putrikd  ^dharminV  See 
M.  V.  60  {aajpindas  are  those  related  to  the  seventh  degree) ;  iii.  5-11 ;  G. 
iv.2;  Ap.  li.  5. 11. 15  (BGhler's  note).  The  first  quotation  is  freer  than 
the  second,  and  means  simply,  as  translated,  *  one  should  not  marry  a 
girl  descended  from  one's  father's  ancestor,  or  one  of  the  same  family 
as  the  mother.'  The  legal  restriction  is  *  within  six  degrees  on  the 
mother's  side  and  not  a  gentilis  or  relation  on  the  father's  side  ;'  in  the 
Puranic  law,  the  fifth  on  the  mother's  side,  the  seventh  on  the  father's. 
The  question  is  involved  by  somewhat  contradictory  tradition  and  bv 
caste,  into  which  the  Epic  takes  us  by  its  usual  impartial  giving  of  dif- 
ferent views.  Thus,  samdr^d  would  appear  to  restrict  the  rule  anyway 
to  Brahmans.  The  views  of  the  legal  commentators  will  be  foimd  in 
Biihler's  or  Bumell's  translation  of  Manu.  The  priest  that  in  i.  18. 29 
goes  after  a  wife  of  the  same  name  (sandmni),  and  refuses  (14. 8)  to  ac- 
cept Vasuki's  sister  because  she  did  not  fulfil  this  condition,  meant 
thereby  not  family  but  proper  name,  one  with  the  same  meaning  as  his. 
According  to  B.  i.  2. 2. 8,  own  cousins  may  marry  *in  the  South.'  For 
the  usage  given  by  the  House-laws,  see  Weber,  Ind.  Stud.  x.  76. 

f  This  subject  has  been  discussed  by  M.  Leon  Feer  in  Journ.  As, ,  vol. 
viii.,  Le  Mariage  par  achat  dans  VInde  dryenne :  mainly  devoted  to  ad- 
justing discrepancies  between  the  marriage-forms  in  Adip.  and  Manu 
(see  below).  Feer  draws  attention  to  the  fact  that  the  election  is  only 
a  preliminary  to  the  form  of  marriage  selected  (p.  476),  and  concludes 
that  the  drsa  and  dsura  forms  both  imp'y  sale. 

\  G.  xxviii.  25-26.   The  first  ^*/A?a-quotation  from  G.  xii.  41,  like  M. 
viii.  159,  is  thus  interpreted  by  the  commentators. 
VOL.  xra.  44 
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iinate  for  a  father  to  give  his  daughter,  although  engaged  to 
one  man,  to  a  better  one,  if  the  marriage  ha«  not  taken  place. 
The  frequent  denunciation  of  the  custom  proves  its  prevalence  : 
'  he  that  sells  his  son  or  offers  his  daughter  for  a  fee  goes  to 
hell.'*  'A  gift  for  a  girl  is  recorded  by  the  good.'t  'They 
that  dispose  of  a  girl  for  a  fee  go  an  evil  course. 'J  The  '  fee ' 
is  sometimes  a  mere  promise  to  pay.^  A  permissible  sale  is 
veiled  as  a  free  gift,  but  open  sellmg  is  condemned.  Never- 
theless we  find  the  selling  practiced.]!  Even  the  pseudo-Epic 
records  a  case  of  sale.  Gadhi  did  not  care  to  give  his  daughter 
to  Ricika,  because  he  thought  '  he's  a  poor  beggar' ;  so  he  said 
'  first  give  me  the  fee,  and  you  shall  then  have  my  daughter/ 
The  suitor  readily  assented,  and  paid  the  price  (xiii.  4. 10).  Fee 
is  sometimes  implied  without  express  statement.  Compare 
'  this  daughter  was  disposed  of  by  the  king,  after  the  latter 
had  stipulated  the  marriage-fee'  (i.  193.23).  If  a  man,  it  is 
said,  should  give  a  girl  to  one  man  and  then  to  another,  he 
would  be  born  a  wonn — implying  payment.^ 


*  xiii.  45. 18  :  compare  M.  iii.  54  with  the  following, 
t  i.  102. 12 ;  see  below,  under  marriage-forms. 

X  vii.  73. 42  (equal  in  sin  to  one  courting  a  rajaaixtldf  or  to  an  dsya- 
mdithunika,  or  ye  divd.  maithune  ratdh  (ib.  43).    C.  omits  this. 

S  In  i.  103. 14,  Vfttarh  ^dkahetoh  is  a  mere  promise  on  the  part  of  the 
suitor. 

I  Compare  in  i.  221. 4,  praddnam  api  kanydydh  pciguvat  ko  ^numan- 
vatCy  vikrayarh  cd  ^py  apatyasya  kah  kurydt  purv^o  bhuvi.  The  king  of 
Madras  says  to  a  suitor  who  does  not  offer  a  price,  *  you  suit  me  exactly, 
but  I  cannot  transgress  our  law  ;  whether  bad  or  good,  I  cannot  trans- 
gress our  family  custom,  and  there  is  an  impropriety  in  your  request ; 
you  should  not  say :  *'  sir,  give  me  (without  a  price,  this  sister)," '  1. 113. 
9-13 ;  ib.  10.  The  suitor  paid  the  price  ;  and  he  is  the  ^eatest  saint  in 
the  Epic.  Not  content  with  paying,  he  says  the  rule  is  a  good  rule,  a 
rule  of  God,  a  law  enforced  by  the  ancients,  a  law  without  sin ;  ib.  13. 

^xiii.  111.  83 ;  compare  also  xiii.  44  :  if  one  man  gives  a  fee  for  a  girl, 
another  is  promised  the  girl,  another  aMucts  her,  another  offers  money, 
and  another  actually  weds  her— whose  wife  would  she  be  ?  The  answer 
is,  that  the  Vedic  ceremony  makes  the  real  marriage,  and  the  promise 
is  invalid  in  face  of  the  fact  that  the  girl  is  now  wedded :  followed, 
however,  by  condemnation  of  one  that  gives  to  one  man  after  promise 
to  another ;  so  that  the  marriage  is  clandestine  (28).  In  the  following 
the  fee-theory  is  stated  in  full :  *  the  fee  does  not  decide  the  marriage ; 
it  is  not  the  chief  thing ;  a  gift  (to  the  bride)  of  ornaments  does  not  im- 
ply that  she  is  sold ;  eternal  law  proclaims  that  the  husband  should  give 
something ;  it  is  of  no  consequence  if  one  gives  a  verbal  promise  of  a 
daughter  ;  a  girl  should  not  be  given  to  one  she  hates ;  a  wife  may  not 
be  sold ;  those  that  maintam  that  the  fee  given  before  or  at  marria^  is 
really  sales-money  and  the  chief  thing  (and  that  the  woman  passes  into 
her  owner's  hands  solely  on  account  of  this)  do  not  understand.  For 
instance,  if  a  man  gives  the  fee  for  a  girl  and  dies  before  marriage,  the 
girl  does  not  belong  to  his  family  ;  therefore  the  fee  is  not  a  price  paid 
for  chattel.  The  girl  may  marry  some  one  else,  or  form  a  levirate  mar^ 
riage  with  the  dead  groom's  brother  (so  Manu),  or  act  like  a  widow  (as 
usual,  the  Epic  puts  into  the  argument  what  destroys  it ;  the  statement 
that  the  girl  in  some  cases  weds  the  brother  or  acts  like  a  widow  shows 
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It  remains  to  add  of  the  marriage-money  that  Strabo  attests 
the  fact  that  a  yoke  of  oxen  was  given  by  the  suitor  as  a  price 
for  the  girl  (xv.  p.  709).  On  the  other  liand,  the  wife's  dowry  is 
an  unpledged  sum  given  by  the  father  to  the  daughter  or  son- 
in-law  ;  in  royal  marriages  the  gift  is  often  handsome.  '  A 
befitting  dowry '  is  sometimes  spoken  of ;  a  king  gives  his 
new  son-in-law  a  princely  gift ;  Drupada  gives  gifts  to  all  the 
knights  when  his  daughter  is  married,  horses,  elephants,  women 
(slaves),  etc. ;  and  Krishna  carries  the  haranam  of  Subhadra 
from  her  home  to  that  of  the  Pandus.*  Compare  the  gift 
of  King  Virata  to  his  son-in-law  when  his  daughter  is  married 
— seven  thousand  horses  and  two  hundred  elephants  (iv.  72. 36). 
It  made  some  difference  whether  the  father  gave  to  the  bride 
or  to  the  bridegroom,  as  the  wife's  property  included  '  gifts  at 
marriage '  (M.  ix.  194). 

The  father  of  the  bride  at  the  election-dav  of  his  daughter 
has  all  the  expense,  not  only  in  gifts  to  tne  pair,  but  also  in 
lai^^  to  the  people  (though  the  suitor  gives  'to  the  priests'). 
This  advanced  stage  probably  brought  the  fee  into  disrepute ; 
the  latter  remained  as  a  survival,  and  'the  pair  of  oxen'  that 
the  law  enjoins  upon  the  bridegroom  to  give  is  a  mere  formal- 
ity. The  bridegroom  is  really  paid  to  take  the  girl,  if  the 
father  can  afford  the  honor  oi  suitors  willing  to  wed  his 
daughter  for  her  state.  Probably,  therefore,  private  and  small 
families  retained  the  fee,  while  at  court  and  by  the  upper  classes 
it  gradually  became  looked  upon  as  an  archaic  barbarism.f 

she  was  regarded  as  sold  to  the  dead  man) ;  an  actual  marriage  is  per- 
formed by  taking  seven  steps  about  the  fire  or  by  pouring  water ;  a  man 
should  wed  in  this  way  a  girl  that  loves  him  and  of  proper  descent  (anu- 
kiddm,  anuvahgdm)y  after  she  has  been  given  to  him  bv  the  brother ;  she 
is  married  by  the  ceremony  {updgnikdm),  not  bv  the  fee.  Compare 
M.  viii.  227  and  ix.  71  (where  it  is  (questioned  by  the  commentator 
whether  the  *  first'  suitor  spoken  of  is  not  dead);  and  Yaj.i.  65,  who 
says  that  a  girl  promised  to  one  may  be  given  to  another  if  the  latter  is 
'better.'  Our  text  (81-36,  45-46,  48-52,  55-56)  is  expanded  in  the  next 
chapter  (xiii.  45. 1-6) :  *  suppose  the  fee-giver  has  gone  off  without  get- 
ting the  price  back  ;  she  is  still  sold  to  the  fee-giver  (krltd  gulkadasya), 
and  no  one  else  may  many  her ;  all  her  offspring  will  be  his  (if  she  marry 
another) ;  but  if  married  to  a  man  of  her  own  election  {svayaihnrtcC), 
and  with  her  father's  consent,  without  a  fee,  some  regard  the  offspring 
as  not  his ;  this  is  doubtful ;  let  one  do  in  this  matter  as  the  good  do. 
This  must  be  remembered,  however,  that  a  marriage  is  only  real  by  vir- 
tue of  a  proper  wedding ;  a  mere  cohabiting  of  a  male  and  a  female  does 
not  constitute  a  marriage  between  them '  {bhdrydpatyor  hi  sambandhah , 
stnpuihsoh  svalpa  eva  tu,  9).  Throughout  this  passage,  aside  from  con- 
tradictory admissions,  the  fee,  though  disparaged,  is  recognized  as  the 
custom  of  many. 

♦i.221.  83ff.  and  ii  {jMtideyam  and  haranam);  i.  198. 15,  Drupada's 
gifts.  The  king  offers  Vikramaditya  a  dowry  with  his  daughter  (Pan- 
cadap^prab.  4  and  5),  to  take  a  late  example. 

f  lie  rise  of  the  royal  ek'ction,  with  tournament  and  f^te,  results 
(Bhishma,  Arjuna,  etc.)  in  the  price  paid  for  the  girl  being  looked  upon  as 


Digitized  by 


348 


E,  TF.  Hophm-8^ 


The  question  of  selling  a  girl  for  marriage  is  illustrated  by 
the  old  law  of  slavery  involved  in  unsuccessful  gambling.  Al- 
though the  formal  law  denies  the  right  of  selling  human  oeings, 
women  of  the  lower  classes  are  frequently  mentioned  as  slaves 
of  war,  serving  in  the  capacity  of  servant  maids  or  in  more  vul- 
gar professions.*  But  tins  was  not  the  only  method  of  enslav- 
ing ;  for,  as  is  seen  in  the  course  of  the  main  story,  the  wife  of 
an  Aryan,  and  that  a  king,  might  be  made  a  slave  if  staked  at 
play.  The  scene  is  too  well  known  to  describe,  and  it  is  only 
necessary  to  refer  to  the  fact  that  Krishna  is  drag^d  into  the 
gaming  hall  as  a  slave,  and  is  addressed  thus :  ^  thou  wast  a 
queen ;  thou  hast  been  lost  in  plav ;  thou  art  a  slave'  (ii.  67. 34) ; 
and  she  is  then  commanded  to  take  off  her  rich  attire,  assume 
that  of  a  menial,  and  go  to  the  women's  apartment  and  wash 
dishes.  The  husband  objects  to  this  on  sentimental  grounds, 
but,  admitting  the  fairness  of  the  game,  he  has  nothing  legally 
to  bring  forward  against  the  enslaving  of  his  wife.  The  only 
protest  on  the  losers  part  is  that  they  ought  not  to  bring  a  re- 
spectable woman  into  the  gaming-hall  where  the  men  are.  The 
one  legal  point  raised  is  that  described  above,  p.  123. 

Slave-trade  in  women  being  mentioned  and  reprehended 
shows  that  the  practice  was  not  uncommon,  though  con- 
demned :  '  those  tliat  buy  or  sell  slave  women '  are  regarded  as 
sinful ;  but  this  is  a  later  law  (xiii.  44. 47).  As  the  passage  fol- 
lowing is  in  a  section  on  war-rules,  we  must  suppose  that  the 
girl  intended  is  a  war-captive;  the  passage  shows  an  acknowl- 
edged right  to  carry  off  women  as  captives,  but  would  restrict 
the  authority  of  the  captor  in  favor  of  the  woman :  '  a  captive 
of  war  should  be  released  at  the  end  of  a  year ;  a  girl  carried 
off  by  a  feat  of  valor  should  not  be  asked  (to  return)  before 
the  end  of  a  year ;  the  same  rule  holds  for  other  property  taken 
by  force.'t 

The  attire  of  women  is  a  subject  not  without  a  certain  social 
value,  but  I  regret  to  say  that  I  have  omitted  to  make  special 


so  nominal  that  we  find  a  viryagulka,  or  fee-of -bravery,  regarded  as  the 
price :  that  is,  he  who  won  the  girl  by  strength  of  arm  paid  for  her  by 
the  feat.  So  the  Ag.  P.  describes  the  bending  of  the  bow  at  Sita*s  mar- 
riage as  the  *  fee '  (5.  11-12). 

♦  Slave-girls  are  given  away  by  the  quantity,  generally  with  their  or 
naments,  as  in  viii.  38. 7,  asmdi  .  .  daaydih  sirindih  gatam  alaihkftam ; 
so  XV.  14. 4. 

t  xii.  96. 5.  If  the  girl  wants  to  go,  and  says  so  at  the  end  of  a  year, 
she  must  be  returned ;  but  she  may  not  be  asked  till  the  expiration  of 
the  year.  *  Other  property,'  according  to  the  commentator,  implies 
slaves  captured  by  force.  The  general  rule  is  that  the  girl  or  slave  or 
any  other  property  is  returned  at  the  end  of  the  year.  This  must  have 
been  a  rule  that  the  victor  followed  or  not  as  he  pleased.  I  have  already 
referred  to  the  slave-girl  given  to  the  vicious  priest  in  the  *  northern 
country,'  xu.  168. 29  ff .  -173. 18. 
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note  of  this  point,  not  having  considered  it  of  sufficient  interest. 
I  may  mention,  however,  that  in  general  tliere  is  distinction 
between  the  dress  of  maid,  wife,  and  widow.  The  last  wears 
no  ornaments.  The  chief  article  of  the  married  woman's  dress 
is  a  necklace,  this  being  indicative  of  wifehood.  Other  orna- 
ments are  worn  in  provision  by  girls  and  married  women.  Tlie 
rustic  maidens  seem  to  wear  as  little  dress  as  possible,  but 
queens  and  women  of  wealth  are  gaudilv  attired  in  linen  or 
red  and  yellow  silk  (the  men  of  the  same  class  wearing  red  and 
blue  silk).  Thus  Sitft  and  Draupadi  are  described :  with  tlie 
addition,  that  the  hair  is  worn  in  a  long  braid,  long  enough  to 
conceal  a  dagger  in,  according  to  the  tragedy  related  in  the 
Brhat  Samhitd.  The  deshabiUe  of  a  royal  dame  seems  to  be 
a  Hnen  cloth  wound  about  the  body ;  thus  Krishnfi,  when 
dragged  into  the  assembly,  wears  only  such  a  cloth.* 

ASecting  both  girl  and  wife  is  the  institution  of  'guarding' 
women,  to  which  1  have  had  occasionally  to  refer. 

In  the  great  SabhS  scene  of  our  poem  the  heroine  is  dragged 
into  the  hall  where  the  men  sit  after  their  gambling.  In  Tier 
deep  distress  she  cries  out  '  I,  I  whom  neither  wind  nor  sun 
have  ever  before  beheld  at  home,  I  now  enter  the  assembly 
hall '  (ii.  69. 5).  And  this  indignity,  even  more  than  the  forci- 
ble disrobing,  seems  to  fire  the  indignation  of  the  helpless 
heroes,  who  exclaim,  '  they  never  of  old  have  caused  a  right- 
eous woman  to  enter  the  assembly-hall ;  the  law  of  old,  the  law 
eternal,  has  hereby  been  put  to  naught.'t  It  was  only  in  grief, 
and  as  a  sign  of  mourning,  that  the  veil  was  laid  aside. 

At  a  time  much  later  tnan  that  of  this  scene,  but  still  falling 
within  the  realm  of  the  whole  Epic,  we  find  women  who,  while 
being  Aryan,  have  yet  dispensed  with  this  good  old  rule.  It  is 
noticeable,  however,  that  when  the  beggar-nuns  mingle  in  pub- 


*  Silk  gowns  are  mentioned  in  xii.  290. 20.  Krishna  is  adhonivi  in  the 
assembly,  ii.  67. 19.  Ekaveniy  *  with  one  braid ':  compare  R.  vi.  60. 7  ;  v. 
22.8  (and  18. 21 ;  66. 18) ;  also  sign  of  a  eunuch.  The  ornaments  include 
bells,  as  in  kdnctnupuranisvandiljLy  R.  vi.  112. 18  ;  v.  20. 16  ;  81. 29  ;  from 
the  Epic  I  have  only  nupura  in  xiii.  107. 80 ;  iii.  146. 24.  Sita  is  dressed 
pUakdu^avdsiniy  R.  v.  31. 2.  Wedding  clothes  in  drama  are  silk  bod- 
dice,  red  muslin  skirt,  necklace,  shoes,  wreath :  Malatimadh.  vi.  82. 
The  stoiy  of  the  B.  S.  78. 1  begins  castrena  venlviniguhitena  (with  a  dag- 
ger hid  m  her  braid  the  queen  of  Ka^i  killed  the  king).  The  Amaravati 
tope,  referred  to  above,  p.  105,  shows  un- Aryan  women  barely  dressed  in 
a  oelt,  necklace,  and  anklets  (of  the  fourth  century).  From  the  Epic 
1  have  further  noted  only  Subhadra  dressed  as  queen  in  red  silk,  i.  221. 
19;  'niottama  (divine  woman)  x^e^aih  sdk^ptam  ddhdya  raktendi  ^kena 
vamsd  (i.  212. 9),  a  Coian  garb ;  and  Krishna,  k^dumasamintd  kftakdu- 
tulcamangald  (L 199. 8),  linen  clothes  and  the  matron's  necklace.  The 
'girls  with  one  garment '  abound  in  the  stories  of  rustic  adventure  :  but 
it  was  a  last  shift  for  a  woman  of  rank  to  appear  in  *  one  piece  of  cloth ' 
(as  in  Krishna's  or  Damayantfs  case). 

f  ib.  9.  The  purvo  dharmaJi  sandtanah  is  the  law  of  women's  ex- 
clusiveness.    Compare  in  the  law  Ap.  ii.  6. 13.  7,  etc. 
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lie,  they^are  not  unexposed  to  suspicion  of  immorality.  In  the 
scene  of  the  beggar  woman  who  has  come  to  visit  a  Solomon- 
like king,  we  find  that  the  sovereign  rebukes  her  sharply  for 
her  immodesty  in  so  doing.  She  answers  with  a  proof  of  her 
innocence :  '()  king,  I  have  come  hither  to  learn  (not  to  seek 
thee  for  a  bad  purpose) ;  for  behold !  I  have  not  touched  thy 
hand  nor  thy  limbs ;  I  come  into  thy  presence  as  the  pure  water- 
drop  Comes  upon  the  leaf  of  the  lotus.  It  stands  and  does  not 
intrude  within '  (xii.  321. 168). 

It  is  said  that  the  'dependence'  of  women  is  a  new  thing. 
But  there  is  no  doubt  that  restrictions  on»  the  social  freedom  of 
women  were  early  practiced,  and  I  find  nothing  to  warrant  tlie 
assumption  that  anything  of  Vedic  freedom  in  this  regard  sur- 
vived except  in  the  earliest  traditional  form  of  the  Epic. 
'Women  should  always  be  guarded,'  and  when  Surya  says 
to  Kunti  (iii.  307. 15)  that  it  is  '  contrary  to  nature '  that  women 
should  be  dvrtdh  (secluded),  he  for  a  selfish  end  tells  half  the 
truth ;  but  it  was  already  second  nature  for  women  to  be  kept 
at  home,  girl  and  wife,  all  her  life.  Such  a  security  against 
harm  is  the  firmly  enclosed  court  in  the  Nala  story.  A  de- 
scription elsewhere  gives  us  the  information  tliat  one  enters 
through  three  different  inner  rooms  of  the  palace,  before  com- 
ing to  the  garden,  where  there  was  a  playground  for  the 
women,  dected  with  flowers  and  f oimtains  (xii.  326.  31  ff.). 
We  know  from  Vedic  times  that  the  women  had  separate 
apartments,  and  the  seclusion  of  the  royal  dames  is  a  carrying 
out  of  this  exclusion  from  the  home  of  the  man.*  But  how 
was  it  in  the  humble  house  ?  Here  there  must  have  been  much 
intercourse.f  The  homely  rules  of  the  student  show  this,  as 
well  as  the  intercourse  related  in  the  Brahmanas  tetween 
honorable  women  and  guests.  But  theoretically  the  woman 
was  never  an  individual  capable  of  taking  care  of  herself. 
There  is  a  much  tempted  St.  Anthony  in  one  of  the  later  por- 
tions of  the  Epic  who  expresses  to  a  young  woman  this  trite 
truth  with  great  force :  '  an  aphorism-maker  says  that  women 
are  all  liars ;  that  is  the  truth ;  it  stands  so  in  the  Veda ;  do 
you  say  you  are  independent  ?  There  isn't  any  such  thing  a8 
women's  independence,  because  women  are  not  independent ; 
it  is  the  opinion  of  the  lord  of  creation  that  a  woman  isn't  fit 
for  independence.':]: 


*  Compare  the  princess  in  iii.  55.  21  :  *  closely  watched  is  my  dwelling : 
and  my  father  the  king  is  a  man  of  severe  rule.' 

t  Tlie  best  way  to  guard  woman  is  to  keep  her  poorly  dressed,  accord- 
ing to  V.  34. 40.    Compare  on  older  freedom  of  women  i.  122. 4  ff. 

X  xiii.  19. 6  ff.;  ib.  20. 13  ff.;  20,  almost  =  Manu  ix.  3  a,  but  v.  1.  in  b. 
In  xiii. 40. 8  ff.,  and  xiii.  43  end,  the  injunction  to  guard  women  is  ex- 
panded. Other  remarks  on  the  subject  in  xiii.  141.  26 ff.,  where  the  rule 
is  given  that  *  a  deposit  {nydm)  and  a  woman  ought  to  be  kept  watch  of.' 
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The  evil  of  this  dependence  had  one  alleviation.  For,  beine 
dependent,  the  women  were  not  exposed  to  liability  to  err ;  and 
if  tliey  did  err,  the  fault  was  in  ffreat  part  taken  on  their  shoul- 
ders. If  a  woman  goes  astray,  sne  is  not  blamed  so  much  as 
her  guardian.  She  is  a  prisoner ;  her  desire  to  escape  is  natu- 
ral. If  abducted,  she  is  still  theoretically  a  virgin,  altliough  not 
really  so.*  It  is  only  the  Bhiksuki  (the  begging  nun,  spoken 
of  above)  who  is  thought  of  as  being  independent  by  her  own 
fault,  (which  makes)  all  her  learning  in  revelation  void  (xii. 
321.64). 

On  great  pubhc  .occasions  this  seclusion  of  women  was  tem- 
i>orarily  given  up.  During  the  marriage-election  the  maiden 
liad  to  expose  her  face  to  the  crowd ;  but  besides  this,  on  oc- 
casion of  festival  or  sorrow  the  women  form  part  of  a  very 
mixed  procession,  laying  their  veils  aside  in  the  latter  case,  as  in 
the  women's  lament  in  the  eleventh  book ;  and  even  without 
this,  being  apparently  flung  together  with  crowds  of  men  of  all 
sorts.  ^Jo  statute  permits  this,  but  compare  the  story  :  '  crowds 
of  women  and  crowds  of  knights  went  forth  (from  the  city) 
mounted  on  carriages,  accompanied  by  Brahmans,  and  the 
wives  of  the  Brahmans  (also  were  there)  .  .  So  there  was  also 
a  great  commingling  of  the  crowds  of  Vai^yas  and  ^udras'  (i. 
126. 13  ff.). 

In  one  respect  tlie  Hindu  woman  was  bettered  by  the  advance 
of  civilization.  She  was,  after  the  Vedic  period,  allowed  no 
part  in  the  rehgious  exercises  except  when  pennitted  in  the 
simple  Vedic  rites.  Knowledge  of  the  Veda  was  also  denied 
her.  To  speak  in  modern  parlance,  her  religious  education  was 
entirely  neglected.  But  after  the  completion  of  Tradition- 
works  (as  distinguished  from  Eevelation-works,  in  which  she  had 
no  share),  she  was  not  only  permitted,  but  expected  to  hear  and 
read  them ;  and  this  went  on  under  free  Buddhistic  influence, 
till  even  the  highest  philosophical  truths  and  mysteries  became 
familiar  to  her. 

We  read  that  women,  like  men,  are  purified  by  reading  cer- 
tain portions  of  a  song  in  honor  of  Agni :  '  if  a  woman  or  a  man 
shall  read  this  at  both  twilights  (she  and  he  are  blessed)'  (iii.  3. 
77),  although  '  for  a  woman  to  peruse  the  Veda  is  a  sign  of  con- 
fusion in  tlie  realm '  (iii.  33. 82) ;  and  at  the  very  end  of  the 
whole  book  from  which  this  quotation  is  taken,  we  read  '  if  a 
woman  or  a  man  hears  this  story,  (he  or  she)  obtains  all  desires ' ; 
wliile  in  the  latter  portion  she  studies  philosophy,  and  is  deified 
for  the  knowledge  of  the  attributes  of  Vishnu.  'One  who 
knows  self  through  self  is  freed  from  sin,  even  as  a  snake  is 
freed  from  his  skin ;  the  man  or  woman  who  knows  this  truth 


♦  Vas.  xvii.  73,  yatk&  kanyd  tathdi  ^va  sd. 
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is  not  subject  to  future  births'  (xii. 251. 10, 11,  23).  But  a8  to 
her  right  to  use  the  Veda:  'the  law  has  been  fixed  that 
women  have  nothing  to  do  with  religious  ceremonies ;  for  there 
is  a  revelation  to  this  effect :  women,  devoid  of  manlv  power 
and  devoid  of  law,  are  (the  essence  of)  untruth  (and  therefore 
unfit  for  Veda  and  religious  ceremonies).'* 

The  Wife. — It  is  of  course  recommended  among  the  plati- 
tudes of  the  Epic  that  one  should  not  marry  a  person  of  lower 
station,  but  should  select  one  of  the  same  caiste.t  What  is 
meant  is  that  a  man  should  not  marry  above  his  order :  the 
sociological  key  to  this  being  found  in  the  fact  that  a  man  does 
not  rise  to  the  social  level  of  his  wife,  but  the  wife  sinks  to 
that  of  the  husband.  It  is,  therefore,  better,  if  the  marriage 
is  not  e(iual,  that  the  husband  should  be  of  the  higher  caste. 
Kings  wed  the  priests'  daughters  in  legendary  narrative,  but 
are  not  recommended  to  do  so.  *  Thou  canst  have  no  connu- 
bial connection  with  me,'  says  a  king  to  a  woman  of  the  priestly 
caste,  'for  thou  shouldst  not  make  a  caste-mixture.'|  This 
rule  holds  always  good,  that  a  man  may  not  marry  a  woman  of 
higlier  caste ;  but  the  rule  that  a  man  may  not  marry  a  woman 
of  lower  caste  is  restrictive  only  of  his  first  choice  in  wives. 
After  he  has  married  a  woman  of  his  own  caste,  he  may  marry 
otliers  of  lower  extraction.  A  great  distinction  must  be  made 
in  regard  to  what  is  comprehended  under  the  word  wife  (^ddrdK),% 
The  first  or  priestly  wife  of  a  priest,  for  example,  is  the  only 
real  wife.  No  matter  if  a  man  has  previously  married  others ; 
when  the  woman  of  highest  rank  becomes  wife,  her  rank 
reduces  the  others  to  a  secondary  position :  '  she  is  the  more 
venerable ;  she  alone  bathes  and  adorns  her  husband  ;  she  alone 
may  clean  his  teeth  and  oil  him  ;  she  alone  may  fling  the  offer- 
ings with  him ;  she  alone  may  give  him  food  and  drink '  (xiii.  47. 
82,  88).  In  the  same  way,  a  wife  of  the  people-caste  compared 
with  one  of  the  warrior-caste  must  slip  into  the  background 
(ib.40). 

The  four  wives,  three  wives,  two  wives,  one  wife  thus 
allowed  respectively  to  priest,  warrior,  man  of  people-caste,  and 
slave  are  by  some  restricted,  through  dislike  to  admitting  that 
the  slave-woman  can  be  a  wife  of  any  but  a  slave.    The  slave- 


*  xiii.  40. 11, 12.  *  Devoid  of  law'  {cpxtra )  is  a  later  emendation  on  M. 
ix.  18,  where  women  (in  a  verse  just  like  this)  are  declared  tt>  be  without 
mantras  (or  Vedic  texts).  Compare  mv  note  to  Manu  ix.  18.  Compare 
the  same  in  substance  with  xiii.  128. 5-6  (G.  xviii.  1  ff.;  Vas.  v.  1,  etc.). 

f  V.  38. 117 :  savMX  means  like  in  all  respects,  but  caste  is  especially  in- 
tended. 

X  xii.  821. 59,  nd  'vayor  ekayogo  *8ti. 

g  xiii.  47. 30  ff.  The  rank  of  the  sons  here  discussed  lies  outside  the 
limits  of  this  paper.  See  ib.  xiii.  46-49.  On  illegitimate  sons  compare 
i.  120.  84  ;  v.  140.  8. 
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woman  is  a  wife  only  through  lust  or  irregularity ;  the  third 
wife  of  a  warrior  would  (according  to  the  schedule)  be  a  slave- 
woman,  but  she  is  not  legally  a  wife.  A  man  of  the  people- 
caste  has  one  wife,  the  slave-woman  would  be  a  second,  but  she 
is  not  legally  a  wife.  The  slave  has  but  one  wife.'*  Thus,  if 
a  priest  really  '  marries '  four  wives,  the  sons  of  only  two  are  his 
own,  '  like  his  self ;'  for  not  only  the  son  of  the  slave-woman, 
but  even  that  of  the  woman  of  people-caste  (another  indica- 
tion of  the  nearness  of  these  two),  is  '  degraded.'!  The  logical 
conclusion,  reducing  the  son  of  the  woman  of  people-caste 
when  married  to  a  man  of  the  warrior-caste,  is  not  carried  out : 
'a  warrior's  three  wives  bare  him  three  sons,  of  which  two  are 
like  his  self ;  the  third  is  degraded.'  It  is  added  that  a  man  of 
the  people-caste  has  two  wives  (ihdrye\  and  a  true  son,  'like 
his  self,^  is  born  of  each.:^ 

These  low-bom  wives  were  then  really  concubines,  except  in 
the  people-caste.  The  fact  that  only  the  first  married  wife 
(when  the  others  are  taken  in  caste-order)  may  be  wedded  by 
the  ceremonial  points  also  to  this.  There  is  a  plain  contradic- 
tion, in  both  Epic  and  legal  literature,  in  regard  to  the  eligibil- 
ity of  a  slave-woman  as  wife  of  a  'twice-born'  man,  which 
we  may  set  against  the  legends  that  show  us  the  sons  of  such 
oflfepring  held  in  esteem,  and  we  may  conclude  that  the  custom 
was  not  unusual,  but  with  growing  strictness  of  caste  was  cen- 
sured, until  such  a  '  wife '  became  virtually  a  mere  concubine.§ 

To  supersede  a  woman  by  marrying  a  second  wife  ('  over- 
marrying,'  as  the  Hindus  call  it)  is  allowed  only  when  the  first 
has  failed  in  her  duty,  i.  e.  not  borne  a  son,  or  been  faithless,  and 
the  like.  Divorce  is  allowed  only  in  cases  of  especial  provoca- 
tion.! hence  conclude  that  a  plurality  of  wives  was 
admitted  at  first  for  kings,  and  afterwards  extended  to  the 
ordinary  subject.  But  the  early  priests  appear  to  have  had 
two  or  more  equal  wives.  King  and  priest  subsequently  gave 
up  polygamy,  but  resorted  to  concubines  in  addition  to  the 
bigamv  and  trigamy  permitted.  No  verbal  distinction  makes 
this  clear,  however;  the  women  are  all  'wives.'    The  only 


*Ib.  8,  na  dfftd  ^ntataJ},  sm^td  {gudrd) ;  51,  66 :  compare  M.  ix.  157. 
t  xiii  48. 4 :  *  in  consequence  of  their  sharing  their  mothers*  family  * : 
compare  ib.  15. 

\  xiii.  48. 7, 8.  A  son  of  a  man  of  the  people-caste  by  a  slave- woman 
is  of  the  people-caste,  says  the  commentator.    Compare  ib.  49. 7-8. 

8 '  A  slave- woman  may  be'  a  wife  (of  one  of  the  upper  castes)  first  to 
satisfy  lust ;  but  others  deny  this ;  a  priest  that  has  a  son  by  a  slave- 
woman  must  undergo  penance,*  xiii.  44. 11  ff.  (^a  priest  has  but  three 
wives,'  etc.).  The  commentator  refers  to  M.  iii.  13 ;  Yaj.  i.  56,  as  *  the 
other  men'. 

(Jolly  (loc.  cit.,  p.  443),  alluding  to  M.  ix.  78,  rightly  says  that  the 
separation  is  rather  a  banishment  than  a  divorce. 
VOL.  XHL  45 
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women  really  forbidden  the  king  by  formal  rule  are  prostitutes 
and  priests'  daughters  (xii.  90.  29-39) ;  and  a  NisfidJ  woman 
is  called  a  '  wife '  even  of  a  priest  (i.  29. 3) ;  as  is  also  a  slave- 
woman  (ii.  21. 5).  The  restriction  is  but  a  rule  not  enforced, 
like  that  which  makes  a  nymph  gurar  gumitard  (iii.46.41^. 
The  heroes  of  the  Epic  have  many  women  apiece,  and  each  is 
paired  with  one  real  wife,  so  soon  as  Krishna  is  exclusively 
taken  by  the  king.  But  the  possession  of  many  *  wives'  is 
allowed  as  a  natural  right  of  men,  and  the  distinction  in  the 
meaning  of  *  wives'  must  be  assumed  to  be  late.*  This  pas- 
sage sets  polyandry  against  polygamy.  '  Polygamy,'  it  is  said, 
'  is  not  wrong ;  but  it  is  a  very  great  wrong  in  women  to  trans- 
gress against  a  former  husband '  bv  a  later  marriage.f 

Polyandry  seems  to  be  an  un- Aryan  custom  practiced  by  or 
assumed  for  the  chief  heroes  of  the  Epic,  who,  nve  in  nural>er, 
are  represented  as  marrying  one  wife,  much  against  the  girl's 
fatheris  wish.  The  wife,  however,  soon  becomes  the  special 
wife  of  the  king,  and  subsequently  the  polyandrous  side  appears 
scarcely  noticeable ;  although  each  brother  is  said  to  have  had 
a  son  by  her.  It  is  a  custom  declared  to  be  against  all  good 
usage,  but  some  mythical  legends  are  cited  in  support  of  it,  and 
the  legal  objection  is  refuted  by  the  common  retort  '  riglit  is 
hard  to  distinguish  •'  but  in  adding,  as  the  pleader  does,  '  I  fol- 
low the  custom  of  tne  ancients,'  the  advocate  of  polyandry  ^oes 
too  far,  for  it  is  as  flatly  said  '  this  custom  never  was  practiced 
by  the  ancients.':^ 

The  authority  of  legends  manufactured  for  proof  is  scarcely 
worth  quoting ;  but  it  is  noticeable  that  in  one  of  the  instances 
cited,  as  in  the  case  of  the  Epic  heroes  themselves,  it  is  not 
polyandry  that  is  in  question,  but  phratriogamy,  to  coin  a  word 
expressing  the  true  relation.  The  one  woman  marries  brothers; 
it  is  a  family-marriage.  The  first  case  cited  is  that  of  Jatild 
Gautami :  '  she  is  said  in  an  old  tale  {piirdTia)  to  have  liad 
seven  husbands.'  The  second  is  that  of  a  dryad  (vdrksl)  bom 
of  a  saint,  'and  she  married  ten  brothers,  the  Pracetasas.'g 

♦  The  constant  remarks  on  the  jealousy  of  wives,  the  fact  that  the 
only  ill  a  woman  fears  is  sdpatnakam,  may  be  noted,  as  e.  g.  in 
i.  283. 26  (in  31  the  usual  advice  *  never  trust  a  woman '). 

f  i.  158. 86 :  compare  i.  104.  85,  where  eka  eva  patiff.  is  the  rule  *  from 
now  on' ;  and  Ait.  Br.  iii.  28,  47,  48,  polygamy. 

i  Compare  i.  196. 5,  katham  ekd  baniindih  sydd  dharmapatnl  na  aath- 
karcLfy ;  and  6  ;  also  ib.  195.  27,  ekasya  bahvyo  vihitd  mahi^alf. .  .  ndi 
^kmyd  hahavah  purhsafy  crtlyante  patayafy  kmcit.  The  next  verse  re- 
peal that  this  is  *  opposed  to  the  world  and  the  Veda.*  See  also  ib.  195. 
29,  and  196.  8.  But  m  i.  202. 8,  tpsitag  ca  gunah  strit^m  ekasya  hahu- 
bhartftd. 

§  i.  196. 18  ff.  In  vs.  28,  polyandry  is  termed  bahundm  ekapatnitd. 
The  legend  of  DraupadFs  repeated  wish  is  found  in  i.  197,  the  last  ten 
verses.   Compare  i.  104. 10,  two  brothers  have  one  wife. 
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One  of  the  law-books  says  that '  the  wife  is  given  to  the  family,' 
but  adds  '  this  is  now  forbidden a  statement,  as  it  seems  to 
me,  indicating^  that  polyandry  was  known  but  not  allowed; 
and  in  the  silence  of  other  authorities  we  may  assume  it  to 
have  been  un- Aryan.* 

Zimmer  thinks  that  polyandry  is  disproved  for  the  Yedic 
age  by  the  moral  tone  regarding  adultery ;  this  seems  to  me  a 
weak  proof ;  but  the  negative  evidence  furnished  by  the  Veda 
is  strong  enough  to  make  us  refuse  to  believe  that  such  a  cus- 
tom was  in  vogue.  As  to  the  morality  of  polyandry,  that 
depends  on  the  number  of  women  on  hand.  If  the  people  is 
still  an  invading  host,  the  nmnber  of  men  is  far  in  excess  of 
that  of  the  women,  and  the  morality  implied  by  a  formal 
marriage  of  several  men  to  one  woman  is  greater  than  where 
the  woman  is  common  to  several  men  without  formality.  Some 
of  our  western  camps  would  be  morally  improved  by  a  little 


The  form  of  marriage  is  distinct  from  the  kind  of  marriage. 
The  different  methods  or  means  of  marriage  are  grouped  by 
Epic  and  legal  rule  in  certain  divisions,  but  these  are  not  mar- 
riage ceremonies.  The  latter  scarcely  differed  much,  and,  as 
described  in  the  House-rules,  we  may  say  that  there  was  but 
one  form — as  we  should  say,  but  one  wedding  ceremony.  The 
characteristic  of  this  form  was,  as  explained  in  the  developed 
ritual,  a  three-fold  circumambulation  of  the  fire,  with  an  added 
imier  ceremony  of  seven  formal  steps ;  suitable  verses  and  sig- 
nificant gestures  (such  as  pouring  grain)  and  movements  (such 
as  mounting  a  stone)  taking  place  at  the  same  time.  The  .cere- 
monial is  generally  alluded  to  in  the  Epic  simply  as  the  '  rite  of 
seven  steps and  the  supposition  is  natural  that  the  long  ritual 
with  its  three  circumambulations  and  the  seven-step  ceremony 
added  is  really  but  a  later  phase,  in  which  a  distinct  ntual,  at  first 
differing  from  the  '  seven  steps,'  has  at  last  embraced  the  latter, 
which  was  originally  enough  in  itself  to  constitute  a  wedding 
ceremony.   Something  of  the  same  prevalence  of  another  popu- 

*  The  use  made  of  the  rule  in  Ap.  ii.  10. 27.  8,  from  which  the  above  is 
taken,  is  for  niyoaa ;  the  levirate  law  is  declared  inapplicable  now,  but 
was  applicable  or  old,  because  ktddya  hi  stri  pradlyaia  ity  upadiQanti, 
the  woman  is  given  not  to  the  husband  alone,  but  to  his  family,  and 
therefore,  if  he  fail  to  beget  offspring,  his  brother  may  form  a  connu- 
bial relation  with  her  for  this  purpose.  The  tales  above  are  of  course 
cited  only  to  indicate  what  seemed  to  the  composers  a  fitting  state  of 
things.  V 

t  There  can  be  no  doubt  that  polyandry  was  frequently  practiced  in 
ancient  times  in  India ;  the  only  question  is,  was  it  ever  admitted 
among  the  Aryans  ?  In  some  parts  of  India  a  plurality  of  husbands  is 
more  common  than  of  wives— even  as  many  as  seven.  Here,  too,  we 
find  that  the  joint  husbands  are  always  brothers  (Report  of  J.  Davy  on 
the  Kandyan  coimtry  in  1821).    It  is  also  a  Tibetan  custom. 
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lar  view  remaining  in  the  Epic  long  after  the  formal  enmicia- 
tion  of  the  ritual  remains  in  the  ritual's  directions  how  to  elect 
ja  girl  by  getting  her  to  select  among  certain  clods  of  earth,  and 
thus  prognosticate  her  fitness  for  wifehood,  over  against  the 
loose  admonition  of  the  Epic  that  she  should  have  ^good 
marks.'* 

Arbitrary  rules  and  law  are  the  following :  not  to  marry  a 
girl  that  does  not  love  in  return ;  not  to  marrj^  if  one's  elder 
brother  remains  unmarried ;  not  to  marry  a  girl  whose  elder 
sister  is  unmarried ;  not  to  marry  without  the  father's  consent 
(against  marriage  by  robbery) — ^these  rules  of  law  are  all  vio- 
lated in  practice.f 

The  ordinary  kinds  of  marria^,  the  means  by  which  the 
girl  is  actjuired,  do  not  seem  to  diflEer  much  from  those  gener- 
ally practiced  the  world  over.  The  lover  asks  the  girl  to 
marry  him.  Either  she  says  she  will  and  does  so  at  once,  or 
she  is  coy  and  says  '  ask  my  father.'  The  father's  consent  is 
legally  assumed  as  necessarjr  even  in  the  case  of  a  goddess.  In 
decency  the  girl  must  be  given  to  the  lover  by  her  guardian.:}: 

It  was  this  means  by  which  the  girl  was  acquired  that  made 
to  the  Hindu  legislator  the  difterence  in  kinas  of  marriages. 

♦  The  Sutra-mle^y  with  similar  but  not  always  identical  ritual,  are 
given  Agv.  G.  S.  i.  7 ;  Gobh.  G.  S.  ii.  1 ;  Ip.  G.  S.  ii.  4,  6,  etc.  The  first 
notes  as  a  prefatory  remark  that  the  rituals  are  very  different  in  detail ; 
the  incorporation  of  the  *  seven  steps  *  is  shown,  e.  g.  Ap.  loc.  cit.  ii.  4. 17; 
Qdiikh.  G.  S.  i.  14. 5 ;  Par.  G.  S.  i.  8. 1.  The  loose  expression  of  the  Epic  is 
given  in  iii.297. 23,  sdptapadam  mditram;  xiii.51.85,  id.;  and  often. 
As  the  ritual  embodies  a  pan- Aryan  rite  (for  circumambulation  of  fire, 
stepping  upon  a  stone,  and  other  details,  are  shared  by  other  Aryan 
peoples),  we  may  perhaps  see  in  the  seven-steps  rite  a  foreign  element 
mcorporated  later  into  the  Aryan  community.  The  steps  are  strictly  not 
rouna  the  fire,  but  to  the  north.  According  to  rule,  the  pair  take  hands 
only  when  of  equal  caste  ;  as  otherwise  a  woman  of  warrior-caste  holds 
an  arrow ;  of  people-caste,  a  goad ;  of  slave-caste,  the  hem  of  the  groom's 
garment.  In  practice,  however,  in  the  case  of  a  king  wedding  a  priest's 
daughter,  the  expression  *  takes  her  by  the  hand  and  lives  with  her  *  is 
indicative  simply  of  an  informal  marriage :  jagrdha  vidhtvat  pdndv 
uvdsa  ca  tayd  mha  {gaktmtalayd),  i.  78. 20 :  cf .  ib.  47. 6.  A  most  inter- 
esting view  of  the  pan-Aryan  ritual  has  appeared  of  late  (1888),  LHe 
Hochzeitsbrduche  der  Esten,  etc.,  by  Schroeder.  For  India  especially, 
compare  Haas  {Ind.  Stvd,  v.  321),  who  thinks  the  seven  steps  are  first  of 
general  character  to  solemnize  any  pact,  as  of  friendship  oetween  t^o 
men  (so  above),  but  regards  this  also  as  pan-Aryan.  See  above,  on 
xiii.  44.  55. 

t  Compare  xiii.  106. 22 ;  and  xii.  34. 27 ;  85. 27  ff.,  for  fasting  to  secure 
the  girl's  love ;  and  the  rule  of  not  marrying  before  the  elder  brother. 
The  latter  is  a  very  venial  sin,  for  after  a  time  the  pair  live  together, 
though  at  first  the  younger  brother  expiates  his  sin  by  a  penalty.  If 
the  elder  was  fallen  from  grace,  this  bar  was  raised. 

X  Says  a  maiden  in  i.  63. 75 :  viddhi  mdm  kanydih  sadd  pUf^vc^^dnu- 
gdm;  says  a  nymph  to  her  lover  in  i.  172.24,  ydcasva  pitaram  mama 
sa  cet  kdmayate  ddturh  tava  mdm  hhavi^ydmi  te.  In  iii.  224. 6,  a  goddess 
cannot.be  married  without  varaddndt  pttuJjf..   So  i.  81. 26. 
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Either  the  lover  paid  for  the  girl  with  the  cufltomary  yoke  of 

I  oxen,  or  he  ran  away  with  her,  or  he  was  elected  by  her,  etc. 
Purchase,  robbery;  and  formal  election  are  the  Epic  means  of 
marriage,  until  the  late  scenes  already  discussed,  where,  far 

;  from  buying  the  girl,  the  suitor  was  rewarded  b^  receiving  a 
fortune  with  his  wife.  Of  these  kinds  of  marriage  the  most 
popular  in  the  Epic  is  the  knightly  election.  This  custom  does 
not  appear  to  be  regarded  as  peculiar  or  on  the  decline ;  it  is 

I  not  looked  upon  as  an  ancient  rite  passing  away,  but  as  modern 
custom.  Indeed,  all  the  paraphernalia,  the  brilliant  court,  the 
invited  kings,  the  gifts  to  the  suitors,  the  martial  contest,  show 
a  period  devoted  to  pageants,  and  not  a  relic  of  an  antique 
usage.    Choosing  a  lover  was  of  course  a  maid's  right  from 

i  ancient  times,  but  the  technical  self-choice  or  election  of  the 
Epic  with  all  the  knightly  ceremony  seems  6f  recent  growth. 
Besides  the  chief  heroines,  many  others  are  incidentally  referred 
to  as  having  had  an  election  ;  and  the  common  expression  used 
of  a  woman  '  given  in  the  election '  shows  its  frequency.  The 
girl,  as  said  above,  is  either  virtuallj^  given  before  the  so-called 
election,  or  makes  her  election  and  is  then  given.* 

i  The  pseudo-election  ceremony  permits  the  girl  to  reject  at 
the  outset  any  unfavorable  suitor.f    In  this  pseudo-election 

j  there  was  no  decision  but  that  of  the  strength  of  the  combatant. 
If,  as  in  the  case  of  DamayantI,  she  htts  a  real  election,  the  girl, 

I     after  selecting  from  among  the  assembled  suitors  (whose  names 

j  and  ranks  have  previously  been  called  aloud  by  the  herald),:|:  ad- 
vances and  signifies  her  choice  by  grasping  the  hem  of  the  suc- 

!  cessful  suitors  robe,  and  laying  a  wreath  on  his  shoulder. 
After  this  ceremony  is  over  comes  the  wedding.  The  wed- 
ding-feast is  very  free,  the  bride  pouring  out  liquor  for  the  men 
and  stimulating  them  to  carouse.  In  some  cases  the  defeated 
suitors  remain  and  share  the  feast  and  the  host's  gift8.§ 

*  Thus,  in  iii.  293. 33,  a  king  says  *  you  choose  a  husband,  and  I  will 
give  him  to  you.'   Compare  i.  165.7;  iii.  12. 116;  incidentally,  i.  112. 3 
I      (pitrd  svayaihvare  dattd  duhitd) ;  i.  95. 76  {kanydrh  svayaihvardl  lebhe) ; 
I      vii.  172. 38,  etc.   The  man  *  elects '  as  well  as  the  woman,  and  often  the 
I      girPs  choosing  is  represented  as  a  last  resort,  because  no  man  has 
chosen  her. 

!Thus  KrishnS.  refuses  Kan;^  the  right  of  trying  to  win  her,  i.  185. 1 1  ff . 
HrtyattMne^u  ndmasu,  i.  102. 6 ;  nirdigyamdne^u  vare^Uy  v.  120. 5. 
I      In  the  latest  period,  as  in  the  election  described  by  Bilha^a,  the  points 
of  the  suitors  are  riven  by  an  old  woman  who  accompanies  the  girl  into 
the  hall  (Buhler's  VikramafikadeTacarita).   Compare  iii.  57. 27-40. 

JFrom  other  tales.  In  i.  184. 11,  a  divyo  mdhotaavafy ;  in  i.  198. 15-17, 
ter  the  wedding,'  gifts  are  given  to  the  warriors.  The  seers  and  * 
astrologers  receive  gifts  at  the  same  time,  iv.  72. 28  (liquors  drunk  at  a 
wedding).  *  Wedding  and  carouse '  go  together  if  dvdria  may  bear  the 
interpretation  of  *  invitation  to  carouse '  given  to  it  by  the  P.  W.  in  xiii. 
68. 88  (dvdh&c  ca  vivdhdg  ca).  Apropos  of  Pritha's  remark  that  Drau- 
padi  is  *  an  alms'  and  must  be  divided  by  the  brothers,  compare  the  tale 
in  i.  13. 29,  where  a  priest  begs  for  a  wife  as  hhik^d.  Compare  R.  ii.  66. 
38,  putrabhik§dih  aehi,  '  give  a  son  as  an  alms.' 
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The  poet  intends  us  to  believe  that  the  election  is  meant  only 
for  the  warrior-caste,  but  there  takes  place  an  episode  wliicli 
seems  to  show  an  equal  participation  by  the  priests.  For,  dis- 
guised as  priests,  the  suitor  and  his  brothers  (in  the  case  of 
Krishna's  election)  enter  the  Usts  and  fight.  The  appearance 
of  armed  priests  does  not  provoke  opposition  until  the  contest 
is  decided  in  their  favor.  Then  the  rule  is  made  that  priests 
shall  never  again  be  allowed  to  enter  an  election.  We  have 
here  at  first  the  same  matter-of-course  acceptance  of  warrior- 
priests  as  in  the  case  of  Kripa  the  son  of  the  priest,  who,  being 
found  as  an  infant  by  a  soldier,  sendeara^  was,  on  account  of 
his  nobility  of  appearance  and  his  accompaniment  of  l>ow  and 
arrow,  at  once  supposed  to  be  the  '  son  of  a  priest  who  knew 
the  science  of  arms.'* 

The  other  popular  form  of  marriage  is  illustrated  by  ArjunaV 
stealing  of  Subhadra.  He  simply  runs  away  with  her.  Sul)8e- 
quently  the  wedding  takes  place  in  a  regular  manner.  This 
method  is  not  among  those  condemned,  but  it  is  not  looked  on 
with  favor,  except  for  the  warrior.  The  six  other  metliods  are 
divided  illogically,  according  as  they  are  bad  or  for  separate 
castes.  Of  these,  the  marriage  by  sale  has  already  been  dis- 
cussed. The  '  eight  marriages  allowed  by  law '  are,  according 
to  the  schedule,  that  of  BranmS,  the  godly,  the  sages',  the  crea- 
tor's, the  devils',  the  Gahdharvas',  the  fiends',  and  the  demons' 
(brdhma^  ddiva^  drsa^  prdjdpatya^  dmra^  gdndharva^  rdksasa, 
pdigdca).  The  legality  is,  according  to  Mann  (here  quoted),  in 
proportion  to  their  priority  on  the  fist.  A  priest  may  be  mar- 
ried by  the  first  four ;  a  warrior,  by  the  first  six ;  but  kings 
may  marry  by  the  fiends'  rite ;  the  devils'  rite  is  for  men  of  the 
people  and  slaves.  It  is  then  said  that  three  are  legal  and  two 
are  illegal,  out  of  (the  last)  five  of  these ;  and  the  demons'  rite 
and  the  devils'  rite  are  absolutely  forbidden ;  while  the  fiends 
and  the  Gandharvas'  rites  are  allowed  a  warrior  (compare  M. 
iii.  22).  The  first  two  fit  only  a  priest,  for  the  marriage  '  of 
Brahma '  and  '  the  godly '  are  simply  gifts  to  priests,  the  first 
as  a  free  gift,  the  second  as  a  fee  for  sacrificial  work.  These 
women  did  not  necessarily  become  wives,  for  in  the  word  mar- 
riage here  we  must  understand  in  the  broadest  sense  any  means 
of  connubial  connection,  and  a  marrias^e-rite  is  not  meant.  It 
was  free  to  the  priest  to  marry  the  girl  so  acquired  or  not,  but 


*  (Imja  dhanurvedantaga,  i.  130. 16  (compare  19.  gautamo  dhanurveda- 
paro  *bhamt).  It  is,  however,  of  course  said  that  *  priests  have  no  right 
m  election  ;  this  is  only  for  warriors,'  and  a  Revelation  is  given  to  prove 
it,  i.  189. 7  {adhlkdra,  here  and  xii.  297. 25).  Compare  ib.  11  (law  of  ex- 
cluding priests).  The  quoted  '  Revelations,'  grutis,  in  the  Epic  are  often, 
as  in  the  case  of  quoted  Manu  verses,  merely  lies  strengthened  by  vague 
but  grave  authority. 
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the  giving  is  not  in  itself  a  marriage.  Six  means  of  getting  a 
woman  are  left.  The  first  is  the  sages',  the  inherited  method, 
and  is  described  as  the  purchase  of  a  girl  by  a  pair  or  two  of  oxen 
(see  above).  The  creator's  way  is  described  as  the  giving  of  a  girl 
with  formal  verbal  ceremonies.  The  next  is  the  devils',  where 
the  girl  is  sold  for  as  mnch  as  the  suitor  can  pay  (tliis  is  for  slaves 
and  the  people-caste).  The  Gandharvas'  method  of  union  is  free 
cohabitation  without  ceremony  (the  one  recommended  here). 
The  two  last  are  reprehended,  and  are  only  admitted  because  of 
the  necessity'  of  filhng  up  the  category  with  missing  methods  of 
sexual  connection :  the  '  fiends'  method '  being  to  steal  and  vio- 
late a  girl;  the  demon's,  to  rape  her  when  she  is  asleep  or 
drunk.  Another  list,  and  Manu,*  compared  with  this,  sliow 
complete  confusion ;  moreover,  the  fourth  in  the  new  Epic  list 
is  displaced  by  the  election,  put  last.  I  have  elsewhere  pointed 
out  the  confusion  in  the  '  legalitv '  of  these  list8,t  and  Feer,  in  the 
essay  alluded  to  above,  p.  345,  has  tried  by  various  substitutions 
to  reconcile  the  discrepaucies  in  the  Epic.  The  same  difliculty 
exists  in  the  Manavic  text,  for  here  the  svayamvard  (compare 
mtimvard)  is  recognized  simply  as  the  girl  that  elects  her  own 
liusband  (M.  ix.  92),  but  the  *  election '  is  not  on  the  formal  list. 
It  is  especially  urged  in  other  parts  of  the  Epic  that  the  'fiends' ' 
manner  of  securing  a  prl  is  proper  for  warriors.:}: 

Still  another  list  gives  us  (xiii.44.  3  ff.)  the  term  ksdtra^  or 
method  peculiar  to  the  warrior,  as  the  one  immediately  after 
the  one  lor  the  priests  {brdh7na\  and  it  is  described  as  where 
a  bride  is  given  according  to  the  custom  of  the  faniily,  and  is 
differentiated  from  the  rdJcsdsa^  with  which  in  the  Sutras  this 
name  seems  identical.  The  three  lawful  forms  are  here  the 
hrdhma^  ksdtra,  and  gdndhat^a^  and  the  two  unlawful  ones  are 
dmra  And  pdigdea^rdksasa.  It  will  at  once  occur  to  the 
reader  that  prdjdpaUja  is  identical  with  svayamvara^  with 
which  it  interchanges  in  the  lists  above ;  and  this  is  strength- 
ened by  the  fact  that  in  another  passage  from  the  same  booK  as 
the  last  quotation  we  find  drsa^  prdjdpatya^  and  dsura  given  as 
the  three  lawful  forms  (xiii.  19.  2),  for  the  priestly,  knightly. 


♦  i.  78. 8  flf. ;  i.  102. 12  ft, ;  M.  iii.  27  ff. 
+  In  *  Manu  in  the  Mahabharata.' 

\  i.  219. 22,  Krishna  advises  Arjuna  to  carry  off  his  sister,  although 
she  was  holding  an  election.  In  i.  102. 16,  we  read  that  warriors  come 
to  an  election,  but  the  knowing  ones  declare  that  *the  best  way  is  to 
carry  off  the  girl  by  force.'  Yet  the  free  love  implied  in  the  Gan- 
dharvas' method  is  also  recommended  as  *  best  for  a  warrior,'  and  that 
by  a  priest,  i.  78. 27.  As  to  the  purchase  given  as  a  form  for  the  under 
castes,  it  is  urged,  as  shown  above,  that  the  purchase  must  be  in  the 
form  of  a  gift-«-a  dana,  not  a  vikraya  (i.  102. 12) ;  yet  the  dr.^a  connec- 
tion was  originally  for  all  what  the  dsura  was  later  for  the  people-caste, 
a  sale. 
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and  mercantile  castes,  apparently.  Of  course  prdjdpcUya  is  a 
late  name,  by  analogy  with  hrdhma^  which  in  turn  was  mis- 
understood as  '  Brahma's  rite,'  though  really  '  for  the  priests,' 
as  Jcsdtra  is  '  for  the  warrior.'  The  difiEerence  may,  however, 
have  been  merely  in  the  verses  recited.  In  the  Sutras  we 
find  at  first  six  marriages  mentioned,  of  which  the  first  three 
are  in  agreement  with  Manu ;  the  fourth,  fifth,  and  sixth  are 
respectively  the  gdndharva^  ksat/ra^  and  mdnusa  {=d8ura\ 
according  to  Vasishtha.  To  sum  up,  we  have  two  peculiar 
methods  of  acquiring  a  girl  open  to  a  priest.  He  must  not 
steal  or  buy  her,  but  may  receive  her  as  a  free  gift  or  as  a  fee. 
There  is  one  method,  called  the  sages'  method,  where  a  girl  is 
sold  for  a  yoke  of  cattle.  This  last  is  the  only  method  known 
to  the  Greeks,  but  is  reprehended,  although  acknowledged  as 
an  ancient  custom,  by  the  Hindu  law-givers.  There  is  one 
unceremonious  connection,  equivalent  to  a  free-love  union. 
There  is  one  method  called  especially  the  warrior's,  where  a 
girl  is  stolen  by  force.  The  next  method  is  to  buy  the  girl  for 
money."*  There  remains  the  forbidden  rape  and  the  ceremoni- 
ous jp^a/ajt?a^ya.  As  no  real  wife  is  made  without  a  wedding, 
we  may  take  this  to  be  the  simplest  explanation  of  allowed 
household  connection  with  women.  Deducting  the  first  two 
for  priests,  the  third,  preserved,  although  disliked,  as  an  ancient 
rule,  we  have  the  connection  recognized  for  concubines  who  had 
no  wedding  ceremony :  one  for  the  warriors,  by  force ;  one  for 
the  merchants,  by  wealth.  Connection  by  free-love  and  by 
force  might  afterwards  be  ratified  by  a  wedding,  and  the  girl 
then  becomes  a  wife.  Thus  (xiii.  44.  ^  ff.),  we  mid  that  a  girl 
may  be  sold  for  connubial  connection,  and  the  man  is  not  to 
blame  if  he  has  the  wedding-rite  performed.  Had  the  Epic 
election  been  an  old  ceremony,  we  should  doubtless  find  it  in 
the  earlier  law-literature,  nor  find  svoj/amva/rd  (kept  till  late) 
merely  as  a  girl  that  choosesf — ^that  is,  not  one  given  by  her 
parents.  In  the  second  list  of  the  Epic  we  find  too  that  the 
election  is  used  in  a  very  free  way,  rather  applicable  to  the 
man  than  to  the  woman :  thus,  svayam  hanyd  va/rayamdsa  is 
used  by  the  suitor.;]:  It  is  well-nigh  impossible  to  suppose  that 
the  knightly  election  common  in  the  Epic  could  have  been  a 
usual  ceremony  in  earlier  times,  or  we  should  see  traces  of  it  in 
the  earlier  literature ;  but  here  we  find  only  that  the  girl  chooses 

*  Va8.i.  29  ff. 

f  Compare  M.  ix.  90-92 ;  Ag.  P.  226  (1  ff.  on  betrothal,  and)  41,  adat^a 
stri  hhaved  rdjnd  varayanti  patim  svayam,  (Compare  V.  P.  iii.  10.  The 
election  is  the  common  form  in  all  late  legends,  as  in  V.  P.  iv.  2.  The 
girl  is  called  self-^iven  {svayamdattd)  although  she  has  nothing  to  say 
in  the  matter,  as  m  the  case  of  Arjunaka,  Var.  P.  8. 9. 

X  i.  102. 11, 14 ;  but  in  3,  kanyaJf. .  .  ^ugrdva  nahitd  vrij^vdnd  vdi  svayaik 
varam.   Pritha  *  elected  *  a  husband  because  none  *  elected '  her. 
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a  husband ;  nothing  of  the  great  state  and  show  of  the  Epic 
ceremony.  It  seems  to  me,  therefore,  that  the  identification  of 
the  Epic  election  as  a  later  magnificent  form  of  that  method 
known  to  the  law  as  one  with  a  ceremony,  and  seemingly 
synonymous  with  it  in  our  two  earliest  Epic  lists,  is  well-nign 
certain.  Again,  as  the  Epic  election  'is  common  in  the  latSst 
period,  if  assumed  for  a  veir  early  one  it  must  have  existed  at 
the  time  when  the  Greek  observers  described  India,  and  been 
continuously  before  the  people.  The  Greeks  know  nothing  of 
it,  however;  or  are  we  to  suppose  that  even  historical  sketches 
of  the  late  kin^  (such  as  oi  Vikramfiditya)  would  have  de- 
scribed as  historical  elaborate  election-scenes  entirely  unknown 
to  that  age  ? 

On  reviewing  the  Sutra  literature  on  the  subject  of  wifehood, 
we  find  much  the  same  confusion  as  in  the  Epic.  Several 
wives  are  implied,  without  limit ;  again,  a  son  bom  of  a  slave- 
woman  is  an  outcast ;  a  slave-woman  is  '  for  pleasure,  not  for 
duty;'  yet  'some'  permit  a  slave-woman  to  be  the  wife  of 
a  priest.* 

As  to  methods  of  obtaining  a  girl,  only  Gautama  and  Bau- 
dh&yana  add  the  prmdpatya  and  pdi^dca:  while  Apastamba 
and  Vasishtha  give  the  four  usually  given  nrst  (as  above),  with 
the  fifth  and  sixth  in  Apastamba,  substituting  dsura  and  rdksasa 
for  the  mdnusa  and  Jcsdtra  of  Vasishtha.  These  two,  accord- 
ing to  Baudhayana,  are  a  warrior's,  and  he  goes  on  erroneously 
to  claim  gdmdna/rva  for  the  people-ciiste,  whereas  it  is  evident 
that  the  gdndharva  is  meant  as  a  warrior-mode,  and  the  dsva*a 
as  one  for  the  people.  Sale  is  condemned,  Apastamba  enjoin- 
inc  that  '  the  gift  should  be  returned.'  A9valayana's  House- 
rmes  are  as  late  as  Gautama's  and  BaudhSyana's  laws  in  recog- 
nizing all  eight  processes  of  acquisition.  Most  of  the  House- 
rnles  ignore  these  formal  distinctions.f 

The  raksasa  or  Tcsdtra  seems  to  be  the  earliest  method  recog- 
nized for  warriors :  that  is,  simple  robbery,  traits  of  the 
original  form  being  still  recognizable  in  the  completed  ritual. 
Then  came  the  prdjdpaUja^  a  civilized  marriage  for  the  same 
caste,  alternating  with  the  election,  in  Epic  state  and  ceremonial. 
The  prd^dpatya  form  is  exclusively  for  priests  and  warriors  in 
the  earlier  texts,  and  in  the  later  substitution  of  woman's 
mtyamvara  is  probably  practicable  only  to  the  latter. 

rischel,  VeaiseJie  btudien^  p.  30,  would  show  that  the 
miyamvara  is  mentioned  in  the  Rig- Veda,  and  seeks  to  dis- 
prove my  assertion,  as  stated  in  the  abstract  of  this  essay  given 

^Compare  e.g.  G.xxviiil6;  B.  i.8.16.2ff.;  ii.  1.2.7;  Va8.i.24-26; 
xviii.  18. 

t  G.  iv.  1  ff. ;  Ap.  ii.  5. 11. 17 ;  6. 13. 12 ;  Vas.  i.  80  ff . ;  B.  i.  11. 20. 1  ff. ;  21. 
2;  Igv.  1.6. 
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in  the  Proceedings  for  October,  1886,  that  the  svayamvara 
came  from  the  prdjdpatya,  I  was  speaking  then,  as  now,  not 
of  the  simple  choice  oi  a  husband  by  a  prl,  but  of  the  Epic 
ceremony  Imown  as  svayamvara;  nor  did  1  intend  to  take  the 
trouble  to  prove  that  girls  did  not  choose  their  husbands  before 
the  Epic  era,  but  undertook  to  show  the  origin  of  the  scenes 
such  as  are  given  on  occasion  of  the  marriage  of  Epic  heroes — 
this  being  tne  technical  svayamva/ra,  the  only  one  imder  dis- 
cussion. I  admit,  however,  that  the  abstract  does  not  make 
clear  that  I  was  treating  of  this  alone,  though  to  prove  that  a 
simple  choosing  of  a  lover  was  known  in  early  times  would 
appear  to  be  a  work  of  supererogation.  It  is  right  to  say  that 
leer's  essay  (quoted  above)  was  the  first  to  suggest  the  substi- 
tution of  prajdpatua  for  svayamvara,  althou^  this  essay  was 
unknown  to  me  when  mv  paper  was  written.  On  the  other 
hand,  if  Pischel  means,  as  he  seems  to  do,  that  the  state  svayam- 
vara  is  proved  by  his  citations  from  the  Rig-Yeda,  I  think 
he  is  wrong.  He  shows  that  Surya  chose  the  Ajvins  as 
husbands,  but  not  that  this  was  a  ceremony  capable  of  compari- 
son with  the  Epic  svayamvara.  In  regard  to  the  different 
kinds  of  marriage,  it  should  be  observed  that  the  fiends',  raksasa^ 
implies  a  kind  of  exogamy ;  it  is  the  theft  of  a  girl  from  an 
outside  family ;  while  the  perhaps  equally  old  purchase  (though 
it  has  been  supposed  by  some,  without  much  reason,  that  pur- 
chase is  a  recent  rite)  is  the  method  of  gaining  a  girl  at  home. 
Now  between  these  stands  what  I  call  above  a  civilized  form, 
the  only  form  corresponding  to  a  modem  marriage  on  the 
whole  legal  list — that  is,  where  the  ^irl  is  neither  raped,  stolen, 
bought,  nor  given  to  a  priest  as  a  gift  (slave)  or  fee,  but  where 
a  lover,  with  the  approbation  of  tne  father  and  with  his  bless- 
ing, is  presented  with  the  girl.  This  is  the  prdjd^atya^  so 
called,  and  the  '  gift  of  the  girl '  here  differs  essentially  from 
the  honorary  gift  to  a  priest  as  a  token  of  respect  or  as  a  fee. 
In  the  first  two  cases  of  priests'  marriages,  we  have  the  girls'  re- 
gards left  out  of  account ;  she  is  a  present,  like  any  chattel,  and 
the  warrior  is  excluded  from  this  'rite.'  But  the  prdjor 
patya,  as  Manu  says,  is  legal  for  any  caste ;  and  he  enipnasizes 
this  by  giving  several  wrong  opinions  beside  his  own.  Whether 
the  8vayamva/ra  came  from  the  prdjdpatya  or  not,  it  is  evident 
that  the  only  method  of  going  through  with  the  necessary  pre- 
liminaries 01  a  wedding  tliat  corresponds  in  our  legal  list  to  the 
acquaintance  and  consent  presupposed  by  the  House-rules  as 
having  existed  before  the  wedding  ceremony  is  this  method 
called  jprdjdpatya  ;  and,  on  the  other  hand,  in  our  Epic  elec- 
tion we  have  nothing  but  a  peaceful  exhibition,  and  consequent 
attainment  of  consent,  preliminary  also  to  wedding-rite.  There 
is,  excepting  prdjdjpatya,  no  method  on  the  list,  which  explains 
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all  possible  means  of  acquisition,  to  tell  ns  how  a  peaceful 
villager  makes  arrangements  to  get  married;  but  this  term 
designates  the  ordinary  vulgar  method  of  village-life,  equally 
old  with  sale.  This,"  transferred  to  a  brilliant  romantic  court, 
becomes  the  election  of  the  Epic,  in  which  is  no  real  strife  or 
remnant  of  rob-marriage,  as  Pischel  thinks,  but  a  knightly  en- 
tertainment, in  which  the  fair  lady  selects  her  knight  from  the 
many  that  offer  themselves ;  or  they  hold  a  tournament  and 
she  is  the  prize  of  the  winner :  a  court  ceremonial  and  chivalric 
state  characterizing  the  whole  exhibition.  Thence  it  is  that  she 
is  sometimes  called  mrya^ka;  the  price  the  lover  pays  is  his 
bravery,  as  if  a  substitution  of  a  feat  of  arms  for  a  sale.  In  the 
rob-marriage  of  Bhishma  (as  proxy),  the  svayamwa/ra  is  used 


woman.  When  the  word  means  simply  that  a  girl  elects 
one  suitor  at  cost  of  others,  it  is  doubtless  as  old  as  love; 
but  when  it  means  what  it  implies  in  the  Epic  descriptions, 
it  indicates  a  state  of  society  as  far  removed  from  a  period 
when  brides  were  won  by  robbery  as  the  state  of  the 
Auffustine  age  fi'om  the  Sabine  rape.  It  indicates  further, 
with  its  dowry  instead  of  bride-eale,  a  period  when  it  was  no 
longer  a  privilege  to  the  suitor  to  grant  him  possession  of  the 
ffirl,  but  an  honor  to  the  girl's  family,  for  which,  although  the 
knights  contended  for  her  nand,  her  royal  father  was  willing  to 
pay  handsomely.  Furthennore,  the  fact  that  the  stories  of  the 
Epic  speak  of  elections  proves  very  little  in  regard  to  the  an- 
tiquity of  the  custom,  for  the  long  stories  like  that  of  Dama- 
vanti  bear  no  trace  of  great  antiquity,  the  simplicity  of  the 
latter's  style,  honoring  of  the  old  gods,  etc.,  showing  nigh  art 
rather  than  natural  simplicity,  wherein  many  incongruities 
indicate  a  later  age  than  that  pretended.  Of  these  tales  the 
gist  is  old,  the  form  is  late.  The  question  of  exogamy  just 
raised  does  not  seem  to  me  to  have  been  satisfactorily  answered 
bv  Jolly  in  the  essay  quoted  above.  He  regards  the  presence 
o{  the  rape  as  a  legitimate  form  of  marriage  on  the  legal  list  as 
proof  that  exogamy  was  regarded  as  a  duty  in  older  times  (p. 
430).  I  cannot  assent  to  this.  It  was  a  custom,  a  privilege, 
but  not  a  duty.  There  is  no  proof  that  exogamy  was  ever  (as 
elsewhere)  a  required  means  oi  marriage. 

The  chief  duty  of  the  husband  toward  the  wife  is  to  keep 
her  pleased  and  amused,  that  she  may  be  a  cheerful  ^  lamp  in 
the  nouse ;'  for  '  without  a  wife  the  house  is  empty,'  or  is  '  like 
a  dreary  forest.'  The  estimation  of  tlie  wife  may  be  known  by 
a  few  more  such  remarks,  which  may  as  well  be  grouped  to- 
gether :  ^  a  man's  highest  good  is  a  wife ;'  '  there  is  no  medicine 
equal  to  a  wife,  no  mend  like  a  wife,  no  refuge  like  a  wife ;' 
*  one's  self  resides  in  the  son,  one's  wife  is  a  friend  given  by 


both  of  the  man's  electii 


and  in  this  technical  sense  of  the 
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God ^  happy  are  those  that  Imve  wives,  the  highest  good 
'  reverend  are  women,  sacred  lamps  in  the  house ;  wives  are  the 
joy  of  a  house,  and  should  therefore  be  guarded  well.'  I  have 
given  above  some  platitudes  of  misogynistie  character,  and 
pointed  out  that  all  the  glory  was  for  woman  as  wife,  when  on 
the  other  side  equal  extravagance  reigns.  But  these  citations 
must  sutfice  for  such  a  theme.*  The  wife  was  to  the- Hindu  not 
only  flesh  of  his  flesh,  but  soul  of  his  soul.  In  bearing  a  son 
she  bore  her  husband,  and  is  therefore  called  dhdtri  saidjaninl^ 
because  she  has  incorporated  and  borne  anew  the  husband's  self, 
and  has,  therefore,  become  identical  with  it.t  Matrimonial  re- 
lations being  freely  discussed,  as  indicated  above  on  mdithuna^ 
we  find  the  ^neral  rule  laid  down  that  a  husband  must  be  re- 
garded as  guilty  who  does  not  please  his  wife  in  this  regard. 
'  To  leave  a  woman  full  of  love  is  blamed ;'  '  the  same  as  one 
that  commits  abortion  is  he  that  fails  to  have  marital  connec- 
tion with  a  love-filled  wife,  when  secretly  besought.'^ 

It  is  no  woman-worship,  however,  but,  if  properly  analyzed, 
man-worship,  that  prompts  this  honor  to  woman,  i.  e.  to  wife. 
For  it  is  the  incarnate  husband  that  makes  the  wife  glorious. 
And  if  we  turn  to  the  other  side,  we  see  this  more  plainly. 
The  husband  is  the  protector ;  he  is  the  woman's  god.  Here 
and  hereafter  he  is  the  woman's  sole  hope  and  possession.  '  In 
the  next  world  a  woman's  sole  possession  is  her  husband ;  he  is 
her  chief  ornament ;  she  has  no  divinity  equal  to  a  husband ; 
he  is  her  highest  divinity ;  there  is  no  refuge,  no  joy,  no  pro- 


of women  is  transferable  to  the  husband :  '  when  the  husband  is 
pleased,  the  divinities  are  pleased,'  etc.  (xii.  145. 3).    The  song 


*  They  are  from  v.  38. 88 ;  xii.  144. 5  flf. ;  ib.  267. 31 ;  843. 18 ;  iii.  61. 
80;  818.72;  i.  74. 42-48;  iv.2.17;  v.  38. 11  (compare  M.ix.36,  striyaJf. 
Qriyaf^). 

t  Another  derivation  from  the  same  passage,  xii.  267. 32  ft,,  is  ambd 
afigdndih  vardhandt.  In  ib.  35  we  find  it  stated  that  indtd  jdndti  yad 
gotram  mdtd  jdndti  Vdsya  sah,  mdtur  bharanamdtrena  prttify  snehaJi 
pituh  prajdi,—&a  if  the  mother  alone  could  tell  the  family  aD<l  father. 
With  Ait.  Br.  vii.  18  flf.,  on  Jdydy  compare  *  the  wife  is  jdyd  because  her 
husband  is  born  (J^yate)  in  her ;  the  wife's  wifeship  is  in  this,  that  the 
husband  is  born  of  her ;  the  wife  is  half  of  the  man,  the  root  of  his 
heaven,'  iv.  21. 40  fiF. ;  i.  74. 87  ft. 

i  i.  97. 5  ;  88. 34.  This  demand  on  a  man  is  to  be  honored  when  made 
by  any  woman.  In  xiii.  143. 39  the  '  village  custom '  is  opposed  to  the 
rule  ftukdle  patnlm  upagayet.  There  are  indications  that  on  birth  the 
man  and  not  the  woman  was  made  impure.  But  by  the  common  view 
both  become  impure :  *  some  say  the  woman  becomes  impure,  others  say 
the  father '  (B.  L  5.  tl.  20-21 ) ;  Vas.  iv.  21 ;  G.  xiv.  15  ;  M.  v.  62.  Compare 
in  Greek  antiquity  Apoll.  Argon.  B.  1010  flf.,  describing  the  land  *  where 
the  women  bear  children  and  the  men  groan  and  tie  up  their  heads ; 
but  the  women  care  for  them.' 

§1.104.80  ;  288.26;  iii. 68. 19;  284.2;  xii.  145.4;  148.7flf. 
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of  the  danghter  of  the  king  of  Videha  says :  '  a  woman  has  no 
sacrificial  rite,  no  religious  feast  or  fast;  the  wife  obtains 
heaven  solely  by  obedience  to  her  husband.'* 

Sumana  is  instructed  by  ^ai;idili  as  to  the  conduct  of  good 
women :  the  wife  should  not  wear  ascetic  garments  of  red  or  of 
bask,  nor  go  with  her  head  shorn  ;  she  must  give  pleasant  words 
without  harshness ;  she  must  carefully  and  continually  cultivate 
divinities,  manes,  and  priests ;  she  must  not  act  in  a  mischiev- 
ous manner,  nor  stand  in  secret  places,  not  talk  too  much ;  she 
must  in  all  things  seek  to  please  ner  husband,'  etc.  Again  we 
find  '  the  sum  of  a  wife's  duty  is  to  be  obedient  and  restrained ; 
to  eat  what  is  left ;  attend  to  the  fire,  the  household,  and  guests ; 
her  husband  her  refuge  and  her  god ;  the  wife  must  do  as  the 
husband  bids,  whether  right  or  wrong ;  whether  he  be  poor, 
sick,  or  on  the  side  of  the  (public)  enemy,'  etc.f 

Women  have,  however,  the  right  of  snaring  a  penance  with 
their  husbands  when,  as  in  i.  119. 41,  the  husband  goes  to  the 
wood  to  do  penance  '  accompanied  by  the  wife.'  Disobedience 
is  censured,  out  husband-murder  is  without  expiation ;  punish- 
ment of  the  husband  for  lying  is  recommended  by  '  some,'  but 
it  is  not  said  who  inflicts  it :  probably  said  of  the  king.:^  The 
prohibition  against  witchcraft  is  meant  in  the  same  way  as  the 
rules  above.  Such  power  would  relax  the  woman's  dependence, 
and  violate  the  rule  shutting  women  out  from  the  Vedic  texts. 
As  '  Vedic  texts  and  roots '  go  together  in  these  injunctions,  we 
may  perhaps  imagine  that  woman's  fondness  for  dealing  with 
magical  and  hannful  rites  helped  to  exclude  her  altogether. 
The  man  that  has  a  wife  addicted  to  Vedic  texts  and  roots,  it 
b  said,  '  would  be  as  afraid  of  her  as  of  a  snake  that  had  got 
into  the  house.'  This  remark  is  made  by  Draupadi,  who  has 
just  been  asked  why  the  Pandus  are  so  fond  of  her :  '  is  it  vows 
and  penance  both,  or  texts  or  magic  herbs,  force  of  wit  or  force 
of  roots,  or  sickness  caused  by  muttering  prayers  V  Draupadi 


•  xUL  12,  followed  again  by  Manu  ix.  3  and  26.  Compare  14  b  =  M. 
ix-3b;  15,  like  M.ix.26. 

t  xiii.  123. 1  ff.  {kofayavasand  valkcUadMrinl) ;  xiii.  146. 46,  55  ff.  Hus- 
band, wife,  and  children  must,  however,  obey  the  parents  and  do  the 
litter's  bidding,  whether  right  or  wrong,  iii.  214.18  ff.  In  respect  of  eat- 
ing with  or  after  the  husband,  the  Sutras  make  a  geographical  distinc- 
tion :  Vfis.  xii.  31  (forbidden) ;  B.  i.  1. 2.  2  ff.  (a  southern  custom).  But 
when  guests  are  present,  the  wife  always  eats  after  them,  as  Draupadi 
does  in  iii.  50. 10.  Compare  also  i.  158. 22  ff.,  and  ib.  3-4,  *  wife,  son,  and 
daughter  exist  only  for  the  man's  sake,'  etc.  The  Sutras  say  that  pro- 
tected and  pregnant  women  are,  however,  to  eat  first  (G.  v.  25 ;  Ap.  ii. 
2.4.11-18:  cf.  M.  iii.  114-116). 

\  ii.  64. 3.  In  respect  of  lying,  *  some  think  a  wife,  a  husband,  a  priest, 
and  a  pupil  should  be  punished  for  that  sin  ;  but  some  (say)  no  (to  this 
rale),'  xiii.  44. 21-22.  Compare  xii.  121.60:  *  mother,  father,  brother, 
wife,  and  priest — these  must  not  go  unpunished  by  the  king.' 


Digitized  by 


366  E.  W.  Ilophins, 

replies  as  above,  adding  that  magic  is  to  be  applied  against  ene- 
mies alone,  not  as  love-philters ;  a  good  wife  avoids  egotism, 
wrath  ;  waits  on  her  lord,  etc.  (much  as  above),  and  so  wins  nis 
love:  she  does  not  joke  and  mock;  she  receives  him  gMy 
with  a  seat,  water,  and  kind  words  when  he  returns  from  the 

^*'women  are  aU  guarded  in  the  later  Epic,  but  specially 
wives  To  guard  them  is  to  guard  one's  self  from  jealousy; 
they  are  not  to  be  trusted,  even  if  ^ood;  '  even  a  mother  of 
sons  does  not  reflect  on  duty ;'  some  it  is  said,  bono^f 
sDflftthe  mother;  but  wives  should  obey  mother,  father,  and 
huVbafli:  '  I  can  find  no  other  laws  so  hard  as  the  ternble  laws 

WrfiMa^een-eal  ™le  that  women  are  not  to  be  executed 
/  •••  oAfl  ^A  ^ff^  repeated),  yet  the  'terrible  law  for 
(e.  g.  ill.  of  gfr  -^^^^  an  adulteress  shall  be 

women'  enjoms  to  the  lat^' Pf^'^^^  ^Yvat  impUed  by  simple 
slain  m  a  ^^'^  ™«°XJ  ^^'simple'  or'as 

vadha  or  execution.    Death  ...  tor- 

'variegated'  in  the  ^^^u  code,^^^^^^^^^^^^ 
ture,  was  the  one  selected  for  falB^^^/   ^  J  othei. 
m  a  public  place  and  had  her  devoS^a  oy    g  ^^^^^ 

prefer  to  have  her  mounted  naked  oK  »         ^  y  j. 

Lough  the  viUage.  The  Epic  is  free>-  toTw 
have  m  mind  the  regulation  that  women  X^,  ^  g^ve  op- 
and  lay  greater  stress  on  the  caste-order  in^  '  ^^^^^ 
tional  punishments,  such  as  the  above  ot  ridn^  r^^^  general 
sleeping  for  a  year  in  a  pit  filled  with  c^^^-^^Ml^Uy .  the  wife 
Epic  rule  is  that  the  seducer  gets  the  greater  p3p  ^^^^  ^j^^g  g 
receives  one-third  the  penalty  imposed  on  .  ^^^^t-J 

priest:  a  cattle-fine,  or  fasting  with  ascitic  rules,  Y^^g  ^j^^  ^jg 
But  without  caste  or  ^^/^^^-restrictions,  we  alsoV  gi^^uld  be 
that  a  guarded  wife  who  has  committed  adulter^^^  jg  tied 
eaten  by  dogs,  while,  as  in  the  law-books,  the  ilj  adultery 
upon  an  iron  couch  and  roasted.  In  the  case  %g  man's; 
with  the  Guru's  wife,  the  stress  of  punishment  is 

 Vor  cattle- 

*iii.238. 13  {mantras  are  for  enemies,  magic  for  them  or  bears 
diseases  :  *  I  know  the  bull  whose  urine  smelling  the  barren  points 
calves,*  iv.  10. 14,  etc.).  The  mvlapracara  here  inveighed  again»Fomen 
to  an  extended  practice  ;  it  is  spoken  of  as  the  samdcdra  of  bad%ielity 
(loc.  cit.  7  ft.).  Pativratdtva  is  the  name  given  to  the  perfect  \ 
of  women  whose  husbands  are  gods  to  them,  xii.  860. 10,  etc.  Vj; 

f  The  first  quotations  in  iii.  12. 68  (with  the  pim  on  jdyd)  and  i. 
xiii.  104. 188.  The  last  in  iu.  305. 5,  17,  8.  In  ib.  206  20-80,  even  a  pritF* 


I  xii.  165. 42  ff .    In  ib.  53  twelve  years'  penance  is  allotted  for  priesH 
murder,  but  probably  payment  of  cattle  is  meant  here ;  ge^a,  *  the  rest,^ 
i.  e.  two-thirds  of  the  nne,  the  seducer's  penalty. 
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he  is  also  roasted.  He  is  subsequently  reborn  as  a  wolf ;  or, 
according  to  Mann,  as  a  jackal.* 

Death  as  the  penalty  is  implied  in  the  ordeal  by  iire  in  Site's 
case ;  the  suspicion  of  adultery  must  be  removed  by  entering 
fire,  as  a  test  of  purity.  In  the  real  Epic  story  the  wives  are 
of  80  perfect  a  character  that  they  do  aa  they  please,  except  in 
theory  and  aphorism.  That  social  converse  witn  men  was  quite 
open  and  natural  has  already  been  pointed  out. 

The  Hesiodic  and  Manatic  metaphor  of  a  wife  as  a  field,  and 
the  whole  levirate  doctrine  han^ng  on  this  metaphor,  is  well 
known  to  the  Epic.  The  wife  is  a  'pure  field,'  and  'on  the 
husband's  field  shall  he  raise  fair  offspring.'  A  curse  falls  on 
sonless  women,  and  the  sonless  husband  goes  to  hell.  Hence 
levirate  marriages.  We  find  also  that  adopted  daughters  are 
like  own  daugnters  in  the  matter  of  marriage:  the  second 
method  of  raising  a  fictitious  son,  illustrated  by  Arjuna  at 
Manipura.t 

*  Caste  order  is  not  given  in  our  text  as  a  factor.  Compare  xii.  165. 
68  flf.  (M.  xi.  177).  Compare  khddayet  (M.  viii.  871),  khddayet  (G.  xxiii. 
16),  and  cvabhis  tdm  ardayet  sarhsthdne  bahuvistare  (loc.  cit.)  All  the 
original  harshness  is  preserved  in  Ag.  P.  226. 42,  hhartdraih  langhayed 
yd  tdih  ^dbhil),  sarhghdtayet  striyam ;  and  ib.  257.  65,  the  murderess  is 
killed  by  drowning.  For  the  other  citations,  compare  xii.  165. 49  with 
the  alternatives  of  M.  xi.  104-105  following ;  also  xui.  141. 26  ff. ;  104. 21. 
In  xiii.  122. 9,  we  learn  that  tapcus  alone  frees  from  this,  old  and  new 
mixed  together.  In  xii.  85. 20-25,  the  adulterer  or  *  robber  of  wives' 
does  penance  for  a  year.  Compare  also  xiii.  28.  61  ff.  ^the  prayoktar), 
and  ib.  13. 8,  *  murder,  theft,  ang  adultery,'  the  three  sms  of  the  body. 
All  members  of  the  Guru's  family  being  venerable  (i.  77. 7-8),  it  may  be 
that  an  early  distinction  arose  between  simple  adultery  and  that  with 
the  teacher's  wife,  especiallv  as  the  youth  lived  with  the  teacher.  But 
apparently  the  older  general  law  was  that  an  adulteress  should  be  eaten 
by  dogs  and  the  man  burned.  The  Sutras  add  that  the  man  should 
be  castrated.  Adultery  with  a  low-caste  woman,  by  the  same  author- 
ity, renders  one  liable  only  to  a  year's  penance  (G.  xxiii.  32 ;  Ap.  i*  9. 
27. 10-11).  A  distinction  is  also  made,  as  in  Manu,  between  women 
guarded  and  unguarded,  but  there  is  no  Aryan  limit  here  (G.  xii.  2  ;  Xp. 
li.  10. 26. 20 ;  M.  viii.  874),  except  in  the  case  of  Aryan  woman  and  slave 
(Ap.  ii.  10. 27. 9).  Outcasting  is  the  penalty  for  adultery  with  female 
relatives  and  the  Guru's  wife  in  G.  xxi.  1-8 ;  Vas.  i.  20,  etc.  The  roast- 
ing, castrating,  etc.,  are  here  limited  to  offense  with  the  Guru's  wife, 
though  denied  by  some  (G.  xxiii.  8  ff.,  *  father  only') ;  Vas.  xx.  18 ;  Xp. 
L  9. 25. 1-2;  i.  10. 28. 15-16  (Harita  opposed).  So  killing  by  dogs  is  re- 
served here  for  the  Aryan  woman's  adultery  with  a  man  of  low  caste 
(G.  xxiii.  14-15 ;  Vas.  xxi.  1 ;  M.  viii.  871 — 2,  caste  implied). 

t  k§etram  punyam,  i.  74. 52 ;  niyuktal).,  i.  105. 17  (the  man,  not  the 
woman  is  here  *  commissioned ');  curse  on  barren  women,  xiii.  127. 13: 
of.  ib.  129.  1  ff.  The  sons  of  all  sorts  are  given  in  the  late  passage  xiii. 
48,  49  (=  M.  ix.  160,  x.  10,  etc.) ;  the  daughter,  in  xiii.  49.  24 :  cf.  ib.  12. 
It  is  said  that  commission  is  lawful  at  a  woman's  command,  or  with 
the  Guru's  wife.  I  may  add  the  converse  of  this  rule  on  the  man,  that 
the  women,  except  at  natural  seasons,  is  for  once  svatantrd.  But  the 
levirate  is  forced  upon  her  by  her  obedience  (i.  122. 19-30).  The  law  ^ves 
sixteen  years  from  maturity  as  the  time  for  appointing  a  widow  {Vas'. 
xvii.  59).  The  Epic  legends  are  too  well  known  to  need  detail :  Pandu's 
appointment  of  the  gods ;  the  case  of  Bhishma,  etc.   The  first  form  is 
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Woman's  property.  The  simplest  rule  is  given  thus :  Hhree 
people  have  no  property — a  slave,  a  son,  and  a  woman.'*  From 
this  to  the  statement  in  the  pseudo-Epic  that  the  amount  of 
inheritance  which  a  woman  may  claim  is  '  three  thousand '  is  a 
long  step.  This  later  view  holds  in  brief  the  following  posi- 
tion :  the  daughter  inherits  in  default  of  sons ;  the  son  of  the 
daughter,  dwuhitra^  may  also  inherit;  the  woman  takes  the 
gifts  given  at  marriage  as  her  own  property ;  the  wife,  with  the 
above  limitations,  is  the  legal  owner  oi  what  her  husband  may 
leave  to  her ;  the  wife  may  make  free  use  of  what  her  husband 
has  given  to  her ;  it  is  *  the  fruit  of  enjoyment ' ;  but  she  may 
not  touch  her  husband's  property ;  at  the  wife's  death,  her 
daughter  of  highest  caste  inherits  what  the  mother  has  got 
from  her  father ;  the  king  may  not  confiscate  the  property  of 
women  left  unprotected.f 

As  it  is  evident  that  these  provisions  for  women's  property 
are  mere  legal  verses  incorporated  into  the  pseudo-Epic,  we 
must  revert  to  the  'no-property'  rule  as  the  law  of  the  earlier 
poem.  In  point  of  fact,  however,  we  have  no  property  of 
women  discussed  in  the  tale  except  incidentally,  as  aflfected  by 
the  disposition  of  the  wife  lost  as  a  stake  in  gambling,  whicn 
scene  alone  shows  that  the  woman  herself  and  her  nominal 
possessions  were  her  lord's,  to  do  with  as  he  plea8ed.:|: 

Divorce  was  scarcely  necessary,  unless  we  extend  the  mean- 
ing of  the  word.  If  a  woman  sinned  lightly,  she  could  be 
'  overmarried ' — that  is,  superseded ;  but  her  wedding  connec- 
tion was  not  annulled.  It  is  formally  stated  that  one  should 
not  separate  from  his  wife.§ 

to  appoint  the  brother  of  the  dead  man  ;  then  any  one  of  the  family  ; 
then  during  the  man's  life.  Finally  the  priest  is  appointed.  The  priest  is 
the  substitute  in  the  later  rule,  reminding  us  of  Mandeslo's  experience  in 
finding  that  all  girls  were  ^ven  to  the  priests  on  arriving  at  maturity, 
and  none  were  fit  for  marriage  till  used  by  the  priests  :  rather  far  from 
the  Vedic  ideal,  na  qe^o  anyajdtam  (R.  V.  vii.  4. 7).  The  Buddhistic  law 
permits  a  man  to  marry  his  brother's  widow,  and  also  his  living  wife's 
sister ;  but  to  marry  his  dead  wife's  sister  is  unbecoming  (Sparks,  notes 
on  the  Buddhist  law,  i.  7). 
*  V.  38. 64 ;  i.  82. 22 ;  ii.  71. 1 :  all  like  M.  viii.  416. 

t  Compare  xiii.  45. 10  ff.  =  M.  ix.  130  ff . ;  ib.  46. 2  =  M.  iii.  54 ;  ib.  47. 
28-25  :  cf .  M.  ix.  198-200  (Manu's  nirhdra  is  here  apahdra ;  nd  ^pahdram 
striydfy  kuryuh) ;  in  23,  trisahasraparo  ddyafi  striydi  deyo  ahanasya 
vdi,  bhartrd  tac  ca  dhanarh  dattam  yathdrham  bhoktum  arhati.  Last 
quotation  in  xiii.  61. 25.    For  pensioned  widows,  see  above,  p.  107. 

X  Into  the  legal  points  of  strldhana  I  cannot  here  enter,  but  may 
refer  to  the  essay  of  JoUy  already  quoted  for  the  legal  view,  and  to  the 
Puranic  rule  giving  six  kinds  of  property  to  women,  Ag.  P.  255.  30 ; 
209.22,  27.  In  this  work,  221.  20  ff.— 23  and  223-226  treat  especially 
of  women,  generally  from  the  same  jjoint  of  view  as  the  law-books, 
but  here  any  woman  without  distinction  attains  heaven  by  entering 
*  her  husband's  fire.' 

5^  xii.  270.  27,  na  patnith  vihareta  ndrim.  The  commentator  (see  M. 
ix.  46,  80-81,  83)  compares  Ip.  u.  5. 11. 12-14  (Vas.  xiii.  49  ;  xxi.  9-10), 
saying  that  vibhajeta  is  meant. 
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On  the  treatment  of  the  wife,  two  tales  may  show  the  prac- 
tical teaching.    The  second  is  absurd,  but  worth  reading. 

*  There  came  a  guest  to  a  poor  man's  cottage ;  he  was  very 
hungry.  They  gave  him  food,  and  he  ate  it  afi  and  was  hun- 
^y.  Then  the  nouseholder,  knowing  the  guest-law,  gave  the 
stranger  his  own  share.  But  he  ate  it  and  was  hungry.  Then 
the  wife  would  give  her  share  also ;  but  the  householder  broke 
the  guest-law,  saying:  'nay;  thou  art  Tvearied  and  hungry; 
eat,  wife,  for  the  beasts  and  insects  protect  their  wives ;  thou 
also  shalt  not  suffer '  (xiv.  90. 38  ff.).  '  Jamadagni  was  a  priest 
who  used  to  amuse  himself  by  shooting  arrows ;  his  wife  ran 
after  them  and  picked  them  up.  Once  she  remained  a  long 
time.  When  she  returned,  he  demanded  why  she  had  been  so 
long  collecting  the  arrows.  She  answered  :  the  sun  was  very 
hot;  my  head  burned,  my  feet  were  tired.  Then  he  said,  did 
the  sun  dare  ?  I  will  shoot  the  sun.  Therefore  he  shot  at  the 
sun,  but  could  not  hit  it,  on  account  of  its  speed.  But  he  knew 
that  at  noon  the  sun  stands  still  one  half  a  wink  ;  and  he  said, 
in  that  wink  I  shall  hit  it.  But  the  sun  became  frightened, 
and  said,  do  not  shoot  me,  I  am  useful  to  thee ;  I  bring  the 
clouds  and  rain  and  fruit.  Then  Jamadagni  decided  not  to 
shoot.  But  he  said,  show  me  how  I  may  protect  my  wife 
when  she  runs  about  collecting  arrows.  The  sun  said,  make  a 
shade  and  hold  it  up ;  make  leather  covers  and  put  them  on 
!ier  feet.  Thus  Jamadagni  invented  umbrellas  and  sandals, 
and  his  wife  ran  after  his  arrows  without  harm'  (xiii.  95.  2  ff.). 

Another  tale  makes  the  world,  depopulated  by  warriors,  grow 
again  by  virtue  of  marriages  between  priests  and  women  of  the 
warrior-caste.  The  period  was  one  of  great  felicity,  as  the 
uihabitants  in  this  second  creation  were  devoid  of  hist,  and 
even  the  animals  were  virtuous,  opposed  to  the  unbridled  sin 
of  the  earlier  era.  The  story  may  be  nothing  but  a  moral  on 
the  good  influence  of  priests.* 

The  Mother. — Little  as  we  see  of  women  in  this  light,  we 
cannot  but  admire  the  attitude  held  by  the  heroes  toward 
Pritha,  or  in  fact  any  scene  where  the  mother  occurs.t    She  is 


*  i.  64. 5  ft.  The  story  is  often  repeated.  Compare  i.  104. 5  ;  123. 3  ff . ; 
•rii.  228.  50  fif.  In  xii.  207. 40,  the  Kali  age  first  sees  marriage.  The  later 
condition  of  wifehood  in  the  period  of  child-marriage  is  well  illustrated 
by  the  tale  of  Dharmavyadha,  whose  daughter  is  given  away  to  a  young 
man,  and  ,i8  obedient  to  him  and  to  his  sister,  till  the  latter  says  some- 
thing disagreeable  about  her  father,  on  which  she  runs  home  crying  to 
her  papa :  Var.  P.  8.  The  same  Purfi^ia  uses  vivdhasamagrtih  kf  tvd  as 
*  preparing  for  the  wedding,'  Var.  P.  22. 44. 

f  Pritha,  Gandhari,  and  the  other  mothers  of  the  Epic  are  looked 
upon  with  the  greatest  veneration.  A  passing  touch  shows  this  on  the 
wedding-night  of  the  Pfindus.  We  find  the  new-made  bride  sleeping  at 
the  feet  of  flie  heroes;  their  mother,  before  them  {purastdt),  at  their 
head,  1. 192. 9. 
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holy,  as  the  f atlier  is ;  the  children  mast  obey  her  as  they  obey  - 
him.    She  is  to  be  guarded  by  her  son,  and  protected  by  him 
when  her  husband  is  dead.    'More  elevated  tnan  heaven  is  the 
father ;  more  venerable  than  earth,  the  mother.'    She  is  again 
said  to  be  the  most  venerable  of  all  persons.* 

Whether  father  or  mother  deserve  more  respect  is  the  only 
Question  allowed  on  this  point.  Women  as  mothers  are  identi- 
ned  with  the  earth,  as  man  is  with  the  creator.  So  it  is  said  in 
one  place  that  the  mother  surpasses  the  father;  in  another, 
that  the  father  is  better  than  the  mother.f  The  eldest  sister  is 
regarded  as  a  mother,  and  so  too  the  brother's  wife,  if  one  has 
been  nursed  by  her.  This  corresponds  to  the  fatherly  position 
occupied  bv  the  eldest  brother.:|:  The  mother's  curse  is,  it  is 
said,  one  tor  which  there  is  no  antidote,  although  all  other 
curses  rmj  be  averted  (i.  3Y.  4).§ 

The  Widow. — As  seen  above,  the  son  protects  his  widowed 
mother.  Among  those  with  whom  one  abould  not  engage  in 
business  are  sons,  brothers,  a  widow,  and  a  son-in-law  (v.  37. 30). 
The  self-immolation  of  Madri,  although  she  is  described  as  ^  re- 
solved on  heaven'  (i.  126. 30),  is  merely  that  of  a  favorite  queen. 
Nothing  would  indicate  that  a  common  woman,  or  a  woman  of 
priestly  caste,  ought  to  die  on  her  husband's  pyre.  I  I  showed 
above  that  this  custom  probably  originated  with  royalty,  and  was 
in  the  beginning  confined  to  one  wife.^^  The  emphasis  with 
which  the  ide^  time  of  old  is  referred  to  as  one  'when 
there  were  no  widows'  (i.  109. 11)  would  imply  an  undue  num- 
ber at  the  time  of  the  writer.  So,  too,  the  remark  that  '  all 
men  run  after  a  widow '  shows  the  widows  as  a  frequent  and 
disturbing  element  in  society.** 

*  iii.  m  85  ;  V.  88. 74 ;  i.  105. 82 ;  xii.  65. 17  ;  iii.  818.  60  {mdtd  gurutard) ; 
i.  196. 16 ;  xii.  108. 8  flf. ;  xiii.  104. 145.  In  the  two  last,  the  mother's  will  is 
law,  although  it  be  wrong  or  hard.  Compare  Taitt.  Up.  i.  11,  *  thy  mother 
shall  be  to  thee  as  a  god.'  CJompare  also  G.  ii.  51 ;  Vas.  xiii.  48 ;  Ap.  i. 
10. 28. 9,  etc. 

t  xii.  108. 17,  24,  and  xiii.  105. 15  (=  M.  ii.  145) ;  compare  ib.  106. 65 ;  xii. 
190. 15  ;  108. 25  ;  297. 2.  The  mother  and  father  are  each  *  lord  of  their 
children 'by  i.  105.  82. 

t  xiii.  105. 19-20  (jye^^hd  mdtfsamd  bhagini) ;  sisters  without  children 
live  in  their  brothers'  house,  v.  83.  70. 

§  Eldward  Thomas,  in  his  essay  **0n  the  Position  of  Women  in  the. 
E^t  in  Olden  Time,"  not  imparting  much  of  value  for  India,  would 
prove  a  metronymic  custom  oi  naming  children.   As  shown  above,  p. 
105,  this  is  only  partially  true. 

I  In  the  drama,  the  suttee  of  a  Brahman  woman  is  expressly  said  to 
be  a  sin  (Mfcch.,  Act  x).  In  the  ordinary  burial  of  xii.  298.  38,  the  Epic 
knows  notfdng  of  this  practice  ;  the  support  of  widows  is  implied  ib. 
228. 40. 

IT  Jolly  thinks  the  practice  began  with  *  the  lower  castes,'  but  adds  as 
a  suggestion  *  the  warrior-caste  (loc.  cit.,  p.  448). 

** '  All  men  run  after  a  woman  who  has  lost  her  husband,  as  birds  run 
after  food  let  fall  on  the  ground,'  i.  158. 12.  It  is  added  that  she  should 
die  before  or  with  her  husband. 
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In  harmony  with  its  general  character,  the  Epic  both  knows 
and  ignores  Suttee.*  We  must  undoubtedly  make  geographi- 
cal distinctions,  as  well  as  those  of  time.  Bumell  says  thut  the 
custom  is  more  common  in  the  Gujarati  records  than  in  the 
south,  where  they  are  '  only  to  be  found  in  the  Telegu-Canarese 
country.'  He  says  'the  custom  has  never  been  common  in 
southern  India'  (Fakeoff.,  p.  78,  120).t 

In  Epic  law,  a  second  husband  is  forbidden,  whether  the  lirst 
husband  be  dead  or  alive.:]:  The  Epic  story  ignores  such  a  rule. 
Damayanti  as  a  grass-widow  finally  seeks  renige  in  a  neighbor- 
ing kmgdom,  and  serves  the  queen's  daughter,  on  condition 
that  she  shall  not  have  to  eat  leavings  or  wash  feet  or  speak  to 
men ;  if  a  man  desire  to  marry  her,  he  shall  be  fined  and  then 
slain.  In  the  same  way  Erishnd,  in  the  late  fourth  book,  be- 
comes the  companion  of  the  wife  of  Virata  on  exactly  the 
saine  conditions,  as  a  sdirindhri  or  maid.§ 

Except  in  the  case  of  a  sati^  women  refrain  from  suicide, 
although  they  generally  threaten  to  kill  themselves  when  dis- 
appointed. .  They  mention,  as  means  of  executing  their  threats, 
hanging,  fire,  water,  and  poison — ^but  they  always  continue  to 
live.l 

Queens  are  as  independent  rulers  comparable  with  slaves  in 
like  capacity ;  alluded  to,  but  disparagingly,  as  rulers  very  unde- 
sirable :  '  wnen  a  woman  is  the  ruler,  men  sink  like  stone-boats' 
(above,  p.  136,  note).    Women's  kingdoms  seem  far  off  and 


•See  above,  p.  172  ff.,  and  i.  74.46,  mftam  bhartdraih  sadhvy  anu- 
gacchatif  the  Keneral  rule. 

f  I  might  add  in  connection  with  this  suicide  of  the  woman  that  the 
^iva  faith  demands  the  same  of  the  man  in  the  Puranic  period  :  agnim 
pravv^ie  yas  tu  rudralokarh  sa  gacchati,  Vayu  P.  i.  21. 66.  So  Ealanos? 
The  Epic  condems  the  dtmaJid  puman,  male  suicide,  i.  179. 20 ;  so  also  the 
law,  Ap.  i.  10. 28. 17 ;  VSs.  xxiii.  14  ft. ;  G.  xiv.  12  ;  M.  v.  89  ;  so  Puranic 
law  in  general,  Ag.  P.  157.  82 ;  drama,  Utt.R.,  Act  iv.;  Mfcch.,  Act  i. 

X  i.  104. 34r-37.  The  law  *  from  now  on '  is  thus  given  by  Dirghatamas, 
with  the  addition  that  the  woman's  property,  however  nch  she  may  be, 
would  only  cause  her  to  become  vfthabhogd^  or  an  unlawful  enjoyer 
(commentator  as  puihyoga),  A  second  husband  is  recognized  in  law, 
e.g.  Vfis.  xvii.  19, 20  ;  M.  ix.  175,  but  with  disapproval.  Even  the  vir- 
tuous DamayantI  pretends  to  marry  a^n,  implying  the  usage. 

§  iii.  65. 68 ;  iv.  9.  32-36.  A  set  term  is  appointed  by  the  law-books  for 
a  grass-widow  to  wait  for  her  husband's  return,  three,  six,  twelve,  etc. 
years  being  specified:  G.  xviii.  15  ff . ;  M.  ix.  76 ;  Vas.  xvii.  75  ff .  (five  years). 
In  Pritha's  position  we  have  a  glimpse  of  the  extraordinary  morality 
allowed  in  a  woman,  provided  she  be  a  childless  wife.  Compare  the 
definition  in  i.  123. 77,  wd  'tcLQ  caturtham  prasavam  dpatav  api  vadanty 
uia,  atal}  pararh  svdirini  sydd  handhakH  pancame  bhavet.  The  line 
seems  drawn  at  four  legitimate  children  got  ojr  other  than  the  husband ; 
after  that  the  woman  is  reprehensible.  This  is  given  as  a  proverb,  and 
not  only  in  application  to  Fritha. 

I  Gk>mpare  Damayanti  and  Uttara  in  iii.  56«  4 ;  xiv.  69. 9.  The  mei^ 
are  as  extravagant :  compare  iii.  7. 6,  with  '  the  sword '  added  in  a  like 
vain  threat. 
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foreign,  and  are  grouped  as  such :  '  the  barbarians,  the  Ya- 
vanas,  the  Chinese,  and  those  that  live  in  a  woman's  kingdom ' 
(iii.  51.  25). 

Women-warriors  are  aa  unfamiliar  as  independent  queena. 
Only  Drupada's  boy-girl  upholds  a  legend  which,  if  it  means 
anything,  nieans  that  a  child  was,  thougn  a  female,  brought  up 
as  a  boy,  and  became  a  warrior.  The  figure  of  this  warrior 
seems  too  intimately  connected  with  many  scenes  to  allow  us 
to  suppose  that  it  was  invented  as  an  excuse  for  Arjuna.  The 
child  *  was  bom  a  girl  and  became  a  boy,'  for  its  parents  pro- 
claimed it  as  a  son. 


*  vi.  119.  34,  atribhdvdc  ca  gikhaiyjtinafy ;  vi.  107. 81,  yathd  'bhavac  ca 
stri  purvam  pagcdt  puihstvaih  samdgatah  (compare  ib.  106). 


ADDITIONS. 


p.  108,  note,  on  dhvdyaka,  as  judge,  xii.  76.6,  compare  Muir,  Ind. 
Ant.  iii.  238. 

p.  108,  first  line  of  note,  compare  BtQiler  on  G.  x.  17, 18. 
p.  121,  note  *,  add  pitvd  kdildtakam  madhu  in  vii.  112. 62. 
p.  123,  note  f,  compare  Ap.  G.  S.  vii.  18. 1. 

p.  238,  on  position  of  knight,  add  vii.  156. 120,  rathamadhyasthtify. 

p.  240,  on  varutha,  against  commentator  as  quoted,  note  ayasmayo 
varuthcUj.  in  vii.  48. 5,  and  compare  the  iron  car  of  a  demon,  ib.  167. 39. 

p.  243,  on  dhvaja,  note  indrakUa  (in  C,  indrajdla),  part  of  staff,  in 
vi.  59. 122  :  compare  note  on  p.  298. 

p.  257,  on  horses,  note  Krishna,  beautiful  *  as  a  mare  of  Kashmere/  in 
iv.  9. 11,  fcdfmtri  'va  turaifigaml. 

p.  266,  on  tusks  of  elephants,  add  caturdanta  iva  dvipah,  vii.  16. 19. 

p.  271,  note  J,  on  bow-string,  add  i.  225. 21. 

p.  802,  fourth  line  ;  in  R.  the  yantra  are  raised ;  in  Mbh.,  the  {'otaghni. 
p.  364,  on  phratriogamy  :  in  i.  104. 10,  the  wife  of  one  brother  objects 
to  union  with  the  second  only  because  she  is  enceinte. 
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CORRECTIONS. 


p.  58,  abbreviations,  for  A,  P.  read  always  Ag,  P. 

p.  77,  lines  7  and  8  from  foot,  transpose  the  lines. 

p.  79,  note,  line  15,  after  below  read  p,  ISJ^, 

p.  80,  last  line  of  note,  for  Par.  O.  S.  read  Pardg.  Smfti. 

p.  96,  note,  line  6,  for  explained  read  unexplained ;  lines  8,  20,  30,  for 
pp.  76,      80  read  respectively  pp.  78,  74,  8S. 

p.  97,  line  27,  for  hind  read  hhid. 

p.  99,  note  *,  the  quotation  is  from  R.  vi.  51. 58. 

p.  118,  note  +,  line  4,  for  p.  77  read  p.  79. 

p.  116,  note  I,  line  12,  dele  41, 20, 

p.  121,  note  t,  line  1,  for  Hi.  15.  li  read  Hi.  15. 14, 

p.  128,  note  f ,  line  2 :  Apastamba  means  here  the  verse  of  Ap.  as  in- 
terpreted by  the  commentator  (see  p.  122,  note  J,  line  3) ;  for  recogni- 
tion of  state  gambling-tables  should  have  been  written  recognition  of 
royal  revenue  from  state  gambling-tables. 

p.  126,  line  21,  for  legal  read  early. 

p.  127,  note  f,  line  12,  for  p.  45  read  p.  83. 

p.  129,  line  2,  for  once  read  oum. 

p.  132,  note  §,  line  4,  for  pp.  77,  87  read  79,  88;  ib.,  line  9,  for  thirtieth 
read  thirteenth, 
p.  137,  note  J,  line  2,  for  O.  S,  read  Smrti, 
p.  156,  line  2,  for  and  falsely  read  tlien  falsely. 
p.  177,  note  t,  line  15,  for  above  read  about. 
p.  199,  note,  line  2  from  top,  for  viii.  (160. 43)  read  vii. 
p.  208,  note,  read  dsddya ;  vdmam  .... 
p.  227,  note  *,  for  241  read  Ag.  P.  241- 

p.  288,  note  *,  line  6,  for  the  yugaHidhara  read  Yugarhdhara. 

p.  240,  note  1[,  dele  and  vii,  16. 31. 

p.  302,  line  4,  for  over  read  at  (see  additions). 
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The  chief  topics  will  be  found  In  the  table  of  contents.  The  Index  contains  the 
minor  subjects  and  such  further  elucidatory  references  to  the  primary  topics  as  are 
not  indicated  by  the  table  of  contents.  The  numbers  sif^nify  pages. 


Abortion,  887. 

Adultery,  107,  118,  866  flf. 

Age,  of  manhood,  110,  137,  169 ;  of 

wonaanhood,  841  ff. 
Ages,  114. 
Agriculture,  108. 
Ambassador,  151  (162  ff.). 
Aristocracy,  108,  185. 
Army,  94,  185,  190,  196  ff.,  201,  221. 
dtatdyin,  187,  281. 
a^nif  297. 

Assembly,  see  council. 
Autonomy  of  towns,  186. 
Beef,  eaten.  120. 

Battle,  appearance  of,  225, 822 ;  laws 

of,  227. 
Boasting,  288,  817. 
Brihaspati,  129, 181, 165, 182, 202  ff., 

207,  219,  226. 
Burial,  171,  870. 

Capital  punishment  (see  adultery, 
drinking,  thieves),  184,  336. 

Castes,  78 ff.,  80,  87, 92, 106, 168, 838. 

Cattle,  80  ;  branding  of,  166. 

Cavalry,  224  (262  ff.). 

Charioteer,  95  (251  ff.). 

Cbastity,  118,  884  ff.,  387. 

ChUdren,  889,  840. 

Circuit  of  state,  131 ;  circles  of  bat- 
Ue,  253,  284,  286. 

Commander-in-chief,  100,  199,  204 ; 
a  kingly  office,  215,  220,  222.  ! 

Commandments,  eight  or  ten,  116.  | 

Consecration  (see  nirdjand)y  145.  | 

Corporations,  81  ff.,  96,  184.  ' 

Council,  99  ff.,  102,  180,  148,  150  ff.,  I 
160.  i 

Court  of  law,  182  ff. 

Courtiers,  99,  149.  i 

Crimes  (see  abortion,  adultery, 
murder,  thieves,  vices),  inexpia- 
ble, 94,  887. 


DaAcing,  118,  121,  177,  826, 829, 884. 
Deserter,  slain,  189. 
Dialects,  82. 

Drama,  112,  125,  177,  829,  884,  344. 
Dress,  105,  170,  806,  317,  841,  848  ff., 

865,  .869. 
Drinking,  121,  177. 
Election,  of  king,  143 :  of  husband 

or  wife,  167  ff.,  359  ff. 
Family,  origin  of,  185  ;  rule  of,  189 ; 

wife  of,  854 ;  order  in  battle,  198. 
Farmers  and  traders,  74,  76,  80  ff., 

92,  94,  96,  97. 
Fate,  187,  816. 
Father  (see  Guru),  141,  870. 
Fighting,  as  a  law,  187. 
Foreigners  (see  Kurus),  96,  98,  247, 

389;  Yavanas,  75,  186,  212,  295, 

305. 

Gamblers,  121  ff.,  149. 
Games,  125,  840. 
G&thas,  69,  327. 
Genealogies,  69,  329. 
Gods,  815,  816. 

Guards  of  army,  200,  205,  221,  252, 
261. 

Gun-powder,  299  ff . 

Gurus,  137, 142, 153  ff.,  155, 161, 870 ; 

wives  of.  337. 
Hair,  193,  307,  332. 
Hereditary  succession,  137,  183. 
Horses  (see  cavalry  and  sacrifice), 

color  of,  91,  245,  257  ;  255  ff. 
Hunting,  119. 
Uayafyy  83. 

Judges,  102,  128,  182. 

King,  82,  95,  136 ;  titles  of,  79,  113 ; 
origin  of,  99  ff.,  113  ff.;  deified, 
114,  158 ;  daily  life  of,  129. 

Kurus  of  the  North,  75,  96. 

Lamps  in  battle,  214. 

Land-ownership,  87  ff. 
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Levirate,  346,  355,  367,  371. 

Literature,  108,  111,  112. 

Lords  of  realm,  99. 

Love,  334 ;  love-charm,  366.  ^ 

Lying,  124,  365. 

Magic  (308  fif.),  312,  865  ff.  - 

Mahabharata,  origin  of,  58  ff.,  324  ; 

fifth  Veda,  112. 
Marriage,  110, 167  ff.,  341  ff.,  355  ff.; 

price,  845  ff. 
Means,  the  four,  etc..  126,  182.  - 
Megasthenes,  59, 88, 98, 124, 136, 171, 

174,  190,  843,  347. 
Mercy,  86,  229. 
Military  authorities,  202. 
Moral,  laws,  104, 115  ff.,  123  ff:,  231 ; 

responsibility,  132. 
Mother,  369  ;  brother  of,  141. 
Mourning,  188. 
Mules  in  war.  259. 
Murder  (see  dtatdyin),  113,  386,  865. 
Music,  170,  199,  818  ff. 
Names,  105,  166,  364. 
nlrajandy  148,  176,  177. 
Officers  (see  council),  of  king,  84  ff., 

95,  101,  128;  of  war,  203,  221. 
Ordeals,  138. 
Outc^tes,  337. 
Poison,  111,  178,  277. 
Polyandry,  polygamy,  170,  354. 
People-caste,  73  ff.,  79,  94. 
Priests,  72,  88,  79  ff.,  92,  96,  103, 

150  ff.,  154,  158,  172,  184  ff.,  198, 

248,  325,  328,  353. 
Prognostications,  314. 
Queens,  136,  371. 
rathani4o,  238. 
Realm,  divided,  77,  83,  127. 
sabhd,  148. 

Sacrifice,  horse,  147  ;  human,  138. 

galihotra,  202. 

Salutation,  75, 106,  337. 

Qankhalikhita  rule,  155. 

^ataghniy  298,  300. 

Sex,  cause  of,  335. 

Slaves,  73,  97,  848,  354  ;  of  war,  107, 

387 ;  as  kings,  186. 
Sons,  114,  138. 

Spies,  152,  184, 198,  200,  254  ff. 

Suicide,  871. 

f  ara,  99  ff.,  222,  808. 


Suttee,  172  ff.,  371. 
I  svayaihvaray  see  election. 
'  Tacitus,  100,  113,  128,  191,  223. 
1  Taxes,  86  ff.,  89,  90,  91. 
j  Teacher,  see  Guru. 
!  Thieves,  79,  184,  m. 
1  Towns,  77,  96, 136,  174  ff. 
I  Tribute,  91. 

triveiiu,  242. 

Uganas,  129,  181, 198,  202,  311. 
utsedha^  305. 

Vasishtha,  73,  75,  152,  159,  (179). 
Vedas,  111,  112,  188,  865;  Atharva, 
312  ff.,  318 ;  dhanurveda.  111,  808. 
Vengeance,  188. 

Vices  (see  drinking,  gambling, 
hunting,  lying,  crimes,  women), 
117,  889. 

Victory,  115, 159,  816. 

vinaya,  159. 

Villages  (see  towns),  animals  of, 
119 ;  as  gifts,  172 ;  custom  of,  864. 
Vows,  283. 
Vr^ala,  168. 

vyiiha,  192, 195  ff.,  201 ;  door  of,  225. 

Warriors  (see  priests,  slaves, 
women),  nobles,  and  common, 
92,  98,  104  ff.,  154,  369;  deriva- 
tion of  name,  114, 186 ;  study  of, 
108  ff. 

,  Weapons,  176,  178 ;  divine,  292, 
'  296  ff.,  813. 

I  Witnesses,  182,  388. 

j  Woman   (see  abortion,  adultery, 

j  chastity,  dancing,  dress,  drink- 
ing, family,  games,  Guru,  mar- 

j    riage,  names,  polygamy,  queens), 

I  purity,  331,  337  ff.;  ideal,  882: 
independence  of,  350 ;  obedience, 
335,  378  ;  honor  to,  364  ;  conduct,. 
365;  guarded,  389,  849  ff.,  366: 
property  of,  868,  871 ;  divorce, 

I  353,  368 ;  eating  with,  865  ;  as  a 
warrior,  372 ;  as  a  vice,  118 ;  poets, 
344 ;  religion  of,  852 ;  second 
wife,  353 ;  second  husband,  371 ; 
wife's  relations,  99 ;  widows,  107, 

I    172,  848,  870. 
yantra,  178,  301. 
Year,  as  month,  842. 
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AMERICAN  ORIENTAL  SOCIETY. 


Proceedings  at  Boston,  IVIaj  6tli,  1885* 


The  Society  was  called  to  order  in  the  hall  of  the  American 
Academy,  at  twenty  minutes  past  ten  o'clock  on  Wednesday, 
May  6th,  by  the  President,  Professor  W.  D.  Whitney,  of  Yale 
College,  New  Haven,  Conn. 

The  minutes  of  the  preceding  meeting  were  read  by  the  Re- 
cording Secretary,  Professor  Toy,  and  approved.  The  general 
order  of  proceedings  was  announced.  Reports  of  the  retiring 
officers  were  then  presented. 

The  accounts  of  the  Treasurer,  Mr.  Van  Name,  were  referred 
to  Messrs.  Dickerman  and  John  A.  Paine  as  a  Committee  of 
Audit,  and  found  correct.    They  are  in  brief  summary  as  follows  : 


RECEIPTS. 

Balance  on  hand,  May  7th,  1884,   $1,087.94 

Annual  assessments  (98)  paid  in,  -  $490.00 

Sale  of  the  Journal,  18.07 

Interest  on  deposit  in  Savings  Bank,      -      -  40.84 

Total  receipts  for  the  year,        -      -      -      -      -     ~  ~   -  548.91 

$1,581.85 

EXPENDITURES. 

Printing  of  Proceedings,  etc.,        -  $169.98 

Paper,  180.00 

Expenses  of  Library  and  Correspondence,     -  18.90 

Total  expenditures  for  the  year,        -                        ~      -  $868.88 

Balance  on  hand.  May  6th,  1885,   1,212.97 

$1,681.86 


The  Bradley  type-fund  now  amounts  to  $994.12. 

The  Librarian,  Mr.  Van  Name,  reported  that  the  Society  had 
received  from  the  Hon.  Eugene  Schuyler  nine  Arabic  manu- 
scripts, among  them  a  beautifully  written  and  illuminated  manu- 
script of  the  Koran  ;  from  Mr.  W.  W.  Rockhill  a  copy  of  the 
"Hundred  Thousand  Songs  of  Milaraspa,"  noticed  in  the  Pro- 
ceedings of  the  Society  for  October,  1884  ;  and  from  the  French 
Government  the  fourth  volume  of  the  Bhagavata  Purana  in  the 
series  of  the  "  Collection  Orientale."  The  other  accessions  were 
chiefly  the  regular  exchanges.  The  total  accessions  amount  to 
nbe  manuscripts,  forty-five  printed  volumes,  ninety-seven  parts 
of  volumes,  and  fifty-three  pamphlets.  The  present  number  of 
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titles  in  the  Society's  library  is,  of  printed  books,  4,296  ;  and  of 
manuscripts,  161. 

For  the  Committee  of  Publication,  Professor  Whitney  reported 
that  the  second  half  of  volume  xi.  of  the  Journal  was  all  in  type. 
It  contained  articles  on  the  Cypriote  inscriptions  of  the  Cesnola 
collection  in  New  York,  on  the  American  Arabic  Bible,  on  a 
Syriac  Lectionary,  and  on  the  Greek  stamps  on  the  handles  of 
Rhodian  amphorm^  found  in  Cyprus,  and  now  in  the  Metropolitan 
Museum  of  New  York,  by  Prof.  Isaac  H.  Hall ;  on  the  professed 
quotations  from  Manu  found  in  the  Mahabharata,  by  Prof.  E. 
W .  Hopkins ;  on  the  unaugmented  verb-forms  of  the  Rig-  and 
Atharva-vedas,  by  Prof.  John  Avery ;  on  the  northern  barba- 
rians in  ancient  China,  by  President  W.  A.  P.  Martin ;  and  on 
the  position  of  the  Vaitana-sutra  in  the  literature  of  the  Atharva- 
veda,  by  Prof.  Bloomfield.  There  remained  to  be  printed  the 
account  of  books  received  and  the  revised  list  of  members,  and  it 
was  hoped  that  all  would  be  finished  a^d  distributed  to  the  mem- 
bers in  a  few  weeks. 

On  behalf  of  the  Directors,  the  Corresponding  Secretary,  Pro- 
fessor Lanman,  announced  that  Professors  Short  and  Hall  and 
Dr.  Ward  had  been  appointed  a  Committee  of  Arrangements  for 
the  autumn  meeting,  and  that  the  same  would  be  held  at  Colum- 
bia College,  New  York,  on  Wednesday,  October  28th,  unless  the 
Committee  saw  tit  to  change  *  place  or  time.  The  Committee  of 
Publication  of  the  preceding  year  had  been  reappointed.  The 
Directors  proposed  and  recommended  to  the  Society  for  election 
the  following  persons : 

As  Corporate  Members — 

Mr.  William  Emmette  Ck)leman,  of  San  Francisco ; 

Mr.  Adoniram  Judson  Eaton,  of  Plymouth,  Mass. ; 

Mr.  Abraham  V.  W.  Jackson,  of  Columbia  College,  New  York  ; 

Dr.  Henry  A.  Todd,  of  Baltimore  ; 

Rev,  William  C.  Winslow,  of  Boston  ; 

Mr.  H.  B.  Witton,  of  Hamilton,  Ontario. 

The  gentlemen  thus  proposed  were  duly  elected. 

The  President  named  as  a  committee  to  nominate  officers  for 
the  ensuing  year  the  Rev.  Messrs.  Dickerman  and  George,  and 
Prof.  El  well.  These  gentlemen  proposed  the  re-election  of  the 
retiring  board  of  officers  without  any  changes,  and  their  proposal 
was  unanimously  ratified  by  the  meeting.    The  names  are  : 

President^  Professor  W.  D.  Whitney,  of  New  Haven; — Vtct- 
Presidents,  Rev.  A.  P.  Peabody,  of  Cambridge ;  Professor  E.  E 
Salisbury,  of  New  Haven  ;  Rev.  W,  H.  Ward,  of  New  York ; — 
Pecording  Secretary,  Professor  C.  H.  Toy,  of  Cambridge; — 
Corresponding  Secretary,  Professor  C.  R.  Lanman,  of  Cam- 
bridge ; — Secretary  of  the  Classical  Section,  Professor  W.  W. 
Goodwin,  of  Cambridge  ; — TreoMcrer  and  lAhrarian,  Mr.  Addi- 
son Van  Name,  of  New  Haven; — Directors,  Professor  John 
Avery,  of  Brunswick,  Maine;  Professor  Joseph  H.  Thayer,  of 
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Cambridge  ;  Mr.  A.  I.  Cotheal,  Professor  Charles  Short,  and  Pro- 
fessor Isaac  H.  Hall,  of  New  York  ;  and  President  Daniel  C.  Gil- 
man  and  Professor  Maurice  Bloomfield,  of  Baltimore. 

The  Corresponding  Secretary  read  the  list  of  members  who  had 
died  during  the  year,  and  gave  some  of  the  facts  of  their  lives 
and  relations  to  the  Society.    The  deceased  were  as  follows  : 
the  Honorary  Members, 

Professor  Richard  Lepsius,  of  Berlin  : 
M.  Adolphe  Regnier,  of  Paris  ; 

and  the  Corporate  Members, 

Mr.  John  W.  Barrow,  of  New  York  ; 

Mr.  Porter  C.  Bliss,  of  New  York  ; 

Rev.  James  T.  Dickinson,  of  Middlefield,  Conn. ; 

Mr.  George  B.  Dixwell,  of  Boston ; 

Rev.  Adolphus  Huebsch,  of  New  York  ; 

Rev.  William  Hutchison,  of  Norwich,  Conn.  ; 

Prof.  Joseph  William  Jenks,  of  Newtonville,  Mass. ; 

Prof.  Lewis  R.  Packard,  of  New  Haven,  Conn. ; 

Hon.  Stephen  Salisbury,  of  Worcester,  Mass.  ; 

Mr.  Charles  Tracy,  of  New  York. 

Professor  Lepsius  was  one  of  the  first  four  honorary  members 
of  the  Society,  and  was  elected  with  Champollion-Figeac,  Ro- 
sellini,  and  Sir  Gardner  Wilkinson,  on  the  fourth  of  October, 
1843  (at  the  sixth  meeting  of  the  Directors),  during  his  absence 
on  his  first  archaeological  journey  to  the  Nile  Valley.  His  great 
achievements  in  -Egyptology  are  a  part  of  the  history  of  our 
time.  Regnier  was  the  pupil  and  friend  of  Burnouf,  and  would 
have  been  his  successor  had  he  been  willing  to  renounce  his  alle- 
giance to  the  house  of  Orleans.  His  later  years  had  been  devoted 
to  the  publication  of  the  collection,  Les  grands  ecrwai7is  de  la 
France ;  but  by  the  fruits  of  his  earlier  labors,  namely  his  work 
on  Vedic  grammar,  and  his  edition,  with  translation  and  com- 
mentary, of  the  Rigveda  Prati9rikhya  (1856-59),  he  has  merited 
well  of  Oriental  studerfts  also.  He  succeeded  Mohl  as  president 
of  the  Soci6t6  Asiatique. 

Mr.  Jenks,  son  of  one  of  the  original  corporators  of  the  Society, 
Dr.  Wm.  Jenks,  was  born  in  1808,  and  was  one  of.  the  very  few 
survivors  of  the  men  named  on  its  first  list  of  members.  He 
graduated  at  Amherst  College  in  1829,  and  was  appointed  chaplain 
and  professor  of  mathematics  in  the  United  States  Navy.  A 
voyage 'to  Egypt  and  the  Levant  quickened  his  already  awakened 
interest  in  Oriental  studies.  Resigning  his  commission,  he  devoted 
himself  to  his  favorite  pursuits  under  De  Sacy.  On  his  return 
he  spent  seven  years  aiding  his  father  in  editing  the  Comprehen- 
sive Commentary  to  the  Bible,  a  popular  work  of  wide  circulation 
and  important  influence.  In  1852  he  was  made  professor  of  lan- 
guages in  TJrbana  University.  The  energies  of  his  middle  life, 
were  devoted  to  an  intense  activity  in  writing  and  publishing 
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teaching  and  lecturing,  and  to  editorial  and  bibliographical  labors. 
He  had  a  good  practical  knowledge  of  about  thirty  languages, 
mostly  Oriental.  He  was  ever  ready  to  impart  to  inquirers  from 
his  rich  stores  of  information,  and  to  help  them  by  suggesting 
schemes  of  study  or  methods  and  routes  of  travel.  His  interest 
in  the  Society  was  active,  of  long  standing,  and  constant  to  the 
end. 

Mr.  Barrow  was  bom  in  London  in  1828,  his  father  and  the 
mother  of  Dickens  being  brother  and  sister.  He  was  educated 
mainly  at  Heidelberg,  and  was  a  pupil  of  Tregelles  and  a  personal 
friend  of  Tischendorf.  Besides  being  a  fluent  speaker  of  the 
modern  tongues  of  Europe,  he  was  a  thorough  scholar:  in  Hebrew, 
Chaldee,  and  the  Talmud,  and  was  deeply  versed  in  New  Testa- 
ment criticism,  a  subject  in  which  he  was  second  to  none  in 
America  save  Ezra  Abbot.  He  was  a  man  of  unusual  business 
ability,  of  wide,  discriminating,  and  disinterested  charity,  and 
altogether  a  very  symmetrical  and  a  great  character. 

Mr.  Bliss  was  born  in  1838.  He  made  journeys  of  exploration 
to  Mexico  and  South  America,  and  occupied  positions  in  the 
United  States  diplomatic  service.  Later  he  followed  journalism 
as  a  profession,  and  wrote  also  many  important  articles  on  biog- 
raphy and  literature  in  Johnson's  Cyclopedia.  He  was  of  remark- 
ably varied  attainments,  and  acquired  languages  with  great  ease. 
The  best  of  his  works  is  a  study  of  the  languages  of  the  Gran 
Chaco  Indians,  published  by  the  Argentine  Republic.  While  in 
Paraguay  in  1858,  he  was  forced  to  submit  to  torture  by  the  tyran- 
nical Lopez,  and  his  career  throughout  was  a  very  eventful  and 
adventurous  one. 

Mr.  Dickinson,  after  a  successful  but  brief  pastorate  in  Nor- 
wich, Conn.,  entered  the  foreign  mission  service  at  Singapore  in 
1835.  Eight  years  were  spent  in  preaching  and  teaching,  and  in 
the  study  of  the  Chinese  and  Malay  languages ;  then,  by  reason 
of  ill  health,  he  returned  home,  and  lived  in  quiet  seclusion  at 
Middlefield,  Conn.  The  account  of  the  Malay  language  in  Ap- 
pleton's  Cyclopedia  is  from  his  pen. 

Mr.  Dixwell  was  bom  at  Boston  in  1814.  At  an  early  age  he 
entered  commercial  life,  and  went  to  Calcutta,  where  he  became 
proficient  in  Hindustani.  He  was  afterwards  connected  for  many 
years  with  the  firm  of  Heard  &  Co.  in  Canton  and  Shanghai,  and 
was  a  diligent  student  of  the  Mandarin  dialect,  which  he  could 
speak  and  write  both  in  the  business  of  the  firm  and  in  his  inter- 
course with  the  natives.  On  his  final  return  home  in  1873,  he 
became  much  interested  in  the  investigation  of  superheated  steam 
and  of  means  for  using  it  safely.  He  also  wrote  upon  subjects  of 
political  economy. 

Rabbi  Huebsch  was  a  learned  Hungarian,  very  proficient  in 
Hebrew,  Arabic,  and  Syriac,  who  was  called  to  the  New  York 
Congregation  Ahawath  Chesed  in  1866,  and  became  a  great 
power  for  good  among  his  people.  He  published  a  Hebrew  trans- 
lation of  part  of  the  Peshitto  version  of  the  Old  Testament  with  a 
Hebrew  commentary. 
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Rev.  Wm.  Hutchison  graduated  at  Yale  College  in  1854,  and 
went  out  in  1858  to  Constantinople  to  establish  a  mission  in 
Turkey.  The  condition  of  his  wife's  health  compelled  him  to 
return.  In  1865  he  became  principal  of  the  Norwich  Free 
Academy y  and  filled  this  position  faithfully  and  honorably  till  his 
death. 

Professor  Packard  was  bom  in  1836.  He  graduated  at  Yale 
College  in  1856,  and  continued  his  studies  at  Berlin  under  Boeckh, 
Bekker,  Haupt,  and  Kiepert.  At.  the  age  of  30  he  received  his 
appointment  as  professor  of  Greek  at  Yale.  The  Transactions  of 
the  American  Philological  Association,  of  which  he  was  president 
in  1881,  contain  a  number  of  elaborate  essays  by  him.  In  1883 
he  was  sent  out  as  director  of  the  newly  founded  School  of  Clas- 
sical Studies  at  Athens,  became  very  ill  on  the  way  thither,  and 
died  soon  after  his  return  home. 

Hon.  Stephen  Salisbury,  of  Worcester,  Mass.,  had  been  a  mem- 
ber of  our  Society  since  1860.  He  was  one  of  the  oldest  members 
of  the  Massachusetts  Historical  Society,  for  forty-four  years  a 
member  of  the  American  Antiquarian  Society,  and  for  thirty 
years  its  president  and  principal  benefactor. 

Mr.  Tracy  graduated  at  Yale  College  in  1832,  and  achieved  a 
prominent  position  at  the  bar  of  New  York  City. 

Reports  of  letters  of  interest  to  the  Society  were  given,  and 
some  extracts  were  read.  Dr.  Toy  told  of  the  travels  of  Dr.  Ward 
in  Mesopotamia,  of  his  successful  explorations  for  sites  favorable 
for  archaeological  research,  of  the  prospect  of  valuable  finds  here- 
after, and  of  the  sickness  of  his  companion.  Dr.  Sterrett,  at  Bagdad. 
It  was  proposed  that  measures  be  taken  to  set  forth  to  the  proper 
authorities  the  desirability  of  establishing  a  consulate  of  the 
United  States  at  Bagdad  ;  and  further,  that  a  scheme  be  consid- 
ered for  the  raising  by  England,  France,  Germany,  and  the  United 
States  of  a  joint  purse  for  excavations,  Turkev  to  be  a  partner 
without  contribution,  and  the  antiquities  to  be  divided  among  the 
five  parties. 

With  reference  to  his  correspondence  with  Prof.  Long  and  Dr. 
Ward,  Prof.  Hall  reported  as  follows  : 

A  letter  from  Prof.  Albert  L.  Long,  received  just  as  I  was  starting  for 
the  meeting  of  the  Society,  states  that  the  Greek  MS.  noticed  by  me  in 
the  Proceedings  of  the  meeting  at  Baltimore  in  October,  1884,  is  now 
his  property,  and  he  proposes  to  collate  it  thoroughly.  Also,  that  he 
has  found  a  fragment  of  a  Syriac  MS.* of  the  Gtospels,  containing  a  por- 
tion of  Luke,  written  in  fine  large  Estrangela,  on  stout  vellum.  He 
transcribed  a  few  lines,  which  appear  to  me  to  be  of  the  Harklensian 
version,  though  I  have  had  no  opportunity  to  compare.  It  is  not 
Peehitto,  but  is  in  the  style  of  the  Harklensian,  at  least.  He  enclosed  a 
scrap  of  parchment  from  a  like  MS.  One  side  contains  portions  of 
Matthew  xvi.  18,  19,  21,  in  the  Harklensian  Syriac  version.  The  other 
side  seems  not  to  come  from  any  portion  near  it ;  whence  I  conclude 
that  the  scrap  is  from  a  Lectionary  (Jacobite).  It  seems  to  be  the 
only  bit  of  Harklensian  MS.  in  the  country.    The  writing  is  of  the 
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splendid  large  E^trangela  that  was  used  for  several  centimes  in  the 
most  luxurious  MSS.,  and  contains  no  certain  marks  of  date.  It  is  not 
recent,  however.  Prof.  Long  also  adds  that  his  letter  to  Dr.  Bliss,  men- 
tioned in  the  Proceedings,  was  a  hasty  one,  written  in  order  to  induce 
the  purchase  of  the  MS.  when  there  was  fear  of  losing  it,  and  by  no 
means  intended  for  publication,  or  as  the  result  of  anything  but  cursory 
examination. 

In  March  last  I  received  a  package  of  fragments  of  Syriac  MSS.  from 
Rev.  Dr.  W.  Hayes  Ward,  which  he  had  obtained  from  a  monastery  in 
the  TClr  (he  does  not  give  either  the  name  of  the  monastery  or  its  exact 
locality),  which  are  rather  valuable  as  specimens  of  the  writing  than 
for  other  reasons.  I  have  had  time  to  examine  carefully  only  two  of 
them.  Of  these,  one  is  a  leaf  from  a  Lectionary,  in  splendid  Estrangela, 
of  uncertain  age,  containing  portions  of  lessons  from  Matthew,  Luke, 
and  John.  This  leaf  was  15  x  10^  inches  in  dimension,  written  in  two 
columns,  28  lines  to  the  column,  letters  i  inch  high,  with  the  long 
strokes  reaching  i  inch  farther  above  and  below.  One  side  contains  the 
quire  nimiber,  6.  The  rubricated  title  to  one  of  the  lessons  is  present : 
viz.  "  Lesson  of  the  [l?]lth  Sunday  aftjsr  Easter,  at  vespers.  From 
Luke."  The  figure  I  have  bracketed  and  questioned  appears  to  me  to 
be  10,  and  the  whole  number  11,  but  the  letter  which  represents  it  is 
almost  washed  away.  But  the  doubt  is  small.  The  following  lesson  is 
Luke  xvi*  19-24,  middle  of  the  verse,  where  the  fragment  ends.  The 
version  is  Peshitto,  with  some  unimportant  variations  from  the  printed 
text. 

Another  fragment  is  written  in  old  Estrangela,  apparently  of  the 
eighth  century,  parchment  leaf  9t  x  6f  inches,  two  columns  to  the  page, 
27  to  29  lines  in  a  column.  One  column  and  a  large  part  of  the  next  are 
taken  up  with  the  end  of  a  homily,  whose  subscription,  in  red,  reads : 
**  Ends  the  homily  on  the  love  of  poverty,  which  is  the  thirty-seventh; 
and  it  has  stichi  one  thousand  one  hundred  and  seven  but  the  number 
for  **one  hundred"  is  defectively  written,  and  might  be  merely  the 
letters,  used  nimierically,  for  41,  making  the  number  of  atichi  1041  +  7,  if 
that  were  not  rather  an  absurd  way  of  writing.  The  expression  in  ques- 
tion is  the  connective  trnw?,  the  letter  mim,  and  a  defective  olaf. 

Following  this  is  one  line  of  dots  and  dashes,  and  then  the  title  of  the 
Letter  of  King  Abgar  to  Jesus,  the  letter  itself,  Jesus's  reply,  and  part  of 
a  sentence  of  narrative,  with  which  the  fragment  ends.  In  Hebraica 
for  April  last  is  published  the  text,  but  with  some  errors  both  of  tran- 
scription and  printing,  and  consequent  errors  in  the  translation  as  there 
given.  The  text  of  these  letters  is  quite  different  from  that  in  Phillips's 
Doctrine  of  Addai ;  but  on  recourse  to  the  Greek  text  as  preserved  in 
Eusebius's  Hist,  Eccles,,  i.  13,  I  find  that  the  matter  there  and  that  of 
this  fragment  stand  related  to  each  other  as  original  and  very  close 
translation,  with  a  few  slight  differences.  The  title  to  Abgar's  letter  is 
different  in  the  two,  that  of  the  letter  of  Jesus  is  the  same ;  and  other 
variants  are  found  either  in  different  MSS.  of  the  Greek  text  of  Euse- 
bius  or  in  Latin  translations  of  it.  Were  it  not  for  the  fact  that  the 
Syriac  includes  the  beginning  of  the  sentence  which  follows  the  letter 
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of  Jesus  in  EUisebius,  I  should  say  that  this  is  original,  and  Eusebius  a 
tnuislation.  Still,  the  letters  bear  no  marks  of  translation  from  Greek, 
nor  does  that  following  sentence — ^.which  latter  may  have  been' taken  by  i 
Eusebius  from  the  same  source  as  the  letters  themselves.  Also,  this  MS. 
omits  the  matters  which  Eusebius  inserts  between  the  two  letters.  Still 
further,  the  letters  in  Eusebius  J)ear  most  certain  marks  of  ^having  been 
translated  from  the  Syriac,  independently  of  any  Syriac  version  to  com- 
pare with  it.  E.  g.,  the  expression  Kara  vovv  kdifir/v  is  hardly  fair  Greek 
for  'I  concluded' ;  but  it  exactly  renders  the  familiar  Syriac .iKMUQB 
which  is  actually  found  in  this  MS.  So  ron&pxn^  is  not  very 
common  Greek,  but  it  is  exactly  the  Syriac  2aX2  — which  likewise 
occurs  here  in  the  MS.  (The  MS.  is  much  faded,  and  very  hard  in  spots 
to  decipher,  and  the  Greek  text  enabled  me  to  discover  my  errors  of 
transcription.)  ^ 

I  may  add  here,  with  reference  to  the  note  in  Migne,  tom.  xx.,  p.  122, 
note  61,  about  Ox^xo^iij^  vl6^,  VohanicB  JUius,  Vohame,  EuchamCj  OvxAfioVy 
etc.,  that  the  Syriac  has  ]Mkft02,  which  means  'the  black,*  though 
it  may  be  a  proper  name.  (Migne  omits  it  in  his  text :  but  see  the  note 
above  referred  to.)  It  is  the  common  Peshitto  N.  T.  word  for  *  black,' 
and  apparently  akin  to  the  Greek  avxfi6c  etc.,  though  evxdfia  (or 
or  -fitfc)  would  be  a  natural  Greek  reproduction  as  a  proper  name. 

However,  since  this  work  with  Eusebius,  I  have  received  a  note  from 
Prof.  Theodor  Ndldeke  (to  whom  I  had  sent  a  copy  of  the  Syriac),  which 
says  that  this  MS.  text  is  the  same  with  that  found  in  Cureton's  Ancient 
Syriac  Documents,  except  some  unimportant  variations,  and  is  a  part  of 
the  Syriac  translation  of  Eusebius.  Cureton's  work  I  knew  of,  but 
could  not  find  it,  either  in  New  York  or  in  Cambridge. 

Of  the  other  fragments,  the  most  remarkable  is  a  folio  (two  leaves)  of 
vellum,  each  leaf  rather  over  16  x  11^  inches  in  dimension.  It  is  a  ser- 
vice-book, written  in  most  magnificent  monumental  Estrangela,  lines 
running  across  the  whole  page,  twelve  lines  to  the  page,  letters  |  inch 
high,  with  long  strokes  extending  i  inch  farther  above  or  below.  Un- 
fortunately it  is  very  badly  damaged  by  water,  and  most  of  it  only 
decipherable  with  great  difficulty.  One  ornament,  just  below  a  line 
whoUy  occupied  with  the  words  for  *  Hosanna,  Hallelujah,'  is  in  green 
and  yellow,  of  the  well-known  woven  pattern,  followed  by  a  rubric  of 
the  i^JBt  for  vespers,  of  a  day  or  feast  whose  name  is  mutilated.  What 
follows,  to  the  end  of  the  leaf,  is  mostly  decipherable,  but  just  enough 
is  obscured  to  deter  me  from  giving  it  the  necessary  time. 

Next  are  three  leaves  filled  with  ecclesiastical  rules  or  precepts,  with 
numbers  in  the  margin,  rubricated  places,  and  here  and  there  a  Greek 
word  reproduced  in  Greek  uncials  in  the  margin.  These  are  on  vellum. 
Hi  X  7i  inches  in  dimension,  writing  in  rather  old  Jacobite,  two  columns 
to  the  page,  and  39  to  41  lines  to  the  column.  As  a  whole  they  are 
'    much  damaged,  but  a  large  portion  of  them  is  easily  legible. 

Another  vellum  fragment  is  15  inches  wide,  but  only  the  top  of  the 
leaf  is  entire.  It  is  much  damaged,  but  written  in  a  beautiful  old  Jaco- 
bite, nearly  like  the  Estrangela,  but  more  like  the  Beirftt  MS.,  and  may 
date  from  the  9th  century  or  a  little  later.    It  is  written  in  three  columns 
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to  the  page  ;  and  it  is  as  regular  a  piece  of  writing  as  I  ever  saw,  showing 
scarcely  any  of  the  marks  which  distinguish  manuscript  from  type.  It 
is  so  much  damaged  that  I  have  not  yet  tried  to  read  it. 

Then  follows  another  vellum  fragment,  written  in  two  columns  to 
the  page,  each  column  12  inches  long  and  3^  inches  wide  ;  but  the  leaf  is 
mutilated.  The  top  margin  is  2  inches,  wide,  and  the  outer  margin 
The  inner  side  and  the  bottom  are  cut  or  torn  away.  It  is  from  a  ser- 
vice book  for  saints'  days,  with  proper  rubrics.  Written  in  old  Jacolxte, 
much  like  the  last,  in  larger  characters,  and  only  a  little  less  flndy  exe- 
cuted. One  of  the  few  entire  rubrics  present  is  Supplication  of  [the 
feast  of]  my  Lord  James  (or  Jacob)/'  with  the  number  2  in  the  margin. 
The  column  contains  32  lines. 

The  rest  are  on  paper,  written  in  Jacobite,  and  not  very  ancient.  Two 
of  them  are  from  service-books,  in  which  the  rubrics  mark  the  priest's 
part  and  the  people's  response  ;  the  rubric  being  usually  only  the  word 
** priest"  or  ** people.''  Another  pair  of  leaves  is  in  roughly  written 
Jacobite  coarse  script,  faded  and  mutilated,  in  which  a  hasty  look  shows 
supplications  to  the  *'Lamb  that  was  once  offered,  Lamb  that  was 
bound  for  the  sacrifice  of  the  Messiah,  Redeemer  of  the  world,"  etc. 
Another  fragment  of  a  leaf,  in  much  finer  and  better  Jacobite,  and 
apparently  older  ftian  the  other  paper  fragments,  is  from  a  prayer-book, 
but  not  a  single  whole  line  is  present. 

With  reference  to  his  paper  in  the  second  half  of  the  eleventh 
volume  of  the  Journal,  Prof.  Hall  would  add  the  following  note. 

Since  writing  my  article  for  the  Journal  on  the  American  Arabic 
Bible  of  Drs.  Eli  Smith  and  C.  V.  A.  Van  Dyck,  Mr.  Benjamin  E. 
Smith,  son  of  Dr.  Eli  Smith,  has  received  from  Beiriit  a  communication 
respecting  matters  connected  with  that  Bible  and  its  translation,  which 
demands  some  attention.  These  documents  were  a  Report  of  Dr.  Eli 
Smith  on  the  Arabic  Version  of  the  Scriptures,  dated  March,  1844,  made 
to  the  Mission  authorities  or  to  the  Mission  in  the  field  ;  another  Report 
by  Dr.  Smith  on  the  Translation  of  the  Scriptures,  then  in  progress, 
dated  April,  1854 ;  and  a  document  compiled  by  the  present  librarian  of 
the  Theological  Seminary  of  the  Syrian  Protestant  Coll^;e  at  Beirfit, 
and  consisting  largely  of  extracts  from  written  accoimts  furnished  by 
Dr.  Van  Dyck  relative  to  the  Bible  translation ;  in  which  document, 
however,  it  is  not  possible  to  distinguish  always  between  the  compiler's 
own  work  and  the  quotations  from  Dr.  Van  Dyck.  The  two  reports  of 
Dr.  Smith  deserve  to  be  printed  entire,  as  they  supply  a  picture  of  the 
state  of  things  not  elsewhere  to  be  had. 

It  is  clear  that  in  the  Old  Testament  Dr.  Smith  left  a  MS.  translation 
of  the  Pentateuch,  the  prophetical  books  of  Hosea,  Joel,  Amos,  Obadiah, 
Jonah,  Micah,  Nahum,  and  52  chapters  of  Isaiah.  Likewise,  he  had 
printed  16  chapters  of  Matthew,  besides  translating  the  entire  New 
Testament.  It  is  also  true  that  these  printed  chapters  of  Matthew  were 
destroyed ;  but  it  is  the  opinion  of  the  librarian  that  all  Dr.  Smith's 
MSS.  of  all  the  work  that  he  did  on  the  translation  of  the  Bible  are  pre- 
served in  the  Mission  Library,  "  under  lock,''  in  tin  boxes,  and  highly 
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ralued  by  the  Mission.  If  this  opinion  is  correct,  the  story  that  Dr. 
Smithes  BfS.  translation  of  the  New  Testament  was  destroyed  is  untrue, 
and  grew  out  of  the  fact  of  the  destruction  of  the  printed  sheets 
of  Matthew — which,  of  course,  were  destroyed  only  because  of  their 
following  a  Greek  text  different  from  the  ignis  fatuus  of  the  textvs 
reeeptt^s,  I  have  written  to  Dr.  Van  Dyck  to  ascertain  the  exact  state 
of  the  case,  and  shall  doubtless  be  able  before  long  to  present  it,  cor- 
rectly and  clearly.  If  possible,  the  two  reports  of  Dr.  Smith,  above- 
mentioned,  and  the  accounts  formerly  written  out  by  Dr.  Van  Dyck 
and  now  in  the  Mission  library,  should  be  printed  in  extenso.  When  I 
was  in  Beirdt,  all  such  matter  was  inaccessible,  and  I  think  it  was  not 
generally  known  by  the  missionaries  that  such  documents  were  in 
existence.  At  all  events,  I  inquired  pretty  faithfully,  and  was  answered 
in  a  way  such  that  I  could  interpret  it  only  in  that  manner.  The  fifteen 
years  or  more  that  had  intervened  since  the  first  printing  of  the  Bible 
had  been  far  more  productive  of  myth  and  oblivion  than  was  desirable. 

Besides  the  papers  above  mentioned,  an  important  pamphlet  relative  to 
the  electrotyping  of  the  Arabic  Bible  in  New  York  was  published  by 
the  American  Bible  Society  in  1865,  entitled  **The  Arabic  Scriptures.*' 
Especially  valuable  are  I.  Preamble  and  Resolutions  adopted  by  the 
Syrian  Mission  at  the  annual  meeting  held  at  Beirut,  March  30,  1864 ; 
II.  Letter  of  Dr.  W.  H.  Thomson  to  the  American  Bible  Society,  dated 
Beiri^t,  August  80, 1864 ;  and  HI.  additional  statements,  in  each  of  which 
is  a  valuable  historical  item  or  two,  though  much  of  the  matter  is 
declamatory ;  and  [IV.]  estimates  of  cost,  and  formal  action  of  the 
authorities  of  the  American  Bible  Society.  The  addresses  at  the  Bible 
Society  Anniversaries,  about  that  time,  were  eloquent  and  of  great 
value  in  their  place,  but  they  add  no  facts  further  than  the  sources 
already  mentioned. 

Mr.  Rockhill  writes  from  Peking  that  he  is  renewing  a 
suggestion  formerly  made  by  Dr.  Williams  that  the  State 
Department  make  over  to  the  Oriental  Society  a  lot  of  valuable 
Chinese  books  given  by  the  Imperial  government  to  the  United 
States  government,  and  which  have  lain  stored  and  unused  for 
years.  He  announced  his  intention  of  sending  a  parcel  of  Tibetan 
manuscripts  to  our  library,  and  reported  the  establishment  of  the 
Peking  Literary  Society,  which,  with  such  members  as  Arendt, 
Baber,  Bushell,  Edkins,  and  Martin,  was  likely  to  do  good  work 
in  promoting  Oriental  and  literary  studies  in  the  Far  East. 

Mr.  Charies  Theodore  Russell,  Sr.,  of  Cambridge,  said  that  he 
was  confident  that  if  the  facts  were  only  brought  to  the  attention 
of  the  Secretary  of  State  in  the  proper  manner,  they  would  receive 
due  and  prompt  consideration,  and  that  the  works  in  question 
would  be  made  accessible  to  scholars,  in  the  libraiy  either  of  the 
Oriental  Society  or  of  Congress.  On  motion  of  Prof.  Goodwin, 
it  was  voted,  after  discussion,  that  a  committee  of  three,  consisting 
of  the  President  and  two  others  to  be  appointed  by  him,  and  with 
power  to  add  others  to  its  number,  be  authorized  to  consider  this 
matter,  and  take  such  steps  as  it  should  deem  fit  to  bring  about 
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the  desired  result.  The  Chair  appointed  Mr.  Russell,  and  Dr. 
Peter  Parker,  of  Washington. 

Mr.  Russell  moved  that  the  same  committee  be  authorized  to 
consider  the  question  of  the  establishment  of  a  consulate  at  Bag- 
dad and  take  whatever  action  might  seem  judicious  and  feasible 
in  the  premises.    The  motion  was  adopted. 

The  miscellaneous  business  was  finished  at  12.80,  and  the  Soci- 
ety proceeded  to  the  hearing  of  communications.  A  recess  was 
then  taken  from  1  to  2  p.  m.  It  became  evident  later  that  an 
evening  session  would  be  necessary ;  and  so,  after  discussion,  it 
was  voted  that  this  be  held  in  the  Hall  of  the  Academy,  beginning 
at  7.30.  Papers  12-17  were  presented  in  the  evening.  The  fol- 
lowing communications  were  presented  at  the  meeting  : 

1.  On  Naville's  Identification  of  the  city  Pithom;  by  Rev.  L. 
Dickerman,  of  Boston. 

Mr.  Dickenuan  explained  at  some  length  the  reasons  which  led  him 
to  question  the  identity  of  the  store-city  Pithom,  stated  in  Exodus  (L  11) 
to  have  been  built  by  the  children  of  Israel,  with  that  place  of  which 
the  remains  have  been  found  by  the  Egypt  Exploration  Fund  expedi- 
tion under  Naville,  at  Tel-el-Maskhutah.* 

The  evidence  of  ancient  authors  shows  that  Clysma  was  the  port  on 
the  Arabian  Gulf  at  the  eastern  end  of  the  canal  (river  of  Ptolemy  or  of 
Trajan),  and  that  HeroCpolis  was  a  town  on  that  canal,  8f  miles  from 
Clysma!  It  becomes  then  an  interesting  question,  where  the  head  of 
the  gulf  was.  Rosi^re  has  argued  elaborately  that  since  the  beginning 
of  the  historical  period  it  can  only  have  been  where  it  is  now,  at  Suez. 
Lepsius  denies  any  upheaval  during  historic  time,  on  account  of  the  re- 
mains of  an  ancient  canal  traceable  for  some  distance  north  from  Suez. 
Explorers  agree  that  there  are  no  evidences  of  a  recent  sea-bed  in  the 
region.  If  the  land  from  Suez  to  Lake  Timsah  has  been  upheaved  since 
the  Exodus,  it  would  be  strange  if  the  Wady  Tumeilat  was  not  up- 
heaved too.  But  if  the  Wady  had  been  ten  feet  lower  than  it  is  now, 
the  canal  would  have  flooded  the  whole  valley  with  water  from  the 
Nile.  If  the  ** young  man"  stated  by  Lucian  to  have  sailed  from 
Clysma  to  India  found  salt  water  9  miles  from  Tel-el-Maskhutah,  there 
must  have  been  an  upheaval  which  raised  a  few  square  miles  smoothly, 
without  jar,  crack,  or  historical  record. 

The  Septuagint  substitution  of  **Hero6polis  in  the  land  of  Ramses" 
for  the  **  Goshen"  in  the  Hebrew  of  Gen.  xlvi.  28  need  not  have  been 
from  superior  geographical  knowledge  of  the  location  of  a  city,  never 
large,  which  centuries  before  had  ceased  to  exist.  Rosi^re  and  others 
regard  it  as  indisputable  that  the  LXX.  mistook  the  Hebrew  verb  horoth 
*  direct '  for  the  city-name  vpt^^  The  Coptic  version  puts  Pithom  instead 
of  Heroopolis:  whether  from  evidence  that  Pithom  was  the  place  of 
meeting  is  questionable;  they  simply  knew  that  vp^  was  no  fit  transla- 
tion of  horoth.  It  is  not  to  be  supposed  that  they  changed  the  name 
for  the  mere  pleasure  of  using  a  synonym. 

*The  Store  City  of  Pithom  and  the  Route  of  the  Exodus,  by  Edouard  Naville. 
London.    1885.  4to. 
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Mr.  Dickerman  proceeded  to  describe  the  monumental  evidences  on 
which  Naville  bases  his  claim  of  identification.  On  the  inscribed  monu- 
ments discovered  by  him,  he  finds  such  expressions  as  these:  **  the  good 
recorder  of  the  abode  of  Tum;"  **  the  head  of  the  prophets  of  Tum;" 
"  this  abode  was  erected  to  Tum;*'  and  other  the  like.  But  in  all  these 
texts*  pi-Tum  is  the  abode  or  house  or  sanctuary  of  Tum,  and  never 
the  city.  On  all  the  monuments  of  the  time  of  Ramses,  the  time  of  the 
oppression,  there  is  no  mention  of  a  city  Pithom.  The  name  Thuku,  on 
the  contrary,  is  always  accompanied  in  these  inscriptions  either  by  the 
hieroglyphic  determinative  for  *city*  or  by  that  indicating  a  region 
inhabited  by  foreigners.  We  have  no  right  to  spread  the  name  of  the 
temple  over  the  city,  especially  as  the  city  has  a  name  already.  No 
**  city  of  Pithom  "  is  mentioned  save  in  the  badly  mutilated  10th  and 
18th  lines  of  the  Ptolemean  tablet  called  by  Naville  the  "stone  of 
Pithom.^  As  a  parallel  case,  Maspero  (1877)  criticises  the  claim  of 
Brugsch  to  have  found  at  Tanis  the  city  of  Ramses,  because  of  finding  a 
temple  there  to  the  deified  Ramses,  or  a  Pi-ramses,  and  denies  the  right 
of  extending  the  name  of  the  sanctuary  to  the  city,  still  more  of  iden- 
tif3ring  a  Ramses-Tanis  thus  obtained  with  the  Ramses  of  Ex.  i.  11.  An 
argument  valid  for  the  shores  of  Lake  Menzaleh  is  equally  good  in 
Wady  Tumeilat.  Before  Naville  writes  with  so  much  confidence  of 
**  Heroopolis-Pithom,"  he  should  show  in  some  intelligible  connection 
the  words  em  tima  pirtum,  or  jn-tum  nai. 

The  Thuku  of  the  monuments  is  assumed  by  Naville  to  be  the  biblical 
Succoth.  Doubtless  the  Egyptian  th  is  sometimes  transcribed  by  the 
Hebrew  samekhy  and  the  Egyptian  u  or  ut  equivalent  to  the  Hebrew 
oth.  But  philologists— e.  g.  Revillout  in  the  Academy  of  April  4th — 
are  not  enthusiastic  in  the  identification  of  the  two  names. 

Hence,  while  not  impossible,  it  is  also  not  proved,  that  Herodpolis, 
which  is  now  Tel-el-Blaskhutah,  was  once  the  city  of  Pithom,  also  the 
city  of  Succoth,  in  the  eighth  nome  of  Lower  Egypt. 

In  conclusion,  Mr.  Dickerman  called  attention  to  the  value  in  other 
respects  of  the  results  of  the  exploration,  which  make  the  first  work  of 
the  Fund  worthy  of  grateful  remembrance. 

2.  On  Naville's  Identification  of  Pithom;  by  Rev.  Wra.  C. 
Winslow,  of  Boston. 

Naville's  identification  of  Pithom  with  Tel-el-Maskhutah  has  been  dis- 
puted by  only  one  great  Egyptologist,  Lepsius,  and  that  when  he  was 
in  failing  health  and  had  only  imperfect  evidence  before  him.  He 
admitted  the  disclosure  of  a  store-city,  but  believed  it  to  be  the  Raamses 
of  Ex.  L  11 — equally  as  important,  perhaps,  as  Pithom  (cf.  Academy j 
Feb.  28,  1884). 

Naville's  Pithom  is  accepted  as  the  Pithom  of  Ex.  i.  11  by  Brugsch, 
Bevillout,  and  Pleyte,  reflecting  German,  French,  and  Dutch  opinion, 
and  by  Ebers,  Poole,  Maspero,  Rawlinson,  Sayce,  Tomkins,  and  others. 
If  the  unearthed  city  is  not  Pithom,  let  us  dig  further  to  find  what  it  is. 

Mr.  Winslow  reviewed  some  of  the  principal  arguments.  Naville's 
discovery  agrees  with  the  description  of  Pithom  as  a  **  treasure"  or 
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**  store-city"  and  aa  a  "  fortified  "  city.  The  treasure  was  grun,  and  tiie 
walls  were  of  unusual  strength.  The  Pithom  bricks  also  agree  with  the 
ones  described  in  Elxodus :  some  are  made  with  straw,  some  of  Nile  mud 
without  any  straw,  and  some  with  fragments  of  reed — the  "  stubUe  "  of 
our  version  (Ex.  v.  12).  Only  a  few  have  the  royal  stamp,  but  this  is 
natural  considering  the  vast  number  used.  In  the  heart  of  the  lan4«  the 
bricks  were  not  always  stamped  (Birch's  Wilkinson,  L  86,  ii.  2^.  Tom- 
kins  has  shown  that  it  was  uncommon  to  use  mortar  with  crude  bricdc, 
and  yet  this  is  just  what  Naville  found,  and  it  harmonizes  with  the  tra- 
dition of  Ex.  i.  14. 

The  employment  of  the  Israelites  for  constructing  a  fortified  commis- 
sary depot  on  the  frontier  for  the  outgoing  and  returning  armies  of 
Bameses  II.  was  a  natural  and  advantageous  one.  The  identification  of 
Naville's  Pithom  with  Herodpolis  and  Ero  by  inscriptions  found  on  the 
spot  locates  Pithom  at  Maskhutah;  and  the  identification  of  Pithom  with 
Patumos  and  Herodpolis  has  been  made,  for  example,  by  Birch  (Rawlin- 
son,  ii.  826).  Naville  derives  *VLp^  from  ar,  a  term  applied  to  the  keeper 
of  the  storehouse;  and  Tomkins  thinks  that  HPOT  represents  Egyptian 
aru,  'storehouses.*  That  Succoth  (Thuku)  was  the  civil  name  and 
Pithom  the  sacred  name  of  the  same  place  is  a  view  which  would  agree 
well  with  Papyrus  Anastasi  vi.,  which  places  Pithom  in  the  region  of 
Succoth.  Thuku  was  first  the  name  of  the  district,  and  then  the  name 
of  the  capital  thereof. 

The  canal  of  Rameses,  according  to  Herodotus  (ii.  158,  ed.  Wesseling), 
began  near  Bubastis  and  ended  at  Patumos,  in  [on  or  at]  the  Red  Sea.'' 
Even  now  the  marshes  east  of  Maskhutah  become  lakes  at  certain 
seasons,  and  these,  it  is  probable,  were  identical  with  the  end  of  the 
northwestern  arm  of  the  sea. 

A  Latin  MS.  of  the  tenth  or  eleventh  century,  found  at  Arezzo  (see 
Academy,  March  22,  1884),  tells  of  a  lady's  pilgrimage  from  France  to 
Egypt  and  the  Holy  Land,  about  870  A.  D.  This  MS.  says  that  Pithom 
was  on  the  border,  and  adjoined  Ero  or  Hero,  formerly  Heroum,  where 
Joseph  met  his  father;  and  that  the  pilgrim  went  from  Hero  to  Raamses, 
about  twenty  miles  distant.  The  LXX.  made  Joseph  meet  his  father  at 
Herodnpolis  {Qten.  xlvi.  29).  It  thus  appears  that  Herodnpolis  and  Ero 
were  placed  at  the  same  locality  as  late  as  the  fourth  century  of  our 
era.  And  Pithom,  Succoth,  Patumos,  Herodpolis,  and  Ero,  juxtaposited 
as  we  have  seen,  are  supported,  at  least  in  name,  by  the  two  Latin  in- 
scriptions found  by  Naville  in  situ. 

As  for  the  monuments,  the  colossal  hawk  of  black  granite  with  the 
oval  ring  of  Rameses  II.  identifies  that  monarch  as  builder  of  the  city, 
since  nothing  found  antedates  him.  The  statue  of  Ankh-renp-nefer 
identifies  that  person  as  the  lieutenant  of  the  district  of  Succoth,  the 
good  recorder  of  Tum,"  etc.  The  papyri  already  cited  say  that  the 
governor  of  the  district  was  "Atennu,"  and  this  very  title  Naville  has 
found  on  this  statue. 

The  statue  of  Aak,  unearthed  at  Maskhutah,  addresses  *'all  the 
priests  who  go  into  the  sacred  abode  of  Tum,  the  great  god  of  Succoth." 
The  image  of  a  priest  in  white  limestone  witnesses  that  it  was  set  up 
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**  in  the  abode  of  Tom,  the  great  living  god  of  Succoth."  The  priest  is 
called  head  of  the  store-house  "  and  official  of  the  temple  of  Turn  of 
Snocoth."  A  sandstone  fragment  was  found  containing  not  only  the 
cartouche  of  Bameees  II.,  but  also  the  name  of  the  region  in  which 
Pitum  was  constructed,  Thuku."  The  sacred  name  Pi-Tum  (*  sanctuary 
of  Turn'),  or  Pa-Tum,  occurs  fifteen  times,  and  the  civil  name,  Thuku  or 
Suknt,  twenty-two  times  on  the  material  disclosed  by  Naville.  Various 
passages  of  the  Stone  of  Pithom"  bear  on  the  question.  Mention  is 
made  of  Tum  as  <*  god  of  Succoth,''  and  of  the  city  (or  town)  of  the 
temple  of  Tum."  Line  10  connects  Pi-Tum  with  the  canal  of  Ptolemy. 
Line  d8  speaks  of  the  city,"  because  it  it  there  needless  to  repeat  the 
proper  name.  In  line  18  occurs  Pithom-Succoth,  and  both  names  have 
the  sign  determinative  of  a  town — which  agrees  with  the  view  that  they 
are  sacred  and  secular  synonyms. 

3.  On  the  Holy  Houses  from  the  Hebrew  Scriptures;  also  from 
the  original  texts  of  the  Chronicles,  Ezra,  Maccabees,  Septuagint, 
Coptic,  Itala,  Chaldee,  Syriac,  Samaritan,  Talmud,  and  leading 
Raobis;  by  Prof.  T.  O.  Paine,  of  Elm  wood,  Mass. 

Mr.  Paine  said  that  the  work  here  described  was  announced  in  the 
Proceedings  of  this  Society  for  May,  1876,  and  would  be  issued  in  the 
coming  autunm  by  Houghton,  Mifflin  &  Co.  (40  full-page  plates,  folio, 
and  129  figures  scattered  through  the  printed  text) ;  that  his  investiga- 
tions and  making  of  drawings  had  continued  to  the  present  date.  He 
said  that,  according  to  his  restorations  from  the  Hebrew  of  Kings  and 
Ezekiel,  the  outer  court  of  the  temple  was  six  hundred  cubits  square, 
and  the  inner  court  was  four  hundred  cubits  square:  in  both  cases  in- 
cluding the  court  walls.  He  said  that  in  his  first  studies,  dating  from 
Dec.  26,  1852,  and  published  in  1861,  he  had  made  the  inner  court  400 
cubits  square  inside  instead  of  outside  of  the  walls. 

He  stated  that  the  ark  of  the  flood  was  a  gradine  form,  similar  to 
forms  discovered  in  the  regions  of  the  cuneiform  ark-texts;  that  the 
ark  had  a  water-tight  hull,  floating  three  decks  of  cabins,  the  above- 
water  portion  growing  smaller  and  smaller  upwards  in  three  stories, 
like  the  chambers  of  the  singers,  altar,  etc.,  in  ^Ezekiel.  That  the  ark, 
temple,  and  house  of  the  king  were  of  the  same  height,  80  cubits,  the 
apper- portion  in  each  case  being  subdivided  into  three  stories,  with 
windows. 

That  the  tabernacle  of  Sinai  was  identical  in  design  with  tents  dis- 
covered on  the  ruins  of  ancient  Nineveh,  and  like  the  cabin  or  home 
tent  of  the  Arabs  of  to-day  :  the  vertical  walls  being  the  miahkan^  and 
the  sharp  roof,  the  'ohd;  these  two  terms  being  also  applied  to  the 
whole  structure. 

4.  On  the  "thesis"  of  Mr.  Whitehouse,  affirming  Cairo  to  be 
the  Biblical  Zoan  and  Tanis  magna;  by  Prof.  J.  A.  Paine,  of 
Tarrytown,  N.  Y. 

Mr.  Paine  held  this  thesis  (laid  down  and  defended  at  the  last  preced- 
ipg  meeting  of  the  Society:  see  its  Proceedings  for  Oct.,  1884;  Journal, 


Digitized  by  Google 


xiv 


American  Oriental  Society  : 


[Tol.  xiii. 


vol.  xi.,  pp.  ccxV.  fg.)  to  be  wholly  invalid,  every  statement,  considera- 
tion, luid  argument  brought  forward  in  its  support  being  either  mis- 
representative  or  incorrect;  and  he  proceeded  to  refute  it  in  detail  and 
at  considerable  length.  A  much  abbreviated  abstract  of  parts  of  his 
paper  is  as  foUows: 

I.  As  regards  monumental  evidence,  it  is  in  general  passed  nnnotioed 
by  Mr.  Whitehouse,  reliance  being  placed  instead  on  Christian,  Jewish, 
and  Arabic  traditions,  wrongly  construed.  This  is  the  direct  opposite 
of  the  scientific  and  critical  method  of  our  day,  which  puts  the  monu- 
ments above  all  tradition,  even  above  the  Greek  and  Roman  histories. 
Now  the  site  of  SSn,  with  its  city,  is  called  Zoan  by  the  monuments. 
This  is  one  of  the  names  given  to  it  not  by  Egyptians  only,  but  also  by 
Assyrians  and  Hebrews.  The  biblical  **  field  of  Zoan  "  is  clearly  identi- 
cal with  the  Eg3rptian  aokhet  Z'an,  *  field  or  territory  of  Z'an,'  chief 
place  of  the  fourteenth  nome  of  Lower  Egypt,  and  thus  the  San  of  the 
present  day.  This  8okhet  was  the  *  low  country  *  of  the  nome,  the 
marshy  or  pasture  lands  or  Bukolia,  low  in  comparison  with  the  desert 
on  the  south-east,  and  adapted  for  grazing.  The  biblical  aadeh  of 
Zoan"  has  nothing  to  do  with  **  the  technical  term  of  Abulfeda, 
Said"  (Whitehouse),  because  Sa'Td  is  only  a  modem  Arabic  name  for 
Upper  Egypt  on  both  banks  of  the  Nile,  later  even  than  Antoninus  Mar- 
tyr (whence  it  could  not  well  have  been  translated  *  campus '  by  him), 
and  because  the  two  words  have  no  etymological  connection,  their 
resemblance  existing  only  in  their  transliterated  forms.  The  origin  of 
the  name  Zoan  is  Hebrew,  as  that  of  Zar  or  Zor  for  the  site  is  Phoenician; 
the  one  is  a  sign  of  Israelitic  occupation,  as  the  other  of  Tynan  com- 
merce. The  Egyptians  themselves  were  accustomed  to  style  it  the 
**City  of  Foreigners,"  and  to  append  the  determinative  sign  indicating 
the  presence  of  strangers.  The  Egyptian  monuments  and  records  know 
nothing  of  any  Zo&n  at  or  near  Cairo. 

II.  As  regards  Christian  testimony,  this  ** thesis"  misconstrues  the 
narrative  of  Antoninus.  The  Nilometer  visited  by  him  is  made  to  be 
the  one  *'at  Rhoda."  But  it  is  well  known  that  this  was  first  con- 
structed in  A.  D.  716,  a  century  and  a  half  after  Antoninus,  being  an 
Arabic  work,  needed  by  the  inhabitants  of  the  new  city  of  Cairo — a  fact 
which  Mr.  Whitehouse  might  have  learned  from  **  Ma^oudi,"  whom  he 
quotes  in  the  connection.  In  reality,  the  traveller  briefly  sketches  a 
journey  down  the  Nile.  The  "Cataracts  of  the  Nile"  visited  by  him 
are  our  **  first  cataract,"  between  the  island  Philfe  and  Syene  or  Aswan. 
His  **  Nilometer"  is  the  ancient  and  celebrated  one  at  Elephantine,  over 
against  Aswan.  Dropping  down  the  river,  he  comes  to  Esneh,  at  his 
time  the  double  town  of  Latopolis  and  CJontra-Lato.  Its  old  Egyptian 
name  was  Seni.  Apparently,  the  Coptic  Christians  preferred  to  explain 
the  name  Latopolis  in  their  own  way,  instead  of  accepting  the  Egyptian 
and  Greek  derivation  from  the  fish  Latus;  and  so  ascribed  the  building 
of  Lato  and  Contra-Lato  to  the  daughters  of  Lot.  It  matters  little 
whether  Antoninus  records  his  own  interpretation  or  the  local  opinion 
on  this  point;  in  place  of  Latus  we  have  Lot.  He  also  confuses  the 
Babylon  of  Letopohs,  down  the  Nile,  with  one  of  these  two  towns  on 
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either  bank  at  Esneh,  simply  because  he  was  a  stranger,  and  his  infor- 
mation was  insufficient  to  let  him  disting^uish  between  Latopolis  and 
Letopolis.  Further  down,  at  the  boundary  separating  the  Thebald  and 
the  Heptanomis,  he  came  to  the  city  Antino^,  or  Antinodpolis,  built  by 
the  emperor  Hadrian  in  honor  of  his  favorite,  Antinous,  drowned  here; 
its  ruins  still  mark  the  spot  of  the  suicide  and  of  the  splendid  Roman 
town.  Directly  opposite,  the  pilgrim  encountered  Tanis,  the  Tanis  of 
Upper  Egypt.  Lying  under  the  shadow  of  Hermopolis  magna,  it  was 
not  of  considerable  size  then.  The  site  is  still  called  Taneh^  and  the 
mountain  on  the  west  Gtebel  Taneh.  Probably  in  ancient  times  it  was  a 
place  of  much  extent  and  importance,  as  the  Pe-sennw  or  Se-sennu  fre- 
quently mentioned  in  Egyptian  records*  Antoninus  journeyed  through 
its  field  or  territory  on  his  way  down  to  Memphis.  Perhaps  he  deemed 
this  the  campxiA  Taneoa  of  the  Vulgate;  yet,  if  he  did,  it  was  because  he 
had  never  visited  the  true  Field  of  Tanis  magna  at  San  in  the  Delta, 
and,  not  being  acquainted  with  the  greater,  attributed  all  he  knew  to 
the  less.  Then  he  continued  his  voyage  on  the  west  of  the  Nile  down 
to  Memphis.  Of  this  city  he  has  nothing  to  describe,  save  the  wonder- 
ful things  presented  in  a  certain  church  transformed  from  a  temple. 
So  far  as  his  account  goes,  he  did  not  cross  the  Nile  to  Old  Cairo;  and 
as  for  .Cairo  as  Tanis  magna,  it  had  not  yet  been  founded  in  his  day. 
From  Memphis  he  journeyed  ever  downward  and  northward,  by  way 
of  Athribis,  to  Alexandria. 

m.  As  regards  Jewish  testimony,  the  projwunder  of  the  "thesis" 
misconstrues  the  words  of  Josephus.  This  author  calls  Tanis  a  **  town- 
let  "  (iro^x^rfv)  purely  descriptively,  on  account  of  the  reduced  import- 
ance of  the  place  in  Roman  times.  If  he  had  meant  to  contrast  it  with 
another  greater  Tanis,  he  would  have  called  it  Tanis  fUKpa,  Having 
touched  at  Alexandria,  and  having  been  so  strongly  impressed  as  to 
characterize  this  city  as  *'  inferior  only  to  Rome  in  magnitude,"  he 
naturally  belittled  other  places  in  the  region,  to  him  unknown.  But 
the  remains  of  the  Roman  period  lately  excavated  at  San  tell  a  more 
truthful  story,  showing  the  place  to  have  been  no  mean  city  even  in  the 
days  of  Titus;  and  this,  the  best  testimony,  is  to  be  believed.  The  site 
of  Old  Cairo  was  occupied  successively  by  Letopolis,  Babylon  (built  by 
Cambyscs,  B.  C.  525),  Fostat  (Mohammedan):  the  site  has  always  borne 
some  well-known  name,  and  not  Tanis  magna;  and  there  are  no  ancient 
remains  to  warrant  the  /i^/rpo-thesis  of  such  a  predecessor.  San,  on  the 
contrary,  has  always  borne  the  title  "magna;"  the  Egyptians  called  it 
**  the  great  city  of  the  lower  land,"  or  "the  great  city;"  the  Greeks 
gave  it  the  same  epithet— thus  Strabo,  "  the  Tanitic  nome,  and  in  it  a 
city,  fie^cChj  Tavtf "  (xvii.  1.  20);  his  other  Tanis,  near  Hermopolis,  was 
Tanis  fUKpa;  the  whole  land  had  no  third;  no  Tanis  of  any  sort  or  size 
ever  stood  at  or  near  Cairo. 

Again,  the  words  of  Benjamin  of  Tudela  are  equally  misconstrued. 
His  friends  and  editors  acknowledge  that  what  he  has  to  say  of  Egypt 
is  what  he  heard,  not  what  he  saw.  From  the  Tigris,  his  description 
leaps  to  China,  falls  back  to  India,  and  then  jumps  over  to  Aswan  up 
the  Nile — a  flight  of  the  mind,  not  an  actual  journey.    Even  the  gross 
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inaccuracy  of  his  Egyptian  distances  shows  that  he  was  not  recorduig 
personal  observation.  He  makes  no  claim  that  the  Zoan  he  mentions  is 
the  biblical  Zoan;  and  the  non-biblical  Zoan  of  his  legend  is  not  difficult 
of  explanation. 

IV.  As  to  many  well-established  matters,  the  **  thesis*'  and  history 
are  sadly  at  odds.  The  task  is  here  attempted  of  reversing  events  long 
past.  That  Tanis-San  was  the  source  of  Egyptian  dynastic,  and  the 
residence  of  Egyptian  kings,  is  beyond  controversy.  When  Manetho  and 
the  monuments  tell  us  that  the  XVIIth,  XVIIIth,  XXIst,  and  XXIlId 
dynasties  were  Tanitic,  they  mean  that  these  had  their  capital  at  Tanis 
in  S&n;  and  the  record  is  not  open  to  dispute.  That  Ramses  II.  made 
Scln  his  residence  from  about  the  time  of  the  oppression,  and  continued 
to  reside  there  till  the  day  of  his  death,  is  equally  undeniable.  That 
Menephtah  abode  here  till  the  date  of  the  Exodus  is  the  burden  of 
every  indication,  etc.,  etc.  The  many  inscriptions  and  tablets,  the 
great  examples  of  architecture,  the  magnificent  works  of  art,  found 
among  the  ruins  of  San,  prove  the  presence  at  the  site  of  numerous 
rulers  of  Egypt,  from  the  sixth  to  the  thirtieth  dynasty.  That  Tanis  at 
Sin  was  also  the  great  port  of  entry  for  ancient  Egypt,  the  busy  and 
rich  commercial  emporium  of  the  country,  is  not  a  subject  of  question 
or  debate.  To  gainsay  such  a  fact  as  this  is  merely  to  impeach  one's 
own  sense. 

V.  The  author  of  the  **  thesis  "  concludes  with  one  supreme  argument: 
**  Dr.  Birch  has  shown  that  Tanen  was  a  name  for  Memphis  B.  C.  1800. 
Meneptah  II.  had  entrenchments  drawn  to  protect  the  city  of  On,  the 
city  of  the  god  Turn,  and  to  protect  the  great  fortress  of  Tanen  (i.  e. 
Memphis)."  In  other  words  of  the  same  author  elsewhere:  ^'Jablonski's 
fairness  compelled  him  to  give  weight  to  the  objection  that  Zoan  was 
the  Greek  Tanis  at  San-el-Hagar,  the  Peluthim  of  the  Talmud,  although 
it  is  now  known  that  Zoan  was  Memphis,  the  Tannen  of  the  papyrus  of 
Meneptah."  *' Tanis  is  a  nominative  formed  from  Tanin.  The  Tal- 
mudist  followed  the  Tannen  of  the  papyri."  Zoan-Tanis-Memphis  was 
at  the  entrance  of  the  Delta."  The  argument  is  this:  The  city  Tanis 
(Zoan),  at  Cairo  as  a  suburb  of  Memphis,  was  the  Tanen  of  Menephtah, 
by  identity  of  name.— This  is  an  unmitigated  blunder.  The  Tanen  re- 
ferred to  by  Menephtah  was  no  city,  but  a  title  of  the  deity  Ptah  !  The 
added  ''Memphis"  in  parenthesis  (not  in  the  text)  is  an  explanatory 
equivalent  of  **  fortress,"  not  of  **  Tanen."  The  ** papyrus"  spoken  of  is 
really  one  of  the  walls  of  a  court  to  the  temple  of  Amon  at  Kamak, 
bearing  an  inscription  relating  to  the  invasion  of  Eg3rpt  by  the  Greeks 
under  the  XlXth  dynasty,  in  the  reign  of  Menephtah.  The  passage  in 
point,  according  to  the  translation  of  Dr.  Birch,  runs  thus: 

'*To  guard  Heliopolis,  the  city  of  the  god  Tum; 
To  protect  Memphis,  the  fortress  of  Tanen." 

Brugsch's  rendering  is  as  follows: 

**  [He  caused  entrenchments  to  be  thrown  up] 
In  order  to  protect  the  city  On,  the  city  of  the  sun-^od  Tum, 
And  in  order  to  shelter  the  great  foi-tress  of  Tanen  (i.  e.  Memphis).'' 
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Such  parallelism  of  expression  is  very  common;  as  On  or  Heliopolis  is 
the  city  of  the  god  Turn,  so  the  great  fortress  or  Memphis  belongs  to 
the  god  Tanen.  Tanen  is  the  most  frequent  epithet  or  alternative 
appellation  -of  Ptah,  and  carries  the  sense  of  *  shaper,  creator,  father  of 
beginnings;'  even  the  compound  title  Ptah -Tanen  occasionally  ap- 
pears. The  great  fortress  referred  to  is  the  fortification  for  which 
Memphis  was  famous,  and  which  is  often  put  by  synecdoche  for  the 
city  itself:  thus,  the  Great  Bulwark,  the  Strong  Seat,  the  City  of  the 
Wall,  the  Town  of  the  White  Wall  (R.  P.  ii.  94;  viii.  10,  12,  142) ;  it  is 
also  called  by  Herodotus  the  Castle,  and  the  White  Castle  (iii.  13,  19). 

5.  On  the  Canal  of  Joseph  and  other  local  Allusions  to  Middle 
Egypt  in  Genesis  xlix.  ;  by  Mr.  F.  C.  Whitehouse,  of  New  York 
City :  presented  by  the  Corresponding  Secretary. 

Relying  upon  Arabic  and  other  tradition,  Mr.  Whitehouse  presented 
the  following  paraphrase  of  verses  22-27  in  the  **  Blessing  of  Jacob:" 

**  Joseph  is,  as  the  canal  which  hears  his  nartiCy  a  fruitful  branch  of  the 
NiUy  even  a  fruitful  branch  by  a  lake^  whose  branches  run  over  the  wall 
of  the  Libyan  Desert,  The  archers,  even  as  the  hot  arrows  of  the  sun^ 
have  sorely  grieved  him,  and  shot  at  him,  and  hated  him.  But  his  bow, 
curving  in  the  vast  sweep  of  its  waters,  abode  in  strength,  and  the  arms 
of  his  hands  were  made  strong  by  the  hands  of  the  mighty  God  of 
Jacob  (from  thence  is  the  shepherd,  the  stone  of  Israel).*  Even  by  the 
God  of  thy  father,  who  shall  help  thee;  and  by  the  Almighty  who  shall 
bless  thee  with  blessings  of  heaven  above,  blessings  of  the  deep  sea  that 
lieth  under,  blessings  of  the  breast,  and  of  the  womb.  The  blessings  of 
thy  father  have  prevailed  above  the  blessings  of  my  progenitors  into  the 
utmost  western  bound  of  the  everlasting  hiUs  of  the  desert :  they  shall 
be  on  the  head  of  Joseph,  and  on  the  crown  of  him  that  was  separate 
from  his  brethren." 

Professor  Toy  observed  that  there  is  no  reason  to  suppose  that  this 
(Genesis  passage  refers  to  anything  but  an  Israelitish  tribe.  The  Hebrew 
word  rendered  **  branch  "  is  never  used  of  a  stream  of  water. 

6.  On  Superstitious  Customs  connected  with  Sneezing;  by  Mr. 
Henry  C.  Warren,  of  Boston. 

The  varying  superstitious  customs  and  beliefs  respecting  sneezing  are 
rehearsed  at  considerable  length,  and  with  many  references  to  the  lit- 
erature of  the  subject,  by  Tylor,  in  his  Primitive  Culture,  i'.,  pp.  88-94. 
His  observations  extend  to  the  Zulus,  Polynesians,  and  Moslems,  as  well 
as  to  the  Indo-Europeans ;  but  it  is  only  with  the  latter  that  I  at  present 
directly  concern  myself.  The  exclamations,  **God  bless  you,"  '*Gott 
hilf,"  "  Felicitd,"  are  current  even  at  the  present  day.  The  question  of 
this  paper  is,  Why  is  it  commonly  the  custom  for  the  bystander  rather 
than  for  the  sneezer  to  repeat  the  formula  ? 

With  reference  to  this  question,  I  would  call  attention  to  a  Buddhist 

*  An  explanatory  gloss,  equivalent  to  "  from  tins  Fayoum-Avaris  went  out  the 
Hyk-Sos,  who  befriended  Israel."    See  Proc.  of  Soc.  of  Biblical  Archieolo^^y. 
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**  birth-story,"  which,  if  it  helps  us  to  no  conclusive  answer,  is  at  any 
rate  interesting  as  showing  the  antiquity  of  these  superstitions.  This 
"birth-story"  is  one  of  the  many  tales  which  Buddha  told  of  his  for- 
tunes in  previous  existences,  and  is  found  in  Fausbdll^s  Jataka^  ii.  15  ff. 
Fausboll  has  also  translated  the  story  proper,  but  not  the  introductory 
incident.  I  give  the  gist  of  it  in  an  abridged  translation  from  the  orig- 
inal PSli.  The  Bodkisattay  or  one  who  was  to  become  Buddha  in  a  sub- 
sequent existence,  may  be  rendered  by  *  Future  Buddha.' 

"  One  day,  as  the  teacher  [Buddha]  was  seated  preaching  in  the 
Royal  Monastery,  in  the  midst  of  the  four  classes  of  his  disciples,  he 
sneezed.  The  monks  raised  a  shout  and  made  a  great  uproar,  saying, 
*  May  the  Blessed  Lord  live  I  May  the  Buddha  live  I'  The  noise  was 
such  that  it  put  an  end  to  the  sermon.  Said  the  Blessed  One  to  the 
monks,  *  Mendicants,  in  the  case  of  a  sneeze  does  living  or  dying  depend 
on  the  saying  of  *  *  Live  "  ?'  *  No,  indeed.  Lord.  *  *  Mendicants,  you  shall 
not  say  **  Live  "  on  hearing  a  sneeze.  Whoever  shall  say  it,  is  guilty  of 
a  sin  requiring  confession  and  absolution.' 

"  Now  it  came  to  pass  that  the  common  people,  when  they  heard  the 
monks  sneeze,  used  to  say,  *  Live,  reverend  sirs.'  The  monks  had  the 
bad  manners  not  to  reply.  The  people  were  offended,  saying,  '  How  is 
it  possible  for  the  priestly  followers  of  the  Q&kya  prince  not  to  reply 
when  "Live,  reverend  sirs,"  is  said  to  them?'  The  matter  was  an- 
nounced to  the  Blessed  One.  Said  he,  '  Mendicants,  one  could  not  wish 
for  more  superstitious  people  than  are  the  unconverted.  I  consent, 
mendicants,  that  if  any  one  of  you  is  saluted  with  **  Live,  reverend  sir," 
he  shall  reply,  **  Long  live." '  . 

"  The  monks  then  questioned  the  Blessed  One.  '  Lord«  when  did  the 
custom  of  saying  "Live"  and  replying  "Live*'  arise?'  Said  the 
Teacher,  'Mendicants,  the  custom  of  saying  "Live"  imd  replying 
"  Live"  arose  in  ancient  times.'   He  then  related  a  story." 

"  The  Future  Buddha  and  his  father  Gagga  attempted  to  pass  the  night 
in  a  house  haunted  by  a  yakkha  or  ogre.  This  yakkha  had  leave  to  eat 
all  persons  who  entered  except  such  as  said  *  Live '  on  hearing  a  sneeze, 
and  such  as  said  *  Live  thou  also '  on  hearing  a  '  Live.'  He  lived  on  a 
pillar.  Thinking,  *  1  will  make  Gagga  sneeze,*  he  sent  forth  small  dust. 
The  dust  entered  Gagga's  nostrils.  He  sneezed.  His  son,  the  Future 
Buddha,  did  not  say  *  Live  thou ' ;  so  the  yakkha  came  down  to  eat  him. 
The  Future  Buddha  thought,  *  This  must  be  the  one  who  made  my  father 
sneeze,  the  yakkha  who  eats  every  one  that  neglects  to  say  "  Live  "  on 
hearing  a  sneeze.'  So  he  addressed  the  first  stanza  to  his  father : 

*  O  Gagga,  live  a  hundred  years. 
And  twenty  others  added  on  ; 
Let  no  pisacas*  eat  me  up ; 
Live  thou  a  hundred  autumns  yet.' 

*  Observe  that  tho  Future  Buddha  says  pisacas  and  not  yakkhat.  The  pisftcas, 
or  goblins,  were  a  race  of  supernatural  beings  apparently  lower  in  the  scale  of 
existences  than  were  the  yakkhas  (Skt.  ydksa)  or  ogres. 
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The  yakkha,  having  heard  the  Future  Buddha's  words,  said  to  himself, 

*  I  cannot  eat  this  man,  because  he  has  said  Live but  his  father  I 
will  eat/  So  saying,  he  went  to  the  presence  of  Oagga,  who,  seeing 
him  approach,  thought,  *  This  must  be  the  yakkha  that  eats  all  those 
who  do  not  say  **  Live  thou  also/'  I  will  say  so.'  So  Gagga  addressed 
the  second  stanza  to  his  son: 

*  Live  also  thou  a  hundred  years, 
And  twenty  others  added  on  ; 
Let  the  pisacas  poison  eat ; 
Live  thou  a  hundred  autumns  yet.' 

The  yakkha,  on  hearing  these  words,  returned,  saying  thus  to  himself : 

*  These  two  cannot  be  eaten  by  me.' " 

Then  the  Future  Buddha  reprimands,  tames,  and  converts  the  yakkha, 
and  the  story  is  brought  to  a  close. 

At  first  thought  the  English  **God  bless  you"  might  seem  to  be 
uttered  from  purely  altruistic  motives  by  the  bystander  on  behalf  of  his 
friend  the  sneezer.  But,  on  the  other  hand,  there  are  modem  Hindu 
practices  which  indicate  that  the  bystander  (as  contrasted  with  the  man 
whose  sneezing  he  hears)  is  alarmed  for  himself  at  the  unfavorable 
omen,  and  acts  on  his  own  behalf  accordingly.  Thus  a  Hindu  will 
desist  from  a  journey,  or  an  important  piece  of  business,  if  he  hears 
some  one  sneeze.  (See  Panjab  Notes  and  Queries,  June,  1884,  p.  101, 
and  Feb.,  1885,  p.  79.) 

Now  the  chaffy  Pali  story  seems  to  contain  a  sound  grain  of  sugges- 
tion, which  may  help  to  reconcile  the  two  apparently  opposing  super- 
stitions last  noticed.  I  assume  with  Herbert  Spencer  (Principles  of 
Sociology,  i.  344-6)  that  involuntary  actions  like  sneezing  and  yawning 
are  often  regarded  as  showing  that  some  intruder  has  made  the  body 
do  what  its  owner  did  not  intend  it  to  do,"  As,  then,  the  sneezer  is 
possessed  by  an  uncanny  spirit,  his  own  spirit  being  perhaps  driven  out, 
the  superstition  considers  him  helpless.  This  explains  why  he  neither 
prays  nor  deprecates  the  spirit  on  his  own  account  at  first.  The  by- 
stander is  afraid,  because  he  is  in  the  presence  of  a  malign  influence. 
For  this  reason  he  tries  to  come  to  the  rescue  of  the  sneezer's  natural 
self  with  some  phrase  like  '* God  bless  you"  or  '*  Jim,"  which,  although 
worded  as  if  solely  in  behalf  of  the  sneezer,  is  really  motivated  by  the 
bystander's  alarm  for  himself  before  the  threatening  evil  spirit.  The 
sneezer,  then,  with  some  such  phrase  as  **  Thanks,  the  same  to  you,"  or 
**Tvam  pi  jlva,^^  recovers  his  power  over  his  natural  self,  and  accord- 
ingly says  in  his  own  name  to  the  evil  one,  **  Begone  from  us  both." 

Thus,  in  our  Jataka,  it  is  not  the  sneezer  Gagga,  but  the  bystander, 
the  Future  Buddha,  that  speaks  first.  He  says  "Live"  or  **God  bless 
you ;"  and,  from  the  third  line  of  the  stanza,  his  motive  seems  to  be, 
'*  Because  otherwise  I  fear  that  the  pisacas  that  have  hold  of  you  will 
eat  me."  Gagga's  answer,  *'Live  also  thou,"  seems  hardly  more  than 
what  the  Germans  reply  in  the  like  case  :  namely,  "Danke."  By  this 
formula  he  shows  that  he  is  again  in  his  right  mind,  and  his  friend  then 
no  longer  fears  that  the  pisacas  will  attack  him  next,  for  they  are 
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already  banned.  Then  Gagga,  by  his  recommendation  that  the  pisacas 
eat  poison,  so  to  say,  snaps  his  fingers  in  their  face.* 

References  to  these  superstitions  are  not  infrequent  in  Sanskrit. 
Bohtlingk  and  Roth  (s.  v.  k^t)  cite  other  allusions,  from  Caurapafica^ika 
11,  MBh.  xiii.  7684,  etc.  There  is  also  a  story  in  the  Katha-Sarit-SSgaxa, 
chap.  28,  in  which  a  sneezing  superstition  plays  a  rdle.  See  Tawney's 
Translation,  i.  268. 

For  a  man  that  has  sneezed  or  yawned,  AgvalSyana  (Gf hya-«utra  iiL 
6.  7)  prescribes  the  repetition  of  a  pious  text.  Here  the  sneezer  feels 
conscious  that  he  is  not  wholly  overcome  by  the  evil  power  that  caused 
the  sneeze,  and  so  does  sometliing  himself  to  drive  it  off. 

Apparent  exceptional  cases,  finally,  in  which  people  seem  to  regard 
sneezing  as  a  lucky  omen,  may  be  accounted  for  on  the  supposition  that 
they  came  to  misunderstand  the  true  significance  of  the  **  Gk>d  bless 
you  "—namely,  as  a  weapon  against  an  evil  influence — and  imagined  it  to 
be  a  congratulation. 

Prof.  Whitney  remarked  that  the  earliest  mention  known  to  him  in 
Hindu  literature  of  superstitious  practices  in  connection  with  sneezing 
is  found  in  the  Jaiminiya-Brahma^,  at  ii.  166,  and  reads  as  follows : 
tarn  evarh  santarh  devd  abhito  ni§edur :  ayaih  na  eko  mro  *bhut  sa  itthaih 
nyagdt  kva  hhavdma  iti  :  sa  ho  'vdca  na  vdi  vidma  yo  (mss.  ya)  ^hhuvam 
iti  kim  iti  cuk^dmi  vd  ity  :  atha  ha  sma  tatafy  purd  kpitvdi  'txi  mrt- 
yante  :  tarh  ho  "cuJf,  k^hijtve  Hi  tvd  vak^dma  iti  sa  ha  cuk§dtxi  taih  ha 
jive  'ty  ileus  sa  jijlva  :  tasmdd  idam  apy  etarhi  cuk^vdfisam  dhur  jive  Hi ; 
*  Him,  being  in  this  plight,  the  gods  sat  down  about :  **  he  hath  been  our 
one  hero  ;  he  hath  thus  sung  (?) ;  where  are  we?"  He  said  :  **  we  do  not 
know  what  I  have  been  — '*  why?"— **I  want  to  sneeze."  Now  up  to 
that  time,  people  used  to  die  when  they  sneezed.  They  said  to  him : 
**  sneeze  ;  we  will  say  '  live '  to  thee."  So  he  sneezed ;  they  said  **  live  " 
to  him  ;  he  lived.  Therefore  also  at  the  present  time  they  say  "  live  to 
one  who  has  sneezed.'  This  passage  certainly  supports  the  ordinary 
view,  that  it  is  the  sneezer  himself  who  is  reg£u*ded  as  in  danger,  and 
whom  his  friends  save  by  a  good  wish  or  blessing.  The  altruistic  char- 
acter of  the  proceeding  is  suflBciently  taken  away  by  the  implied  under- 
standing that  he  will  do  the  same  for  them  in  a  similar  case :  it  is  a 
social  exchange  of  kind  offices. 

Professor  Hall  observed  that  sneezing  was  a  good  omen  among  the 
Greeks  and  Romans.  So  even  in  the  Odyssey,  xvii.  546.  The  Loves 
sneeze  at  a  lover  as  a  sign  that  he  is  to  be  happy,  in  Theocritus,  vii.  90 ; 
compare  Catullus,  xlv.  18 ;  and  also  Theocritus,  xviii.  16,  the  epithala- 
mium  of  Helen. 

7.  On  some  Manuscripts  of  Ptolemy's  Star-catalogues  ;  by  Prof. 
Isaac  H.  Hall,  of  New  York  City. 

Professor  Hall  exhibited  eleven  photographs  of  manuscripts  of  Ptole- 
my's Star-catalogues,  brought  by  Dr.  C.  H.  F.  Peters,  of  the  Litchfield 

*  For  the  tone  of  the  Pali  expression  visani  pisdcd  khadanttL,  compare  the  worda 
of  the  tortoise  to  the  cowherds,  yusmabhir  bhasma  bfuUcsitavyam^  Hitop.,  p.  1 12.  6, 
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Observatory  of  Hamilton  Ck)llege,  some  two  years  ago,  from  Italian 
libraries,  whither  he  had  gone  for  the  purpose  of  collating,  and  estab- 
lishing the  text  as  accurately  as  possible  for  the  use  of  astrononxers. 
Nine  of  these  were  in  the  original  Greek,  in  cursive  script  of  various 
ages,  one  a  Latin  translation  by  Gherardo  Cremonese,  and  the  remaining 
one  an  Arabic  translation.  As  Dr.  Peters  himself  gave  a  long  explana- 
tion of  the  MSS.,  and  of  his  work  on  Ptolemy's  Catalogue  in  general,  at 
the  meeting  of  the  National  Academy  in  October,  1884 ;  and  as  he  pub- 
lished in  the  proceedings  of  the  Institute  of  Venice,  some  two  years  ago, 
a  brief  account  of  the  material  extant  for  a  critical  edition  of  the  star- 
catalogue,  with  particular  remarks  on  the  special  value  of  the  Arabic 
translation,  it  is  hardly  worth  while  to  go  furtner  into  particulars  here. 

The  spec  miens  were  the  following :  Greek  Codices :  Codex  Venetus 
GrsBC.  cccii.,  fol.  390  h;  ccciii.,  fol.  142 ;  cccx.,  fol.  90 ;  cccxi.,  fol.  201 ; 
cccxii.,  fol.  104  (or  204,  or  304 — obscure) ;  cccxiii.,  fol.  218  ;  Codex  Lau- 
rentianus  Graec.  i.,  fol.  102;  xlvii.,  fol.  188  h;  xlviii.,  fol.  97  h;  Cod. 
Laurent.  Latin,  xlv.,  fol.  ? ;  Cod.  Laurent.  Arab,  clvi.,  fol.  77  b, 

8.  The  Greek  Stamps  on  the  handles  of  Rhodian  Amphorae, 
found  in  Cyprus,  and  now  in  the  Metropolitan  Museum  of  New 
York;  by  Prof.  L  H.  Hall. 

Gen.  di  Cesnola  found  in  Cyprus  some  thirty  complete  amphorae,  all 
with  stamps  on  the  handles,  besides  a  number  of  handles  that  were 
broken  off.  The  vessels  were  chiefly  used  as  packing  casks.  Their 
height  is  about  two  feet  and  a  half,  and  their  largest  diameter  a  foot  or 
more.  They  would  not  hold  liquids  imless  coated  on  the  inside  with 
pitch;  remains  of  figs  and  other  fruit  have  been  found  in  them,  and 
sometimes  salt.  The  stamps  on  the  handles  vary  somewhat  in  their 
purport.  Sometimes  they  have  the  eponym,  the  name  of  the  (Doric) 
month,  the  name  of  the  manufacturer  or  owner,  and  an  emblem;  but 
they  vary  so  much  in  the  character  of  their  legends  that  each  amphora 
or  handle  must  be  taken  by  itself.  The  stamps  on  the  New  York  speci- 
mens are  either  circular  or  rectangtdar;  but  others  occur  of  oval  shape. 
They  are  sometimes  quite  easy  to  read,  but  more  often  rather  difficult. 

The  paper  presented  in  detail  the  description  of  the  stamps,  and  gave 
their  inscriptions,  with  explanations.  It  is  printed  in  full  in  the 
Society's  Journal,  vol.  xi.  (pp.  389-898). 

9.  On  a  Greek  Inscription  from  Tartiis  or  Tartosa  in  Syria  ; 
by  Prof.  I.  H.  Hall. 

This  inscription  is  one  found  on  a  marble  tablet  in  the  Serai  at  TartOs 
by  Mr.  J.  Loytved,  Danish  consul  at  Beir<lt,  and  general  business  man 
of  the  British  schools  under  superintendence  of  Mrs.  Mott.  The  squeeze 
was  sent  by  Rev.  H.  H.  Jessup  of  Beir(it  to  Rev.  R.  D.  Hitchcock,  presi- 
dent of  Union  Theological  Seminary,  who  passed  it  over  to  Prof.  Francis 
Brown,  who  passed  it  over  to  me.  Unfortunately  a  large  portion  of  the 
inscription  has  perished  ;  all  that  remains  being  the  right  hand  side  of 
the  slab  on  which  it  was  cut.  How  much  is  gone  it  is  impossible  to  say  ; 
but  probably  from  one-third  to  one-half  of  the  whole  is  missing.  The 
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ends  of  the  lines  are  all  there,  except  of  the  last.  How  many  more 
lines  there  were  originally,  below,  it  is  also  impossible  to  say.  Nor  is  it 
possible  to  fill  out  the  lines  and  get  a  connected  reading  of  the  whole. 

The  squeeze  is  a  direct  cast,  showing  in  relief  (only)  the  letters  that 
are  intaglio  on  the  stone ;  but  it  is  a  fine  cast,  and  shows  a  beautiful 
piece  of  lettering.  The  length  of  the  fragmentary  lines,  excluding  the 
last,  which  is  but  a  scrap,  varies  from  about  eleven  to  twenty  itich^**. 
The  letters  are  an  inch  high,  very  regular  and  beautiful,  and  of  the 
late  Byzantine  type.  The  alpha  has  the  V-shaped  cross-bar,  the  sigma 
has  the  rectangular  C-form,  the  omega  is  like  an  inverted  mu,  the  xi  has 
the  uncial  form,  as  does  also  the  ddta^  and  in  some  measure  (except  the 
cross-bar)  the  alpha.  The  omicron  is  pointed  at  the  top.  ligaturas 
occur  frequently.  For  ov  occurs  the  common  ligature  ;  ik*  vcw, 
vftYt  v7Ct  f^f  and  vfie  occur  as  ligatures,  made  so  by  using  a  perpendica- 
lar  stroke  as  common  to  two  letters. 

The  inscription  is  an  ecclesiastical  one.  Above  are  two  heads,  one  of 
a  male,  the  other  of  a  female,  saint.  If  these  two  heads  are  all  the 
upper  ornament,  then  about  one-third  of  the  inscription  is  gone.  If 
there  were  three  heads  originally,  then  about  half  of  it  is  gone.  The 
faces  proper  of  these  heads  are  each  about  two  and  a  half  inches  hi^ 
by  two  inches  wide  ;  but  the  aureole  or  other  ornament  makes  them 
each  about  five  inches  in  diameter.  Hanging  at  the  neck  of  the  woman 
is  what  appears  to  be  a  bit  of  a  chain  ;  at  the  neck  of  the  man  is  a 
square  ornament  with  a  little  cross. 

The  space  between  the  lines  of  the  inscription  varies  from  three- 
quarters  to  half  an  inch. 

The  following  is  the  inscription ;  marking  those  letters  which  aie 
united  in  ligatures  by  a  horizontal  line  above  them. 

1  0TZAXAP10TTAI2  nPOSKYNHTAIi: 

2.  .  .  .  EQSTHMENHTIMHnPOSENHNHKTAI 

8.  .  .  .  TOYAriOT  nPO^HTOTZAXAPIOrnPONOIA 

4.  .  .  .  niSKOnOYTOTTO  AETOTAAMnPO 

5.  .  .  .  TQNIEPiiNKANONQNATNAMIN 

6.  .  .  .  H(orI)2nP02:*EYrONTA2  flAPAMHAENOS 
7  2TH2OI»EIA0MENH2  TOIS  EYKTH 

8  N(or  I)irNn0INH^S2<l»P0NIZ0ME  Ni2>rrH 

9  xEiNAEKAinANHrrpiNnpos: 

10.  .  .  .  HPlOfOIK6fnENTEE*EE  112 
11  YT»  I  (or  N,  or  H  ?)  HME  PA  .  .  . 

In  the  last  line  there  are  marks  as  if  an  A  might  have  preceded  the  T. 
The  last  A  is  assumed,  though  only  its  angular  top  is  visible,  which  can 
scarcely  have  belonged  to  a  A  or  A.  The  breaks  in  this  last  line  are  pro- 
voking, because  they  render  it  difficult  to  determine  whether  ioto 
adscript  was  used  or  not :  a  matter  that  becomes  important  in  the  case 
of  noiNH  in  line  8.  In  the  last  line  there  is  also  visible  at  the  end  the 
top  of  a  perpendicular  stroke,  of  which  nothing  can  be  made.  It  is  un- 
certain whether  the  last  line  is  to  be  read  (supplied)  as  AYTH  IIMEPA  or 
AYTHI  llMEPAI  (of  course  TATril  is  to  be  thought  of  as  a  possibility  for 
the  first  word  of  the  two). 
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The  fracture  of  the  left  side  of  the  stone  is  irregular;  line  2  beginning 
one  letter  farther  to  the  left  than  line  1,  line  8  beginning  one  letter  still 
farther  to  the  left,  line  4  even  with  line  2,  line  5  even  with  line  1;  and 
then  the  fracture  slopes  pretty  regularly  to  the  right,  till  the  first  letter 
of  line  11  comes  directly  under  the  seventh  letter  of  line  1.  The  ends  of 
the  lines  are  nearly  in  the  same  perpendicular  line,  except  lines  1  and  2, 
which  end  about  an  inch  and  a  half  sooner  than  the  rest;  and  line  11, 
which  is  a  mere  fragment. 

It  seems  pretty  plain  that  the  general  purport  of  the  inscription  has 
reference  to  the  penance  by  which  the  worshipers  at  the  shrine  or 
church  of  the  holy  prophet  Zacharias  were  chastened,  in  accordance 
with  the  provision  made  by  the  bishop,  by  virtue  of  the  power  of  the 
sacred  canons.  When  the  substantial  offering  was  brought,  and  the 
worshipers  took  refuge  in  no  excuse,  and  paid  the  debt,  and  were 
chastened  by  the  penance,  they  were  to  attend  the  solemn  assembly,  or 
procession,  to  the  house  of  worship,  five  times  in  succession  on  the  same 


Of  the  matters  that  seem  probable,  in  attempting  to  supply  the  miss- 
ing parts  of  the  inscription,  it  seems  that  rov  dylov  tt^o^^-  may  be  pretty 
certainly  supplied  at  the  beginning  of  line  1,  at  beginning  and  -rdrov 
in  the  word  at  end  of  line  4,  -pioic  in  the  word  at  end  of  line  7,  £vkt-  at 
beginning  of  line  10.   Beyond  that  nothing  seems  easily  fixed. 

10.  A  brief  Account  of  some  recent  ABsyriological  Publica- 
cations  ;  by  Prof.  D.  G.  Lyon,  of  Cambridge,  Mass. 

Without  attempting  to  make  a  complete  report.  Prof.  Lyon  described 
some  of  the  more  important  recent  undertakings.  The  Skitschrift  fUr 
KeiUchriftforschung,  under  editorial  charge  of  Drs.  Bezold  and  Hom- 
mel,  has  completed  its  first  volume  (Leipzig,  Otto  Schulze,  1884),  and  has 
issued  parts  1  and  2  of  vol.  ii.  Vol.  i.  contains  articles  in  Qerman,  French, 
English,  and  Latin,  furnished  by  the  editors  and  Schrader,  Sayce, 
Guyard,  Oppert,  Btrassmaier,  Dvofak,  Amiaud,  Jensen,  Pinches,  Ha- 
16vy,  and  Nestle.  Some  of  these  articles  have  been  'published  separately. 
The  one  by  Dr.  P.  Jensen  in  vol.  i.,  no.  4,  and  vol.  ii.,  no.  1,  makes  a 
neat  and  valuable  brochure  of  91  pages,  entitled  De  Incantamentorum 
Sumerico-Aasyriorum  Seriei  quae  dicitur  **  ^urbu"  Tabula  Sexta  (Mona- 
chii,  1886).  Herr  Heinrich  Zimmem  issues  as  doctor-dissertation  Baby- 
Umische  Bttsspsalmen  umschrieben,  'Qberaetzt  und  erkldrt  (Leipzig,  Breit- 
kopf  and  H&rtel,  1885).  This  essay  will  soon  appear  in  enlarged  form  as 
vol.  vi.  of  the  Assyriologtsche  BMiothek  (Leipzig,  J.  C.  Hinrichs),  and 
gives  promise  of  being  one  of  the  most  interesting  of  that  series. 

Dr.  J.  N.  Strassmaier  has  issued  the  fifth  part  of  his  Alphabetisches 
Verzeichniss  der  Assyriachen  und  AkkadiscTien  Wdrter,  etc.,  pp.  769-960, 
and  one  part  more  will  complete  the  work  (Leipzig.  J.  C.  Hinrichs).  In 
the  absence  of  a  lexicon,  that  by  Norris  being  incomplete,  antiquated, 
and  out  of  print.  Dr.  StrasSmaier's  Verzeichnia^  has  special  value  as  a 
concordance.  The  Assyrian  material  in  the  Calwer  Bibellexikon  or 
BQjiUsehea  Handw6rterbuch  has  been  furnished  by  Prof.  Friedrich  De- 
Htzsch,  and  adds  very  greatly  to  tlie  value  of  this  work  (pp.  1086,  Calw 
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^nd  Stuttgart,  1885).  Students  of  Assyriology  are  still  waiting  for  Prof. 
Delitzsch's  long-promised  Assyrian  lexicon,  but  biblical  students  have 
from  his  pen  a  glossary  of  the  Assyrian  words  used  by  Ezekiel,  in  Baer 
and  Delitzsch's  edition  of  this  prophet.  (Leipzig,  1884). 

Dr.  Eduard  Meyer  has  published  vol.  i.  of  his  Qeschichte  des  Alter- 
thums,  about  175  pages  of  which  are  devoted  to  Assyrian  and  Baby- 
lonian history  (Stuttgart,  Cotta,  1884).  The  publication  of  jMut  1  of 
Prof.  Paul  Haupt's  Bahylonisches  Nimrodepos  places  in  the  hands  of 
students  the  original  of  the  larger  portion  of  the  great  poem  commonly 
known  as  the  Izdubar  Epic  ( Leipzig,  J.  C.  Hinrichs,  1884).  A  little  older 
than  the  above  works  is  Dr.  Hermann  Hilprecht's  JFYeibrief  Nebukad- 
nezar*8  I.  (Leipzig,  1883),  a  doctor-dissertation,  which  the  enthusiastic 
young  author  intended  to  develop  into  larger  form. 

In  England,  the  most  important  recent  publication  is  the  second  half 
of  vol.  V.  of  the  Cuneiform  Inscriptions  of  Western  Asia,  plates  86-70 
(London,  1884),  by  Sir  Henry  Rawlinson  and  Mr.  T.  G.  Pinches.  The 
grammatical  papers  and  discussions  of  texts  and  history  given  by  Mr. 
Pinches  in  the  Proceedings  of  the  Society  of  Biblical  Archceology  are 
always  valuable.  His  colleague  in  the  British  Museum,  Mr.  E.  A. 
Budge,  is  joint  author  of  some  of  the  papers,  and  has  also  given  as  vol. 
V.  of  the  "By-Paths  of  Bible  Knowledge"  a  short  account  of  Baby- 
lonian Life  and  History  (London,  The  Religious  Tract  Society,  1884). 

The  paper  read,  by  M.  Josef  Halevy  before  the  sixth  international 
Oriental  Congress,  at  Leiden  in  1888,  has  appeared,  under  the  title  Aper^ 
Chrammatical  de  VAllographie  Assyro-Babylonienne  (Leiden,  E.  J. 
Brill,  1884).  M.  Halevy  denies  the  existence  of  a  Sumero- Akkadian 
language,  and  contends  that  the  many  cuneiform  texts  which  are  gen- 
erally believed  to  contain  such  a  language  are  only  a  secret  writing  of 
the  priests.  The  apergu  is  an  attempt  to  explain  this  hieratic  writing 
in  its  word-formation  and  its  grammar.  This  is  one  of  the  greatest 
questions  connected  with  cuneiform  study,  and  M.  Halevy,  standing 
for  a  long  time  alone,  won  allies  in  the  lamented  M.  Stanislas  Guyard 
and  more  recently  in' M.  Henri  Pognon.  The  posthumous  second  part 
of  vol.  ii.  of  M.  Francois  Lenormant's  Les  Origines  de  VUistoire  appeared 
in  Paris  last  year. 

In  America,  Prof.  Paul  Haupt  has  contributed  to  this  year's  January 
number  of  Hebraica  (Morgan  Park,  III.,  The  American  Publication  Soci- 
ety of  Hebrew)  a  valuable  paper  on  Assyrian  vowels.  He  has  also  given 
in  the  April  number  of  the  same  journal  a  minute  commentary  on  the 
confinement  at  Nineveh  of  a  Kedarene  prince,  related  in  the  annals  of 
Assurbanipal.  Assyriology :  Its  use  and  abuse  in  Old  Testament  Study 
is  the  title  of  an  .entertaining  and  scholai-ly  address  by  Prof.  Francis 
Brown  (New  York,  Charles  Scribner's  Sons,  1885). 

Professor  Lyon  also  announced  as  in  press  a  work  of  his  own  entitled 
an  Assyrian  Manual^  an  aid  to  persons  who  wish  to  begin,  with  or  with- 
out a  teacher,  the  stud^  of  the  Assyrian  language.  The  manual  will 
contain  Assyrian  texts,  partly  in  cuneiform  character,  but  mostly  trans- 
literated, and  also  paradigms,  notes,  glossary,  and  lists  of  cuneiform 
signs.  • 
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11.  On  the  Garo  Language  ;  by  Prof.  John  Avery,  of  Bruns-/^ 
wick,  Maine.  \^'\^^. 

The  Garos*  are  a  rude  aboriginal  tribe  occupying  the  western  extrem- 
ity of  the  range  of  hills  which  forms  the  water-parting  between  the 
valleys  of  the  Brahmaputra  and  Surma  in  the  British-Indian  province 
of  Assam.  Their  neighbors  on  the  east  are  the  Khasis — likewise  an 
aboriginal  tribe— while  on  the  other  three  sides  they  are  bounded  by  a 
population  consisting  mainly  of  Assamese  and  Bengalis.  They  number 
about  109,000,  and  cover  an  area  of  3653  square  miles. 

The  Garos  first  became  known  to  Europeans  near  the  end  of  the  last 
century,  in  connection  with  the  newly  acquired  administration  of  east- 
era  Bengal  by  the  East-India  Company.  The  acquaintance,  however, 
was  chiefly  with  parties  who  came  down  to  the  plains  for  trade  or  to 
plunder  defenseless  villages.  It  is  only  since  1866,  when  a  British  officer 
was  detailed  to  reside  in  their  hills,  that  their  land  has  been  surveyed 
and  their  characteristics  have  been  accurately  observed. 

The  Garo  language  is  one  of  a  numerous  and  loosely  affiliated  group 
of  tongues,  known  as  Tibeto-Burman  ;  and  its  nearest  kindred  are  the 
Pani-koch,  the  Kachari,  the  Deori-Chutia,  and  the  Tipura.  It  was  first 
reduced  to  writing  by  American  Baptist  raissiouaries  less  than  a  score 
of  years  ago,  and  for  this  purpose  the  Bengali  characters  were  used. 
In  1873,  Rev.  T.  J.  Keith  published  a  small  Garo  and  Bengali-English 
dictionary,  and  in  the  following  year  a  grammar  of  76  pages.  These 
works  are  valuable,  but  abound  in  minor  defects.  They,  together  with 
a  Garo  version  of  a  portion  of  the  Scriptures,  constitute  nearly  all  our 
means  for  obtaining  an  insight  into  the  structure  of  the  language,  with- 
out a  visit  to  the  hills  themselves. 

Twenty-eight  characters  were  borrowed  from  the  Bengali  to  represent 
Garo  sounds.  The  number,  however,  is  not  sufficient  to  indicate  all  minor 
differences  of  pronunciation.  The  letters  are :  vowels,  a,  d,  i,  e,  o, 
aiuisj'ura,  visarga ;  consonants,  k,  kh,  g ;  c,  ch,  j;  t,  th^  d,  n ;  p,  ph,  h  or 
m ;  r,  I ;  sh,  8 ;  h.  These  are  sounded  for  the  most  part  as  in  deva- 
ndgariy  but  a  is  heard  as  in  fall  and  th  as  in  th^is.  The  absence  of  the 
sonant  aspirates  is  noteworthy,  and  is  a  feature  shared  with  Tibetan 
and  other  members  of  the  group.  The  letters  fc,  c/t,  ty  j?,  I  do  not  occur 
as  initial  in  true  Garo  words.  The  visarga  is  not  true  to  name,  but 
denotes  a  sudden  cessation  of  utterance. 

Garo  substantives  have  no  grammatical  gender,  and  sex  is  indicated 
by  special  words — as  mande,  '  man,'  meciky  *  woman' — in  the  case  of 
human  beings,  and  by  added  words  for  *  male'  and  '  female'  in  case 
of  the  lower  animals.  All  other  objects  are  genderless.  Plurality 
is  denoted  by  an  added  syllable,  which  is  usually  rang.  This  is  com- 
monly omitted  when  numeral  words  accompany  the  substantive.  A 
singular  feature  of  the  language  is  that  when  a  numeral  occurs  with  a 

*  Since  the  meeting,  I  learn  from  a  printed  extract  of  a  letter  to  Dr.  Rest  from 
Shillong,  that  the  local  goverinnent  of  Assam  is  doing  much  for  the  investigation 
of  the  native  languages.    A  Ti|)nra  vocabular}'  is  printed,  and  grammars  of  the 
Oaro  and  Miri  are  soon  to  appear.  ^ 
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Bubetantive  a  Keneric  particle  is  prefixed  to  the  former,  varying  accord- 
ing to  the  nature  of  the  latter :  thus,  for  human  beings  shdk  must  be 
used,  as  biahd  ahdk  gni,  *  two  children  but  macchd  mang  gni,  *  two 
tigers.'  So  for  round  objects  one  uses  rang ;  for  money,  khap,  pheJ,  or 
gang ;  for  boxes,  tables,  and  the  like,  ge — and  so  on. 

Qaro  nouns  have  declension  by  suffixes,  but  these  are  loosely  attached 
to  the  base  and  may  be  omitted  whenever  the  case  is  clear  from  the 
context.  They  cause  no  euphonic  change  in  the  base  and  are  the  same 
for  both  numbers.  In  the  plural  they  follow  the  plural  sign.  The 
declension  of  ahangy  *  village,'  will  illustrate  the  whole  subject. 


Nom. 

ahang 

*  a  village.' 

Acc. 

shangkho 

*a  village.' 

Inst. 

shangci 

*  with  a  village.' 

Dat. 

ahangnd 

*  to  a  vill^e.' 

Abl. 

( ahangoni  [ 
I  ahangonikho  S 

•  from  a  village.' 

Gen. 

ahangni 

*  of  a  village.' 

fahango 

*  in  a  village.' 

Loc. 

■I  ahangond  ) 
lahangci  or  -cind ) 

*  into  a  village.'  ' 

Voc. 

0  ahang 

*0  village.' 

Nom. 

akangrdng 

*  villages.' 

Acc. 

ahangrdngkho 

*  villages.'      etc.,  etc. 

The  general  plan  of  this  declension  accords  with  that  of  the  Dra vidian 
tongues  of  Southern  India  and  of  the  Scythian  family  in  general.  All 
declinable  Garo  words  have  a  uniform  declension.  If  two  such  words 
stand  in  the  same  case,  the  last  only  takes  the  suffixes.  Since  no  stem- 
forming  suffiLxes  or  internal  vowel-<;hanges  are  required  in  forming 
Garo  substantives,  any  part  of  speech  can  be  turned  into  one,  provided 
the  sense  admits,  by  simply  appending  the  proper  terminations.  Com- 
pound nouns  are  formed  with  great  readiness  and  from  a  variety  of 
elements. 

Adjectives  are  declined  or  not  according  to  the  rule  of  position  just 
given.  They  show  no  agreement  in  gender.  They  have  no  comparison 
in  the  Indo-European  sense  ;  but  to  express  the  thought  that  one  object 
possesses  a  quality  in  a  less  degree  than  another,  the  first  word  is  put  in 
the  dative,  followed  by  the  particle  6d/e,  *  than,'  and  the  second  noun 
follows  with  the  adjective,  to  which  is  appended  a  suffix  bdtd  or  bed. 
Thus,  ahangnd  hate  id  ahang  caribdtd,  *  than  that  village  this  village 
is  small.'  To  express  the  superlative,  one  has  only  to  use  the  word  sig- 
nifying *  all,'  and  say  *  than  all  villages  this  village  is  small.'  Adjec- 
tives are  readily  turned  into  substantives  or  verbs. 

The  Garo  has  the  usual  complement  of  pronouns,  excepting  the  pos- 
sessive and  the  relative.  The  former  is  supplied  by  the  genitive  of  the 
personal  pronoun,  and  for  the  latter  a  participle  or  a  verbal  noun  is 
commonly  used.  The  Bengali  relative  je  ia  sometimes  borrowed,  hot 
other  constructions  are  preferred.  All  the  pronouns,  except  that  of  the 
first  person,  form  the  plural  and  are  declined  just  like  nouns.    The  first 
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person,  dngd,  forms  its  plural  by  change  of  base,  and  has  a  twofold 
stem,  the  one  being  inclusive  and  the  other  exclusive.  Thus  dcingd  is 
*  we '  including  the  person  addressed,  and  cingd  is  *  we '  excluding  him. 

The  structure  of  the  verb  is  in  general  very  simple,  but  not  incapable 
of  some  nice  discrimination  of  thought.  It  has  but  one  voice,  the 
active  ;  and  to  express  passivity,  the  verb  in  the  causative  form  is  used 
impersonally,  the  subject  being  made  the  object :  thus,  to  express  *  the 
rice  is  eaten,'  a  (raro  would  say  mikho  cddtd^  lit.  *  it  causes  to  eat  the 
rice.'  There  is  no  distinction  of  number  in  the  verb,  nor  of  person  ex- 
cept in  the  imperative.  The  three  tense-relations,  present,  past,  and 
future,  are  discriminated  by  suffixes  added  directly  to  the  root  without 
change  of  the  latter.  Past  near  at  hand  and  past  remote  are  distin- 
guished by  separate  forms.  Progressive  action  may  be  indicated  in 
each  tense  by  a  particle  eng,  from  dngd,  *  become,'  inserted  before  the 
tense-ending.  The  verb  has  an  indicative,  imperative,  and  a  rudimen- 
tary conditional  mode,  though  these  are  not  distinguished  by  special 
mode-signs.  It  has  also  two  derivative  conjugations,  a  causative  and  a 
negative.  There' Lb  qne  infinitive  and  three  participles,  two  present  and 
one  past.  One  present  participle  is  used  only  in  a  conditional  sense. 
The  inflection  of  an,  *  give,'  will  illustrate  these  statements. 

Indicative.   Present,  dngd,  etc.,  a7id,  *  I,  etc.,  give.' 

Near  past,  dngdy  etc.,  aiidhd  or  anjak,  *  I,  etc.,  gave  (recently).' 

Remote  past,  drigd,  etc.,  andJidcim,  *  I,  etc.,  gave  (long  ago).' 

Future,  d7igd,  etc.,  angeriy  *  I,  etc.,  shall  give.' 
Conditional.  Past,  dngd,  etc.,  angeneiniy  *had  I,  etc.,  given.' 
Imperative,   naa,  etc.,  an6o,  *give  thou,  etc.' 

ud,  etc.,  ancind  or  ancang,  *  let  him,  etc.,  give.' 
Infinitive,   anna,  *  to  give.' 
Participles.   Present,  anode^  *  if  giving.' 

anod,  *  giving.' 

Past,  ane,  *  having  given.' 
Causative,   dngdy  etc.,  andtd,  *  I,  etc.,  cause  to  give.' 
Negative,   dngd,  etc.,  anjdd,  *  I,  etc.,  do  not  give.'  etc.  etc. 

Each  of  the  above  forms  acquires  a  progressive  sense  by  the  use  of  the 
particle  eng ;  thus,  anengd,  *  I  am  giving,*  etc. 

Compound  verbs  are  extremely  common  in  Gkiro,  not  only  the  sorts 
usual  in  English,  but  the  two  following  unusual  kinds :  1.  When  the 
idea  of  number  is  to  be  emphasized,  a  numerical  particle  may  be  inserted 
between  the  root  and  tense-ending  of  the  verb,  thus  forming  a  sort  of 
agreement  between  it  and  its  subject  or  object ;  2.  The  words  called 
prepositions  or  postpositions  in  other  languages  are,  when  united  with  a 
verb,  infixed  in  (Jaro.  Thus,  a  Garo  would  say,  not  **  forthcoming,"  or 
'*coming-forth,"  but  **comeforthing." 

The  structure  of  the  Gkiro  sentence  is  very  simple.  It  has  the  in- 
verted order,  the  verb  invariably  coming  at  the  end.  A  substantive  or 
pronoun  modifying  another  one  usually  precedes  it,  while  an  adjective 
as  commonly  follows— in  which  case  the  adjective,  and  not  the  sub- 
stantive, is  declined.    Adverbs  precede  the  words  they  modify,  and 
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prepositional  words  usually  follow  their  cases.  Nouns  of  agency  often 
take  before  them  the  same  case  that  the  verb  entering  into  their  compo- 
sition would  have  taken  if  standing  alone.  Relative  clauses -seldom 
occurring — precede  antecedent  clauses. 

The  Garo  vocabulary  has  already  borrowed  much  from  the  Assamese 
and  Bengali,  and  the  rate  of  foreign  addition  will  probably  increase  as 
the  people  become  more  civilized  and  trade  more  freely  in  the  plains. 
It  ifl  not  imlikely  that  at  some  future  time  the  language  will  be  entirely 
displaced  by  Aryan  speech,  as  has  already  happened  with  more  than  one 
rude  tribe  of  India;  but  when  that  will  occur,  if  ever,  we  are  not  in  a 
position  to  conjecture. 

12.  On  Dr.  Burnell'H  Argument  in  regard  to  the  Date  of  the 
Manava-dharma-9ristra;  by  Prof.  E.  W.  Hopkins,  of  Bryn  Mawr, 
Penn.  :  presented  by  the  Corresponding  Secretary. 

In  the  preface  to  the  translation  of  Manu  begun' by  Dr.  Bumell  and 
completed  by  the  writer,  the  latter  intimated  that  the  views  expressed 
by  Dr.  Bumell  in  regard  to  the  date  of  this  law-book  were  not  held  by 
himself.  He  wishes  at  present  to  explain  his  grounds  for  objecting  to 
Dr.  Bumell's  argument. 

If  we  summarize  the  reasons  inducing  Dr.  Bumell  to  assimie  the  date 
he  did  in  his  Introduction,  we  find  that  they  are  the  following  : 

1.  a.  The  Sutra-period  of  Sanskrit  literature  extended  from  circa  600 
to  c.  200  B.  C.  The  work,  being  a  metrical  ^nstra,  cannot  therefore  be 
earlier  than  the  first  or  second  century  B.  C.  6.  Because  Medliatithi  is 
first  mentioned  in  1200  A.  D.,  he  must  have  lived  about  1000  A.  D.,  and 
the  latest  date  is  therefore  about  500  A.  D.,  because  it  is  impo&»ible 
that  the  earliest  commentator  came  nearer  than  250  or  800  years  to  the 
date  of  the  work  itself,  and  Medhatithi  is,  as  we  know,  not  the  very  first 
commentator,  c.  The  style  and  language  is  that  of  the  epic  ;  the  text 
resembles  that  of  metrical  rituals,  which  were  chiefly  composed  in  the 
early  centuries  A.  D.  d.  The  matter  contains  much  that  is  foreign  to 
the  original  Sutras.  The  dialogues  are  in  the  style  of  the  Pura^^. 
The  philosophy  is  Saihkhyan  (dates  of  which  lie  between  300  B.  C.  and 
150  B.  C),  so  that  the  earliest  date  would  be  about  the  first  century 
A.  D.  As  this  system  of  philosophy  was  supplanted  by  the  Vedanta  in 
the  seventh  and  eighth  centuries  A.  D.,  we  have  100  A.  D.  and  700  A.  D. 
as  the  terminus  ab  quo  and  ad  quem  respectively. 

2.  a.  The  character  of  the  work  aside  from  this  proves  it  is  late,  for  we 
find  **  Qiva  is  god  of  the  Brahmans  but  Vi^^u  is  god  of  the  K^atriyas** 
{sic),  and  in  i.  10  we  have  Vi^^u  as  incamate  deity ;  this  is  a  point  of 
contact  with  the  epic,  h.  But  epic  poetry  is  popular,  not  meant  for 
priests.  Therefore  this  work  was  not  for  priests.  But  the  Brahmans 
would  only  have  written  it  for  a  king,  therefore  it  must  have  been 
written  for  a  king. 

3.  What  king  V  Pulikegi ;  because  he  founded  the  West  Calukyan 
dynasty,  which  was  the  chief  dynasty  of  the  time,  and  this  king  be- 
longed to  the  Manava-gotra.  The  work  could  have  been  written  for  no 
one  but  a  powerful  king,  and  in  a  tinxe  of  peace.    These  conditions  ar^ 
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by  Pulike^i;  the  place  is,  therefore,  limited  to  his  capital,  Kalya- 
^apuri,  and  the  time  to  his  reign,  i.  e.  about  500  A.  D. 

4.  The  author  was  a  northerner,  because  he  speaks  of  persons  not 
knowing  Sanskrit. 

The  result  of  the  argument  is  this :  The  date  of  the  text  is  between 
100  and  500  A.  D.  The  work  is  a  popular  manual  written  by  a  northern 
Brahman  for  the  benefit  of  king  Pulikegi  at  Kalyaijapuri. 

Objections.  As  the  writer  does  not  believe  any  of  these  statements, 
he  thinks  it  well  to  give  his  reasons  in  full,  taking  up  each  of  the 
arguments  in  turn. 

1.  a.  The  date.  Granted  that  the  limits  of  the  Sutra-period  may  be 
defined  as  closely  as  Dr.  Bumell  spumes,  it  does  not  follow  that  the 
^astra-period  did  not  overlap  the  Siitra-period.  At  the  same  time  that 
the  Brahmans  used  the  Sutra  (which  is  nothing  but  a  technical  hand- 
book), the  popular  form  in  easily  understood  verse  may  have  existed  for 
the  benefit  of  the  laity.  6.  Because  Medhatithi  is  first  mentioned  in 
1200  A.  D.,  it  is  not  thereby  proved  that  the  latest  limit  of  the  work  is 
500  A.  D.,  for  we  do  not  even  know  that  the  commentators  preceding 
him  were  not  contemporaneous.  But  granting  that  when  he  says 
''ptirve  "  he  means  commentators  long  since  deceased,  we  do  not  know 
how  long.  Within  500  years  after  Medhatithi  we  find  three  or  four 
later  commentators — that  is  to  say,  the  extreme  limit  or  latest  date  is 
also  not  at  all  certain,  c.  The  *'epic  style"  is  poetry.  The  Manava 
text  is  *'  rhythmic  prose,"  wliich,  as  Bradke  has  pointed  out,  is  quite 
different.  The  first  is  really  poetry,  the  second  is  merely  an  attempt  to 
put  prose  into  a  form  likely  to  be  remembered.  These  two  do  not  neces- 
sarily belong  to  the  same  era*  But  if  they  did,  who  knows  the  terminus 
ab  quo  and  ad  quem  of  the  Epic  ?  d.  The  statement  that  the  work  con- 
tains matter  foreign  to  the  Sutras  is  incorrect  except  in  chapters  i.  and 
xiL  Now  these  (especially  the  first)  were  probably  later  additions  to  the 
completed  work.  The  duty  of  kings  (chapter  vii.)  is  an  integral  part  of 
the  Sutras  :  e.  g.,  cf.  Apastamba ;  this  is  the  only  part  really  foreign  in 
Dr.  Bumell's  view.  The  chapters  i.  and  xii.  are  at  the  extremities  of 
the  work,  where  late  additions  are  usually  found,  and  do  not  of  them- 
selves affect  the  intrinsic  worth  of  the  main  portion. 

2.  a.  It  is  not  stated  that  Qiva  is  god  of  Brahmans,"  etc. ;  this  is  a 
mistake.  The  Vi^^iu  quotation  is  in  book  first,  which,  as  the  commenta- 
tors themselves  admit,  is  not  part  of  the  original  work.  It  is  probably 
taken  from  the  Epic,  where  it  occurs  several  times^  b.  Because  the 
Epic  was  **  popular,"  it  is  not  thereby  proved  that  the  Qastras  were;  and, 
though  this  is  probably  the  case,  yet  it  seems  absurd  to  assume  that  all 
the  minute  directions  for  the  Brahman  student  and  rites  of  purification 
and  special  rules  for  the  ascetic  were  written  solely  for  a  king,  who  had 
nothing  whatever  to  do  with  them.  In  fact,  in  the  Epic,  the  kings  are 
generally  wofully  ignorant  of  just  these  rules,  and  always  have  to  be 
instructed  in  them. 

3.  It  is  entirely  a  gratuitous  and  unfounded  assumption  to  claim  that 
the  work  must  have  been  written  for  a  king.  If  it  were  written  like 
the  Epic  for  a  special  king,  it  would  contain,  as  the  Epic  does,  refer- 
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ences  in  the  vocative  to  the  king.  But  the  assumption  goes  against  all 
we  know  of  Qastra  development.  The  very  expression  "  composed  for  a 
king  "  seems  absurd.  It  is  putting  the  development  of  the  Sdtra  litera- 
ture back  to  the  Hindu  conception  of  a  promulgated  Qastra  withont 
antecedents.  We  might  just  as  well  assume  Bfanu  as  the  "author." 
Everything  shows  us  that  there  was  no  special  author.  Nor  does  it 
seem  a  happy  cx)njecture  to  select  Pulike^i  as  the  king  for  whom  the 
work  was  composed.  He  is  only  one  of  many  kings  of  his  dynasty,  and 
in  no  wise  to  be  preferred  in  this  respect  to  others.  The  writer  has 
shown  in  his  article  on  ^'Manu  in  the  Mahabharata  that  many  kings 
claim  to  belong  to  the  Manav(y)a  gotra  and  yet  use  other  law-books ;  in 
fact,  do  not  seem  acquainted  with  that  of  "  Manu'*  at  all,  though  their 
contemporaries  may  allude  to  him.  Why  select  Pulike^i  I.,  any  more 
than  his  father  or  sons  ?  '*  It  must  have  been  written  in  peaceful  times," 
Dr.  Burnell  says;  but  Pulike^i  I.  was  always  at  war  (cf .  his  history  as 
given  in  the  inscriptions).  Again,  even  assuming  him  to  be  a  king  for 
whom  the  work  was  comiiosed,  we  do  not  know  with  any  certainty  the 
date  of  Pulike^i  I.  Again,  this  king  was  a  Calukya.  Now  when  the 
later  Calukya  inscriptions  quote  verses  from  the  law-book,  they  quote 
from  Vyasa's  law  rather  more  than  from  Manu  :  i.  e.  they  attribute  the 
vei-se  in  regard  to  stealing  to  any  sacred  authority  indifferently,  just  as 
other  kings  do.  If  the  work  was  specially  written  for  this  dynasty,  it 
must  have  been  of  little  account  with  them.  Finally,  as  to  the  place : 
granting  all  denied  above,  the  capital  was  Kalya^puri  only  for  a  limited 
time,  so  that  tlie  place  would  even  then  be  dubious. 

4.  Its  author  is  not  proved  to  be  a  Northerner  come  to  the  South  to 
civilize  the  country  (as  Dr.  Burnell  assumes),  in  spite  of  "his*'  allusioD 
to  those  who  speak  Sanskrit.  For  we  read  in  the  Mahabharata  of 
*•  Northern  Mlecchas,"  i.  e.  of  those  who  do  not  speak  Sanskrit. 

Resume  :  Just  as  prose  Sutras  show  Qlokas^  so  ^Jba-^astras  are  nothing  * 
but  the  popular  easy  form  overiK)wering  and  driving  out  the  Sutras. 
Tliere  is  no  reason  for  rejecting  the  development  from  a  Sutra  in  this 
argxmient  of  Dr.  Burnell.  We  cannot  judge  the  age  of  the  work  by  its 
latest  portions.  We  have  no  grounds  for  narrowing  the  date  to  the 
time  of  Pulike<;i  I.  The  writer  does  not  think  that  Dr.  BumelFs  Intro- 
duction gives  any  light  at  all  on  the  problem.* 

l.'J.  Ueniarks  upon  tlie  Origin  of  tlie  Laws  of  Manu  ;  by  Prof. 
VV.  D.  Whitney,  of  New  Haven,  Conn. 

*  In  regard  to  the  suggestion  of  Max  Muller,  in  his  review  of  this  work  {Acad- 
ttny,  Jan.  3),  that  l>r.  Burnell's  lutroduction  does  not  contain  all  his  collected 
data,  tlie  writer  would  sUite  tliat  Dr.  BumeH's  MS.  was  clearly  written,  and  eoo- 
tjiiued  numerous  lulditions  in  the  8ha|>e  of  slips  and  notes  subsequently  added— iu 
none  of  which,  however,  was  any  hint  given  of  further  grounds  to  support  his 
theory.  The  same  reviewer  has  pointed  out  that,  though  it  were  proved  to  be 
the  case  that  the  priests  of  Pulikc9i  belonged  to  the  Mftnava-^khd,  there  would 
still  be  no  ground  for  assuming  that  these  priests  possessed  a  Mftnava-dharroa- 
^astra,  or  the  preceding  works  of  the  same  school. 
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Professor  Whitney  spoke  in  substance  as  follows:  As  the  subject  of 
the  authorship  of  the  Manavan  law-book  has  been  brought  up  for  discus- 
sion by  Professor  Hopkins,  I  will  add  a  few  further  words  upon  it.  With 
Mr.  Hopkins's  rejection  of  BumelFs  date,  and  of  the  reasoning  upon 
which  it  is  fotmded,  I  fully  concur,  deeming  the  question  of  period  not 
less  an  open  one  than  before  this  last  attempt  at  its  settlement.  But  also 
the  question  as  to  the  connection  of  the  work  with  a  Manavan  Vedic 
school  and  its  sutras  appears  to  me  equally  undetermined.  When  the  sug- 
gestion of  such  a  connection  was  first  made  (by  Weber,  and,  apparently 
independently,  by  MttUer),  it  was  a  very  acute  and  creditable  one,  and 
marked  a  distinct  stage  of  progress  in  our  comprehension  of  the  history 
of  Indian  literature.  It  was  widely  accepted,  and  has  even  become  the 
popular  view  among  scholars.  I  find  myself  quoted  in  its  favor  in  Bur- 
nell^s  Introduction — not  because  I  have  contributed  an3rthing  to  its 
establishment,  but  because  I  reported  it  in  a  simimary  sketch  of  Sans- 
krit literary  history. 

The  doctrine  in  question  includes  two  elements.  First,  a  recognition 
of  the  fact  that  the  dharma-gdstras,  or  recent  general  law-books,  are  a 
natural  development  out  of  the  old  sutras  as  handed  down  in  the 
schools  of  Vedic  study.  This  is  by  far  the  more  important  and  valuable 
element;  and  it  is  so  well  supported  by  considerations  of  various  kind 
that  it  seems  as  firmly  established  as  anything  can  be  in  this  department 
of  knowledge.  Then,  second,  that  the  coincidence  of  the  name  Manava, 
belonging  to  this  particular  law-book,  with  the  name  of  a  certain  recog- 
nized Vedic  school,  points  to  a  derivation  from  that  particular  school — 
manava  meaning  *  of  the  Manavans,'  and  not,  as  usually  understood, 
•  of  Manu.'  This  was  all  very  well  as  a  conjecture;  but,  to  win  a  higher 
character,  it  needed  to  be  backed  up  by  some  amount  of  positive  evi- 
dence, derived  either  from  the  traditions  of  the  school  or  from  the  law- 
book itself.  And  none  such  appears  to  be  forthcoming.  The  grhya- 
sutra  of  the  Manavans,  on  the  one  hand,  has  recently  come  to  light,  and 
has  been  worked  up  by  Bradke,  who  furnishes  a  full  account  of  it  in  the 
Z.  D.  M.  G.  (vol.  xxxvi.,  1882,  pp.  417-477);  and,  with  the  best  good-will 
to  the  contrary,  he  is  obliged  to  confess  that  he  can  find  no  sign  of  any 
relationship  between  the  two  works.  Then,  on  the  other  hand,  there  is 
nothing  in  the  association  of  the  modern  law-book  with  the  epithet 
manava  or  the  name  Manu  to  constrain  us  to  seek  a  historical  basis  for 
such  designation.  Attribution  of  authorship,  in  Hindu  literary  history, 
proves  nothing  at  all,  unless  in  the  absence  of  any  indication  whatever 
to  the  contrary — if  even  then.  The  traditional  explanation  of  the  name 
is  altogether  sufficient.  Manu  (as  shown  in  detail  by  Professor  Hopkins 
in  his  article  **Manu  in  the  Mahabharata")  is  a  legendary  being, 
appealed  to  rather  more  frequently  than  any  other,  beginning  even 
with  the  time  of  the  Brahmai;ias,  when  something  is  to  have  a  show  of 
authority  given  it.  He  is  cited  in  the  various  sutras  and  nostras,  just 
as  Yama  and  others  are  cited:  and  this,  not  because  there  is  a  Manu's 
law-book  in  existence — for  the  citations  are  in  general  not  to  be  brought 
into  any  connection  with  the  work  so  called  :  on  the  contrary,  it 
appe£^  to  be  because  of  such  citations  that  there  comes  to  be  a  Manu's 
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law-book.  It  might  have  been  expected  that  some  treatise  would  be 
attributed  to  Manu,  just  as  to  Yajnavalkya,  to  Vasishta,  to  Visfanu, 
and  so  on.  And  the  manner  of  its  association  is  pretty  clearly  read  in 
its  own  account  of  its  origin..  There  is  a  versified  dharma-^dstirk,  of 
considerable  antiquity  among  the  treatises  of  its  class.  It  quotes 
**Manu"  here  and  there,  as  the  rest  of  them  do,  showing  that  its  con- 
structors laid  no  claim  to  an  exclusive  Manu-authorship  for  it.  It  is 
put,  then,  apparently  artificially  and  by  an  afterthought,  into  the 
mouth  of  Bhfgu,  a  legendary  sage  and  ancestor  who  wears  that  char- 
acter even  in  the  earliest  Veda;  and  finally,  by  a  latest  afterthought, 
Bh|-gu  is  made  to  proclaim  it  on  behalf  of  Manu,  and  under  the  latter's 
direction.  It  is  a  nameless  depiction,  put  in  a  Bhfgu-frame,  with  a 
Manu-rim  about  it.  If  it  was  really  **  Manavan"  because  of  its  deriva- 
tion from  the  Manava-school,  there  needed  no  such  roundabout  process 
as  this  to  give  it  title  to  the  name.  But  if  the  Manu-rim  was  tacked  on 
to  give  additional  and  clearer  reason  for  what  had  an  underlying  reason 
already,  why  the  intervention  of  the  Bh|-gu-f rame  ?  It  is  this  interven- 
tion that  shows  most  decisively  the  artificial  character  of  the  whole 
attribution  of  authorship.  For  that  Bh^gu  might  be  a  later  intrusion 
between  Manu  and  his  work,  as  Bradke  hesitatingly  suggests,  appears 
in  the  highest  degree  implausible. 

There  is,  of  course,  nothing  cogent  about  this  reasoning.  But  it  is 
suflficient  to  refute  the  claim  now  coming  to  be  made  as  a  commonplace 
by  writers  on  Indian  literature,  that  Manu's  law-book  is  a  metrical 
version  of  the  dharma'Sutra  of  the  Manavan  school,  and  has  its  name 
from  thence,"  and  to  remand  the  question  of  its  origin  back  to  the  cate- 
gory of  the  unknown— where  it  may,  probably  enough,  always  remain. 
It  is  very  little  that  we  know  as  to  the  history  of  the  dJiarma-gdstras  in 
general ;  and  of  this  one,  not  more  than  of  the  rest.  We  know  not,  for 
example,  how  it  should  have  obtained  such  vogue  and  consideration  (for 
real  authority  it  does  not  possess),  for  which  nothing  in  its  character 
seems  a  sufficient  reason.  Perhaps,  after  all,  it  was  only  owing  to  the 
name  :  so  that  the  trick  of  the  last  redactors,  in  calling  it  Manu^s,  met 
with  undeservedly  great  success. 

14.  Numerical  Results  from  Indexes  of  Sanskrit  Tense-  and 
Conjugation-Stems  ;  by  Prof.  Whitney. 

Professor  Whitney  reminded  the  Society  that  three  years  ago  be 
called  its  attention  to  a  plan  he  had  formed,  and  already  partly  exe- 
cuted, of  giving  a  full  account  of  the  roots  found  quotable  in  the  San- 
skrit literature,  with  the  tense-  and  conjugation-stems  and  the  primary 
derivatives  made  from  them,  each  item  being  accompanied  with  a  defi- 
nition of  its  date  in  the  history  of  the  language  ;  and  that  he  presented 
a  specimen  of  the  work,  anticipating  its  public^ition  within  no  very 
long  time.  In  the  Proceedings  of  the  meeting  in  question  (at  Boston, 
May,  1882:  see  the  Society's  Journal,  vol.  xi.,  pp.  cxvii.-cxx.)  was 
printed  the  specimen,  with  an  invitation  of  suggestions  of  improve- 
ment ;  and  later  a  somewhat  modified  specimen  was  sent  out,  with  a 
similar  invitation  ;  but  no  response  was  received  from  any  quarter;  so 
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that  the  work,  which  is  now  all  in  tjrpe  and  will  soon  be  published 
(about  250  pages,  8vo  :  Leipzig,  Breitkopf  und  H&rtel ;  Boston,  Ginn  & 
Co.),  is  carried  out  on  the  plan  communicated  to  the  Society.  It 
seemed  altogether  desirable  to  add  to  it  at  the  end  Indexes  of  stems, 
which  should  give  an  approximate  idea  (all  that  can  be  accomplished  • 
by  such  a  method)  of  the  relative  importance  of  each  given  formation 
in  the  entirety  of  the  language;  and  further,  in  order  to  make  these 
Indexes  contribute  more  efficiently  to  the  illustration  of  its  history,  the 
plan  was  adopted  of  giving  the  stems  of  each  formation  in  three  divis- 
ions :  A.  those  found  to  occur  only  in  the  older  language,  of  Veda,  Brah- 
mai^jia,  and  Sutra ;  B.  those  found  both  in  the  earlier  and  in  the  later 
language;  O.  those  quotable  only  from  the  later  language,  epic  and 
classical.  A  conspectus  of  the  numbers  of  stems  of  Various  formation, 
in  these  three  divisions,  was  now  presented  by  Professor  Whitney,  who 
also  pointed  out  briefly  some  of  the  indications  derivable  from  them  for 
the  history  of  Sanskrit. 


Of  the  present-stems,  numbering  in  all  1186,  the  distribution  is  found 
to  be  as  follows : 


A. 

B. 

O. 

earlier 

earlier 

later 

total. 

lang. 

and  later. 

lang. 

root-class  (ocf-class,  second  class) 

80 

49 

14 

143 

reduplicating  class  (^u-class,  third  class) 

33 

16 

0 

49 

nasal  class  (rzul/i-class,  seventh  class) 

16 

13 

0 

29 

nu-class  («u-clas8,  fifth  class) 

24 

22 

4 

50 

w-class  (^an-class,  eighth  class) 

4 

4 

0 

8 

nd-class  (X^Ti-class,  ninth  class) 

31 

17 

5 

53 

188 

121 

23 

m 

a-class  (&^il-cla8s,  first  class) 

175 

212 

142 

529 

d-class  (fti^-class,  sixth  class) 

72 

53 

17 

142 

yarcl^BR  (ditT-class,  fourth  class) 

41 

64 

28 

138 

288 

829 

187 

804 

Totals 

476 

450 

210 

1186 

The  general  facts  here  presented— as  the  great  superiority  in  numbers 
of  stems  of  the  second  general  conjugation  (804  to  332),  and  the  almost 
limitation  to  it  of  the  stems  of  late  formation  (187  to  23) — are  familiar 
ones ;  also,  that,  in  the  first  general  conjugation,  the  stems  found  in  the 
older  language  alone  (188)  considerably  outnumber  those  belonging  to 
both  the  other  divisions  together  (121  +  28=144),  while  in  the  second 
conjugation  this  relation  is  more  than  reversed  (288  to  516). 

The  accented  j/^-class,  or  passive  stems,  and  the  d^^a-class,  or  causa- 
tive etc.  stems,  are  given  further  on ;  since  the  former,  though  essentially 
a  present-stem  only,  becomes  allied  in  history  to  the  secondary  conju- 
gations, as  having  like  them  a  special  office. 

A.        B.        O.  total. 
The  perfect-stems  have  this  distribution  :   169      191      113  473 
Nothing  noteworthy  appears  here,  as  the  perfect  is  a  formation  of 
neariy  equal  frequency  in  all  periods  of  the  language. 
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With  the  aorist-stems,  the  case  is  very  different,  as  will  appear  from 
the  following  table : 


A. 

B. 

O. 

toui. 

root-aorist 

112 

18 

10 

140 

o-aorist 

61 

18 

7 

86 

reduplicated  aorist 

106 

18 

80 

154 

8-aorist 

99 

87 

9 

145 

i^-aorist 

186 

21 

17 

174 

^i^aorist 

10 

8 

6 

19 

8a-aori8t 

14 

5 

0 

19 

588 

120 

79 

m 

Of  the  reduplicated  aorists,  6  are  made  from  causative  quad-roots  in 
p;  and  there  are  14  t^r-aorists  from  secondary-conjugation-stems  (8 
desiderative,  and  6  causative). 

Here  is  seen  especially  (as  pointed  out  in  some  detail  a  year  ago  to  the 
Society)  the  great  predominance  of  the  aorist-formation  in  the  earlier 
language,  as  compared  with  the  later  (more  than  seven  tenths  of  the 
stems  being  found  in  that  division  exclusively,  not  to  speak  of  the  much 
greater  frequency  of  their  forms  there).  Further,  the  almost  sporadic 
character  of  the  last  two  forms  of  aorist — which  effectually  forbids  any 
originality  or  importance  being  attributed  to  them  in  the  history  of 
aorist  formation.  The  class  of  a-aorists  also  appears  to  be  made  up  in 
no  small  part  (it  may  be  remarked)  of  transfers  from  the  root-class. 

The  statement  for  the  future-stems  reads  thus  : 


A. 

B. 

O. 

toui. 

8-future  without  i 

46 

59 

26 

181 

«-future  with  i  (t^-future) 

44 

48 

71 

158 

periphrastic  future  (in  tar) 

18 

10 

80 

58 

108 

112 

127 

847 

In  the  Veda  occur  only  a  few  futures  of  the  8-formation  (about  40), 
and  none  of  the  other.  A  disproportionate  increase  of  the  i^-future  in 
later  time  is  noticeable  here.  From  89  roots  are  made  futures  of  both 
the  B-  and  the  inform. 

The  secondary  conjugation-stems  are  thus  distributed  : 


A. 

B. 

O. 

total. 

passive 

87 

105 

117 

259 

intensive 

105 

21 

41 

167 

desiderative 

60 

49 

53 

162 

causative 

111 

247 

207 

565 

813 

422 

418 

nii 

The  total  number  of  roots  from  which  intensive  stems  are  made  is 
only  about  150,  there  being  a  number  of  instances  in  which  more  than 
one  stem  is  made  from  the  same  root.  Of  the  desideratives,  less  than  a 
quarter  have  the  intermediate  t  before  the  sibilant ;  nine  roots  make 
stems  both  with  and  without  the  t.  The  intensive,  it  will  be  noticed, 
is  a  dwindling  formation,  while  the  desiderative  is  an  increasing  one. 
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Both  passive  and  causative,  also,  grow  in  frequency,  although  neither 
is  rare  at  any  period ;  there  are  more  causative-stems  even  than  (unac- 
cented) a-stems  of  the  present. 

The  tertiary  stems,  or  derivatives  from  secondary  stems,  number  as 
follows : 


A. 

B. 

O. 

toUI. 

passives  from  desideratives 

2 

1 

8 

11 

passives  from  causatives 

9 

28 

110 

147 

desideratives  from  causatives 

12 

5 

21 

88 

causatives  from  intensives 

8 

0 

1 

4 

causatives  from  desideratives 

0 

0 

2 

2 

202 

Most  of  these,  it  is  seen,  are  only  sporadic  formations :  exceptions  are 
the  desideratives  from  causatives,  which  appear  in  fair  numbers  ^in  no 
small  part,  it  is  true,  only  in  derivative  noun-stems) ;  and  the  passives 
from  causatives,  which  grow  rapidly  in  popularity,  so  as  to  be  tolerably 
-  frequent  later. 

FinaUy  may  be  mentioned  a  few  scattering  formations  : 


A. 

B. 

O. 

total. 

8d  persons  sing,  of  the  passive  aorist 

47 

12 

88 

92 

aorist  optatives  active 

48 

5 

10 

68 

aorist  optatives  middle 

54 

1 

0 

55 

periphrastic  perfects,  primary  conj'n 

8 

8 

9 

20 

The  active  aorist  optatives  all  belong  to  the  root-aorist ;  just  over  half 
of  them  are  made  from  roots  which  have  no  other  aorist  forms  of  this 
formation  ;  only  half  of  them  show  forms  containing  the  real  precative- 
sign,  or  sibilant  interposed  between  optative  mode-sign  and  ending. 
The  middle  forms  are  from  44  roots ;  since  several  roots  make  more 
than  one  stem,  and  one  root  (mn)  even  four  stems.  Less  than  a  quarter 
of  the  stems  (only  18)  make  forms  containing  the  true  precative  b  (which 
is  found  only  in  2d  and  8d  sing.).  From  the  «-aorist  come  18  stems, 
from  the  i?-aorist  come  14  :  these  two  constituting  the  recognized  pre- 
cative middle  of  the  Hindu  grammarians ;  but  there  are  also  4  from 
the  8t^-aorist,  and  15  from  the  root-aorist,  besides  the  isolated  tnde§fa 
(a-aorist).  and  8  reduplicated  stems,  respecting  which  one  may  fairly 
question  whether  they  belong  more  to  the  reduplicated  aorist  or  to  the 
perfect :  one  of  them,  riri^ma  (Bhag.  Pur.),  is  the  only  example  known 
to  me  of  a  middle  precative  in  the  whole  epic  and  classical  literature  of 
the  language— and  even  it  is  imauthorized  by  the  native  grammar. 

The  **  roots"  from  which  verbal  forms  can  be  quoted  count  somewhat 
over  800;  but  this  includes  no  very  small  number  of  such  as  are 
obviously  secondary  formations,  or  phonetic  variants,  or  artificial — 
that  is,  taken  up  out  of  the  grammarians'  lists  and  used  once  or  twice. 
Nearly  500  of  these  occur  in  both  divisions  of  the  language  ;  about  200 
are  found  only  in  the  earlier  period  ;  the  remainder  (about  180),  only  in 
the  epic  or  the  classical  period,  or  in  both. 
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15.  On  Multiform  Presents  and  on  Transfers  of  Conjngation 
in  the  Sanskrit  Verb  System;  by  Prof.  C.  R.  Lanman,  of  Cam- 
bridge, Mass. 

In  the  Proceedings  for  October,  1882  (Journal,  vol.  xi.,  p.  cxxvii.).  Pro- 
fessor Bloomfield  made  an  attempt  to  discover  any  possible  differences 
of  use  in  the  different  present  systems  from  the  same  root  in  the  Veda. 
The  results  were  mainly  negative.  Meantime,  however,  Professor  Whit- 
ney's book,  mentioned  in  the  preceding  article,  has  been  put  in  type. 
Its  collections  cover  the  entire  history  of  the  language,  in  aU  its  periods; 
and  they  are  arranged  in  such  convenient  and  altogether  ad^nirable 
order,  that  a  new  study  of  the  ample  material  seems  very  promising. 

So  far  as  Professor  Bloomfield's  inquiry  is  concerned,  it  is  indeed 
doubtful  whether  any  very  striking  positive  results  oould  be  reached. 
But  the  study  of  these  multiform  presents  suggests  some  other  ques- 
tions, whose  answers,  if  attainable,  would  be  interesting  and  important: 
What  are  the  general  tendencies  in  the  growth  of  the  language  as  con- 
cerns its  system  of  conjugation  ?  What  is  the  extent  of  the  multiform 
presents  ? — that  is,  how  commonly  do  roots  form  present  stems  in  more 
than  one  way?  Are  there  decided  tendencies  of  certain  formations  to 
go  in  pairs  ? 

The  foregoing  article  offers  interesting  items  of  answer  to  the  first 
question.  As  for  the  second — out  of  800  bona-fide  roots  of  the  language, 
over  112  (14  per  cent.)  form  presents  in  two  ways.  The  large  number 
of  50  or  more  form  presents  in  three  ways.  The  roots  with  four  pres- 
ents number  16,  and  are  *seek,'  77,  d  'gather,'  f^y,  dha  *put,'  Ihfj 
mad,  ml  *  damage,'  myy,  rndhy  vag  *  be  eager,'  gam  *  labor,'  sd  *  bind,' 
8U  *  generate,'  stu^  and  hi.   Those  with  five  presents  are  t,  fcf 

*  destroy,'  dd  *  give,'  dhu,  pi  *  swell,'  pr  *  fill,'  iT  *  cover,'  han,  and 
hu— ten  in  all.  Finally,  the  root  f  forms  its  present  in  six  different 
ways  (counting  jniu  and  rn^)»  and  tf  in  seven— or  in  eight,  if  we  count 
the  sibilant  presents.  The  above  are  understatements  rather  than  the 
contrary,  sporadic  or  doubtful  doublets  being  sometimes  omitted. 

Among  the  double  presents,  the  a-  and  j^a-classes  appear  of  tenest  in 
combination,  namely  in  26  verbs,  e.  g.  tdpati,  tdpyati ;  next  come  the 
a-  and  d-classes,  with  18  verbs,  e.  g.  kdr§ati,  kf^ti;  then  the  a-  and 
root-classes,  with  15 ;  and  last  the  ya-  and  root-classes,  with  11.  The 
other  doublets  are  miscellaneous  and  sporadic  combinations. 

The  question.  Do  differences  of  function  run  parallel  with  differences 
of  form,  has,  of  course,  some  positive  answers  which  are  palpable. 
Thus,  the  mode  of  forming  the  present  with  accented  yd  has  a  perfectly 
clear  function  as  designation  of  the  passive.  The  elements  character- 
istic of  the  intensive  and  desiderative  have  also  distinct  sematologic 
value,  and,  in  a  less  degree,  those  that  mark  the  causative.  Of  the 
primary  presents,  those  made  with  unaccented  ya  are  prevailingly  in- 
transitives,  denoting  a  state  of  feeling  or  condition  of  mind  or  body. 

If  one  were  to  take  up  again  and  extend  the  inquiry  of  Professor 
Bloomfield,  now  that  we  have  the  material  so  complete  and  in  so  acces- 
sible form,  the  first  thing  to  do  would  be  to  eliminate  from  the  question 
such  multiform  presents  as  are  not  original,  but  simply  the  result  of  a 
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secondary  transfer  from  some  older  to  some  later  method  of  conjuga- 
ticm  (e.  g.  dvhcUi^  from  dogdhi  duhdntt).  These  for  the  most  part  may 
be  regarded  as  exclusiTely  formal  changes.  There  would  then  remain 
a  large  number  of  multiform  presents  of  independent  formation  (e.  g. 
pdvate  beside  pund'tt)^  where  functional  differences  might  be  suspected, 
or  at  least  looked  for. 

I  propose  to  take  this  first  step  here,  without  going  any  farther,  and 
to  examine  and  classify  these  transfer-presents. 

These  transfers  are,  with  one  or  two  wholly  sporadic  exceptions,  in- 
variably from  the  first  general  conjugation  to  the  second.  The  general 
direction  of  the  transfers  is  just  what  we  should  expect  it  to  be  a  priori. 
As  appears  from  the  preceding  paper,  the  stems  of  the  second  general 
conjugation  greatly  outnumber  those  of  the  first  (804  to  882),  just  as 
the  «-verbs  do  the  ^-verbs,  and  the  ** regular"  verbs  (with  ed-preterits) 
the  old  '* irregular"  ones  in  English.  There  is  always  a  tendency  in 
language-users  to  reduce  apparent  irregularities  to  a  dead  level  of  uni- 
formity. This  is  exemplified  in  the  little  child's  I  goed  or  runned  instead 
of  I  went  or  ran ;  in  the  later  Attic  SeiKvhu  for  the  old  SeUwfu^  and  even 
in  the  Homeric  Safiv^  (dafivaen)  by  the  side  of,  66fivijat  {daiivijTi),  This 
tendency  of  the  verbs  into  the  second  or  a-conjugation  is  entirely  par- 
allel to  the  transfer  of  the  nouns  from  various  consonant  declensions 
into  the  a-declension,  and  to  the  excessively  common  movement  of  the 
same  kind  in  Pali. 

As  appears  from  Professor  Whitney's  results,  given  above,  the  first 
conjugation  holds  a  much  more  important  place  in  the  earlier  language, 
and  loses  all  its  vitality  in  the  later.  It  would  therefore  be  wholly  in 
keeping  with  the  character  of  these  transfer-forms  that  they  should 
appear  as  a  rule  in  later  texts  than  their  originals  of  the  first  conjuga- 
tion*   And  this  we  find  to  be  the  fact. 

The  indexes  show  a  tota)  of  882  stems  of  the  first  general  conjugation. 
Their  roots  exhibit  no  less  than  81  transfers  to  the  second  general  con- 
jugation ;  that  IB,  about  a  quarter  of  them  do  so.  By  far  the  largest 
number  of  these  transfers,  86,  are  from  the  root-class;  16  are  from  the 
reduplicating,  and  18  from  the  nasal  class;  9  from  the  nd-class,  and  7 
from  the  ni«-class.   The  transfers  are  to  the  a-class  and  the  d-class. 

To  make  the  explanation  of  doublets  as  transfers  possible,  there  must 
be  some  important  point  or  points  that  coincide  in  the  two  series  of 
forms.  Thus  the  old  nominative  pad  makes  an  acc.  pad-am;  and  cor- 
responding to  this  ambiguous  form,  as  if  it  were  pdda-m,  is  formed  a 
later  nom.  pdda-s.  So  in  the  Veda,  dvi§  infiects  dv^-fi  dvi$-dnti ;  but, 
corresponding  to  this  ambiguous  form,  as  if  it  were  dvi^-ntiy  is  formed 
in  the  later  language  dvi^d-tiy  etc.  The  several  classes  of  transfers  I 
will  briefly  enumerate,  giving  first  a  characteristic  form  of  the  old  con- 
jugation, then  an  example  of  an  ambiguous  one  in  brackets,  and  then  a 
characteristic  form  of  the  transfer-conjugation. 

Root- to  a-class.  a.  dniti  [dnanti]  dnati;  similarly,  vamiti,  vamati; 
gvasiti,  gvasati;  stanihif  stanati;  svapiti,  svapati ;  following  their 
analogy,  jak^tiy  jak^ati ;  b.  roditi  [arodUii]  rodati ;  c.  amiti  [amanti 
and  mid.]  amate;  d.  dtti  [addnti]  adasva;  chantti  [chandanti]  chan- 
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dati ;  e.  eti  [subjunc.  ayati  -te]  ayate  -ti ;  ^te  [gdye  Is.]  ^yate ;  f.  d'ste 
\&se\  dsate;  similarly,  l^te  8p.,  iifdmahe;  so  irte^  irate  36.;  i^fe,  i^ate; 
ca^te  [cak^]  cak^ate ;  tak^ii  8p.  [?]  tak§ati  8s. ;  va^fi  [aixi^m]  ava^t ; 
hanti  [aJianam]  ahanat;  gasta  agdt  [agasam]  agasat^  'cut';  so  €igat^ 
gdsati,  *  orders ';  g.  [sdmi]  santi  seyam  set  are  perhaps  best  regarded  as 
presents  to  the  old  aorist  asdt,  as  if  this  were  imperfect.  Observe  that 
the  accent  of  svap,  an,  and  gms  wavers.  Forms  under  d  might  be 
reckoned  to  the  d-class. 

Root-class  to  d-class.  a.  dniti  [andnti]  andti;  similarly,  dogdhi^ 
duhet;  dve§th  drn^ati;  mdr^th  mfjati;  roditi,  rudanti;  le^hi,  lihati; 
vettii  vidati;  b.  k^^ti  \k$iydnti]  k^ydti;  so  bramti,  dbruvam ;  yduti^ 
yuvati ;  rdutij  ruvati ;  8u'te,  mvdti ;  stduti,  astuvat ;  c.  hanmi  [ghnantt] 
dghnam. 

Reduplicating  to  a-class.  The  transitions  in  this  category  are  among 
the  most  interesting.  The  verbs  daddmi,  dadhdmi,  and  ti^thdmi  all 
belong  to  the  redupl.  class,  as  is  clear  from  the  Greek.  All  show  sec- 
ondary a-forms  even  in  the  Vedic  period,  e.  g.  dada-ti  Ss. ;  but  with  the 
first  two  the  process  of  transfer  was  not  carried  out,  while  with  the 
important  ti^hdmi  it  became  so  complete  that  no  form  belonging  un- 
questionably to  the  /iti-class  is  quotable.  Although  no  hu-claas  form  is 
quotable  for  han  and  hi,  yet  jighnante  and  jighyati  Ss.  are  clearly 
transfers.  Here  belongs  sidati,  if  siddmi  is  for  sisddmi.  Exactly  like 
the  case  of  ti^t^dmi  are  those  of  jighrdmi  and  pihdmi,  except  that  here 
forms  of  the  /lu-class  are  quotable,  e.  g.  pipdnd,  jighrati  8p.  In  the 
later  language,  bibhyati  -anti  and  jdhati  -anti  coexist  beside  the  older 
bibheti  -yati  and  jahdti  -ati.  The  forms  of  both  kinds  are  confined  to 
the  Veda  in  the  case  of  md  *  bellow,*  gd,  and  sac,  which  make  mimdti 
and  mimanti,  gigd-ti  and  giga-nti,  sa-gc-ati  8p.  and  sagca-nti.  Sporadic 
a-forms  are  found  from  dl  'shine,'  dhi,  and  pi — see  Whitney,  Gram. 
§670flf. 

NU'  to  d-class.  Here  belong  indti  [invdnti]  invdti ;  and  so  the  stems 
fnvd,  cinvdy  dunva.  On  account  of  the  accent,  we  should  expect  trans- 
fers to  the  d-class  only,  not  to  the  a-class ;  but  we  find  jind-^  jinva-H, 
pinv^te  pinva-tiy  hino-ti  Mnva-ti, 

Nasal  to  d-class.  Since  the  transfer  is  from  a  weak  form  of  the  rudh- 
class — undtii  [unddnti]  undati — the  transfer-form  ought  to  have  the 
accent  on  the  a  and  so  be  referred  to  the  d-class.  In  fact  the  accent  is 
indeterminate  in  all  cases  save,  on  the  one  hand,  x^jd  and  the  doubtful 
pin§dy  and,  on  the  other,  tuflja  and  pfUca.  The  stems  are :  aiija,  unda, 
umbha,  chinda,  bhuflja,  yufijay  rundhay  piii^a,  giii^a,  hinsa^ 

Nd'  to  d-class.  Here  belong  the  stems  pp]M,  mp}d,  grna,  mina,  and 
the  doubtful  dhunet  (cf .  dhuniydt).  Professor  Whitney  reckons  gfhna, 
jdna,  badhna,  and  mathna  to  the  a-class :  hardly,  perhaps,  with  con- 
straining reason. 

The  Epos  shows  the  forms  dadmi  and  kurmi,  which  answer,  as  singu- 
lars of  the  root-class,  to  dadmas  and  kurmas. 

Of  interest,  finally,  are  the  transitions  witliin  the  aorist-system.  Thiis 
beside  the  series  akar-am  akar  akran,  we  have  akara-t,  etc.  Many  of 
the  simple  a-aorists  are  such  transfer-forms.   So  beside  o^an,  aghcu 
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atan,  cidhaty  ahhut,  etc.,  we  find  agamaty  aghasat,  atanat,  adhat, 
abhuvat,  etc.;  see  Whitney,  §847.  These  aorist  stems  sometimes  serve 
later  as  the  base  of  a  present  system — so  gama^  voca,  aara,  cf.  asdt 

1 6.  On  the  Verbs  of  the  so-called  ^a/i-class  in  Sanskrit ;  by  Prof* 
A,  EL  Edgren,  of  Lincoln,  Neb.  :  presented  by  Prof.  Whitney. 

Professor  Eklgren  points  out  that,  while  the  verbs  of  the  su-  and  ton- 
classes  of  the  Hindu  grammarians  are  distinguished  by  the  latter  as 
taking  respectively  nu  and  u  as  class-sign,  it  was  suggested  already  by 
Bopp  that,  since  all  the  roots  of  the  ton-class  save  one  themselves  end 
in  n,  the  two  classes  are  virtually  one,  and  may  be  treated  as  such. 
Most  later  grammarians  have  been  content  to  reproduce  the  Hindu  clas- 
sification; but  the  writer,  in  his  own  brief  grammar  (TrUbner  &  Ck)., 
1885),  has  ventured  to  identify  the  two  classes  in  question,  assuming 
the  final  nasal  of  the  ton-roots  to  have  been  lost  before  the  nasal  of  the 
class-sign,  in  accordance  with  the  theory  as  to  such  mutilations  put  for- 
ward and  formulated  some  years  ago  by  Brugman  and  others  (e.  g.  to-to 
/  from  f  n-to,  with  loss  of  radical  a  and  then  conversion  of  the  remaining 
vodBtUc  nasal  to  a  vowel  a).   Recently  (in  the  Bulletin  de  VAcad,  ray, 
de  Belgique,  1880),  M.  Van  den  Gheyn,  of  Antwerp,  attempts  to  show 
that,  out  of  the  nine  ton- verbs  ending  in  n,  at  least  seven  did  not  have 
that  nasal  originally,  it  having  been  artificially  transferred  from  the 
class-sign  to  the  Boot ;  and  he  proposes  to  remove  in  this  way  the  ton- 
verbs  to  the  9U-class.   The  object  of  this  paper  is,  then,  to  determine, 
by  examining  the  inflectional  and  derivative  forms  belonging  to  the 
roots  of  the  fan-class,  and  also  the  kindred  words  in  cognate  languages, 
the  true  relation  of  that  class  to  the  «n-class,  and  whether  any  one  of 
the  theories  referred  to  above  is  to  be  accepted  as  satisfactory. 

Of  the  ten  roots  counted  to  the  ton-class  by  the  native  grammarians, 
two  are  obviously  false :  viz.  fn,  with  present  fnofi,  and  k^i^,  with 
present  k^noti :  they  are  only  inflections  of  the  roots  f  and  accord- 
ing to  the  sv^lasa ;  and  a  third,  ghfni,  is  doubtless  a  similar  perversion 
of  ghf — and  besides,  it  never  occurs  in  the  language,  unless  in  a  few 
derivatives,  as  gharma,  ghfTta^  ghfni;  the  kindred  words  in  related 
tongues  (Zend  garema ;  Gr.  Oep-fxt),  Oep-o^,  etc. ;  Lat.  for-mus  etc.  ;  Goth. 
warm-jan;  SI.  gr-e^-ti;  etc.)  favor  this  view  of  its  character.  Further, 
the  alleged  root  trn,  *  graze,'  is'  evidently  fictitious,  made  to  furnish  an 
etymology  for  tpia,  '  grass.* 

As  regards  the  fiv^  roots  k§an,  tan,  man,  van,  aan,  there  is  every 
reason  to  regard  their  nasal  as  genuine  and  original— at  least,  when 
their  existing  inflectional  and  derivative  forms  i  were  evolved.  It  is 
contained  in  all  their  verb-forms,  save  only  the  verbal  nouns  in  to,  tvd, 
tya;  where,  as  generally  admitted,  the  root  is  shortened  from  loss  of 
accent :  for  the  occurrence  of  such  by-forms  as  tdyate,  si^ati,  etc^,  is 
no  more  significant  than  that  of  jay  ate  beside  Jan.  It  is  found  also  in 
their  numerous  derivatives,  except  the  stems  in  ti,  which  follow  the 
analogy  of  the  participles  in  to.  Finally,  related  words  in  the  cognate 
tongues  also  have  a  nasal :  e.  g.  KTovog ;  teiv-cj,  ten-do,  ten-ax,  than-jan ; 
fitv-oc,  nion-eo,  ga-mun-an;  perhaps  ven-us  etc.  (for  aan,  no  kindred 


Digitized  by  Google 


xl 


American  Oriental  Society : 


[Vol  xiii. 


words  have  been  found) ;  and  the  exceptions  (chiefly  Greek,  as  ra-anc^ 
e-Ta-dijv)  are  doubtless  due  to  the  same  causes  which  have  made  the  Skt. 
ta-ta  etc.  While,  then,  it  is  past  question  that  the  nasal  in  these  roots  is 
no  artificial  transfer  from  the  class-sign,  but  really  radical,  it  neverthe- 
less does  not  follow  necessarily  that  in  a  tense-stem  like  tanu  the  class- 
sign  is  u  only  :  the  significant  fact  that  all  the  verbs  of  the  class  (except 
ki)  end  in  a  nasal  drives  us  to  seek  another  explanation.  No  instance, 
it  iB  believed,  can  be  adduced  from  the  whole  language  of  the  loss  of  an 
initial  nasal,  or  of  any  other  initial  consonant,  of  a  suffix  or  ending ; 
whereas  the  disappearance  of  a  final  nasal  of  a  root  or  stem  before  a 
suffixal  consonant  is  a  common  occurrence  in  Sanskrit :  e.  g.  ta-ta,  ta- 
tvd,  ta-ti,  -ta-tya,  ha-thay  -ha-hhis,  raja-hhiSy  jitvasu,  bali-bhyas,  etc. 
etc.,  for  tan-ta  etc.  There  is  likewise  the  same  absence  of  accent  from 
the  root  in  all  the  forms  of  this  conjugation,  which  has  been  seen  to  be 
the  probable  cause  of  the  abbreviation  of  words  like  tata ;  and  it  shows 
its  effect  in  the  weakening  of  the  root  in  the  forms  of  the  mi-class :  e.  g. 
stf-r^O'ti  from  the  more  original  root-form  star.  Hence  it  must  be 
regarded  as  highly  probable  that  ta-no-mi  is  for  <an-no-mt— whether  by 
the  direct  loss  of  the  n  or  by  its  vocalization,  is  immaterial  to 'the 
argument. 

As  regards,  finally,  the  sole  remaining  root  A^f ,  which  in  the  oldest 
language  was  conjugated  according  to  the  «u-class  {kf-i^ti  etc.),  its 
later  ton-inflection  is  entirely  anomalous :  it  may  be  that  the  very  fre- 
quent use  of  this  verb  made  it  susceptible  in  some  way  to  modification 
by  dialectic  or  other  influences.  At  any  rate,  it  cannot  be  made  to  form 
all  alone  a  separate  verb-class. 

The  general  result  appears  to  be,  that,  of  the  list  of  ten  roots  that  have 
been  reckoned  to  the  ton-class,  four  must  be  struck  off  as  fictitious,  five 
transferred  to  the  «u-class  as  regular,  and  one  as  irr^^ar ;  and  that  in 
this  way  the  ton-class  will  disappear  entirely. 

Professor  Whitney  said  that,  while  he  agreed  with  the  author  in 
rejecting  Van  den  Gheyn's  view,  and  regarding  the  derivation  of  tanomi 
from  tan-nomi  as  not  impossible,  he  yet  was  unwilling  to  accept  this 
latter  process  as  proved,  so  long  as  it  remains  so  questionable  what  the 
original  character  of  the  nn  is,  and  as  other  instances  of  the  loss  of  n 
before  n  are  not  found.  If,  for  example,  the  class-sign  is  ultimately  a 
noun-suffix,  nu  and  u  might  be  possible  side  by  side,  like  the  elements 
from  which  are  made  the  gerunds  -grutya  and  -hhuya  respectively. 
The  modification  of  lexryit  into  kuru  is  not  easily  accounted  for ;  and 
there  are  other  indications  of  the  addition  of  u  to  a  radical  final  r  in 
Sanskrit,  in  the  roofs  (doubtless  of  secondary  origin)  ending  in  rr,  as 
well  as  in  the  RV.  form  tarute  from  root  tf.  It  may  be  added  that  in 
hanomi  (Parask.  Gfh.  Su.  i.  8. 27)  we  have  another  sporadic  example  of 
a  ton-form,  but  one  of  very  questionable  value. 

17.  On  a  Sanskrit  Manuscript  of  a  Hindu  Treatise  on  Logic, 
the  Nyaya-siddhauta-mafijarT  ;  by  Prof.  Lanman. 

Just  after  our  last  October  meeting,  I  received,  through  the  kindness 
of  Professor  Isaac  H.  Hall,  a  MS.  of  the  above-named  work,  now  in  my 
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poesession.  Dr.  Hall  bought  it  at  a  shop  in  Philadelphia,  Penn. ;  but 
the  vendor  did  not  know  where  it  came  from.  On  the  inside  of  the 
cover,  however,  are  the  words :  **  J.  Jay  Joyce,  Jr. ;  presented  by  Rev. 
Prof.  Banerja,  Calcutta;  through  kindness  of  the  Rev.  S.  E.  Appleton." 

This  MS.  of  the  *  Garland  of  the  Doctrines  of  the  Nyaya '  is  about  300 
years  old.  It  is  an  excellent  MS.,  clearly  written  in  ndgart  on  89  leaves, 
9i  X  8^  inches  in  size.  The  outside  page  of  the  first  leaf  and  of  the  last 
is  blank.  There  are  from  nine  to  eleven  lines  on  a  page.  Each  line  con- 
tains about  twice  as  much  as  a  line  of  our  Journal,  so  that  an  edition  of 
the  text  would  require  about  80  Journal  pages. 

It  begins : 

pravLamya  pararndtmanaikjanakindtliagaT^iand 
kriyate  yuktimuktabhir  nydyasiddhdntamafijari, 
iha  kila  nikkUdlokaviinok§amukhyopdyam  mananopdyavi  dtmanas  tat- 
tvajUdnam  dmananti  ;  tac  ca  pratndiiddJiinam  iti  pramdnaih  nirupyate, 
tatra  pramdydh  karanam  pramdnam.  pramd  ca  yatJidrtkdnubhavafy. 
tad  dhur  dcdrydfy.  yathdrthdnvbhavo  mdnam  iti,  nanu  kim  idaih  yd- 
tharthyam  f  kiih  cdnvbhavatvam  f  ucyate :  etc. 
It  ends : 

JMnasya  samnikar§e  kim  mdnam  iti  cet  ;  rajatatvaprakdrakapraty- 
ak^am  ity  avehi.  tatrdiva  kim  m^nam  iti  cet ;  tatprakdrikd  pravfttir 
iti  saihk^epah. 

The  colophon  reads : 

iti  grt-bhatfdcdrya-ciiiidmanP'tnracitd  nydyaaiddhdntam^Hjari  aamdp- 
tim  agamat  sariivat  1754  gake  1619  mdghe  mdsi  guklapak§e  a§^amydrh 
ravivdsare  8utdropa[nd  f]m7id  anantena  likhitam  idam  pmtam  maifjar- 
ydli  pardrthaih  svdrtharh  ca. 

That  is  :  *  The  Nyayasiddhantamafijari,  composed  by  ^ri  Bhattacarya 
Cu(}ama^  [an  epithet  of  Janakin&tha^rman],  is  ended  ;  on  a  Sunday, 
the  eighth  day  ot  the  bright  lunar  fortnight  of  the  month  Magha,  A.  D. 
1697 :  this  MS.  of  the  Mafijaii  was  written  by  Ananta,  whose  surname  [?] 
was  Sutara,  for  the  use  of  others  and  of  himself.*  Magha  begins  with 
the  winter  solstice. 

MS8.  of  this  work  are  not  infrequent.  Bumell,  Skt.  MSS.  in  the 
Palace  at  Tanjore,  p.  119a,  cites  one  beginning  as  above.  He  adds  that 
the  work  is  little  studied  in  South  India.  Bhandarkar,  in  his  Bombay 
Report  for  1883-8,  p.  115,  mentions  two  and  a  commentary.  Lewis 
Rice,  Cat.  of  Skt.  MSS.  in  Mysore  and  Coorg,  1884,  p.  114,  mentions 
three,  and  a  fourth  ascribed  to  Gola^a  Bhaskara.  Fitzedward  Hall, 
Bibliography  of  the  Indian  Philosophical  Systems,  p.  24,  mentions  three, 
one  very  correct.  Aufrecht  mentions  a  part  of  one  as  among  the  Bod- 
leian MSS.,  p.  240a.  Weber  mentions  a  part  of  a  commentary  to  the 
work  in  the  Berhn  Catalogue,  1858,  no.  699.  The  work  is  an  elementary 
one ;  but  it  might  well  be  worth  editing. 

The  following  paper  was  not  received  until  after  the  Society's 
adjournment,  but,  by  the  author's  desire,  it  is  included  in  the 
Proceedings  of  this  meeting, 
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18.  On  some  Vedic  Derivatives  of  the  root  pra^^  *  a«k,'  hith- 
erto misunderstood  ^  by  Prof.  M.  Bloomfield,  of  Baltimore,  Md. 

The  root  prach  or  prch^  *  ask,'  as  is  well  known,  is  a  secondary  form : 
to  wit,  a  part  of  the  stem  of  an  inchoative  present,  pi[g]'Cha4u  trans- 
ferred in  use  to  a  verb-formation  outside  the  primary  present-system, 
i.  e.  to  the  perfect,  paprdcha;  to  the  verbals,  -pfchya,  -pj^cham,  -pfche; 
to  the  passive,  pfchydte ;  and  further  to  the  derivatives,  prdch-,  p^did, 
pfchaka,  pfchya,  and  pipfchipi.  Most  of  the  remaining  forms  and 
derivatives,  dprdt,  dprdk^t,  pc^td^  prd^^umy  prak^ati,  prjffrd,  pn^fa- 
vya,  pra^tfy  be  referred  to  either  form  of  the  root,  to  prag  or  to 
prach ;  but  for  those  belonging  to  the  oldest  dialect,  notably  for  dprdf 
and  dprdk^t,  a  reference  to  prag  is  preferable  (cf.  Whitney,  Skt.  Or., 
§  220).  Finally,  for  the  original  form  prof ,  the  Vedic  prag-na,  '  ques- 
tion, debate,'  gives  unmistakable  testimony,  to  say  nothing  of  the  evi- 
dence of  the  related  languages. 

I  believe  that  there  are  three  other  Vedic  words  which  are  certainly 
derivatives  of  prag,  *  ask,'  though  they  have  hitherto  been  misunder- 
stood.  These  are : 

1.  prd'g^  *  debate,  dispute 

2.  prdtiprdg^  '  opponent,  one  disputing  against  another ;' 

8.  pratiprdgita,  *  one  assailed  in  debate,'  or,  simply,  'opponent' 

These  words  occur  in  an  exorcism  addressed  to  the  pdfd-plant,  Atbar- 
va-Veda  ii.  27.  Verses  2-6  do  not  affect  the  question  here  in  hand ;  I 
therefore  quote  only  the  first  and  last. 

1.  tUc  chdtrufy  prd'garh  jaydti  sdhamdnd  'bhibhu'r  asi : 
prd'gam  prdtiprdgo  jdhy       araad'n  fcfru;  o^adhe, 

7.  tdsya  prd'gaiii  tvdih  jahi      yd  na  indrd  'bhidd^mti: 
ddJU  no  bruhi  gdkttbhiljf,       prdgi  md'm  uttaraHi  kidhi. 

The  hymn  has  been  translated  by  Weber,  1878,  Indische  Studiefiy  xiii. 
190 ;  by  Ludwig,  1878,  Der  Rig-veda,  iii.  461 ;  and  by  QriU,  1879,  Hvndert 
Lieder  des  Atharva-veda,  p.  18.  All  three  derive  the  words  j>rd'f  and 
prdtiprdg  from  the  root  ap,  *eat.'  with  pra,  and  regard  the  hymn 
accordingly  as  an  incantation  against  robbers  of  provisions,  pronounced 
in  order  to  protect  granaries  and  store-rooms.  The  renderings  of  the 
above-quoted  verses  by  Weber,  Ludwig,  and  Grill,  respectively,  are  as 
follows : 

1.  Dass  mir  die  Vorrfithe  der  Feind 

nicht  raub'  I  sieghaft  du,  mdchtig  bist  I 
Schlag'  fort,  die  mir  die  Vorr&the 
schad'gen,  mach'  kraftlos  sie,  o  Kraut ! 
7.  Vemichte  dessen  Vorr&the 
o  Indra  I  der  uns  feindet  an. 
Segne  mit  deinen  Kr&ften  uns  I 
lass  in  Vorr&th'n  mich  oben  stehn  I 

1.  Nicht  der  feind  soli  genusz  von  spelse  erlangen ;  tiberw&ltigend. 
sigerin  bist  du ;  |  den  genusz  des  genuszfeindlichen  schlage,  macb  ihn 
iiaftlos  [arasd'ni],  o  kraut, 
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7.  Deesen  genusz  you  speise  yemichte,  der  o  f Orst  una  anfeindet,  | 
segne  uns  mit  deinen  kr&f ten ;  an  genusz  mach  mioh  znm  hochsten. 

1.  Der  Feind  raub  nicht  die  Zehrung  una ; 

du  blRt  ja  m&chtig,  flberstark  ; 

Wer  uns  die  2iehrang  vorwegzehrt, 

dem  nimm,  o  Kraut,  die  Lebenskraft ! 

7.  Den  Vorrath,  Indra,  schlage  dem 

in  Boden,  der  nns  feindlich  ist ; 

Durch  Machterweise  sprich  uns  zu, 

den  reichsten  Vorrath  schenke  mir  I 
* 

These  translations  entirely  miss  the  point  of  the  hymn.  It  has 
nothing  to  do  with  provisions  or  granaries.  It  is  rather  a  charm 
uttered  by  an  intending  disputant  before  entering  upon  a  debate  in  the 
sabha  or  pari^ad,  the  assembly  of  the  village,  and  addressed  to  the 
pd(d-plant.   I  render : 

1.  May  the  enemy  not  win  the  debate.  Thou  art  mighty  and  over- 
powering. Overcome  the  debate  of  [each  one]  who  debates  against  us. 
Render  them  stupid,  O  plant. 

7.  Overcome  tho\^  the  debate  of  the  one  who  is  hostile  to  us,  O  Indra. 
Encourage  us  with  thy  might.   Render  me  superior  in  dispute. 

The  general  interpretation  and  this  translation  are  suggested  by  the 
Kaugika-sutra,  zxxviii.  17  ff.  Sutra  17  reads :  iyaih  virud  iti  madughaih 
khddann  aparajitdt  pari§adam  d'vrajatiy  *With  the  hymn,  "This 
plant "  f  AV.  i.  84J,  he  approaches  the  assembly  from  the  northeast,  while 
chewing  honey-plant.*  The  commentator.  D&rila,  explains  the  purpose 
of  the  ceremony  :  pHrvottare*  kaiyit  parx§adam  dgacehaU :  janciaamuhaih 
jye^fV  mcidhukam*  bhak^ayan*  dvrajane  mantraJj,.  .  .  .  pratyarthajapa' 
do^cLgamanam  prdyagcittam^  'He  approaches  the  assembly  from  the 
northeast :  namely,  the  eldest  [chieftain]  approaches  the  crowd,  reciting 
the  charm  while  approaching.  This  is  a  2>rdyafciYto-ceremony,  which 
counteracts  the  harm  arising  from  hostile  whisperings  [i.  e.  the  recita- 
tion of  hostile  incantations].*  The  hymn  i.  84  is  employed  because  it 
contains  the  praise  of  the  persuasive  madugha. 

The  next  passage,  Sutra  18  flf.,  rubricates  our  hynm  ii.  27,  cited  above. 

18.  nec  chatrur  iti  pratiprdgitam :  19.  anvdha :  20.  badhndti :  21.  md- 
Idih  mptapaldgirh  dhdrayati.  The  translation,  along  with  the  bracketed 
commentary,  is  as  follows:  18.  *With  the  charm,  **May  the  enemy 
not**  [he  approaches]  the  one  against  whom  the  debate  is  directed 
[from  the  northeast,  while  chewing  j>dJd-root].*  19.  He  addresses  with 
the  charm  [his  opponent].*  20.  *He  binds  [the  pd(d-roots  together].* 
21.  *  He  carries  a  j>d(d-garland  containing  seven  leaves.'  Dfiiila's  words 
are :  to  18,  pdtdmularh  kJiddann  aparajitdt  pratiprdgitam  dvrajati :  to 

19,  prativddinam  anvdha ;  to  21,  pdthd*-8rajam  parndm*  bibharti  aar- 
vasya  dhdraij4isya  bdhdu  bandhaTnantraJiflgdt.  For  the  last,  cf .  verse  8 
of  ii.  27. 

From  all  this,  it  is  perfectly  clear  that  the  rite,  is  one  which  takes  place 
•  J  have  starred  words  whose  reading^  is  evidently  faultjr. 
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in  the  pari^ad  or  communal  assembly,  and  that  the  scholiast's  pmtivd- 
dhmmy  *  opponent  in  dispute/  is  a  gloss  to  pratiprdgitam.  This  last  is 
accordingly  a  gtum-denominative  participle  from  pratiprdg,  *  debater- 
against'  (Whitney,  Grammar,  1176b),  and  means  'debated  against/ 

The  word  prdg  occurs  once  in  the  Eaugika-text  proper,  xxxviii.  34, 
and  with  the  same  meaning,  '  dispute.*  The  passage  ib :  38.  brahma 
jajildnam  ity  adhydydn  updkar^yann  abhivydlidrayati :  24  prdgam 
dkhydsyan :  25.  brahmodyarh  vadi§yan,  DSrila's  comments  are  :  to  88, 
upakamidsu  gi^dn  abhivydhdrayati  suktam  :  kalahaparihdra*do$and- 
gdt  prdyagcittatvam ;  to  24,  pratipragnaih  kathayi§yan  suktam  abhivyd- 
hdrayati :  .  .  .  prativddino  jayapandga\  prdyagcittatvam ;  to  25,  veda- 
vdkyamcdraHiX  kathayi^an  pratyarthind  aaha  prativddino  japand^ 
prdyagcittatvam. 

The  text,  supplemented  by  the  comment,  may  be  paraphrased  as  fol- 
lows :  *  When  the  teacher  is  about  to  begin  the  reading  of  the  Veda,  he 
lets  the  pupils  recite  the  hymn  AV.  iv.  1.  When  about  to  present  to 
them  a  disputed  question,  he  lets  them  recite  the  same  hynm.  Or  when 
discussing  with  an  opponent  the  meaning  of  Vedic  sentences,  he  lets 
them  recite  the  same  hynm.' 

After  the  presentation  of  communications  w'as  finished,  a  vote 
of  thanks  to  the  American  Academy  for  the  use  of  its  Library 
was  passed,  and  the  Society  adjourned,  to  meet  in  New  York  in 
October. 


Read  parihdsa  f      j  Road  japandfdt.  ^    t  S®6  P  W.  under  mahdvaya. 
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Proeeedincs  at  New  Tork,  October  28 th  and  29th,  1885. 


The  Society  met  at  3  o'clock  p.  m.  in  Professor  Short's  lecture- 
room  (no.  23),  at  Columbia  College.  The  President,  Professor 
Whitney,  of  Yale  College,  called  the  Society  to  order.  As  the 
Recording  Secretary,  Professor  Toy,  was  absent,  it  was  voted 
that  the  Correspondmg  Secretary,  Professor  Lanman,  serve  in  his 
stead  pro  tempore. 

The  minutes  of  the  May  meeting  having  been  read,  and,  after 
correction,  approved,  Professor  Short  announced  the  order  of  the 
present  meetmg.  The  Thursday  morning  session  would  begin  at 
10  o'clock  in  the  Chapel ;  and  for  Wednesday  evening,  the 
members  were  invited  to  meet  socially  at  the  house  of  Mr. 
Cotheal.    His  invitation  was  accepted,  with  thanks. 

On  the  part  of  the  Directors,  it  was  announced  that  the  next 
meeting  would  be  held  at  Boston,  Mass.,  on  the  second  Wednes- 
day (the  12th  day)  of  May,  1886,  the  Corresponding  and  Record- 
ing Secretaries  to  serve  as  Committee  of  Arrangements. 

On  recommendation  of  the  Directors,  the  following  gentlemen 
were  elected  Corporate  Members  : 

Mr.  Bernard  Drachman,  of  New  York ; 

Prof.  William  R.  Harper,  of  Morgan  Park,  111. ; 

Rev.  Charles  E.  Mohldehnke,  of  New  York ; 

Mr.  Samuel  B.  Platner,  of  Cleveland,  Ohio ; 

Mr.  Herbert  D.  Ward,  of  Newark,  N.  J. ; 

Mr.  Benjamin  I.  Wheeler,  of  Cambridge,  Mass. 

In  a  letter  dated  August  28,  1885,  and  received  the  day  after 
the  meeting,  Mr.  W.  W.  Rockhill  writes  from  Peking  as  follows  : 

1  was  fortunate  enough  last  winter  to  make  the  acquaintance  of  two 
Tibetan  Lamas,  men  tolerably  well  instructed  for  their  class,  and  with 
them  I  studied  for  about  three  months,  after  which  they  left  for  Dolon- 
nor*  in  Mongolia.  They  were  what  Prejevalsky  would  call  Tangutans, 
for  they  came  from  among  the  Tibetan  tribes  near  the  Koko-nor.  They 
did  not  use  or  in  fact  know  this  name,  and  called  themselves  Tibetans 
or  Amdoans,  and  their  type  is  distinctly  Tibetan,  and  similar  to  that  of 
a  number  of  Lhasa  men  whom  I  have  also  met  here.  The  Tsaidam  of 
Prejevalsky  they  say  is  a  great  salt-marsh  waste ;  hence  the  name  Taai 

*  Dolon-nor  is  about  150  miles  due  north  of  Peking.    Koko-nor  is  in  the  ex- 
treme NE.  of  Tibet,  36"  N.,  100*  B.  of  Greenwich.    Urga  is  in  Mongolia,  some 
700  miles  NW.  of  Peking,  across  the  desert  of  Gobi. 
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'salty/  hdam  ' plain.'  The  elder  Lama  had  made  the  pilgrimage  to 
Lhasa  by  the  road  followed  by  Hue  and  Gabet,  which,  notwithstandmg 
the  contrary  statements  of  many  writers,  is  continuaUy  used  by  Mon- 
gols and  other  northerners,  who  attach  quite  as  much  importance  to  a 
pilgrimage  to  Lhasa  as  Mohammedans  do  to  one  to  Mecca. 

'*  Talking  to  my  Lamas  about  the  Bon-pa  (the  supposed  pre-Buddhist 
sect  in  Tibet),  I  showed  them  a  Bon-pa  stitra — the  one  translated  by 
Schiefner — and  was  told  that  it  was  perfectly  received  by  Buddhists, 
who  read  it  with  as  much  edification  and  devotion  as  they  do  one  of 
their  own  books ;  and  so  with  all  Bon-pa  books,  which,  the  Lama  said, 
only  contain  an  inferior  system  of  doctrine.  In  fact,  so  far  as  I  am 
aware,  Lamas  are  in  a  general  muddle  about  the  tenets  of  their  creed. 
They  read  dharanis  and  mantras  of  which  they  do  not  understand  a 
woid ;  and  when  the  spirit  moves  them  to  anything  else,  it  will  be 
Milaraspa— they  have  listened  to  my  reading  of  this  work  by  the  hour— 
or  else  some  work  on  astrology. 

Tibetan  and  Mongol  books  on  religion  are  very  easily  obtained  here 
and  at  Urga,  and  are  generaUy  very  cheap.  A  few  months  ago,  how- 
ever, I  was  asked  by  the  Berlin  Library  to  purchase  a  copy  of  the  Bkah- 
hgyur  and  Bstan-hgyur  (the  Tripitaka).  In  a  few  days  I  found  a  Tibetan 
Lama  who  had  been  sent  to  Mongolia  and  here  by  the  Tali  Lama  with 
books,  etc.  to  sell  (a  very  common  practice  of  the  Lhasa  authorities,  I 
believe),  who  had  a  copy  in  826  volumes ;  but  I  could  not  get  it  for  lees 
than  2,000  taels,  some  |2,600. 

**  One  word  about  the  Peking  Oriental  Society.  It  aims  to  get  as  cor- 
respondents all  the  missionaries  scattered  about  in  Mongolia  and  the 
Tibetan  borders,  as  well  as  those  nearer,  to  contribute  some  kind  of 
notes  on  philology,  zoology,  geography,  etc.,  and  to  bring  to  light  much 
information  on  little-known  countries  which  would  otherwise  be  lost. 
Moreover,  since  Peking  is  the  literary  centre  of  China,  and  the  meet 
advantageous  place  for  study  in  the  Empire,  it  is  hoped — and  I  think 
reasonably— that  we  may  not  only  find  recreation  in  the  Society  for 
ourselves,  but  may  also  help  persons  not  residing  in  China  who  may 
desire  information  or  books  which  they  could  not  otherwise  procure. 

**  In  the  coming  spring,  I  expect  to  go  with  my  wife  to  visit  the  site 
of  Karakorum,  west  of  Urga.  It  has  only  been  visited  by  one  European, 
and  his  report  is  unsatisfactory." 

With  reference  to  the  American  Arabic  Bible,  Prof.  Hall 
reported  further  (see  the  Proceedings  for  May,  1885)  as  follows: 

About  the  middle  of  June  last,  I  received  a  letter  from  Dr.  C.  V.  A. 
Van  Dyck,  dated  May  17,  1885,  in  answer  to  inquiries  respecting  Dr.  Eli 
Smith's  manuscript  translation  of  the  New  Testament  into  Arabic.  I 
give  a  few  extracts : 

*'A11  the  manuscripts  of  the  translation  of  the  Arabic  Bible  were 
always  carefully  preserved,  and  not  one  of  them  has  been  lost  or  mis- 
laid. As  long  as  I  had  charge  of  the  Mission  Library,  all  were  there, 
and  kept  in  one  of  the  book-cases.  When  the  Library  was  removed  to 
the  Theological  Seminary,  under  Mr.  Dennis's  care,  the  manuscripts 
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went  with  it.  How  any  one  could  say  at  any  time  that  any  of  them 
were  losfc,  I  cannot  conceive,  except  it  was  from  sheer  ignorance. 
When  the  new  building  for  the  Theological  Seminary  was  completed, 
the  Library  was  removed  thither. 

Some  time  last  winter  or  early  spring,  Dennis  told  me  that  he  had 
deposited  all  the  manuscripts  in  tin  cases,  and  that  it  would  be  desira- 
ble to  have  a  statement  drawn  up,  giving  a  history  of  the  translation, 
to  be  deposited  with  them,  etc.  ...  I  took  the  Mission  records,  and 
from  them,  and  from  my  own  knowledge  of  and  connection  with  the 
work,  I  made  out  a  history  of  the  whole,  from  beginning  to  end,  and 
had  the  tin  cases  and  the  manuscripts  sent  to  my  house,  and  examined 
them,  and  put  my  statement  into  one  of  them,  together  with  other 
documents,  such  as  proof-sheets  and  letters  from  Fleischer,  Rodiger, 
and  others,  and  also  a  history  of  the  translations  of  the  Bible  into 
Arabic,  in  Arabic,  which  I  made  years  ago  for  Mr.  Calhoun's  Mwnhid 
et'Talibtny  ^^^xJlkaJi  uX*^^,  *  Scripture  Helps.'  I  repeat,  not  a  line, 
not  a  word  of  what  Dr.  Smith  did  on  the  translation  has  been  lost.  All 
is  carefully  preserved,  and  always  has  been  since  I  had  anything  to  do 
with  it." 

With  reference  to  an  expression  (with  others)  repeated  to  Dr.  Van 
Dyck  that  ''Dr.  Smith  should  have  his  full  share  in  the  honors  of  the 
noble  service  to  God  and  man,"  Dr.  Van  Dyck  breaks  out:  "Who — 
who — ^who,  in  the  name  of  all  that  is  sacred,  ever  had  the  remotest 
thought  or  desire  for  anything  else?  .  .  .  The  expressions  about  Dr. 
Snath's  being  in  advance  of  the  Mission  on  textual  criticism  are  taken 
from  my  statement,  and  are  quite  true.  The  statement  that  the  manu- 
scripts left  by  Dr.  Smith  were  found  *  invaluable '  is  imderlined  in  my 
statement,  and  so  also  that  *  but  for  this  basis,  the  work  would  have 
been  protracted  much  beyond  what  it  was.'  .  .  .  Also  I  say,  'In  those 
parts  of  the  Old  Testament  where  Dr.  Smith  had  left  a  basis.  Dr.  Van 
Dyck  [I  writing  in  the  third  person]  made  use  of  it  just  as  he  had  done 
in  the  New  Testament.'  This  is  my  statement  of  the  fact  in  the  docu- 
ment I  drew  up." 

Dr.  Van  Dyck  adds  other  information,  stating  that  it  is  substantially 
deposited  with  his  statement  in  the  Mission  Library,  but  saying  also 
that  it  is  not  sent  for  publication,  and  I  therefore  withhold  it.  It  has, 
I  may  add,  no  interest  for  the  general  public,  nor  for  any  one  outside  of 
the  Mission,  or  of  those  who  have  been  more  or  less  familiar  with  local 
matters  in  Beirdt. 

Comment  is  unnecessary :  at  least,  further  than  to  say  that  I  am 
exceedingly  glad  to  have  my  erroneous  information  corrected.  Did  I 
deem  it  called  for  as  a  proof  of  good  faith,  I  might  proceed  to  disclose 
the  authority  for  each  and  every  statement  I  made.  But  I  presume 
that  this  is  needless ;  and  certainly  those  who  were  made  the  innocent 
channels  of  the  error,  before  it  reached  me,  need  not  be  dragged  before 
the  public  and  forced  to  exonerate  themselves. 

Rev.  W.  Hayes  Ward  exhibited  and  described  two  seals  with 
Phoenician  inscriptions,  of  unknown  locality,  brought  by  him  this 
year  from  Western  Asia, 
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One  is  a  small  camelian  seal  cylinder,  with  the  inscription,  in  Phoeni- 
cian letters,  yt^,  in  the  field,  with  the  representation  of  an  officer 
receiving  captives.  The  other  is  a  conical  camelian  seal,  with  elliptical 
section.  The  two  sides  are  finely  engraved  with  representations  of  a 
man  worshiping  before  colunmar  altars,  or  the  lion-headed  god  Neigal 
behind  a  man.  The  end  represents  the  divine  winged  triad,  with  the 
worshiper  kneeling  beneath  it,  two  columns  one  side,  and  the  Phoeni- 
cian inscription  the  last  letter  being  doubtful. 

Professor  Whitney  made  a  brief  statement  respecting  a  recent 
edition  of  the  Atharva-Veda,  published  in  India  (feombay,  1884) : 

Professor  Whitney  said  that,  seeing  a  new  Hindu  edition  of  the 
Atharva-Veda  advertised  in  Europe,  he  had  sent  for  it ;  but  he  was 
rather  amused,  as  well  as  disappointed,  to  find  it  simply  a  lithographed 
copy,  page  by  page,  line  by  line,  note  by  note  (except  that  the  German 
words  contained  in  the  latter  are  left  out),  of  the  edition  published  by 
Professor  Roth  and  himself  in  Germany,  now  nearly  thirty  years  ago. 
Of  course,  the  misprints  and  errors  of  the  original  are  faithfully  repro- 
duced with  the  rest ;  probably  there  are  no  more  new  ones  than  were 
reasonably  to  be  expected,  the  transcription  seeming  to  be  made  in  gen- 
eral with  care  (though  there  are,  to  be  sure,  two  accent-signs  omitted  in 
the  very  first  verse).  There  is  nowhere  in  the  work  any  intimation  of 
its  source,  or  of  credit  due  to  any  one  but  the  Hindu  editor,  Sewakl&l 
Karsandas,  It  is  desirable  by  such  a  notice  as  this  to  put  other  possibly 
intending  buyers  on  their  guard. 

Professor  Hall  also  made  a  statement  with  reference  to  Prof. 
B.  B.  Warfield's  translation  of  a  section  from  the  Abb^  Martin's 
Introduction  d  la  Critique  TexttieUe  du  Nouveau  Testament^  in 
the  October  "Hebraica;"  showing  how  the  Abb6  Martin — and 
that  translation,  of  course — had  ignored  certain  arguments  in  favor 
of  the  existence,  past  if  not  present,  of  a  Karkaphensian  Syriac 
version  of  the  Scriptures,  or  a  portion  thereof,  and  justifying 
Rosen  and  Forshall,  J.  S.  Assemani,  and  others,  in  rendering  a 
certain  Syriac  term  as  *  version.'  As  the  substance  of  that  oral 
statement  has  been  sent  to  "  Hebraica,"  in  which  it  will  doubtless 
soon  appear,  no  abstract  is  here  necessary. 

Professor  Hall  then  presented  a  communication  on  several 
newly  acquired  Syriac  manuscripts,  in  the  custody  of  the  Union 
Theological  Seminary  in  New  York  City.  Circumstances  of 
ownership  forbid  any  public  statement  or  description  for  the 
present,  but  the  restriction  will  perhaps  be  removed  in  time  for 
the  next  issue  of  the  Proceedings. 

Communications  were  then  presented  as  follows  : 

1.  Further  Inscriptions  from  the  Cesnola  Collection  in  New 
York,  by  Prof.  Isaac  H.  HaU,  of  New  York. 

When  in  Cyprus  in  October,  1875,  I  saw,  amongst  the  Curium  treM- 
ure,  a  pile  of  corroded  silver  bowls  at  least  a  foot  and  a  half  hi^ 
Most  of  them  crumbled  at  the  touch,  and  only  a  small  portion  oould  be 
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preserved  by  the  means  then  at  hand  in  Cyprus.  Of  the  masses  brought 
to  New  York,  some  portions,  and  some  entire  bowls,  have  been  sepa- 
rated and  cleaned ;  and  all  of  them  are  of  the  highest  interest.  One, 
nearly  entire,  presents,  in  repouM^,  the  same  myth  or  legend  as  the 
famous  Palsestrina  bowl,  described  first,  I  believe,  by  Gkinneau,  and  last 
by  Perrot  and  Chipiez.  The  myth  is  differently  rendered  in  this  Curium 
bowl,  but  the  incidents  represented  in  the  successive  scenes  are  the 
same,  and  as  easily  recognized  as  different  pictorial  representations  of 
Adam  and  Eve,  or  Jonah  and  the  whale. 

Another,  of  which  fragments  only  remain,  has  a  Cypriote  inscription, 
in  characters  nearly  i  inch  high,  sharply  cut,  but  much  injured  by 
oorrosio^.  The  inscription  is  on  the  concave  surface  of  the  bowl,  and 
reads  from  right  to  left ;  and  what  remains  of  it  is  about  three  inches 
long.   The  characters  are 

ti.we,i,te,mi.to,8e,  \e,mi,  \to ,pa,9i,le,too,9e,  \to,  .  .  . 
Traces  of  other  characters  are  there,  but  not  so  legible  that  I  can  ven- 
ture to  supply  a  reading  of  them.  What  is  plain,  as  above,  reads  as 
follows :  ^iwetdifudoc  fjfii-  to  Pcut:Mto^  tu  ,  ,  ,  *I  am  of  Diweithemis,  the 
king  of  .  .  Other  inscriptions  of  the  same  king  were  found  at  Ool- 
goi  and  in  its  vicinity,  which  seem  to  show  that  he  was  a  king  of  the 
region.  I  have  sometimes  thought  that  the  name  Tremithus  was  to  be 
read  in  the  obscured  portion,  but  I  am  not  yet  satisfied.  The  inscrip- 
tion is  important  as  giving  the  name  of  a  second  extra-territorial  king 
who  paid  homage  at  the  Curium  shrine ;  Etevander,  the  king  of  Paphos, 
being  the  other.  The  latter's  inscriptions,  on  the  gold  armlets,  read 
from  left  to  right,  like  most  of  the  inscriptions  from  the  western  part  of 
the  island.  These,  like  others  from  the  East,  read  from  right  to  left. 
The  style  of  the  characters  is  old. 

Another  bowl,  practically  entire,  is  of  the  Phoenico-Egyptian  Cypriote 
art,  and  contains  a  most  beautiful  and  unique  engraved  decoration, 
which  deserves  a  complete  pictorial  illustration  and  description.  One 
of  the  decorated  zones  consists  of  figures  of  deities  and  other  objects, 
and  bears  a  Cypriote  inscription  in  two  lines,  sharply  cut.  This  bowl  is 
6  inches  in  diameter,  and  If  inches  deep.  The  inscription  is  perhaps 
the  smallest,  in  space  and  size  of  character,  yet  discovered.  The  whole 
space  occupied  is  only  i  x  ]^  inch  in  dimension,  and  the  characters  are 
rather  under  ^  inch  high.  The  shape  of  the  characters  is  archaic,  and 
that  of  some  of  them  unique.  It  seems  to  read  from  right  to  left.  At 
the  end  of  the  second  line  there  seems  to  me  to  be  a  nearly  obliterated 
mi . ,  which  I  bracket.  The  inscription  is  as  follows : 
e,pi.o.ro,8i,e. 
a, pi,  a,  la,  e,  [mi.] 
The  first  line  is  probably  a  proper  name  in  the  genitive,  and  that  of  the 
offerer.  The  second  line  seems  to  be  d  ^t&Xa  v[/il].  That  is,  '  I  am  the 
bowl  of ' — the  person  represented  by  the  proper  name. 

Other  small  Cypriote  inscriptions  keep  turning  up  in  the  Metropolitan 
Museum  from  time  to  time,  of  which  I  cannot  now  give  a  full  account. 
One  is  incised  on  the  bottom  of  a  vase  of  red  pottery,  marked  with  some 
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blunt  tool  before  baking.  It  is  merely  one  character,  . ,  ft  inch  high : 
doubtless  the  maker's  mark.  The  vase  is  6  inches  high,  8  inches  of  it 
being  neck,  which  is  about  1  inch  in  diameter ;  and  it  has  a  handle  on 
one  side  of  the  neck,  reaching  nearly  from  the  body  to  the  top.  The 
body  spreads  out  rather  flattish  from  the  neck,  to  a  diameter  of  4i 
inches,  and  curves  around  to  the  base,  which  last  is  formed  by  a  ring  3i 
inches  in  diameter.  Around  the  body,  on  the  flattish  part  below  the 
neck,  is  a  rude  wreath,  incised,  or  scratched,  after  baking. 

Another  object  contains  a  6reek  inscription,  cast,  with  the  rest  of  the 
pattern,  on  a  little  red  ointment  bottle,  shaped  like  an  amphora. 
object  was  found  in  a  tomb  at  Citium.  The  bottle  is  If  inch  high ;  its 
section  is  that  of  an  ellipse  pointed  at  the  extremities  of  the  major  axis 
(the  seam  made  by  the  sides  of  the  mould  is  sharp  on  each  side),  which 
last  is  I  inch  long  at  its  greatest  extent,  exclusive  of  the  handles.  Below 
the  handles,  in  relief,  on  the  two  sides,  are  the  letters,  about  i  inch  high. 
In  the  mould  they  read  right,  but  on  the  bottle  they  are  reversed. 
They  are  6ve  |  HPIOY 

or,  *  Of  Eutherius.' 


The  above  engravings,  supplied  by  the  courtesy  of  Rufus  C.  Hart- 
ranft,  Esq.,  of  Philadelphia,  show  the  two  sides  of  the  bottle,  with  its 
decoration,  in  the  exact  size  of  the  original.  The  decoration,  as  well  as 
the  inscription,  is  in  relief. 

2.  On  a  Syriac  Table  for  finding  Easter  in  years  of  the  Sele^cid 
Era,  by  Prof.  Hall.  >^v  . 

The  Williams  MS.  of  the  Syriac  Acts  and  Epistles,  noticed  briefly  in 
the  "Proceedings"  of  October,  1884  (Journal,  vol.  xi.,  p.  ccxx  etc.), 
contains,  on  the  first  and  second  leaves  now  present,  some  tables  for 
finding  Easter,  adapted  to  the  Seleucid  era  and  mode  of  reckoniDg- 
With  a  key,  they  are  very  easy  to  use  ;  but,  though  I  could  easOy  test 
the  correctness  of  many  of  the  numbers,  I  could  not  find  the  key  to 
make  the  tables  available.  It  is  probable  that  the  first  leaf  of  the  MS., 
now  missing,  contained  such  a  key  ;  since  only  in  that  case  would  the 
tables  have  been  of  use  to  an  ordinary  Syrian  ecclesiastic.  Dr.  C.  H.  F. 
Peters,  director  of  the  Litchfield  Observatory  of  Hamilton  College,  who 
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is  likewise  a  classical  and  Oriental  scholar  of  high  attainments,  very 
kindly  complied  with  my  request  to  discover  the  key ;  and  the  solution 
here  given  is  to  be  credited  to  him,  though  put  in  my  own  language. 
The  supplying  of  a  few  obliterated  words,  and  the  correction  of  sundry 
errors  of  the  scribe,  are  to  be  attributed  partly  to  him  and  partly  to  my- 
self. He  worked  from  a  copy  of  the  tables  furnished  by  me,  turned  into 
our  ordinary  numbers.  The  tables  have  the  numbers  in  numerals  ex- 
pressed by  Syriac  letters,  sometimes  obscurely  written,  but  generally 
legible.  Several  numbers  on  the  edges  are  either  obliterated  or  worn 
away  with  the  edge  of  the  paper,  but  were  easily  supplied.  The  errors 
in  the  body  of  the  first  table  were  not  very  difficult  to  correct.  A  list 
of  the  obscured  and  obliterated  and  erroneous  numbers  will  be  given 
further  on.  The  original  order  of  the  tables,  with  the  Oolden  Numbers 
running  from  right  to  left  in  the  first  tables,  and  the  months  running 
from  right  to  left  in  the  second  and  third  tables,  is  here  kept.  The  order 
arises,  of  course,  from  the  Syriac  mode  of  writing  from  right  to  left. 


Table  No.  1. 

19  18  17  16  IS  U  IS  U  11  10   9   8  7   6   S   4   S   t  1 

1      88  61  19  47  5  88  47  19  88  61  19  47  61  19  47  6  88  47  19  1 

3  46  59  17  45  8  81  45  17  81  69  17  45  59  81  45  8  81  59  17  % 
8  42  66  28  42  14  28  66  14  42  66  14  42  70  28  42  14  28  66  14  S 
.5       89  67  25  89  11  25  68  11  89  68  25  89  67  25  58  11  25  68  11  4 

6  87  65  28  51   9  28  51   9  87  51  28  87  65  28  51   9  87  51   9  S 

7  86  68  21  49  7  85  49  7  86  68  21  85  68  21  49  7  85  49  21  6 
1       46  60  18  46  4  82  46  18  82  60  18  46  60  82  46   4  82  60  18  7 

8  48  57  29  48   1  29  57  15  29  57  15  48  57  29  48  16  29  67  15  8 

4  41  65  27  41  18  27  55  18  41  55  18  41  69  27  41  18  27  55  18  9 

5  89  67  25  89  11  25  68  11  89  58  25  89  67  25  58  11  25  58  11  10 

6  „^  86  64  22  50  8  86  50  8  86  64  22  86  64  22  60  8  86  50  22  11 

1  '  ^  88  61  19  47   5  88  47  19  88  61  19  47  61  19  47   6  88  47  19  U 

2  46  69  17  45  8  81  45  17  81  59  17  45  59  81  45  8  81  59  17  IS 
8  48  57  29  48  1  29  57  16  29  57  15  48  57  29  48  15  29  57  16  14 
4       40  68  26  40  12  26  54  12  40  54  26  40  68  26  54  12  26  64  12  15 

6  87  65  28  51   9  28  51   9  87  51  28  87  65  28  51   9  87  51   9  16 

7  86  68  21  49   7  85  49   7  86  68  21  85  68  21  49  7  85  49  21  17 

1  88  61  19  47  5  88  47  19  88  61  19  47  61  19  47  5  88  47  19  18 
2o^  4458d0  44  2  30  68  16  30  58  16  44  58  80  44  16  80  58  16  19 

4  41  55  27  41  18  27  55  18  41  55  18  41  69  27  41  18  27  66  18  tO 

5  89  67  25  89  11  25  58  11  89  58  25  89  67  25  58  11  25  68  11  21 

6  87  65  28  51   9  28  51   9  87  51  28  87  65  28  51   9  87  61   9  ft 

7  ,  ^  84  62  20  48  6  84  48  20  84  62  20  48  62  20  48  6  84  48  20  2S 

2  ^  ^  45  59  17  45   8  81  45  17  81  69  17  45  59  81  45  8  81  59  17  U 

8  48  57  29  48   1  29  57  15  29  57  15  48  67  29  48  15  29  57  15  25 

4  41  55  27  41  13  27  55  18  41  55  18  41  69  27  41  18  27  55  18  26 

5  ft  _  88  66  24  52  10  24  52  10  88  52  24  88  66  24  52  10  88  52  10  27 
7       85  68  21  49  7  85  49   7  85  68  21  35  68  21  49  7  85  49  21  28 

1 1 1 1 1 1 1 1 1 1 II I III 1 1 1 
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Table  No.  2* 
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11 
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R 
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11 
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4 

6 

7 

33 

13 

8 

14 

4 

4 

6 

33 

13 

8 

15 

8 

4 

6 

38 

18 

4 

15 

8 

8 

5 

38 

18 

4 

16 

3 

8 

5 

34 

14 

5 

16 

3 

3 

4 

34 

14 

5 

17 

1 

3 

4 

35 

15 

6 

17 

1 

1 

8 

35 

15 

6 

18 

7 

1 

8 

36 

16 
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18 

7 

7 

3 

36 

16 

7 

19 

6 

7 

3 

37 

17 

8 

19 

Fast  of 

month 
brated. 

2 

►  H  63  , 

nr 

i  f 

r! 

:  ^? 

•  o  - 
:  2.S  ■ 

S.  Of 


C.  13 
18 
18 
14 
14 
15 
15 
16 
16 
17 
17 
18 
18 
19 
19 
30 
30 
31 
31 


8  7  4  3 

8  7  4  3 

3  6  8  1 

3  6  8  1 


3 
3 
1 
1 
7 
7 
6 
6 
5 
5 
4 
4 
6  8 
6  8 


1  5 

2  5 


34 
34 
35 
35 
36 
36 
37 
37 
28 
38 
39 


6  4 
6  4 

5  8 
5  8 
4  3 
4  3 
8  1 
8  1 
3  7 
7 
6 
6 
5 
5 
4 
4 
8 
8 
3 
3 
1 


8c 


1 
1 
7 

7  3c 
6 

6 

5 

5  7c 
4 

4  6c 
8 

8  5c 


Ic  5  3 


7 
6 
6 
5 
5 
4 
4 

5  8 
5  8 
4 
4 

8  1 


3  4c 
1 

1  8c 
7 

7  3c 
6 

6  Ic 
5 

1  5  7c 
7  4 

4  6c 
8 

8  5c 
3 

3  4c 
1 

1  8c 
7 
7 
6 
6 
5 


3  1 


1 
1 
7 
7 
6 
3  6 
1  5 
1  5 


3c 
3  6  Ic 


3 
1 
1 
7 
7 
3  6 
3  6  8 
1  5 
5 
4 
4 
8 
8 
3 


3 
8 
2 

3 
1 
I 
7 
7 
6 
6 

5  10 
5  11 
412 
4  13 
8  14 
8  15 
8  3  16 
8  2  17 

2  1  18 

3  1  19 
1  790 
1  7  31 
7  6  2S 
7  6  28 
6  5  24 


5  4  26 

5  4  27 

4  8  28 

4  8  29 

8  2  30 

6  8  2  81 

5  2  1  82 

5  2  1  88 

4  1  784 

4  1  785 


*  In  tables  Nos.  2  and  3,  o  in  the  Leap  year  column  (which  is  auxiliary  to  the 
Shobat  column)  is  the  initial  for  the  Sjriac  word  for  *  Leap  jrear.'  In  the  coIuidd- 
for  the  movable  feasts  and  fasts,  C.  stands  for  Caniln  11.,  or  January ;  Sh.  for  Sbos 
bat,  or  February ;  A.  for  Adar,  or  March ;  N.  for  Nisan,  or  April ;  I.  for  lyyar,  or 
May ;  H.  for  Heziran,  or  June.  In  the  MS.  the  whole  name  is  written  out  at  each 
number.  Here,  the  initial  is  given  only  at  the  first  number  (and  the  last  when 
the  month  changes),  and  is  to  be  understood  with  the  others. 
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Table  No.  8. 
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9 

20 

80 

6 

8 

7 

6 

2 

7 

4 

4 

1 

6 

8 

7  6 

87 

6  5  7 

28 

18 

9 

21 

81 

6 

8 

7 

6 

2 

7 

4 

6c 

8 

7 

4 

2 

6  6 

88 

4  6  7 

29 

19 

10 

21  C.  81 

6 

2 

6 

4 

1 

6 

8 

8 

7 

4 

2 

6  6 

89 

4  4  6 

29 

19 

10 
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5 

2 

6 
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1 

6 

8 
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8  4  6 

80 

20 

11 

22 

1 

4 

1 

6 

8 

7 

5 

2 

2 

6 

8 

1 

6  4 

41 

8  8  6 

80 

20 

11 

28 

2 

4 

1 

6 

8 

7 

5 

2 

4c 

1 

6 

2 

7 

4  8 

42 

2  8  6 

81 
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12 

28 

2 

8 
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4 

1 

1 
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28 

6 
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8 
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5 

1 
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70 

At  the  top  of  the  first  table  is  written,  in  Carshun,  ''And  this  is  the 
cycle  of  the  Moon also,  in  Arabic,  ''And  this  is  called  the  cycle  of  the 
Moon,  and  this  is  the  computation  written  from  both  of  them."  At  the 
right  hand  side  is  written,  in  Carshun,  "  This  other  column  (or,  series) 
18  that  called  the  cycle  of  the  Sun."  Below  the  little  auxiliary  table  are 
remnants  of  a  Carshun  title,  but  they  are  too  far  gone  to  allow  anything 
to  be  read.  Where,  in  the  last  column  but  one  to  the  left,  the  letter  C 
occurs,  the  Syriac  has  a  kaf,  the  initial  letter  for  the  word  for  leap  year. 
The  same  remark  applies  to  the  C  in  one  column  of  the  second  and  third 
tables.  The  second  and  third  tables,  it  may  be  remarked  in  advance, 
are  only  the  first  and  second  parts  of  one  and  the  same  table,  which  was 
too  extensive  to  be  put  on  a  single  page  of  the  MS. 
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In  these  tables  the  following  are  the  corrections  :  First  table,  the  left 
hand  column  is  partly  obliterated,  so  as  to  require  more  or  less  absolute 
restoration  for  the  twelve  lower  squares.   In  the  third  column  from  the 
left,  7th  square  from  bottom,  the  87  was  obliterated.   In  the  fourtli 
column,  2d  square  from  bottom,  the  66  was  obliterated.   In  the  same 
column,  next  to  top,  the  61  was  47  in  the  MS.,  doubtless  an  easy  error 
in  copying  an  older  table.   In  the  fifth  colunm  from  the  left,  11th 
number  from  bottom,  the  19  replaces  the  erroneous  17  of  the  MS.  In 
18th  colunm  from  the  left,  6th  number  from  bottom,  the  20  replaces  the 
erroneous  55  of  the  MS.   In  the  horizontal  line  twelfth  from  bottom, 
the  scribe  committed  at  least  eleven  errors,  but  corrected  them  himself. 
There  are  traces  of  corrected  errors  in  nearly  all  the  squares  of  this 
horizontal  line,  but  the  eleven  are  the  only  ones  where  it  is  stiU  possible 
to  read  the  erased  number.   The  errors  all  consisted  in  writing  the 
nimibers  one  square  too  far  to  the  right.   In  the  small  auxiliary  table, 
the  top  6  in  the  first  row  to  the  left  was  wholly  obliterated,  and  was 
supplied  by  Dr.  Peters.   Besides  these  matters,  the  writing  was  just  so 
hasty  in  spots  that  it  was  doubtful  whether  the  reading  was  8  or  80,  11 
or  17,  8  or  80  or  70,  3  or  20,  and  so  on  :  as  any  one  can  imagine  by  turn- 
ing these  figures  into  Jacobite  numerals,  with  a  little  Estrangela  mixed. 
In  the  second  table,  the  right  hand  column  has  lost  nearly  all  the  num- 
bers below  11,  though  a  few  are  legible.   In  the  third  table,  in  the  left 
hand  column,  from  the  upper  6  near  the  middle  of  the  column  to  the 
first  1  below  it,  the  numbers  are  about  two  thirds  obliterated ;  below 
that  portion,  all  is  obliterated,  with  nearly  as  much  in  the  next  column. 
In  columns  4-9  from  the  left,  the  name  of  the  month  is  repeated  with 
each  number.   In  column  7  from  the  left,  the  scribe  had  kept  on  repeat- 
ing **  Shobat "  by  mistake,  up  to  81,  but  he  corrected  it  himself. 

The  tables  are  diversified  with  red  ink  so  as  to  make  them  easier  to 
use,  but  it  is  not  worth  while  to  specify  the  details  of  the  rubrication. 

The  following  are,  in  substance,  Dr.  Peters*s  jaotes  on  the  tables  (the 
phraseology  being  changed  only  as  required  by  the  rest  of  the  matter  of 
this  communication) : 

The  three  tables  serve  to  find  the  day  of  Blaster  (and  hence  of  the 
other  feasts  depending  upon  Easter)  for  any  year  of  the  Seleucidian  era ; 
and,  as  is  seen  from  the  small  table  at  the  bottom  of  No.  1,  they  follow 
strictly  the  rules  of  the  Alexandrian  Easter  canon,  putting  the  vernal 
equinox  invariably  on  the  21  Adar  (March),  and  employing  the  cycles  of 
19  and  28  years.  These  form  the  arguments  for  the  first  table,  in  which 
the  first  line  (on  top)  indicates  the  year  of  the  lunar  cycle ;  the  first  column 
(to  the  right),  that  of  the  solar  cycle.  The  numbers  of  this  latter,  how-  , 
ever,  are  different  from  those  of  the  Julian  period.  In  fact,  the  beginning 
of  the  solar  cycle  can  be  put  arbitrarily ;  and  we  find  that  here  it  is 
made  to  begin  with  the  Ist  year  of  the  era.  But  the  years  of  the  lunar 
cycle  (in  the  Latin  church  called  the  Oolden  Numbers),  upon  which  the 
full  moon  of  Easter  depends,  are  of  course  the  same,  as  the  day  for  cele- 
brating Easter  was  established  by  the  same  rule.  Only,  when  we  reduce 
a  year  of  the  Christian  era.  A,  by  the  usual  addition  of  812  to  the  year 
S  of  the  Seleucidian  era,  we  ought  not  to  forget  that  the  year  8  begins 
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on  the  1st  October  of  the  year  A,  Easter  of  the  year  A,  therefore,  coin 
cides  with  Easter  of  the  year  in  the  other  era ;  and  the  Qolden 
Nnmber  and  the  solar  cycle  are  to  be  computed  for  the  year  8—1,  in 
order  to  find,  by  means  of  these  tables,  the  date  of  Easter  identical  with 
that  derived  by  the  common  prescriptions. 

The  computation,  then,  is  as  follows  :  1.  Divide  the  Seleucidian  year 
a  by  28 ;  the  remainder  will  be  the  solar  cycle  as  here  understood.  In 
algebraical  form,  a=28n  +  r ;  and  with  r  we  are  to  enter  the  right  hand 
column.  2.  Add  12  to  the  Seleucidian  year,  and  divide  the  sum  by  19 : 
the  remainder  will  be  the  Qolden  Number.  In  algebraical  form, 
a-i-  12=19m+gr;  and  with  g  we  are  to  enter  the  top  line. 

What  the  numbers,  from  1  to  70,  that  are  placed  in  the  body  of  the 
table,  signify,  we  see  from  the  tables  No.  2  and  No.  8.  They  are  nothing 
but  ordinal  numbers  for  the  35  days  upon  which  it  is  possible  for  Easter 
to  faU ;  beginning  to  count  from  the  earliest  date,  22  Adar,  and  ending 
with  the  latest,  25  Nisan.  The  numbers  are  counted  in  one  continuous 
series  for  common  and  leap  years,  and  in  such  a  way  that  the  odd  num- 
bers correspond  to  the  common,  the  even  numbers  to  the  leap  years. 
Thus  there  are  twice  35,  or  70  numbers.  The  heading  *'  Number  of  the 
Tears  of  column  1,  in  tables  2  and  8,  is  not  quite  proper.  These  70 
numbers  now  are  distributed  in  the  19  x  28=532  squares,  perhaps  from  an 
actually  computed  Easter  canon  for  582  years  (similar  to  those  of  Beda 
and  Victorius).  Since  there  are  8  times  as  many  common  years  as  there 
are  leap  years  in  this  cycle  of  582  years,  it  follows  that  the  odd  numbers 
appear  8  times  as  often  in  the  table  as  the  even  numbers.  But  more,  as 
can  be  shown  mathematically,  in  the  28  years  ("Solar  Cycle"),  of  the 
lines  for  the  odd  numbers,  there  must  always  be  found  three  and  three 
identical.  This  remark  gives  a  good  check  as  to  their  correctness. 
Thus: 

line  1=12=18 ;  Line  6=17=28 ; 

2=18=24;  "  8=14=25; 

4=10=21;  "   9=20=  26. 

"  5=16=22; 

The  lines  containing  even  numbers  appear  only  once  ;  they  are  those 
for  the  leap  years  :  8,  7,  11,  15,  19,  28,  27. 

The  last  column  (to  the  left)  is  the  "Character"  of  the  year  in  the 
Solar  Cycle  (**  Foundation  of  the  years"  in  column  2  of  tables  2  and  3), 
upon  which  depend  the  days  of  the  week.  In  leap  years  the  Character 
is  increased  by  a  unit  after  Shobat ;  and  between  it  and  the  Dominical 
Letter  exists  this  relation :  that  the  sum  of  the  Dominical  Letter  for  the 
year  A  of  the  Christian  era  (counting  A,  B,  C,  .  .  .  G  as  1,  2,  3,  .  .  .  7) 
and  the  Character  of  the  Seleucidian  year  S—\  (using  A  and  8  in  the 
meaning  as  above  explained)  is  always  =  7. 

In  the  table  No.  2  (of  which  No.  8  is  the  continuation),  the  third  col- 
umn gives  the  week  day  for  the  1st  of  Tishrin  I.  (October),  or  the  med- 
chcU  (^^J>^^)  of  the  year,— denoting  Sunday  by  1,  Monday  by  2,  .  .  . 
Saturday,  7.  Since  the  medchal  is  by  one  unit  greater  than  the  char- 
acter, it  appears  that  the  first  day  of  the  era  was  a  Monday.   To  find 
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directly  the  medehcU  for  any  year  8,  Ulugh  Beg  gives  the  following  rule : 
Divide  8  by  28,  and  to  what  remains  add  one  quarter  (not  minding  the 
remainder  of  this  last  division)  and  1 ;  from  this  sum  take  away  as 
many  times  7  as  can  be  done ;  and  what  remains  is  the  medehal.  For 
example,  divide  1782  (the  Seleucid  year  in  which  the  MS.  is  dated)  by 
28 ;  it  goes  68  times,  and  there  remains  18.  Divide  18  by  4,  which  goes 
4  times;  add  therefore  18+4  +  1=28;  take  therefrom  8x7=21,  and  the 
medchal  is  2 — the  Seleucid  year  1782  began  with  a  Monday. 

The  following  columns  in  tables  2  and  8  show  the  week  days  for  the 
1st  of  each  month — the  meddchyl  for  the  months ;  the  computing  of 
which  from  the  medchal  of  the  year  needs  no  explanation.  At  last  fol- 
low the  dates  of  the  feasts  in  the  corresponding  year. 

The  small  table  below  the  first  one  gives  the  Easter  Limits  (terminos 
paschales)  for  the  various  years  of  the  lunar  cycle,  with  their  •*  concur- 
rent numbers  "  in  the  column  to  the  left.  Beginning  with  the  26  Adar, 
for  the  1st  year  of  the  cycle,  are  counted  forwards  either  364  or  884 
days  (6  months  of  80  and  6  of  29  days,  with  sometimes  an  additional 
month  of  80  days)  until  the  6  Nisan,  for  the  19th  year.  Then  comes  the 
9cUtu8  luruE :  i.  e.  only  858  days  are  counted,  in  order  to  return  again  to 
the  25  Adar.  The  obliterated  date  must  be  Nisan  6  (not  6),  in  accord- 
ance with  the  custom  of  the  Alexandrians  in  placing  the  aaUtts  luna. 
Dionysius  has  April  5,  since  he  begins  the  count  (of  854  etc.)  from  that 
date,  not  from  the  25  March. 

3.  On  an  inscribed  Babylonian  Weight,  by  Rev.  William 
Hayes  Ward,  of  New  York  City. 

Among  the  objects  brought  by  the  Wolfe  Elxpedition  from  Babylonia 
was  an  elongated  barrel-shaped  weight  (see  figure)  of  green  basalt,  10.7 
centimeters  long,  2.7  centimeters  thick  in  the  middle,  and  1.4  centi- 


meters thick  at  the  ends.  It  weighs  164.8  grams 
is  the  foUowing'four-line  inscription  : 

(1)  i  fit  gi-na 

(2)  E-gal  D,  P.  Nabu-sum-esir 

(3)  fuibal  D.  P.  Da-lat  (Da-mat  etc.) 

(4)  D.  P.  Pa-te-iS'Si  Marduk 


7  grains).    On  it 


Digitized  by  Google 


Proceedings  at  ITew  York,  OctoheTy  1886.  Itii 

which  mngt  be  translated  : 

(1)  One  third  of  a  standard  tu  (shekel). 

(2)  Palace  of  Nabu-sum-esir. 
(8)  Son  of  Dalat  (Damat  etc.). 
(4)  Patesi  of  Marduk. 

This  being  one  third  of  a  tu,  or  shekel,  we  have  492.9  grams  as  the 
weight  of  the  unit  shekel.  But  the  shekel  has  a  much  smaller  weight. 
The  mina,  however,  according  to  the  data  given  by  the  bronze  lions  and 
stone  ducks  found  mostly  by  Mr.  Layard,  varies  from  458  to  505  grams 
for  the  smaller  mina — the  large  mina  being  twice  as  much.  The  shekel, 
being  the  sixtieth  part  of  a  mina,  would  weigh  8.4  grams.  Our  weight, 
then,  is  a  third  of  a  mina,  although  the  inscription  makes  it  the  third  of 
a  shekel,  through  a  blunder  of  the  scribe.  Indeed,  it  contains  very 
nearly  twenty  shekels.  The  reading  "  one  thir^l  of  a  shekel "  is  vouched 
for  to  me  by  Mr.  Pinches. 

I  will  mention  that  I  saw  in  the  possession  of  a  gentleman  in  Babylo- 
nia another  weight  of  precia^ly  the  same  sort  as  this,  having  on  it  an 
inscription  in  two  lines  of  which  the  first  line  reads : 

(1)  i  ma^na  gUna 
which  must  be  translated  : 

(1)  One  half  of  a  standard  mina. 
The  weight,  unfortunately,  I  have  not  obtained.   It  appears  to  be  in 
perfect  preservation. 

The  expression  patesi  of  Marduk  '*  must  indicate  some  office  of  high 
rank  in  the  temple  service  of  the  god,  corresponding  to  the  same  office 
in  cities,  in  connection  with  which  the  title  generally  occurs. 

4.  On  two  stone  objects  with  Archaic  Cuneiform  Hieroglyphic 
writing,  by  Rev.  Dr.  Ward. 

Among  the  objects  seen  by  me  in  Babylonia  were  two  of  a  thin  green- 
ish stone,  belonging  to  a  European  gentleman,  Dr.  A.  Blau,  of  which  I 
was  allowed  to  take  photographs.  Their  shape  and  the  figures  on  them 
are  given  in  the  photographs,  which  are  not  much  reduced.  They  are 
said  to  have  been  obtained  near  Warka.  It  will  be  seen  that  the  figures 
are  of  the  most  archaic  style  of  art,  resembling  much  those  found  by 
M.  de  Sarzec  in  Tello.  Most  remarkable,  however,  is  the  writing,  which 
it  will  be  seen  has  not  yet  passed  out  of  the  stage  of  hieroglyphics,  and 
which  is  much  more  archaic  than  that  on  the  back  of  the  Tello  statues. 
The  wider  of  the  two,  which  seems  to  be  a  sort  of  stone  knife,  contains 
on  one  side  fourteen  vertical  lines  in  two  horizontal  registers,  and  on 
the  other  side  two  lines  separated  by  the  line  dividing  the  registers.  The 
other  object  contains  writing  only  on  one  side,  in  six  (or  seven)  vertical 
lines.  Among  the  hieroglyphic  figures  delineated  may  be  recognized  the 
human  head  and  neck,  the  bird,  the  serpent,  the  fish,  and  the  hand.  The 
figures  always  turn  to  the  right,  indicating  that  we  do  not  have  to  do 
with  a  hcustrophedon  writing.  The  writing  is  probably  vertical,  as  in 
Chinese,  a  fact  to  be  commended  to  those  who,  like  M.  Terrien  de 
Lacouperie,  are  looking  for  evidence  that  the  Chinese  and  the  old 
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Babylonian  languages  were  connected.  There  seems  to  be  evidence 
indicating  that  in  passing  from  the  vertical  to  the  horizontal  writing 
the  characters  were  turned  over  on  their  side. 
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5.  On  some  Avestan  superstitions  and  their  parallels  elsewhere, 
by  Mr.  A.  V.  Williams  Jackson,  of  Columbia  College,  New  York 
City. 

This  paper  discussed  1.  the  superstition  of  the  ancient  Iranians  con- 
cerning the  cock,  2.  the  belief  that  the  abode  of  the  evil  spirits  was  in 
the  north,  and  8.  the  usages  with  reference  to  the  cuttings  of  the  hair 
and  the  parings  of  the  nails,  and  noted  a  few  parallels  among  other 
peoples. 

1.  There  are  several  passages  in  the  A  vesta  relating  to  the  cock.  One, 
which  we  will  call  passage  a"  is  in  the  eighteenth  Fargard  of  the 
VendidSd,  and  includes  the  last  two  padas  of  §  15  and  all  of  §  16.  Pas- 
sage 6  is  in  the  same  Fargard,  is  precisely  identical  with  a,  and  includes 
the  last  two  padas  of  §28  and  all  of  §24.  Passage  c  includes  §§41  and 
42  of  Yasht  xxii. 

Passage  a  I  give,  following  the  metrical  reconstruction  of  Professor 
Gteldner,  Stvdien  zum  Aveata,  i.  p.  140,  except  at  §  16  c.  Passage  c  I 
give  with  my  own  metrical  reconstruction,  and  for  convenience  by  th^ 
side  of  a. 

Passage  a.  Vd.  xviii.  15, 16=28,  24.         Passage  c.  Yt.  xxii.  41,  42. 
[dofl  ho  maregho  vdcim  baraiti       J^l,  daf  mhahMm  para  fr&retoH 
upa  ushdOTihem  ydm  surdm :  a^hd  meregko  yd  parddarS 

16.  vsehiStata  maahydka  alaho  meregho  [yd]  kareto-ddauS 

ataota  aahem  yat  vaMStem  dthrd  vdceni  aurunaoiti 

niata  daeva.  dvaraiU  v6  4S,  daf  maire  fradvaraiti 

bHahydata  dareghdgava  buahydata  dareghdgava 

hd  viapem  ahum  aatvantem  apdkhtarat  haca  na^mdt  [••••] 

hakat  raocafihdm  fraghrdto  uiti^aojemna  uiti  daomna 

[n%]  qqJbdayHti  qafaa  dareghd  qafaata  maahyakdofiM 

maahydka  ndif  U  aacaiti  qafaata  merezu-jvdohho 

qafaata  merezu-fitayd 

Passage  h  (=  a)  and  the  following  I  render  thus :  *  The  bird  (Parodarsh) 
lifts  up  his  voice,  at  the  dawn,  the  victorious,  (saying)  24.  **  Arise,  ye 
men ;  praise  the  established^rder,  the  most  excellent ;  curse  the  demons. 
To  you  is  hastening  Bushyansta,  the  long-armed."  She  the  whole  em- 
bodied world,  straightway  at  the  waking  of  the  (morning-)  light,  lulls 
to  sleep,  (saying)  "Sleep  long,  O  man;  it  matters  not  for  thee."  26. 
(The  cock,  however,  remonstrates)  "  Of  the  three  best  things  be  ye  not 
neglectful,  of  the  well-thought  thought,  the  well-spoken  word,  and  the 
well-done  deed;  (but)  be  ye  neglectful  of  the  three  worst  things,  the 
evil  thought,  word,  and  deed."  26.  Then  comrade  speaks  to  comrade 
among  those  lying  on  the  couches,  **Get  up,  (the  cock)  arouses  me." 
Whichever  then  first  rises,  comes  to  paradise.' 

With  day-break  comes  cock-crow,  and— as  in  the  well-known  Hamlet- 
passage^  i.  1. 150— the  flight  of  the  spirits  of  darkness.  Not  unnaturally, 
then,  the  "bird  of  dawning"  got  a  share  in  the  victory  of  the  "victo- 
rious (aurdm)  dawn,"  and  was  believed  also  to  rouse  men  from  sleep  and 
send  them  to  their  devotions  and  daily  work.  Indeed,  the  Bundehesh, 
xix.  88,  says  expressly  that  the  cock  was  created  to  war  against  demons. 
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The  view  of  passage  a  taken  by  Gteldner,  1.  makes  Bushyansta  the 
demon  who  comes  in  the  evening  to  put  men  to  sleep.  He  renders:  *The 
bird  demons.   Away  ran  that  Bushyansta,  the  long-armed." 

She,  at  the  awakening  (i.  e.  lighting  up)  of  the  stars,  puts  to  sleep  .  . 
In  arriving  at  this  interpretation,  Qeldner  takes  fraghrdtd  as  loc.  s.  f., 
and  adopts  the  variant  raocaAhdm  and  refers  it  to  the  stars  at  evening. 
This  leads  him,  in  §  16%  where  Westergaard  has  aisha  v6  dvaraiti,  to 
substitute  the  dissyllabic  8d  s.  aor.  mid.  dvareta  of  and  Cod.  Hon.  8. 
He  then  rejects  v6. 

This  view,  however,  is  out  of  harmony  with  passage  c,  which  I  render 
as  follows :  41.  *  Then  towards  the  coming  on  of  dawn,  the  bird  .... 
hears  the  voice  of  the  fire.  42.  Then  hastens  on  the  deadly  BQshyansta, 
the  long-armed,  from  the  northern  region,  speaking  thus,  deceiving 
thus,  "  Sleep  on,  ye  men,  sleep  on  .  ..." '  Here  the  demon  is  conceived 
as  *  hastening  on  *  or  *  rushing  forth '  (fradvaraiti)  upon  men,  at  the  first 
gleam  of  light— so  that  §41*  and  §16'  accord  perfectly— and  as  '  lulling 
them  back  to  sleep'  (qabdayHti),  just  as  the  cock  is  on  the  point  of 
rousing  them. 

In  attributing  the  broader  meaning  of  'light,*  instead  of  'star,'  to 
rdocahhy  I  think  I  am  justified  by  Yasna  xliv.  5,  h€  hvap^  raocdo9C& 
d&t  temdoscd,  by  Tasht  xzii.  15-27,  and  perhaps  also  by  Yasna  xxx.  1,  to 
say  nothing  of  the  concinnity  thus  established  between  §41*  and  §  16^ ; 
further  also  by  the  usage  of  the  corresponding  Vedic  rocand ;  and  stiU 
more  by  the  fact  that,  just  before  the  repetition  of  passage  a  in  Yd. 
xviii.,  namely  at  §22,  it  is  expressly  stated  that  it  is  '  at  the  third  third 
of  the  night '  {thritydi  thrUhvdi  khshafni—ihe  first  and  second  thirds 
have  just  been  mentioned)  that  the  fir^  calls  on  Sraosha  and  Sraosha 
wakes  Parodarsh,  who  finally  in  turn  '  raises  his  voice.' 

With  this  interpretation,  Westei:gaard's  reading  dvaraiU  reasserts  its 
claim  to  restoration.  As  a  trisyllable  it  forces  out  aesha.  This  can  be 
dropped  as  easily  as  w  ;  but  the  latter  as  an  enclitic  will  have  to  follow 
the  verb. 

As  an  interesting  parallel  may  be  adduced  the  belief  of  Mohammed, 
Anquetil  Bu  Perron,  Z,  Av.  ii.  p.  602.  See  also  the  citations  of  Darme- 
steter,  Z.  Av,  i.  p.  198.  Compare  further  the  Liatin  hymn  of  Pmdentius, 
Ad  QaUicinium;  Milton's  V Allegro,  114 ;  Drake's  CtUprit  Fay,  xzxvL  66; 
Spenser's  Faery  Queen,  v.  6.  27 ;  and  the  familiar  place  in  Hamlet. 

2.  That  the  evil  spirits  had  their  abode  in  the  quarter  called  apdkhtara 
naima  appears  from  several  texts.  As  soon  as  the  soul  leaves  the  body, 
the  Druj  springs  upon  the  latter  from  this  quarter,  Yd.  vii.  2 ;  thence 
rushes  forth  Ahriman,  Yd.  xix.  1,  and  Bushyansta,  Yt.  xxii.  42*",  cited 
above ;  thither  the  demon  departs  when  duly  exorcised.  Yd.  viii.  21,  or 
driven,  Yt.  iv.  9— see  Geldner,  Studien,  i.  118. 

The  apdkhtara  naima  is  taken  by  de  Harlez,  Av.  p.  78,  as  the  '  west.' 
It  can,  however,  only  mean  ^  north.'  The  'west^  is  desig^ted  by 
daoshatara,  Yd.  i.  19,  where  it  is  opposed  to  mha^tara,  '  east,'  about 
whose  meaning  there  is  not  the  smallest  doubt.  The  same  antithesis 
is  presented  at  Yasna  Ivii.  29,  and  at  Yt.  x.  104— see  Geldner,  K,  Z,  xxv. 
505,  and  the  note,  p.  526. 
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The  word  rapifhwara  occurs  only  in  a  couple  of  Avestan  places  ;  but 
that  it  means  *  southern'  or  'mitt&glich^  is  clear  from  its  relation  to 
rapithwina,  *  midday cf .  Yasna  ix.  11,  d  rapithwinen  zrvdnem,  *  at  time 
of  midday.*  It  occiirs  at  Yt.  xxii.  7,  which  describes  the  fate  of  the 
soul  of  the  just ;  §25,  which  describes  the  fate  of  the  soul  of  the  wicked, 
is  the  exact  opposite  of  §7,  and  has  apdkhtara  in  place  of  rapithwara 
of  §7,  from  which  we  must  conclude  that  apdkhtara  naSma  is  *the 
northern  quarter.' 

Similarly  the  Bundehesh  puts  hell  in  the  north — see  Darmesteter,  Z. 
Av,  i.  p.  75,  note  2.  There  the  rebel  angels  assemble,  according  to  Milton, 
P.  L,  V.  689.  Cf.  I.  Henry  VI.,  v.  8. 6.  For  other  parallels,  see  Ander- 
son's Norse  Mythology,  pp.  282, 62, 289, 887 ;  Thorpe's  Northern  Mythology, 
i286;  Caedmon,  Satan's  R^Uion,  16;  and  especially  St.  Augustine's 
Confessions,  x.  59. 

8.  Fargard  xvii.  of  the  Vd.  is  entirely  devoted  to  ceremonial  prescrip- 
tions respecting  the  cuttings  of  the  hair  and  nails.  According  to  Aves- 
tan belief,  these,  as  dead  and  imclean  matter,  would  naturally  increase 
the  power  of  evil,  and  give  the  demons  power  over  the  former  owner. 
To  avert  this,  it  is  directed  that  they  be  taken  away  and  buried  within 
certain  magical  circles  while  spells  are  said  over  them.  If  this  be  done, 
the  naiis  become  weapons  used  by  the  good  bird  Asho-zusta  in  fighting 
the  Devs ;  if  not,  they  become  '  spears,  swords,  bows,  arrows,  and  sling- 
stones  in  the  hands  of  the  fiends.' 

The  notes  to  Darmesteter's  translation  of  this  chapter  give  many  inter- 
esting parallels :  compare  especially  the  Bundehesh,  xix.  19 ;  Anquetil, 
Z.  Av,,  ii.  p.  117 ;  further,  Kleuker,  Z.  Av.,  ii.  p.  167  ;  Spiegel,  Av,  Ueber- 
setzung,  i.  p.  224 ;  Shdyast  Ld-shdyast,  xii.  6,  Sacred  Books  of  the  Eiast, 
V.  842.  The  Comedy  of  Errors,  iv.  8,  involves  the  Avestan  superstition. 
Other  parallels  may  be  sought  in  Thorpe's  Northern  Mythology,  iii.  p. 
888  (at  ii.  p.  272,  note,  he  gives  a  Swabian  superstition  the  reverse  of  the 
Avestan) ;  in  Lubbock's  Origin  of  Civilization,  pp.  166-170 ;  and  in  Ty- 
ler's Early  History  of  Mankind,  pp.  129,  180, 141. 

6.  On  Professor  Ludwig's  views  respecting  Total  Eclipses  of 
the  Sun  as  noticed  in  the  Kig-Veda,  by  Professor  W.  D.  Wnitney, 
of  New  Haven,  Conn. 

In  May  of  this  year,  a  paper  entitled  ^*On  the  mention  of  solar 
eclipses  in  the  Rig- Veda "  was  brought  before  the  Bohemian  Academy 
of  Sciences  by  Professor  A.  Ludwig  of  Prague,  the  well-known  author 
of  a  complete  Gterman  translation  of  the  Rig- Veda  with  elaborate  com- 
mentary ;  the  paper  has  since  been  printed  in  the  Sitzungsherichte  of 
the  Academy  (15  pages,  octavo).  Its  author  recognizes  four  different 
eclipses  as  referred  to  in  the  Vedic  hymns,  with  sufficient  individuality 
of  detail  to  make  their  identification  seem  a  not  altogether  hopeless 
task ;  and  two  of  them  he  thinks  himself  actiially  able  to  identify,  with 
ecUpses  that  took  place  during  the  eleventh  century  before  our  era.  The 
interest  of  the  inquiry,  and  of  its  result  if  satisfactorily  established,  is 
apparent ;  and  the  matter  is  well  worthy  of  a  serious  examination. 

We  may  pass  over  without  notice. the  well-considered  introduction,  in 
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which  the  author  explains  the  state  of  ancient  Hindu  ohronologj, 
accepting  provisionally  the  birth-date  of  Buddha,  and  seeking  to  show 
that  an  interval  of  at  least  250  years  must  have  elapsed  between  that 
date  and  some  part  of  the  Rig-Veda,  putting  the  period  of  the  latter  back 
to  800  B.  c.  or  earlier ;  since,  whether  we  accept  or  reject  the  reasoning 
on  which  the  last  deduction  is  founded,  no  one  will  be  likely  to  question 
that  an  antiquity  at  least  as  great  as  this  must  be  conceded  to  the  Vedic 
hymns.  We  may  take  up,  then,  at  once  the  argument  in  regard  to  the 
eclipses. 

Evidently  enough,  the  question  as  to  the  validity  of  this  argument 
falls  into  three  divisions :  1.  Is  there  unmistakable  mention  in  the 
hymns  of  solar  eclipses?  3.  Is  the  mention  of  a  character  to  afford 
plausible  ground  for  identification?  8.  Has  the  identification,  in  any 
case  or  cases,  been  made  out  in  a  fairly  satisfactory  manner,  so  that  the 
result  may  be  at  least  provisionally  accepted  ? 

It  is  to  be  pointed  out  in  advance  that  Ludwig  is  more  ready  than  is 
consistent  with  due  caution  to  assume  or  infer  true  knowledge  on  the 
part  of  the  Hindus  as  to  the  movements  of  the  heavenly  bodies.  Thus, 
on  the  strength  of  RV.  x.  87. 2,  viQvam  anydn  ni  vigate  ydd  ^ti  vigv&hA 
"po  mgv&ho 'd  eti  strydfy  *  everything  else  rests  that  stirs ;  always  [flow] 
the  waters,  always  rises  the  sun,'  he  (p.  5)  regards  it  as  known  to  them 
that  the  sun  goes  around  the  earth — which  is  far  too  venturesome  a 
conclusion,  especially  as  in  vigvdhd  may  be  recognized  the  probable 
etymological  meaning  of  *  every  day*  {=vigvd  dhd:  cf.  Fr.  tot^iours). 
So  he  takes  for  granted  throughout  that  a  solar  eclipse  is  well  under- 
stood to  be  an  attack  of  the  moon  on  the  sun ;  but  that  the  Vedic  Hindus 
had  science  enough  for  that  cannot,  it  is  believed,  be  maintained  with 
the  smallest  degree  of  plausibility.  Possibly,  indeed,  if  one  might  speak 
of  the  red  color  of  the  moon  at  a  solar  eclipse,"  as  Ludwig  does  (p.  10) ; 
but  this  is  a  very  serious  error  on  his  part,  arising  apparently  out  of  the 
confusion  of  a  solar  with  a  lunar  eclipse :  at  a  solar  eclipse,  even  a  total 
one  (as  the  writer  is  assured  by  the  highest  authority),  there  is  no  vision 
of  the  moon,  nor,  without  a  telescope,  even  the  impression  of  a  dark 
object  passing  over  the  face  of  the  sun ;  the  impression  is  of  obscuration 
only.  Ludwig  even  deems  the  occultation  of  the  sim  by  the  moon  so 
familiar  a  conception  that  it  can  be  made  the  subject  of  an  illustrative 
comparison ;  rendering,  in  RV.  x.  188.  4,  mdM  *va  sHryo  vdsu  piiryam  d 
dade  by  as  by  the  moon  the  sun,  so  was  the  wealth  of  the  strongholds 
taken."  This  seems  wholly  inadmissible  (grammatically,  also;  because 
d  dade  would  be  no  verb  to  use  of  the  seizing  of  the  sun  by  the  moon) ; 
better  regard  mds^  'va  (pada  mdsd-iva)  as  really  for  mdsd-iva  (L  e. 
tndsds,  gen.),  by  a  contraction  such  as  is  very  frequent  in  AV.  and  occa- 
sional in  RV.  also,  and  here,  as  sometimes  elsewhere,  misinterpreted  in 
the  pada-text ;  and  translate  *  as  of  the  moon,  the  sun  hath  taken  away 
the  wealth  of  the  strongholds' — that  is,  as  the  glory  of  the  moon  is 
obscured  by  the  sim  :  which  admits  of  a  double  explanation,  either  one 
involving  phenomena  obvious  enough  to  suggest  a  comparison.  As  to 
Ludwig's  constant  interpretation  of  soma  as  'moon'  in  the  verses 
claimed  to  refer  to  eclipses,  see  further  on. 
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Ck>ming  now  to  consider  the  first  of  the  three  divisions  of  the  subject 
laid  down  above,  it  is  to  be  conceded  that  for  the  first-mentioned  of  the 
fonr  cases  (but  the  latest,  according  to  Ludwig,  in  point  of  time)  the 
expressions  used  in  the  Rig- Veda  hymn  (v.  40. 6-9)  may  be  very  plausibly 
understood  as  referring  to  a  total  eclipse  of  the  sun.  More  than  this  one 
cannot  say :  the  terms  used  latei^i  describing  eclipses,  grah  *  seize '  and 
grfxs  'devour,'  are  wanting;  the  description  is  mixed  with  confusing 
mythologic  elements ;  and  the  introduction  of  Indra  as  rescuer  suggests 
the  possibility  rather  of  an  obscuration  of  the  sun  by  clouds,  since  these 
it  is  Indra's  special  province  to  deal  with.  The  expression  twice  used  is 
tamasd  ^vidhyat  *  pierced  with  darkness '  (although  the  root  vyadh  does 
not  need  to  be  taken  so  literally),  but  also  once  giupiaTh  tamasd  *  hidden 
by  darkness.'  That,  if  an  eclipse,  it  was  a  total  one,  we  infer  from  the 
line  (5  c,  d)  *  the  creatures  appeared  like  one  conf  oimded,  that  had  lost 
his  way,'  and  from  the  epithet  apavrata  *bafl3ing'  (litly  'preventing 
action'),  applied  to  the  tamas  *  darkness.'  But  the  obscuration  is 
ascribed  to  the  hostile  power  Svarbhanu,  which  oddly  enough  means 

*  sky-light,'  and  the  rescue  ia  credited  to  Atri  (or  to  the  Atris,  v.  9),  when 
he  had  '  hidden  away  the  magic  of  Svarbhanu '  (v.  8),  or  after  Indra  had 

*  struck  down  from  the  sky '  (v.  6)  that  magic.  That  Atri  found  the  sun 
again  and  restored  him  to  the  heaven  is  repeatedly  alluded  to  in  the 
Brahmapas ;  but  these  allupions  may  be  perhaps  better  explained  as 
echoes  of  the  Rig-Veda  myth,  than,  as  Ludwig  understands  them,  as 
genuine  reminiscences  of  the  eclipse  and  Atri's  exploit  in  connection 
with  it ;  and  the  one  ground  is  as  good  as  the  other  for  the  right  granted 
to  a  descendant  of  Atri  to  the  first  gift  of  gold  at  a  sacrifice. 

If  even  in  this  case  the  reference  to  an  eclipse  is  beset  with  doubts 
and  difficulties,  those  difficulties  are  greatly  increased  when  we  come  to 
examine  the  other  cases.  In  the  next  one  treated  by  Ludwig,  being  the 
one  that  is  connected  with  the  name  of  Rijigvan,  the  only  descriptive 
clause  is  (RV.  x.  188.  8  a)  *  the  sun  released  {vi  amticat)  his  chariot  in  the 
midst  of  heaven  ;*  this  is  followed  by  praises  of  Indra's  and  the  sun's 
prowess  against  the  powers  of  evil.  The  concluding  clause  of  the 
passage  (4d),  to  be  sure,  gatrufir  a^pndd  virukmatdy  is  rendered  by  Lud- 
wig **  he  crushed  the  enemies  with  the  goldless  (disk),"  and  is  explained 
to  mean  that  Indra  destroyed  his  foes  with  the  sun's  disk  when  robbed 
of  its  brightness ;  but  virukmant  appears  rather  to  mean  *  bright- 
shining  '  here,  as  in  all  the  other  four  places  where  it  occurs,  and  where 
Ludwig  himself  so  renders  it  in  his  translation  (golden,  ausstrahlend)^ 
without  suggesting  any  change  later  in  his  commentary  I  While  it  is  a 
question  what  is  meant  by  the  sim's  letting  go  his  chariot,  and  reference 
to  an  eclipse  is  perhaps  not  impossible,  this  can  hardly  be  regarded  as 
otherwise  than  extremely  doubtful. 

The  next  case,  which  is  connected  with  the  name  of  Kutsa,  is  a  yet 
more  puzzling  one,  and  to  set  forth  and  discuss  all  its  details  would  cost 
a  great  deal  of  space  and  time,  without  leading  to  any  result  of  corres- 
ponding value.  Indra  appears  as  ally  of  Kutsa,  and  as  taking  violent 
possession  in  his  behalf  of  the  wheel,  or  one  of  the  two  wheels,  of  the 
sun,  by  which  means  Kutsa  is  enabled  to  vanquish  his  enemies.  Uganas 
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is  also  sometimes  mixed  up  in  the  affair ;  and  in  one  passage  (RV.  iv.  28. 
2, 8 ;  quoted  first  by  Ludwig)  neither  sage  appears,  but  Indra  finds  an 
fdly  in  Soma  {indu).  In  this  and  other  passages,  now,  Soma  is  inter- 
preted by  Ludwig  as  meaning  '  the  moon/  and  it  appears  to  be  mainly 
from  the  fact  of  its  assistance  that  he  infers  an  eclipse  :  thus  adding,  it 
must  be  said,  to  one  impossible  supposition,  that  the  Vedic  Hindus 
recognized  the  moon  as  the  agent  in  the  sim's  eclipse,  another  equally 
inadmissible  one,  namely  that  * moon'  in  the  Rig- Veda  can  be  freely 
substituted  for  Soma.  Most  scholars,. surely,  will  deem  this  an  anach- 
ronism, and  recognize  in  the  Soma  here  only  the  god*s  usual  ally,  the 
divinity  of  the  drink  which  he  loved,  and  which  lent  him  vigor  and  fury 
for  the  performance  of  his  heroic  deeds.  It  adds  to  the  complication  of 
the  Kutsa  incident,  that  Indra  is  repeatedly  addressed  in  the  imperative 
in  connection  with  it,  as  if  the  deed  were  a  future,  or  a  habitual  one : 
e.  g.-(RV.  i.  174. 5)  *  carry  (i.  e.  in  thy  chariot :  vaha)  Kutsa,  O  Indra— 
then  hurl  forth  {vYhatdt)  the  sun's  wheel  in  the  conflict ;  may  the 
lightning-armed  one  fall  upon  (abhi  .  ;  .  y^m^t)  the  foes.'  This  diffi- 
culty, to  be  sure,  Ludwig  gets  rid  of :  he  renders,  namely,  the  impera- 
tive  of  immediate  action  {vaha),  that  of  remoter  action  {vrhatat),  and 
the  subjunctive  {ydsi^at),  supporting  each  other. as  they  plainly  do,  all 
alike  as  imperfects:  *thou  didst  carry,'  *he  hurled,'  *he  fell' I  For 
vxhaidt — as  if  the  form  were  not  a  frequent  one,  and  its  value  perfectly 
established— he  makes  a  little  show  of  explanation,  declaring  the  ending 
tdt  as  3d  sing,  to  correspond  to  thda  as  2d  sing.,  and  referring  us  to  three 
wholly  unexplainable  and  probably  false  forms,  ditat  in  AV.,  and  **  RV. 
cani§tat  Jani^tat " — by  which  he  means  cani^that  RV.,  instead  of  which 
unintelligible  reading  the  Sama-Veda  substitutes  the  equally  unintelli- 
gible and  evidently  unintelligent  jani^fhat.  He  adds  that  RV.  i.  121.  16 
teaches  us  that  the  apparent  imperative  forms  are  not  to  be  regarded  as 
really  such  ;  but  this  verse  contains  no  imperative,  only  a  gerund  that 
might  possibly  admit  of  being  mistaken  for  one ;  and  the  lesson  must  be 
pronounced  quite  too  difficult  for  us  to  learn.  On  the  whole,  the  eclipse 
of  Kutsa  is  more  doubtful  than  that  of  Riji^van ;  if  such  a  phenomenon 
really  lies  at  the  heart  of  the  story,  it  is  too  much  covered  up  with 
mythologic  detail  to  be  recognized  with  any  confidence. 

The  fourth  eclipse  has  a  yet  weaker  support.  It  is  founded  on  only  a 
single  verse  (RV.  v.  88. 4),  where  it  is  said  that  Indra  *  fashioned  for  the 
sun  in  his  own  home  the  name  of  a  Dato  '—and  this,  since  the  Dasas  are 
the  dark-colored  aborigines  of  the  country,  Ludwig  interprets  to  mean 
that  Indra  reduced  the  sun  to  blackness :  i.  e.  brpught  him  to  total 
eclipse.  Here,  again,  appears  to  show  itself  in  the  mind  of  the  inter- 
preter the  impression  that,  in  the  case  of  the  sun  as  of  the  moon,  the 
echpsed  body  still  appears,  though  with  glory  dimmed  and  of  a  strange 
color.  Whatever  may  be  the  sense  of  the  obscure  expression  used  in  the 
verse,  it  certainly  cannot,  except  as  a  very  doubtful  conjecture,  be 
explained  as  signifying  an  eclipse. 

We  come  now  to  the  second  general  division  of  the  question :  have 
these  asserted  eclipses  such  individual  features  as  to  eaicourage  an 
attempt  at  their  identification  ?  As  regards  the  eclipse  of  Svarbhano, 
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we  are  told  in  the  hymn  (v.  6)  that  Atri  found  the  hidden  sun  <  by  the 
fourth  prayer'  {turiyeiyx  brdhmand),  and  (v.  9)  that  the  others  could  not 
do  it.  This  Ludwig  understands  to  mean  that  the  others  knew  and  used 
only  three  prayers  appropriate  to  the  occasion,  and  they  had  no  effect ; 
while  Atri  knew  a  fourth,  and  it  brought  the  sun  out  again  :  and  hence 
the  eclipse  must  have  been  one  of  unusually  long  total  phase.  But  here, 
too,  it  is  impossible  to  follow  his  interpretation  with  assenting  mind. 
If,  indeed,  a  total  eclipse  of  the  sim  occurred  every  few  years  in  the 
same  locality,  so  that  there  was  a  regular  liturgy  of  thre^  prayers 
established  for  it,  which  had  always  proved  effectual,  and  then  there 
occurred  one  of  unusual  length,  for  which  the  prayers  did  not  hold  out, 
and  the  Brahman  who  was  sharp  enough  to  add  a  fourth  gained  the 
credit  of  bringing  the  sun  back,  that  would  do  very  well ;  but  that  is 
impossible  ;  for  very  few  persons  live  long  enough  to  see  more  than  one 
such  eclipse,  unless  they  travel  for  it ;  and  the  immense  majority  die 
without  the  sight  of  even  one.  The  difference  between  short  and  long 
totality  is  too  insignificant  an  element  to  count  for  anything,  unless  we 
consider  the  rescuing  ceremonial  to  be  crowded  into  the  time  of  totality 
only.  But  it  is  beyond  question  that,  at  least  as  soon  as  the  growing 
obscuration  became  considerable,  the  priests  would  begin  their  remedial 
activity ;  and  in  the  uncertainty  of  this  longer  period  a  trifle  of  three  or 
four  minutes— for  the  unusually  long  eclipse  with  which  Ludwig  tries 
Anally  to  identify  the  phenomenon  here  in  question  is  only  of  **  over  six 
minutes  "—would  totally  disappear.  The  chronologic  accuracy  by 
which  "  over  six  minutes  "  is  made  out  to  be  too  long  for  three  prayers, 
but  not  long  enough  for  four,  is  quite  too  nice  for  us.  According  to 
verse  8  of  the  hymn,  the  saint  had  to  harness  his  ^oma-pressing  appa- 
ratus, and  to  praise  the  gods  with  song  and  offer  to  help  them  with 
reverence  :  rather  a  long  process,  one  would  think,  to  be  carried  on  in 
suddea  and  utter  darkness  in  the  concluding  part  of  less  than  seven 
minutes.  It  must  be  denied,  then,  and  confidently  so,  that  there  is  any- 
thing in  the  described  circumstances  of  this  phenomenon  to  suggest  an 
unusually  long  duration  of  the  total  phase  of  a  solar  eclipse— or  any- 
thing else  that  is  characteristic  enough  to  foimd  an  identification  upon. 

The  other  cases  may  be  disposed  of  in  much  fewer  words.  The  only 
one  of  them  for  which  a  date  is  found  at  the  end  of  his  article  by  Pro- 
fessor Ludwig  is  that  described  in  RV.  v.  88.  4  (the  one  last  stated  above) ; 
and  its  identification  is  based  solely  upon  the  interpretation  of  okaai  sve 
*in  his  own  home'  as  meaning  'at  the  zenith,'  that  is  ''at  the  place 
where  he  gives  most  light  and  heat."  Obviously,  that  is  giving  the 
words  a  much  more  pregnant  meaning  than  can  be  relied  on  for  such  a 
use.  So,  in  one  of  the  other  cases,  the  adverb  sadyas  *  at  once '  (etymo- 
logically,  *  on  the  same  day ')  is  made  to  signify  *  on  its  first  appearing,' 
and  to  indicate  that  the  sun  rose  in  a  condition  of  eclipse.  When  one 
comes  to  combine  the  exact  data  of  science  with  such  loosenesses  of 
expression,  one  sees  that  they  are  incommensurable,  and  that  the  result 
must  be  nil. 

Finally,  how  is  it  with  the  identifications  attempted  ?  Professor  Lud- 
wig has  put  himself  in  communication  with  a  Viennese  astronomer,  von 
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Oppolzer,  who  has  concerned  himself  especially  with  ancient  eclipees, 
and  has  drawn  up  a  complete  table  of  them  'back  to  1200  B.  c.  Among 
the  eclipbes  in  this  table,  he  find^  one  that  appears  to  him  to  fulfil  the 
conditions,  as  defined  by  him,  of  the  eclipse  of  Svarbh&nu  ;  and  another, 
those  of  the  zenith  or  noon  eclipse  of  RV.  v.  38.  4 :  the  years  are  1001  and 
1029  B.  c.  respectively.  As  to  these,  it  needs  simply  to  be  remarked,  in 
addition  to  what  has  been  said  already,  that,  even  assenting  to  all  Lud- 
wig*s  other  conclusions,  the  identifications  are  of  no  value  until,  by 
carrying  the  table  a  thousand  years  further  back,  one  should  find  that 
still  earlier  eclipses  did  not  satisfy  the  stated  conditions  as  well  or  better. 
By  demonstrating  the  Vedas  to  be  at  least  as  old  as  eight  or  nine  centa- 
ries  before  Christ,  he  has  by  no  means  proved  them  not  to  be  a  good  deal 
older ;  and,  of  course,  no  determination  would  hold  good  in  which  the 
possibility  of  a  higher  age  was  not  duly  taken  into  account. 

There  are  many  other  versions  and  statements  and  inferences  in  Pro- 
fessor Ludwig*8  paper  to  which  serious  exception  might  be  taken  ;  but 
it  was  best  to  limit  the  discussion  to  the  main  point  had  in  view- 
namely,  to  show  that  no  result  possessing  even  presumptive  and  pro- 
visional value  as  bearing  on  ancient  Hindu  chronology  has  been  reached 
by  his  investigation. 

7.  On  the  proceedings  of  the  Wolfe  Exploring  Expedition  to 
Mesopotamia,  dui-ing  1884-5,  by  Rev.  Dr.  Ward. 

In  advance  of  his  regular  report  to  the  American  Archaeological 
Institute,  Dr.  Ward  gave  an  informal  history  of  the  Expedition,  and  a 
statement  of  its  results,  with  some  indication  of  the  further  steps  by 
which  it  ought  to  be  followed  up. 

8.  On  Marriage  and  Divorce  in  Ancient  Egypt,  by  Rev.  Ly- 
sander  Dickerman,  of  Boston,  Mass. 

This  was  a  chapter  from  a  larger  treatise  on  Domestic  Life  in  Egypt, 
especially  among  the  masses.  It  was  a  brief  history  of  **  Woman's 
rights "  in  Egypt.  The  author  gave  extracts  from  papyri,  many  of 
which  have  been  published  by  M.  Revillout  in  his  Chrestomathie  DHno- 
tique  and  in  various  numbers  of  the  Revue  Egyptologique.  These  papyri 
show,  from  the  marriage  contracts  they  contain,  that  from  Ramses  II. 
to  the  time  of  the  Ptolemies  a  woman  possessed  the  legal  right  to  boy 
and  sell  without  recourse  to  her  husband  ;  that  often  his  entire  property, 
present  and  prospective,  was  pledged  by  nuptial  mortgage  for  her  sup- 
port in  case  of  divorce,  and  that  gradually  the  wife  herself  obtained  the 
power  to  divorce  her  husband  at  her  will,  "the  extent  to  which  women's 
rights  were  enjoyed  in  Egypt  became  the  subject  of  ridicule  among  the 
Greeks.  Those  rights  were  at  length  curtailed,  by  imperial  decree,  on 
the  accession  of  Philopator,  181  B.  c. 

9.  On  the  Work  of  the  recent  Revision  of  the  New  Testa- 
ment as  illustrated  by  the  Gospel  of  St.  Matthew,  by  Professor 
Charles  Sliort,  of  Columbia  College,  New  York  City. 

The  author  gave  an  account  of  some  of  the  most  interesting  results  of 
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a  historical  investigation  of  the  work  of  the  Revisers  publishing  in  a 
series  of  papers  in  the  American  Journal  of  Philology.  The  general 
plan  is  to  give  an  account  of  every  change,  however  minute,  both  in  the 
English  and  the  Greek.  Having  under  his  eye  the  old  Versions  and  the 
most  important  modem  ones,  whether  English  or  foreign,  public  or 
private.  Professor  Short  traces  each  change  to  the  place  where  it  first 
appears — or,  if  it  be  original  with  the  Revisers,  he  indicates  this  fact ; 
and  when  treating  of  a  change,  he  indicates  whether  the  word  or  phrase 
used  in  that  case  by  the  Revisers  of  the  authorized  version  originated 
with  them  or  was  borrowed  from  some  earlier  version.  And  so  also 
of  the  Greek  text.  Wherever  a  word  or  phrase  has  been  changed  by 
modem  criticism,  he  indicates  by  what  authority  it  was  done. 

Taking  now  a  chapter  at  random,  the  fifth  of  St.  Matthew,  it  appears 
that,  of  the  fifty-nine  changes  in  the  English,  fourteen  are  original  with 
the  Revisers  of  1881,  and  in  only  five  of  these  cases  were  the  forms  used 
by  the  Revisers  of  1611  original  with  them  ;  and  of  the  six  changes  in 
the  Greek  of  this  chapter  that  affect  the  sense,  five  are  supported  by 
Lachmann,  Tischendorf,  and  Tregeiles,  and  one  by  Lachmann  and 
Tregelles  alone. 

Taking,  then,  this  chapter  as  a  sample  of  their  work,  we  see  that,  in 
the  ^eat  majority  of  cases  of  change  in  the  English,  the  Revisers  of 
1881,  like  the  Revisers  of  1611,  have  adopted  words  and  phrases  from  the 
older  versions,  not  making,  as  has  been  ignorantly  alleged,  the  English 
out  of  their  own  heads ;  and  in  cases  of  change  in  the  Greek  text,  they 
have  followed  in  every  instance  the  great  modem  masters  in  New  Tes- 
tament criticism,  Lachmann,  Tischendorf,  and  Tregelles,  not  making, 
as  has  been  also  ignorantly  alleged,  a  Greek  text  for  themselves. 

10.  On  the  latest  Translation  of  the  Upanishads,  by  Prof. 
Whitney. 

Professor  Whitney  began  with  a  brief  exposition  of  the  place  of  the 
older  Upanishads  in  Hindu  literature,  and  of  their  claims  to  attention. 
He  then  referred  to  the  various  versions  of  them  that  have  appeared, 
and  to  the  defects  of  these  versions,  arising  especially  from  want  of 
familiarity  with  the  language  in  which  they  are  written,  and  from  the 
attempt,  made  chiefiy  under  the  guidance  of  the  Hindu  commentators, 
to  import  into  the  text  meanings  that  are  not  really  there.  There  are, 
he  said,  several  ways  in  which  such  texts  can  be  translated.  One  is,  to 
put  one's  self  confessedly  under  the  guidance  of  a  single  native  inter- 
preter, or  school  of  interpretation ;  in  this  case^  one  has  at  any  rate  a 
product  of  known  and  definable  value,  for  later  comparison  with  other 
similar  products.  Another  would  be,  to  give  a  digest  of  the  interpreta- 
tions of  all  the  accessible  commentators :  this  would  be  an  extremely 
valuable  work ;  and  it  could  hardly  f  aU  to  lead  its  author  to  take  the 
higher  i)osition  of  comparing  and  criticizing  the  discordant  views 
recorded  by  him.  A  third  way  would  be,  to  approach  the  text  simply 
as  a  Sanskrit  scholar,  bent  only  on  giving  as  accurately  as  possible 
what  the  text  appears  to  say;  to  reproduce  the  treatise  in  Westem 
phrase,  as  a  basis  for  further  philosophic  interpretation,  or  as  a  mecisure 
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by  which  could  be  tested  anything  that  claimed  to  be  an  interpretation. 
The  maker  of  such  a  version  would  not  pretend  to  penetrate  to  and  set 
forth  the  hidden  sense,  because  the  result  would  be  correspondingly 
subjective  and  unauthoritative,  requiring  to  be  done  over  again. 
Working  only  as  a  linguist,  he  might  hope  to  furnish  something  per- 
manent, serving  as  help  and  as  restraint  to  his  successors.  He  would 
carefully  preserve  all  identities  and  parallelisms  of  phraseology,  by 
consistency  of  translation,  or,  where  that  was  not  possible,  by  liberal 
quotation  of  important  terms  in  parenthesis,  so  that  the  sphere  of  use 
of  the  terms  could  be  made  out  by  comparison  in  the  version,  some- 
what as  in  the  original.  Nothing  that  was  not  untranslatable  would 
be  left  out,  nor  a  word  added  without  full  and  exact  indication  of  its 
insertion.  The  notes  would  be  mainly  linguistic,  references  to  paraUel 
passages,  and  the  like  ;  along  with  pointing  out  and  perhaps  amending 
difficult  or  desperate  passages.  But  it  is  unnecessary  to  specify  in 
detail  the  methods  in  which  a  careful  scholar,  liberal  of  his  time  and 
labor  to  a  task  deemed  by  him  worth  imdertaking,  will  set  about  its 
accomplishment. 

One  cannot  doubt  that  this  IsCst  way  is  the  one  best  to  follow  at  present 
in  treating  the  Upanishads.  Until  a  linguist's  version  is  made,  any 
other  might  almost  be  called  premature.  Every  one  knows  the  uncriti- 
cal violence  of  a  Hindu  commentator,  his  ability  to  miss,  his  readiness 
to  distort,  the  plain  sense  of  a  phrase,  in  part  from  sheer  ignorance  and 
carelessness,  in  part  from  the  desire  to  bring  out  or  to  put  in  a  meaning 
that  suits  his  system.  If  laymen  are  to  study  such  obscure  matter  at  all, 
they  ought  to  know  what  it  says  and  what  it  does  not  say.  No  such 
translation  has  yet  been  made  ;  the  possibility  of  it  has  been  but  recently 
created,  by  the  opening  of  the  Brahma^as  to  access,  and  the  working  up 
of  their  material  in  the  great  Petersburg  Lexicon.  Nor  need  the  texts 
be  handled  with  an  exaggerated  respect;  a  little  wholesome  severity, 
indeed,  would  be  good  for  them.  The  Upanishads  are  from  the  same 
hands,  in  the  main,  that  wrote  the  Br&hma^as,  and  are  characterized 
by  much  of  the  same  emptiness  of  verbiage,  preposterousness  of  reason- 
ing, and  absurdity  of  etymology  and  explanation,  that  belong  to  the 
Brahma^as  ;  a  large  part  of  their  content  is,  as  even  the  last  translator 
has  to  confess,  "  worse  than  childish  nonsense  " — just  how  large  a  part, 
is  left  to  us  to  determine ;  and  we  are  justified  in  taking  toward  any 
questionable  passage  an  attitude  of  skeptical  scrutiny,  challenging  proof 
that  it  contains  a  valuable  kernel  of  thought,  or  helps  us  to  understand 
something  else  that  has  such  a  content — while  more  than  ready  to 
welcome  the  thought  if  found,  and  to  allow  it  every  tittle  of  value  that 
can  fairly  be  claimed  for  it. 

But  there  is  yet  one  other  way  of  making  a  translation  of  the  Upa- 
nishads. It  may  be  styled  the  free-and-easy  way.  It  contains  elements 
of  all  the  other  three,  so  mixed  together  that  one  can  never  tell  which 
of  them  one  has  at  a  given  moment  under  examination.  It  follows  in 
part  the  text,  where  this  is  too  plain  to  be  mistaken.  It  also  follows  in 
great  part  the  commentator,  even  when  he  is  at  his  worst ;  difficult  or 
apparently  empty  passages,  especially,  are  thus  best  disposed  of ;  the 
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commentator,  with  his  principles  of  interpretation,  makes  easy  work  of 
them.  It  is  also  ambitious  of  a  certain  originality,  and  strikes  out  here 
and  there  on  its  own  account.  It  inserts  extraneous  matter  enough  to 
make  things  run  smoothly,  and  means  to  indicate  this ;  only,  to  do  so 
always  and  accurately  is  quite  too  much  trouble.  It  renders,  without 
assignable  reason,  the  same  expression  variously  and  various  expressions 
identically.  Thus  it  gives  to  one  who  knows  little  or  nothing  about 
such  texts  a  general  idea  of  what  they  are  and  how  they  go  on ;  but  it 
is  liable  to  deceive  at  any  point  one  who  trusts  it,  and  for  the  specialist 
it  has  no  authority  whatever. 

Of  this  character,  the  writer  claimed,  is  the  translation  of  the  Upa- 
nishads  last  published  ;*  and  the  rest  of  his  paper  was  devoted  to  prov- 
ing this  thesis,  by  the  citation  and  analysis  of  a  sufficient  number  of 
passages  selected  from  it :  of  them,  only  a  few  can,  for  lack  of  room,  be 
presented  here.f 

It  is  impossible,  as  one  examines  this  work,  to  resist  the  impression 
that  it  is  the  tardy  publication  of  a  version  made  a  great  many  years  ago, 
and  now  insufficiently  revised.  This  is  indicated,  for  example,  by  its 
treatment  of  the  aorist.  The  value  of  this  tense  in  the  Brahma^a  lan- 
guage as  that  of  an  immediate  past,  since  Delbrtick  demonstrated  it 
about  ten  years  ago  (it  had  also  been  noted  by  Weber,  and  by  Bhandar- 
kar  in  India),  has  been  fully  recognized  by  every  well-instructed  scholar ; 
but  the  author  of  this  translation  has  evidently  never  heard  of  it ;  when 
he  comes  to  an  aorist,  he  treats  it  just  as  he  would  if  he  met  it  in  the 
Mah&bharata,  and  in  about  two  thirds  of  the  cases  renders  it  as  if  an 
imperfect,  often  to  the  marked  detriment  of  his  version,  in  style  or  even 
in  sense.  Another  indication  is  the  not  infrequent  discordance  of  the 
subdivisions  of  the  version  and  their  numbering  with  those  of  the  orig- 
inal, as  given  in  the  published  text :  this  would  be  more  explainable  if 
the  version  were  made  upon  manuscripts,  and  not  afterward  carefully 
compared  with  the  edition.  Something  of  the  same  may  be  said  of  the 
frequent  immarked  intrusions  of  foreign  matter  into  the  text  (illustrated 
further  on),  and  the  occasional  dropping  out  of  words  and  clauses. 
Examples  of  all  these  defects  could  be  quoted  by  tens  or  scores.  Such 
trifles,  too,  as  the  rendering  of  qaradas  by  *  harvests'  (KthU.  i.  1.  28), 
which  is  neither  English  nor  Sanskrit,  point  to  a  hasty  version  from  the 
Oerman.  Then  the  translator  appears  to  have  known  nothing  of  the 
Petersburg  Lexicon.  In  numberless  instances,  when  one  comes  to  a 
halt  over  a  word,  asking  himself  with  surprise  '*I8  it  possible  that  we 
have  to  imderstand  it  thus?"  a  reference  to  the  Lexicon  gives  him  a 
very  different  and  always  more  acceptable  meaning.  Whether  the 
impression  is  a  true  one  or  a  false,  it  may  well  be  kept  in  mind  by  one 
who  studies  the  work,  as  a  plausible  explanation  of  some  of  the  latter's 
peculiarities. 

As  the  unacknowledged  intrusion  of  extraneous  matter  is  a  point  of 

*  In  volumes  I.  and  XV'.  of  the  first  aeries  of  "  Sacred  Books  of  the  East." 
f  It  is  expected  that  the  whole  paper  will  appear  very  soon  in  the  American 
Journal  of  Philology  (Baltimore). 
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capital  importance,  an  example  or  two  may  well  be  given.  On  page  8  of 
vol.  L  (ChU.  i.  1.  0),  we  read  :  [The  threefold  knowledge  (the  sacrifice) 
proceeds]  by  the  greatness  [of  that  syllable  (the  vital  breaths),  and]  by 
its  essence  (the  oblations)/*  Here  the  parentheses  are  the  translator's, 
showing  his  admitted  intrusions ;  the  square  brackets  are  what  need  to 
be  added,  to  show  the  real  ones;  for  the  text  has  simply  mahimna 
rasena  *  by  greatness,  by  essence.'  Perhaps  the  filling-up  is  correct  here, 
if  duly  acknowledged ;  but  in  the  next  paragraph  it  is  used  to  bring 
about  a  complete  distortion  of  the  real  sense.  Namely,  thus  (the  paren- 
theses and  square  brackets  being  used  as  above) :  [Now]  therefore  [it 
would  seem  to  follow  that]  both  he  who  knows  this  (the  true  meaning 
of  the  syllable  Om),  and  he  who  does  not,  perform  [the  same  sacrifice]. 
But  [this  is  not  so,  for]  knowledge  and  ignorance  are  different.  [The 
sacrifice]  which  [a  man]  performs  with  knowledge,  faith,  and  the  Upa- 
nishad  is  more  powerful."  The  true  meaning  is  :  *  With  it  (tena  :  L  e. 
with  the  same  syllable  om;  the  translator  correctly  rendered  it  so  at 
the  beginning  of  the  preceding  paragraph)  both  perform  (sacred  rites)— 
he  who  knoweth  this  thus  and  he  who  knoweth  not.  Diverse,  however, 
are  knowledge  and  non-knowledge :  only  what  one  performs  with 
knowledge,  faith,  upaniahad—th&t  is  more  powerful.'  That  is  to  say: 
while  both  use  the  same  sacred  utterance  in  the  ceremonial,  he  who 
understands  the  full  import  of  it  obtains  the  better  result. 

This  mistranslation  is  made  in  the  teeth  of  the  commentator's  exposi- 
tion ;  in  other  cases,  the  translator  has  the  commentator  with  him, 
only  in  the  teeth  of  grammar  or  good  sense,  or  both.  A  few  notable 
examples  may  be  given.  In  a  passage  of  the  Aitareya-Ara^yaka  ring- 
ing changes  on  the  forms  and  derivatives  of  saih  dhd  *  put  together,' 
occurs  (iii.  1.  4* ;  vol.  i.  p.  252)  the  phrase  prdt^th  van^ih  sam  adhitn- 
^fh  tarh  nd  'gakafy  saihdhdtwniy  which  means  verbally  (never  mind  the 
hidden  sense) :  *  Breath  as  beam  have  I  wished  (i.  e.  tried)  to  put  to- 
gether :  that  thou  hast  not  been  able  to  put  together.'  The  first  part  of 
it  is  parallel  with  the  phrase  in  the  preceding  paragraph  :  prdnaih  van- 
Qarh  sam  adhdm  *  breath  as  beam  have  I  put  together.'  But  the  com- 
mentator, and  the  translator  at  his  heels,  ''put  together'*  the  1st  sing, 
aor.  desid.  adhits^am  with  its  prefix  and  the  object  tarn  of  another 
verb,  and  make  of  them  a  desiderative  participle  samadhitsifanUm,, 
rendering  it  him  who  wishes  to  grasp  "  !  Another  quite  similar  exam- 
ple occurs  a  little  later  (iii.  1. 6'°  ;  p.  255),  where  CLbkivyahdr^afh  ne  '<y 
eva  vidydt  is  understood  as  if  it  were  ahhivydhdr^ann  ity  eva  vidydtt 
and  then,  the  iti  being  omitted,  and  the  preceding  word  taken  as  if 
<ibhivydhari§yan,  it  is  rendered  ''lei  him  know  when  he  is  going  to 
recite  f '  one  more  aorist  Ist  sing,  turned  into  a  participle  t  The  trans- 
lator needs  to  write  a  new  Sanskrit  grammar  to  help  us  parse  such 
forms  as  these. 

A  case  of  a  different  kind  is  foimd  on  p.  64  (ChU.  iv.  10).  A  certain 
student  has  tended  the  sacrificial  fires  faithfully  for  many  years,  bat 
his  teacher  still  puts  off  communicating  to  him  the  sacred  knowledge. 
The  teacher's  wife  remonstrates :  md  tvd  'gnayafy  paripravocan  pra 
hruhy  aamdi  '  let  not  the  fires  get  the  start  of  thee  (more  lit'ly  *  circum- 
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vent  thee*)  in  teaching  him;  teach  him  (thyself).'  But  he  goes  off 
without  doing  so ;  and  no  sooner  is  his  back  turned  than  what  his  wife 
had  threatened  happens:  the  fires,  one  after  another,  give  the  pupil 
instruction.  The  commentator,  now,  wholly  missing  the  sense,  ex- 
plains tvd  paripravcic  as  *  blame  thee and  the  translator  does  the 
same.* 

These  examples,  to  which  nimiberless  others  might  be  added,  show 
the  truth  of  what  was  claimed  above :  that  if  one  wants  to  know  what 
these  treatises  really  say,  he  must  translate  them  in  entire  independence 
of  the  native  commentators.  There  is  no  blunder  and  no  oversight  so 
gross  that  these  may  not  be  guilty  of  it. 

Most  Sanskrit  scholars  are  well  aware  that,  as  between  the  two 
demonstratives,  aadu  etc.  and  aydm  etc.,  the  latter  points  to  the  nearer 
object,  and  means  *  this,'  while  the  former  points  further  off,  and  cor- 
responds in  sense  to  our  *  yon '  or  *  yonder.'  So,  in  the  pictorial  phrase- 
ology of  the  Brahma^ias  and  Upanishads,  we  read  generally  asdu  dydua 
*  yon  heaven '  and  iydm  pfthivt  *  this  earth ;'  yd  'adu  tdpati  *  he  who 
bums  yonder'  (the  sun)  and  yd  'ydmpdvate  *  he  who  cleanses  here'  (the 
wind) — in  the  present  translation,  to  be  sure,  these  pronouns,  with  all 
else  that  should  give  any  impression  of  the  peculiar  style  of  the  text, 
are  uniformly  left  out.  Aadii^  then,  comes  to  be  regularly  used  as 
meaning  one  of  the  other  party,  an  antagonist  or  foe,  opposed  to  the 
speaker.  Beginning  with  the  Atharva-Veda,  and  continuing  through  the 
whole  older  language,  it  stands  in  the  vocative  (in  the  accented  texts, 
plainly  marked  as  such,  dsdu  or  asdu)  in  place  of  the  name  of  some 
person  hostilely  addressed,  often  with  added  dmu^dyand  'mufydl^putra, 
meaning  *  O  So-and-so,  of  such-and-such  lineage,  son  of  such-and-such 
a  mother !' — the  names,  of  course,  being  substituted  in  practical  use. 
Wherever  this  vocative  asdu  occurs  in  the  Upanishads,  now,  the  present 
translator  renders  it  by  "I  here :"  e.  g.  BAU.  vi.  4.  12  (vol.  xv.,  p.  218), 

thou  hast  sacrificed  in  my  fire,  I  take  away  thy  sons  and  cattle,  I  here." 
Another  text  says  expressly  cwdt?  iti  ndma  gfhndti  *  at  asdu,  he  uses  the 
name.'  But  two  commentators,  betraying  thereby  their  ignorance  of 
the  usages  of  the  older  language,  allow  this  expression  to  be  understood 
either  of  one's  own  name  or  of  one's  enemy's ;  and  the  translator  so 
reports,  adding  (ib.  note  4,  end)  though  o^du  can  really  refer  to  the 
speaker  only  "  I  Such  a  note  must  have  been  written  either  before  the 
writer  had  well  learned  his  Sanskrit,  or  after  he  had  pretty  well  for- 
gotten it. 

In  BAU.  iii.  8.  4  (vol.  xv.,  p.  187),  we  have  the  expression  yad  urdhvaih 
divo  yad  avdkpfihivyd  yad  antard  dydvdpffhim  ime  *  what  is  above  the 
sky,  what  beneath  the  earth,  what  between  these  two,  sky  and  earth ' — 
which  is  a  fairly  good  expression  for  all  there  is ;  at  any  rate,  it  is  pre- 
cisely what  the  words  mean,  and  what  alone  they  can  mean  ;  antard  is 
as  unmistakably  *  between'  as  is  German  zunschen  or  French  entre. 

*  It  is  only  fair  to  say  that  the  Petersburg  Lexicon  is  also  this  time  misled  by 
the  commentator;  but  Deussen,  in  bis  Yedanta"  (p.  176),  does  not  fail  to  give 
the  right  sense. 
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The  ^translator,  however,  renders  the  last  three  words  embracing 
heaven  and  earth  and  he  adds  the  marginal  note  "  Deussen  translates, 
'  between  heaven  and  earth,'  but  that  would  be  the  antariksha."  This 
note,  now,  in  the  first  place,  can  only  puzzle,  and  not  edify,  the  general 
reader.  Why  should  he  have  been  left  to  wonder  what  this  awful 
"antariksha"  is,  the  mere  mention  of  which  is  enough  to  convict 
Deussen  (and  all  the  other  translators)  of  a  blunder  ?  It  would  not,  to 
be  sure,  have  helped  him  much  to  have  instead  the  word  '  sky,'  with 
which  in  the  present  translation  it  is  consistently  and  totally  misren- 
dered  throughout.  If  he  knew  that  antarik^a  really  meant  *  the  atmos- 
phere or  intermediate  space,  all  that  lies  between  the  sky  or  heaven  and 
the  earth,'  he  would  certainly  find  the  translator's  scruple  wholly  gra- 
tuitous :  sky  and  earth,  in  this  description,  are  viewed  as  surfaces,  and 
all  that  is  between  them  and  all  that  is  beyond  them  is  the  whole  uni- 
verse. We  too  say  beneath  the  earth"  when  we  mean  beneath  its 
surface.  The  point,  petty  enough  in  itself,  is  important  as  a  character- 
istic :  the  translator  is  ready  to  twist  the  simplest  Sanskrit  phrase  into 
a  sense  the  words  cannot  possibly  bear,  in  order  to  force  out  of  it  what 
without  reason  seems  to  him  a  more  acceptable  meaning. 

We  ought  not,  perhaps,  to  be  hard  upon  such  renderings  as  ** rested" 
for  agrdmyqi  *  toiled  *  (BAU.  i.  2.  2 :  mistaken  for  agamyat :  but  the 
whole  connection  speaks  plainly  against  the  error);  or  "closed"  for 
dvctta  *  turned  inward '  (KthU.  ii.  4.  1 :  mistaken  for  fivfto),  because 
such  mishaps  may  befall  any  one ;  only  their  degree  of  frequency  shows 
the  grade  of  care  used.  Worse  is  rendering  grrithi  (AA.  iL  1.  4*)  by 
"grasp,"  as  if  gfhryihi,  since  it  is  against  the  connection,  the  commen- 
tator, and  everything  else ;  or  labdha  (KthU.  i.  2.  7),  nom.  of  labdhr,  as 
if  it  were  the  participle  labdhas,  or  djdhdra  (CJhU.  iv.  2.  5)  and  prdirata 
(AA.  i.  8.  S'*)  as  if  they  were  2d  pers.  plural,  because  these  involve  serious 
grammatical  blunders.  Yet  more  serious  is  the  pervading  neglect  of 
the  coi^stencies  of  expression.  Thus,  in  the  participial-aorist  passage 
first  quoted  above,  we'  have  the  key-word  aarh  dhd  *  put  together '  ren- 
dered without  warning  by  "grasp;"  and  "conceive"  is  also  in  places 
given  for  it.  Such  vacillation  is  wholly  misleading.  So  we  have  the 
much-used  upa  da  rendered  indifferently  by  "meditate  on"  and 
"worship;"  the  frequent  forms  and  derivatives  of  prati  sthd,  in  a 
dozen  different  ways,  from  "abide"  and  "support"  up  to  "get  on, 
concentrate,  enter,  cause,"  and  "exalt;"  sarhkalpa  by  "desire,  will, 
thought,"  and  "conceiving;"  protf^^a,  in  two  successive  sentences 
(KthU.  i.  1. 10, 11),  by  "shall  have  been  dismissed"  and  "through  the 
favor  of ;"  ajUkay  by  "chain"  and  "road;"  k^ema  and  yoga,  by  "pos- 
session and  acquisition,"  and  by  " greed  and  avarice" — ^and  so  on  indefi- 
nitely. 

If  these  points  were  painfully  culled  out  from  the  midst  of  two 
volumes  of  matter  of  a  generally  different  character,  it  would  be  unfair 
to  array  them  thus  together.  But  that  is  not  the  case ;  they  are  simply 
representative  specimens  of  the  work,  which  has  no  other  quality  than 
such  as  these  would  lead  us  to  expect.  Not  half  the  amount  of  labor 
needed  in  order  to  a  good  result  was  spent  upon  it.   It  is  no  help  either 


Digitized  by  Google 


Proceedings  at  New  Yorky  October ^  1 885. 


Ixxiii 


to  Sanskrit  scholarship  or  to  the  comparative  study  of  religions  to  print 
such  a  product.  A  new  translation  of  the  Upanishads  is  still  just  as 
much  called  for  as  before  the  publication  of  these  volumes. 

11.  On  the  location  of  Sippara,  by  Rev.  Dr.  Ward.  ^ "  . 

The  Sepharvaim  of  Scripture  is  known  as  Sippara,  Sipphara,  Panta- 
bibla,  and  perhaps  Hipparenum,  in  Greek  and  Latin  historians  and  geog- 
raphers. The  later  names,  from  the  time  of  Julian  to  that  of  Benjamin 
of  Tudela,  which  may  indicate  either  the  same  locality,  or  a  large  city 
in  the  immediate  vicinity,  are  Nehardaa,  Persebora  or  Firuz-sabor, 
Shabor,  and  Anbar  or  Ambar.  Zosimus  calls  Persebora  the  largest  city 
in  Assyria  except  Ctesiphon,  which  latter  city  had  600,000  inhabitants. 
It  was  on  the  Royal  Canal,  or  Nahar-malka,  and  the  Euphrates.  The 
cuneiform  record  of  Sippara  makes  it  one  of  the  very  oldest  cities,  as 
Berosus  made  it  the  seat  of  five  of  the  ten  antediluvian  kings.  It  was 
here  that  Xisuthrus  buried  the  records  of  the  antediluvian  world.  We 
learn  from  collating  the  passages  where  Sippara  is  mentioned  that  it 
is  in  Upper  Chaldea,  or  Akkad.  With  it  are  mentioned  Babylon  and 
Nipur  as  chief  seats  of  worship.  It  was  on  the  Euphrates,  which  was 
called  the  River  of  Sippara.  Yet  there  were  two  well-known  cities, 
or  parts  of  cities,  of  the  name,  one  called  Sippara  of  Anunit,  or  Agane 
(Agade),  the  older  and  more  important  of  the  two,  and  the  other  Sip- 
para of  Shamash,  the  sun-god.  These  had  their  separate  famous  tem- 
ples. It  has  been  supposed  that  the  two  were  faubourgs  of  the  same 
city,  separated  by  a  canal,  probably  the  Nahar-mal^.  The  story  of 
the  capture  of  Sippara  by  Cyrus,  and  other  references,  lead  us  to  place 
Sippara  in  the  northern  part  of  Akkad,  and  on  the  Euphrates  river. 

Up  to  the  discovery  of  the  ruins  in  Abu  Habba  by  Mr.  Rassam,  ihe 
general  opinion  of  Assyriologists,  as  Oppert,  M^nant,  Delitzsch,  and 
Pinches,  as  late  as  1880,  agreed  that  Sippara  was  to  be  sought  at  Suf  eira, 
just  north  of  the  effluence  of  the  Sakhlawieh  canal  from  the  Euphrates. 
The  discovery,  however,  at  Abu  Habba,  of  nimierous  tablets  dated  at 
Sippara  of  Shamash,  compelled  the  belief  that  this  was  Sippara.  It  was 
generally  assumed  that  Sippara  of  Anunit  must  be  here  also,  in  a  part 
of  the  ruins  hitherto  unexplored,  or  near  by.  When  conducting  the 
Wolfe  Expedition  to  Babylonia,  I  visited  Abu  Habba  twice,  last  .winter, 
paying  especial  attention  to  the  question  whether  it  might  also  contain 
the  Sippara  of  Anunit.  There  is  about  it  nothing  suggesting  a  double 
city.  It  is  a  large  and  important  ruin,  though  hardly  of  the  first  class. 
The  walls  are  nearly  square,  perhaps  seven  hundred  yards  long,  and 
the  enclosure  is  divided  into  three  parts  by  two  interior  cross  walls, 
which  are  not  parallel,  but  enclose  a  V-shaped  space.  In  this  central 
space  are  the  ruins.  There  is  absolutely  no  sign  of  two  sections  of  the 
city.  It  has  been  suggested  that  the  Sippara  of  Anunit  may  be  the  ruin 
of  Deir,  about  five  miles  distant ;  but  there  is  no  good  reason  to  suppose 
80.  I  did  not  visit  Deir,  but  was  informed  that  it  was  an  unimportant 
ruin,  in  which  digging  had  failed  to  make  any  discoveries.  Abu  Habba 
is  not  on  the  Euphrates,  but  some  sevei^  miles  distant,  and  it  is  very 
unlikely,  owing  to  a  ridge  of  conglomerate  which  lines  the  Euphrates, 
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that  the  river  ever  flowed  so  far  to  the  east.  I  left  Abu  Habba  quite  at 
a  loss  where  to  put  Sippara  of  Anunit. 

I  then  determined  to  visit  Suf eira  on  my  way  home  from  Baghdad  by 
way  of  the  Euphrates  and  the  Syrian  desert.  I  found  it  a  very  unim- 
portant mound,  with  no  salient  elevations,  containing  no  such  place  as 
Sippara  must  be.  But  I  was  informed  by  the  Mudir  of  the  village  of 
Sakhlawieh  that  there  was  a  large  moimd,  called  Anbar,  an  hour's 
distance.  Not  expecting  anything  of  importance,  as  the  name  of  Anbar 
was  not  on  any  of  the  late  maps  I  had  with  me,  I  was  surprised  to  find 
it  a  mound  of  the  first  importance,  rivaling  Niffer  and  Warka  in  suee, 
and  considerably  larger  than  Abu  Habba.  It  is  not  more  than  a  mile 
from  the  bed  of  the  Euphrates,  and  is  divided  into  two  marked  divisions, 
one  on  a  higher  level,  and  apparently  an  older  city  than  the  other.  It 
has  never  been  visited  by  travelers,  nor  have  any  diggings  ever  been 
made  there,  except  as  the  natives  have  carried  off  bricks  for  building. 
It  is  covered  thick  with  fragments  of  bricks,  slag,  etc.  The  depressions 
of  the  courts  of  old  palaces  or  temples  are  plainly  to  be  seen,  as  they  are 
occupied  as  wheat  fields.  This  occupying  the  position  indicated  by 
cuneiform  or  other  records,  and  being  the  largest  ruin  by  far  along  the 
Euphrates,  or  anywhere  in  Babylonia  north  of  Babylon,  larger  than  Tel 
Ibrahim  or  Akerkuf ,  and  bearing  the  name  of  Anbar,  which  had  been 
lost  from  modem  maps,  can  hardly  be  anything  else  than  the  old  Sip- 
para, or  Agane,  of  Anunit. 

Among  the  inscriptions  which  I  have  brought  home  with  me  is  a 
small  bit  of  a  tablet,  for  a  knowledge  of  whose  importance  I  am  in- 
debted to  Mr.  T.  G.  Pinches  of  the  British  Museum,  who  reads  four 
lines  on  it : 

(1)  Sipar  D.  S. 

(2)  Sipar  edina  D.  S. 
(8)  Sipar  tOdua  D.  S. 
(4)  Sipar  utu  D.  S. 

Here  we  seem  to  have  three  or  four  places  designated  as  Sippara. 
The  first  would  be  the  chief  Sippar,  of  Anunit,  and  the  last  is  Sippara  of 
Shamash.  The  third  is  unknown,  although  Sippar  uUa  is  mentioned  in 
a  geographical  text.  But  the  second,  Sipar  edina,  would  seem  to 
require  the  translation  of  Sippara  of  Eden.  This  would  be,  I  believe, 
the  first  time  that  Eden  has  been  found  as  the  designation  of  a  region. 
Very  possibly  the  first  line  gives  the  general  name  Sippara,  while  the 
second  and  third  designate  the  two  parts  of  Anbar,  or  Sippara  of 
Anunit,  and  the  fourth  is  Abu  Habba.  This  would  seem  to  give  con- 
siderable weight  to  Delitzsch's  theory  of  the  location  of  the  Babylonian 
Eden.  It  is  much  to  be  desired  that  this  old  mound  of  Anbar,  repre- 
senting, as  I  believe,  one  of  the  most  ancient  and  important  cities  of 
Babylonia,  should  be  thoroughly  explored. 

12.  On  the  ancient  name  of  Old  Cairo,  by  Prof.  J.  A.  Paine,  of 
Tarrytown,  N.  Y. 

The  publication  of  the  results  obtained  in  this  paper  is,  by  the  desire 
of  the  author,  deferred  to  a  later  issue  of  the  Proceedings. 
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1 8.  The  imperfect  of  aif  {y^8heh\  and  kindred  forms,  in  Hebrew ; 
by  Professor  Francis  Brown,  of  Union  Theological  Seminary,  New 
York  City. 

The  origin  of  the  unchangeable  ^  is  the  point  here  discussed — no  new 
question,  but  one  decided  diiferently  by  the  two  latest  authorities. 
Kdnig  {Lehrgeb,,  1881)  gives  a  brief  history  of  opinions,  and  decides  that 
€  here  =  ay  (or  aw) :  i.  e.  is  diphthongal.  Kautzsch  (Oea,  Heb,  Ghram., 
2ith  ed.,  1885)  rejects  this  view,  and  inclines,  cautiously,  to  that  of 
Stade  (Lehrlmchy  1879),  who  explains  thus  :  yd{w)8hibj  ydshlb,  ydlshib  (I 
inserted  after  d  through  reflex  influence  of  i  in  last  syll.),  yiskeb. 

Before  examining  these  views,  a  few  words  supplementary  to  Konig's 
historical  sketch  of  opinions  may  be  allowed.  He  cites  Oes,  Lehrgeb. 
(1817)  as  giving  the  facts  without  explanation,  omitting  Gesenius' 
explanation  in  his  smaller  grammar  (e.  Heb.  Cham,,  18th  ed.,  1842), 
that  yiahSb  yeysheb  from  yaysJieb—a,  very  unfortunate  oversight. 
Rodiger's  view  should  also  be  given  {Oea,  Heb,  Oram.,  edd.  14-21,  1845- 
1874):  Rod.  speaks  of  "tone-long  e  in  the  2d  syll.,"  and  "somewhat 
firmer  e  (in  later  edd.  i)  in  the  first  syll.,"  "das  gewissermassen  noch 
etwas  von  dem  ausgefallenen  ersten  Radical  in  sich  trfigt."  Some 
other  defects  in  K6nig*s  historical  statement  may  be  passed  over.  It  is 
interesting,  in  this  connection,  to  notice  that  most  of  the  grammars 
published  in  England  and  America,  and  most  of  the  elementary  gram- 
mars generally,  speak  of  the  1st  rad.  as  dropped  in  this  form.  So  Lee, 
Ealisch,  A.  B.  Davidson,  Ballin,  Stuart,  Nordheimer,  Green,  Harper, 
Seflfer,  etc.  Exceptions  are  Tregelles,  Geo.  Bush,  and  H.  G.  Mitchell, 
who  recognize  the  Ist  rad.  as  entering  into  the  long  ^.  Strack  (Heb, 
Oram,  1888)  is  not  explicit. 

Our  inquiry  must  at  once  emphasize  the  fact  that  the  first  vowel  of 
yisheb  (and  the  kindred  forms,  yiUd,  yida\  etc.)  is  unchangeable.  It 
is  retained  in  2d  syll.  before  the  tone,  not  only  with  the  secondary  accent 
(Ex.  iii.  21,  Jud.  xix.  22,  Ps.  Ixxviii.  8,  Ixxxix.  81,  Is.  lii.  12,  Jer.  xvii.  9— 
where  Metheg  is  not  written— Hos.  ix.  16,  xiv.  10,  Joel  ii.  7,  8),  but  also 
without  it  (Ex.  xxxiii.  18, 17).  Hence  it  cannot  result  from  a  mere  com- 
pensative lengthening,  after  the  omission  of  "the  1st  rad.  (so  even  Gtes.- 
Kautzsch'').  Stade's  view  (see  above)  recognizes  this,  but  itself  lacks 
analogy.  He  cites  Mktra,  for  haiktm,  from  hakim;  kasp^k  for  kas- 
paiki,  from  kaspaki.  But  ~.  is  here  not  unchangeable  (cf.  h'ktm>d'thi, 
k^dldmk). 

In  spite  of  the  failure  of  analogies,  Kautzsch  (Cfes,  Heb,  Chr.**)  inclines 
to  Stade's  view,  because  a,  Arabic  ydHdu  (from  wdMdd)  and  b,  the  de- 
fective writing  (3B^,  uot  are  opposed  to  that  represented  by  Kdnig. 
But— 

a,  Arab.  ydUdU  would  not  forbid  ydwUd,  ydylid,  ySlM  in  Heb.,  unless 
either  Hebrew  were  a  daughter  of  Arabic,  or  the  parent  Semitic  knew 
only  ydVUHc  when  Hebrew  left  it.  The  former  will  not  be  argued.  The 
latter  may  receive  some  light  from  an  examination  of  the  kindred  forms 
in  the  Semitic  languages  known  to  us.  The  1st  radical  is  doubtless 
omitted  in  these  forms  in  literary  Arabic  (Wright,  §  142),  and  apparently 
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in  Sabean  (Hal6vy,  Joum,  As.  1878,  i.  pp.  464,  480).  It  is,  however, 
BometimeB  retained  (as  w)  in  Arabic  dialects :  cf .  G.  A.  Wallin,  Z.  D.  M.  G. 
v.,  1851,  pp.  12,  22;  Wahrmund,  Practischea  Handb.  d.  neuarab.  Spr. 
(1861),  Erster  Theil,  §  179 ;  B6ttcher,  Lehrb.  ii.  p.  440  (he  compares  the 
JEolic  retention  of  F) ;  and  particularly  Spitta,  Oram,  d,  Arab,  Vulgdr- 
dial  von  jEgypten  (1880),  pp.  228  sq.  The  w  remains  in  the  Ethiopic 
imperfect  and  (rarely)  subjunctive  (cf.  Dillmann,  jEih.  Oram,  1867,  p. 
146),  in  the  Amharic  subjunctive  (cf.  Pratorius,  Amhar,  Sprache,  1879, 
p.  281).  The  evidence  from  Aramaic  dialects  is  obscured  by  the  sec- 
ondary character  of  some  forms.  We  find  in  Biblical  Aramaic  yittib, 
'inda' ;  the  Tar^ums  have  like  forms,  and  also  ySylM,  Mid ;  Syr.  neddoC, 
nettSby  and  ntlad,  etc.  (cf .  Noldeke,  Syr.  Oram,  1880,  p.  109) ;  Mandate 
hwxs  etc.,  length  of  vowel  uncertain  (cf.  NSldeke,  Mand,  Oramm,,  1875, 
p.  246) ;  Samaritan  tiyldi(=  tiyladi),  tiyladen  (cf.  Petermann,  Brev,  Ling, 
Sam.  Oram,,  1878,  p.  41)— see  also  yishshab  (nVT),  Peterm.,  Heb,  Formen- 
lehre  n,  d.  Atiaaprache  der  heutigen  Sam.,  in  Abh.  f,  d,  Kunde  des  Morgen- 
landes,  v. ,  1876,  p.  45).  The  Assyrian  is  fruitful  in  testimony :  thus,  dbdlu 
(=Heb.  ^3%  which  occurs  only  in  Hiph.  and  Hoph.)  gives  8  s.  m. 
(IR.  46, 19)  ubillu  (HIR.  14,  49)  ubla  (Flood  Tab.,  i.  18,  Del.  A.  L.»  p.  102) ; 
1  s.  ubla  (II R.  11,  25,  63 ;  IH  R.  8,  81)  8  pi.  vbUuni  (in  R.  12,  20),  etc.  etc. 
arddu  (=nni)  gives  8  s.  urid  (IV  R.  81,  H.  I.  Rev.  5),  uridu  {lb,  H.  I.  Obv. 
68) ;  8  pi.  urduni  (I  R.  9,  69 ;  11,  71) ;  8  pi.  Pres.  urradani  (IV  R.  57,  88a) 
etc.  etc.  alddu  (=  i^i)  gives  8  s.  ulidanni  (IH  R.  4,  57) ;  2  s.  tulidi  (cf. 
Strassm.  847) ;  1  s.  Pres.  ullada  (Flood  iii.  14,  Del.  A.  L.»  p.  104, 1.  116), 
etc.  etc.  a^fhdbu  (=  3Bn)  gives  8  s.  mhshib  (I  R.  7, 1,  2,  etc.) ;  8  s.  Pres.  ush- 
shdb  (Hpt.  ASKT.  45.  9),  etc.  etc.  a§il  (=  vn)  gives  8  s.  t*^'  (Flood  iv.  9, 
Del.  A.  L.«  p.  106, 1. 168)  etc.  etc.  These  examples  may  serve  to  show  that 
radical  w  has  entered  into  the  vowel  of  the  first  syllable. 

With  such  testimony  to  the  presence  of  the  1st  radical  in  these  forms, 
in  various  Semitic  languages,  it  cannot  be  surprising  if  the  Hebrew,  too, 
shows  its  presence. 

b.  The  defective  writing  in  these  forms  is  no  doubt  a  perplexity.  Out 
of  more  than  1600  cases  in  the  Old  Testament,  scriptio  plena  occurs  in 
only  4  (Ps.  Ixxii.  14,  cxxxviii.  6,  Ezek.  xxxv.  9  kt..  Mi.  i.  8) — too  few  to 
have  weight  in  the  argument.  The  following  is  more  to  the  purpose  : 
While  the  oldest  witnesses  (Mesha-stone  and  SUoam  Inscription),  like  the 
Old  Testament  text,  show  a  preference  for  the  writing  of  ^  and  ^  which 
have  become  quiescent  in  the  body  of  a  word,  there  are  exceptioiis  in  both 
(cf .  Chvolson,  Die  Quiescentea  in  der  althebr,  Orthographie,  Leiden, 
1878 ;  Stade,  Oram,,  p.  84  sq. ;  Kautzsch,  Oram.^*  p.  81  sq.  etc.).  The 
Mesha-stone  has  ^^jn^n,  n3  (n'3) ;  the  Sil.  Inscr.  W  (DV).  If  VTH  comes 
from  an  ^Vp  stem  (Friedr.  Delitzsch,  Heb.  Lang.  1888,  p.  9,  cf .  (ies. 
Thes.y  and  Kautzsch,  Oram,^*  p.  264),  this  is  another  iUustration,  for  it 
appears  as      in  Sil.  Inscr.  as  in  Phoenician. 

The  weak  radical  would  tend  to  fall  out  soonest  in  words  of  frequent 
use,  because  in  these  the  contraction  would  take  place  earliest.  Cf. 
Stade  (§  28*=),  who  explains  on  this  ground  the  Phoen.  constr.  pi.  (ofi  for 
^3D).  The  verbs  here  discussed  must  have  been  of  very  early  and  fre- 
quent use — going,  going  out,  going  down,  sitting,  bearing  chUdren, 
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etc.  We  might  expect  that  the  consonantal )  or  ^  would  have  vanished, 
before  writing  fixed  the  form,  and  their  familiarity  would  make  the  in- 
sertion of  vowel-letters  seem  to  the  scribes  unnecessary;  the  need  of 
distinguishing      from  Bh^  might  have  made  such  insertion  imdesirable. 

Neither  Arabic  analogy,  nor  defective  writing,  therefore,  can  be  ad- 
duced against  4^ay  =  aw. 

The  I  in  the  tone-syllable  might  facilitate  the  change  of  w  into  y,  so 
that  the  attempts  of  Bdttcher  and  Kdnig  to  explain  yishSb  directly  from 
yawahib  are  unnecessary. 

The  form  y€lek  has  not  been  particularly  discussed.  If  it  comes  from 
"|T*,  it  agrees  with  y^shSb ;  if  from  pn,  it  imitates  yishSb  (cf .  Eautzsch- 
Ges.**  p.  177  ;  Prfitorius,  in  Stade's  Zeitachrift,  1882,  p.  810  sq.). 

14.  On  Double  Parallelisms  in  Hebrew  Poetry,  by  Prof.  A. 
Meyrowitz,  of  New  York  City. 

Dr.  Meyrowitz  quoted  and  conmiented  on  certain  instances  of  double 
parallelism  in  the  Bible,  which  in  his  opinion  had  been  insufficiently 
noticed  by  the  commentators. 

15.  On  the  Language  of  the  Lepchas,  in  Sikkim,  by  Prof.  John  ^ 
Avery,  of  Brunswick,  Me. 

The  Lepchas  are  a  small  mountain  tribe  in  the  Himalaya,  so  named 
by  the  Gurkhas  of  Nepal ;  they  call  themselves  Rong.  The  Tibetans 
call  them  and  neighboring  tribes  Mon,  a  name  having  no  proved  con- 
nection with  that  of  the  Mons  of  Pegu.  They  are  decidedly  Mongolian 
in  physiognomy.  In  the  16th  century,  the  Tibetans  deposed  the  native 
rulers,  and  introduced  Buddhism. 

The  basis  of  the  sketch  here  oflfered  of  their  language  is  a  Lepcha 
John's  Gospel  (1871),  and  Col.  Mainwaring's  Grammar  (1875). 

Unlike  most  of  the  hill  tribes,  the  Lepchas  have  a  system  of  writing 
of  their  own,  doubtless  coming  from  India,  but  through  what  channels 
and  when  is  unknown.  Their  alphabet  has  55  characters,  only  85  of 
them  fundamental.  Consonantal  combinations  are  very  restricted.  A 
word  may  end  only  in  a  vowel,  or  in  Ar,  ng,  ^,  «,  6  or  p,  m,  r,  or  /. 

The  Lepcha  words  are  for  the  most  part  monosyllabic ;  but  composi- 
tion and  derivation  occur,  and  polysyllabic  words,  seldom  of  more  than 
two  syllables,  are  produced.  The  language  stands  above  the  level  of 
pure  isolation,  having  reached  the  initial  stages,  at  least,  of  inflection. 
The  added  signs  for  *  male '  and  *  female '  are  different  for  man  and  for 
the  lower  animals.  A  dual  number  is  recognized.  The  elements  denot- 
ing relations  of  case  are  the  same  for  all  numbers,  and  are  put  after  the 
dual  and  plural  signs ;  and  if  an  adjective  follows  the  noun  (its  usual 
position),  they  are  put  after  that.  Thus,  dkup  *a  child,*  dkup-nyum 
*  two  children,'  dkup-sang  *  children then  genitive  dkup-m,  dkup- 
nyumsa,  dkup-sang-sa—sind  so  on.  There  are  native  numerals  up  to  a 
hundred ;  above  that,  they  are  borrowed  from  the  Tibetan.  Numera- 
tion is  by  scores :  thus,  80  is  *  score-one  and  ten  55  is  *  score-two  ten 
and  five,'  and  so  on.  Of  pronouns,  there  is  the  usual  complement ;  and 
the  interrogative  is  said  to  have  sometimes  a  relative  sense.  There  does 
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not  seem  to  be  a  double  form,  inclusive  and  exclusive  (of  the  speaker), 
for  dual  and  plural  of  the  1st  pers.  pronoun,  as  there  is  in  some  other 
hill  languages. 

The  Lepcha  root  is  usually  a  monosyllable ;  and  it  may  be,  as  in  Tib- 
etan and  other  isolating  languages,  verb,  noun,  or  adjective,  according 
to  the  connection.  The  principal  notions  of  mode  and  tense  are  con- 
trived to  be  signified  in  a  rude  way  in  connection  with  it.  The  primi- 
tive sense  of  the  tense-signs  is  not  wholly  obliterated,  and  they  are  often 
omitted  altogether  when  the  time  is  made  plain  by  the  context.  Some 
of  the  simpler  combinations  doing  duty  as  conjugation  may  be  thus 
instanced  :  di  *  come,'  di-wung  *  coming '  (pple),  go  di-bdm  *  I  am  coming ' 
{ham  signifying  *  sit go  di-bd  *  I  was  coming,*  go  disko  *  I  shall  come 
the  addition  to  the  last  two  of  /d#,  lit'ly  *  lose,'  makes  go  di-f di-bd  *  I  had 
come,'  and  go  di-fat-aho  *  I  shall  have  come.'  Large  use  is  made  of  par- 
ticipial and  gerundial  forms.  A  passive  sense  is  intimated  by  an  imper- 
sonal construction,  or  by  a  verbal  adjective  of  passive  value  with  the 
copula. 

The  tendency  of  the  Lepcha  to  agglutination  appears  in  the  formation 
of  nouns,  adjectives,  and  adverbs  by  the  help  of  a  variety  of  syllables 
having  the  aspect  of  true  prefixes  or  suffixes.  The  structure  of  the  sen- 
tence is  of  course  very  simple.  The  subject  stands  at  or  near  the  head 
of  the  sentence,  and  the  verb  at  the  end.  An  adjective  usually  follows 
the  noun  it  qualifies ;  but  a  noun  standing  in  a  genitive  relation  to 
another  noun  precedes  it,  often  with  omission  of  the  genitive-sign. 

The  vocabulary  of  the  language,  which  shows  more  effect  of  Tibetan 
than  of  Hindu  influence,  is  reserved  for  consideration  at  another  time. 

16.  Review  of  Dr.  Hirth's  book  on  China  and  the  Roman 
Orient,  by  President  W.  A.  P.  Martin,  of  Tungwen  College, 


At  the  beginning  of  the  Christian  era  the  two  chief  empires  of  the 
world  were  at  the  opposite  extremities  of  the  Eastern  continent.  Each 
aimed  at  universal  dominion  ;  and  both  pushed  their  conquests  towards 
the  interior  of  Asia. 

It  is  curious  to  speculate  what  might  have  been  the  effect  on  the 
course  of  history  if  they  had  met  in  hostile  conflict— if  as  a  result  of  the 
shock  Chinese  civilization  had  been  transported  to  Europe,  or  Roman 
and  Greek  culture  had  at  that  early  period  been  mtroduced  into  China. 
But  Parthia  was  interposed  as  an  obstacle  too  formidable  for  either  to 
surmount.  On  the  Roman  side,  the  legions  of  Crassus  were  annihilated 
by  the  brave  mountaineers,  and  more  than  one  emperor  perished  in  the 
vain  attempt  to  effect  their  subjugation.  On  the  Chinese  side,  we  are 
not  informed  that  the  invasion  of  Parthian  territory  was  ever  under- 
taken ;  but  we  are  led  to  believe  that  it  was  averted  by  the  Parthian 
king  sending  an  embassy  and  asking  conditions  of  peace. 

'  The  Parthians  not  only  acted  as  a  barrier  between  the  great  empires 
of  the  West  and  East ;  they  also  served  as  an  important  link  in  the 
chain  of  communication.  For  centuries  they  monopolized  the  traffic  in 
Chinese  silks,  whicli  were  paid  for  by  gold  and  precious  stones  pro- 
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duced  in  the  Asiatic  dependencies  of  Rome.  So  jealously  did  they 
guard  this  source  of  emolument,  that  through  a  long  period  they  denied 
to  their  powerful  neighbors  even  the  right  of  innocent  passage.  This  is 
asserted  in  so  many  words  by  an  ancient  Chinese  writer :  Their  kings 
(the  kings  of  Rome),  he  says,  always  desired  to  send  embassies  to  China, 
but  the  people  of  Ansi  (Parthia)  wished  to  carry  on  trade  with  them  in 
Chinese  silks,  and  it  is  for  this  reason  that  they  were  cut  oflf  from  com- 
munication." 

The  rival  powers  heard  of  each  other  notwithstanding ;  and  so  greatly 
were  the  Chinese  impressed  by  the  reports  that  reached  them  of  the 
grandeur  of  Rome  that  they  called  it  by  a  name  which  signified  the 
*  China  of  the  West.'  The  Romans  on  their  part  came  to  know  China  , 
chiefly  as  Serica  *  the  land  of  silk  ;*  though  they  also  knew  it  as  Since 
— probably  the  same  as  the    land  of  Sinim  "  of  the  prophet  Isaiah. 

It  is  not  surprising  that  the  Romans,  after  wearing  for  a  long  time  the 
rich  fabrics  of  Chinese  looms,  should  seek  to  reach  the  source  of  supply 
by  a  route  which  would  make  them  independent  of  an  extortionate  and 
oftentimes  hostile  intermediary.  Accordingly  we  find  in  the  author 
above  quoted,  who  wrote  in  the  early  part  of  the  third  century  A.  D.,  the 
statement  that  'Hhis  (commercial  obstruction)  lasted  until  the  reign  of 
the  emperor  Huanti  (a.  d.  166),  when  Antun  king  of  Tach'in  (Rome)  sent 
an  embassy,  who  from  the  frontier  of  Jihnom  (Annam)  offered  ivory, 
rhinoceros  horns,  and  tortoise  shell."  He  adds  **from  that  time  dates 
the  (direct)  intercourse  with  that  country." 

We  here  recognize  the  familiar  name  of  Marcus  Aurelius,  who  was  at 
that  time  at  war  with  the  Parthians.  The  Chinese,  contrary  to  their 
usual  practice,  have  preserved  it  without  distortion  or  disguise.  To 
avoid  the  arrows  of  the  Parthians,  he  sent  his  messengers  by  sea,  by  a 
route  well  known  as  far  as  India  in  Solomon's  time.  The  way  to  China 
was  no  sudden  discovery.  Pliny  the  Elder,  writing  a  century  earlier, 
speaks  of  Taprobane  (Ceylon)  as  a  place  where  trade  was  carried  on  with 
China  ;  and  the  extension  of  the  voyage  would  be  easy  and  natiu*al. 

Indeed,  considering  the  facility  of  communication  by  a  coasting  voy- 
age, however  long  and  tedious,  it  is  surprising  that  intercourse  by  sea 
was  not  opened  at  a  much  earlier  epoch.  Considering,  too,  that  the 
mountains  and  deserts  of  the  mainland  interposed  no  such  barriers  as 
those  which  shut  out  the  New  World  from  the  knowledge  of  the  Old,  it 
is  surprising,  not  that  they  were  aware  of  each  other's  existence,  but 
that  the  two  most  cultivated  peoples  of  the  world  should  have  known 
so  little  of  each  other. 

The  people  whom  Pliny  in  his  Natural  History  calls  Seres,  and 
describes  as  having  red  hair  and  blue  eyes,  were  evidently  not  Chinese. 
He  speaks  with  no  little  obscurity  of  the  culture  of  silk  in  China  ;  refers 
to  the  excellent  iron  made  by  the  Chinese  ;  and  gives  an  unintelligible 
outline  of  the  geography  of  the  country.  Earlier  writers  limit  them: 
selves  to  bare  allusions  to  China  as  the  Ultima  Thule  of  the  East,  or  the 
home  of  the  silkworm  ;  but  even  to  a  much  later  period  it  remained  to 
the  Romans  a  terra  incognita. 

The  earliest  notice  of  any  part  of  the  Roman  Empire  to  be  found  in 
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Chinese  books  is  under  date  of  91  B.  c.  Not  long  before  that  time  the 
king  of  Parthia  had  sent  an  embassy  to  China,  who  offered  to  the 
emperor,  besides  other  articles  of  tribute,  "jugglers  from  Li-kan." 
This  Dr.  Hirth  thinks  was  Petra  or  Rekem,  taken  by  synecdoche  for  the 
whole  of  Syria ;  but  to  me  it  appears  more  probable  that  Li-kan  was 
Greece,  however  the  name  be  explained;  as  the  jugglers  tliemselvee 
spoke  of  their  country  as  lying  to  the  **  west  of  the  sea."  Rome  was  not 
yet  an  Asiatic  power ;  and  in  China  Greece" was  known,  if  at  all,  not  by 
the  conquests  of  her  Alexanders,  but  by  her  cunning  jugglers.  That 
class  of  people,  so  celebrated  for  their  sleight  of  hand,  were  not  unlikely 
to  make  their  way  to  the  Celestial  court :  **  Orcecidtis  emriena  in  ccelum^ 
jmseriSj  ibiV 

A  century  later,  the  Chinese  general  Panch'ao  reduced  to  subjection 
a  large  part  of  Central  Asia.  By  this  time  Rome  had  some  title  to  be 
regarded  as  mistress  of  the  world ;  and  the  general  heard  with  aston- 
ishment of  a  country  which  was  described  to  him  as  the  Great  China 
of  the  West.  He  sent  an  ambassador  named  Konying  to  open  commu- 
nication. 

This  envoy,  it  has  been  supposed  hitherto,  proceeded  as  far  as  the 
Caspian  or  Black  Sea,  where  he  was  turned  back  by  the  dangers  of  a 
long  sea  voyage.  Dr.  Hirth,  however,  makes  it  apparent  that  the  sea  at 
which  he  arrived  was  the  Persian  Gulf.  After  this  date  the  name 
Tach'in,  which  we  have  rendered  the  *  China  of  the  West,'  is  of  frequent 
occurrence  in  Chinese  historical  works.  It  appears,  too,  on  the  monu- 
ment that  records  the  history  of  the  Nestorian  missions.  It  is,  however, 
always  associated  with  something  of  legendary  and  marvelous ;  and  so 
wanting  in  precision  are  the  accounts  that  are  given  of  it,  that  it  is  a 
question  whether  the  country  referred  to  is  Rome  or  Syria. 

This  appears  to  be  the  leading  question  discussed  in  Dr.  Hirth's  book. 
He  decides  in  favor  of  Syria ;  but  I  am  disposed  to  agree  with  Edkins 
and  Bretschneider  in  regarding  the  name  Tach'in  as  intended  for  the 
Roman  empire  as  a  whole ;  though  the  eastern  dependencies  were  best 
known  to  the  Chinese,  and  by  them  most  fully  described.  Antioch  in 
fact  is  styled  by  Chinese  writers  the  capital  of  Tach'in  ;  and  they  might 
easily  take  it  for  the  chief  seat  of  empire,  as  it  was  the  third  city  of  the 
world  in  importance.  They  describe  its  situation  on  the  Orontee,  pre- 
serve a  reminiscence  of  its  name  in  the  abbreviated  form  Antu,  and 
give  even  the  four  divisions  of  the  city,  which  caused  it  to  be  styled  Te- 
trapolis  by  the  Greeks.  We  may  readily  admit  that  the  Chinese  knew 
more  of  Antioch  than  of  the  city  of  the  seven  hills,  without  conceding 
that  they  employed  the  term  Tach'in  for  Syria  alone. 

Another  terra  which  they  employ  as  equivalent  to  Tach'in  is  Fulin. 
In  this  Dr.  Hirth  curiously  enough  discovers  the  name  of  Bethlehem. 
If  his  identification  were  correct,  it  would  throw  additional  lustre  on 
the  village  that  gave  birth  to  Jesus  Christ — making  its  name  synony- 
mous with  that  of  the  empire.  Here  again  I  feel  bound  to  dissent  from 
the  conclusions  of  our  learned  author,  and,  with  Bretschneider,  to  rec- 
ognize in  Fulin  the  Greek  word  polin,  the  city  of  Constantine ;  the  accu- 
sative with  its  final  n  being  better  adapted  to  Chinese  lips  than  the 
nominative  with  final «. 
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This  dispute  as  to  the  earliest  recorded  intercourse  between  the 
extremities  of  the  Old  World  reminds  us  of  the  similar  discussions  on 
the  subject  of  early  intercourse  between  the  Old  World  and  the  New  ; 
and  especially  of  the  conflict  as  to  the  application  of  the  name  Fusang 
to  America  or  Japan. 

The  want  of  any  well-defined  phonetic  element  in  the  Chinese  written 
language  is  a  source  of  inmiense  perplexity  to  those  who  attempt  to 
reconcile  the  statements  of  Chinese  historians  and  geographers  with 
those  of  Western  writers.  Dr.  Hirth  has  brought  great  acumen  and 
much  patience  to  the  solution  of  the  numerous  enigmas  arising  from 
this  source.  That  under  the  Chinese  form  Sipin  he  is  right  in  discover- 
ing Ctesiphon  ;  under  Amon,  Ecbatana ;  and  under  Szelo,  Hira,  may  be 
fairly  admitted,  without  granting  that  he  has  foimd  Bethlehem  in  Fulin. 
He  has  coUected  his  documents  with  great  labor  and  collated  them  with 
much  skill.  The  result  is  a  book  full  of  interest  to  students  of  oriental 
geography  and  history. 

ProfeasoT  C.  A.  Briggs,  of  the  Union  Theological  Seminary, 
offered  the  following  resolution,  which  was  passed  without  dissent : 

Resolved,  That  this  Society  expresses  its  gratification  at  the  valuable 
discoveries  made  by  the  Wolfe  Expedition ;  that  we  regard  it  as  highly 
important  that  the  ruins  discovered  by  Dr.  Ward  in  ancient  Babylonia 
be  thoroughly  explored  as  soon  as  possible ;  and  that  we  recommend  to 
the  American  public  this  object  as  one  worthy  of  liberal  contributions, 
in  order  that  a  second  expedition  may  be  sent  out  at  an  early  date  to 
make  the  excavations,  and  that  the  Assyrian  and  Babylonian  antiquities 
may  be  acquired  by  American  museums. 

After  a  vote  of  thanks  to  the  authorities  of  Columbia  College, 
the  Society  adjourned  to  meet  in  Boston,  May  12th,  1886. 
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The  Society  was  called  to  order  in  the  hall  of  the  Ameri- 
can Academy  on  Wednesday  morning,  the  President,  Professor 
W.  D.  Whitney,  of  Yale  College,  in  the  chair. 

The  Recording  Secretary,  Professor  Toy,  read  the  minutes  of 
the  foregoing  meeting,  and  they  were  approved.  The  general 
order  of  proceedings  and  the  titles  of  papers  were  annoimced. 
The  reports  of  the  retiring  officers  were  tnen  presented. 

The  accounts  of  the  Treasurer,  Mr.  Van  Name,  were  referred 
to  Rev.  Mr.  Winslow  and  Professor  El  well  as  a  Committee  of 
Audit.  After  examination  of  book  and  vouchers,  they  reported 
that  they  found  the  accounts  correct.  The  report  was  approved. 
In  brief  summary,  the  accounts  are  as  follows  : 


RECEIPTS. 

Balance  on  hand,  May  6th,  1885,  $1,312.97 

Assessments  (98)  paid  in  for  year  1885-86,  -  $490.00 
Assessments  (86)  for  other  years,        .      -      -  180.00 

Sale  of  the  Journal,   56.06 

Interest  on  deposit  in  Bank,       -      -      -      .  88.82 

Total  receipts  for  the  year,  -  764.38 

$1*977.85 

EXPENDITURES. 

Printing  of  Proceedings  and  Journal,        -      -  $857.01 

Engraving,   22.00 

Binding,  -      -  99.95 

Elxpensee  of  Correspondence  (postage,  etc.),  -  45.25 

Total  expenditures  for  the  year,   $1,024.21 

Balance  on  hand,  May  12th,  1886,   953.14 

$1,977.85 

The  Bradley  type-fund  now  amounts  to  $1,084.28. 


The  report  of  the  Librarian,  Mr.  Van  Name,  showed  that  forty- 
two  complete  volumes,  one  hundred  and  forty-three  parts  of 
volumes,  and  sixty  pamphlets,  had  been  added  to  the  library 
during  the  year.  Most  of  these  accessions  are  continuations  of 
the  regular  exchanges.  The  number  of  titles  of  printed  books 
and  pamphlets  is  now  four  thousand  three  hundred  and  thirty-one, 
and  of  manuscripts,  one  hundred  and  sixty-two. 

For  the  Committee  of  Publication,  Professor  Whitney  reported 
that  the  eleventh  volume  had  been  completed  and  distributed,  and 
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that  the  printing  had  begun  on  the  thirteenth  volume,  which 
would  be  taken  up  in  great  part  by  the  text  of  the  Kau9ika-8titra, 
edited,  with  extracts  from  the  commentaries  and  with  critical 
apparatus,  by  Professor  Bloomfield  of  Baltimore. 

The  Corresponding  Secretary,  Professor  Lanman,  announced 
in  the  name  of  the  Directors,  that  the  next  meeting  would  be 
held  at  New  Haven,  on  Wednesday,  October  2V,  1886,  and  that 
the  President  and  Treasurer  had  been  authorized  to  act  as  a 
Committee  of  Arrangements.  The  Committee  of  Publication  of 
the  preceding  year  had  been  reappointed.  It  consists  of  Messrs. 
Salisbury,  Toy,  Van  Name,  W.  H.  Ward,  and  W.  D.  Whitney. 
The  Directors  proposed  and  recommended  to  the  Society  for 
election  the  following  persons  : 

As  Corporate  Members — 

Mr.  Charles  J.  Deghuee,  of  Columbia  College,  New  York  ; 

Dr.  Gabriel  Engelsman,  of  New  York ; 

Mr.  Henry  Preble,  of  Harvard  CoUege,  Cambridge. 

The  gentlemen  thus  proposed  were  duly  elected. 

Mr.  Charles  Theodore  Russell,  Sr.,  reported  for  the  Committee 
appointed  in  May,  1885,  that  the  lot  of  valuable  books  given  by 
the  Imperial  Government  of  China  to  the  United  States  had  been 
duly  transferred  to  Washington  ;  also,  that  it  did  not  appear  to 
be  a  favorable  time  at  present  for  moving  in  the  matter  of  the 
appointment  of  Consuls  in  the  £ast.  The  report  was  accepted, 
and  the  Committee  discharged. 

The  President  named  as  a  committee  to  nominate  officers  for 
the  ensuing  year  Mr.  Charles  Theodore  Russell,  and  Professors 
Toy  and  Hopkins.  The  Committee  reported  later  on,  proposing 
the  reelection  of  the  retiring  board  of  officers,  with  only  one 
change,  the  substitution  of  Professor  Lyon  of  Cambridge,  as 
Recording  Secretary,  in  place  of  Professor  Toy,  who  desired  to 
be  relieved  of  the  duties  of  that  position.  The  proposals  of  the 
Committee  were  ratified  by  the  meeting  without  dissent.  The 
board  of  officers  is  accordingly  constituted  as  follows  : 

President,  Professor  W.  D.  Whitney,  of  New  Haven  ; —  Vice- 
Presidents,  Rev.  A.  P.  Peabody,  of  Cambridge  ;  Professor  E.  E. 
Salisbury,  of  New  Haven  ;  Rev.  W.  H.  Ward,  of  New  York  ; — 
Recording  Secretary,  Professor  D.  G.  Lyon,  of  Cambridge  ; — 
Corresponding  Secretary^  Professor  C.  K.  Lanman,  of  Cam- 
bridge ; — Secretary  of  the  Classical  Section,  Professor  W.  W. 
Goodwin,  of  Cambridge  ; — Treasurer  and  Librarian,  Mr.  Addi- 
son Van  Name,  of  New  Haven  ; — Directors,  Professor  John 
Avery,  of  Brunswick,  Maine  ;  Professor  Joseph  Henry  Thayer, 
of  Cambridge,  Mass.  ;  Mr.  Alexander  I.  Cotheal,  Professor 
*  Charles  Short,  and  Professor  Isaac  H.  Hall,  of  New  York  ;  and 
President  Daniel  C.  Gilman  and  Professor  Maurice  Bloomfield, 
of  Baltimore. 

The  Corresponding  Secretary  read  the  names  of  those  who  had 
died  during  tne  year.    They  were  as  follows  : 
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the  Corresponding  Member, 

Mr.  Henry  Stevens,  of  London  ; 

and  the  Corporate  Members, 

Rev.  George  R.  Entler,  of  Franklin,  N.  Y.  ; 
Rev.  Nicholas  Hoppin,  of  Cambridge,  Mass. ; 
Prof.  Gustav  Seyffarth,  of  New  York ; 
Rev.  Lyman  Stilson,  of  Jefferson,  Iowa  ; 
Prof.  Thomas  A.  Thacher,  of  New  Haven,  CJonn. 

Mr.  Stevens,  bom  August  24,  1819,  in  Vermont — whence  his 
favorite  title,  "Green  Mountain  Boy" — went  in  1845  to  London, 
Here  he  found  a  place  admirably  suited  to  his  abilities  and  attain- 
ments, as  a  bibliographer  and  agent  in  the  British  Museum.  He 
furnished  the  Museum  with  one  hundred  thousand  books  or 
pamphlets  on  American  subjects,  and  may  justly  be  called  the 
most  eminent  literary  and  historical  intermediary  between  the 
Old  World  and  the  New.  Mr.  Hoppin  was,  with  one  exception, 
the  oldest  Episcopalian  clergyman  in  Massachusetts,  and  had  been 
rector  of  Christ  Church  in  Cambridge  for  thirty-five  years.  He 
wrote  many  articles,  especially  on  ecclesiastical  history ;  and 
these  are  to  be  found  in  the  Church  Monthly  and  in  the  Church 
Review.  Dr.  Seyffarth  was  bom  in  1796  in  Prussia.  He  studied 
in  Leipsic,  and  then  in  Paris  under  ChampoUion,  and  distinguished 
himself  in  the  field  of  Egyptian  antiquities.  In  1825  he  was 
made  professor  extraordinarius  at  Leipsic.  He  made  extensive 
travels,  and  collected  a  great  amount  of  material  for  investigation 
in  his  chosen  studies.  In  1857  he  came  to  New  York,  and,  after 
a  period  of  service  as  professor  at  Concordia  College,  St.  Louis, 
he  returned  to  the  metropolis,  where  he  dwelt  until  his  death  in 
November  last.  The  Rev.  Lyman  Stilson  was  born  in  New  York 
State  in  1805  and  went  out  to  Burmah  as  a  missionary  of  the 
American  Baptist  Missionary  Union  in  1837.  He  worked  chiefly 
at  Arrakan  and  Maulmain  and  prepared  books  on  arithmetic, 
geography,  and  other  useful  subjects,  and  overcame  great  difficul- 
ties in  their  manufacture  and  publication.  He  returned  to  this 
country  in  1851.  During  his  residence  in  Arrakan,  he  learned  the 
KemI  language  ;  and  he  contributed"  a  brief  notice  of  it  to  the 
Journal  of  this  Society,  where  it  may  be  found,  volume  viii.,  p. 
213,  1862,  along  with  an  interesting  extract  from  a  letter  which 
accompanied  the  article.  Professor  Thacher  graduated  at  Yale 
College  in  1835,  and  was  for  nearly  fifty  years  an  instructor  in  the 
College,  and  a  kind  and  faithful  friend  to  those  who  needed  coun- 
sel and  help.  Although  he  made  no  contributions  to  the  Journal, 
he  was  a  member  whose  constant  and  sympathetic  interest  in  the 
aims  and  achievements  of  our  Society  was  greatly  valued. 

Reports  were  given  of  letters  from  Mr.  Rockhill  in  Peking. 
He  has  sent  some  interesting  rubbings  of  inscriptions  from  Pan 
Shan,  east  of  Peking.  The  inscriptions  are  incised  on  a  pillar  of 
stone,  and  date  from  the  Ming  dynasty  (1368-1644  A.  D.).  A 
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considerable  part  of  the  characters  are  nagar!  Sanskrit,  and 
promise  to  be  of  interest  palaeographically.  Mr.  Rockhill  men- 
tions a  recent  find  near  Peking  of  about  sixteen  Roman  coins 
dating  from  Nero  down.  Dr.  Bushell  will  give  a  report  upon 
them  in  the  Journal  of  the  Peking  Oriental  Society. 

Professor  Isaac  H.  Hall  read  extracts  from  a  letter  received  by 
him  from  Professor  Th.  NOldeke  of  Strassburg,  in  reference  to  a 
projected  English  translation  of  the  latter's  Syriac  Grammar, 
from  which  he  had  been  obliged  to  withdraw  his  sanction,  not 
being  satisfied  with  the  way  in  which  the  work  was  done. 

Professor  Hall  also  presented  a  note  concerning  the  proposed 
Syriac- Arabic  Lexicon  m  preparation  by  the  Jesuit  establishment 
at  Beiriit.  He  had  understood  that  this  was  the  lexicon  of 
"  Kerem  Sedd,"  of  which  only  two  manuscript  copies  are  known  ; 
and  he  had  hoped  therefore  to  obtain  the  sheets  as  they  came 
through  the  press.  He  learns  however  from  Dr.  Van  Dyck  that 
it  is  not  that  lexicon  at  all,  but  a  new  affair  by  a  Maronite  priest, 
and  of  no  great  value.  "The  Syriac  patriarch,  Yusuf  Datid, 
declares  it  is  full  of  mistakes,  to  say  nothing  of  typographical 
errors." 

The  following  resolution  was  offered  by  Rev.  W.  C.  Win  slow, 
and  passed  : 

Resolved,  That  the  American  Oriental  Society,  recognizing  the  import- 
ant explorations  of  the  Egypt  Exploration  Fund  and  the  valuable  results 
already  obtained  thereby,  cordially  commends  its  cause  as  worthy  of 
liberal  support  from  the  public. 

After  finishing  the  miscellaneous  business,  the  Society  pro- 
ceeded to  the  hearing  of  communications,  which  were  continued 
until  evening,  with  a  recess  betweeen  1  and  2  p.  m. 

1.  On  Hebrew  military  history  in  the  light  of  modern  military 
science  ;  by  General  Henry  B.  Carrington,  of  the  United  States 
Army. 

(General  Carrington,  in  illustration  of  the  fact  that  military  methods 
have  remained  substantially  the  same  through  a  long  period,  referred 
to  some  of  the  details  of  Hebrew  warfare  which  are  mentioned  in  the 
Old  Testament.  Such  procedures  as  night-attack,  division  of  attacking 
force  into  several  i)arts,  feigned  retreat,  setting  an  ambush,  bringing 
up  reserves,  are  by  no  means  the  invention  of  modem  times ;  and  we 
can  even  trace  among  the  early  Hebrews  the  beginning  of  organization 
by  corps,  divisions,  regiments,  etc. 

2.  On  a  Greek  Hagiologic  Manuscript  in  the  Philadelphia  ^ 
Library  ;  by  Prof.  I.  H.  Hall,  of  New  York  City. 

This  manuscript  is  one  of  three  that  were  presented  to  the  Library 
Ck>mpany  of  Philadelphia,  more  than  a  century  ago,  by  Henry  Coxe. 
Esqtdre.  It  is  kept  in  the  Ridgway  Branch  of  the  Library,  and  numbered 
1141.  It  is  bound  in  half -leather,  and  lettered  on  the  back  **  MSS.  Greek 
Commentary."   It  consists  at  present  of  130  paper  leaves,  1(H  x  7^  inches 
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in  dimension,  leaf  89  being  torn  away  except  a  little  piece  »  of  the  inner 
upper  comer.  It  contained  three  more  leaves  originally,  two  at  the 
beginning  and  the  other  at  the  end.  Wax  droppings  ind*  icate  that  it 
was  probably  read  in  service  on  saints*  days.  A  bit  of  lat  er  script  on 
the  top  of  the  first  page  shows  it  to  have  been  formerly  the*  property  of 
some  monastery,  whose  name  I  cannot  make  out.  In  binding  the 
manuscript  (the  binding  is  not  very  recent),  a  number  of  th  e  leaves  had 
to  be  mounted  on  a  slip.  On  this  slip  some  scribe  supplied  some  of  the 
ornamental  initials  that  had  been  torn  or  worn  away  ;  but  t.  be  numbers 
of  sections  or  titles  thus  removed  have  not  been  replaced.  The  outer 
edges  of  the  leaves  have  also  been  so  much  worn  away  as  *lto  remove 
many  of  the  section-numbers  ;  but  the  edges  appear  never  to  L  »ave  been 
cut.  The  writing  occupies  regularly  30  lines,  in  a  space  abovit  8x6 
inches  in  dimension,  on  each  page.  It  is  a  pretty  plain  and  easy  cursive, 
apparently  of  the  14th  or  I5th  century.  Ornamental  initials  frequently 
occur,  in  red  ;  with  also  a  few  other  ornaments.  The  writing  is  full  of 
iotacisms,  perpetually  exchanging  i  and  7,  though  not  in  a  way  to 
give  trouble.  Sometimes  v,  as  well  as  sundry  of  the  diphthongs,  is 
replaced  by  t.  Not  infrequently  o  and  a>,  Q  and  v,  and  fi  and  /?,  replace 
each  other  (the  last  of  these  cases  is  real,  and  not  due  to  confusion  of 
similar  characters).  Iota  subscript  dx>es  not  occur,  except  in  a  few 
places  where  it  has  been  supplied  by  a  much  later  hand.  The  breathings 
and  accents  are  not  always  correctly  applied. 

The  lettering  on  the  back  is  not  descriptive  of  the  manuscript.  Its 
contents  are  as  follows : 

Fol.  la  to  8a.]  Part  of  the  last  sentence  of  the  Pro^mium  to  the 
Historia  Laiisiaca  of  Palladius,  bishop  of  Helenopolis  in  Cappadocia 
(A.  D.  420),  beginning  with  the  word  k^apTraadhTiJv ;  Table  of  Contents 
of  the  Historia, 

Fol.  8a  to  666.]  The  two  introductory  letters  ;  the  Historia  Lausiaca 
proper,  insensibly  passing  into  matter  identical  with  the  Paradisus 
Patrum  ;  the  whole  ending  with  the  words,  in  red,  ewf  (j<5e  ^  aa-r'  klyimrov 
fiavax^'iv  loTopia  (these  are  elsewhere  an  alternative  title  of  the  **  Paradise  "). 

Fol.  666  to  72a.]  "  Life  of  the  Abbot  Paul  of  the  Thebaid [fol.  70a] 
**  Concerning  Taxeotes [fol.  716]  **  Concerning  Philentolus  [son]  of 
Olympias." 

Fol.  726  to  94a.]  **  Narratives  and  Admonitions  of  the  Holy  Fathers 
TTfpi  /caravi'f  e6>c,'*  answering  generally  to  the  Apophthegmata  or  Oerontika, 
which  occur  in  many  manuscripts. 

Fol.  94a  to  1066.]  **  Concerning  the  Abbot  Macarius  Politicus,"  with 
more  apophthegmata. 

Fol.  1066  to  109a.]  **  Writing  {avyypa^jia)  of  Athanasius,  patriarch  of 
Alexandria,  wlio  is  among  our  Holy  Fathers,  of  instruction  to  all  who 
live  a  monastic  life,  and  to  every  devout  Christian." 

Fol.  109a  to  1136.]  **The  names  of  the  holy  Prophets,  whence  they 
were,  and  where  they  lie  buried." 

Fol.  1186  to  1156.]  **  Ecclesiastical  ot  ^ypafifia  concerning  the  70  disci- 
ples of  the  Ijord,  of  Dorotheus,  bishop  of  Tyre,  an  ancient  spirit-bearing 
{nvFVfiaTo<p6(iov)  man,  who  became  a  martyr  in  the  time  of  the  emperors 
Lycinius  and  Constantine." 
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FoL  1156  to  119a.]   An  account  of  various  persecutions  and  mart3rrs, 
and  of  the  twelve  Apostles:  which  **the  thrice  blessed  and  all-happy 
Dorotheos  left  for  remembrance,  in  the  Roman  dialect/'  and  the  writer  * 
interpreted  into  Greek. 

FoL  119a  to  end.]  **  Life  and  conduct  of  the  holy  Mary  of  Egypt,  who 
lived  holily  an  ascetic  life  in  the  desert ;  written  by  Sophroniqs,  who  is 
among  the  holy  [Fathers],  archbishop  of  Jerusalem.  Read  in  the  5th  of 
the  great  calendar  {jov  fieydhw  xarovof).  Lord,  bless!"  The  manuscript 
breaks  off  at  ^v>M[fHov],  just  so  far  before  the  end  of  the  treatise  as  to 
show  that  one  leaf  more  would  have  finished  it. 

The  manuscript  thus  appears  to  be  one  of  those  hagiologic  compila- 
tions which  are  not  infrequent,  but  of  which  scarcely  any  two  have  the 
same  contents.  As  to  character,  so  far  as  I  have  been  able  to  compare 
its  contents  with  the  printed  texts,  it  appears  to  be  as  good  as  any  other 
manuscript.  In  certain  portions  it  has  manifestly  better  readings  than  » 
the  printed  texts,  as  well  as  many  worse.  Several  portions  appear  to 
be  quite  different  from  anything  ever  published,  and  some  quite 
unknown.  From  all  that  I  can  learn,  or  have  seen  in  print,  I  feel  pretty 
sure  that  the  manuscript  has  never  been  used  by  any  editor  of  a  printed 
hagiologic  work  or  patristic  collection.  It  is  not  likely  that  its  contents 
will  have  an  opportunity  very  soon  to  get  into  print ;  and  I  have  no 
time  to  make  a  careful  collation.  But  it  seems  worth  while  to  put  on 
record  the  general  results  of  an  examination,  so  that  it  may  contribute 
its  mite  in  the  fulness  of  time.  Meanwhile,  it  may  help  those  who  wish 
for  all  the  available  light  on  sundry  curious  texts ;  and  it  will  be  of 
especial  service  to  those  who  may  wish,  for  the  sake  of  practice  with 
Greek  manuscripts  (which  are  none  too  abundant  in  this  country),  to 
study  or  collate  it.  It  would  be  hopeless  for  a  beginner  to  attempt  to 
identify  the  passages  for  himself.  It  goes  without  saying  that  the 
manuscript  has  abundant  variations  from  the  printed  texts. 

I.  The  Historia  Lanstaca  [fol.  1-66 J.  The  matter  of  this  treatise 
varies  not  only  in  the  manuscripts,  but  in  the  printed  editions ;  so  that 
it  is  impossible  now  to  say  just  how  many  of  the  sections  or  chapters 
assigned  to  it  really  belong  there.  Reference  may  be  had  to  Migne's 
Patrologia  Orcecay  vol.  84,  where,  in  the  Hist,  Laus.,  the  Acta  Macaria, 
the  ParadisuSj  etc.,  wiD  be  found  much  of  the  matter  of  this  manuscript, 
with  references  to  other  manuscripts  and  editions  of  parts.  More  wiU 
be  found  in  vol.  65  of  Migne,  under  Appendix  ad  Palladium,  etc.  Some 
will  also  be  foimd  in  vol.  87,  part  3,  in  the  Pratum  Spiriiuale  of  John 
Moschus  ;  not  to  mention  other  scraps  and  repetitions  in  other  places.  I 
give  below  a  detailed  list  of  places  where  the  passages  of  this  manuscript 
correspond  ^nth  those  in  Migne's  edition. 

The  table  of  contents,  however  (fol.  l-3a),  deserves  special  mention. 
It  does  not  tally  exactly  with  the  contents  of  the  text  of  the  Historia, 
and  could  not  have  been  compiled  from  the  contents  of  the  manuscript, 
but  must  have  been  copied  from  some  other  table  of  contents,  which 
represented  a  copy  of  the  Uistoria  of  average  extent.  Since  the  table 
thus  has  an  independent  value,  I  give  it  in  translation,  adding  the 
numbers  of  the  titles  where  they  are  present.    Many  of  the  numbers 
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are  cut  away,  as  already  explained ;  but  there  are  some  slips  in  the 
numbering.   It  is  as  foUows : 

*  1.  And  I  encountered,  in  the  first  entrances  of  the  journey,  by  the 
grace  of  spiritual  succor,  the  great  and  inspired  teacher  Isidorus  the 
presbyter,  [and!  the  host  of  the  great  church  of  Alexandria,  the 
admirable  man  Dorotheus  the  Thebaid  ascetic.  2.  I  heard  concerning 
Potamiaine,  a  most  beautiful  girl.  8.  I  met  Didymus  the  author,  who 
is  blind  in  his  eyes.  I  heard  concerning  Alexandrea  the  faithful  damsel. 
5.  Concerning  the  virgin  that  loved  riches,  [I  heard]  by  name  only. 
Macarius  the  superintendent  of  the  poor-house.  I  met  two  thousand 
men  adorned  with  every  virtue.  In  the  Moimt  of  Nitria  I  met  other 
holy  ones.  Six  hundred  other  anchorites  in  the  utter  desert.  Arsisius 
the  great,  and  Putubastus,  and  Hagion  the  aged,  and  Serapion  a  most 
celebrated  anchorite.  A  ccenobium  in  the  Moimt  of  Nitria ;  church  with 
three  palms.  The  Xenodocheion  into  which  we  are  received.  Benefit 
of  accomplishing  the  evening  prayers.  Eight  presbyters  leading  the 
van,  and  the  throng  of  the  church  ;  and  of  the  entertainer,  and  of  the 
sojourners.  The  great  Arsisius,  and  many  others  of  the  holy  Fathers. 
14.  He  narrated  concerning  the  great  Pachomius.  Concerning  the  holy 
Amun  and  his  partner.  The  blessed  Amun  and  his  disciples.  Concern- 
ing the  river  Lycus.  The  author  himself  [says  that]  he  crossed  this 
river  with  timidity.  The  matters  concerning  Or,  the  admirable  man 
who  is  an  anchorite.  The  matters  concerning  the  holy  Pambo,  the  great 
teacher  and  bishop.  Of  Dioscohis  and  Aramonius,  and  of  the  brethren 
Eusebius  and  Eutnymius.  The  matters  concerning  Melania,  the  admira- 
ble Roman  woman.  Melanion  relates  bow  the  blessed  Pambo  met  his 
^nd.  To  Origenes  and  Ammonius,  the  holy  ones,  the  blessed  Pambo 
says  certain  things  when  he  is  about  to  die.  Origenes  the  presbyter  and 
Ammonius  narrated  wonderful  things  concerning  the  blessed  Pambo. 
How  the  blessed  Pior  takes  the  cell  of  the  holy  Pambo.  How  again  the 
great  Pambo  comes  to  the  cell  of  Pior.  The  matters  concerning  the 
holy  Ammonius  ;  and  of  the  three  brethren.  Timotheus  the  holy  bishop. 
28.  How  the  blessed  Ammonius  exercised  his  body.  29.  The  bleesed 
Eva^rius  votes  for  the  servant  of  God  Ammonius.  80.  How  Ammonius 
received  Rufinus  the  eparch.  31.  The  matters  concerning  the  admirable 
monk  Benjamin.  82.  How  the  bishop  Dioscorus  received  the  blessed 
Evagrius.  83.  The  matters  concerning  Apolonius,  who  finished  his 
business.  84.  The  matters  concerning  the  five  thousand  monks  in  the 
mount.  35.  The  matters  concerning  the  holy  ones,  the  brethren  Paiaius 
and  Esaias.  86.  How  these  observers  disposed  of  vanities.  87.  The 
matters  concerning  Macarius  the  younger.  88.  The  matters  concerning 
the  most  estimable  Natbanael.  89.  The  matters  concerning  the  great 
athlete  of  Christ,  Macarius  the  Egyptian.  40.  The  matters  concerning 
the  blessed  Macarius  the  Alexandrian.  41.  The  matters  concerning  the 
great  Pachomius,  the  spirit-bearing  man ;  and  again  concerning  the 
death  of  Macarius.  42.  The  matters  concerning  the  most  gentle  Mark  ; 
and  of  Paphnutius  his  disciple.  48.  The  matters  concemmg  the  most 
noble  Moses,  the  one  [who  became  monk]  from  the  robbers.  44.  How 
the  four  robbers  became  monks.  46.  How  this  one  came  to  Macarius  ; 
[how]  to  Isidorus  of  Scetis.  46.  The  five  hundred  anchorites  in  the 
Mount  of  Pherme.  47.  The  matters  concerning  the  noble  Paul,  who 
made  six  hundred  prayers.  48.  This  one  meets  with  the  holy  Macarius 
Politicus.  49.  Concerning  the  virgin  who  made  seven  hundred  prayers. 
50.  Of  Cronius  narrating  his  own  adventures.  51.  The  matters  concern- 
ing the  great  Antonius.  52.  The  matters  concerning  Eulogius.  58.  He 
who  was  injured  in  body.  54.  Eulogius  the  long-suffering.  55.  Anto- 
nius questions  Theodorus.  56.  The  holy  Antonius  prays  that  the  place 
of  the  righteous  may  be  revealed  to  him.  57.  Where  blessed  Hierax 
and  Cronius  and  many  others  relate  the  matters  concerning  Paul.  58. 
The  matters  concerning  the  blessed  Paul  the  Simple.  59.  Where  the 
author  himself  is  tempted  by  the  demon  of  fornication.   60.  Where  the 
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author  meets  the  ^f^^t  Pachomius.  The  matters  concerning  the  noble 
athlete  Stephen.  The  matters  respecting  Valens,  who  fell  away  through 
vanity.  The  matters  respecting  Heron,  who  exalted  himself  in  hauen- 
tiness.  CJonceming  Ptolemaeus,  who,  after  many  labors  and  noble 
sweatings,  fell  away  of  his  own  accord.  66.  CJonceming  the  virgin  that 
fell  away.  CJonceming  the  blessed  Elias  the  virgin-lover.  67.  (S)ncern- 
ing  Dorotheus.  Concerning  the  blessed  virgin  Piammun.  68.  The 
matters  concerning  Pachomius.  Monasteries  of  about  two  hundred  [in 
text,  8001,  and  of  three  hundred  men.  At  the  city  Spanos,  monasteries 
of  three  hundred  souls.  Monastery  of  four  hundred  women.  78.  Con- 
cerning the  holy  virgin.  How  revelation  was  made  to  the  holy  Pity  mm 
concerning  herself.  CJonceming  the  blessed  John  among  the  prophets, 
where  this  blessed  one  challenges  Theodoms  the  interpreter.  This  same 
one  foretells  the  future  to  Poimen.  Dionisius  [sic]  the  bishop  was 
dipped  inte  the  river.  The  matters  respecting  Poseidonius.  80.  The 
matters  concerning  Hieronymus.  How  tlie  blessed  Poseidonius  foretells 
the  death  of  the  blessed  Paulus.  How  Hieronymus  makes  Oxyperentius 
a  fugitive  by  his  own  enchantment.  Respecting  the  most  holy  Peter 
and  Simeon.  85.  The  matters  concerning  Serapion.  How  the  blessed 
Serapion  met  Domnenus  who  was  in  Rome.  Concerning  the  virgin  who 
lived  in  retirement  in  the  desert.  88.  The  matters  conceming  Evagrius. 
How  he  was  led  from  the  palace  of  Isangelus.  How  the  holy  Qregorius 
made  him  deacon.  How  Gregorius  abandons  Evagrius  for  Nectarius. 
Melanion  Questions  the  blessed  Evagrius.  93.  The  matters  conceming 
the  holy  Pior.  The  matters  conceming  Moses  Lybinnus.  95.  The 
matters  conceming  Ephraim.  The  matters  conceming  Paula  of 
Rome.  97.  The  matters  conceming  Eustochia  the  daughter  of  Paula. 
The  matters  conceming  Veneria.  99.  Conceming  Theodora.  100.  The 
matters  conceming  Hosia  [a/.,  Usia].  101.  Conceming  Adolia.  108. 
Conceminff  Basiaima.  104.  Conceming  Asela  f  Asella]  in  Rome.  Con- 
ceming Abetas  [A vital.  106.  Concerning  Julianus.  107.  Concerning 
the  virgin  Photme.  108.  Concerning  Adolius  of  Tarsus.  109.  The 
matters  conceming  Idnocentius  [Innocentius].  110.  The  matters  con- 
ceming Philoromus.  111.  The  matters  concerning  Melane  Spane. 
112.  Conceming  the  holy  ones  that  were  exalted,  Isidorus  and  Posimus 
(or,  Posinus)  and  Adelphius  and  Paphnutius  and  Pambo  and  Ammo- 
nius,  and  certain  others.  113.  How  the  reckoning  came  te  be  conceming 
Rufinus.  114.  Conceming  Cronius  the  priest,  chief  of  two  hundred 
monks.  115.  Conceming  James.  116.  Conceming  Paphnutius.  117. 
How  Evagrius  and  Albinus  servant  of  Christ  met  with  him.  118.  How 
the  blessed  Cheroemon  met  his  end.    119.  Another  monk,  having  du^  a 

git,  was  buried  in  it.  120.  How  another  died  of  thirst.  Concerning 
tephen  who  fell  away.  121.  He  cites  Job  for  testimony.  122.  Con- 
ceming Elpidius  of  Cappadocia.  123.  Conceming  Ainesius.  124.  And 
Eustathius  of  the  brethren.  Concerning  the  immortal  Sisinus  [al., 
Sisinnus].  125.  Conceming  Gadana  [al,,  GaddanaJ.  116.  Conceming 
Elias  the  {son]  of  Philoxenus.  127.  Concerning  Sabbaticus  [son]  of 
Nicus.  128.  Abramius  the  Egyptian.  129.  Concerning  Melanius  again. 
130.  Conceming  Prolanus.  132.  Concerning  Silvius.  133.  Concerning 
Jubinus  [Jovinus],  deacon  and  bishoj).  134.  Memorabilia  of  Orig- 
enes,  Gregorius,  Stephanus,  and  concerning  Pierius  and  Basilius.  135. 
The  matters  concerning  Olvmpiades.  136.  The  matters  conceming 
Candida.  137.  Conceming  the  virgin  Gelasia.  138.  Conceming  the 
monastery  in  the  desert  of  Antinous,  of  a  thousand  two  hundred  men. 
189.  Conceming  those  in  caves.  140.  Concerning  Solomon.  141.  The 
matters  concerning  Dorotheus.  142.  The  matters  conceming  Diocles, 
and  the  matters  conceming  Cappito  from  the  robbers.  143.  Conceming 
him  who  was  led  astray.  144.  Conceming  the  holy  Amma  Talis.  145. 
Concerning  the  holy  Taor.  146.  Concerning  the  virgin.  147.  Concem- 
ing Melanius  the  child  (or,  [the  son]  of  Paidias).  148.  Conceming  Pini- 
anus.  149.  Concerning  Paulus  Dalmatisius.  150.  Albina  and  Melania. 
151.  Concerning  Pammachias.  152.  Concerning  Macarius  and  Constan- 
13 
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tinus.  158.  Concerning  her  who  received  the  bishop  Athanasius.  154. 
Ck>nceming  bishop  Athanasius.  155.  Concerning  bishop  Origines. 
155  r^].  Concerning  the  virgin  of  Corinth.  156.  In  behalf  of  Che  most 
pruaent  Pri  (?) ;  he  fought  with  wild  beasts.  157.  Concerning  Verinus  and 
bosphoria  in  Ancyra.  158.  Concerning  the  virgins  of  Christ  in  Ancyra. 
159.  Concerning  Magna  and  the  rest.  160.  Concerning  the  humble- 
spirited  partner  of  the  bishop.  Concerning  her  who  feU  away  and 
repented.  Concerning  the  daughter  of  the  presbyter,  who  feU  away. 
Concerning  the  reader  in  Cesarea.  flow  from  another  person  the  same 
author  has  his  own  adventures  narrated.  The  author  thanks  GkKl.  166. 
How  he  narrates  also  the  blessed  life  of  the  Bragmani.  and  makes  men- 
tion concerning  the  bishop  Moses.  Of  the  Adulini.  167.  And  this  same 
author  attempted  to  enter  into  the  island.  168.  And  hears  concerning 
a  certain  scholastic.  Concerning  Alexander.  170.  The  matters  con- 
cerning Dandanis  and  concerning  Calarus  and  Onesicrates.* 

It  will  be  noticed  that  such  numbers  as  are  present  in  the  above  table 
of  contents  show  mistakes  in  the  sequence.  Thus  between  5  and  14  are 
nine  items;  so  that  14  Ib  really  16.  Number  103  is  omitted,  155  is 
repeated,  and  so  on.  However,  taking  the  items  as  they  are,  the  titles 
of  the  table  of  contents  are  descriptive  of  the  matter  of  the  several  sec- 
tions of  the  text,  as  far  as  the  former's  title  No.  76.  But  the  numbers  of 
the  table  do  not  correspond  exactly  with  those  of  the  sections  in  the 
text.  No.  1  of  the  table  includes  1  and  2  of  the  text ;  Nos.  76  and  77  of 
the  contents  belong  to  79  of  the  text.  There  are,  likewise,  a  few  slips 
in  the  numbering  of  the  sections  of  the  text.  In  both  text  and  table  the 
divisions  are  smaller  than  the  usually  printed  chapters. 

The  matter  of  the  text  Corr^ponds  pretty  well  with  that  in  Migne's 
Patrclogia  Chrceca,  vol.  84,  Historia  Latisiaca,  as  far  as  Migne*s  cap. 
Ixxvi. ;  that  matter  will  be  more  fully  treated  further  on.  But  the  table 
of  contents,  after  its  title  No.  76,  goes  on  with  titles  which  appear  pretty 
clearly  to  correspond  with  chapters  of  the  Historia  in  Migne,  as  follows 
(bracketing  the  nimibers  not  actually  written  with  the  titles  in  the  table) : 


MS. 

Migne. 

M8. 

Migne. 

No.  [791 

No.  77 

No.  110 

No.  118 

80 

ti 

78 

111,  112 

117 

[811 

ti 

79 

113 

ii 

118 

|82 

it 

80 

114 

<  ( 

89 

[88,84 

«( 

81  • 

115 

it 

90 

85 

i( 

82 

116,  117 

it 

91 

87 

ti 

85 

118 

ti 

92 

88-[921 

(< 

86 

119 

98 

93 

M 

87 

120 

ti 

94 

94 

88 

[120,  2d],  121 

ti 

95 

95 

<i 

101 

122 

106 

[961 

125 

123 

ti 

107 

97 

ki 

126 

124 

108,  109 

[981 

(i 

127 

125 

ft 

110 

99 

i< 

128 

126 

111 

100 

(i 

129 

127 

ft 

112 

101 

it 

130 

128 

ki 

105 

103 

it 

131 

129 

it 

119 

104,  107 

t< 

132 

132 

it 

142 

[1051 

n 

133 

138,  134 

tt 

^  143 

106 

ti 

102 

135 

^  144 

108 

104 

186 

(t 

145 

109 

(f 

103 

187 

tt 

146 
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MS. 

Migno. 

MS. 

Mlgne. 

No.  188-140 

= 

No.  96 

No.  152 

= 

No.  128 

141 

(( 

97 

158,  154 

186 

142 

t( 

98,  99 

155 

it 

148 

143 

(( 

100 

158,  159 

(( 

185 

144 

<i 

137 

[161] 

(( 

140 

146 

(( 

188 

162 

(< 

141 

146 

<( 

189 

168 

142 

148 

(( 

121 

166 

(( 

150  (part) 

150 

(( 

120 

[166]  (latter  part) 

ti 

180  (?) 

151 

(( 

122 

It  thus  more  clearly  appears,  as  above  stated,  that  the  table  of  con-  - 
tents  was  copied  from  some  other  MS.,  which  pretty  well  represented 
the  ordinary,  reputed  contents  of  the  Hiatoria  Lauaiaca.  As  respects 
the  titles  in  the  table  which  do  not  correspond  to  any  chapters  in  the 
edition  in  Migne,  some  of  them  correspond  to  other  matters  in  the  life 
of  Macarius,  or  in  other  kindred  works  or  fragments  in  Migne.  Others 
again  demonstrably,  and  yet  others  probably,  are  titles  to  subdivisions 
of  chapters  in  Migne's  edition  of  the  Historia  Lausiuca.  The  titles  in 
the  table  that  are  thus  to  be  accounted  for  are  Nos.  180,  147,  149,  one  of 
the  two  numbered  155  (which,  on  examination,  seems  to  be  inserted 
erroneously,  and  to  be  a  repetition  of  another  title),  156,  157,  168,  160, 
164,  the  first  portion  of  166,  167,  168,  169,  170.  It  is  hardly  worth  while 
to  take  up  space  with  their  further  consideration. 

After  the  table  of  contents  come  the  two  letters  to  Lausus,  of  which 
the  first  is  given  without  title,  and  the  second  with  the  title  wliich  in 
Migne  is  given  to  the  first :  viz.  **  Copy  of  the  letter  written  to  Lausus 
Praepositus  from  Bishop  Palladius."  The  history  proper,  begins  at  fol. 
6a.  The  following  is  a  tabular  statement  of  the  coincidences  of  the 
numbered  sections  of  the  MS.  with  the  chapters  of  the  Hiatoria  in 
Migne,  not  noticing  slight  differences,  such  as  when  a  chapter  in  the 
MS.  begins  or  ends  a  sentence  or  so  earlier  or  later  than  that  in  Migne, 
and  keeping  the  actual  written  numbers  of  the  sections  in  the  manu- 
script, disregarding  the  slips : 
MS.  Sections.         Mlgne's  Chapters. 

1  =r  1 

2  2 
8  3 

4  4 

5  "  5 
6,  7  6 
8-18         "  7 

19-21  "  8 

22  9 

23-27  '  10 

28  11 

29-84  "  12 

35,  86  13 

37,  38  "  14 
39,  40  =  15, 16  (some  transposition). 

41  =  17 

42  18 
48-45  =  19.  20  (in  part.   Some  dis- 
order in  MS.  or  in  Migne). 

46         =  21 
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46  [ate]  =  Migne,  vol.  84,  col.  197, 
3d  paragraph,  to  end  in  col.  200 
(Acta  Macar,  .^igypt  et  Alex- 
andr.), 

47-50  =  22 

51,  52  23 

53  "  24 

54,  55  26 

56-59  26 

60  27 

61,  62  "  28 

68,  64  "  29 

66  "  30 

66  "  31 

67  32 

68  88 

69  34 

70  "  35 

71  36 
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MS.  Sections. 

78 
74,  75 

76 

77 


ChapterB. 

88,  89  (part). 
89  (part). 
89  (last  par.),  40 
41 


MS.  SectioDB.  Mi^me's  Chtpten. 

78        =  42 

79  =  48^  (with  differenoee  and 
transpositionB). 


Here  the  sections  in  the  manuscript  cease  to  be  numbered,  except  just 
at  the  end  of  the  Historia ;  and  I  give  the  folio  number  of  the  manu- 
script where  the  section  begins,  with  the  title  to  the  latter.  The  num- 
bers in  Migne  are  still  those  of  chapters  in  the  Historia  Lausiaca, 
except  when  otherwise  stated  : 


MS.  Sections. 

Fol.  486.1  Of  the  abbot  Anmionius, 

486.1  Of  the  abbot  Bes, 

44a.  J  Of  the  city  Oxyrhinchus, 

446.1  Of  the  abbot  Theon, 

46a.  Of  the  abbot  Elias, 

46a.  Of  the  abbot  Apollos, 

506."  Of  the  abbot  Amun, 

516.  Of  the  abbot  Kopres,  presbyter, 

62a.  J  Of  the  abbot  Evagrius, 

52a.]  Of  the  abbot  Patermuthius, 


54a.; 
55a.' 


556. 
566. 
57a. 
576. 
596. 
60a. 
60a. 
606. 
606. 
616. 
616. 
62a. 
626. 

626.] 


Of  the  abbot  Kopres,  presbyter. 
Of  the  abbot  ouros,  and  the 
abbot  Esaias,  and  abbot  Paul 
[and  abbot  Anub]  (but  text 
omits  Esaias,  which  is  Migne 
56), 

Of  the  abbot  Hellen, 
Of  the  abbot  Apelles, 
Of  the  abbot  John, 
Of  the  abbot  Paphnutius, 
Of  the  abbot  Pytyrion, 
Of  the  abbot  Eiuogius,  presbyter. 
Of  the  abbot  Isidorus, 
Of  the  abbot  Serapion,  presbyter, 
Of  the  a'bbot  Apollonius,  martyr. 
Of  the  abbot  Dioscorus,  presbyter. 
Of  the  [monks]  in  Nitna, 
Of  the  abbot  Ammonius, 
Of  the  abbot  Didymus, 


Chapters  In  Migne. 

48 
49 

vol.  65,  col.  445, 448  (^p- 
pendix  ad  Pailadium). 

51 
52 
58 

54  (1st  part). 

vol.  6fiC  col.  448  (App. 

adPaUad.). 
voL   65,  col.  448,  sq. 

(App,  ad  PaOad,), 
54  (latter  part). 


55, 
59 
60 
61 

62-65 

74 

75 

71 

76 

66,  67 
68 


67,  58 


"  70 

**    vol.  65,  col.  456  {App, 
adPaUad.), 

Of  the  abbot  Macarius,  disciple  of  Antonius.  (Contains  sev- 
eral paragraphs  from  19,  20,  in  Migne's  Hist.  Laus.^  the 
first  of  which  is  an  introduction  of  4i  lines,  and  the  rest 
relate  the  wonders,  signs,  etc.,  wrought  by  Macarius. 
Some  are  identical  with  passages  in  Migne,  some  substan-  • 
tially  the  same  in  matter,  but  not  quite  the  same  in  lan- 
guage. The  paragraphs  are  as  follows :  626.]  Migne,  19, 20, 
col.  1050,  2d  and  3d  paragraphs ;  68a.]  Story  of  Macarius's 
visit  to  the  paradise  made  by  Jannes  and  Jambres.  different 
from  the  accounts  in  Migne,  and  apparently  unpublished ; 
636,  line  8.]  Migne,  19,  20,  col.  1050,  last  paragraph ;  686, 
line  19.J  not  identified ;  636,  line  20.1  Story  of  the  hyena, 
somewhat  different  from  Migne,  19,  20,  col.  1060,  1044. 
These,  with  the  following  three  sections,  are  probably  to 
be  found  in  the  Paris  MSS.  mentioned  in  Migne,  vol.  66, 
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col.  489-442,  in  the  Monitum  taken  from  Ck>teler,  Eccles. 
Grcec.  Mon,,  iii.  171,  a  work  which  I  have  not  been  able  to 
consult,  but  which  must  contain  many  other  matters  in 
this  manuscript.  A  portion  of  the  following  is  to  be  found 
in  the  **  Paramse"  above  mentioned.) 
Fol.  64a.]   Of  the  abbot  Amun.    (Migne,  Hist,  Laus.,  col.  1050,  C. 

More  like  the  old  Latin  translation  of  Gentianus  Hervetus.) 
646.]   Of  the  abbot  Macarius  Politicus.    (Slightly  altered  from 
Migne,  19,  20.) 

646.]   Of  the  abbot  Paul  the  Simple,  disciple  of.  the  holy  Antonius. 

(Abridged  from  Migne,  28.) 
656.1   Of  Ammon,  presbyter,  =    Migne,  72. 

656. J   Of  the  abbot  John  [Diolci],         **    Migne,  78. 
656.J   (End  of  Palladius's  journey),       **    Migne,  150,  col.  1252,  2d 

I)aragraph. 

66a.]  (Elnd  of  journey.  The  five  paragraphs  are  nimibered  to  cor- 
respond with  the  days  numbered  in  the  text.),  =  Migne, 
150,  col.  1257,  except  that  the  manuscript  adds  the  doxology 
at  the  end. 

Here  ends  the  **  History  of  the  Monks  of  Egypt,"  as  its  colophon  calls 
it,  using  the  alternative  name  of  the  Paradise but  it  is  evident  that 
the  scribe  intended  his  work  to  pass  for  a  recension  of  the  Historia 
Lausiaca, 

n.  The  next  division  of  the  manuscript  contains  matter  which  is 
probably  to  be  foimd  in  CJoteler's  EccL  Or.  Mon.  Its  chapters  are  as 
follows : 


Fol.  666. 
70a. 
716. 


Life  of  the  abbot  Paul  of  the  Thebaid. 
Ck)nceming  Taxeotes. 

Concerning  Philentolus  the  [son]  of  Olympias. 


ni.  The  next  division  begins  at  fol.  726,  and  is  entitlcSl  Aij/y^^ara  ml 
vovdeaiag  6aiuv  naripw  trepi  Karavi'^eug,  and  is  one  of  the  many  collections 
of  apophthegmata  called  sometimes  by  this  latter  name,  but  sometimes 
also  TepdvTuVy  TepovTiKdVy  Bi^?uov  yepovrixdvy  or  Bt/?Aof  yepovriKfj.  Many  of  the 
paragraphs  begin  with  the  phrase  ein-ev  ykpuv.  I  have  not  tried  to  hunt 
them  all  up  in  print,  but  many  of  them  came  in  my  way  as  I  was 
searching  for  other  matters.  There  are  more  than  a  hundred  of  them  ; 
extending  to  fol.  94a.  Then  follows  another  division  of  the  manuscript, 
beginning  with  a  narrative  Concerning  the  abbot  Macarius  Politicus, 
which  is  followed  by  another  collection  of  apophthegmata^  extending  to 
fol.  1066,  and  nearly  forty  in  number.  I  give  a  list  of  those  I  have 
identified,  designating  them  merely  by  the  page  in  the  manuscript,  and 
grouping  together  those  on  the  same  page  : 

Fol.  816.]   Migne,  vol.  65,  col.  77,  No.  7  ;  col.  117,  No.  80 ;  col.  148,  Nos. 
8  12. 

82a.]   Migne,'  vol.  65,  col.  156,  No.  4 ;  col.  165,  No.  7. 

826.1   Migne,  vol.  65,  col.  165,  Nos.  9,  11 ;  col.  171,  No.  5 ;  col.  177, 

No,  8 ;  col.  184,  185,  No.  7 ;  col.  189,  No.  2. 
88a.]   Migne,  vol.  65,  col.  192,  No.  21 ;  col.  197 ;  col.  201,  No.  2 ; 

col.  204,  No.  6 ;  col.  229,  No.  8 :  col.  232,  No.  10. 
886.]   Migne,  vol.  65,  col.  232,  No.  11 ;  col.  281,  No.  41 ;  col.  284, 

No.  6 ;  col.  289,  Nos.  1,  2 ;  col.  293,  No.  11 :  col.  800,  No.  1. 
84a.]   Migne,  vol.  65,  col.  825,  Nos.  12,  13 ;  col.  329,  No.  27 ;  col. 

No.  49 ;  col.  336,  No.  57  ;  col.  345,  No.  99  ;  col.  853,  No. 

119 ;  col.  861,  No.  168 ;  col.  868,  No.  1 ;  col.  872,  No.  18. 
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Fol.  846.]  vol.  65,  col.  876,  No.  2 ;  col.  880,  No.  5  ;  col.  896,  No. 

85a.]   Migne,  vol.  65,  coL  405,  No.  48;  col.  412,  No..  11;  col.  428, 
No.  7. 

90a. 


955. 
1016. 
104a. 


Migne,  vol.  65,  col.  440,  No.  9 ;  col.  818  (Xanthias). 
Migne,  vol.  84,  col.  209,  No.  8,  to  216,  end. 
Migne,  vol.  65,  col.  400,  401,  but  not  identical. 
Migne,  vol.  84,  col.  208,  209. 


IV.  The  next  division  of  the  manuscript  begins  at  fol.  1066,  and  is 
entitled  Tov  h  ay'mq  narpdai  ^fiuv  *Adavaaiov  warpidpxov ' Alf^avSpeiaQ  ai  yj-papfia 
fiidaoKoXiaq  cif  ndvra^  rovg  fwva^dvra^  kqi  hc  ir&vra  Fvaefli)  XpffffTiavdv.  It  is  the 
same  with  that  given  in  Migne,  vol.  28,  col.  834-846,  and  there  called  by 
nearly  the  same  title  as  here,  except  that  in  Migne  it  is  shorter,  and  the 
word  aivrayfia  replaces  the  word  air^ypapfia.  It  is  there  placed  among  the 
Duina  et  Spuria  Athanasian  writings,  and  copied  from  the  edition  of 
Andreas  Amoldus  (1685),  who  edited  it  from  a  Vossian  MS.  some  five  or 
six  centuries  old,  which  contained  the  HistoHa  Lausiaca  and  other 
ancient  compositions. 

V.  At  fol.  109a  begins  the  division  entitled  Td  rCtv  irpo^rrruv  ovdfiara,  ml 
irSdep  Tjaavy  Koi  ttov  nelvTai.  This  is  of  a  character  intermediate  between  the 
two  recensions  printed  in  Migne,  vol.  48,  col.  415-418,  and  col.  898  ff., 
the  latter  of  which  was  edited  by  Petavius  from  two  Coislin  MSS.  of  the 
tenth  century,  and  the  other  by  Tischendorf,  in  1855,  in  his  Anecdota 
Sacra  et  Prof  ana.  It  belongs  among  the  writings  attributed  to  Epiph- 
anius,  bishop  of  Cyprus. 

VI.  On  fol.  1186  begins  the  av)ypapfia  kKKXTfaiaariKhv  attributed  by  the 
manuscript  originally  to  Dorotheus,  bishop  of  Tyre,  but  otherwise  to 
Procopius,  bishop  of  Tyre,  treating  of  the  Seventy  Disciples.  It  is  the 
same  with  that  in  Migne,  vol.  92,  col.  1060-1065  ;  but  in  several  respects 
is  much  better.  Two  or  three  names  are  put  in  different  places  in  the 
different  copies.  Doubtless  the  compiler,  whom  the  manuscript  does 
not  name,  is  supposed  to  be  Procopius,  to  whom  the  compilation  is  else- 
where attributed. 

VII.  On  fol.  1156  begins  a  treatise  on  certain  persecutions  and  martyrs, 
especially  of  the  Seventy^  followed  by  one  on  the  Twelve  Apostles; 
attributed  by  the  manuscript  to  Dorotheus  who  was  in  Rome,  and  after- 
wards bishop  of  Constantinople,  but,  like  the  last  above,  translated  and 
edited  by  another  author.  It  is  the  same  with  that  in  Migne,  vol.  92, 
col.  1065-1073.  This,  as  well  as  VI.,  above,  are  among  the  addenda  to 
the  Chronicon  Paschale  in  Migne.  For  the  apparent  confusion  about 
Dorotheus,  and  the  supposition  that  these  were  translated  from  his  Latin, 
Hebrew,  and  Greek  literary  remains,  reference  may  be  best  had  to  the 
text  in  Migne.  The  two  are  evidently  portions  of  the  same  remains. 
After  mentioning  the  source  of  them,  the  manuscript  goes  on  to  say  that 
among  the  other  remains  is  the  story  of  the  death  of  Herodias's  daugh- 
ter, and  the  impalement  of  her  head,  in  the  lake  (>ennesaret,  with  other 
legends. 

VIII.  Fol.  1196,  to  end.]  This,  the  last  division  of  the  manuscript, 
consists  of  the  **  Life  and  Conduct  of  the  Holy  Mary  of  Egypt,  who  lived 
a  holy  and  ascetic  life  in  the  desert.    Written  by  Sophronius,  of  the 
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holy  [Fathers],  archbishop  of  Jerusalem.''  This  is  the  same  with  that 
in  Migne,  vol.  87,  col.  8697  ff.,  but  with  many  variant  readings.  It  ends 
with  f  vXa[p<pv]  (see  Migne,  vol.  87,  col.  3724) ;  lacking  matter  at  the  end 
nearly  sufficient  to  fill  another  leaf,  as  stated  above. 

In  case  any  of  the  matters  which  occur  in  this  manuscript  should  be 
reMited,  it  would  not  be  prudent  to  neglect  this  copy.  The  **  Lives  of 
the  Prophets  "  seems  to  be  undoubtedly  an  otherwise  unknown  recension. 
And  the  same  is  true  of  sundry  other  sections. 

3.  On  the  identification  of  Avaris  at  San  ;  by  Rev.  W.  C. 
Winslow,  of  Boston. 

Bir.  Petrie,  in  his  Tania,  Part  I.,  plate  xiii.,  no.  4,  gives  a  photograph 
of  a  broken  colossus  of  Amenemhat  II.,  the  third  king  of  the  twelfth 
dynasty,  who  may  be  placed  between  2500  and  2800  B.  C,  or  from  six 
to  eight  centuries  before  the  expulsion  of  the  Hyksos,  under  Aahmes, 
head  of  the  eighteenth  dynasty.  The  picture  shows  a  black  granite 
piece  of  the  king's  throne  and  two  incomplete  figures.  The  figures  rep- 
resent Hapi  or  Apis,  that  is  the  river-god  Nilus,  who,  according  to  WO- 
kinson,  iii.  307,  is  often  found  binding  the  monarch's  throne  with  the 
stalks  of  two  water-plants,  the  one  indicating  the  dominion  of  the  Upper 
Country,  and  the  other  that  of  the  Lower.  In  our  photograph,  the  two 
figures  face  each  other,  and  press  with  their  feet  and  bind  a  large  bunch 
of  water-plants. 

Brugsch  gives  the  hieroglyphic  form  to  be  found  as  designating  the 
place  Avaris ;  and  this  form  is  the  very  one  delineated  on  the  monument 
unearthed  by  Petrie  at  San.  The  sign  of  the  town  is  that  of  Uar  or 
Huar,  *  the  bended  leg.'  The  inscription  may  be  rendered  *  Lord  of  the 
place  Hu-ar,  beloved  of  .  .  .'  The  gap  may  be  filled  by  Amon  or  Ptah, 
the  natural  and  proper  sequence.  The  inscription  on  the  colossus 
accordingly  makes  it  clear  that  Amenemhat  II.  was  *  Lord  of  the  city  of 
Avaris,  beloved  of  Amon,'  and  appears  to  identify  San,  the  place  of  its 
finding,  with  Avaris. 

4.  Rev.  T.  P.  Hughes,  for  many  years  resident  in  the  extreme 
northwest  of  India  as  a  missionary  to  the  Afghans,  responding  to 
the  President's  invitation,  made  some  remarks  on  the  religion  of 
Islam.  He  spoke  of  its  extreme  persistency  and  of  the  difticulty 
of  making  a  deep  impression  from  without  on  the  Mohammedan 
mind  ;  of  the  stnngency  of  the  theology  and  of  the  purity  of  the 
doctrines  as  held  in  Afghanistan,  by  reason  of  the  isolation  of  the 
district ;  and  of  the  realness  of  their  religious  life,  which  was  based 
on  a  thoughtful  rational  conception  of  the  world,  and  was  not,  as 
is  often  supposed,  the  outcome  of  a  mass  of  foolish  superstition. 

He  also  adverted  to  his  recently  published  Dictionary  of  Islfim. 
None  such  had  existed  before.  For  various  articles  where  he  had 
not  been  willing  to  trust  himself  he  had  called  in  the  help  of 
specialists.  He  hoped  that  the  work  would  lead  to  a  better 
acquaintance  with  the  Mohammedan  religion,  and  to  more  intelli- 
gent and  sympathetic  methods  of  dealing  with  Mohammedans. 
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5.  On  the  Warrior  Caste  in  India ;  by  Prof.  E.  W.  Hopkins,  of 
Bryn  Mawr  College,  Bryn  Mawr,  Penn. 

This  paper  was  given  in  abstract.  Its  object  was  to  show  the  position 
of  the  warrior  caste  in  the  state,  and  particularly  in  relation  to  the 
other  castes.  The  Mahabharata,  the  writer  pointed  out,  is  in  all 
respects  a  better  guide  for  those  investigating  this  subject  than  the  law- 
books or  any  later  literature.  Both  the  story  itself  and  the  formal 
statements  in  regard  to  the  K^triyas  contained  in  it  make  the  epic  the 
best  field  for  such  research.  The  relation  with  the  priestly  caste  (for 
which  caste  the  writer  reserved  another  paper)  was  first  shown  at  some 
length,  incidents  and  quotations  being  given  to  prove  the  freer  and  less 
priest-ridden  condition  of  the  warrior  at  the  time  of  the  original  efHC. 
The  law  of  succession  to  the  throne  was  then  explained,  with  the  con- 
tradiction between  theory  and  practice  wliich  is  found  in  the  epic.  The 
subject  of  the  nlti  was  next  taken  up,  already  well  developed  in  the 
MahUbharata,  where  again  confiicting  rules,  of  morality  and  of  polity, 
were  placed  .side  by  side.  The  king's  duty  toward  his  subjects  passively 
and  actively  was  explained  at  length. 

The  outer  circumstances  of  royal  life  formed  the  second  part  of  the 
paper.  The  earlier  and  the  later,  more  grandiose,  descriptions  of  the 
king's  capital  and  palace,  his  wealth,  slaves,  etc.,  were  contrasted.  The 
argument  of  Fergusson  in  regard  to  the  walls  of  ancient  cities  in  India 
was  reviewed,  and  the  opinion  expressed  that  no  knower  of  Hindu  lit- 
erature could  adopt  the  extreme  view  held  by  that  antiquarian.  Walled 
towns  are  familiar  to  all  Hindu  writers,  and  there  would  be  as  much 
reason  for  supposing  that  Troy  had  a  picket  barricade  in  lieu  of  walls  as 
for  assuming  the  primitive  defense  of  Hindu  towns  upheld  by  Fergusson 
for  the  period  anterior  to  Alexander.  The  royal  ceremonies  of  marriage 
and  consecration  were  explained  and  compared  with  earlier  usage. 

The  third  part  of  the  paper  was  taken  up  with  the  life  of  the  common 
warrior.  The  fact  that  other  castes  beside  K^triyas  engaged  in  battle 
was  dwelt  upon.  A  K^triya  is  always  a  warrior,  but  the  word  warrior 
is  too  comprehensive  for  K^atriya.  This  point  was  illustrated  by 
numerous  quotations.  What  we  may  assume  antecedently  as  probable 
is  proved  by  the  epic  to  have  been  the  custom  till  late  in  Hindu  history. 
The  battle-field  held  warrior,  Pariah,  merchant,  priest,  and  even  women. 
Some  facts  are  here  expressly  stated,  others  we  can  know  only  by  impli- 
cation. The  greater  portion  of  this  division  of  the  essay  was  taken  up 
with  military  descriptions  from  the  epic.  First,  the  partition  and 
arrangement  of  the  army,  with  the  uncertain  value  of  the  technical 
terms  given  by  the  text ;  secondly,  the  laws  of  fighting  as  ideal  rules 
and  as  realized  by  the  history  of  the  Great  War;  lastly,  the  arms, 
weapons,  chariots  employed  by  the  combatants,  with  incidental  notes 
on  the  prognostications  of  victory  and  defeat,  the  use  of  magical  arms, 
and  other  minor  points.  The  writer  offered  the  paper  as  one  of  a  series 
on  the  Mahabharata.  Due  acknowledgment  was  made  of  the  work 
already  done  in  the  same  field  by  Wilson,  Weber,  Rajendralala  Mitra, 
and  other  writers. 
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6.  The  Correlation  of  v  and  m  in  Vedic  and  later  Sanskrit ;  by 
Prof.  M.  Bloomfield,  of  Baltimore,  Md. 

This  paper  is  meant  to  supplement  Ascoli^s  discussion  of  Prakritic 
change  of  m  to  r,  by  further  pointing  out  distinct  traces  of  the  inter- 
change of  these  sounds  in  the  classic  and  Vedic  dialects,  and  showing 
that  the  change  of  v  to  m  also  occasionally  takes  place. 

Ascoli's  materials  for  the  pre-Prakritic  change  are  very  meagre.  In 
the  German  version  of  his  Studj  Critici  (Weimar,  1878),  ii.  222-4,  he 
mentions  dhamana  and  dkanvana  (=ikfmuka)y  kamandha  v.  1.  for 
kavandha  or  kabandha,  dramUa  and  dravi(jki,  root  hmal  and  hval, 
navata  *  woolen  blanket'  and  namata  *teW  Of  the  change  of  v  to  m 
he  presents  very  few  cases,  from  various  Pali  and  Prakrit  sources.  He 
thinks  (ib.  p.  221)  that  the  normal  development  of  m  to  v  led  to  an  erro- 
neous reversal  of  the  process.  As  examples  of  this,  he  presents  uvariva 
and  -ma  (=Skt.  uparima),  Vesamana  (=Skt.  Vdigravana^  mdhana  and 
vd{m)hana  (=Skt.  brdhmana),  all  from  the  Bhagavati;  dmela,  dvda, 
dbUa  (=:Skt.  opt^a),  kamandha  and  kavandfuiy  tdma  and  ydm>a  (Apa- 
bhra&9a)  for  Skt.  tdmt  and  ydvat,  and  a  few  others  of  even  less 
importance. 

On  the  basis  of  the  following  facts,  it  is  claimed  that  the  interchange 
of  V  and  m  goes  back  to  the  earliest  Indian  language,  if  not  to  Indo- 
European,  and  that  it  takes  place  in  both  directions. 

Vedic  urvard  '  field  of  grain '  (Jpov/Ki),  joined  with  sitd  *  furrow '  among 
divinities  of  the  field  in  Par.  Qfh.  S.  ii.  17.  9,  becomes  urmUd,  personified 
as  sister  of  SIta,  in  the  Ramayai^a ;  probably  as  diminutive  derivative, 
with  u  lengthened  by  popular  etymology  (iurmi  *wave,'  urmild  *the 
wavy  field Vedic  is  8rdm>a  *  mucus,*  with  srdva  *  rheum  the  latter 
common,  the  former  at  Katy.  Qr.  S.  xx.  3. 18,  glossed  by  two  scholiasts 
with  gi7ihd7iaka:  cf.  Ind.  Stud.  iv.  426.  The  Taitt  Ar.  (vi.  7.  8,4)  has 
root  ^naiic  for  ^'anc  *  spread.'  Yaska's  treatment  (Nir.  v.  8)  of  gmaQdna 
*  cemetery '  seems  to  me  to  imply  a  belief  in  the  interchangeableness  of 
V  and  m  :  gmagdnaiii  gmagayaiiam ;  Qina  gariram.  He  is  himself  puzzled 
by  gma=garlram ;  he  regards  it  as  a  w-stem,  pwiaw,  and  uses  it  just  after- 
ward in  explanation  of  gniagru  *  beard ^lagru  loma  gmani  gp,tam. 
This  seems  very  interesting,  as  a  case  where  Yaska,  the  oldest  known 
etymologist,  has  inherited  and  misunderstood  tiie  material  of  one  yet 
older,  who  had  in  mind  a  much  more  sensible  explanation  of  gma, 
whether  the  true  one  or  not.  The  accent  of  gniagdnd  makes  plausible  a 
loss  of  a  from  the  first  syllable^;  if,  then,  we  turn  gmagdna  to  gvagdna^ 
and  restore  such  a  lost  a,  we  have  gava-gayanam  *  resting-place  of  a 
dead  body' — an  explanation  very  possible  from  a  Hindu  etymologist, 
but  misreported  by  Yaska.  Pali  susdria,  as  presupposing  *8i^asdnaf  can 
hardly  be  quoted  in  support  of  this  *gcagdna,  considering  Sindhi  surti^ 
Skt.  SMfti,  and  the  like :  cf.  Ascoli,  ib.  p.  208,  n.  22,  and  p.  222,  n.  48. 
Further,  for  vrandin  *  making  slack '  (RV.  i.  54.  4,  5),  Yaska  (Nir.  v.  15) 
says  vrandl  vrandater  midubhdvakarmanafy.  To  this  Roth  remarks 
(Erldut.  p.  60) :  "Root  iTad,  as  indicated  by  Yaska  himself,  is  without 
doubt  a  variant  of  root  mrad.  mfd.''  Whether  it  be  so  or  not,  Yaska 
14 
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must  have  had  this  in  mind,  and  bo  have  regarded  the  two  sounds  as 
interchangeable.  The  Taitt.  Saihh.  (iii.  1.  4')  has :  sa  yamo  devandm 
indriydrh  virydm  ayuvata;  tad  yamasya  yamatvam^  as  if  -yuv-  and 
-yam-  were  equivalent.  In  K&ug.  128.  4  we  find  qarva  and  garman  in 
alliteration  together :  «omo  rdjd  samtd  ca  rdjd  hhuvo  raja  bhumnaih  ca 
rdjd :  garvo  raja  garma  ca  rdjd  ta  u  nalf>  garma  yachantu  devafy. 

The  influence  of  this  relation  between  the  two  sounds  is  seen  to  be 
active  in  the  readings  of  Vedic  and  Sanskrit  manuscripts.  My  own  col- 
lection comes  largely  from  Atharvan  literature ;  doubtless  the  critical 
material  of  other  Vedic  texts  would  yield  like  instances.  At  Kau^  3.  8 
and  187.  36,  the  MSS.  read  ya  ud  udvatah  (v.  1.  yad  udvataJf,)  un  nimatai, 
(v.  1.  unnamatahy  urmibatalf)  gakeyam.  My  text  gives  yad  ud  udvata 
un  nivatdl).  gakeyam  (cf.  TS.  iii.  2.  4*) ;  and  I  express  my  belief  that  the 
MSS.  imply  a  mixture  with  the  reading  yad  udvata  unnamata^  gakeyam. 
At  any  rate,  the  readings  are  explainable  only  on  the  ground  of  the 
similarity  of  the  sounds.  At  AV.  xix.  42.  3  occurs  mtrdmne  as  variant 
of  sutrdvne.  The  Gop.  Br&h.  (ii.  2. 3)  and  Vfiit.  SQ.  (13. 16)  have  gakmaney 
while  VS.  (v.  5)  reads  gakvane.  At  KftuQ.  89. 1,  four  out  of  seven  MSS. 
read  jnanvahhify  for  manmabhify ;  65. 15,  four  out  of  seven  read  devdtvd 
for  devdtmd ;  60. 19,  two  read  manthantdm  for  -tdv  before  anumantra- 
yate ;  71. 1,  we  have  the  half -verse  ahgo  rdjd  vibhajatl  *mdm  (so  all  MSS.) 
agni  vidhdrayan,  where  sense  is  made  by  amending  imdm  to  imdv.  At 
AV.  iii.  10. 10,  the  MSS.  are  divided  between  samfdhe  and  savfdhe ;  at 
xii.  1.  2,  some  read  madhyatas  for  badhyatas;  at  xix.  31. 11,  the  editors 
consider  amftam  of  the  MSS.  as  meant  for  avartim,  and  again,  at  35.  5, 
vabhftenyas  for  martyebhyas.  At  Par.  Gfh.  S.  i.  16.  24,  gydv>agaJbaldu 
occurs  as  variant  for  gydmag- ;  and  NHakaijitba  (to  MBh.  iii.  16809)  glosses 
gydva  with  gydma :  it  may  be  questioned  whether  the  two  are  not  results 
of  the  functional  differentiation  of  one  word.  At  Qaftkh.  Gj-h.  S.  iiL 
10.  2,  gramo  is  a  variant  to  gram.  And  I  have  noted  mlk^ate  for  vnk^te 
of  some  Vedic  text. 

From  the  later  language  can  be  added  to  Ascoli*s  cases  the  following : 
gravana  and  -nd  for  gramaijxi  and  -nd  *  begging  monk  ;*  a^xinta  in 
Hemacandra  for  aginanta  ;  agvaka  and  agmaka  for  the  same  proper 
name  >  agmala  beside  agvaka  in  Vopadeva  ;  yamadvipa  and  yavadvtpa 
for  the  same  island ;  yamanikd  beside  yavanikd :  see  the  Petersburg 
lexicon  for  all.  In  inscriptions,  Oominda  is  found  for  Oovinda  (BQhler, 
Vallabhi  Grants,  xvi.  ;  p.  4  of  the  reprint).  The  Atharvan  is  now  called 
Atterman-Veda  in  Kashmir  (see  Roth,  der  AV.  in  Elaschmir,  p.  11). 
These  last  two  examples  are  of  special  interest,  as  exhibiting  unques- 
tionable change  from  v  to  m,  doubted  by  Ascoli.  The  root-form  hmal 
for  hval  occurs  in  the  Dhatupatha,  Panini,  Vopadeva,  and  the  scholiast 
of  the  AV.  Prati^akhya.  At  QiQ.  ix.  24,  samavabodhi^ata  is  to  be 
amended,  according  to  the  scholiast,  to  samam  abodhx^ata. 

These  cases  are  the  results  of  casual  collection  within  the  past  few 
yfears.  Careful  search  would  doubtless  bring  much  more  to  light.  To 
them,  two  cautions  need  to  be  applied.  First,  the  later  the  word,  the 
greater  the  probability  of  Prakritic  influence,  or  even  transfer  from 
Prakrit.   Second,  copyists  are  liable  to  introduce,  sporadically,  phonetic 
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tendencies  of  their  own  vernaculars— a  variant  to  a  Vedic  text  thus 
representing  a  fact  in  Prakrit  phonetics.  Yet,  with  all  due  allowance 
made,  there  remains  an  important  addition  to  Ascoli's  material,  carrying 
the  correlation  back  even  to  the  Veda,  and  showing  the  change  to  work 
in  both  directions. 

That  the  correlation  goes  back  to  Indo-European  times  is  indicated  by 
the  twin  suffixes  mant  and  vant^  man  and  van,  min  and  vin.  The  first 
pair  seem  differentiated  according  to  a  phonetic  law,  mant  occurring 
only  very  rarely  with  a-  or  d-stems  (see  Whitney's  Gram.,  §  1285),  and 
there  seeming  reason  to  believe  that  vant  was  originally  restricted  to 
such  stems.  The  endings  of  the  Ist  persons  dual  and  plural — mas  vas, 
ma  va,  and  so  on — are  usually  regarded  as  couplets  in  which  a  difference 
originally  phonetic  has  been  utilized  for  functional  purpose ;  if  so,  the 
forms  in  the  various  branches  of  the  famUy  show  the  primitiveness  of 
the  exchange.  Of  a  similar  character  perhaps  is  the  relation  of  Lat. 
octdvus,  Gr.  fiyrfopof,  Skt.  a^t^ma,  2ki.  agtema,  Erse  ochtmadf  O.  Slav. 
osmii,  Lith.  asznms.  Possibly  also  roots  dram  and  drav  (Skt.  drdmati, 
Gr.  6i6pofia ;  Skt.  drdvati,  Zd.  drdvayaf).  Ascoli  (ib.  p.  224)  compares  in 
this  sense  Pali  5/iM=Skt.  bhru,  and  bhamu,  bhamukay  with  the  Germ. 
bram  and  brdwe.  Compare  also  his  article  Di  un  gruppo  di  desinerize 
Indo-Europee,  ib.  p.  85  fg.  (especially  p.  97  fg.) ;  and  Benfey,  Ueber  einige 
PluraUnldnngen,  p.  5  fg. 

It  is  of  course  possible,  and  even  likely,  that  some  of  the  facts  brought 
together  in  this  paper  will  ultimately  be  disposed  of  in  a  manner  more 
or  less  different  from  that  here  suggested  ;  but  it  appears  very  unlikely 
ever  to  be  proved  that  either  the  Vedic  period  or  that  preceding  it  was 
exempt  from  this  phonetic  peculiarity. 

7.  On  Negative  Clauses  in  the  Rigveda  ;  by  Miss  Eva  Chan- 
ning,  of  Boston,  Mass. 

This  i)aper  discusses,  first,  a  certain  problematical  construction  after 
verbs  of  fearing;  secondly,  the  question  of  possible  double  negatives 
in  the  Eigveda;  and,  thirdly,  the  clauses  containing  candy  imaccom- 
panied  by  a  negative. 

I.  Is  a  negative  after  a  verb  of  fearing  admissible  as  a  construction 
with  the  same  value  as,  for  example,  in  the  French  je  crains  quHl  ne 
viennef  To  answer  this  question  I  examined  the  fifty-one  examples 
under  the  root  bhi,  as  well  as  the  few  under  the  roots  cay,  tras,  pajy  rej\ 
and  vip,  and  the  expressions  of  fearing  cited  under  the  derivative  nouns 
bhiyaSy  bhiy  bhlSy  and  bhyas. 

At  all  periods  of  the  language,  the  expression  of  fearing  is  regularly 
used  either  absolutely  or  in  combination  with  the  ablative  (sporadically 
the  genitive)  of  the  thing  feared.  To  express  the  idea,  **I  fear  lest  a 
thing  may  (or  may  not)  happen,"  a  paratactic  clause  with  iti  is  used,  but 
not  in  the  RV.  saihhitd.  Thus,  so  'gnir  abibhed  ittham  vdva  sya  drtim 
drifyati  itiy  *  Agni  feared,  [thinking]  *'in  the  very  same  way  will  this 
one  get  into  trouble." '   (TS.  ii.  6. 6»). 

An  examination  of  all  the  pertinent  passages,  however,  revealed  only 
one  case,  real  or  apparent,  of  the  construction  in  question.   This  is  RV, 
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X.  51. 4.  Agni,  weary  of  his  perpetual  service  at  the  sacrifice,  fled  and 
hid  ;  and,  on  discovery,  he  explains  his  escapade  by  saying, 

hotrdd  ahdth  varuna  bibhyad  dyarh 
nM  evd  ma  yundjann  dtra  devdJ}., 

Grassmann  renders  :  *  Ich  floh  vom  Opfer,  Varuna,  bef tirchtend,  Dass 
wieder  mich  die  Gotter  daran  banden.*  Ludwig  renders  pada  6  as  if  an 
iti  were  omitted  at  the  end,  which  is  in  itself  very  improbable,  to  say 
nothing  of  yundjan,  which  should  have  no  accent  if  nid  means  simply 

*  n6t.'  Kaegi's  version  is  :  *  Ich  floh  aus  Furcht,  o  Vanma,  vom  Opfer, 
Dass  [=damit]  nicht  die  Gotter  mich  dabei  verwenden.*  This  I  accept, 
with  modifications  suggested  and  supported  by  verse  6%  and  render  : 

*  Dreading  the  discharge  of  my  duties  as  hotar^  I  fled,  in  order  that  the 
gods  might  not  employ  me  at  them  (dfra).* 

Upon  examination  of  the  twenty-three  occurrences  of  hhl  in  the 
Atharvan,  I  find  no  case  of  the  construction  in  question.  And  unless 
the  other  saihhitds  contain  something  of  the  kind — which  is  not  likely — 
we  have  for  the  mantra  literature  a  result  which,  if  negative,  is  none 
the  less  interesting  and  usef  uL 

This  search  was  suggested  by  the  passage,  te  devd  mftyor  bibhaydtfi 
cakrur  yad  vdi  no  'yam  dyii§o  'ntath  na  gacched  iti,  Qat.  Br.  x.  4. 8*, 
where,  if  anywhere,  the  admission  of  this  construction  seems  required 
or  favored  by  the  sense.  But  even  here  we  may  see  the  expression  of  a 
desire  arising  out  of  the  fear,  and  (making  yad  =:  the  frequent  **  recita- 
tive ftrt"  of  the  N.  T.)  render :  *Tlie  gods  feared  Death,  [hoping]  *'May 
this  one  not  get  at  the  end  of  our  life.'^ ' 

II.  Is  a  collocation  of  two  negatives  admissible  in  the  sense  of  a  single 
negative?  At  RV.  i.  165. 9,  we  read, 

dnuttam  d  te  maghavan  nnkir  nu 
nd  tvdvdii  asti  devdtd  viddnaJf^, 

Disregarding  the  common  old  view,  Aufrecht  (KZ.  xxvi.  611)  takes  anut- 
tarn  from  dd^anu  (rather  than  from  nud)  and  renders:  ^AUerdings 
wird  dir  zugestanden,  es  gibt  keinen  unter  den  Q^ttem  der  mit  dir  sich 
messen  darf  .*  To  do  this,  he  cuts  out  nd  and  pronounces  tud-.  Adopting 
his  interpretation  without  his  surgery,  we  find,  on  examining  all  tlie 
RV.  clauses  with  ndkis,  no  other  that  offers  a  more  simple  and  unequiv- 
ocal instance  of  a  double  negative  in  the  sense  of  a  single  negative  than 
this  one  does. 

The  following  passages,  however,  contain  what  we  cannot  well  explain 
otherwise  than  as  downright  duplications.   The  first  is, 

nd  tdfh  rdjdndv  adite  kuta^  cand 

nd  'iiho  agnoti  duritdrh  ndkir  bhaydm, 

*  Not  him,  .  .  ,  from  anywhere  doth  sore  (duritdm)  distress  overtake,  nor 
danger,'  x.  89. 11.    Similarly  i.  81.  5.    Another  is  viii.  24. 15  : 

nahi  ailgd  purd  cand  jajfU  mrdtaras  tudt 
ndki  rdyd  nd  evdthd  nd  bhanddnd, 

*  N6ver  indeed  aforetime  was  born  a  mightier  than  thou— no  one,  nor  in 
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wealth  nor  in  glory.'  That  the  double  na  after  ndkis  is  not  the  general 
rule,  appears  from  viii.  24. 17,  vii.  82. 10,  viii.  81. 17,  etc. 

But  some  of  these  duplications  of  the  negative  might  be  regarded 
rather  as  matters  of  style  than  of  grammar.  Thus,  in  viii.  67. 4,  nd  sv^d 
rui  sudd  tttd :  nd  'nyag  tvdc  chura  vdghdtafy^  '  Not  a  provider  nor  a  giver 
of  good — not  other  than  thee — hath  the  pious  man,*  the  apparently 
superfluous  third  nd  may  be  due  to  the  suspension  of  the  sense  in  the 
prior  pada.  So  at  x.  22. 5,  Indra  is  represented  as  having  harnessed  the 
horses  of  the  wind,  ydyor  devo  nd  mdrtio,  yantd  ndkir  viddyiafy,  *  of 
which  a  driver  cannot  be  found,  god  nor  man ' — the  god  addressed  being 
of  course  excepted.  We  may  here  assume  a  departure,  perhaps  for 
EQetrical  considerations,  from  the  natural  order,  ydyor  yantd  ndkir 
viddyyo  devo  nd  mdrtyah. 

The  last  instance  of  a  possible  double  negative  equivalent  to  a  single 
negative  wh4;h  a  long  search  has  revealed  is  vi.  27. 8.  But  if,  with 
Grassmann,  we  join  pada  c  with  a  and  b  (and  not,  as  does  Ludwig,  with 
d),  the  assumption  of  a  double  negative  becomes  needless. 

III.  The  negative  clauses  most  difficult  to  explain  and  classify  are 
those  with  cand,  Grassmann.  Dictionary,  s.  v.  cana,  and  Miiller,  Hymns 
to  the  Maruts,  p.  251  ff.,  have  classified  the  meanings  and  occurrences 
with  more  or  less  completeness.  The  development  would  seem  to  be  as 
follows. 

1.  [Gr's  4  and  8 ;  M's  il.]  rana  =  *  not  even,  and  not e.  g.  viii.  1. 5, 
mahi  cand  tvdm  pdrd  gulkdya  deydm,  *  Not  even  for  a  great  price  would 
I  give  thee  up.* 

2.  [Gr's  1 ;  M's  la,  c]  A  negative  with  cand  =  *  not .  .  — (not)  even  : 
e.  g.  i.  18. 7,  ydsmdd  ft^  nd  sidhyati  yajHo^vipagcitag  cand  *  Without 
whom,  the  sacrifice  does  not  turn  out  well — not  even  the  wise  man's.' 
Similarly,  i.  81. 5,  nd  tvdvdfl  indra — kdg  cand,  *  There  is  not  thy  like,  O 
Indra — not  even  any  one,'  i.  e.  *  Not  even  any  one  is  thy  like.'  (We  must 
suppose  that  the  indefinite  force  lay  originally,  as  here,  in  the  ka.)  The 
cana,  as  a  mere  rhetorical  repetition  of  a  preceding  negative,  easily  lost 
its  strict  negative  meaning  in  such  collocations,  and  became  a  mere  *  at 
all '  or  *  even.' 

3.  [Gr's  2;  M's  lb,  d.]  It  now  becomes  easy  to  see  how  cana — even 
when  detached  from  these  collocations  which  properly  include  a  negative 
—could  still  be  used  without  any  negative  meaning  :  e.  g.  vi.  26.  7,  ahdih 
cand  tdt  sHribhir  dnagydm,  *  Might  even  I  attain  it  with  the  masters.' 
This  use  of  cana  by  itself  dies  out  in  the  Vedic  period,  but  in  combina- 
tion with  derivatives  of  ka  is  common  in  the  classical  language. 

In  the  great  majority  of  cases  (57),  the  cana  occurs  with  a  preceding 
negative  and  falls  under  head  2.  To  offset  these  are  the  cases  (29)  of 
cana  without  a  preceding  negative :  viz.  of  simple  car? a,  21 ;  of  kag 
cana,  5 ;  and  of  fcadd  cana,  3  In  some,  the  cawa  is  unquestionably 
negative ;  in  others,  no  less  certainly  positive.  The  problem  is  therefore 
to  dispose  these  cases  aright  under  1  and  3. 

Under  1  belong,  of  the  twenty-one  cases  of  simple  cuTia  as  negative, 
the  following  :  five,  unquestionably,  namely  vi.  8.  2  ;  viii.  1.  5  ;  ii.  24. 12  ; 
v.34.7;  Val.  7.6;  four  very  probably,  namely  i.  166.12;  152.2;  iv.  30. 
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8 ;  viii.  3. 14 ;  and  three,  about  which  opinions  may  differ,  vii.  18. 9 ;  82. 
13  ;  X.  56. 4.  Of  the  five  examples  of  kag  cana,  ii.  16.  2  certainly  belongs 
here.  And  the  Petersburg  Lexicon  appears  to  be  right  in  putting  here 
all  the  three  cases  of  kadd  carta,  i.  150. 2 ;  Val.  8. 7 ;  4. 7. 

Under  3  belong,  of  the  cases  of  simple  cana  without  negative  meaning, 
most  unquestionably  iv.  18. 8, 9  {mamojc  cana  with  mafnac  cid) ;  then  fol- 
low vi.  26. 7  ;  viii.  80. 8 ;  x.  49.  5 ;  and  to  these  we  may  add  i.  55. 5  and  viiL 
67. 10.  Of  the  kag  cana  examples,  i.  118. 8  and  iii.  80. 1  belong  more  nat- 
urally here. 

Too  doubtful  for  classification  is  vii.  83.  2.  Respecting  i.  189. 2  Ludwig 
has  a  full  discussion  at  iv.  194.  The  greatest  difference  of  opinion  pre- 
vails respecting  vii.  86. 6.  Finally,  the  passages  v.  41. 18  and  i.  191.  7  are 
too  obscure  to  throw  much  light  on  the  subject ;  and  v.  82. 2  belongs 
under  2,  only— be  it  observed— the  na  follows  the  fcoc  cana^  instead  of 
preceding  it. 

In  the  Atharva-Veda  there  are — disregarding  the  Rik-passagea— 
thirty-nine  cana  clauses.  It  is  interesting  to  observe  that  there  is  not  a 
single  instance  without  an  accompanying  negative,  and  that  the  nega- 
tive precedes  in  every  case  but  one.  There  are  only  four  instances  of 
simple  cana  without  some  form  of  fca,  while  the  Rik  has  forty-seven  such 
to  thirty-nine  with  ka. 

8.  On  the  ancient  Persians'  abhorrence  of  falsehood,  illustrated 
from  the  Avesta  ;  by  Mr.  A.  V.  Williams  Jackson,  of  Columbia 
College,  New  York  City. 

After  citing  the  testimony  of  Herodotus  i.  188,  of  Diodonis  Siculus 
xvi.  48,  and  of  the  Old  Persian  Inscriptions  [Bh.  i.  10(84),  iv.  4(84),  5(88), 
6(48),  8(49),  18(63),  14(68),  H.  17,  20— see  Spiegel,  Alt-p,  KeilinschHften], 
in  regard  to  the  ancient  Persians'  abhorrence  of  falsehood,  this  paper 
reviewed  the  references  to  lying  in  the  Avesta  and  showed  that  the  same 
thought  ran  through  the  whole. 

An  examination  of  the  following  passages,  Tasna  xii.  4,  Yasht  iii.  9, 
12, 18, 16,  Ys.  Ixi.  2-8,  xlix.  8,  Yt.  v.  92-98,  proved,  from  the  connection 
alone,  how  great  an  abomination  falsehood  was  held  to  be. 

It  was  noticed  also  that  the  very  tenets  of  the  Avestan  belief  naturally 
led  to  associating  truth  with  light,  and  to  regarding  falsehood  as  the 
offspring  of  darkness ;  that  in  the  oft-recurring  fiend  called  Druj,  the 
spirit  of  evil  who  harms  especially  by  deceit,  is  found  the  personifica- 
tion of  lying ;  but  in  the  adoration  paid  to  Mithra  we  have,  in  the 
broadest  sense,  the  worship  of  the  god  of  light  and  truth,  Yt,  x.  7,  the 
witness  of  oaths,  Vendidad  iv.  55,  and  the  preserver  of  good  faith,  Yt. 
X.  116-117. 

The  civil  penalties  for  the  violation  of  the  promise  or  oath  in  Mithra*s 
name,  as  given  at  Vd.  iv.  11-16, 55,  were  next  examined ;  and  the  pun- 
ishments believed  to  be  inflicted  by  the  god  himself  upon  those  who  had 
proved  false  to  their  pledge  (mithrodruj),  together  with  the  benefits 
received  by  the  truthful,  as  described  in  Yt.  x.,  were  taken  up  in  detail. 

It  was  shown,  besides,  by  mention  of  other  passages,  Ys.  li.  10,  xxxi. 
12,  xlix.  9,  XXX.  8,  etc.,  that  although  the  evil  of  false-speaking  was  rife, 
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still  there  had  been  times  when  there  was  no  lying,  cf .  Vd.  ii.  37,  Yt. 
xix.  88  ff.,  Vd.  xix.  46 ;  and  after  remarking  on  Vispered  xx.  2,  Ys.  Ix.  5, 
xliv.  14,  in  which  a  special  appeal  is  made  for  deliverance  from  the  sin 
of  falsehood,  the  paper  concluded  by  referring  to  the  fact  that  in  the 
description  of  the  millennium  looked  for  in  the  Avestan  religion,  Yt. 
xix.  92-96,  lying  is  particularly  mentioned  as  one  of  the  great  evils  that 
is  to  be  overcome  by  good. 

9.  Rev.  William  Hayes  Ward,  of  New  York  City,  exhibited  a 
few  photographs  of  Hittite  sculptures  recently  uncovered  on  the 
site  of  some  mounds  near  A  in  tab  in  Asiatic  Turkey.  They  are 
large  slabs  of  black  trachyte  in  low  relief,  like  the  friezes  in  the 
Assyrian  palaces,  and  represent  human  and  animal  forms  some- 
what like  those  uncovered  by  Consul  Henderson  at  Jerablus,  the 
ancient  Carchemish. 

He  also  exhibted  a  selection  of  cylinder  seals  representing 
various  types,  Phenician,  Syrian  (perhaps  Hittite),  Assyrian, 
Babylonian  and  Persian. 

10.  Hindu  Eschatology  and  the  Katha  TJpanishad  ;  by  Prof. 
W.  D.  Whitney,  of  New  Haven. 

The  following  is  an  abstract  of  Professor  Whitney's  paper : 
The  first  recorded  view  held  in  Aryan  India  as  to  the  condition  of  man 
after  death  is  also  the  clearest  and  most  consistent  one ;  nor  have  its 
effects  ever  disappeared  in  Hindu  faith  and  practice.  It  may  be  called 
the  Vedic  view,  for  it  is  the  only  one  found  in  the  Rig- Veda,  though  the 
evidence  of  it  is  chiefly  confined  to  a  group  of  hymns  in  the  Xth  book. 
It  corresponds  in  general  with  that  of  many  other  primitive  races,  being 
simply  the  belief  in  a  life  beyond  the  grave,  and  a  life  of  happiness.  So 
far  as  depicted,  this  life  seems  much  like  the  life  on  earth :  like  in 
employments,  and  hence  the  burying  or  burning  of  arms  and  utensils 
with  the  corpse  ;  like  in  needs,  especially  as  regards  food  ;  this  is  very 
naively  expressed  in  many  Vedic  verses,  where  the  offerings  to  the 
** Fathers"  are  accompanied  with  distinct  statement  of  its  necessity  as 
means  of  their  support.  The  resulting  sacrifices  continue  conspicuously 
obligatory  throughout  the  whole  after  history  of  India ;  it  is  one  of  the 
leading  objects  of  a  man's  life  to  beget  a  son  who  shall  pay  him  the 
ancestral  offerings.  This  is  sufficiently  motived  only  by  the  Vedic  doc- 
trine ;  but  it  has  long  survived  that  doctrine.  Perhaps  the  whole  his- 
tory of  religions,  though  rich  in  such  features,  presents  no  more  striking 
example  of  practices  faithfully,  stubbornly  maintained,  when  the  faith 
that  should  still  inform  them  has  disappeared. 

The  orthodox  doctrine  in  modem  India  is  also  pretty  clear.  It  is  the 
necessary  continuance  of  life  by  a  round  of  successive  births,  having  a 
retributory  character,  each  being  reward  or  punishment  for  the  deeds 
of  its  predecessor  or  predecessors.  But  this,  which  would  be  metempsy- 
chosis pure  and  simple,  is  not  left  thus ;  rather,  it  is  mixed  with  another 
kind  of  retribution,  by  heavens  and  hells ;  retributory  residence  in  these 
is  followed  by  retributory  re-birth.  There  is  no  concinnity  in  this  ;  it 
seems  to  be  a  mechanical  mixture,  a  grafting  of  one  mode  of  retribution 
on  another. 
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The  element  of  retribution  is  altogether  wanting  in  the  Vedic  doc- 
trine ;  and  its  absence  is  characteristic  of  that  stage  of  development  of 
religious  belief.  Its  introduction  later  is  equally  in  accordance  with 
the  general  course  of  religious  history ;  it  is  a  part  of  the  prevailing 
shift  from  the  basis  of  nature  to  that  of  morality.  The  word  naraka 
*  hell '  is  found  once,  in  no  clearly-defined  connection,  in  the  Atharva- 
Veda,  and  a  few  times  in  the  Brahmai^as ;  and  Yama,  in  the  Veda 
a  beneficent  ruler  of  the  departed,  becomes  the  dreadful  judge  and  exe- 
cutioner of  later  times. 

These  two  doctrines,  then,  of  another  world  and  of  heaven  and  hell,  are 
natural  and  easily  explained  phases  of  a  continuous  religious  history  ; 
there  is  no  reason  to  believe  them  other  than  truly  popular  in  origin, 
products  of  the  national  religious  consciousness.  But  such  can  hardly 
be  the  case  with  the  doctrine  of  metempsychosis ;  this  seems  to  stand 
apart  from  the  others,  as  something  fundamentally  different,  and  of 
independent  origin  :  its  explanation,  in  fact,  is  most  difficult,  constitut- 
ing the  great  problem  of  Hindu  religion.  It  seems  like  a  more  individual 
product,  a  part  of  the  philosophy  of  a  limited  school,  though  coming 
by  degrees  to  be  widely  adopted.  Of  its  wide  adoption,  its  assumption 
in  a  measure  into  the  national  consciousness,  the  best  evidence  is  the 
spread  of  Buddhism,  which  (so  far  as  we  at  present  understand  Bud- 
dhism) reposes  upon  it  as  an  indispensable  foundation.  Buddhism 
stands  on  one  plane,  not  with  Hindu  religions  in  general,  but  with  the 
systems  of  Hindu  philosophy ;  all  these  postulate  the  round  of  births, 
and  teach  the  method  of  escape  from  it ;  Buddhism  having  its  own  spe- 
cial way,  one  more  human  and  more  capable  of  being  popularized  than 
the  rest.  All  alike  imply  pessimism ;  in  the  account  of  lifers  good  and 
evil,  the  evil  predominates,  and  the  balance  is  a  minus  one.  Otherwise, 
a  succession  of  births  would  be  welcomed ;  one  would  rejoice  to  live 
again,  even  if  in  part  as  a  lower  animal,  for  the  chance  of  another 
happy  human  life;  the  risk  would  be  estimated  as  worth  running. 
This  pessimistic  view  of  life  is  utterly  opposed  to  that  which  prevailed 
in  Vedic  time ;  nor  does  it  appear  possible  to  have  arisen  among  the 
masses  of  a  people  which,  on  the  whole,  has  continued  through  its 
whole  history  to  fight  and  toil  and  acquire  and  enjoy  and  sing  and  dance, 
much  like  other  peoples  in  the  world,  as  well  as  like  its  own  ancestors. 

This  problematic  doctrine  of  metempsychosis  first  appears  in  that 
stage  of  religious  thought  in  India  which  is  chiefly  represented  by  the 
oldest  Upanishads—that  is  to  say,  in  the  later  Brahmai^a  period  ;  since 
no  fixed  line  of  division  can  be  drawn  between  Brahmana  and  Ara^yaka 
and  Upanishad.  Hence,  to  study  its  aspects  in  the  Upanishads  is  a 
matter  of  prime  importance.  And  there  is  one  of  these  works  in  par- 
ticular, the  so-called  Katha-Upanishad,  which  ought  to  teach  us  more 
than  any  other,  because  it  expressly  concerns  itself  with  the  question 
what  death  is,  and  what  becomes  of  the  departed.  It  is  proposed  to 
give  here  a  brief  summary  of  its  teachings. 

The  treatise  is  introduced  by  a  story.  A  certain  man,  Vaja^ravasa, 
has  a  young  son  Nachiketas.  The  father,  in  religious  zeal,  gives  away 
his  whole  property  to  the  Brahmans— a  frequent  feature  in  stories  of 
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pious  chiefs.  Then  **  faith  enters  "  the  boy  also :  that  is,  he  enters  into 
the  full  religious  spirit  of  the  occasion,  and  thinks  that,  to  complete  the 
work  of  renunciation,  he  himself  ought  also  to  be  given  away  ;  and  he 
teasee  his  father  with  the  repeated  question  **  To  whom  art  thou  going 
to  give  me  V"  till  the  latter  angrily  replies  **  I  give  thee  to  death  " — one 
can  easily  imagine  the  equivalent  answer  of  an  impatient  and  profane 
father  at  the  present  day. 
Nachiketsis  takes  it  seriously,  and  goes. 

It  will  not  do,  however,  for  us  to  take  the  story  too  seriously,  dra^ving 
inferences  from  it  as  to  the  beliefs  of  its  narrators.  It  stands  on  some- 
thing the  same  plane  as,  for  example,  the  Volksmdhrchen  of  Qrinun,  in 
which  people  go  to  heaven  and  get  in  by  tricking  Saint  Peter,  or  go  to 
hell  and  are  hidden  in  a  bin  by  the  devil's  grandmother,  and  the  like. 
Death  (mftyu)  is  no  deity  to  the  Hindu,  but  only  a  personification,  like 
our  own  wielder  of  the  scythe  and  hour-glass. 

Now  the  story  plays  a  trick  upon  Death.  He  happens  to  be  away 
from  home  when  Nachiketas  arrives,  and  does  not  return  till  three  days 
later.  So  this  boy,  who  has  been  made  over  to  him  as  a  gift,  and  ought 
therefore  submissively  to  wait  till  his  master  should  be  ready  to  employ 
him,  is  all  at  once  endowed  with  the  character  of  a  Brahman  guest, 
whom  Death  has  allowed  to  wait  three  days  at  his  gate  without  receiv- 
ing any  hospitable  attention.  This  puts  Death  so  entirely  in  the  wrong 
that  be  can  only  apologize  with  humility,  and  offer  Nachiketas  three 
boons  :  that  is,  the  fulfilment  of  three  requests,  whatever  the  boy  may 
choose  to  make  them. 

We  expect  as  first  boon  liberty  to  return  to  the  world  of  the  living. 
That,  however,  is  not  asked  by  Nachiketas;  it  seems  to  be  assumed 
that,  as  Brahman  guest,  he  will  of  course  return  when  it  suits  him ; 
and  the  actual  request  is  the  very  superfluous  one  that  his  father  may 
have  recovered  from  his  anger  when  they  meet  again. 

The  second  request  is  absolutely  out  of  the  line  of  an  Upanishad,  and 
akin  only  with  the  absurd  ceremonial  formality  of  the  Brahmanas.  It 
is  that  Death  will  teach  Nachiketas  a  certain  sacrifice,  which  brings  its 
performer  to  heaven,  where  there  is  no  longer  any  fear  of  death ;  the 
secret  of  it  consisting  in  the  number  and  kind  and  arrangement  of  the 
bricks  of  which  the  fire-altar  shall  be  built.  Death  grants  his  wish,  and 
moreover  promises  that  the  ceremony  shall  be  called  ndciketa  after  him, 
and  that  one  who  performs  it  thrice  shall  assuredly  reach  heaven. 
Such  a  one  is  styled  a  trindciketa  *  of  three  ndciketa* 8.' 

So  far,  the  story  might  seem  only  one  of  those  in  which  the  Brahmanas 
abound,  fabricated,  often  at  considerable  length,  merely  to  explain  some 
sacrificial  act  or  name — this  time,  the  term  trindciketa.  And  it  must, 
in  my  opinion,  be  regarded  as  altogether  probable  that  this  was  in  fact 
originally  the  whole  of  the  story,  or  the  kernel  of  it ;  and  that  another 
and  later  re-working  has  added  on  what  remains,  only  thus  converting 
it  from  an  ordinary  Brahmai^a-legend  into  something  fit  to  be  called  an 
Upanishad.  Nachiketas,  namely,  goes  on:  That  question  that  there 
is  respecting  a  man  who  is  departed  :  *  he  is,'  say  some  ;  and  *  this  one 
is  not,'  say  some  ;  that  let  me  know,  instructed  by  thee  :  of  the  boons  thie 
15 
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is  the  third  boon."  The  discordance,  and  even  direct  contradiction, 
between  the  second  and  third  boons  is  so  palpable,  that  their  snbsistence 
side  by  side  as  parts  of  the  same  original  story  seems  inadmissible. 
And  it  may  be  plausibly  conjectured  that  room  was  made  for  this  addi- 
tion of  a  new  third  boon  by  leaving  off  the  original  first :  namely,  the 
return  of  Nachiketas  to  his  home. 

This  matter  of  the  development  of  the  story,  however,  is  of  only 
minor  interest.  At  any  rate,  we  have  Death  himself  placed  in  the 
teacher's  seat,  and  pledged  to  answer  the  question,  what  becomes  of  a 
man  when  he  dies?  At  first,  indeed,  he  tries  hard  to  beg  off,  pleading 
the  difficulty  of  the  subject,  **  about  which  even  the  gods  of  old  have 
doubted he  promises  Nachiketas  temporal  gifts  and  blessings  of  every 
kind  if  only  this  question  be  withdrawn ;  but  the  boy  spurns  them  all, 
and  Death  has  to  (apparently)  yield;  and  he  goes  on  discoursing  in 
answer  through  nearly  a  hundred  double  verses.  And  yet  he  proves  too 
sharp  for  his  questioner ;  for  it  is  wonderful  how  little  he  contrives  to 
tell ;  and  if  the  boy  thought  himself  answered,  he  was  more  easily  sat- 
isfied than  we  can  be.  Death  does  not  address  himself  directly  to  the 
subject  in  hand  ;  there  is  neither  concinnity,  nor  progression,  nor  conclu- 
sion in  what  he  says*  he  discourses  up  and  down  and  around  and  about, 
on  a  variety  of  topics,  only  now  and  then  dropping  an  allusion  to  his 
professed  theme.  Instead,  therefore,  of  attemping  to  give  an  abstract 
of  the  treatise,  we  may  best  pick  out  these  scattered  allusions,  arranging 
them  under  different  heads. 

First,  there  is  a  heavenly  world,  to  which,  at  death,  one  goes  as 
reward,  enjoying  there  a  happy  immortality. 

The  first  and  leading  passage  for  this  is  found  in  the  introduction  to 
Nachiketas*s  request  to  be  taught  the  ceremony  that  takes  one  to  heaven  ; 
and  hence,  if  it  conflicted  with  doctrines  found  elsewhere  in  the  treatise, 
it  would  have  no  right  to  count  for  anything.  It  reads  thus  (addressed 
by  the  boy  to  Death) : 

i.  12.  *  In  the  heavenly  world  is  no  [cause  of]  fear  whatsoever ;  not 
there  art  thou ;  one  fears  not  because  of  old  age ;  having  passed  both 
hunger  and  thirst,  getting  beyond  pain,  one  enjoys  himself  in  the  heaven- 
world.' 

And  the  next  verse  (i.  13)  adds :  *  They  that  have  heaven  for  their 
world  partake  of  immortality.'  Then  (i.  14)  Death,  promising  to  teach 
the  desired  fire,  says :  *  Know  thou  the  attainment  of  the  endless  world, 
and  likewise  firm  standing'  (prati^thd:  1.  e.  undisturbed  enjojrment  of 
it).  Further  (i.  17),  one  possessing  the  necessary  knowledge  '  gets  beyond 
old  age  and  death '  and  *  goes  to  the  endless  ;'  and  again  (i.  18),  *  pushing 
away  before  him  the  bonds  of  deaths  getting  beyond  pain,  he  enjoys 
himself  in  the  heaven-world.' 

But  there  are  supporting  expressions  also  in  the  Upanishad  proper, 
and,  on  the  other  hand,  none  that  militate  against  these.  Thus  (ii.  17), 
*  knowing  that  support  (the  sacred  syllable  om),  one  is  exalted  {mahiff€Ue) 
in  the  brahmorworld ;'  and  it  is  promised  (iii.  16, 17)  to  one  who  hears  or 
repeats  the  Nachiketas  story  that  he  shall  *  be  exalted  in  the  hrcihrna' 
world,'  and  *  fitted  for  endlessness.'   Further  on  (iv.  1)  we  hear  of  *  some 
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wise  man  seeking  immortality/  and  (2)  'the  wise  who  know  immor- 
tality.' Then,  in  the  next  section  (v.  12, 18),  we  read  *  the  wise,  who 
behold  him  existing  within  themselves — of  them  there  is  everlasting 
happiness  (in  verse  13,  everlasting  tranquility),  not  of  others.'  Again, 
in  the  final  section  (vi.  2,  and  again  9),  *  whoever  know  this,  they  become 
immortal (vi.  9)  *  knowing  which,  a  being  is  liberated,  and  goes  to 
immortality  ;'  (vi.  14)  *  when  all  desires  are  let  go,  .  .  then  a  mortal  be- 
comes immortal ;'  (vi.  15)  *  when  all  the  knots  of  the  heart  here  are 
severed,  then  a  mortal  becomes  immortal :  so  far  the  teaching.*  This 
last  phrase  appears  to  indicate  the  conclusion  of  the  Upanishad  proper ; 
but  a  few  verses  are  still  added.  One  puts  forward  the  physical  theory 
(vi.  16)  that,  of  the  hundred  and  one  arteries  of  the  heart,  one  passes  out 
to  the  crown  of  the.  head,  and  *  by  that,  going  upward,  one  goes  to 
immortality ;'  another  (vi.  17)  declares  that  one  should  know  the  inner 
self  to  be  ^  bright,  immortal ;'  and  the  next  teaches  that  Nachiketas, 
having  received  this  doctrine  from  Death,  *  became  free  from  death.' 

In  all  this  is  seen  no  hint  of  anything  like  a  release  from  the  bonds 
of  individual  existence,  an  absorption  into  the  world-soul,  or  Brahma ; 
immortality  is  as  frankly  coveted  as  in  the  olden  time.  Only  it  is  no 
longer  a  universal  immortality,  but  one  limited  to  those  who  can  show 
title  to  it ;  that  title  being  already,  as  later,  sufficiency  of  knowledge. 
We  have  next  to  see  what  the  alternative  is,  and  against  whom  it  is 
threatened. 

In  the  second  section  (ii.  6),  Death  says  of  the  *  careless  youth  {hdla), 
fooled  with  the  folly  of  wealth,  and  thinking  this  is  the  world  ;  there 
is  no  other," '  that  he  *  again  and  again  falls  into  my  power* — which  of 
course  implies  a  being  bom  again  and  again.  Rather  more  clearly,  in 
the  next  section  (iii.  7) :  *  But  he  that  is  not  possessed  of  discrimination, 
that  is  mindless,  ever  impure,  doth  not  obtain  that  place,  and  entereth 
upon  mthsdra,^  Here  is  the  first  occurrence  of  this  word,  later  so 
important ;  but  that  it  already  means  the  *  round  of  births  *  is  plainly 
indicated  by  the  next  verse  (iii.  8),  which  says  of  the  man  who  is  the 
opposite  in  all  points  to  the  one  just  described,  that  *  He  indeed  obtaineth 
that  place  whence  one  is  not  bom  any  more.*  Further  on,  it  is  said  (iv.  10) 
that  *  he  obtaineth  death  from  death  (i.  e.  one  death  after  another)  who 
here  seeth  [things]  as  it  were  in  separateness  *  (i.  e.  does  not  recognize 
the  identity  or  unity  of  all  things) ;  and  the  next  verse  (iv.  11)  repeats 
the  same  statement,  with  the  variation  *  he  goeth  to  death  from  death.* 
And  once  more,  rather  more  distinctly,  after  announcing  (v.  6)  *  Come 
now,  I  will  proclaim  to  thee  the  secret  eternal  brahman,  and  what 
becomes  of  the  self  after  obtaining  death,  O  Gautama,*  Death  goes  on 
(v.  7) :  *  Some  souls  (dehirij  lit'Iy  *  incorporate  ones  *)  come  to  the  womb, 
in  order  to  obtain  a  body  (garlratvdya,  lit'Iy  *  in  order  to  body-hood  *) ; 
others  go  after  immovable  [matter] — according  to  their  deeds,  according 
to  their  instmction  {grutay  And  then  the  teacher  flies  off  again,  to 
indefinite  generalities. 

It  thus  appears  that  the  alternative  fate,  reserved  for  those  who  have 
not  the  desert  that  should  bring  them  to  heaven,  is  a  return  to  earth  in 
various  and  successive  forms  of  being.    To  show  that  this,  however 
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dimly  conceived  and  uncertainly  stated,  is  the  only  alternative  contem- 
plated in  the  treatise,  we  may  go  on  to  review  all  the  other  passages  in 
which  death  or  its  consequences  are  mentioned. 

We  have  already  noticed  above  that  even  the  gods  are  declared  to  be, 
or  to  have  been,  doubtful  as  to  the  state  of  a  man  after  death  (i.  21) :  *  On 
this  point  it  hath  been  variously  argued  {vicikitsitam)  even  by  the  gods 
of  old  (purd) ;  for  it  is  not  easily  to  be  decided  {mvijUeyam) ;  subtile  is 
that  subject  (dharma ;  a  very  unusual  sense  of  the  word).*  This  is  not  a 
little  naive,  especially  as  put  into  the  mouth  of  Death  himself ;  what  we 
have  to  infer  from  it,  doubtless,  is  the  very  unsettled  state  of  opinion  on 
the  matter,  even  among  advanced  thinkers,  at  the  time  of  our  treatise. 
In  the  next  section  we  have  a  couple  of  verses  (ii.  18, 19)  which  are 
famous,  and  which  moreover  recur  nearly  intact  in  the  Bhagavad-Oita 
(ii.  19,  20) :  *  The  6eer  {inpagcit)  is  not  bom  nor  does  he  die ;  he  {ayam)  is 
not  from  any  source  soever  nor  any  one  soever ;  unborn,  constant,  eter- 
nal {gdgvata\  ancient,  he  {ayam)  is  not  slain  when  the  body  is  slain.  If 
the  slayer  thinks  himself  to  slay,  if  the  slain  thinks  himself  slain,  both 
those  understand  not ;  he  {ayam)  slays  not,  is  not  slain.'  Here  the  speci- 
fication of  the  *  seer '  as  the  one  of  whom  this  is  true,  with  the  repeated 
use  of  ayam  *  this  one '  (i.  e.  apparently,  *  such  a  one '),  in  referring  to  him, 
seems  intended  to  restrict  the  statement  made  to  one  ^>08se88ed  of  the 
requisite  knowledge,  as  in  the  passages  quoted  under  our  first  head 
above ;  the  Bhagavad-Gita  makes  no  such  restriction.  In  the  third 
section,  only  an  expression  or  two  are  worth  quoting :  thus  (iii.  9),  he 
who  controls  himself  *  reaches  the  further  end  of  the  road:  that  is 
Vishnu's  highest  place :'  another  way  of  saying  that  he  goes  to  the 
zenith,  or  straight  upward — that  is,  to  a  local  heaven  ;  and  again  (iii.  15), 
one  attaining  certain  cognitions  *  then  is  freed  from  the  mouth  of  death.' 
That  the  old  doctrine  of  another  world  for  all  men  is  not  extinct,  is 
indicated  by  the  mention  in  the  last  section  (vi.  5)  of  the  *  world  of  the 
Fathers '  (or  manes). 

This  is  all  that  the  Upanishad  has  to  say  respecting  death  and  the  life 
after  death.  Its  important  points  are  these  :  1.  the  continuation  of  the 
old  eternal  heaven  of  happiness  for  those  who  are  worthy  to  attain  it, 
such  worthiness  consisting  especially  in  true  knowledge ;  3.  the  absence 
of  any  hell  for  those  not  found  worthy ;  but,  3.  the  condemnation  of 
such  to  a  return  to  earthly  existence — which,  of  course,  by  contrast  with 
the  happiness  of  the  blest,  is  a  state  of  misery. 

That  the  doctrine  of  the  other  Upanishads  is  essentially  the  same  with 
this  could  easily  be  shown  by  quotations  from  their  texts ;  it  has  been 
pointed  out,  too,  by  Earth,  in  his  excellent  work  on  the  Religions  of 
India  (English  translation,  p.  78). 

11.  Rev.  John  S.  Chandler,  a  missionary  among  the  Tamil  peo- 
ple, gave  some  account  of  this  important  and  ancient  Dravidian 
language,  and  also  of  a  curious  discussion,  begun  by  a  Christian 
teacher  and  now  vigorously  carried  on  by  the  heathen,  respecting 
the  term  ^iinar,  the  name  of  one  of  the  lowest  ^udra  races.  They 
are  trying  to  establish  themselves  as  "  Dravidian  Kshatriyas,"  and 
have  assumed  a  sacred  thread  and  adopted  some  Brahman  customs. 
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Mr.  Chandler  also  adverted  to  some  attempts  now  making  by 
educated  Brahmans  to  reconcile  their  religion  with  modern  science. 

12.  The  Ao-Naga  Language  of  Southern  Assam  ;  by  Prof.  John 
Avery,  of  Brunswick,  Maine. 

The  people  speaking  this  language  belong  to  the  Central  division  of 
the  Naga  tribes,  and  their  location  may  be  roughly  defined  as  on  the 
hills  forming  the  southern  border  of  the  Sibsagar  District,  between  the 
western  branch  of  the  Dikho  river  on  the  east,  and  J(56°  14'  N.  lat.  on 
the  west.  They  call  themselves  Ao,  but  are  more  commonly  known  by 
their  Assamese  names,  Hatigonias,  Dupdorias,  Assiringias,  etc.  They 
number  about  one  hundred  thousand.  Their  language  was  first  reduced 
to  writing  by  the  Rev.  E.  W.  Clark,  a  missionary  of  the  American  Bap- 
tist Union,  who  has  recently  translated,  in  Roman  character,  the  (Jos- 
pels  of  Matthew  and  John,  and  the  history  of  Joseph  in  Genesis. 

Of  Ao-Naga  sounds,  one  misses  not  only  the  sonant  aspirates,  a  feature 
of  the  Tibeto-Burman  languages  generally,  but  the  surd  aspirates  as 
well.  There  appears  to  be  no  restriction  as  to  initial  letters ;  and  most 
occur  as  final,  though  the  vowels,  nasals,  and  r  end  syllables  in  a  great 
majority  of  instances.  The  ngr-sound,  which  is  very  frequent  as  a  final, 
seldom  occurs  as  an  initial. 

Gender,  which  is  attributed  only  to  living  objects,  is  generally  denoted 
by  sexual  names ;  but  a  feminine  suffix  la  and  a  mEksculine  suffix  po  are 
occasionally  used.  Also  the  words  for  *  male '  or  *  female '  may  be  placed 
after  a  word  to  mark  gender.  Plurality  is  not  expressed  when  the  con- 
text shows  the  number ;  otherwise,  a  syllable  tuvt  is  affixed  to  the  word, 
e.  g.  nisung  *  man,'  nimingtUm  *  men.*  A  noun  of  multitude,  as  rangy 
nungHTy  telok,  etc. ,  often  performs  the  same  office.  The  language  pos- 
sesses no  dual. 

The  case-relations  of  nouns  are  expressed  by  postpositions,  except  that 
of  possessor,  which  is  indicated  solely  by  position  before  the  governing 
noun.    The  following  are  some  of  the  more  usual  combinations : 


Gen.   niswtg  *  of  man  * 
Loc.    nisung  nung  *  in  man ' 
Voc.   ina  nisurtg  *  O  man ' 

The  suffix  e  in  the  nominative  is  used  only  when  the  case  would  other- 
wise be  ambiguous.  So  the  accusative-sign  is  often  omitted.  Substan- 
tives take  a  variety  of  derivative  suffixes,  most  of  which  are  common  to 
them  with  verbs  and  adjectives,  since  there  is  no  complete  formal  dis- 
tinction between  these  three  parts  of  speech.  A  much-used  suffix  ba 
forms  noims  of  agency  and  passive  adjectives  :  e.  g.  zfimhiba  *  a  speaker ' 
or  *  spoken.'   The  Lepcha  has  a  suffix  6o,  which  has  like  uses  and  form ; 


SIKQ. 

Nom.  ntsung(e)  *  man  * 


Plu. 

Nom.  nisungtUm(e)  *  men ' 


Inst,   nisung  age  *  by  man ' 
Abl.    nisung  nwnge  *  from  man ' 


Inst,  nisnngtum  age  *  by  men ' 
etc.  etc. 
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and  the  Khasi  uses  &a  as  a  relative  pronoun  and  adjective-forming 
prefix. 

Adjectives  are  distinguished  by  no  formal  sign,  and  are  compared  as 
in  other  languages  of  this  family  :  thus,  the  object  with  which  another 
is  compared  is  placed  first  in  an  oblique  case,  followed  by  the  second 
object,  and  lastly  by  the  adjective  without  sign  of  comparison :  thus, 
ziungtsUdang  takum  tuluba,  '  the  life  is  more  than  meat  *— lit.  '  to  meat 
life  great  [is].'  The  language  has  separate  names  for  the  digits  and 
most  of  the  tens.  The  compound  terms  from  eleven  to  fifteen  are 
formed  by  placing  a  digit  after  the  ten :  e.  g.  <m-a*fim,  *  ten-three.' 
From  sixteen  to  twenty,  twenty-six  to  thirty,  and  so  on,  a  different 
principle  is  followed  :  thus,  metsH-maben-trokf  *  twenty-not-brought-six,' 
i.  e.  *  the  six  next  below  twenty.'  *  Seventy '  is  teiiem  aer  metsii,  *  fifty 
and  twenty  ;'  *  eighty '  is  lir  anasU,  *  two  times  forty.'  The  ordinals  are 
formed  by  adding orhvbato  the  cardinals  :  e.  g.  anapuba, '  second ;' 
numeral  adverbs  use  a  suflGbc  hen :  e.  g.  asumben,  *  thirdly.' 

The  language  has  the  usual  pronouns,  except  the  possessive  and  per- 
haps the  relative.   The  personal  pronouns  are : 


The  demonstrative  pronouns  are  ya,  *  this,'  and  iba,  ibazi,  or  azi,  *  that ' 
or  *it.'  The  interrogatives  are  8hir  or  shihay  referring  to  persons,  and 
kechiy  relating  to  things.  The  same  are  also  used  as  relatives.  The 
indefinite  pronouns  are  ahinga  and  kecha,  distinguished  as  above.  A 
reflexive  pronoun  for  all  persons  and  numbers  is  pet. 

The  Ao-Naga  verb  makes  no  distinction  of  person  or  number,  is  poor 
in  mode-forms,  but  fairly  expresses  the  principal  relations  of  time. 
Taking  the  root  ben  *  bring '  as  an  example,  the  following  are  the  forms 
in  most  common  use  :  ni  bener,  *  I  bring ;'  ni  bendage  (or  daka),  *  I  am 
bringing '  (for  the  first  time) ;  ni  abeneVy  *  I  am  bringing '  (a?^d  have  been 
doing  so) ;  ni  aben,  *  I  brought ;'  ni  benogo,  *  I  brought '  (more  remotely) ; 
ni  bendiy  *  I  am  about  to  bring ;'  ni  beritsHy  *  I  shall  bring ;'  benang  (2d 
or  3d  person),  *  bring ;'  teben,  *  bring  not ;'  ni  benra  or  bendir,  *  if  I  shall 
bring benrang,  *  if  I  shall  have  brought ;'  bener,  *  bringing ;'  bena^ 
*  having  brought.'  There  are  various  suffixes  which  singly  or  combined 
form  derivative  conjugations :  thus,  benddki»Uy  *  cause  to  bring ;'  bentsA, 
'bring  for  another;'  bennH,  *  desire  to  bring;'  bentet,  *able  to  bring;' 
bendaktmnUt  *  desire  to  cause  to  bring,'  etc.  The  verb  has  no  strictly 
passive  form  ;  either  the  sentence  is  so  constructed  as  to  avoid  it,  or  a 
quasi-passive  is  produced  by  a  helping-verb  and  a  verbal  adjective  in  ba 
or  a  verbal  root,  e.  g.  pa  zumbiba  (or  zdmbi)  oka,  *he  was  said.*  The 
latter  form  may  also  mean  *he  said.'  Other  periphrastic  uses  of  the 
verb  occur. 

The  construction  of  the  Ao-Naga  sentence  is  simple.  The  verb 
stands  last,  and  the  subject  generally  first.  Interrogative  words  stand 
at  the  beginning  less  often  than  in  English.    Relative  clauses,  and  all 
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nom.  obllqne. 


1st 
2d 
3d 


pa      ba  or  pa 


ni  ku 
na  ne 


onok,  ozOy  aseuy  asenok 

nenok 

parenok 
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expressions  standing  in  place  of  them,  precede  antecedent  clauses.  A 
common  construction  is  a  clause,  with  subject  nominative  and  verb  in 
any  tense,  governed  by  a  postposition,  like  a  noun.  The  possessor  pre- 
cedes the  thing  possessed,  and  the  adjective  commonly  follows  its  noun, 
in  which  case  any  governing  postposition  is  placed  after  the  adjective. 
Pronouns  used  adjectively  have  no  invariable  position  relatively  to  their 
nouns. 

13.  On  a  sacrificial  Tablet  from  Sippar  ;  by  Prof.  D.  G.  Lyon, 
of  Harvard  College,  Cambridge,  Mass. 

Among  the  interesting  objects  brought  by  the  Wolfe  Expedition 
from  Chaldea  are  several  cuneiform  tablets  containing  lists  of  sacrifices 
made  to  the  gods.  One  of  these  is  from  the  famous  temple  of  the  Sun- 
god  in  Sippar,  and  records  the  offerings  made  at  that  city  in  the  third 
year  of  Nebuchadnezzar,  king  of  Babylon.  The  month  and  perhaps 
also  the  day  were  originally  given,  but  only  a  part  of  the  sign  for  the 
month  has  been  preserved.  The  tablet  has  suffered  slight  damage  by 
friction  at  the  upper  right  hand  comer,  resulting  in  the  loss  of  a  part  of 
the  date,  a  part  of  the  name  Babylon,  and  perhaps  of  the  name  of  one 
of  the  six  kinds  of  sacrifice  mentioned.  There  is  also  a  very  small 
fracture  at  the  lower  left  hand  corner,  which,  however,  in  no  wise 
interferes  with  the  understanding  of  the  whole.  In  the  third  line  the 
names  of  the  animals  and  other  objects  used  in  sacrifice  are  given,  and 
include  oxen,  oil,  and  two  varieties  of  birds  (elsewhere  occasionally 
mentioned  in  sacrificial  lists  in  the  royal  annals).  What  kinds  of  birds 
these  were  I  have  not  made  out,  nor  what  the  fifth  object  of  sacrifice 
was.  Down  the  tablet,  in  a  column  on  the  right,  are  arranged  the 
names  of  the  gods  to  whom  sacrifices  were  made.  These  include 
Shamash,  Marduk,  Zirpanit,  Raman,  Shala,  Nana,  Anunit,  Ann,  Bel,  and 
several  others.  In  six  columns  down  the  tablet  are  arranged  numerals 
corresponding  to  the  six  kinds  of  sacrifice,  and  showing  how  many  of 
each  kind  were  offered  to  the  various  gods.  Thus,  Shamash  received  of 
the  first  five  kinds  one,  and  of  the  sixth  kind  two.  Raman  and  Shala 
together  received  of  the  first  none,  of  the  second  and  third  two,  of  the 
fourth  and  fifth  one,  and  of  the  sixth  none.  On  the  bac]%  of  the  tablet 
are  the  names  of  four  men,  but  whether  they  belonged  to  the  priests  or 
to  those  who  made  the  offering  I  have  not  yet  determined.  Such  docu- 
ments as  this  are  worthy  of  close  examination,  and  it  is  evident  that 
results  may  be  expected  which  shall  have  high  value  for  comparative 
purposes.  Especially  fruitful  does  such  an  investigation  promise  to  be 
for  the  study  of  the  development  of  the  Jewish  ritual.  So  far  as  I  am 
aware,  attention  has  never  been  called  to  this  class  of  documents,  which, 
I  should  suppose,  must  exist  in  considerable  numbers  in  the  Assyrian 
collection  of  the  British  Museum. 

14.  On  certain  important  recent  Assyriolc^gical  publications  ; 
by  Prof.  Lyon. 

The  Zeitschrift  fur  KeiUchriftforschung,  under  the  editorship  of  Dr. 
Carl  Bezold,  has  completed  its  second  volume,  and  maintains  its  high 
rank.    In  entering  on  its  third  volume,  the  name  has  been  changed  to 
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Zeitschrift  f&r  Assyriologie.  Among  the  most  valuable  contributions  to 
vol.  ii.  are  "  Additions  and  Corrections  to  the  fifth  volume  of  The  Cunei- 
form Inscriptions  of  Western  Asia,"  by  Mr.  T.  G.  Pinches ;  **  AaayrioiO' 
gische  Notizen  zum  Alien  Testamente,''  by  Prof.  Friedrich  Delitzsch  ;  and 
**  Der  Nabunid-cylinder  V  Ratal,  64,  umschrieben,  Hbersetzt  und  erkldrt" 
by  Johannes  Latrille.  Of  publications  which  have  been  appearing  in 
parts,  the  Alphabetisches  Verzeichniss  der  Assyrischen  und  Akkadischen 
Wdrter,  etc.  by  J.  N.  Strassmaier,  S.J.,  has  just  reached  completion,  and 
makes  a  lithographed  volume  of  1144  pages.  This  is  a  work  of  great 
industry,  representing  years  of  the  most  painstaking  copying  and  collat- 
ing, but  i{s  value  is  rather  as  a  concordance  than  as  a  lexicon,  because 
the  author  has  rarely  given  definitions.  As  an  appendix  to  this  volume, 
Mr.  Strassmaier  has  published  a  transliterated  Wdrterverzeichniss  zu  den 
Babylonischen  Iiischriften  im  Museum  zu  Liverpool,  66  pp.  The  third 
edition  of  Friedrich  Delitzsch's  Assyrische  LesestUcke  has  appeared, 
revised  and  enlarged.  The  greatest  changes  from  the  second  edition 
are  these :  that  a  short  passage  is  transliterated  and  translated  for  the 
use  of  beginners ;  that  some  Babylonian  inscriptions  are  added,  and  also 
a  list  of  the  Babylonian  signs;  and  that  the  book  has  been  provided 
with  a  vocabulary  of  eleven  pages,  including  the  most  common  words 
in  the  Assyrian  language.  This  volume  is  an  indispensable  book  for 
every  Assyrian  student.  Perhaps  the  most  beautiful  and  valuable 
product  of  Assyrian  study  during  the  past  year  is  Dr.  Heinrich  Zim- 
mem^s  Babylonische  Busspsalmen,  umschrieben,  Hbersetzt,  und  erkldrt, 
Leipzig,  1885.  These  penitential  psalms,  often  agreeing  to  an  astonish- 
ing extent,  both  in  conception  and  in  expression,  with  the  psalms  of  the 
Hebrew  Scriptures,  are  among  the  most  important  remains  of  the 
Babylonian  civilization ;  and  Dr.  Zimmern  has  brought  to  their  inter- 
pretation a  wealth  of  etymological  material,  a  familiarity  with  the 
cuneiform  literature,  a  keenness  of  insight,  and  a  soundness  of  judg- 
ment, which  have  rarely  been  equaled  in  Assyrian  study.  This  work, 
which  grew  out  of  Dr.  Zimmem^s  inaugural  dissertation,  giv^  promise 
of  the  highest  usefulness  on  the  part  of  the  young  author.  Part  I.  of 
Prof.  C.  P.  Tide's  Babylonisch- Assyrische  Oeschichte  has  appeared, 
Gotha,  1886.  fit  covers  the  period  from  the  earliest  times  to  the  death  of 
Sargon  II.,  705  B.  C.  What  the  author  considers  as  historically  beyond 
question  has  been  printed  double-leaded  ;  while  his  explanations  and  his 
references  to  the  literature  are  in  single-leaded  type.  After  the  intro- 
duction, devoted  to  the  sources,  land  and  people,  division  and  chronology 
(pages  8-99),  comes  the  brief  discussion  of  the  Old  Babylonian  Period 
(pp.  100-181),  then  the  First  Assyrian  Period  (pp.  182-216),  and  lastly  the 
Second  Assyrian  Period  (pp.  217-282).  The  last  section  will  be  continued 
in  Part  II.  and  the  New  Babylonian  Period  will  be  presented.  A  fuller 
notice  will  be  given  after  the  whole  has  appeared. 

15.  Three  HymnS  of  the  first  book  of  the  Atharva-Veda  ;  by 
Prof.  Bloomfield. 

The  following  proposed  interpretations  are  founded  in  the  main  upon 
the  Kau9ika-Sutra  and  its  commentary  by  Darila.   Along  with  a  similar 
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note  published  in  the  Proceedings  of  a  year  ago  (Journal,  vol.  xiii.,  p. 
xlii),  they  are  believed  to  show  that  the  Atharvan  liturgical  literature 
aids  the  exegesis  of  the  text  more  effectively  than  is  the  case  with  that 
of  the  other  Vedas.  A  trustworthy  tradition,  as  regards  the  general 
purport  of  most  hymns  and  their  use  in  the  ceremonial,  appears  to  have 
been  preserved  from  early  time  down  to  the  (doubtless  late)  commentator. 
A  complete  comment  to  the  Kau<^ika  is  still  wanting  (see  Proceedings 
for  October,  1888  :  Journal,  vol.  xi.,  p.  clxxi) ;  it  is  to  be  hoped  that  these 
evidences  of  its  value  may  lead  to  a  careful  search  for  it  on  the  part  of 
th6se  scholars  who  are  in  position  to  do  so  with  any  chance  of  success. 

I.  Atharva-Veda  i.  2.  Translated  by  Weber  (Ind.  Stud.  iv.  894),  who 
calls  it  **  a  charm  against  colic  (ftetssen)."  The  word  asrava  is  the  piv- 
otal one,  and  the  translators  are  by  no  means  agreed  as  to  its  value ;  it 
occurs  also  in  ii.  3  and  vi.  44.  Zimmer  (Altind,  Leben,  p.  892)  renders  it 
**  festering  of  a  wound  Ludwig  wavers  between  attack  of  sickness" 
(Rig- Veda  iii.  507)  and  *•  attack  of  cold  "  (ib.  p.  509) ;  Grill  (Hundert  lAeder 
des  AV.,  p.  14)  gives  it  as  **bad  flux"  {hdser  Fluas),  A  word  meaning 
primarily  *  a  flowing  to '  admits  evidently  of  a  varied  application.  The 
real  value  however  is  *  diarrhoea,'  which  is  quite  as  reconcilable  with  the 
etjrmology  of  the  word  ;  the  Greek  and  Sanskrit  terms,  indeed,  contain 
the  same  root.  This  sense  is  indicated  by  the  second  verse,  which  reads 
in  Weber's  translation  :  '*  Bowstring,  twine  about  us,  make  my  body  like 
stone  so  hard."  The  verse  is  accompanied  in  practice  by  the  vei;y  pro- 
ceeding described  in  it.  The  Kaugika-^utra  (xxv.  6)  says  .  .  .  mufijagiro 
rajjvd  badhndti,  *  he  ties  the  head  of  a  stalk  of  muflja-grBAs  (to  the  sick 
person  ?) ;'  and  the  commentator  Darila  adds  atiadrahhai^ajyam  dsrdva- 
gabdasya  tadvdditvdt  *  a  remedy  for  diarrhoea,  because  the  word  dsrdva 
means  that.'  Compare  the  fourth  verse :  **  As  the  missile  in  its  (upward) 
flight  hangs  between  heaven  and  earth,  so  may  the  muftja-graaa  stand 
between  sickness  and  diarrhoea."  The  Kaugika  goes  on :  7.  dhftUo^ta- 
valmikdu  parUikhya  (Dar.  parilikhanaih  curnikaranam)  pdyayati  *one 
grinds  up*  a  lump  of  earth  from  a  field  and  a  lump  containing  ants(?), 
and  gives  it  to  the  sick  person  to  drink  ;'  8.  aarpi^d  "limpati  *  one  anoints 
him  with  sacrificial  melted  butter 9.  apidhamati :  Dar.  apdne  dhamati 
atisdrindm :  *  one  blows  upon  the  anus  of  tliose  heaving  diarrhoea.' 

Further  evidence  corroborating  the  view  taken  of  this  hymn  by  the 
Hindu  authorities  is  to  be  found  in  its  situation.  The  hymn  next  follow- 
ing in  the  Atharvan,  and  applied  after  it  in  the  Kaugika,  deals  with  the 
opposite  trouble,  constipation  and  retention  of  urine,  according  to  the 
agreeing  opinion  of  the  two  European  translators  (Weber,  ib.  p.  395 ; 
Zimmer,  ib.  p.  394),  and  of  the  Kau^ika  and  Darila.  Its  opening  verse  is 
very  like  the  first  verse  of  the  hymn  we  have  been  treating :  **  We  know 
the  father  of  the  arrow,  Parjanya  ©f  hundredfold  manly  power ;  by  this 
may  I  bring  prosperity  to  thy  body ;  make  thy  outpoming  upon  the 
earth ;  out  of  thee  let  it  come,  with  the  sound  6dZ."  Parjanya  is  the 
god  of  rain ;  and  it  is  clear  that  these  necessary  functions  are  viewed 
symbolically  as  a  raining  down  upon  the  earth,  and  hence  under  the 
control  of  that  god. 

II.  Atharva-Veda  i.  12.   This  also  is  translated  by  Weber,  ib.  p.  405.  • 
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He  entitles  it  ''against  burning  fever,"  and  renders  the  first  verse  thus  : 
"  A  red  bull,  first  product  of  the  afterbirth,  comes  on  thundering  with 
rain,  with  glowing  breath  of  wind.  May  he  spare  our  bodies,  he  who 
tears  straight  along,  who  in  single  strength  divides  himself  in  three.'' 
He  regards  the  fever  as  puerperal,  or  else  as  that  of  a  new-born  child. 
Ludwig  mentions  the  hymn  (ib.,  p.  348),  regarding  it  as  perhaps  against 
inflammation.  Zimmer  (ib.,  p.  390)  refers  to  it  in  connection  with  the 
word  vdta,  which  he  translates  "wound,"  also  identifying  vata  and 
iraund  etymologically :  vdtabhrajds  **  suffering  from  wound-fever he 
thinks  this  makes  the  hynm  clearer.  I  would,  on  the  contrary,  entitle 
it  ''prayer  to  lightning  conceived  as  cause  of  fever,  headache,  and 
colds,"  and  translate  thus  : 

1.  '  The  first  red  bull,  bom  from  the  [cloud-]  womb  (literally,  the  pla- 
centa), bom  of  wind  and  the  cloud  (vdtdbhrajds  emended  to  vdtdbhrc^fds : 
cf .  verse  8a),  comes  on  thundering  with  the  rain.  May  he,  who  cleaving 
goes  straight  on,  spare  our  bodies ;  he  who,  a  single  force,  divides  him- 
self in  three. 

2.  '  Bowing  down  to  thee  who  fastenest  thjrself  with  heat  upon  every 
limb,  we  would  reverence  thee  with  oblation  ;  we  would  reverence  with 
oblation  the  crooks  and  angles  of  thee,  that  hast  vigorously  seized  the 
limbs  of  this  one. 

8.  'Release  him  from  headache  and  also  from  cough,  which  has 
entered  every  joint  of  him  ;  may  he  who  is  bora  of  the  cloud,  and  bom  of 
the  wind,  the  whizzing  [lightning]  (cf.  RY.  vi.  8.  8d,  vidyun  nd  davidyoi 
svibhil}.  giifmdilf, ;  and  RV.  iv.  10.  4c,  prd  te  divd  nd  atanayanti  giifmdJjL), 
strike  the  trees  and  the  mountains.' 

The  fourth  verse  is  of  no  significance. 

This  book  of  the  Atharvan  is  a  miscellaneous  collection  of  hymns 
containing  in  general  four  verses  each.  While  there  is  no  definite  ar- 
rangement of  the  hymns,  there  is  a  tendency  to  group  two  or  more  of 
somewhat  similar  content.  First  comes  (as  in  the  three  following  books) 
a  single  hymn  of  more  general  philosophical  character,  then  (see  above) 
two  against  diarrhoea  and  constipation  respectively,  then  three  to  the 
waters,  then  two  against  witchcraft,  then  two  of  diverse  content  but 
each  mentioning  Varuna  in  the  first  verse ;  and  then  follows  the  eleventh 
hymn,  for  easy  delivery  in  child-bed,  containing  many  times  the  word 
jardyu  'afterbirth.'  Next  to  this  is  placed  the  hymn  now  under  dis- 
cussion, doubtless  because  it  begins  with  the  word  jardyuja^.  This  does 
not  imply  that  the  scope  of  the  hymn  was  mistaken ;  the  contrary  is 
shown  by  the  fact  that  its  successor  is  undeniably  a  hymn  to  lightning : 
but  the  occurrence  of  jardyu  offered  as  good  a  point  of  connection  (in 
the  absence  of  an  alphabetical  order — ^an  idea  which  the  Hindus  never 
hit  upon)  as  any  other ;  and  they  did«iot  mind  the  incongmence  between 
the  literal  meaning  'placenta'  in  the  one  hymn  and  the  figurative 
'cloud- womb'  in  the  other.  But  it  is  partly  the  recurrence  of  this 
word  that  has  misled  the  European  translators. 

The  native  treatment  of  the  hymn  exhibits  considerable  divergence, 
owing  to  its  double  character  :  it  is  a  hymn  to  lightning ;  and,  on  the 
other  hand,  the  diseases  attributed  to  lightning  present  yet  more  salient 
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points,  which  are  made  prominent  in  its  designation  and  its  ritual 
application.  The  Anukramaigil  (i.  1.  7)  simply  calls  it  a  hymn  to  cure 
consumption  {yak^ma:  cf.  the  word  kdsas  *from  cough/  in  the  third 
verse) "  ;  in  the  ganamdldy  Ath.  Pari^.  84.  7,  it  begins  the  group  of  hymns 
designed  to  cure  takman.  The  K&ugika  employs  it  twice.  Once  (88. 
1-10)  it  is  used — along  with  i.  18  and  vii.  11,  which  are  palpably  hymns 
addressed  to  lightning— in  an  incantation  against  thunderstorms  ('bad 
weather,'  dtirdina).  Thus,  1 :  jardyvja  iti  durdinnm  dyan  pratyutti^- 
iJiati  (Darila  :  durdinam  meghdnd'Ai  vindgahetuh^ :  tadvindgdyd  "gachan 
$uktaih  Japan) ;  2.  anvfcam  udarxsjrdify;  8.  asy-ulmuka-ki^kurun  (Dar., 
kithkuravaJf,  mukhtko  k^traJ})  dddya ;  4.  7iagno  laldtam  unmjjdnaff, ;  5. 
ut8ddya  bdhyato  'flgdrakapdle  gigrugarkard  juhoti  (Dfir.,  gigrupatrdni 
garkard  vd) ;  6.  kerdrkdv  ddadhdti  (Dar.,  kerdparni  'ti  yd  surd^tre puty- 
(farike  *ti  [?  MS.  puvari-]) ;  7.  var§aparitalf,  pratUomakar^itas  trtfy  pari- 
kramya  khaddydm  arkaih  k§ipraih  sarhvapati  (Dar.,  cmwi  purvatra 
arkaih  kfipraHi  sarhvapati :  var§end  'tipttfito  var§aparttah  .  .  . :  gartdfy 
svabhdvaja^  trify  sarvatra  gatvd  khaddydm  arka^amutajdlam  (?)  prakf- 
tena  suktena  pirufUcT^ark  kfipati  gtghram). 

The  hynm  is  again  used  in  Kaug.  26. 1-10,  in  a  ceremony  which  is 
described  by  Darila  as  girorogabhdi§ajyam,  and  in  every  respect  fits  the 
definition ;  it  corresponds  to  verse  8a  of  the  hymn.  As  it  contributes 
nothing  to  the  understanding  of  the  hymn  itself,  this  reference  may 
suffice. 

m.  Atharva-Veda  i.  14.  This  hymn  has  been  translated  by  Weber 
(ib.,  p.  408),  Zimmer  (ib.,  p.  814),  and  Ludwig  (ib.,  p.  459).  All  agree  in 
regarding  it  as  a  marriage-hymn  ;  and  Zimmer  even  describes  it  as 
spoken  at  the  end  of  the  marriage  ceremony.  It  will  be  sufficient  to 
present  the  first  two  (closely  similar)  versions  in  an  English  paraphrase  : 

1.  **The  joy  of  love  and  glory  do  I  take  from  her  to  myself,  as  a 
wreath  from  a  tree ;  like  a  mountain  with  broad  foundation  may  she 
dwell  a  long  time  with  [my]  parents." 

This  is  supposed  to  come  from  the  mouth  of  the  groom,  in  the  presence 
of  the  bride's  relatives,  who  thereupon  reply  : 

2.  **This  maiden  here,  O  ruler,  shall  be  surrendered  to  thee  as  thy 
wife ;  let  her  be  bound  in  the  house  of  [thy]  mother,  of  [thy]  brother, 
and  of  [thy]  father. 

8.  *  *  She  shall  be  the  head  of  thy  family ;  to  thee  we  surrender  her  now  ; 
long  may  she  live  with  thy  parents,  until  her  head  turns  gray  (?) "  (so 
Z. ;  **  streaming  blessings  from  head  to  foot "  W.). 

Then  the  young  husband  replies  : 

4.  **  With  the  prayer  of  Asita,  Kagyapa,  and  Gaya  do  I  tie  thy  fortune 
to  myself,  as  the  sisters  tie  the  trunk." 

Zimmer  adds :  **  The  sisters  here  referred  to  can  only  be  those  of  the 
newly-married  girl."  The  trunk,  he  thinks,  contains  the  dowry ;  and 
he  adds  further  :  **  The  prospect  of  a  rich  dowry  helped  many  a  maiden 
who  would  otherwise  have  remained  a  spinster  to  obtain  a  husband." 

Ludwig  translates  in  a  manner  essentially  the  same,  though  with 
considerable  variation  in  detail,  and  with  more  reserve  in  supplying 
pronouns  and  determining  speakers. 
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Against  this  general  understanding  of  the  hymn  stands  the  pregnant 
fact  that  it  is  not  referred  to  in  the  tenth  book  of  the  Kau^ika,  where 
five  chapters  are  devoted  to  the  marriage-ritual.  It  is,  however,  rubri- 
cated in  the  second  half  of  the  tenth  book,  consisting  of  three  chapters 
and  a  half  (83-36),  and  entitled  by  the  commentator  Btrl-karmani 

*  women's  rites;'  and  the  scruple  suggested  by  its  absence  from  the 
tenth  book  might  admit  of  being  removed.  But  the  Kau^ika  offers  also 
evidence  of  a  positive  character.  The  hymn  is  employed  in  a  ritual 
evidently  of  a  sinister  character,  quite  unsuited  to  the  joyous  occasion 
with  which  the  imagination  of  the  translators  has  connected  it.  Thus  : 
KHug.  86.  15  bhagam  asyd  varca  iti  mdld-ni^pramaiida'  (Dar.  Arrtdd- 
yavargajendukaff,)-dantadhdvana'kegam  i^dnahatdyd  (D.  jvarahatdydh) 
anustara^yd  vd  kogam  uliikhaladararj^  trigHe  nikhanati,  *with  the 
hymn  i.  14  one  buries  a  (her?)  wreath,  ni^pramanda,  teeth-cleanfif,  and 
htairj  the  koga  {vulva  f)  of  a^cow  slain  by  Rudra  or  of  a  burial-cow,  in 
the  hole  of  a  mortar  containing  three  stones ;'  16.  mdldm  upamathyd 
'nvdha  (D.  vimathyaf  MS.  viviahyath)j  '£n&  xepeats  [tho  hymn]  stir- 
ring up  the  wreath  17.  trini  kegaman^aldni  (D.  punjakegdn)  kf^tuimi- 
trena  vigfthya  (D.  baddhvd)  trigile  (D.  nihanti)  'gmottardni,  *  tjing  sepa- 
rately three  iufta  of  [her]  hair,  [he  buries  them]  in  the  hole  coxitaining 
the  three  stones,  above  [eaclij  stone ;'  18.  atfid  'aydi  bhagam  utkhanati : 

*  yarh  te  bhagarii  nicdkhnus  triple  yaih  catufygHe : 

idaih  tarn  utkhandviasi  prajayd  ca  dhanena  ca^ 

*  then  one  digs  up  her  bhaga  (fortune?  viUva  f)  [with  the  verse]  **  what 
bhaga  of  thine  they  buried,  in  a  place -containing  three  stones  or  four 
stones,  that  we  now  dig  up  again,  together  with  offspring  and  wealth.'' ' 

The  commentary  is  very  corrupt  in  this  passage,  and  many  points  in 
the  ceremony  are  not  clear;  but  its  character  is  plainly  sinister.  I 
explain  the  hymn  as  a  woman's  incantation  against  a  rival,  and 
translate : 

1.  *I  have  taken  to  myself  her  fortune  (bhaga)  and  glory,  as  [one 
takes]  a  wreath  from  a  tree  ;  as  a  mountain  with  broad  foundation,  may 
she  sit  long  with  her  relatives  (^pitj^^i), 

2.  *  Let  this  girl  be  subjected  to  thee  as  thy  wife,  O  king  Yama  ;  [till 
then]  let  her  be  fixed  to  the  house  of  [her]  mother  and  brother  and 
father. 

8.  *  O  king  [Yama],  this  [girl  shall  be]  thy  housekeeper ;  to  thee  do  we 
give  her  over  ;  [till  that]  may  she  long  sit  with  her  relatives  {YpUf^), 
until  her  hair  is  scattered  from  her  head  (?). 

4.  *  With  the  incantation  of  Asita  and  Ka^yapa  and  Gaya  do  I  bind 
up  thy  fortune,  as  sisters  [pack  something]  within  a  casket  (fco^a).' 

The  surroundings  of  tlus  ceremony  in  the  Kaugika  are  equally  con- 
clusive as  to  its  character,  as  viewed  by  the  authors  of  that  treatise.  It 
is  preceded  (36.  13, 14)  by  one  that  founds  itself  on  AV.  vi.  130,  and  is 
regarded  by  all  the  translators  as  a  charm  to  rekindle  the  love  of  a 
truant  husband  ;  and  it  is  followed  (36. 19-24)  by  one  attaching  itself  to 
iii.  18,  and  explained  with  equal  unanimity  as  a  woman's  charm  for 
supplanting  a  more  favored  rival. 
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I  add  the  curious  statement  of  the  Anuhramanl  as  to  this  hymn : 
namas  te  astu  (i.  13)  bhagam  asyd  (i.  14)  iti  sukte  vdidyute  dve  dnu^iubhe 
prcUhamarh  vdidyutam  pararh  vdrunaih  vo  'ta  ydmyarh  vd  pratfiamena 
vidyutam  a^tdud  dvitlyena  tadartham  yamam.  There  seems  to  be  no 
reason  for  associating  these  hymns,  nor  for  regarding  i.  14  as  having 
anything  to  do  with"  lightning.  It  may  be  noted  that  the  treatise  regards 
the  word  yama  in  the  hymn  as  a  proper  name,  and  not  an  epithet 
(**  ruler"  [BdndigeVy  Herrscher]  of  the  translators). 

The  concluding  word  of  verse  8,  gamopydt^  rendered  by  Zimmer 

*  until  (her  hair)  turn  gray,'  on  authority  of  a  conjecture  of  the  Peters- 
burg lexicon,  is  in  reality  unexplainable.  The  quarter- verse,  d  ftr^ndi^ 
gamopydt,  is,  indeed,  easily  filled  out  by  reading  it  as  d  gir^andl},  gamo- 
pidt ;  but  the  **  hair"  and  the  •  three  tufts  of  hair "  of  the  Kaugika  sug- 
gest to  me  the  emendation  d  glr^ndh  kegam  dpydt  *  till  she  has  shed  the 
hair  from  her  head  — i.  e.  *has  grown  bald.'  Or  is  the  word  to  be 
emended  to  samdpidt  (  i/vap  +  d + sam)  ? 

16.  Lexicographical  notes  from  the  Mahabharata  ;  by  Prof. 
Hopkins. 

Professor  Hopkins  had  collected  various  new  meanings  of  words 
already  treated  in  the  Petersburg  Lexicon,  and  gave  sundry  new  com- 
pound words  from  the  Bharata,  not  registered  in  the  Lexicon.  He  drew 
attention  to  the  different  numberings  of  the  different  Bombay  editions. 
The  old  numbers  are  retained  in  the  new  smaller  dictionary,  which 
makes  some  difficulty  in  finding  the  citations  from  the  twelfth  book. 

IV.  Introduction  to  the  study  of  the  Old-Indian  Sibilants  ;  by 
Prof.  Bloomfield  and  Dr.  Edward  IL  Spieker,  of  Baltimore,  Md. 

The  problems  which  are  encountered  in  an  investigation  of  the  Old- 
Indian  sibilants  may  be  best  foreshadowed  by  the  following  preliminary 
statistical  statements  in  reference  to  the  Petersburg  lexicon.  In  it  we 
have  found  quoted  16  words  which  occur  written  in  various  texts  with 
all  three  sibilants  of  the  Sanskrit  alphabet.  So  e.  g.  kfsara  (so  the  lexi- 
con !)  *  cake  of  rice  and  sesame '  is  usually  written  in  the  MSS.  as  kfgara, 
and  occurs  also  as  k^sara ;  musala  '  pestle '  as  mugcda  and  mu§ala ;  bisa 

*  lotus-shoot'  as  viga  and  m.?a.  There  are  45  cases  (not  countiug  the 
same  word  twice  in  composition,  nor  the  cases  in  which  all  three  sibi- 
lants occur)  in  which  g  and  ^  exchange  with  one  another :  e.  g.  df^dd 
and  dfgad  (rare)  *  millstone,'  prgni  and  pfpii  *  speckled.'  Then  there 
are  38  words  in  which  ^  alternates  with  s :  e.  g.  abhild^a  and  abhildsa 

*  desire.'  ka^,  nika^a,  and  kasa,  nikasa  *  touchstone.'  There  are  more- 
over 68  cases  of  variation  between  §  and  s  in  composition,  when  the 
second  member  of  the  compound  begins  with  8  and  is  preceded  by  an 

*  alterant '  vowel :  e.  g.  go-§ani  and  go-sani  *  obtaining  cattle ;'  ati- 
^dra  and  ati-sdra  *  diarrhoea;'  vi-^hidinga  and  vi-sphulitlga  *  spark.' 
Finally,  there  are  about  250  cases  in  which  g  varies  with  s :  e.  g.  arisa  and 
ahga  *  shoulder ;'  agru  and  asm  *  tear  ;'  k^kaldga  and  krkaldsa  '  lizard  ;' 
pdhsu  and  pdngu  '  dust ;'  samsriita  and  sarhgruta  '  flowed  together  ;' 
kega  and  kesa  '  hair.' 
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These  statements  are  hemmed  in  moreover  by  certain  limitations.  It 
was  impossible  even  for  a  work  of  the  extent  of  the  Petersburg  lexicon 
to  accommodate  within  its  framework  systematic  statements  as  to  th« 
vacillations  of  the  MSS.  ;  yet  these  alone  can  furnish  an  adequate  pic- 
ture of  the  excessive  unsettledness  in  the  use  of  the  sibilants  throughout 
the  Vedic  and  classical  Sanskrit.  The  lexicon  bases  its  statements  in 
general  upon  printed  editions,  and  is  in  most  cases  shut  off  from  an 
independent  view  of  the  materials  which  the  editor  uses.  The  editor 
alone  has  to  grapple  with  the  many  problems  of  orthography ;  these  he 
solves  and  presents  to  the  lexicon  with  varying  degrees  of  correctness 
and  exactness,  according  to  his  lights,  and  according  to  the  extent  to 
which  they  arouse  his  interest.  Therefore  the  study  of  the  sibilants,  or 
any  other  problem  in  consonant  phonetics,  in  order  to  be  complete, 
ought  to  be  founded  upon  an  investigation  of  the  MSS. ;  at  least,  sach 
critical  material  as  is  published  along  with  the  text-editions  ought  to 
furnish  the  ground  upon  which  the  investigation  is  to  be  founded ;  and 
the  only  excuse  for  not  referring  the  matter  back  entirely  to  the  MSS. 
is  their  inaccessibility  and  the  enormous  difficulty  of  the  task. 

The  bearings  of  the  MSS.  upon  an  investigation  of  the  sibUants  may 
be  illustrated  by  the  following  examples  :  AV.  ix.  1.  14,  and  xvi.  9.  4,  the 
MSS.  and  the  edition  of  Roth  and  Whitney  read  vanQt^ya;  vii.  8. 51, 
pydi^n^mahi ;  these  are  recognized  by  Whitney,  Index  Verborum  under 
roots  van  and  pyd  (cf .  also  American  Journal  of  Philology,  vi.  277  fg.), 
as  precatives  or  ai^-aorist  optatives,  vafisi^ya  and  pydsifimahi ;  Kau^. 
3.  8  the  MSS.  read  d^i^pate,  which  is  probably  to  be  emended  to  dsi^yate 

*  he  will  sit,'  in  a  formula  in  the  following  passage  :  dsaiiiyam  brahma- 
japaih  japati  bfha^spatir  brahmd  braJimasadana  dsi^ate  (MSS.  dgi^pale) 
hfhaspate  yajHaih  gopdya  etc.  ;  Maitr.  S.  iii.  1.  9  (end),  the  MSS.  read 
gahsyati  for  sarh-^ati ;  K&u^.  85. 19,  two  of  seven  MSS.  read  pd^-^ikatd 
for  pd^-sikatd  '  stones  and  pebbles Kaug.  88. 13,  K.  (the  best  MS.)  reads 
dgatigundm  for  d^anmindm  gen.  plur.  of  d^nsu  *  desirous Gk)p.  L  3.  9, 
the  edition  reads  ^avasa-u^nare^u  tor  mva^-^u^nare^ :  cf.  Ait.  Br.  8. 14. 

All  these  cases  are  in  words  containing  more  than  one  sibilant ;  the 
deviations  are  due  to  a  well-known  tendency  towards  assimilation, 
which  the  sibilants  exercise  upon  one  another.  There  are  a  considerable 
number  of  words  in  the  language  in  which  a  sibilant  etymologically 
false  has  firmly  fixed  itself,  and  has  been  always  correctly  explained  as 
due  to  such  processes.  The  most  certain  cases  are,  first,  root  fuf  '  dry,' 
fti^fca  *dry'  (for  *8u§ka;  cf.  Zd.  huSka),  and  root  pu?  (fiw)  *blow;' 
then  Qvaquray  gvagru  and  gmd^i,  ga^^at  (for  sa-gvat;  see  Benfey, 
Wurzellexikon  ii.  167 ;  Orient  und  Occident  i.  573 ;  "  Das  indchgerman- 
ische  Thema  des  Zahl worts  *  zicei'  ist  DU,"  Abh.  d.  Oes,  d,  Wiss.  xxi.  7). 
In  all  of  these  a  lingual  or  a  palatal  sibilant  has  attracted  to  itself  a  dental 
sibilant  in  the  preceding  syllable  :  cf.  in  general  Osthoff,  Zur  Oeschichte 
des  Perfects  im  I.-Q.,  p.  494.  In  no  way  different  in  principle  are  the 
cases  of  varigi^lya,  pydgi^mahi  and  dgi^pate  above.   The  case  of  fo^d 

*  hare,'  in  which  the  original  palatal  sibilant  in  the  first  syllable  of  the 
word  has  attracted  to  itself  a  dental  of  the  following  syllable,  is  in  no 
way  different  from  the  MS.  readings  pdyt-^JtA^fd  and  dgan^ndm  above. 
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It  is  evident  that  the  conditions  under  which,  and  the  extent  to  which, 
these  assimilations  may  be  assumed  to  have  taken  place  in  words  con- 
taining more  than  one  sibUant  will  receive  valuable  help  from  such  MS. 
readings.  In  these,  duch  influences  are  exhibited  not  in  a  definitely  con- 
cluded form,  but  in  the  form  of  a  tendency  ;  not  in  a  few  effects  which 
allow  us  to  guess  at  their  cause  with  more  or  less  certainty,  but  at  a 
stage  of  the  process  in  which  the'  effect  is  seen  as  it  were  following 
closely  upon  the  heels  of  the  cause. 

The  value  of  collections  of  this  kind  is  a  twofold  one.  First,  they  are 
directly  useful  in  the  editing  of  texts ;  we  learn  from  them  that  palatal 
and  lingual  sibilants  exercise  a  strong  attractive  influence  upon  dentals 
in  syllables  immediately  preceding  or  following,  and  we  are  thus  led  to 
emend  with  greater  confidence  in  cases  where  the  sense  of  a  passage  is 
improved  by  the  restoration  of  the  dental,  as  in  the  case  of  dsi^yate  from 
dgi^paie  above.  Secondly,  we  believe  that  such  persistent  writings  are 
destined  to  play  an  important  part  in  the  discussions  on  the  infallibility 
of  phonetic  law,  which  seem  at  present  to  enter  upon  a  new  phase,  at 
least  as  far  as  non-spontaneous  changes  are  concerned.  The  AV.  con- 
tains other  si^'&onst  forms  in  addition  to  vah^ip.ya  and  pydgi§tihahi  in 
which  the  assimilation  of  the  dental  to  the  lingual  is  omitted  under  pre- 
cisely the  same  conditions :  hdsi^taniy  M«i^(am,  hdsi^tay  hdsi^iut  (see 
Whitney,  Index  Verborum  to  Atharva-Veda,  p.  837).  And  nowhere 
else  in  the  ^-aorist  (Whitney,  Am.  Joum.  of  Phil.,  vi.  276  fg.)  does  the 
assimilation  take  place.  Certainly  OsthofTs  first  suggestion  of  a  cause  of 
the  absence  of  the  assimilation  in  the  ^-aorist,  which  he  regards  as 
necessary  in  the  light  of  gu^ha  etc.  (ibid.  499),  becomes  improbable  on 
account  of  vangifiya  and  pyd^fimahi.  In  general  those  interested  in 
the  discussions  respecting  phonetic  law  cannot  devote  too  much  atten- 
tion to  the  tentative  exhibitions  of  their  operation  in  the  MSS.  :  i.  e.  to 
the  manneri  n  which  a  phonetic  law  affects  the  individual  in  the  lin- 
guistic community. 

Not  very  different  in  principle  are  MS.  readings  like  ddhaganorqayin 
for  adhdsanu-gayin  *  occupying  a  low  couch,  Ap.  Dh.  S.  i.  1.  2.  21 ;  Arffo- 
ndga  for  kfga-iidm,  MBh.  12. 10365.  Here  the  assimilating  influence  of 
g  seems  to  operate  across  a  syllable  not  containing  a  mute  (nd) ;  that 
this  mode  of  writing  expresses  a  genuine  phonetic  influence  seems  to  us 
no  less  certain  than  in  the  preceding  cases,  although  we  have  at  hand 
no  case  in  the  language  in  which  such  phonetic  influence  has  succeeded 
in  transforming  a  word  conclusively,  as  in  gvdgura  and  fo^d. 

The  Petersburg  Lexicon  explains  the  first  member  of  the  Vedic  copu- 
lative compound  gund-airdu  'the  plough  and  the  share'  (RV.,  AV., 
Qankh.  Qr.,  etc.)  as  equivalent  to  im/,  vvig  '  plough-share.'  If  this  plausi- 
ble etymology  be  correct,  then  gund-sirdu  stands  for  mnd-strdu  (a  mode 
of  writing  which  is  mentioned  by  the  commentaries  to  the  lexicogra- 
phers *),  and  we  have  here  a  case  of  the  dissimilation  of  two  succeeding 
dentals  (again  across  the  syllable  nd,  as  in  the  cases  immediately  pre- 

♦  The  same  commentaries  have  also  i'una^irdu,  a  mode  of  writiDg  which  in  turn 
represents  assimilation,  if  any  value  be  attached  to  it  at  all:  cf.  Iqr^andfa. 
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ceding).  This  etymology,  and  this  assumption  of  dissimilating  influ- 
ences exercised  by  sibilants  upon  one  another,  can  also  be  fortified  by 
MSS.  readings.  Thus,  Kaug.  24. 13  etc.,  the  MSS.  read  m^me  in  a  for- 
mula solleiinia  addressed  to  a  woman,  married  or  about  to  be  married  : 
sumangali  prajdvati  sugtme:  augime  must  be  emended  to  su-sime 

*  having  a  beautiful  hair-parting.'  At  AV.  iv.  16.  7,  the  MSS.  read  fraw- 
gayitvd  for  sraiisayitvdy  where  we  must  assume  first  dissimilation  and 
then  again  assimilation  {grahsayitvd ;  then  grangayitvd),  Cf .  also  saifc- 
grutam  and  saih^dvayati  below. 

And  there  are  other  readings  which  illustrate  the  constant  tendency 
of  sibilants  in  the  same  word  to  influence  one  another.  AV.  vii.  5. 2, 
the  MSS.  read  smahqinas  for  sugafisinas ;  Kaug.  50.  8,  all  MSS.  have  the 
unintelligible  avasasya,  which  yields  sense  if  emended  to  ava^sya 

*  having  called  down  a  curse  (upon  his  enemies)  ;*  Kaug.  48.  41,  two  MSS. 
read  asigigti  for  agigi^u  *  desirous  of  eating.' 

We  may  turn  now  to  a  case  or  two  which  illustrate  the  bearing  of  the 
MSS.  upon  words  containing  but  one  sibilant.  We  have  mentioned 
above  the  fact  that  the  root  sru  *  flow  *  occurs  in  the  form  gru.  So  the 
Petersburg  Lexicon  posits  by  the  side  of  root  1.  gru  *  to  hear '  a  root  2.  gnt 

*  to  flow ;'  it  brings  four  cases  from  the  RV.  and  one  from  the  AV. 
(i.  3.  6)  in  illustration ;  the  case  from  the  AV.  is  a  certain  one  beyond  all 
perad venture  :  yad  dntre^  gamnyor  yad  vastdv  adhi  sariigrutam  *  what 
has  flowed  together  in  the  bowels,  in  the  groins,  and  in  the  bladder.'  The 
lexicon  furthermore  has  grava8=l)hc  for  even  a  larger  number  of  cases ; 
then  there  occurs  the  variant  dgrava  for  dsrava  *  stream  ;'  Kau^.  6.  9,  we 
have  8arhgrdvayati  as  var.  lect.  of  saihsrdvayati.  The  text-editions  pre- 
serve the  readings  with  g :  and  as  investigators  of  the  sibilants  we  might 
have  been  misled  into  an  attempt  at  a  phonetic  explanation,  but  for  a 
case  precisely  opposite.  AV.  vii.  66. 1,  the  MSS.  read  and  the  editors  have 
retained  asravan  for  agravan  *  they  heard,'  just  as  they  ha,Ye  saifignifam 
for  sarhsrutam  above  :  yad  asravan  pagava  udyamdnam  tad  brdhnutnatn 
punar  asmdn  upditti.*  Evidently  we  ought  to  emend  in  future  editions 
according  to  the  sense,  and  recognize  that  we  are  entitled  to  employ 
this  experience  wherever  a  change  seems  necessary.  The  gain  for 
grammar,  though  negative,  is  valuable  enough,  for  we  have  established 
definitely  a  case  of  absolute  confusion  of  these  soimds  in  the  earliest 
documents. 

Once  more,  extended  study  of  the  MSS.  will  alone  lead  to  a  true 
estimate  even  of  the  most  persistent  modes  of  writing,  when  these  are 
in  conflict  with  other  serious  considerations.  We  will  illustrate  this 
only  by  a  case  or  two.  At  Kaug.  4. 15,  the  MSS.  unanimously  read 
va^ydn  for  vasiydn:  sa  vasiydn  yajamdno  bhavati  (in  antithesis  to 
pdplydn  in  the  preceding  sutra) ;  AV.  xviii.  4.  49,  all  MSS.  read  vagtya^ 
for  vaslyas  (Whitney,  Index  Verb,  sub  voce)^  and  the  same  false  writing 
occurs  elsewhere.  Kauq.  8.  10,  all  MSS.  read  vi^aye  for  tngaye  in  a 
sutra  of  such  terseness  and  obscurity  {vigaye  yathdntharam)  that  the 

*  Cf.  also  prasravana,  wbich  according  to  the  Petersburg  Lexicon  is  often 
written  prap'avana. 
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editor  would  certainly  have  accepted  the  reading  of  the  MSS.  but  for 
Darila'8  explicit  gloss  of  the  word  by  sarhdeha  and  mihqaya.  Fortified 
by  these  and  many  similar  observations,  we  venture  to  go  a  step  beyond 
the  Petersburg  Lexicon  in  our  treatment  of  the  word  ke^ra-kesara 
*  hair,  mane.^  There  is  authority  for  both  readings  ;  the  earliest  texts, 
AV.  (the  word  does  not  occur  in  the  RV.),  VS.,  ^at.  Br. ^ etc.,  write  kesara, 
and  the  etymology  (Ijat.  ceesaries)  points  at  first  sight  to  dental  «  not 
lingualized  on  account  of  the  r  following.  On  the  other  hand,  the  MSS. 
of  the  classical  texts  (e.  g.  Paficatantra,  Rtusamhdra,  etc.)  write  kegara ; 
and  kega  'hw,'  kegava  *  hairy,'  kegin  *  long-haired,  are  written  with  p 
everywhere.  The  Petersburg  Lexicon  arrives  at  no  decision,  but  heads 
its  article  with  both  writings,  giving  precedence  to  the  one  with  8.  Yet 
both  cannot  be  correct,  and  we  see  reason  for  deciding  in  favor  of  keqara. 
The  considerations  adduced  against  that  reading  resolve  themselves  into 
nothing  more  than  the  readings  of  the  earlier  MSS. ;  and  that  alone  does 
not  impress  us  sufficiently,  because  we  have  found  the  MSS.  fallible  in 
their  treatment  of  sibilants.  So  far  as  the  etymology  is  concerned,  we 
believe  that  the  writing  keqara  favors  it  as  well  as  kesara.  We  assume 
that  the  k  of  the  first  syllable  has  assimilated  the  dental  sibilant  to  a 
palatal,  precisely  as  fOfd  for  *gasd.  A  completer  proof  of  this  assump- 
tion may  be  reserved  for  a  future  paper.  At  present  we  would  point  to 
such  cases  as  kega  etc.,  koga  ((Jothic  hiis),  gdkft  (fffw/*),  possibly  gakrd 
(«acer),  and  such  writing  as  kfgara  (more  common  than  kfsara  and 
kf^ra)  ;*  the  close  similarity  in  pronunciation  of  k  and  g  is  proved  by 
cases  like  garkofa  *  a  kind  of  serpent '  and  karkofaka  *  name  of  a  certain 
serpent,'  lopdgd  and  lopdka  etc.  (cf.  KZ.  xxv.  135),  and  favors  the  assump- 
tion that  k  may  have  exercised  the  same  effect  upon  a  neighboring  8  as 
g.  In  this  way  kegara  is  placed  upon  the  same  level  as  kega  etc.,  and 
the  earlier  writing  {kesara)  may  be  either  simply  a  case  of  confusion  of 
^  and  8  (of  which  there  are  about  250  instances),  or  perhaps  brought 
about  by  an  analogical  imitation  of  the  influence  which  is  always  exer- 
cised by  an  r  following  anywhere  in  a  word  upon  a  dental  sibilant, 
which  would  but  for  the  r  be  lingualized  by  an  alterant  vowel  preceding 
it,  as  e.  g.  in  dhusara  from  root  dhvas.  The  order  of  development  would 
then  be :  Indo-European  kaisara,  Indian  keqara^  and  finally  kesara. 

The  statements  just  made  implicitly  contain  a  programme  of  the  work 
before  us.  It  consists  1.  in  fixing  the  correct  orthography  of  a  given 
word  containing  one  or  more  sibilants  in  a  given  period ;  2.  in  describ- 
ing and  accounting  for  the  variations  by  which  the  correct  writing  is 
beset ;  8.  if  possible,  in  fixing  the  pronunciation  of  the  sibilants  at  any 
given  period  of  Indian  literature. 

The  last  of  these  tasks  presents  well-nigh  insuperable  difficulties,  so 
far  as  the  lingual  and  palatal  sibilants  are  concerned.  The  vernaculars 
have,  leveled  the  difference  in  the  pronunciation  of  these  sounds,  even 
where,  as  in  the  case  in  the  Gipsy  languages,  they  have  preserved  the 
difference  between  the  dental  sibilant  on  the  one  hand  and  the  palatal 

*  Cf.  also  fUkara  for  sQkara  (Petersburg  Lexicon  sui)  voce),  and  f«A:an/ifa  for 
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and  lingual  on  the  other.  Etymological  considerations  are  of  course 
nearly  useless  in  delicate  questions  of  pronunciation. 

Our  aids  in  this  task  in  general  are  threefold.  1.  On  the  hither  side 
we  have  the  history  and  development  of  the  sibilants  in  the  modem 
languages  of  India,  beginning  with  the  Pali-Prakrit  dialect,  and  contin- 
uing with  the  vernaculars.  Our  task  here  is  a  comparatively  simple 
one,  because  in  general  all  these  dialects  present  the  sibilants  in  a  stage 
of  advanced  decay.  The  sibilants  in  earliest  Pali-Prakrit  times  have 
been  merged  into  the  one  dental  sibilant ;  and  whatever  differences 
have  cropped  out  in  the  modem  vernaculars  are  new  and  of  no  etymo- 
logical value.  There  are  two  exceptions  to  this  state  of  things.  The 
Buddhistic  inscriptions  of  king  Agoka  or  Piadasi  follow  in  general  the 
literary  P&li  in  the  fusion  of  the  sibilants,  except  those  of  the  Kapur-da- 
Giri  version.  These  have  preserved  the  sibilants  intact  as  in  Sanskrit, 
aside  from  specialties  of  treatment  (e.  g.  C=^).  Unfortunately,  the 
material  of  these  inscriptions  is  very  small,  and,  though  it  tends  to 
strengthen  our  confidence  in  the  general  correctness  of  the  readings  of 
Vedic  and  Sanskrit  MSS.  and  editions,  it  contributes  but  very  little  in 
cases  of  doubtful  orthography. 

Somewhat  more  important  is  a  second  document,  the  language  of  tbe 
Gipsies.  Here  the  palatal  and  lingual  sibilants  have  become  fused  into 
a  lingual  but  the  dental  8  has  kept  itself  perfectly  clear  as  a  dental. 
So  ^ikkor=^u^ka ;  ^osoi=^agd  ;  des=daga  etc.,  but  as-at^^shas-dmi ;  khast 
rrzhasta.  But  here,  as  in  the  case  of  the  Kapur-da-Giri  inscriptions,  but 
little  aid  can  be  found  in  cases  of  special  difficulty ;  the  testimony  of 
both  will  make  for  conservative  criticism  from  the  point  of  view  of 
inner  Indian  tradition  against  testimony  from  without. 

2.  On  the  farther  side  of  the  Vedic  language  lies  the  t^timony  to 
which  we  must  turn  for  most  of  our  information,  the  related  languages. 
This  is  eo  ipso  the  foundation  of  such  an  investigation ;  it  is  hardly 
necessary  to  point  out  how  instinctively  the  representatives  in  the 
related  tongues  of  words  containing  sibilants  are  searched  out  as  tbe 
starting  point  from  which  all  facts  in  the  later  development  of  the  sibi- 
lants are  to  be  traced  and  described. 

3.  We  trust  to  a  closer  scrutiny  of  the  sibilant  within  the  private  life 
of  the  Vedic  and  classical  dialects  for  most  of  the  information  which  we 
hope  to  contribute  to  this  subject.  Here  is  the  point  where  least  has 
been  done,  and  here  we  must  search  for  a  solution  of  the  difficulties  and 
inconsistencies  which  are  left  after  the  contributions  from  without  have 
been  exhausted.  We  have  exemplified  pretty  clearly  the  nature  of  the 
help  which  is  to  be  derived  from  within  by  our  remarks  on  the  use  of 
the  MSS.  Numerous  other  conflicts  between  etymology  and  native  tra- 
dition will  undoubtedly  be  solved  in  this  way,  if  they  are  solved  at  all. 

After  the  usual  vote  of  thanks  to  the  American  Academy  for 
the  use  of  its  'aHsenibl y-room,  the  Society  adjourned  to  meet  at 
New  Haven,  Wednesday,  October  27,  1886. 
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The  Society  met  at  3  o'clock  p.  m.  in  the  Library  Room  of  the 
Divinity  School  of  Yale  University.  The  President,  Professor 
Whitney,  being  absent,  on  account  of  illness,  the  Vice-president, 
Rev.  Dr.  Ward,  of  New  York,  took  the  chair  and  called  the 
meeting  to  order. 

The  Recording  Secretary,  Professor  Lyon,  of  Cambridge, 
Mass.,  read  the  minutes  of  the  May  meeting  and  they  were 
approved.  The  Treasurer,  Mr.  Van  Name,  announced,  on  behalf 
of  the  Committee  of  Arrangements,  that  an  invitation  had  been 
extended  by  President  Dwight  of  Yale  University  for  the 
members  to  meet  socially  at  his  house  in  the  evening,  and  that 
the  same  had  been  gratefully  accepted. 

On  the  part  of  the  Directors,  the  Corresponding  Secretary, 
Professor  Lanman,  gave  notice  that  the  spring  meeting  would  be 
held  at  Boston  on  the  second  Wednesday  (the  11th  day)  of  May, 
1887,  and  that  the  Recording  and  Corresponding  Secretaries  were 
to  serve  as  a  Committee  of  Arrangements. 

On  recommendation  of  the  Directors,  the  following  persons 
were  elected  as  Corporate  Members  of  the  Society  : 

Prof.  Charles  R.  Brown,  Baptist  Theological  Seminary,  Newton 
Centre,  Mass. ; 

Prof.  S.  Bumham,  Baptist  Theological  Seminary,  Hamilton,  N.  Y.  ; 

Mr.  C.  E.  Crandall,  Yale  University,  New  Haven,  Conn. ; 

Prof.  ^Francis  B.  Denio,  Theological  Seminary,  Bangor,  Maine ; 

Miss  Caroline  FitzGerald,  New  York  City  ; 

Mr,  Richard  J.  H.  Gottheil,  Columbia  College,  New  York  City ; 

Mr.  Robert  F.  Harper,  New  Haven,  Conn.  ; 

Mr.  Morris  Jastrow,  Jr.,  Philadelphia,  Pa. ; 

Rev.  Maximilian  L.  Kellner,  Episcopal  Theological  School,  Cambridge, 
Mass.  ; 

Madame  Z^nalde  A.  Ragozin,  San  Antonio,  Texas. 
The  Corresponding  Secretary  laid  before  the  Society  a  parcel 


shan,  some  fifteen  or  twenty  miles  south-west  of  Peking.  Under 
date  of  July  6,  1886,  the  sender,  Mr.  Rockhill,  writes  as  follows 
concerning  them  :  No.  1  is  dated  in  the  tenth  year  Ch'ien  T'ung 
of  Tien  cha  of  the  Liao  of  Kitan  Tartar  dynasty  (A.  D.  1110). 
No.  2  is  dated  in  the  twelfth  year  Ta  Ting  of  She  tsung  of  the  Kin 
dynasty  (A.  D.  1172).  No.  3  is  of  the  twenty-third  year  of  the 
same  (A.  D.  1183).    No.  4  is  dated  in  the  sixth  year  Cli'ien  T'ung 


of  rubbings  of  inscriptions 
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of  Tien  cha  (A.  D.  1107).  No.  7  has  the  same  date  as  No.  2. 
The  substance  of  the  inscriptions  does  not  seem  to  be  important, 
except  on  account  of  the  Sanskrit  dharanls  and  of  the  Sanskrit 
quotation  written  in  one  of  them.  Mr.  Rockhill  adds  that  this 
kind  of  Sanskrit  text  appears  to  be  the  only  one  now  obtainable 
in  or  about  Peking ;  and  that  he  hopes  to  ascertain  later  on 
whether  there  may  not  be  something  of  interest  at  Wu  t'ai  shan, 
the  oldest  sanctuary  in  Northern  China. 

Protap  Chandra  Roy,  in  a  letter  dated  Calcutta,  July  1 7,  1 886, 
describes  the  way  in  which  the  Hindus  study  their  great  Epic. 
Whenever  the  Bharata  is  read,  it  is  read  to  a  group  of  hearers. 
The  professional  reciters,  who  are  all  Brahmans,  read  the  poem 
to  larger  audiences.  They  who  read  are  called  pdthakas.  Side 
by  side  with  them  sit  the  dhdrakas  [*  supporters  '1,  whose  business 
it  is  to  correct  the  pathakas.  Generally  it  takes  about  three 
months  to  complete  the  recitation  of  the  entire  Maha  Bharata. 
[Leaving  out  the  Harivan^a,  this  would  be  at  the  rate  of  about 
one  thousand  couplets  a  day.]  Both  *  readers'  and  *  supporters' 
are  handsomely  paid  by  those  in  whose  houses  the  recitations  are 
given.  And  throughout  the  entire  period,  Brahmans  are  sumptu- 
ously fed  every  day,  and  are  rewarded  with  the  daksind,  which 
varies  from  a  four-anna  bit  to  a  rupee  [about  twelve  to  fifty  cents]. 
At  the  conclusion  of  the  reading,  a  large  number  of  persons, 
chiefly  Brahmans,  are  fed,  and  large  gifts  are  made  to  them. 
There  is  another  class  of  men  called  kathakasy  who  sing  the 
Bharata,  draw  "  bumper  "  audiences,  and  receive  larger  remunera- 
tion. Sometimes  the  pdthakas  recite  the  poem  in  the  morning 
and  the  kathakaa  sing  it  in  the  afternoon,  the  audience  of  the 
former  being  a  learned  one  and  that  of  the  latter  a  miscellaneous 
one. 

Rev.  D.  Stuart  Dodge,  through  Mr.  Van  Name,  lays  before 
the  Society,  with  a  request  for  suggestions,  a  scheme  for  founding 
a  School  of  Biblical  Archaeology  and  Philology  in  the  East.  The 
plan  is  soon  to  be  more  fully  set  forth  in  the  Presbyterian  Review 
by  Rev.  Henry  W.  Hulbert,  now  studying  at  Beirut,  where  the 
school,  if  established,  would  probably  be  located. 

The  Society  now  proceeded  to  the  hearing  of  communications. 

1 .  On  the  Syriac  part  of  the  Chinese  Nestorian  Tablet ;  by 
Prof.  I.  H.  Hall,  of  the  Metropolitan  Museum  of  Art,  New  York 
City. 

In  some  quarters  it  has  been  the  fashion  to  draw  in  question  the 
veracity  of  the  old  writers  on  the  subject  of  the  Nestorian  tablet ; 
particularly  of  that  part  which  gives  the  names  of  seventy  preachers  of 
the  gospel.  The  reason  for  this  doubt  is  the  fact  that  most  of  the 
impressions  brought  to  America  omit  those  names.  But  on  comparing 
the  various  impressions,  scarcely  any  two  are  of  equal  extent,  each 
omitting  some  part  of  the  stone.  Thus  there  are  two  in  the  library  of 
the  Auburn  Theological  Seminary,  each  partial,  and  each  supplying 
defects  of  the  other  ;  one  at  New  Haven,  showing  more  than  one  of  the 
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Auburn  impressions,  but  less  than  the  other ;  one  in  the  Bible  House  at 
New  York,  showing  less  than  any  of  those  just  mentioned ;  one  at  Beloit 
College,  showing  more  than  any  of  them  ;  and  so  on. 

To  one  who  studies  the  literature  of  the  subject,  there  can  be  no  doubt 
that  the  old  writers  were  in  the  main  correct,  and  that  the  seventy 
names  are  there.  For  instance,  in  J.  S.  Assemani*s  Bibliotheca  Orient- 
cUis,  torn,  ii.,  pars  iii.,  p.  Dxxxvm.  ff.,  the  author  states  that  he  used 
two  impressions  of  the  stone  (Ex  Archetypo  desumpta  exempla  duo 
constUui),  one  of  which  was  made  {impressum)  before  the  year  1631,  and 
the  other  sent  by  P.  Couplet  with  many  Chinese  books  to  Pope  Innocent 
XI.  But  in  the  latter  desiderantur  Syriaca  nomina  septuaginta  prce- 
conum  Evangdii,  qucB  in  altero  ad  margineni  impressa  consptciuntur. 

All  the  impressions  in  America  have  been  like  this  last ;  that  is,  they 
lacked  the  edges  of  the  stone,  on  which,  according  to  all  the  accounts, 
from  Athanasius  Kircher  and  Andreas  Muller  down  to  Dr.  S.  Wells 
Williams,  are  to  be  found  the  seventy  names  in  Syriac.  But  within  a 
few  weeks  an  impression  has  come  to  the  American  Bible  Society,  which 
not  only  shows  the  complete  face  of  the  stone,  but  one  of  the  sides 
complete,  and  about  two-thirds  of  the  other  side.  Rev.  C.  Goodrich,  a 
missionary  of  the  A.  B.  C.  F.  M.,  who  has  seen  the  stone,  thinks  it  con- 
tains the  entire  inscribed  portion.  This  impression  was  obtained  on  the 
16th  of  June,  1886,  by  Mr.  J.  Thome,  a  well-known  colporteur  of  the 
American  Bible  Society.  From  all  considerations  that  appear  in  the 
literature  of  the  subject,  this  impression  must  be  much  the  best  that  has 
ever  been  consulted  by  any  of  the  writers  who  have  treated  it.  It  shows 
a  number  of  diacritic  points,  and  marks  of  punctuation,  which  could 
not  have  been  seen  by  Assemani;  and  the  impression  enables  me  to 
correct  a  number  of  mistakes  of  both  Assemani  and  Kircher ;  and,  at 
the  same  time,  to  decide  between  the  two  when  they  differ. 

Unfortunately,  the  side  on  which  most  of  these  seventy  names  occur 
is  disfigured  by  a  late  Chinese  inscription,  which  cuts  into  the  Syriac 
and  the  old  Chinese  in  places,  and  commemorates  the  setting  up  of  the 
stone  in  1869,  in  the  position  stated  by  Dr.  Williams  in  T?ie  Middle 
Kingdom.  But  this  new  inscription  rarely  interferes  with  the  reading 
of  the  Syriac,  making  hopeless  only  one  of  the  seventy  names,  and  that 
one  about  which  Kircher  and  Assemani  differ. 

Whether  the  extra  twenty-four  names  which  Kircher  gives  in  his 
Prodromus  Coptus  exist  on  that  part  of  the  stone  which  the  Bible  House 
impression  does  not  cover,  or  whether,  as  Assemani  maintained,  Kircher 
forged  them,  cannot  be  said.  But  the  twenty-four  names  read  as  if 
Kircher  had  made  a  double  copy  of  part  of  the  inscription,  and  got  his 
two  sets  of  notes  confused. 

In  this  summary  only  a  few  points  of  the  communication  can  be 
noticed.  The  chief  errors  in  Assemani's  reading  of  the  Syriac  are  here 
given;  reference  to  Assemani  being  made  by  his  "Classes,"  on  pp. 
DXLn.  to  DXLVi.,  in  the  volume  and  part  above  mentioned,  which 
include  all  that  is  on  the  impression  of  the  edges  of  the  stone.  The 
impression  of  the  face  of  the  stone,  given  by  Assemani,  ubi  supra,  pp. 
DXLym.  to  DL. ,  can  be  compared  on  many  of  the  impressions. 
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Classis  L  No.  8,  Assemani  tAU*ttu2  (Isaac),  wrong  for 
(Ephraim).   No.  9,  Assemani  iAmJQX^I  (Isaac),  wrong  for  m92  (Abi). 

Claasis  II.  No.  1,  Assemani  41fl2  ('*  Acacius"),  wrong  for  %iBMAA 
(Bakns,  or  Bacchus) ;  also,  Assemani  wrongly  has  a  O  (waw)  prefixed  to 
the  last  word ;  and  he  has  the  same  mistake  with  the  last  word  of  No. 
2.   No.  5,  Assemani  wrongly  l^&u^O  for  No.  6,  Assemani 

wrongly  ^lii^Oi  i  for  tfllfcl  i^Oi  i :  that  is,  has  the  form  Yukanan  instead 
of  Yohxinnes;  also  wrongly  for  Z^^O. 

Classis  III.  No.  8,  Assemani  wrongly  MtAOmtl  (Yoannea),  for 
iSIObil  (Job).  In  this  instance  Kircher  is  right.  No.  13,  Assemimi 
wrongly  -  (John),  for  ^iaObl  (Noah).    In  this  instance  also 

Kircher  is  right. 

Classis  IV,  No.  1.  In  this  instance  it  is  impossible  to  decide  between 
Kircher  and  Assemani,  for  the  new  Chinese  inscription  has  mutilated 
the  letters  too  badly.   Nos.  4  and  7,  Assemani  wrongly  k^9JO  for 

Classis  V.  No.  3,  Assemani  wrongly  h^9h20  for  ftM ;  and,  what  is 
more  important,  wrongly  ^^ft^Vig^  (of  Simst&n,  i.  e.  of  China),  for 
2aA>iN^il?i>X  (Shiangtsti).  It  is  astonishing  that  he  should  make  such 
a  blunder,  for  the  "of  Sinistan"  occurs  elsewhere  in  the  inscription, 
on  the  face  of  the  stone.  No.  8,  Assemani  wrongly  ^ol^fiJk^  for 
h^Oi^>V^;  and  wrongly  omits  the  connecting  prefix  tvarv  of  the  last 
word,  materially  changing  the  sense.  No.  11,  Assemani  wrongly  omits 
the  word  at  the  end, 

Classis  VI.  No.  1,  Assemani  wrongly  ^^-^  tf  (priest),  for  JlOi%  D 
(canon).  Nos.  2  and  8,  Assemani  wrongly  adds  ?tit  d  (there  never 
could  have  been  any  such  word  on  the  stone,  for  the  old  Chinese  fills 
the  place).  No.  7,  JQSU^9JQ9  ftM  (Mar  Sergius),  is  the  correct  reading ; 
Assemani  and  Kircher  are  both  wrong ;  the  first  reading  JIOtttLik  i 
(Jacob),  the  second  reading  %djPMb*  ftjO  (Mar  Joseph).  No.  10,  Asse- 
mani wrongly  >L^2  (Elias),  for  Z^S^f  (Zecharias).  No.  12,  Assemani 
wrongly  UOftOydUt^ObH  (Cyriacus),  for  tft>ftAg  (Bakus,  or  Bacchus). 

Classis  VII.  No.  1,  Assemani  omits  a  yud  after  the  ris/i,  in  the  name. 

The  corrections  to  be  made  in  Assemani  and  Kircher's  representation 
of  the  face  of  the  stone  are  much  less  considerable. 

Other  matters  of  the  communication,  historical  descriptive,  geo- 
graphical, bibliographical,  and  palseographical,  are  omitted  here  for  the 
sake  of  brevity.  The  full  communication,  when  printed,  will  contain 
also  the  complete  Syriac  text  of  the  stone. 

2.  On  a  newly  discovered  Syriac  Manuscript ;  by  Prof.  Hall. 

Some  two  or  three  years  ago  a  manuscript  in  Ancient  Syriac  was 
foimd  in  a  church  in  the  village  Minganish  in  Tiary  (in  K(irdist&n), 
and  copied  by  Rabban  Yonan  ^M,  Rabban  Jonah),  the  only 

remaining  Nestorian  monk  of  the  village.  The  copy  was  brought  to 
Urmi  (Oroomiah)  in  1885,  by  Kasha  Oshana  (Jlifl  Z&dt  Prieet 
Osha^na,  or  Ausha'na),  who  has  been  engaged  with  the  Rev.  Benjamin 
Labaree  in  revising  the  Modern  Syriac  translation  of  the  Old  Testament. 
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Other  copies  were  then  taken  from  the  original,  among  which  mine  was 
made  by  David  of  Targawar,  the  son  of  Deacon  Jacob,  during  the  present 
year,  for  Rev.  Mr.  Labaree,  and  by  the  latter  transferred  to  me.  The 
original,  I  am  informed  by  Mr.  Labaree,  is  at  Kochannis  in  K(irdi8t&n, 
the  seat  of  the  patriarchal  residence,  and  is  the  property  of  the  patri- 
arch (as  a  corporation  sole).  The  present  patriarch  is  Mar  Simon 
(^VSMLT  h^ftM),  but  the  literary  man  or  scribe  in  charge  is  the  patri- 
arch's secretary,  Rabban  Yonan,  above-named.  I  think  that  the  first 
intelligence  brought  to  America  respecting  the  manuscript  was  sent  by 
the  Rev.  Mr.  Shedd,  one  of  our  missionaries  in  Persia.  It  awakened 
great  interest  among  the  Nestorians ;  and  a  translation  of  it  into  Modem 
Syriac  was  made  orally  by  Kasha  Oshana,  put  into  writing  by  Mr. 

Shedd,  and  published  in  the  2^0^  IsL^Off  ('Rays  of  Light'),  a 
monthly  published  by  the  mission  at  Oroomiah  ;  the  translation  being 
spread  through  eight  numbers,  from  Keri  J.,  i.  e.  Autumn  I.,  or  Tishri 
I. ,  October,  1885,  to  lyyar,  or  May,  1886. .  The  original  is  said  to  be  a 
quarto  of  about  160  pages.  My  copy  is  a  quarto  of  128  pages,  the  written 
part  of  the  page  6^x4^  inches  in  dimension,  and  18  lines  to  the  page  ; 
the  writing  beautiful  Nestorian,  very  fully  pointed. 


tory  of  Mar  Yawallaha  (or,  in  Jacobite,  Yaballaha),  catholic  [patriarch] 
of  the  East,  and  of  RabSan  Sauma,  general  bishop  (or,  deputy  general, 
or  vicar  general).  No  date,  and  no  author's  name,  appears ;  nor  have 
the  American  missionaries  any  clue  to  the  date  of  the  original  manu- 
script at  Kochannis.  But  the  first  writer  or  author  was  plainly  both 
contemporary  and  native,  or  to  the  manner  bom ;  and  since  the  latest 
date  mentioned  in  the  M^.  is  Nov.  15,  1629  of  the  Selucid  era,=A.  D. 
1817,  we  have  a  pretty  good  approximation  to  the  date. 

Not  to  go  into  a  discussion  of  the  historical  connections  of  this  MS. 
with  other  literature,  it  may  be  stated  that  it  is  unique  in  presenting  the 
matters  from  a  Nestorian  standpoint,  besides  containing  a  number  of 
matters  not  elsewhere  related.  Yawallaha  (Jaballaha)  is  repeatedly 
mentioned  in  Assemani's  Bibliotheca  OrientcUis,  as  are  others  of  the  same 
name.  On  p.  620  of  tom  iii.,  pars,  i.,  he  is  set  down  as  the  82d  in  Asse- 
mani's  list  of  the  Patriarchs  of  the  Chaldeans  or  Nestorians,  compiled 
from  **Mari,  Amro,  Bar-hebrseo,  et  aliis."  Assemani  elsewhere  calls 
him  Jaballaha  III.  Our  MS.  covers  about  the  entire  period  of  the  patri- 
archate of  Jaballaha,  as  Assemani  givea  it ;  and  his  dates  agree  pretty 
closely  with  those  of  the  MS.  Assemani,  however,  gives  the  date  of  his 
death  as  the  end  of  Saturday  before  the  8d  Sunday  of  Church  dedication, 
the  18th  of  November,  in  the  year  of  the  Greeks  1629.  This  MS.  there- 
fore laps  over  the  death  of  Gregory  Bar  Hebrseus,  and  furnishes  a  par- 
allel document  with  his  chronicles.  The  Syriac  scholar  will  immediately 
see  in  how  many  interesting  directions  its  connections  lead,  and  of  how 
great  value  it  is. 

The  introduction  and  title  are  in  the  usual  style  of  Syrian  authors. 
Then  follows  an  essay  in  the  missionary  spirit  and  view ;  for  the  f urther- 
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ance  of  which  the  author  writes  the  events  he  treats  of,  "  eTerything 
just  as  it  was." 

First  is  the  story  of  Rabban  Sauma ;  then  the  early  history  of  Mar 
Yawallaha ;  then  the  journey  of  the  two  westward.  The  original  start 
of  Mar  Yawallaha  was  from  his  native  place  Ktkshang,  in  the  East,  and 
was  made  with  a  view  to  becoming  an  ecclesiastic.  Fifteen  days'  travel 
brought  him  to  Rabban  Sauma,  whose  disciple  he  became.  After  three 
years'  service  he  became  very  eager  to  go  westward,  and  to  visit  the 
shrines  of  the  martyrs  and  Jerusalem.  After  much  persuasion  he 
induced  Rabban  Sauma  to  go ;  and  the  two  gave  all  they  had  to  the 
poor,  and  started,  though  not  without  much  opposition. 

The  narrative  is  interesting.  They  pass  the  city  TangCit,  the  country 
of  L(!lt(in,  thence  to  Elashgar,  to  the  city  Tleos,  and  to  a  church  called 
Mar  Zion  near  the  city  Ttia.  Thence  to  Azerbaijan  and  to  Baghdad. 
Thence  they  go  to  Marga,  to  Beth  Gkirma,  to  Arbil,  to  Mosul,  to  Singara, 
Nisibin ;  to  the  island  of  Beth  Zodai ;  visiting  shrines  everywhere. 
After  some  retracing  of  steps  and  some  trouble,  they  obtain  from  King 
Abaka  permission  to  go  to  Jerusalem. 

On  the  journey  Mar  Yawallaha  (formerly  Mark,  son  of  Beni-el)  is 
made  Metropolitan  of  Katai  and  Aung,  and  Sauma  is  made  deputy  of 
the  churches.  Detained  by  a  war,  Mar  Yawallaha  has  remarkable 
dreams  and  adventures,  and  finally  is  ordained  patriarch  at*  the  church 
Kuka,  near  Baghdad,  on  Saturday,  24  November.  1598  of  the  Ghreeks 
(A.  D.  1281).  This  date,  as  well  as  the  main  history,  agrees  with  Aase- 
manias  account,  so  far  as  the  two  are  parallel,  except  that  Assemani 
gives  the  day  as  Ist  Sunday  of  Dedication  of  a  church— i.  e.,  that  whose 
antiphon  and  lessons  have  that  reference.  At  that  time  Mar  Yawallaha 
was  87  years  old. 

After  many  adventures  he  came  to  Oroomiah,  and  thence  to  Maraga. 
Under  King  Argoun,  he  rebuilt  his  church  at  Maraga,  and  cloisters  for 
himself  also.  Argoun  proposed  to  conquer  Syria  and  Palestine  if  the 
Western  Christians  would  join  him  ;  and,  after  consulting  Mar  Yawal- 
laha, sent,  on  the  latter's  recommendation,  Rabban  Sauma  as  ambassa- 
dor to  the  pope  and  the  kings  of  the  West,  providing  him  liberally  with 
supplies,  and  presents  for  the  Western  powers. 

Rabban  Sauma's  journey  then  takes  place.  He  goes  by  the  Black  Sea 
to  Constantinople,  and  is  received  with  great  honor  by  the  Greek, 
emperor.  Is  much  impressed  with  Santa  Sophia,  and  other  things 
beyond  his  power  of  expression.  He  sails  to  Naples,  goes  thence  to 
Rome,  and  meets  the  cardinals— the  pope  having  recently  died.  From 
Rome  to  "Tuzaban"  (Tuscany?),  thence  to  Genoa,  thence  through  a 
country  called  Unbar  to  Paris,  thence  (apparently)  to  England,  or,  at 
least,  20  days'  journey  to  the  king  of  England.  Thence  to  the  city  of 
Glwa,  in  winter,  where  things  were  green  all  the  year ;  thence  to  Rome, 
where  he  met  the  pope,  transacted  his  business,  and  returned  to  King 
Argoun,  by  the  same  route  by  which  he  came.  This  was.  in  the  year  of 
the  Greeks  1598=A.  D.  1287. 

The  rest  of  the  manuscript  is  taken  up  with  chronicles  of  the  years 
from  1599  (A.  D.  1288)  to  1623  (A.  D.  1812),  giving  accounts  of  matters 
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among  the  Nestorians.  The  death  of  Rabban  Sauma  occurred  in  1605 
(A.  D.  1294) ;  and  the  death  of  Mar  Yawallaha  is  mentioned,  as  above 
stated,  as  occurring  in  the  year  of  the  Greeks  1629.  The  MS.  agrees 
with  Assemani  within  tioo  days  respecting  this  date  :  And  he  departed 
the  night  of  Simday  of  ^fVt^  iMinTIt  220  [the  words  that  begin 
the  ritual  of  that  day],  on  the  15th  of  the  latter  Tishri "  [November]. 

In  this  sketch  it  is  impossible  to  hint  at  the  interesting  and  valuable 
matter  of  the  narrative.  But  the  MS.  is  in  every  way  worth  publishing 
entire.  • 

3.  Some  Arabic  proverbs  ;  collected  by  Mr.  James  Richard 
Jewett,  Fellow  of  Harvard  College,  now  studying  in  Syria,  ^/y 

Mr.  Jewett  has  collected  three  or  four  hundred  proverbs  in  the 
conmion  dialect  ;*  and  of  these  he  sent  fifty,  from  Aleih,  September  2, 
1886.  Some  of  those  which  he  sent  have  been  omitted,  because  they  are 
given  by  E[houri  or  by  Landberg. 

1.  rd^  eZ  i^Tiidr  lyitta  yeata'tr  qurHriy  reji'  hela  dcenatn.  *  The  ass  went 
to  borrow  horns ;  he  came  back  without  ears.'  Used  of  one  who  loses 
what  he  already  has  in  the  effort  to  get  more. 

2.  ImU  ma  fit  btdkul  idiyyib,  '  The  hungrier  you  are,  the  better  you 
will  eat.' 

8.  min  qiXUet  el  chU  Seddu  *al  kUdb  surdj.  '  From  lack  of  horses  they 
fasten  saddles  on  the  dogs.'    *al  is  for  'ala  'Z. 

4.  ed  dtk  'dlamu  mezbiltu,    *  The  cock's  world  is  his  dunghill.' 

5.  roekkcebndk  toardnaj  medd4t  tdcek  *al  churj,  *  We  mounted  you 
behind  us  and  you  have  stretched  your  hand  to  the  saddle-bag. '  Applied 
to  one  who  has  repaid  kindness  with  treachery. 

6.  HI  blHUj,  Z"  bin  el  *urdn  beddu  ya'vnr  'atnu.  '  He  who  goes  among 
the  one-eyed  must  blind  his  eye,'  i.  e.  render  himself  one-eyed,  ill  for 
tZZ^t.    When  you  go  to  Rome,  do  as  the  Romans  do. 

7.  'aUemndk  el  SJ^ddi,  aabaqtna  'al  bCtb.  *  We  taught  you  begging  (and) 
you  have  outstripped  us  to  the  doors '  (and  thus  deprived  us  of  what  we 
might  get ;  for  when  we  go  to  any  house  begging,  you  have  been  there 
before  us,  and  now  we  get  nothing).  Applied  to  one  who  uses  assistance 
given  by  another  to  that  other's  disadvantage.   bUb  plural  of  bdb. 

8.  tZZ  by%t)idj  lil  kelb  biqulltih  ya  fidjj  kelb,  *  He  who  needs  a  dog  says 
to  him,  **  Mr.  Dog." '  Applied  in  case  a  man  **  having  an  axe  to  grind  " 
uses  a  little  flattery.  Jj^^  *  pilgrim,'  is  a  title  of  respect  given  to  those 
who  have  made  the  pilgrimage  to  Mecca. 

9.  iZZ  bUd*ib  el  quft  beddu  yilqa  charamiSu.  *  He  who  plays  with  the 
oat  will  get  its  scratches.' 


♦Transliteration,  tsr  ;  ^  =  A;  ^  =  cA/  0=d;  (ji»=r5;  j^^s;  ,jD^d; 
jazzt;  !b  =  z;  g^=%*  ^  =  9^i  ^=2-  The  cb  designates  a  sound  like  that 
in  English  hat;  and  a,  a  sound  like  that  in  German  Vdier,  A  macron  over  a 
vowel  denotes  a  long  sound;  a  circumilex  denotes  a  long  and  accented  one.  And 
a  is  always  to  be  understood  as  long  and  accented,  as  if  marked  with  a 
circumflez. 
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10.  la  al^ad  byiSteri  semek  bU  mot,    *  No  one  buy*  fish  in  the  water.* 

11.  iSbi'  kelbcek  ydfymi  ddrcek  jauwun^  bisscek  ydkul  fdrcek,  'Satisfy 
your  dog,  he  will  defend  your  house.  Starve  your  cat,  she  will  eat  your 
mouse.' 

12.  qdlu  lid  dik  qdl  kuU  St  bwaqtu  mZC^.  '  They  said  to  the  cock, 
**  Crow."   He  said,  **  Everything  is  good  in  its  time." ' 

18.  min  chaufu  min  es  suchn  §dr  yinfuch  'cU  leben,  '  From  his  fear  of 
heat  he  began  to  blow  on  the  leben.'  Leben  is  a  preparation  of  milk 
much  esteemed  by  the  natives  as  w^  as  by  many  Europeans  residing 
in  Syria.  It  is  prepared  by  putting  some  fermenting  substance  in  sweet 
milk.  It  looks  like  our  curds,  but  is  quite  a  different  thing.  It  is  always 
most  refreshingly  cool ;  hence  the  proverb. 

14.  harab  min  ed  dvbby  toaqa'  fl  7  jvbb.  *  He  fled  from  the  bear,  (and) 
fell  into  the  well.*   Out  of  the  frying-pan  into  the  fire. 

15.  min  ed  delfi  li  tafyt  el  mizrdb.  'From  the  drops  (to)  under  the 
spout.*  By  delfi  is  meant  tbe  water  which  trickles  down  through  the 
earthen  roofs  after  or  during  a  rain.  The  mizrdb  is  a  wooden  spout  two 
or  three  feet  long  set  in  the  edge  of  the  roof  to  drain  off  the  water  from 
the  roof,  and  send  it  away  from  the  foundations  of  the  house  when  it 
rains.  The  meaning  is  the  same  as  that  of  the  preceding  proverb.  In 
seeking  to  avoid  a  few  drops  one  sometimes  gets  a  thorough  drenching. 
Given  by  Khouri  and  by  Landberg. 

16.  zauTwajt  binti  lachhi§  min  baldha,  ijitnl  u  arba"  min  wardha.  *  I 
married  off  my  daughter  to  get  rid  of  the  care  (trouble)  of  her,  she  came 
to  me  and  four  behind  her.'  lacking  for  li  achlu^, 

17.  ma  fi  dibs  iUa  fl  Ba'albek  f  *  Is  there  no  molasses  except  in  Baal- 
bek ?*  Dibs  is  the  name  of  the  molasses  made  from  grapes  for  which 
Baalbek  is  famous,  fi  means  *  there  is.' 

18.  SahfyddumMrHf  'A  beggar  and  making  conditions?*  Beggars 
shouldn't  be  choosers. 

19.  mitl  J^mdr  ez  zayydt  kvU  ma  nadahu  fdffbu  byObqaf,  'Like  the 
oil-seller's  donkey,  the  more  his  master  calls  him  the  more  he  stops.' 

20.  wcekkcel  el  quft  bit  jibndt.  *He  put  the  rat  in  charge  of  the 
cheeses.'   Same  meaning  as  in  No.  21. 

21.  mitl  illi  bitvce^kkU  ed  dvbb  bit  kctrm,  '  Like  the  man  who  puts  the 
bear  in  charge  of  the  vineyard.'  Bears  are  fond  of  grapes  and  make 
ravages  in  vineyards. 

22.  ta  yHb  d  ghrdb.    *  Till  the  crow  grows  white.' 

28.  il  'ddi  tiqta'  charazit  U  btr.  *  Custom  cuts  through  the  ourbetone 
of  the  well.'  That  is,  a  groove  is  worn  in  the  curb  of  a  well  by  repeat- 
edly drawing  up  water  and  dragging  the  rope  over  the  stone.  The 
charazi  is  a  large  stone  placed  over  the  mouth  of  a  well  and  has  a  round 
hole  in  it  through  which  buckets  are  let  down.  I  have  seen  stones 
which  had  been  deeply  grooved  by  the  rope. 

24.  fdm  wdfyid  byisbi:  tn^n.  •  The  food  of  one  will  satisfy  two.'  That 
is,  it  costs  little  more  for  a  family  of  say  five  or  six,  than  it  does  for  one 
of  four  or  five. 

25.  'aSrat  il  chdndti  rawwaJ^it  lymdr  U  mkdri,  'The  khan-keeper's 
ten  paras  made  the  muleteer  loose  his  donkey  (lit.  made  the  donkey  of 
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the  muleteer  go  away).*  The  explanation  of  this  is  said  to  be  that  a 
muleteer  refusing  to  pay  ten  paras  (about  a  cent)  to  the  khan-keeper  for 
the  privilege  of  tying  his  donkey  in  the  khan,  tied  the  beast  outsiile  and 
it  was  stolen. 

26.  iU  ma'u  mdl  ydkul  rizz  vn^ftfya  vnU  ma  rna'u  mdl  byitneSSaq  'ar 
tUm.  *He  who  has  money  eats  rice  and  ?fiJia  and  he  who  has  no 
money  smells  the  scent.'  §JVf^  is  the  name  of  a  native  dish  of  meat  cut 
very  fine  and  put  on  circular  pieces  of  dough  having  the  edges  turned 
up.  The  whole  then  is  baked.  It  is  like  little  meat  pies  with  bottom 
crust  but  no  top  one. 

27.  miti  el  lyimir  el  bUf  la  yfyibb  ilia  7  marmagha.  *  Like  white  don- 
keys, he  likes  nothing  but  rolling  (in  the  dust).' 

28.  el  matraJf,  (jiayyiq  wel  ^mdr  lebbdf.  *  The  place  is  narrow  and  the 
donkey  is  a  great  kicker.'  Used  in  case  everything  seems  to  be  against 
a  man,  with  somewhat  of  the  meaning  of  our  proverb  *' misfortunes 
never  come  single." 

29.  ir  r4di  r4di,  kail  ma  jlattu  ^di,  *  The  bad  is  bad  (what's  bad  is 
bad) ;  the  more  you  polish  it,  the  more  it  rusts.' 

30.  Hrwdl  md  lu,  dikktu  barba'taS.  *  Trowsers  he  has  none,  but  his 
suspenders  cost  fourteen  piasters '  (according  to  another  version,  *  two 
dollars'  birydlain).  Hrwdl  are  the  baggy  trowsers  of  the  Syrians.  The 
dikkiy  *  girdle,'  which  I  translate  by  *  suspenders,'  is  in  reality  a  cord 
passed  through  a  hem  in  the  top  of  the  trowsers  and  used  to  fasten 
them  around  the  waist. 

81.  dkHr  id  dib  u  hayyi  'I  qa(ji^'  *  Speak  of  the  wolf  and  get  ready 
the  stick.'  Like  our  "  Speak  of  angels  and  you  will  he^r  the  rustling  of 
their  wings." 

82.  min  kdn  id  dik  dalUu  kdn  el  qinn  m^'todh,  *  He  who  has  the  cock 
for  guide  has  the  hen-house  for  his  abode.' 

88.  dcebbir  il  jdr  qabl  ed  ddr  wer  raftq  qahl  ei  fartq.  *  Arrange  for  your 
neighbor  before  your  house,  and  your  companion  before  your  route.' 

84.  el  qird  ba'in  immu  ghazdl.  *  The  monkey  is  in  his  mother's  eye  a 
gazelle.' 

85.  U  ma'na  bqalb  eS  Sd'ir.  *  The  meaning  is  in  the  heart  of  the  poet.' 
That  is,  the  poet  alone  knows  what  he  intended  to  express.  This  seems 
to  be  particularly  true  of  some  Arabic  poetry. 

36.  hyis^al  'an  il  hai^a  mtn  bd^ha  vnj  jdji  min  jdbha.  *  He  asks  about 
the  egg,    What  (hen)  laid  it ?"  and  about  the  hen,  *•  Who  brought  it?" ' 

87.  km  biMf  ij  jaemel  hirdebbtu  kdn  byiqa'  byikmr  raqbtu.  *  If  the 
camel  should  see  his  hump,  he  would  fall  and  break  his  neck.' 

38.  beddu  y^azzi  u  ma  hya'rif  mtn  mdt.  *  He  wishes  to  offer  his  con- 
dolence and  he  does  not  know  who  has  died.' 

39.  ma  hya'rif  el  elif  mtn  el  mddni.  *  He  does  not  know  an  elif  from 
a  minaret.'   Like  our  **  He  doesn't  know  b  from  a  bull's  foot." 

40.  la  tii^ki  ya  lisdn  bil  Ijxiit  ft  insdn.  *  Do  not  speak,  O  tongue ;  in 
the  wall  there  is  a  man.'  Walls  have  ears. 

41.  el  f els  es  sdyib  bl'allim  en  nds  es  sirqa.  '  Money  (lying  about)  loose 
teaches  people  theft.' 

19 
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42.  Ufaraa  U  a^Ui  la  y'tbha  Jldlha.  *  The  mare  of  good  blood  is  not 
disgraced  by  her  pack-saddle  (lit.  her  pack-saddle  does  not  disgrace  her).' 

43.  a'qcU  min  d  berghUt  bid  ddn,  *  More  cunning  than  a  flea  in  the 
ear.' 

4.  Two  Hymns  of  the  Atharva-Veda,  ii.ll  and  vi.l28;  by 
Prof.  M.  Bloomfield,  of  Baltimore,  Md. 

This  paper  gives  further  contributions  to  the  exegesis  of  the  Atharvan, 
based  on  the  ritualistic  books  pertaining  to  that  Veda,  and  in  confirma- 
tion of  what  was  presented  in  the  Proceedings  for  May,  1885,  and  May, 
1886,  vol.  xiii.  of  the  Journal. 

I.  Atharva-Veda  ii.ll.  This  hymn  has  been  translated  by  Weber,  Ind, 
Stud.  zHi.168.  He  entitles  it  *The  ardA;^a-amulet,  a  counter-incanta- 
tion.' The  purpose  of  the  hymn  is  doubtless  correctly  stated,  as  is  clear 
from  stanzas  2  and  8.  He  bases  his  description  of  the  sraktya  amulet, 
or  srdktya,  as  it  is  called  at  viii.  5.4,7,8,  simply  on  an  etymology,  and 
derives  the  words  from  sraktiy  *  comer,'  and  defines  them  as  *  many- 
cornered.'  Accordingly,  he  thinks  that  the  amulet  in  question  was 
made  of  a  polished  jewel  or  crystal.  Similarly  Zimmer,  Altindisches 
Leben,  p.  268. 

The  word  sraktya  occurs  in  a  long  list  of  plants  and  trees,  enumerated 
as  gdnta  or  *holy'  in  the  Kau^ika  sutra,  viii.  15.  Darila  defines  it  by 
tilaka.  Moreover,  at  xxxix.l,  a  sutra  which  serves  as  rubric  to  the 
hymn  now  in  question,  the  word  sraktya  occurs  thus  :  du^d  du^r  a« 
*ti  srdktyam  badhndti ;  and  on  this  Darila's  comment  is  gdntyudakdnte 
bandhanam  .  .  .  sraktyavikdrafyy  sraktyamariifyj  sraktyas  tilaka^,  kfiyd- 
gamandrtham. 

According  to  this  the  sraktya  is  a  kind  of  tHaJca-tree,  Since  it  is 
reckoned  as  gdntay  we  may  infer  that  it  was  *  suitable  for  warding  off 
witchQXBit,^ or  pratyabhicararfn ;  for  there  is  a  common  and  technical 
antithesis  between  gdnti  and  abhicdra  in  the  ritual.  Thus  the  Athar- 
va^Iya-paddhati  of  the  Kaugika  says  in  the  introduction,  sarnhitdvidhim 
vak^dmafy ;  gdnttka-pdu^t^d-'bhicdrikdni  sarhhitdvidfidu  (i.  e.  in  the 
Kaugika)  uktdni,  trividhdni  karmdii}.i  vidhikarmdTyi  avidhikarmdni 
uchrayakarmdr^i.  And  Darila  glosses  gdntdndm,  occurring  at  K&u^ika 
iii.l9,  by  nd  "bhicdrikd-^dni.  The  word  srdktya  is  a  regular  rypidhi- 
derivative  from  sraktya,  and  means  *  amulet  made  from  the  sraktya- 
tree.'  Support  is  thus  furnished  for  the  unauthenticated  meaning  of 
tilakd,  'eine  art  halsschmuck,'  reported  by  Bohtlingk  in  the  smaller 
dictionary. 

The  vegetable  kingdom  is  a  favorite  source  of  the  mani  or  amulet. 
Thus  amulets  are  furnished  by  a  number  of  the  *  holy '  trees  mentioned 
at  Kaugika  viii.  16:  so  by  the  udiimbara,  AV.  xix.81.1;  the  parna  or 
patdga,  iii.5;  the  jangi(jUi,  ii.4;  xix.85;  the  vararj^,  vi.85;  x.8.  An  amu- 
let consisting  of  a  ijair  of  equal  kffnaldAieYn<^^jpi^^  is 
mentioned  at  Kaugika  xi.TO  and  Iii.i8.  The  hymn  AV.  ii.9  sings  the 
praises  of  the  dagavfk^a,  which  the  Kaugika  and  Darila  explain  as  an 
4Mnulet  consisting  of  ten  different  kinds  of  *  holy '  wpodi  compare  Ind, 
Sttid.  xiii.  153-155.    Finally,  as  appears  at  Kaugika  xxviii.7,  the  sadam- 
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pufpd  furnishes  an  amulet  employed  in  connection  with  the  hymn  AV. 
iv.20. 

It  may  be  added  that  the  use  of  this  hymn,  ii.ll,  in  connection  with 
iv.40;  17;  18;  19;  v.  14;  81;  viii.5;  and  x.l,  is  enjoined  by  the  Kaugika 
at  xxzix.7,  thus  :  du^yd  du^r  aai  ye  purastdd  tgdndrh  tvd  samaih  jyotir 
uto  asy  abandhukft  mparnas  tvd  ydih  te  cakrur  ayam  pratisaro  ydih 
kcUpayanti  'ti  mahdgdntim  dvapate.  These  pratikas,  with  the  addition 
of  those  of  vii.65.1,2,  make  up  the  second  gana  of  the  ganamdld, 
Atharva-pari^i^ta  84,  which  bears  the  name  of  kftydgarj/i.  The  purpose 
of  the  hymn  is  clear  from  the  Anukrama^,  which  says,  du§yd  dv^ir  owi 
'<t  kftydpratiharaiyisvktaih  kxiyddu^ancidevatyam. 

The  hymn  is  mentioned  also  in  the  hastyagvadtk^dj  Ath.  PariQii^t^  xyii. 
2  :  du^d  du^r  iti  pratimram  dbctdhya  (MSS.  dv-).  And  a  passage  in 
praise  of  the  pratisara  occurs  in  the  skandaydga  or  dhurtakalpa,  ib. 
xx.6,7.  pgiga's  comment  on  K§,ugika  xix.22  treats  of  the  pratisara. 
As  appears  from  Weber,  I.e.,  xiii.164,  Zimmer,  I.e.,  p.  263,  and  Ludwig, 
Rigveda,  iii.845,  the  earlier  meaning  of  pratisara  does  not  seem  to  be 
clearly  established,  and  the  skandaydga-TpasB&ge  may  therefore  be  given 
in  full :  in  gloka  5a,  the  MS. -reading  is  kftdt  pdtah  k^udrdt,  with  the 
variant  k^udrdfy.  The  passage  follows  :  ddityakartitarh  sUtram  iti  pra- 
tisaram  hadhndti.  6. 

ddityakartitarh  sutram  indrena  trivftlkftam 
agmohydih  granthito  granthir  brahmand  pratisara!^  kftaJ),, 
dhanyaih  yagasyam  dyu^am  agubJiasya  ca  ghdtanam 
badhndmi  pratisaram  imaih  sarvagatruntbarhanam. 
rak^obhyac  ca  pigdcebhyo  gandharvebhyas  tathdi  'va  ca 
manu^ebhyo  bhayaih  nd  'sti  yac  ca  sydd  du^kftarh  kctam, 
svakftdt  parakftde  ca  dv^kftdt  jKirimucyaie 
sarvasmdt  pdtakdn  mukto  bhaved  viras  tathdi  'va  ca, 
abhicdrdt  kftdt  k^udrdt  strikftdd  agtibhaih  ca  yat 
tdvat  tasya  bhayaih  nd  'sti  ydvat  sUtraih  sa  dhdrayet. 
ydvad  dpag  ca  gdvag  ca  ydvat  sthdsyanti  parvatafy 
tdvat  tasya  bhayaih  nd  'sti  yafy  sutrarh  dhdrayi^ati, 

II.  Atharva-Veda  vi.l28.  This  hymn  has  been  translated  by  Weber, 
Omina  und  Portenta^  j).  868,  and  by  Zimmer,  Altindisches  Leben^  p. 
353.  The  latter,  following  a  suggestion  of  the  Petersburg  Lex.,  vii.ll, 
regards  the  hymn  as  one  in  praise  of  an  otherwise  unknown  constella- 
tion called  Qakadhuma,  which  has  the  power  of  bringing  good  weather. 
And  Ludwig,  Rigveda  iii.,  p.  187,  adopts  incidentally  a  similar  view  of 
Max  Mtiller's.  Zimmer  accordingly  renders  AV.  vi.  128.1  thus ;  *  When 
the  stars  made  Qakadhuma  their  king,  they  offered  him  good  weather  ; 

this  shall  be  his  domain,"  said  they.*  Stanzas  2  and  3  are  prayers  to 
Qakadhiima  for  good  weather,  and  stanza  4  contains  thanks  to  Qaka- 
dhuma  for  the  same. 

Weber's  translation  is  made  from  a  text — given  below — which  differs 
from  the  vulgate  text  of  our  hymn  in  form  rather  than  in  content. 
This  text  is  put  by  the  diaskeuasts  as  an  appendix  immediately  after  the 
Nak^tra-kalpa,  and  it  is  placed  here  probably  on  account  of  the  fre- 
quent occurrence  in  it  of  the  word  naJe§atra,   The  last  three  stanzas  are 
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excessively  corrupt,  and  their  connection  with  what  precedes  is  not  clear. 
They  begin  with  an  incantation  against  yakftna^  *  consumption/  With 
such  an  incantation  the  immediately  preceding  hymn,  AV.  vi.l27,  ends. 
And  this  fact,  with  the  legend  of  the  origin  of  the  disease  at  TS.  ii.3.5, 
may  throw  some  light  on  the  juxtaposition  of  these  obscure  stanzas  with 
this  naX;^afra-material.  It  would  be  interesting  to  find  this  text  in  the 
Kagmir  Samhita,  if  indeed  the  pdippalddds  of  the  colophon  warrants 
such  an  expectation. 

ynd  rajdnaih  gakadhumaih^  nuk^atrdny  akpivata 
ohcidrdham  aamdi  prdyachaP  tato  rd^lram  ajdyata.  1. 
bhadrdham  astu  nafy  sdyam  hhadraham  prdtar  astu  nah 
bhudrdham  asnidbhyaih  tvaih  ^akadhuvia  sadd  kj^u.  2,* 
yo  no  bhadrdhavi  akardfy  sdyamprdtar  atho  divd 
ta»mdi  te  nak^atraraja  gakcuUiuvia  sadd  nanidh,  8. 
yad  dhu^  gakadhutnam  dha^  nak^atrdndm  prathamdjaih  jyotir  ogre 
tan  naJf>*  sathn  dbhikfnotu  rayirh  ca  nafy  sarvavtram  niyachdt,  4. 
yo  'amin  yak^ma^^  puru§e  pravi§ia  i§itaiii  ddivyam  ha  saff. 
agni^tha^i*  ghftabodhano  'pa  skanda  no  vi  duram  asmat 
8o  'nyena  sdnifchatd'^  tasmdi  prasuvdmasi.  5. 
yas  tvd  mdtur  uta  va  pitufy  parijdyamdnam  abhisambabhUiKi 
na  tvad  yam  adhindsdydmdsd^  'nyasmdi  sa  ydtdify  pravi^tafy,  6. 
aliklavd^  grdhrdJ},  kankdh  mpanydl),  gvapaddl}}^  patatrir^afy 
vayo  '8i  gakuna  yo  *mu§yd  'mu^ydyanasyd  'mxi^yafy  puirasyd  "dahane 
carantu.^^  7. 

kfttikdrohintmadhye  pdippalddd  niantrdh. 

Weber  renders  stanzas  1  and  4  thus :  '  When  the  stars  chose  Qakadhuma 
for  their  king,  good  weather  was  given  [gab  man]  to  him.  From  that 
arose  his  kingship.' ..."  Inasmuch  as  is  called  the  light  of  the  stars, 
first-bom  in  the  beginning,  therefore  may  he  grant  us  prosperity,  and 
give  us  wealth  with  a  goodly  following.'  Weber,  recognizing  qaka- 
dhuma  as  the  word  on  which  the  interpretation  depends,  takes  it  as 
equivalent  to  the  gakamaya  dhuma  of  RV.  i.  164.43,  *the  smoke  that 
rises  from  burning  cow-dimg,'  a  well-known  fuel— see  Haug,  Sitzungs- 
berichte  der  bair.  Ak.,  1875,  ii.,  p.  506— and  surmises  that  it  may  be  the 
first  morning  fire,  kindled  while  the  stars  are  still  shining,  and  indicat- . 
ing  by  its  rising  or  falling  smoke  the  weather  of  the  breaking  day." 

The  Atharvan  ritual-books  yield  an  interpretation  quite  different. 
The  hymn  is  in  praise  of  gakadhuma,  which,  as  a  possessive  compound, 
means  *  he  of  the  dung-smoke,'  L  e.  'he  who  prophesies  from  the  smoke 
of  cow-dung.'  The  gakadhuma  predicts  the  weather  for  a  person  about 
to  start  on  a  journey — see  below.   As  weather-prophet,  he  very  natu- 

'  So  Codex  Chambers  and  the  pub-  I  *  Read  agnisthat 

lished  text.    Three  MSS.  read  rdka-.       \  '  He&d  sam-rchatdt^  2d  s.  imperative? 

^  So  all  MSS.    Weber  emends  to  **  ?  One  MS.  adhindsaydsdmd. 

prayachaiis ;  cf.  AV.  vi.128.1.  |  ^  So  emended.    MSS.  cUikia,  aiisya. 

»  So  all  MSS.    Weber,  dha.  |       One  MS.  {-vapadah. 

*  Variants,  tarn  noA,  tarn  vah.  \  "  One  MS.  daramtu. 

*  MSS.  yaksma.  1 

"See  also  Weber.  Ind.  Stud,  v. 257;  x.65;  JXe  vedischen  Xachrichten  von  den 
Xaksatra,  ii.272  note,  and  393. 
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rally  comes,  like  our  **01d  Probabilities"  or  "Clerk  of  the  Weather," 
to  be  regarded  at  the  same  time  as  controlling  the  weather  for  good  or 
bad— in  short,  as  weather-maker.  Control  of  the  weather,  as  a  dele- 
gated power,  would  come  most  naturally  from  the  '  heavenly  bodies ' 
or  naJc^atrani.  Hence  these  are  said  in  stanza  1  to  have  made  him  their 
king.  The  belief  that  the  bestowal  of  fair  weather  was  a  prerogative  of 
his  kingship  of  course  ensured  him  reverential  treatment,  and  was 
doubtless  fostered  by  the  priests.  In  accordance  with  the  above,  the 
translations  of  the  hymn  may  be  easily  modified.^ 

The  word  gdkadhuma  occurs  at  Kau^ika  viii.l7,  a  paribhd^d'Sutra, 
thus,  pramando-gtrorgalaJy^padhdna-^akadhilmd  jarantafy.  Darila 
says,  gakculhuma {{)  brdhmaT^afy  .  .  .  etdni  jirndni  pratyetavydni.  We 
may  render,  *When  in  the  following  sutras  there  are  mentioned  the 
plants  pramanda  and  t^m,  a  boards  bristle,  an  upadhdna,  or  a 
gakadhuma,  it  is  to  be  understood  that  old  ones  are  meant.'  It  is  clear, 
then,  that  the  gakadhuma  is  an  old  brahman. 

In  the  wedding-ritual,  Kaugika  lxxvi.l9,  we  learn  from  one  sutra 
that  the  priest  causes  the  groom  to  take  the  bride's  hand,  uttering  the 
stanza  AV.  xiv.1.48.  In  the  next  sutra,  it  is  said  that  he  leads  her 
thrice  around  the  fire  with  a  certain  other  text.  Between  the  two 
sutras,  the  Da^  karma^i'  inserts  the  statement,  atra  sthdne  suryd- 
pdtham^  pathati,  and  the  Atharvai;aya-paddhati,*  atra  sthdne  catvdra^ 
gakadhumdlj,  surydpdtharh^  kiirvanti.  From  this  it  appears  that  the 
priestly  function  of  reciting  the  *  wedding-song'  was  sometimes  entrusted 
to  the  gakadhuma's. 

This  hymn,  vi.l28,  is  prescribed  at  Kaugika  1.18  as  part  of  the  ritual 
of  a  traveling  merchant  when  about  to  start  on  a  trading  expedition. 
*  With  the  hymn  AV.  iii.l5  (see  Ind.  Stud,  xvii.247)  he  sets  up  his  wares 
after  touching  them  with  dregs  of  sacrificial  butter.'  Sutra  13  reads, 
nimfjya  digyuktdbhydTh  do^o  gdya  pdtarh  na  iti  paflcd  'na<}uctt)hyo  yamo 
mrtyur  mgvajic  chakadhumam  bhavdgarvdv  ity  upadadhlta :  *  Having 
wiped  them,  he  loads  them  up(?),  while  reciting  the  hymns  iii.26  and 
27,  incantations  against  serpents ;  vi.l,  praise  of  Savitar.  who  guides 
unerringly ;  the  five  hymns  vi. 3,4,5,6,  and  7,  prayers  to  all  the  gods  for 
protection  and  guidance  :  vi.59,93,  and  107,  imploring  protection  for  the 
beasts  of  burden  of  the  caravan  ;  vi.l28,  the  hymn  under  discussion,  a 
prayer  for  fair  weather ;  and  iv.28,  praying  Bhava  and  Qarva  to  pro- 
tect man  and  beast.'  Sutra  14  jwescribes  certain  oblations  to  be  made, 
uttamena,  *  with  the  last  hymn,'  iv.28. 

Sutra  15  reads,  upottamena  suhfdo  hrdhmanasya  gakrtpimfdn  parva^tv 
ddhdya  gakadhumaih  kim  adyd  'har  iti  pfchati :  *  With  the  hymn  last 
but  one,  i.  e.  vi.l28,  he  places  lunaps  of  dung  on  the  limbs  of  a  Brahman 
friend  and  asks  the  gakadhuma,  **  What  sort  of  a  day  shall  we  have  to- 

^  The  stanza  calling  rakadhuma  the  "first-born  light  of  the  stars"  is  doubtless 
only  a  bit  of  exorbitant  praise,  a  further  expansion  of  the  idea  of  his  being  "king 
of  the  stars." 

*  See  Journal  Am.  Or,  Sqp.,  xi.376,  and  also  p.  clxx.^Proc.  for  Oct.,  1883. 
»  MS.  sQflrya-, 
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day?" '  Sutra  16,  bhadrarh  sumaHgalam  iti pratipad/yate,  *  "A  fair  day, 
a  very  auspicious  one,"  he  answers/  And  so  on. 

Our  hymn  is  prescribed  once  more  in  the  K&ugika,  chapter  c,  ina 
prdyagcitti  for  a  moon  eclipse,  probably  on  account  of  the  prayer  in  the 
•  third  stanza. 

5.  Observations  on  the  Condition  of  Hindu  Women  according 
to  the  Mahabharata  ;  by  Prof.  Edward  W.  Hopkins,  of  Bryn 
Mawr,  Penn. 

This  paper  contained  a  study  of  the  facts  regarding  woman's  position 
in  India  as  presented  by  the  direct  statements — aphorisms,  legal  saws, 
etc. — of  the  great  Epic,  and  by  the  tales  therein  preserved,  the  results 
obtained  being  compared  with  those  given  by  the  Vedic  and  legal  litera- 
ture.  The  whole  essay  embraced  the  following  heads  : 

I.  1.  General  statements  regarding  women;  2.  Character;  S.  Honor 
to ;  4.  Crimes  against ;  5*  Social  condition,  freedom,  restraint ;  €•  Prop- 
erty of ;  7.  As  queen,  as  warrior ;  8«  The  girl  before  marriage ;  9.  Sale 
of  the  girl ;  10.  Woman  enslaved. 

n.  l.  The  wife,  polygamy,  polyandry ;  2«  Marriage-rites ;  S.  Relation 
of  wife  to  husband,  duty,  obedience,  guarding,  adultery,  levirate-mar- 
riage ;  4.  Wife's  property  ;  5*  Divorce  ;  6.  General  remarks. 

III.  The  mother,  power  of,  etc. 

IV.  The  widow. 

I.  1.  The  necessity  of  distinguishing  between  the  sayings  found  in  the 
Epic  and  the  acts  therein  recounted  was  pointed  out.  The  latter  often 
contradict  the  former.  A  sketch  was  given  of  that  which  we  can  pos- 
tulate as  the  probable  position  of  women  in  Vedic  times,  and  this  was 
then  compared  with  her  position  at  the  Epic  period.  Between  the 
immarried  woman  and  the  wife  a  sharp  distinction  must  be  drawn,  if 
we  would  understand  woman's  true  position ;  also  between  Aryan 
and  un-Aryan  women ;  also  between  women  of  different  localities— 
especially  between  the  *  northern  barbarians  *  and  the  *  southerners,'  the 
*  northern  Kurus '  and  the  *  middle  (?)  Kurus.'  Misogyny  has  appar- 
ently a  historical  growth,  to  be  traced  in  the  remarks  regarding  women 
in  the  earlier  and  the  later  literature  in  general,  and  in  the  old  and  the 
new  parts  of  the  Epic.  They  whose  wives  least  deserve  it  are,  in  India, 
most  prone  to  speak  slightingly  of  woman  and  wife.  Tvufiai  from 
the  earlier  books  were  contrasted  with  those  from  the  twelfth  and 
thirteenth.  Compare  especially :  xiii.88.1  ff. ;  xii.213.7;  xii.8d.45;  xiii.48. 
36ff.;  46.8ff.;  xiv.90.18;  xii.81.56;  iii.150.49;  v.88.42;  iii.71.6;  etc.  I. 
The  Hindu  idea  of  honor  to  women  was  discussed. 

4.  The  laws  of  vadha  and  theft  of  women  ;  probability  of  a  historical 
reminiscence  in  the  special  laws  *  given  to  the  barbarians '  (old  significa- 
tion of  dasyu  often  preserved).  5.  Tales  of  a  time  when  women  were 
not  guarded  (andvftdfy  striyah  sarvd  nardq  ca,  iii.807.15:  an&vftal), .  . 
purd  striya  dsan,  i.  122.8 ff.  etc.)  were  compared  with  the  evente  in  the 
main  story,  and  contrasted  with  the  formal  laws  requiring  such  guard- 
ing ;  these  laws,  again,  were  compared  with  the  Dharmasutra ;  the 
result  was  drawn  that  the  Epic  story  represents  more  the  Vedic  free- 
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dom ;  an  attempt  was  made  to  show  at  what  period  the  strict  rules 
began.  Property,  originally  none;  gradual  growth  of  property- 

right  was  discussed  ;  mainly  treated  under  wife. 

7.  Strirdjya  (iii.61.23),  *  woman  as  ruler '  (anugdsitd,  v.38.48),  and  the 
like  vague  references  prove  nothing  for  woman^s  right  to  rule.  Such 
cases  may  have  been  heard  of,  but  were  not  admitted  as  Aryan.  A 
minute  examination  of  the  Qikha^^^i  legend  was  made ;  Holtzmann's 
view  that  Arjuna  sheltered  himself  behind  9il^hai;L(jiI  was  criticized 
(of.  vi.19.19;  32.8).  It  was  doubtfully  questioned  whether  we  have  not 
here  a  genuine  reminiscence  of  a  woman  warrior,  she  being  openly 
recognized  as  such  in  spite  of  the  fable  yatha  'bhavac  ca  strl  purvath 
pagcat  purhstvarh  samdgataff^  (vi.  107.81).  8.  Time  of  marriage  was 
given  as  uncertain ;  the  terms  of  the  law  correspond  only  to  the  later 
parts  of  the  Epic.  The  kind  of  girl  that  one  should  marry  is  the  same 
as  that  recommended  in  the  law.  Attention  was  called  here  and  again 
to  the  unanimity  of  the  Dharmasutras  with  the  later  Epic. 

Sale  of  the  girl  by  QuUea  was  discussed ;  we  must  here  separate 
customs  geographically ;  this  is  intimated  by  the  Epic  itself.  In  this 
regard  we  probably  have  no  right  to  say  for  any  one  period  *  the  Hindus 
had  this  or  that  custom kuldn%  ^gentes,'  contemporary,  but  geograph- 
ically simdered,  are  alone  to  be  considered.  All  generalizations  fail  till 
we  come  to  the  late  time  represented  by  the  last  additions  to  the  Epic. 

Slave-selling  was  forbidden  in  general  (xiii. 44. 47);  women  were  en- 
slaved by  gambling  {dytUe  jitdsi  kftdsi  ddsif  ii.67.34)  or  by  war.  In  the 
latter  case  there  was  a  year's  respite  for  the  girl  (xil.96. 15).  The  law  was 
probably  stricter  than  the  usage. 

II.  I.  While  polygamy  extends  from  Vedic  times  onward,  the  legal 
qualifications  of  secondary  wives  are  never  the  same  ;  there  is  no  fixed 
rule  regarding  marital  connection  between  high-caste  men  and  low-caste 
women.  Probably  they  were  always  held  as  concubines  ;  not  till  late 
did  any  claim  arise  for  their  legal  rights.  Hindu  polygamy  in  the  epic 
period,  early  or  late,  is  practically  monogamy  plus  concubinage.  The 
women  became  nominally  as  well  as  virtually  concubines  the  moment  a 
true  wife  was  wedded.  *  The  word  ddrd,*  it  is  said,  *  has  very  different 
meanings."  Polyandry  pure  and  simple  is  not  proved  by  Vedic  or  Epic 
literature.  At  most  we  have  only  the  possibility  of  some  such  institu- 
tion in  the  Veda ;  it  must  have  been  at  that  time  a  mere  reminiscence. 
Whether  a  limited  polyandry  did  not  reaUy  exist  near  enough  to  Vedic 
and  early  Epic  times  to  survive  as  tradition  is  not  absolutely  proved,  but 
the  main  tale  of  the  Epic  and  minor  tales  in  it  seem  to  confirm  this 
opinion.  It  should  perhaps  be  termed  rather  phylogamy,  as  in  each 
case  the  wife  marries  several  brothers.  A  passage  from  the  legal  litera- 
ture was  pointed  out  as  a  further  indication  that  the  woman  was  possibly 
married  to  the  family.  But  the  marriage  of  one  woman  to  several  unre- 
lated men  is  neither  proved  nor  indicated.  The  formal  statement  of  the 
Epic  is  that  *  polyandry  is  opposed  to  the  world  and  the  Veda,'  since 
'many  men  for  one  woman  is  a  thing  unheard  of,'  i.  195.27.  though  the 
cases  *  heard  of '  are  subsequently  given, 
f .  Marriage-forms.   The  chief  point  here  was  the  establishment  of  a 
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terminus  {ib  quo  to  the  form  of  marriage  called  svayarhixira  or  *  self- 
choice.'  Reasons  were  given  for  objecting  to  the  popular  idea  that  this 
is  a  very  old  custom.  The  writer  held  that  it  appertains  to  the  time  of 
the  advanced  Epic,  and  was  a  k§atriya,  or  particularly  royal,  develop- 
ment of  a  simpler  marriage-form ;  he  made  the  suggestion,  based  on 
some  support  from  the  Epic,  that  this  might  have  been  what  the  law 
calls  the  prdjdpatya.  S.  All  passages  were  collected,  but  no  new  result 
obtained :  the  wife  is  the  husband's  chief  care ;  the  husband,  the  wife's 
divinity.  Some  differences  of  custom  were  noted  ;  another  interesting 
variant  to  the  khddayet  of  Manu  (viii.871)  and  the  ghdtayet  of  Gautama 
occurs  at  xii.  165.64,  ^abhia  tdm  ardayet. 

4.  The  property  of  the  wife  was  fixed  by  the  later  portion  of  the  Epic. 
A  correspondence  here  between  the  late  Epic  and  the  late  Law  was 
shown.  Apropos  of  the  much-disputed  nirhdra  of  Manu  ix.l99,  we  find 
at  xiii.47.23-26  ndpahdraih  BtriyaJj,  kuryiify.  The  wife's  property  may 
not  legally  exceed  '  three  thousand '  when  inherited  from  her  husband. 
She  shares  the  rest  with  his  (sons  or)  relations. 

5.  Divorce  was  permitted  under  different  names.  The  evidence  of 
this  is  not  historical,  i.  e.  based  on  tales  narrated  as  facts  in  the  Epic, 
but  rather  aphoristic.  The  general  rule  is,  na  patniih  viharetOy  xii. 269. 
27,  comment,  vibhajeta.  Compare  ii.5.11  of  the  Dharmasutra  of  Apa- 
stamba.  6*  General  remarks  followed  on  woman's  suicide ;  on  the 
word  for  *  kiss,'  yghrd  +  d,  lit.  *  smell  at ;'  on  Hindu  goddess-worship,  etc. 

m.  The  mother.  Her  power  and  venerableness  are  fully  up  to  the  old 
standard— so  far  as  we  can  judge  from  the  words  and  the  occurrences 
of  the  Epic.  Nominally,  at  least,  she  is  exalted  to  the  rank  of  a  divinity. 
If  she  dies,  her  representative  is  the  eldest  sister  among  her  children,  or 
the  eldest  brother's  wife. 

rv.  The  widow.  Some  new  examples  were  adduced  to  show  how 
unfamiliar  widow-burning,  as  a  general  custom,  appeared  to  the  writers 
of  even  the  later  Epic.  The  king  is  enjoined  to  support  widows,  etc. ; 
and  frequent  allusions  are  made  to  widows  in  all  ranks.  Second 
husbands  were  not  looked  upon  as  unusual,  although  as  somewhat 
reprehensible. 

It  was  pointed  out,  finally,  that  the  general  assertions  of  the  fore- 
going discussion  were  subject  to  certain  caste-limitations. 

6.  On  Avestan  Similes.  I.  Similes  from  the  Realm  of  Nature  ; 
by  Dr.  A.  V.  Williams  Jackson,  of  Columbia  College,  Xew  York 
City. 

This  paper  was  intended  as  an  introduction  to  further  studies  on  the 
subject.  After  some  general  statements  in  regard  to  the  similes,  it  first 
called  attention  to  their  comparative  frequency  throughout  the  Avesta, 
with  the  marked  and  interesting  exception,  however,  of  the  Gath& 
portion  of  the  literature.  The  Avestan  similes,  it  was  then  noted,  are 
drawn  (a)  from  the  realm  of  nature,  (6)  from  animals  and  their  actions, 
and  (c)  from  man  and  his  relations  in  daily  life ;  and  in  addition  to 
direct  similes  there  are  found  a  number  of  indirect  or  implied  compari** 
sons,  while  words  used  metaphorically  are  not  infrequent.    The  form 
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and  character  of  the  simile  were  next  discussed,  and  the  theory  was 
advanced  that  the  similes,  even  in  the  midst  of  prose  passages,  seem  in 
general  to  be  capable  of  metrical  reconstruction.  Exceptions  to  this 
rule  were  noted  and  reasons  suggested  therefor. 

The  first  division  of  the  subject  was  then  taken  up  in  detail,  showing 
that  the  Avesta  derives  many  of  its  similes  from  the  realm  of  nature,  as 
the  natural  phenomena — ^the  winds,  clouds,  rains,  and  fires — are  all  made 
to  form  the  groundwork  of  a  comparison.  The  terrestrial  objects, 
moreover,  as  the  sea,  river^  mountain,  the  tree,  grass,  grain,  and  stone, 
furnish  each  an  image  ;  and  points  of  resemblance  are  sought  also  from 
the  earth,  sky,  sun,  moon,  and  stars. 

The  action  (1)  of  the  wind,  it  was  shown,  appears  in  a  simile  in  the 
following  passages,  Vd.  iii.42=viii.30,  Afr.  iii.6,  Ys.  lvii.28,  and  (?)  Yt. 

xviii.  5;  (2)  of  the  rains  in  Ys.  lvii.28;  (3)  of  the  clouds  at  Ys.  ix.82,  Yt. 
xiv.41,  and  also  Ys.  lvii.28.  These  passages  were  commented  on,  and 
metrical  reconstructions  proposed.  (4)  The  fire  was  the  next  element 
noticed  ;  it  occurs  in  three  places,  Ys.  lxxi.8,  Yt!  xxiii.6.  xxiv.4 ;  partial 
parallels  from  Rig  Veda  vi.18.10,  iv.4.4,  v.87.6-7,  i.112.17,  were  cited. 

The  comparisons  drawn  from  terrestrial  objects,  (5)  the  sea  Vourukasha 
in  Vd.  V.28,  and  (6)  from  the  rivers,  Vd.  v.24,  Yt.  viii.24;  Ys.  lx.4=Yt. 
XLii.d2,  and  Ys.  lxv.3=Yt.  v.  3,  xiii.6,  were  also  examined  in  particular. 
The  Yasna  and  Ya^ht  passages  here  quoted,  however,  are  implied  similes 
rather  than  real,  but  reasons  were  given  for  including  them  ;  and  the 
question  of  the  compoimd  adjectives  zemfrathaiih,  ddnndrdjafih,  hvare- 
barezanhy  each  equivalent  to  a  simile,  was  discussed  with  some  fullness. 
(7)  The  mountains,  it  was  further  remarked,  are  used  figuratively  in 
Yt.  viii.24.  The  simile  derived  (8)  from  a  tree,  Vd.  v.24,  and  the  image 
from  the  fading  (9)  of  the  grass,  Vd.  ix.46,  were  next  examined,  a  met- 
rical reconstruction  being  suggested  also  for  the  latter  passage.  Fur- 
ther, yavofrathanh  at  Vd.  xix.l9  was  regarded  as  4n  adjective  of  measure 
drawn  (10)  from  the  size  of  a  grain,  and  equivalent  to  our  '  thick  as  a 
barley-corn while  (11)  a  stone,  used  as  a  weapon,  was  quoted  in  a  simile 
at  Yt.  xvii.20.   A  comparison  (12)  from  the  size  of  the  earth  itself,  Ys. 

xix.  7= Ys.  lxxi.15,  was  next  taken  up,  and  it  was  shown  how  the  passage 
may  be  considered  metrical.  In  this  connection  the  adjective  zemfra- 
thanh,  equivalent  to  a  simile  in  Yt.  x.44,  as  well  as  in  Ys.  lx.4=Yt.  xiii. 
32  already  spoken  of,  was  recalled. 

Passing  from  the  realm  of  earth  to  the  celestial  regions,  a  simile 
undoubtedly  drawn  (13)  from  the  sky  was  shown  to  exist  in  Vd.  v.  25, 
and  the  metrical  defect  in  the  passage  it  was  proposed  to  remedy  by 
reading, 

yatha  (hdu  asma)  imdm  zdm 
dca  pairica  havdva, 

the  pronoun  also  being  supplied  with  asma^  to  bring  out  the  antithesis, 
as  so  frequently  in  the  Old  Persian  Inscriptions  imam  bumhn,  avam 
asjndnam,  the  Skt.  aadu  dydiiSy  iydm  pfihivty  and  particularly  in  Yt. 
xiii.2,  after  which  the  passage  is  modeled.  (14)  The  sun  as  affording  an 
image  at  Yt.  x.ll8,  Ys.  lx.4=Yt.  xiii.82;  (15)  the  moon  at  Yt.  xxiii.6, 
20 


Digitized  by  Google 


cxl 


American  Oriental  Society : 


xxiv.4,  X.142;  and  (16)  the  stare  as  occurring  in  Yt.  x.l48,  (?^  xviii.5,  gave 
passages  that  were  specially  treated. 

In  conclusion  it  was  noted  that  the  ancient  Iranians  were  appreciative 
observere  of  nature,  and  had  chosen  similes  from  this  realm  to  illustrate 
some  of  their  noblest  thoughts. 

7.  On  a  Modern  Nestorian  MS.  Ecclesiastical  Calendar ;  by 
Prof.  I.  H.  Hall. 

Among  the  objects  brought  back  by  Dr.  Ward  from  the  journey  of 
the  Wolfe  Expedition  "  is  an  Ecclesiastical  table,  written  in  Syriac,  in 
modem  Nestorian  hand  and  ink,  but  obtained  at  Mardln.  Some  Nesto- 
rians  now  in  New  York  tell  me  that  they  have  seen  othere  like  it ;  but 
they  themselves  do  not  understand  it ;  nor  can  they  tell  me  anything 
respecting  its  use.  One  of  these  Nestorians,  the  Rev.  James  Doonan, 
said  also  that  the  handwriting  closely  resembles  that  of  his  teacher 
2il^OL02  ff,  or  Priest  Ausha'na  of  Oroomiah,  whom  he  had  seen 
writing  similar  calendars.  It  consists  of  29  pages,  of  which  28  form  one 
continuous  table,  in  which  the  headings  or  arguments  are  repeated  with 
each  page.  This  long  table  gives  the  fasts  and  feasts,  and  other  matters 
ecclesiastical  and  chronological,  for  two  grand  cycles  of  the  sun  and 
moon ;  or  for  every  year  of  the  Enneakaidodeka^terta,  beginning  with 
the  first  year  of  the  14th  cycle  of  582  years.  The  specimen  page  here 
given  (translated)  shows  the  arrangement  of  the  table.  At  the  right 
hand  are  seen  the  names  of  the  festivals,  etc. ;  and  from  right  to  left,  in 
the  horizontal  lines,  run  the  dates  for  the  several  yeara,  of  which  those 
belonging  to  cycle  14  occupy  the  last  line  but  one,  and  those  in  cycle  15, 
the  last  line.  As  there  are  19  years  in  the  lunar  cycle  (or  in  each  page), 
28  pages  make  28  x  19=582,  or  the  complete  solar  and  lunar  cycle.  The 
table  begins  with  the  Alexandrine  year  1787  and  ends  with  2800 ;  the 
yeara  of  cycle  14  running  from  1787  to  2268,  and  those  of  cycle  15  from 
2269  to  2800.  Of  course  the  dates  in  the  lowest  row  diflfer  from  those  in 
the  next  above  (each  respectively)  by  582 ;  and,  also  of  course,  the  table 
might  be  extended  indefinitely  earlier  and  later  by  adding  more  rows  of 
yeara,  arranging  them  after  the  same  rule.  The  specimen  page  was 
taken  at  random.  It  is  to  be  noted  that,  since  these  cycles  began  at  the 
creation  of  the  world,  we  obtain  (by  computing  backwards,  and  reducing 
to  the  Christian  era),  as  the  date  of  that  event,  the  1st  October,  B.  C. 
5492. 

In  general,  the  use  of  tliis  table  is  clear.  It  gives  the  month  and  the 
day  of  the  month  upon  which  occur,  severally,  the  Presentation  in  the 
temple,  the  festivals  of  Moses,  Elias,  NilsardU,  Pentecost,  Ascension, 
Blaster,  Sunday  before  Lent  begins.  Rogation,  and  Annunciation.  Only 
we  should  reverse  this  order,  since  the  year  runs  that  way,  and  these 
pages  are  to  be  read  from  the  bottom  up,  and  from  the  last  page  to  the 
firat,  as  well  as  from  right  to  left.  For  the  other  festivals,  except  Qood 
Friday,  the  number  gives  the  day  of  the  week  (Sunday=l,  Monday=2, 
etc.).  The  **  Foimdation  "  gives  the  day  of  the  week  of  the  beginning  of 
the  year,  or  rather,  directly  the  last  day  of  the  preceding  year.  In  the 
Oriental  calendars  which  begin  with  January  1,  the  /* foundation'' 
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In  "years  cycle  14,"  from  the  second  2206-2209,  the  number  is  one  too  small, 
by  scribe's  error.    In  line  "Presentation,"  T.  stands  for  Tishri;  as  also  in  lines 

Moses"  and  "Annunciation."  In  "Elias,"  A.  stands  for  Ab,  I.  for  1101.  In 
"  Niilsardel,"  T.  stands  for  Tammuz.  In  "  Pentecost "  and  "  Ascension,"  I.  stands 
for  lyyar,  H.  for  Heziran.  In  "  Resurrection,"  A.  stands  for  Adar,  N.  for  Nisan. 
In  "  Annunciation,"  C.  stands  for  Caniin.  There  are  sundry  mistakes  in  the 
(whole)  table,  but  it  is  scarcely  worth  while  to  make  a  note  of  them. 
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numbers  are  the  ^*immeri  cowcwrrenfes,"  which  were  tinpplanted  later 
by  the  Dominical  Letters  (being,  with  them,  the  supplement  of  7  [or  8]). 
The  line  called  *' Changes"  has  three  numbers,  written  closely  in  one 
line,  but  here  the  first  is  placed  above  for  convenien^se.  Its  second 
number  gives  the  dates  of  the  new  moons  in  Tishri  I.,  or  October ;  and 
not,  as  might  be  guessed,  the  date  of  the  Easter  new  moons.  The  first 
number  in  this  line  is  merely  the  number  of  the  year  in  the  lunar  cycle 
of  19  years.  This  line  is  the  same  on  all  the  28  pages.  The  second 
number  of  this  line  appears  to  give  the  so-caUed  termir.m  paschales 
{Ostergrenzen,  Easter-limits) ;  i.  e.  the  date  of  the  full  moon  that  deter- 
mines Easter — omitting,  for  brevity,  the  name  of  the  month.  Thus  25 
means  the  25th  Adar ;  18,  the  18th  Nisan ;  2,  the  2d  Nisan,  and  so  on. 
The  third  number  of  this  row  is  the  number  concurrent  (x)  with  the 
day  of  the  Easter  full  moon,  which  serves  to  determine  the  day  of  the 
week  of  the  latter,  by  combination  with  the  " foundation"  (/).  Add / 
and  X,  and  you  have  the  week  day  (counting  Sunday  as  1,  Monday  2, 
etc.)  of  the  terminus  paschalis.  The  next  Sunday  after  this  is  E^aster. 
To  illustrate,  taking,  as  sufficient,  the  first  six  places  in  the  row  : 

Numbers  (a?). 
Foundation  (/) 
Sum  ;  adding  and  sub-  j 

tracting  7  from  the  sum 

when  necessary :  | 
Making  days  till  Sunday  : 
Add  the  date  of  term. 

pasch,  (2d  number  in  ] 

row) :  ' 
And  we  have  the  date  of  ) 

Easter  Sunday :  f 

Or,  to  be  a  little  more  intelligible,  this  row  of  "  Changes  "  gives  exactly 
what  is  in  the  little  table  of  the  Williams  MS.  (which  was  printed  in  the 
Proceedings  for  October,  1885),  together  with  the  numbers  of  the  years 
(which  in  the  Williams  MS.  are  marked  by  the  position  of  the  small 
table  imder  the  large  one) ;  but  this  now  omits  the  names  of  the  months, 
which  are  given  in  the  Williams  MS.  table. 

The  row  with  the  title  "Gk)od  Fridays"  appears  to  show  how  many 
entire  weeks  have  passed  from  the  beginning  of  the  year  till  Good 
Friday,  the  Friday  before  Blaster— or  rather,  as  the  number  of  weeks  is 
always  more  than  20,  it  gives  the  number  over  20,  and  leaves  the  20 
number  to  be  understood.  I  do  not  deem  it  necessary  to  add  illustrations 
to  facilitate  the  computation.  If  any  one  chooses  to  verify,  he  will  find 
it  easy.  The  mistakes  of  the  scribe  who  wrote  the  table  will  not  be 
found  numerous  enough  to  mislead.  At  the  same  time,  the  tables  are 
not  written  with  extreme  care ;  and  perhaps  the  table  was  computed 
from  lunar  elements  that  differ  slightly  from  those  used  in  the  other,  to 
be  presently  described. 

I  should  also  add,  that,  for  solving  most  of  the  puzzling  things,  espe- 
cially that  presented  in  the  row  of  Gk)od  Fridays,  and  in  the  row  of 
"changes,"  I  am  indebted  to  Dr.  C.  H.  F.  Peters,  of  the  Litchfield 
Observatory  of  Hamilton  College.    Also,  it  seems  to  me  that  the  lexicons 
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need  to  add  something-  in  their  definitions  of  the  word  li^X^Cf.  It 
here  stands,  in  the  plural,  for  the  terminos  paschales,  and  can  mean 
nothing  else.  No  definition  in  any  of  the  lexicons  will  fit ;  much  less 
any  that  has  been  suggested  by  any  of  my  linguistically  learned  friends. 
Of  course,  through  the  scientific  and  technical  channel  hinted  at  above, 
the  derivation  of  this  meaning  is  natural  enough  from  the  regular  Syriac 
root ;  but  the  hint  of  a  scientific  man,  who  saw  at  once  through  the  appli- 
cation of  the  term,  and  judged  it  from  his  own  view-point  outside  of  the 
Syriac,  suggested  a  transliteration  of ^  the  Greek  iiraKra;  which  alone 
would  have  a  strong  favorable  color. 

Respecting  the  feast  NHsardU  or  NHsardelf  it  is  the  Nestorian  name 
for  the  first  Sunday  of  ecclesiastical  summer,  or  the  seventh  Sunday 
after  Pentecost ;  which,  in  the  common  Syrian  lesson-tables,  is  called 
**  of  the  blessed  apostles/'  or  simply,  **  of  the  apostles."  But  for  a  full 
account,  see  R.  Payne  Smith's  Thesaurus  Syriacus,  2836. 

The  "Rogation"  or  Supplication"  in  the  calendar  is  not  the  same 
time  ast  hat  of  the  Roman  church.  In  the  latter,  *  *  Rogation  "  is  the  three 
days  preceding  Ascension.  In  the  calendar,  it  is  a  feast  twenty  days 
before  the  Sunday  before  Lent,"  or  69  days  before  Easter,  and  there- 
fore always  on  a  Monday.. 

Interesting  is  the  arrangement  of  feasts  by  periods  of  seven  weeks. 
Lent  Sunday  ('*  Dimanche  gras  ")  is  49  days  or  seven  weeks  before  Easter. 
Pentecost  is  49  days  or  seven  weeks  after  Easter.  Ntisardil  is  98  days 
or  twice  seven  weeks  after  Easter.  Elijah  is  147  days,  or  thrice  seven 
weeks  after  E^ter.  Moses  is  49  days  after  Elijah,  or  four  times  seven, 
weeks  after  Easter. 

The  calendar  contains  a  number  of  mistakes  in  its  body.  Thus,  on  the 
first  page  of  the  calendar  are  the  following  errata : 

Year  1741,  Une    Elijah,"/ar  10  Ab  read  10  IhU. 
1748,   "  »*Nasardil,"/or  17  read  27. 
**    1753,   **  *'  Pentecost," /or  4  Heziran  read  20  lyyar. 
**    1752,    **  "        /or  15  lyyar  read  4  Heziran. 

**    1751,  *'        /or  24  lyyar  read  15  lyyar. 

**    1741,    **  **  Ascension," /or  13  lyyar  read  25  lyyar. 
"    1740,    "  "         /or  25  lyyar  read  5  lyyar. 

**   1739,    "  "         for  5  lyyar  read  13  lyyar. 

**    1744,    **  **Ea8ter,"/or  22  Nisan  read  12  Nisan. 

Fast  "(Lent), /or  12  Shobat  read  22  Shobat. 
**    1745,        "  Rogation," /"or  8  Canto  read  18  Can<in. 
*'    1742,    "  /or  22  Shobat  read  22  Caniin. 

The  other  table,  of  one  page,  needs  scarcely  more  description  than 
will  appear  from  the  following  translation  of  it.  It  is  a  table  to  find 
the  new  moon,  or  the  beginning  of  the  lunar  month,  for  any  time  in  the 
Alexandrine  calendar.  Below  the  table  is  the  arithmetical  rule  and 
explanation,  of  which  the  translation  is  here  given. 

This  table  is  explained  in  the  rule  appended.  It  contains,  however,  a 
great  many  mistakes.  According  to  the  periods  adopted  by  the  Church, 
19  Julian.  years=235  synodical  months  :  i.  e.=6989|  days.  Hence  1  sy- 
nodical  month=29** .  53.  Instead  of  this  exact  number,  29^  days  was  taken 
as  the  number  for  finding  the  **  golden  numbers,"  adding  alternately 
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29  and  80  days.  The  remaiaiiig  fraction  was  provided  for  by  the  salt  us 
luncBf*^  whose  position  in  the  cycle  according  to  the  Alexandrine  compu- 
tation differed  from  that  of  the  Roman.  Beginning,  therefore,  from  19 
Tishri  I  upwards  in  the  first  right  hand  coliunn,  we  find  the  dates  that 
follow  by  adding  alternately  29  and  80,  and  having  regard  to  the  days 
of  the  month.  Another  check  is  the  following :  12  s3rnodical  months 
are,  tola  small  fraction,  11  days  shorter  than  the  Julian  year.  Hence, 
in  any  one  horizontal  line,  the  difference  between  two  successive  num- 
bers (right  minus  left,  or  right +  29.5)  should  be  11,  or  sometimes  10,  and 
only  in  occasional  instances  12. 
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2  1  Numbers. 

'  In  the  name  of  Our  Lord,  I  write  a  complete  computation  of  the  lunar  months. 
If,  therefore,  you  desire  to  know  on  what  day  in  the  solar  month  the  new  mooo 
occurs,  take  the  number  of  the  Alexandrine  year  that  you  are  seeking,  and  reject 
«  from  it  one  thousand  and  seven  hundred  and  sixty ;  and  divide  the  remainder  by 
19;  and  take  that  which  remaius  and  enter  at  the  number  written  in  the  row  of 
olaf  beth  [i.  e.,  the  lowest  iinej  in  the  table  preceding,  in  the  column  of  yud  and 
teth  [i.e.,  the  perpendicular  column  corresponding],  and  go  down  opposite  the 
number  of  your  remainder ;  thus  [you  will  find]  the  beginning  of  the  lunar  month, 
opposite  the  [name  of  the]  solar  month.  And  if  the  year  be  a  leap  year,  when 
you  have  passed  Rhobat,  subtract  one  day  from  the  number  of  your  remainder. 
And  when  there  are  two  numbers  for  the  months,  marked  with  two  points,  in 
those  months  there  begin  two  luuar  months,  at  the  first  and  at  the  last  of  the 
month,  since  ending  it  changes  to  the  beginning.    And  pray  for  me  in  love.' 

Obvious  errors  in  the  table  are  :  Line  HHl :  col.  19,  for  9  read  19 ;  col. 
18,  for  81 : 1  read  1  (the  month  has  only  30  days) ;  col.  16,  22  more  correct 
than  28 ;  col.  18,  26  better  than  26.  Lane  Ab :  col.  18,  for  5  read  2  ;  also, 
more  correctly  :  col.  15,  for  6  read  5  ;  col.  11,  for  20  read  19 ;  col.  9,  for 
12  read  11 ;  col.  7,  for  4  read  8 ;  col.  6,  for  16  read  14  or  16.  Line  CanUn 
I:  col.  18,  for  2  read  4.  Tishri  II:  col.  18,  for  2  read  5 ;  col.  8,  for  81 : 1 
read  80.  Tishri  I:  col.  8,  for  2  read  81 :2 ;  col.  19,  for  29  read  81 :1. 
The  table  seems  to  be  computed  very  roughly. 

It  seems  hardly  worth  while  to  print  entire  the  other  table  of  the  MS., 
or  to  append  a  list  of  the  scribe's  errors.  In  reading  the  table,  the  diffi- 
culty is  much  increased  by  the  scribe's  habitual  omission  of  the  points 
which  distinguish  dolath  from  rish.  Yet  in  that  case  there  was  almost 
always  the  check  that  the  one  stands  for  4,  the  other  for  200.  which  could 
not  well  be  mistaken  in  the  connection. 
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8.  Further  Inscriptions  in  the  Metropolitan  Museum  of  Art, 
New  York  ;  all  from  the  Cesnola  Collection  ;  by  Prof.  I.  H.  Hall. 

I.  Cypriote  Inscriptions. 

1.  On  a  gem  of  soft  milky  colored  stone,  1 J  x  inch  in  dimension. 
Figure  of  antelope  with  head  turned  back,  running.  Over  the  hind 
quarters  the  character  ti.no, ,  ^  inch  high,  reading,  apparently,  from 
right  to  left.  Probably  genitive  of  owner's  name  Tivu  or  8/vg>.  On  the 
back  of  the  gem  is  the  figure  of  an  antelope,  with  the  Phoenician  star 
(or  sun)  and  crescent.  The  star  is  made  of  a  central  disk  surrounded 
by  dots. 

2.  On  an  amphora  of  red  pottery,  2  feet  5  inches  high ;  10^  inches 
greatest  diameter ;  neck  9  inches  high ;  mouth  3  inches  inner  diameter, 
S|  inches  outer ;  handles  8  inches  high  ;  shape  like  the  Rhodian  amphorae, 
but  more  slim ;  and  a  ring  around  the  base.  Cypriote  letter,  1  inch  high, 
on  one  handle  :  ti .   Maker's  mark. 

8.  Fragment  of  pottery,  vase-handle.   Cypriote  letter  lo . ,  incised 
before  baking.   Strokes  f  inch  long. 
U.  Greek  Inscriptions. 

1.  Handle  of  Rhodian  jar.  Rectangular  stamp  (right-hand  one),  2  x  | 
inches  in  dimension  ;  impression  bad  at  top,  because  stamp  did  not  reach 
the  clay  throughout.  Thick  letters,  i  inch  high.  Reads  lEPOKAETi:. 
Maker's  or  proprietor's  name,  in  the  genitive.  The  same  termination  of 
that  case  appears  in  other  examples. 

2.  Handle  of  Rhodian  jar  (right-hand  one).  Rectangular  stamp,  11  x  f 
inches  in  dimension.  Letters  ,^  to  i  inch  high.  Reads  HPAKAEITOT. 
Proprietor's  or  maker's  name,  in  the  genitive. 

8.  Rhodian  jar,  2  feet  6  inches  high ;  greatest  diameter  1  foot ;  neck 
11  inches  high ;  handles  1  foot  high.  Mouth  5  inches  outer,  4  inches 
inner  diameter.  Circular  seals  on  handles,  each  with  the  conventional 
rose.  Stamps  li  inches  extreme  diameter.  Letters  with  bases  towards 
the  center,  or  reading  from  within. 

a.  Letters     to  I  inch  high.    Stamp  only  partly  impressed,  and  a  gap 

in  the  inscription.    Reads  Eni  EPM  AMOT  HANAMOT.  Eponym, 

and  name  of  Doric  month.  The  space  where  the  stamp  is  defective 
would  have  held  about  5  letters,  or  possibly  6  ;  but  the  clay  evidently 
spread  or  stretched  after  the  impression.  A  trace  of  a  letter  at  the 
beginning  of  the  gap  in  the  second  word  looks  like  I,  but  it  is  uncertain. 
Instead  of  MOT,  the  true  reading  may  be  NOT,  but  the  stroke  needed  to 
make  a  M  of  the  N  is  there,  whether  by  accident  or  not.  Not  unlikely 
the  name  is  EPM  I A  NOT.  and  the  trouble  made  by  the  stamp's  moving 
during  impression. 

b.  Letters  '?s  inch  high.  Badly  and  only  partially  impressed.  Reads 
Eni  KA2TQAI[0Y].  The  bracketed  letters  have  traces,  but  their  ending 
is  uncertain.  Eponym. 

4.  On  bottom  of  small  handled  vase,  or  pitcher,  or  cup,  but  handle 
broken  off.  Vessel  2 J  inches  high,  3^  inches  greatest  diameter,  2f-^ 
inches  across  top;  bottom  slightly  concave,  1^  inches  diameter.  Red 
Roman  pottery.  On  bottom,  above,  arranged  in  a  curve,  reading  from 
the  center,  the  letters  *nv.   Below,  a  letter  that  may  be  either  M  or  2 ; 
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probably  the  latter ;  though  its  position  is  so  ambiguous  that  nothing  can 
be  decided. 

9.  On  Hebrew  Genealogy ;  by  Gen.  H.  B.  Carrington,  of  the 
United  States  Army. 

The  author  illustrated  the  fact  that — given  a  sequence  of  long  lives— it 
takes  only  a  very  few  to  bridge  over  a  long  space  in  human  history ; 
and  that — accepting  the  figures  of  the  book  of  Genesis  as  correct— the 
lives  of  five  patriarchs  span  the  entire  time  from  the  Creation  to  Abra- 
ham. He  then  adverted  to  the  bearing  of  this  on  the  life  and  value  of 
tradition. 

10.  Note  on  the  proper  name  Bu-du-ilu  ;  by  Dr.  Morris  Jas- 
trow,  Jr.,  of  the  University  of  Pennsylvania,  Philadelphia. 

The  name  of  this  king  of  the  Ammonites  is  mentioned  by  Sennacherib, 
I.R.38,  col.  ii.52,  and  by  Esarhaddon,  ni.R.16,  col.  v.l8.  It  is  read  by 
Schrader,  K.A.T.'p.  141,  and  by  Delitzsch,  Aasyr.  Lesestiieke^,  p.  xiii.52, 
as  Pu-du-ilu  :  and  it  is  explained  by  the  former  as  the  equivalent  of  the 
Biblical  Wnfi  of  Numbers  xxxiv.28.  Against  this  interpretation  sev- 
eral objections  may  be  urged.  First,  we  have  the  name  Pa-di-i  in  the 
inscription  of  Sennacherib  just  cited,  line  70 ;  and  this,  as  Schrader,  p. 
164,  also  admits,  is  clearly  the  Biblical  mfi  of  H.  Kings  xxiii.86  and 
elsewhere ;  so  that  we  should  expect,  as  a  transcription  of  Wna,  either 
Pa-di-ilu  or  Pa-du-ilu,  but  not  Pu-du-ilu.  Secondly,  the  more  usual 
value  of  the  first  cimeif orm  sign  is  hu.  It  might,  of  course,  be  pu ;  but 
an  examination  of  the  Assyrian  transcription  of  foreign  proper  names 
reveals  the  fact  that  when  ambiguous  cuneiform  signs  are  used,  they 
are,  as  a  rule,  employed  with  their  more  usual  value.  In  proper  names, 
at  least,  there  is  not  that  great  freedom  in  the  use  of  a  sign  with  several 
phonetic  values  indifferently,  which  is  elsewhere  so  characteristic  of 
Assyrian  writing.  Tlie  scribes  seldom  deviate  from  this  rule,  and  only 
perforce. 

I  would  therefore  read  the  name  as  Bu-du-ilu.  In  explanation  of  it, 
we  may  observe  that  there  are  many  Phoenician  proper  names,  originally 
compounded  with  13;?.  which  have  become  abbreviated  in  the  course  of 
time  bj  the  loss  of  their  initial  jr.    Thus  we  find  1*70^3  for  "|SD13j?; 

jDJwnD  for  jDiwna;?;  rrchm^  for  h-oSdid;?;         for  S!J?did;?;  and 

other  the  like  ;  see  Schroder,  Phonizische  Sprache,  p.  88.  In  like  man- 
ner, I  take  Bu-du-ilu  as  the  equivalent  of  and  this  in  turn  as  a 
shortened  form  of  SfcO^;?,  *  Servant  of  EL' 

There  is  another  Assyrian  name  which  is  compoimded  with  13  ;  and 
it  supports  the  explanation  just  given,  It  is  Bu-di-ba-al,  and  occurs  in 
the  great  Assurbanipal  inscription,  V.R. , col.  ii.83  and  91,  The  i  of  Budi- 
is  probably  a  connecting-vowel,  analogous  to  that  found  almost  invari- 
ably in  Ethiopic  and  very  frequently  in  Hebrew  names :  thus,  Abi^, 
'  Father  of  dew ;'  Achinoam,  *  Brother  of  loveliness Achimoth, 
*  Brother  of  death Eliezer,  '  God  of  strength.'  Accordingly,  Budi- 
baal  corresponds  exactly  to  the  above-quoted  h]^y^2  of  the  Phoenician 
inscriptions,  and  means  '  Servant  of  Baal.' 


Digitized  by  Google 


Proceedings  at  New  Hamriy  October^  1886.  cxlvii 


The  identity  of  Budu-  and  Budi-  will  hardly  be  questioned  ;  especially 
since  we  find  a  king  of  Assyria  with  the  name  Bu-di-ilu,  mentioned  at 
LR.6,  No.  8a  and  6. — As  the  Greek  transcriptions  show,  the  la  of  the 
Phoenician  names  was  pronounced  Bod,  and  this  could  be  rendered  in 
Assyrian  only  by  Budu-  or  Bwdi-. 

The  abbreviations  cited  above  have  their  parallel  in  the  Old  Tes- 
tament also.  At  I.  Samuel  xii.ll,  the  name  pD  stands  for  p3J^,  and  is 
identical  with  jnDJT  of  Judges  xii.l3.  Considering  the  lateness  of  the 
Phoenician  inscriptions  in  which  these  abbreviations  are  found,  it  is 
the  more  important  that  an  instance  occurs  ijj  Assyria  so  early  as 
Sennacherib. 

After  the  presentation  of  this  paper  to  the  Society,  the  writer's 
attention  was  called  to  a  passage  in  Bezold's  new  book,  AB^yrisch- 
Babylonische  Literatur,  from  which  it  appears  that  Dr.  Jensen  also 
explains  Bu-du-ilu  as  above — a  confirmation,  which,  coming  as  it  does 
from  so  high  a  source,  is  certainly  valuable  and  welcome. 

11.  On  Assyrian  and  Samaritan  ;  by  Dr.  Jastrow. 

This  paper,  embodying  the  preliminary  results  of  a  study  of  Samaritan 
in  its  bearings  on  Assyrian,  aimed  to  exhibit  the  light  which  Samaritan 
throws  on  many  points  of  Assyrian  Lexicography,  and  the  aid  it  furnishes 
for  the  explanation  of  some  of  the  phenomena  of  Assyrian  phonology. 
The  following  abstract  gives  a  summary  of  the  more  important  points 
touched  upon. 

The  stem  ip4Su  is  one  pf  the  most  common  in  Assyrian,  and  is  as  exten- 
sively employed  as  our  own  English  fix.  Its  equivalent  in  the  other 
Semitic  languages  has  hitherto  been  sought  in  vain ;  but  it  is  found  in 
Samaritan,  and  the  context  in  which  it  occurs  shows  its  use  to  be  quite 
similar  to  that  of  the  Assyrian.  As  a  verb  we  meet  with  it  in  the 
Samaritan  translation  of  Genesis  iv.21,  where  the  Hebrew  if\}3  \ffQir\ 
^^JU^  is  rendered  DltDp  ftCjSa^  OfijT  (jD).  A  noun  formed  from  this  stem 
occurs  several  times  in  the  Samaritan  Genesis.  The  word  riTI,  in  the 
phrase  TTWn  DTI  (Gen.  ii.  19,20;  iii.  1,14,  etc.),  is  invariably  rTO  nO'fijr  or 


nSpn  rchp'  Similarly  riTin  in  viii.l  is  nno^fij^— the  n  corresponding  to 
the  K  in  Syriac ;  so  also  inTI  (Gen.  i.24,30)  is  nO'fl;? ;  and  finally,  in  i.28, 
rm  by  itself  is  rro^fl;?. 

From  the  use  of  the  word  in  these  passages  as  '  living  thing  *  and  also 
as  the  translation  of  *  handle,'  it  is  evident  that  its  use  is  quite  as 
wide  as  in  Assyrian.  If,  however,  we  start  from  what  seems  to  be  the 
fundamental  signification  in  Assyrian,  *  to  do'  or  *  make,'  we  can  easily 
see  how  the  word  came  to  be  used  to  designate  an  animal — as  *  some- 
thing made'  or  'created.'  The  Samaritan  would  correspond  exactly  to 
the  German  Creatur  or  our  own  creature.  And  bearing  in  mind  the 
idiomatic  use  of  the  Assyrian  equivalent  in  such  phrases  as  Spisu  pay 

^  MjSd  is  evidently  a  corruption  for  adlnq^  aud  DTXOp  is  of  course  Kiddpa. 
My  quotations  from  the  Samaritan  are  taken  from  Heideuheim's  edition  of  Samari- 
tan texts,  Bihliothecor  SamaritanOj  vol.  i.,  Leipzig,  1884. 
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literally  *  making  mouth,'  for  *  speaking/  and  (p^Su  uzna,  *  hearing/  it 
is  nothing  remarkable  that  *  making  the  harp '  should  signify  '  handling 
the  harp.'  It  is  possible,  moreover,  that  the  Samaritan  translator  takes 
the  Hebrew  word  in  the  literal  sense  of  ^  fashioning,'  and  intentionally 
designates  Jubal  as  the  inventor  of  the  two  musical  instruments  there 
mentioned.  HoweVer  this  may  be,  it  will  be  admitted  that  we  have  in 
the  Samaritan  ofij^  the  counterpart  of  the  Assyrian  stem,  and  that  the 
two  have  a  similar  signification  in  the  two  languages. 

The  Assyrian  talimUy  which  is  usually  rendered  *  full-brother/  has 
hitherto  been  found  only  in  the  dialect  of  the  so-called  Targum  Jeru- 
shalmi,  and  that  in  a  single  passage,  Gen.  xlix.5,  where  Simeon  and 
Levi  are  spoken  of  as  poSn  jTtt<.  From  this  it  follows— since  Simeon 
and  Levi  are  children  of  the  same  mother — that  the  word  here  also  is 
limited  to  the  signification  *  full-brother.'  In  Samaritan,  D^Sn  is  a  very 
common  term,  but  is  used  in  the  general  sense  of  *  brother'  without  any 
distinction  as  to  *half'  or  *full.'  It  is  used  interchangeably  with  riK. 
Thus  in  GJen.  xlii.8,  the  brothers  of  Joseph  are  spoken  of  as  rD''Sn. 

Such  passages  as  Gen.  xvi.l2,  ITIK  'Jfl  Sjn,  and  ix.5,  in  the  phrase 
ITttC  and  xiz.7,  where  Lot  addresses  his  fellow-citizens  of  Sodom  as 
TIM  '  my  brothers,'  in  all  of  which  the  Samaritan  has  tcUim,  show  that 
any  distinction  which  may  once  have  existed  between  dl}.  and  taJtm  has 
disappeared. 

The  feminine  of  tcUiniu,  namely  talimhi,  which  has  only  been  found 
in  Assyrian,  is  in  common  use  in  Samaritan ;  and  the  passages  in  Genesis 
in  which  nryhn  is  met  with  (xx.2;  xxiv.80,60;  xxv.20;  etc.)  prove  that 
it  has  acquired  the  same  general  signification  as  its  masculine  equiva- 
lent. We  need  therefore  not  be  surprised  if  we  some  day  find  the  word 
in  an  Assyrian  text  in  a  wider  sense  than  the  hitherto  accepted  *  full- 
brother.' 

It  may  be  of  interest  to  note  that  the  Samaritan  version  translates 
tnfcO  nrjnrn  (xli.2)  with  lO^Sn,  taking  HTK  for  aJ^tv—a.  very  curious 
blimder. 

The  development  of  the  stem  presents  an  interesting  feature  in 
Assyrian.  From  the  signification  '  to  be  complete,'  it  has  given  rise,  on 
the  one  hand,  to  such  derivatives  as  StUmu,  'safety,  peace,'  Salimtu, 
*  uninjured,  intact,  whole  ;'  and  on  the  other  hand  (since  *  completing' 
also  involves  the  idea  of  *  ending '),  to  SalamUf  *  complete  one's  life '  and 
so  'die,'  whence  SalamtUy  'corpse.'  Similarly  re^evrar,  *to  complete, 
end,  die.' 

Now  while  the  cognate  languages  use  the  word  only  in  the  first  sense 
of  '  complete,'  i.  e.  '  safe '  or  '  perfect,'  the  Samaritan  again  agrees  with 
the  Assyrian  in  using  the  stem  in  the  two-fold  sense.  Thus  in  Gen. 
XX.8,  no  pn,  lit.  '  Behold  thou  art  dead,'  is  rendered  in  the  Samaritan 
version  by  "[JH  ;  and  so  also  in  Gen.  xxi.l6,  iSti  niD  is  translated 
by  TTVh''  thtff'  Furthermore  the  verb  jn:i  *  expire '  is  invariably  given  as 
rhw  (Gen.  vi.l7 ;  xxv.8,17 ;  xxxv.29 ;  xlix.33 ;  etc.).  As  an  instance  of  its 
use  in  the  sense  of  *  perfect  and  intact,'  Gen.  xvii.1  may  be  cited,  where 
D'On  is  translated  by  uhlff. 
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The  word  OX  in  the  abready  quoted  Min  S3  OK  (Gen.  iv.21)  is  trans- 
lated by  cnx.  Nouns  formed  through  the  addition  of  an  eUf  seem  to 
be  quite  common  in  Samaritan.  Thus  we  have  n3pJK  for  Hebrew  rDpJ 
(Gen.  vi.l9 ;  vii.8);  CHK  for  Hebrew  tn,  *  blood '  (ix.4,5 ;  xxxvii. 26,81).  The 
word  erw  is  a  similar  formation  of  m,  which  is  the  same  as  the  com- 
mon Semitic  stem  iwn,  so  that  btw  means  *  chief,  head '  or  the  like. 

In  the  Bilingual  vocabulary,  II.R.vii.86ff.,  we  have  a  series  u-ra-hi^ 
(i-Ta-hi,  ur-ru^i,  and  lines  42  ff.  ^bat  a-riS-ti.  The  ideogram  for  *  head,' 
which  is  used  in  connection  with  u-ra-Su  and  ur-ruSu,  places  it  beyond 
doubt  that  we  have  here  some  derivatives  of  which  is  actually 

found  just  above  in  1.  86.  A-ra-Su  and  ariMu,  we  may  therefore  safely 
conclude,  go  back  to  the  same  root.  A  further  proof,  however,  that 
ariitu  stands  in  a  close  relation  to  the  idea  of  '  head,  chief  and  the  like 
is  furnished  by  n.R.80,  No.  1,  Rev.  1.  22,  where  the  same  signs — as  in  the 
left  column  of  II.R.  vli.  1. 42  ff. — are  explained  by  ^ubat  €litu  (cf .  1. 21  ^luti). 
Whatever  the  phrase  may  mean,  4litu  can  only  be  from  nSjT  *  high  *  (cf . 
1. 14  ff.).  But  ariStu  is  a  noun  foi'med  exactly  like  the  Samaritani.< 
through  the  addition  of  elif  merely  with  the  feminine-ending ;  and  since 
arahi  and  urruSu  are  evidently  infinitive  forms,  the  one  of  the  simple 
Kal  conjugation,  the  other  a  Piel,  it  follows  that  the  Assyrian  had  a 
verb  BHK  as  well.  Whether  this  verb  is  a  denominative  or  not  is  another 
question. 

The  Hebrew  "^f^M  '  my  oath  *  {Gen.  xxiv.8)  is  translated  by  ^DK,  from 
the  same  root  which  in  Assyrian  means  *  speak,*  and  whence  we  have 
ammatu,  *  word,  pronuse,  command/  and  mamitu,  *  oath.'  The  passage 
in  Gen.  xix.29,  ipriD  nDflm  ^inD,  is  translated  by  ipSlfiTD  nnipSBr  UDD, 
which  shows  the  stem  to  have  a  meaning  similar  to  Assyrian  Salaku, 
*  cut-out,  tear  open '  (cf .  Arabic  scUaku).  The  word  seisms  to  be  a  Shaf el 
extension  of  'pS,  which  is  found  in  Samaritan,  Gen.  xix.15,17,  as  the 
translation  of  Hebrew  nS)D  *  perish.' 

The  word  nD"lp  is  used  at  Gen.  xiv.2,8  for  Hebrew  nnnSo.  One  of 
the  meanings  of  A:i^rM2m— from  karabv—is  *  attack,'  so  that  we  have  in 
the  Samaritan  the  counterpart  of  the  Assyrian  word. 

The  weakening  of  the  gutturals  is,  as  we  now  know,  a  phenomenon 
which,  far  from  being  limited  to  Assyrian,  is,  on  the  contrary,  common 
to  all  Semitic  languages.  On  this  point  they  differ  only  in  the  extent 
to  which  the  process  has  gone  on.  Arabic  forms  no  exception,  as  a 
comparison  of  modem  with  classic  Arabic  shows ;  it  simply  stands  at 
one  end  of  the  scale,  having  preserved  a  greater  wealth  of  guttural 
sounds  than  any  of  its  sisters.  In  the  Assyrian  this  weakening  has 
gone  so  far  that  the  distinction  between  alif  and  h^  has  entirely  fallen 
away,  as  also  the  distinction  between  the  weaker  heth  (the  unpointed 
^^a  of  the  Arabic)  and  the  two  ayins  ;  very  frequently,  indeed,  the  same 
sign  stands  for  any  one  of  the  five  consonants.  The  Mandaic,  as  Pro- 
fessor Ndldeke  conclusively  shows  {Mand.  Oram.,  p.  58 ff.),  does  not  fall 
far  behind  the  Assyrian.  The  Samaritan  seems  to  have  gone,  if  possible, 
still  further  than  the  Assyrian.  Here  there  is  absolutely  no  difference 
whatever  between  any  of  the  gutturals. 

We  meet  constantly  with  examples  where  a  stronger  guttural  has 
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been  replaced  in  writing  by  a  weaker  one ;  thus  j^TlD,  for  Hebrew  muD, 
*east'  (Gen.  xii.8;  ziii.l4);  m?  for  jn?,  *8eed'  (Gen.  viiL22);  iQr  is  the 
translation  for  :3HSr«  '  return/  showing  that  it  is  the  same  as  Hebrew  tm ; 
jm«  is  the  translation  of  yn,  *  way,*  and  therefore  equivalent  to  mw^ 
etc.  But  not  only  this— the  same  word  is  written  indifferently  with 
almost  any  of  the  guttural  letters.  Thus  we  have  SjlH  and  hjip  as  the 
translation  of  r»n,  *  to  see;*  and  Vn,  for  Hebrew  Sk,  *god.*  For 
1^  we  have  'im— probably  an  abbreviation  of  mnK—side  by  side  with 
nyr.  We  find  nViK  and  rHlJf  as  the  rendering  of  tno.  Also  niHK  and 
PIDTjr  for  oninp,  and  many  more. 

It  is  known  that  the  Hebrew  and  Arabic  ^  hand  *  is  in  Assyrian  idu. 
In  Samaritan,  the  word  for  'hand*  is  invariably  written  in,  which 
leaves  no  doubt  that  the  pronunciation  must  have  been  the  same  as  in 
Assyrian. 

In  like  manner,  the  Assyrian  immu  *day,  daylight*  has  a  counter- 
part in  the  Samaritan  DD^  (Gen.  viiL22;  X2:zi.89,40),  where  again  the 
initial  aleph  points  to  an  agreement  in  the  pronunciation  with  the 
Assyrian.  This  opens  the  very  important  question  as  to  the  original 
sound  of  the  letter  jod ;  perhaps  it  was  an  C,  at  least  in  some  cases,  in 
all  the  Semitic  languages.  The  Assyrian  and  Samaritan  and,  we  may 
add,  the  Syriac  (where  we  also  have  td  and  tfnama)^  would  seem  to  indi- 
cate that  such  is  the  fact. 

The  writer  proposes  to  continue  his  investigations  as  the  succeeding 
numbers  of  the  Bibliotheca  Samaritana  appear.  The  results  obtained 
from  a  mere  fragmentary  study  of  Samaritan  literature  warrant  the 
conclusion  that  a  thorough  and  exhaustive  study  will  greatly  advance 
our  knowledge  of  the  Assyrian  tongue. 

After  the  customary  vote  of  thanks  to  the  Faculty  of  the 
Divinity  School,  the  Society  adjourned  to  meet  in  Boston,  May 
11,  1887. 

Prof.  Hall  sends  the  following  note  respecting  the  MS.  de- 
scribed by  him  in  the  Proceedings  for  May,  1886. 

Deserving  of  public  mention  is  the  fact  that  the  text  of  the  Lives  of 
the  Prophets  in  the  Philadelphia  MS.  is  the  recension  which  Syriac 
scholars  have  been  hunting  after  for  a  long  time,  the  others  known  not 
fitting  closelv  enough.  Wnat  is  probably  the  Syriac  original  is  extant 
in  British  Museimi  MSS.,  and  also  in  MSS.  known  to  the  American 
missionaries  in  Oroomiah.  Nestle  published  so  much  of  the  Syriac  as 
included  the  four  major  prophets,  and  that  ^*  e  tribus  codicibus  museei 
Britannici,'*  but  giving  no  variants.  His  text  shows  some  variants,  but 
the  Greek  is  a  marvelously  close  translation.  The  Syriac  readily  solves 
some  knots  caused  by  the  awkwardness  of  the  copyist,  confinns  my 
conjecture  as  to  sUps,  and  so  on. 

Since  writing  this  note  I  observe  that  Prof.  Fr.  Baethgen,  of  Kiel,  in 
an  article  in  Zeitschr.  /.  d.  alttestl,  Wiss.  describing  Sachau  MS.  no.  131 
(which  appears  to  be  a  copy  of  that  whence  came  several  MSS.  in  the 
Union  Theol.  Seminary,  N.  Y.),  finds  the  Syriac  text,  and  assumes  it  to 
be  a  translation  from  the  Greek  of  *•  Epiphanius  of  Cyprus.'*  The  Syriac 
copy  indeed  attributes  the  treatise  to  £piphanius  of  Cyprus,  but  the 
concomitants  of  the  Greek  recensions  show  that  it  was  probably  one  of 
the  literary  remains  of  Epiphanius  of  Tyre,  in  **  Hebrew**  (i.  e.  the  local 
Aramaic),  which  were  translated  into  Greek  by  Dorotheus. 
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The  Society  met  on  Wednesday  morning  at  10  o'clock,  in  the 
hall  of  the  American  Academy.  The  President,  Professor  Whit- 
ney, being  absent,  on  account  of  illness,  the  Vice-President,  Rev. 
Dr.  Peabody,  of  Cambridge,  took  the  chair. 

The  Recording  Secretary,  Professor  Lyon,  of  Cambridge,  read 
the  minutes  of  the  foregoing  meeting  and  they  were  approved. 
The  general  order  of  proceedings  was  announced,  and  after  this 
the  reports  of  the  retiring  officers  were  presented. 

The  accounts  of  the  Treasurer,  Mr.  Van  Name,  were  referred, 
with  the  book  and  vouchers,  to  the  Rev.  Messrs.  Dickermau  and 
W.  II.  Ward  as  a  Committee  of  Audit,  and  upon  examination 
were  reported  to  be  correct.    They  may  be  summarized  as  fol- 


lows: 

RECEIPTS. 

Balance  on  hand,  May  12th,  1886,  $953.14 

Assessments  (100)  paid  in  for  year  1886-87,     -  $500.00 

Assessments  (26)  for  other  years,  -  130.00 

Two  life-memberships,   150.00 

Sale  of  the  Journal,   36.48 

Interest  of  bank-deposit,   35.41 

Total  receipts  for  the  year,  -      r  851.89 

$1,805.03 

EXPENDITURES. 

Printing  of  Proceedings,  $240.41 

Job-printing,      -      -      -      -      -      -      -  21.75 

Exx)en8es  of  correspondence  (postage,  etc.),       -  22.50 

Total  expenditures  for  the  year,  $284.66 

Balance  on  hand,  May  11th,  1887,   1,520.37 

11,805.03 

The  Bradley  type-fund  now  amounts  to  $1,083.86. 


The  Librarian,  Mr.  Van  Name,  reported  as  follows:  The  acces- 
sions to  the  Society's  collections  during  the  year  1886-87  consist 
of  thirty-six  volumes,  seventy-six  parts  of  volumes,  and  one 
hundred  and  one  pamphlets.  Aside  from  the  regular  exchanges, 
the  most  important  contribution  has  come  from  the  government 
of  India,  ten  volumes,  some  of  them  of  unusual  value.  The  num- 
ber of  the  titles  of  printed  books  is  now  four  thousand  three 
hundred  and  sixty-nine,  and  of  manuscri))t8,  one  hundred  and 
sixty-two. 
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For  some  time  past,  the  crowded  state  of  the  Libra^  of  Yde 
College  has  left  but  scanty  accommodations  for  the  Library  of 
the  Society,  and  made  the  proper  arrangement  of  the  books  im- 
possible. From  this  difficulty  there  is  now  prospect  of  a  speedy 
relief. 

The  Corresponding  Secretary,  Professor  Lanman,  of  Cam- 
bridge, announced  for  the  Committee  of  Publication  that  the 
printing  of  Professor  Bloomfield's  edition  of  the  Kau9ikasutra 
was  so  far  advanced  as  to  render  the  early  issue  of  the  first  half 
of  the  thirteenth  volume  probable;  and  that  ample  material  was 
on  hand  with  which  to  begin  the  fourteenth;  leaving  the  second 
part  of  volume  xiii.  for  the  rest  of  Professor  Bloomiield's  work, 
if  this  should  appear  desirable. 

On  behalf  of  the  Board  of  Directors  it  was  announced  that  the 
next  meeting  would  be  held  on  Wednesday,  October  26,  1887, 
either  at  New  Haven  or  at  Baltimore,  the  President  and  Treas- 
urer to  serve  as  a  Committee  of  Arrangements.  The  Committee 
of  Publication  had  been  re-appointed,  so  that  it  consists  of  Messrs. 
Salisbury,  Toy,  Van  Name,  W.  H.  Ward,  and  W.  D.  Whitney. 
The  Directors  proposed  and  recommended  to  the  Society  for 
election  the  following  persons: 

As  Corresponding  Member — 

Prof.  J.  H.  Haynes,  Central  Turkey  College,  Aintab; 

and  as  Corporate  Members — 

Prof.  John  Binney,  Berkeley  Divinity  School,  Middletown,  Conn. ; 

Prof.  Hermann  CoUitz,  Bryn  Mawr  College,  Penn. ; 

Prof.  H.  V.  Hilprecht,  University  of  Penn.,  Philadelphia: 

Rabbi  Erail  G.  Hirsch,  Sinai  Congregation,  Chicago,  111.; 

Mr.  James  R.  Jewett,  Harvard  College,  Cambridge,  Mass.; 

Mr.  Charles  Knapp,  Colimibia  College,  New  York  City; 

Prof.  J.  G.  Lansing,  Theological  Seminary  of  the  Reformed  Church, 

New  Bnmswick,  N.  J. ; 
Prof.  George  F.  Moore,  Andover,  Mass. 

The  gentlemen  thus  proposed  were  duly  elected. 

The  Chairman  named  as  a  committee  to  nominate  officers  for 
the  ensuing  year  the  Rev.  Mr.  Dickerman  and  Professors  T.  O. 
Paine  and  Elwell.  The  Committee  reported  later  on,  proposing 
the  re-election  of  the  old  board,  with  the  substitution  of  the  name 
of  Professor  Edward  W.  Hopkins  for  that  of  Professor  Short, 
recently  deceased.  The  proposal  of  the  Committee  was  ratified 
by  the  meeting  without  dissent.* 

*  The  names  of  the  board  as  now  constituted  may  be  given  for  oonveniecce : 
President,  Professor  W.  D.  Whitney,  of  New  Haven;—  Vice-Presidents,  Rev.  A.  P. 
Peabody,  of  Cambridge;  Professor  E.  E.  Salisbury,  of  New  Haven ;  Rev.  W.  H. 
Ward,  of  New  York ; — Recording  Secretary,  Professor  D.  G.  Lyon,  of  Cambridge ; 
—  Corresponding  Secretary,  Professor  C.  R.  Lanman,  of  Cambridge ; — Secretary  of 
the  Classical  Section,  Professor  W.  W.  Goodwin,  of  Cambridge; — Treaswrer  and 
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The  Corresponding  Secretary  read  the  names  of  those  who  had 
died  during  the  year.    They  were  as  follows: 
The  Honorary  Members, 

Prof.  Adolf  Friedrich  Stenzler,  of  Breslau; 
Mr.  Alexander  Wylie,  of  London; 

and  the  Corporate  Membei*s, 

Prof.  E.  W.  Gumey,  of  Cambridge,  Mass. ; 
Mr.  Henry  C.  Kingsley,  of  New  Haven,  Conn. ; 
Prof.  Charles  Short,  of  New  York. 

Stenzler,  the  Nestor  of  European  Indologists,  was  born  July  9, 
1807.  His  greatest  achievements  were  upon  the  fields  of  the 
drama,  of  law,  and  of  lexicography.  He  is  perhaps  most  com- 
monly known  by  his  widely  circulated  Elententarbuch  der  Sans- 
krit-sprache.  To  his  vast  knowledge  of  Indian  antiquity  was 
joined  a  character  remarkable  for  modesty,  amiability,  and  stern 
devotion  to  duty.  Like  our  lamented  Dr.  Williams,  Mr.  Wylie* 
was  a  self-taught  man,  and  devoted  to  a  similar  life-work,  the 
spread  of  the  Christian  Scriptures  in  the  Celestial  Empire,  where 
he  was  agent  for  the  British  and  Foreign  Bible  Society.  He 
wrote  in  Chinese  important  works,  original  or  translated,  on 
Arithmetic,  Geometry,  the  Calculus,  Astronomy,  Mechanics,  the 
Steam  Engine,  and  on  Manchu  Tartar  Grammar;  a  Dialogue  on 
Christianity,  and  the  Gospels  of  St.  Matthew  and  St.  Mark  in 
Manchu  and  Chinese.  In  English,  he  published  articles  on 
Chinese  religion,  literature,  and  science,  on  the  history  of  Prot- 
estant missions  in  China,  translations  from  the  "  Ethnography  of 
the  Han,"  and  "  Notes  on  Chinese  Literature,"  the  last  a  most 
valuable  contribution  to  Chinese  Bibliography,  reviewing  over 
two  thousand  treatises.  The  great  fruitfulness  of  Professor  Gur- 
ney'sf  life  was  in  fields  of  action  that  brought  him  little  into  the 
notice  of  the  bustling  world.  As  Professor  of  History,  as  Dean, 
and  as  Fellow  of  the  Corporation  of  Harvard  College,  he  has 
done  a  work  whose  influence  upon  individual  minds  and  charac- 
ters and  upon  the  general  development  of  higher  education  in  this 
country  has  been  and  will  long  continue  to  be  beneficent  and 

Eowerful.  Mr.  Kingsley,  of  the  class  of  1834  in  Yale  College, 
ad  been  for  twenty-four  years  the  Treasurer  of  that  institution. 

Librarian^  Mr.  Addison  Van  Name,  of  New  Haven ; — Directors,  Professor  Jolin 
Avery,  of  Brunswick,  Maine;  Professor  Joseph  Henry  Thayer,  of  Cambridge, 
Mass.;  Mr.  Alexander  I.  Cotheal  and  Professor  Isaac  H.  Hall,  of  New  York; 
Professor  Edward  W.  Hopkins,  of  Bryn  Mawr,  Penu. ;  and  President  Daniel  C. 
Gilman  and  Professor  Maurice  Bloomfield,  of  Baltimore. 

♦  .A  memoir  of  his  life  and  labors  by  M.  Henri  Cordier  will  appear  in  the  July 
number  of  the  Journal  of  ihe  Royal  Asiatic  Society. 

t  A  briei  sketch  of  his  life  and  services  was  presented  to  the  American  Academy 
of  Arts  a&d  Sciences  by  Professor  Dunbar,  May  11,  1887,  and  may  be  found  in 
the  Proceedings  of  that  body  for  that  date. 
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and  brought  to  the  responsible  duties  of  that  office  an  untiring 
self-sacrifice  and  distinguished  sagacity.  Mr.  Short  graduated  at 
Harvard  in  1846,  and  had  been  for  many  years  Professor  of  Latin 
in  Columbia  College,  New  York.  Aside  from  his  work  as  a 
teacher,  the  latter  years  of  his  life  were  devoted  to  the  critical 
study  of  the  New  Testament,  and  he  served  as  a  member  of  the 
American  Committee  on  the  revision  of  the  translation  thereof. 

The.  Corresponding  Secretary  laid  before  the  Society  some  of 
the  miscellaneous  correspondence  of  the  half-year.  Shankar 
Pandurang  Pandit,  of  Bombav,  sends  the  Society  a  MS.  of 
Darila's  Comment  on  the  Kau^ika  Stitra  for  the  use  of  Professor 
Bloomfield.  Darab  Dastur  Peshotan  Sanjana  wntes  from  the 
same  city  expressing  his  interest  in  the  work  of  the  Society  and 
his  cordial  recognition  of  the  contributions,  now  making  and  in 
prospect,  towards  the  elucidation  of  the  ancient  monuments  of 
his  religion.  Mr.  James  Richard  Jewett,  who  has  been  teaching 
in  Arabic  in  a  little  native  school  at  Zahleh,  Mt.  Lebanon,  writes 
that  he  has  a  large  collection  of  proverbs  and  other  texts  in  the 
common  Arabic  dialect  of  Syria,  with  translation,  notes,  and 
vocabulary — all  well  advanced  towards  readiness  for  publication. 

After  the  miscellaneous  business,  the  Society  proceeded,  at 
11.15  A.  M.,  to  the  hearing  of  communications,  which  were  con- 
tinued until  6  p.  M.,  with  a  recess  between  1  and  2  p.  m. 

1.  The  rising  sun  on  Babylonian  seals ;  by  Rev.  Dr.  W. 
Hayes  Ward,  of  New  York  City. 

The  family  of  seals  discussed  embraces  those  on  which  George  Smith, 
in  his  Chaldean  Genesis*"  saw  the  building  of  a  "tower."  Of  these 
there  are  nine  which  have  been  copied  in  various  publications,  besides  a 
tenth  in  my  own  possession.  Of  all  these,  copies  were  shown.  Menant 
and  others  have  seen  that  it  is  not  a  tower  that  is  represented,  but  a 
gate,  or  door,  which  the  porter  is  opening  or  shutting.  The  projections 
on  the  top  and  bottom  on  one  side,  on  which  the  door  turns  in  its 
sockets,  are  clearly  seen  in  some  cases.  The  fact  that  the  door  is  often 
narrower  in  the  middle  simply  indicates  that  the  seal  is  not  a  pure 
cylinder,  but  is  smaller  in  the  middle.  These  cylinders  have  one  or 
more  gates,  with  bands  across  them,  like  the  bands  on  the  gates  of  Ba- 
la wat,  and  the  porter  has  his  two  hands  on  the  gate.  On  the  other  side 
of  the  gate  from  the  porter,  and  so  outside  of  it,  is  a  very  striking  figure 
of  a  god.  He  has  the  horned  headdress  of  a  god,  or  has  wavy  rays  pro- 
ceeding from  his  shoulders.  On  one  side  of  him,  or  on  both  sides,  is  a 
prominence  half  his  height,  on  the  top  of  which  he  lifts  one  foot;  or  he 
puts  one  hand  on  the  top  of  each  of  the  two  as  if  lifting  himself  by  that 
means.  In  his  liand  he  holds  a  notched  weapon.  I  am  surprised  that 
what  is  the  simple  explanation  has  not  immediately  occurred  to  me  and 
to  others.  The  gates  are,  I  think,  the  gates  of  the  dawn.  The  two 
gates  are  for  symmetry,  as  is  the  fact  so  often  in  the  case  of  other 
devices  on  the  older  seals,  as  of  Gisdubar  fighting  a  lion.  I  prefer  this 
explanation  to  any  which  might  make  one  gate  that  of  the  morning  and 
the  other  of  the  evening.   The  gate  of  the  dawn  is  being  opened  by  the 
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porter  for  the  exit  of  the  sun-god,  who  appears  as  a  mighty  man,  ready 
to  run  a  race,  and  climbing  over  the  hills  of  the  east.  That  this  is  a 
true  explanation  is  confirmed  by  several  hym£ns  to  the  sun-god,  which 
were  read  from  the  translations  of  Mr.  Pinches  and  M.  Lenormant,  in 
which  the  sun  is  apostrophized  as  entering  at  night  into  the  gates  of 
night  and  coming  out  of  the  gates  in  the  morning.  If  this  explanation 
is  correct  it  also  explains  another  much  more  abundant  class  of  Baby- 
lonian seals,  generally  in  hematite.  On  these  a  god  stands  with  one 
foot  slightly  elevated,  resting  on  a  low  prominence  or  stool,  which  some- 
times takes  the  shape  of  an  animal.  In  his  hand  he  carries  the  same 
notched  weapon,  but  he  has  no  rays  from  his  shoulders.  I  regard  this 
as  the  same  sun-god  Shamash,  in  a  more  conventional  form.  These 
cylinders  may  date  from  1500  B.  C.  to  700  B.  C. ,  while  those  with  gates 
are  older — having  the  archaic  larger  size  and  concave  outline.  The 
notched  weapon  I  imagine  to  be  a  wooden  sword  or  club,  armed  with 
flakes  of  flint,  like  the  Mexican  Maquahuitl.  Associated  with  the  sun- 
god  on  these  hematite  cylinders  is  almost  always  a  flounced  beardless' 
figure  with  homed  headdress  and  hands  raised  in  an  attitude  of  respect, 
which  I  take  to  be  a  deity  and  not  a  worshiper,  and  probably  the  god- 
dess Aa,  wife  of  Shamash.  On  these  cylinders  very  frequently  the  only 
inscription  is Shamash  and  Aa,''  which,  I  take  it,  is  one  of  the  few  cases 
in  which  the  inscription  identifies  the  deities  represented.  Besides  these 
two  figures  often  occurs  a  third  divine  figure  (or,  at  least,  wearing  a 
homed  headdress)  leading  in  a  man  without  a  distinguishing  headdress. 
Probably  we  have  here  a  soul  presented  to  Shamash  who  is  called  in  the 
hynms  "Judge  of  men."  The  hills  up  which  the  god  climbs  in  the 
cylinders  with  gates  would  seem  to  indicate  that  the  design  had  its 
origin  in  a  hilly  country  like  Elam.  The  hills  of  Elam  were  not  visible 
from  the  cities  of  Southern  Babylonia,  but  it  is  to  be  considered  whether 
these  hills  can  possibly  be  those  which  formed  the  chief  feature  of 
Chaldean  scenery,  the  high-mounded  banks  of  the  great  canals. 

2.  On  the  Syriac  text  of  the  book  of  The  Extremity  of  the 
Romans;  by  Prof.  Isaac  H.  Hall,  of  the  Metropolitan  Museum  of 


This  paper  discussed  one"  of  the  manuscripts  recently  acquired  by-  the 
Union  TheologicaJ  Seminary,  New  York  City,  through  the  Rev.  James 
Ef.  Rogers,  a  missionary  at  Oroomiah.  The  manuscript  is  a  small  book, 
6  X  4i  X  li  inches  in  dimension,  probably  written  in  the  last  century. 
The  writing  is  Nestorian,  and  somewhat  careless.  The  contents  are  (1) 
The  Revelation  of  the  Apostle  Paul,  substantially  the  same  with  that  in 
a  manuscript  belonging  to  the  American  Oriental  Society,  of  which  a 
translation  by  the  Rev.  Justin  Perkins  was  published  in  volume  viii.  of 
the  Joumal;  (2)  **The  Extremity  of  the  Romans,"  a  composition  appear- 
ing to  have  been  in  part  suggested  by  the  Revelation  of  Paul,  and  nar- 
rating the  matters  about  a  letter  that  fell  down  from  heaven  in  the  year 
A.  D.  779,  in  the  days  of  the  patriarch  Athanasius ;  (8)  a  Hymn  of 
**  Praise  before  the  Holy  Mysteries."  The  last  two  compositions  were 
given  in  the  original  text  and  translation,  with  a  few  notes  and  a  little 
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preface,  and  will  appear  in  the  Journal.  The  Revelation  of  Paul,  it  was 
remarked,  ought  to  be  published  in  the  original  text,  after  the  manu- 
scripts are  collated. 

3.  On  the  transliteration  of  Sanskrit  proper  names  into  Tamil; 
by  Rev.  John  S.  Chandler,  of  the  Madura  Mission. 

The  Tamil  is  a  Dra^idian  language  with  its  own  independent  struc- 
ture and  laws;  but  with  a  phonetic  system  widely  differing  from  that 
of  its  Aryan  neighbors.  In  religion,  mythology,  and  legendary  history, 
on  the  other  hand,  the  Tamils  are  dependent,  and  have  borrowed  largely 
from  the  Aryans;  so  that  the  names  of  their  gods  and  heroes,  which  are 
also  the  most  common  names  of  the  people,  are  to  a  large  extent  Sans- 
krit names,  which  have  suffered  such  transformations  as  the  incom- 
mensurability of  the  two  phonetic  systems  involved. 

We  have  therefore  to  note  the  Sanskrit  sounds  which  do  not  occur  in 
Tamil,  and  for  which  in  Tamil  substitutes  have  to  be  provided. 
*  Tamil  has  no  lingual  nor  dental  vowels;  no  sibilants;  no  aspirates;  no 
sonants  as  distinguished  from  surds;  no  palatal  mutes  except  the  nasal; 
no  visarga;  and  no  anusvdra.  Concurrent  consonants  must  be  assimi- 
lated or  have  a  vowel  inserted  between  them.  No  sonant  can  begin, 
and  no  mute  of  any  kind  can  end  a  Tamil  word.  Nor  can  a  surd  stand 
in  the  middle  of  a  word  without  being  doubled.   But  as    surds"  and 

sonants  are  convertible,  and  as  the  same  Tamil  character  stands  for 
both,  these  changes  are  easily  made. 

1.  Lingual  vowels, — Sanskrit  f  becomes  in  Tamil  the  syllable  ru. 
Thus  the  prior  element  fc  or  fk  in  the  name  of  the  first  Veda  shows  the 
following  changes :  f  becomes  ru.  As  initial,  the  sonant  r  requires  a 
prothetic  vowel,  here  u  Since  a  final  mute  is  inadmissible,  an  u  is  post- 
fixed.  The  guttural  mute  is  now  medial  and  must  be  doubled  to  retain 
its  surd  quality.    Hence  the  result,  Irukku. 

2.  SibUants.—The  lingual,  ^,  is  generally  changed  to  the  cognate 
mute,  f;  while  the  dental,  8,  is  changed  to  the  palatal  sibilant,  or  is 
dropped. 

Thus  VisT^u  changes  the  sibilant  to  the  mute,  and,  to  avoid  the  con- 
currence of  mute  and  nasal,  inserts  u,  which,  reacting  on  the  mute, 
causes  it  to  be  doubled.  Result,  Viffunu.  The  Tamil  forms  of  Kf^na 
and  T\xisfd  show  changes  essentially  similar;  they  are  Kiruffinan  and 
Tui^aitd,  the  epenthetic  vowel  of  the  first  syllable  (palatal  i,  labial  u), 
according  in  each  case  with  the  following  consonant.  In  YtuUii^thira 
we  note  a  double  loss  of  aspiration,  and  the  entire  loss  of  the  initial 
sonant.    Result,  UdH{iran, 

The  change  of  the  dental  8  to  the  palatal  g  is  common  :  e.  g.,  Sdman 
becomes  ^amam;  Vi^edevn,  Viguvadevar;  Sarasrxiti,  ^ara^tvadi;  Sti- 
dargana,  ^iidariqanam.  Alternative  treatment  is  possible  with  an 
initial  group :  thus  Skanda  becomes  either  Qikkandan ;  or  simply  Kan- 
dan. 

3.  Aspirates. — Aspirates  are  generally  dropped.  Aspirated  mutes 
lose  their  aspiration  and  become  surd  or  sonant  according  as  they  are 
initial  or  medial.   Thus  Bhima  becomes  Piman  or  Vtnian;  Dhamiay 
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Taruman;  Arundhatl,  Arundadi;  Bhdrata,  Paradan;  Vidarbha,  Vi- 
darppan;  Bhagavan,  P{igavan,  etc. 

All  Tamil  sonants  are  weaker  than  those  of  the  Sanskrit;  but  the  gut- 
tural sonant  is  notably  bo«  and  is  more  like  an  aspirate  made  with  the 
guttural  organs.  It  is  thus  a  fitting  substitute  for  the  Sanskrit  aspirate, 
when  the  latter  is  not  dropped.  Thus  for  Ahalyd  we  find  Agaliyei;  for 
Naravdhanay  Naravdganam;  for  Rdhu,  Iragu;  but  for  Brdhmaiyiy  Pir- 
dmanam, 

4.  PcUatcLU. — The  non-nasal  palatal  mutes  of  Sanskrit,  c,  c7i,  j,  jh,  are 
represented  by  the  palatal  sibilant  p;  or  else  by  the  same  doubled  and  so 
changed  to  a  palatal  surd  mute.  Thus  Can4dla  becomes  ^aru/alan; 
Candra,  gandiran;  Pigdca,  Piqa^am;  Yajur,  Egur;  Jdtavedas,  Qdda- 
vedd. 

5.  Visarga  and  anusvdra, — As  the  visarga  generally  belongs  to  the 
ending,  and  the  Tamil  follows  its  own  rules  as  to  finals,  this  sound 
hardly  appears.   The  anusvdra  is  represented  by  m. 

6.  Concurrent  consonants.  —  Of  concurrent  consonants  (aside  from 
doubled  surds,  and  from  the  nasals  under  certain  conditions),  we  find 
either  (a)  that  one  is  dropped,  as  at  the  beginning  of  a  word;  or  {b)  that 
the  two  are  assimilated;  or  (c)  that  they  are  separated  by  a  vowel. 

Thus  (a)  Kfatriya,  with  loss  of  the  first  of  the  initial  group,  becomes 
^kUtiripan.  (b)  Yak^a  becomes  lydkkan,  (c)  Arjuna  becomes  Aruccu- 
nan.  Other  examples  are :  Droi^a,  Turor^r ;  Agni,  Akkini ;  Atri, 
Attivi;  Arya,  Ariyan;  Indra,  Indiran,  etc. 

7.  Surds  and  Sonants. — Tamil  consonants,  being  naturally  surd,  re- 
tain that  quality  at  the  beginning  of  words,  and  as  medial  when 
doubled.  When  medial  and  single,  they  must  be  sonant.  In  the  name 
Buddha,  therefore,  after  deaspiration,  the  consonants  lose  their  sonant 
character,  and  the  Tamil  form  is  Puttan.  On  the  other  hand,  Nakida 
becomes  Nagulan.  Odutama  shows  two  reversals,  becoming  Kauda- 
man. 

It  should  be  added,  finally,  that  the  Tamil  sometimes  uses  certain 
Qrantham  characters,  and  is  thus  enabled  to  write  some  foreign  names 
in  their  correct  Sanskrit  form. 

4.  On  Naville's  Book  of  the  Dead;  by  Rev.  W.  C.  Winslow, 
of  Boston,  Mass. 

Egyptology  rejoices  over  the  recent  issue  of  the  **  Book  of  the  Dead," 
which  the  Congress  of  Orientalists,  held  in  London  in  1874,  commis- 
sioned M.  Naville  to  prepare.  It  is  a  monument  of  arduous  labor  and 
the  most  critical  hieroglyphical  scholarship.  All  orientalists  sympathize 
with  Egyptologists  in  their  special  rejoicing ;  and  it  is  fitting  that  of 
our  learned  bodies  in  America  this  Society  in  particular  should  take 
note,  even  if  but  very  briefly,  of  M.  Naville's  labors  and  their  results. 

The  labor  involved  an  exhaustive  study  of  the  papyri  in  the  British 
Museum  (26  in  number),  of  Paris  (17),  of  LeydentS),  of  Berlin  (5),  and  of 
Dublin,  Hanover,  llarseilles,  Rome,  Florence,  Naples,  Turin,  and  other 
places  in  Europe,  as  well  as  of  the  Boulak  papyri  and  the  inscriptions  at 
Thebes. 
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The  results  are— 21  entirely  new  chapters  collected  and  collated; 
Lepsius  having,  in  1842,  published  from  a  faulty  text  165  chapters, 
which  Birch,  in  1867,  translated  in  his  Bunsen's  **  Egypt's  Place  in  Uni- 
versal History,"  but  which,  made  from  a  corrupt  text,  is,  in  parts,  far 
from  intelligible  to  the  un-Egyptological  reader.  The  published  results 
are  :  one  folio  of  212  leaves,  containing  186  chapters  with  their  variant 
vignettes,  which  number  perhaps  800  in  all ;  one  folio  of  448  leaves,  in 
which  the  thousands  of  variant  readings,  as  collected  by  Naville,  are 
tabulated  in  182  chapters ;  one  quarto  of  204  pages,  introductory,  ex- 
plicative, and  commentatorial  on  each  of  the  186  chapters.  These 
volumes  are  beautiful  specimens  of  hieroglyphic  art  and  text.  The 
advanced  student  has  now  before  him  for  use  a  clear,  full,  reliable  col- 
lection of  these  sacred  writings  of  Ancient  Egypt.  It  now  remains  to 
make  a  careful  translation  of  these  186  chapters,  for  both  student  and 
popular  reader. 

6.  On  the  relationship  of  the  Kachari  and  Garo  Languages  of 
Assam;  by  Prof.  John  Avery,  of  Brunswick,  Maine.  ^C?"^ 

Within  the  circle  of  the  Tibeto-Burman  group  of  languages,  there  are 
certain  closely-affiliated  tongues  which  have  been  called  the  Kachari  or 
Bo4o  sub-group.  The  limits  of  this  subordinate  division  have  not  been 
exactly  defined;  but  its  two  principal  members  are  the  Kachari  . and 
Garo.  Of  less  consequence  are  the  Mech,  Dhimal,  Pani-Koch,  Rabha, 
Hajong,  and  Lalung;  to  which  should  probably  be  added  the  Deori- 
Chutia  and  Hill-Tippera,  and  possibly  the  Mikir. 

The  design  of  the  paper,  of  which  the  following  is  a  brief  outline,  was 
to  show— mainly  from  the  side  of  grammatical  structure— the  grounds 
on  which  Kachari  and  Garo"  are  believed  fo  be  sister  languages. 

Kachari  varies  much,  according  to  the  district  in  which  it  is  spoken; 
but  may  be  divided  into  two  principal  dialects,  one  heard  on  the  plains 
(P.K.)  and  the  other  in  the  hilly  district  of  North  Kachar  (H.K.).  The 
latter,  as  being  less  exposed  to  Assamese  influence,  shows,  in  many 
respects,  closer  accord  with  the  Garo  than  does  the  former. 

The  chief  points  of  comparison  between  Kachari  and  Garo  are  as 
follows : 

I.  Sounds.— Th^  two  alphabets  agree  in  most  points,  among  which  is 
the  absence  of  aspirated  sonants,  except  as  these  have  been  rarely  intro- 
duced with  Aryan  words;  but  P.K.  also  lacks  the  palatals  c,  ch^  and  j, 
for  which,  under  Assamese  influence,  it  substitutes  «,  or  zh.  For  the 
same  reason  P.K.  has  the  semivowel  w.  Neither  of  these  peculiarities 
is  exhibited  in  H.K.  or  G. 

II.  Nouns. — Gender,  in  both  K.  and  G.,  is  indicated,  with  rare  excep- 
tions, of  animate  objects  only:  and  this  is  effected,  (1)  by  special  words, 
as  Eng.  **  son,"  "  daughter";  (2)  by  determinative  words,  as  Eng.  man- 
servant," ** maid-servant";  (8)  by  grammatical  suffixes  adopted  from 
the  Sanskritic  languages.  This  last  is  found  in  the  speech  of  the  plains: 
e.g.  omd  hunddy  *boar';  oma  hundly  *sow'.  The  gender-determina- 
tives vary  to  some  extent  with  the  class  of  objects  denoted,  and  this 
differentiation  is  more  complete  in  K.  than  in  G.  The  words  them- 
selves are  not  the  same  in  the  two  languages.      Number  is  expressed 
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only  as  singular  and  plural.  The  ordinary  suffixes  of  the  latter  are : 
rangy  mdng,  in  Garo;  /ur,  far,  or  frd,  in  P.  Kachari;  rdo,  nishi,  in  H. 
Rachari.  Case-relations  are  expressed  by  suffixes ;  which  are,  to  a 
great  degree,  substantially  the  same  in  the  three  idioms,  as  will  be  seen 
from  the  following  example  : 


Gabo. 

p.  Kaohabi. 

H.  Kachabi. 

Sing. 

Sing. 

Sing. 

Nom.  mdnde 

manmi 

shvbung 

Acc.  mdndekho 

mansuikho 

shubuhgkho 

Inst,  mdnded 

manauizang 

shubungjang 

Dat.  mdndend 

mansuinii 

shubungne 

Abl.  mdndeonif  or  -onikho 

manminifrai 

shubungnifrang 

Gren.  mdndeni 

mansuiniy  or  -ha 

shubungni 

Loc.  mdndeo,  or  -ond,  -ci,  -cind  mamuiau,  or  -niau 

shubunghd 

Plu. 

Plu. 

Plu. 

Nom.  mdnderdng 

mansuifUr 

8hubungrdo 

Acc.  mdnderdngkho 

manmifarkho 

shubungrdokho 

etc.,  etc. 

etc.,  etc. 

etc.,  etc. 

A  nominative  suffix  d  is  sometimes  used,  in  both  lan^ages,  for  em- 
phasis. 

III.  Adjectives. — Comparison  is  made  in  precisely  the  same  manner  in 
K.  and  G.,  except  that  the  particles  used  are  different.  Adjectives  are 
declined  or  not,  according  as  they  follow  or  precede  their  nouns. 

IV.  Numerals,— Up  to  **ten,"  these  present  little  difference,  P.K. 
apparently  showing  the  greatest  corruption  of  forms,  as  will  appear 
from  the  following : 


Gabo. 

H.  KAOHABr. 

p.  Kachabi. 

1. 

shd 

she(si) 

se 

2. 

gni 

gini 

ne 

3. 

githdm 

gdtham 

tham 

4. 

bri 

biri 

bre{brui) 

5. 

hangd 

bungd 

bd 

6. 

dak 

da 

rd(da) 

7. 

sni 

sini 

sni 

8. 

cet 

Jai 

zat 

9. 

skhu 

shugu 

skho 

10. 

ci{-khung) 

ji 

ZV{Zl) 

V.  Pronouns, — As  was  to  be  expected,  we  find  here  much  agreement 
in  the  three  forms  of  speech,  thus : 


PERSONAL. 

Gabo. 

H.  Kachabi. 

p.  Kachabi. 

1st  Sing. 

dngd 

dng 

dng 

Plu. 

j  dcijigd  (inclu.) 
I  cingd  (exclu.) 

Jang 

zang 

2d  Sing. 

nod 

nu(nung) 

nang 

Plu. 

ndshimdng 

nushi  (-nisht) 

nangsur 

3d  Sing. 

uyd 

bwa 

bi 

Plu. 

uydmdng 

bwanishi 

bisur 

28 
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'this'    iyd  eb  be 

*  that '    uyd  biva  boi  or  bi 

INTERROGATIVE. 

*  who  *    shd  or  ahdod  shor  sur{8ar) 

*  which '  may  ?  md 


A  relative  pronoun,  rarely  used,  is  borrowed  from  Aryan  speech ;  and 
appears  as  je  in  G.,  and  zi  or  zai  in  K.  ^ 

VI.  F«rfe«.— This  part  of  speech  is  simple  and  regular  in  structure  in 
both  languages.  The  sufiixes  of  inflection,  which  agree  in  part  only  in 
K.  and  G. ,  are  attached  directly  to  the  simple  of  compounded  root,  with 
the  occasional  insertion,  in  K.,  of  a  euphonic  vowel.  The  following 
are  some  of  the  most  common  suffixes.  It  will  be  noted  that  distinc- 
tions of  person  are  confined  to  the  imperative  mode. 


Gabo. 

H.  Kaohabi. 

p.  BLaohak. 

Ind.  Present 

d 

re 

Progress.  Pres. 

engd 

du 

dang 

Past  (Impf.) 

dhd  or  jdk 

bd 

bai 

Remote  Past 

dm  or  dcim 

khd 

dangman 

Future 

gen 

ndng 

gan 

Imv.   2d  Person 

bo 

3d  " 

cind 

ba-pu 

thang 

Cond.  Present 

ode  (ptc.) 

jadi  *  if  * 

bd  or  bid 

Past  (contrary  to  fact) 

gencim 

kdde 

a 

Pples.  Present 

od 

hi 

ni 

Pres.  Cond'l 

ode 

Past 

e 

hi-dddd 

not,  nat 

Inf.   

nd 

md 

Garo  has  never  developed  a  passive  voice;  but  P.K.  occasionally  uses 
one,  formed  of  the  past  participle  and  verb  **  to  be,"  after  the  analogy 
of  Hindu  speech.  Both  languages  have  a  **  negative  voice,"  which  is 
formed  by  a  syllable  jd  or  khujd  in  Garo  and  d  in  Kachari,  inserted 
between  root  and.  tense-sign;  but  in  the  imperative  ^both  take  a  prefix 
dd,  instead,  which  finds  an  analogy  in  the  so-used  ta  or  te  of  Ao  Naga. 
The  negative  conjugation  differs  in  a  few  other  respects  from  the  posi- 
tive one.  Both  tongues  freely  compound  the  verb  with  other  verbs, 
with  nouns,  adjectives,  adverbs,  and  a  variety  of  particles— a  charac- 
teristic which  puts  them  outside  the  monosyllabic  class. 

Vn.  Syntax. — The  structure  of  the  sentence  is  simple,  and  is  sub- 
stantially the  same  in  G.  and  K.  The  verb  stands  last,  and  the  subject 
— ^less  invariably — first.  The  position  of  intermediate  words,  relatively 
to  the  verb,  is  determined  by  considerations  of  emphasis  or  euphony. 
Nouns  or  pronouns  precede  the  words  which  they  limit.  Adjectives 
have  no  fixed  position  relatively  to  their  nouns.  Postpositions,  which 
are  often  the  locative  case  of  nouns,  take  the  place  of  prepositions. 
Relative  clauses  precede  antecedent  clauses  ;  but,  instead  of  these, 
participial  and  postpositional  constructions  are  vastly  more  common. 
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Our  conclusion  from  these  data— but  partly  indicated  here— is  that 
Kachari  and  Oaro  are  closely  related  tongues;  but  they  also  present 
points  of  contrast,  which  can  only  be  explained  when  we  are  better 
acquainted  with  the  speech  of  neighboring  tribes. 

6.  Notice  of  Delitzsch's  Assyrischea  Worterbuchy  Erste  Ijiefer- 
nng;  by  Prof.  David  G.  Lyon,  of  Cambridge,  Mass. 

For  the  work  of  popularizing  Assyrian  study  among  Semitic  students 
in  general,  and  as  an  aid  to  the  beginners  in  the  language  in  particular, 
no  book  is  now  so  necessary  as  a  dictionary.  The  one  by  Ekiwin  Norris, 
most  valuable  at  the  time  when  it  was  made,  was  never  completed,  is 
now  out  of  print,  and  is  below  the  requirements  of  to-day.  In  this  state 
of  affairs,  the  student  must  rely  on  the  small  but  valuable  glossaries  of 
various  Assyriological  publications.  Such  glossaries  suffice  for  the 
reading  of  many  historical  inscriptions,  but  they  are  frequently  of  small 
service  for  other  classes  of  writing  and  their  use  is  attended  by  much  in- 
convenience. What  is  wanted  is  a  good  hand-lexicon  of  a  thousand 
pages  or  so,  giving  the  ascertained  lexical  facts,  and  devoting  small 
space  to  what  is  only  conjectural.  Of  course,  the  thesaurus  and  the 
concordance  are  also  needed,  as  timely  aids  for  the  specialist;  but  before 
they  are  made,  we  should  have  a  less  pretentious  work,  a  hand-lexicon. 

For  the  preparation  of  such  a  work  no  one  is  so  well  qualified  as  the 
professor  of  Assyriology  at  Leipzig.  It  has  been  known  for  many  years 
that  Prof.  Delitzsch  was  engaged  on  an  Assyrian  dictionary,  and  at  vari- 
ous times  we  have  hoped  that  its  appearance  might  be  a  matter  of  the 
immediate  future.  At  last  we  have  the  first  fascicle  of  168  pages  from 
the  well-known  house  of  J.  C.  Hinrichs  in  Leipzig.  Author  and  pub- 
lisher announce  that  the  whole  work  will  comprise  about  ten  such  parts, 
which  shall  appear  at  suitable  intervals.  Each  fascicle  is  to  cost  about 
30  marks,  so  that  the  whole,  if  it  does  not  exceed  the  estimated  size, 
1600  pages,  will  cost  800  marks,  or  $75.  It  is  a  matter  of  regret  that  such 
a  price  places  the  Assyrian  dictionary  beyond  the  reach  of  many  who 
ought  to  own  a  copy.  But  it  is  to  be  feared  that  the  work  will  be  much 
larger  than  author  and  publisher  suppose.  From  a  calculation  made  by 
comparing  varioiis  glossaries  with  the  contents  of  fascicle  I.,  it  would 
seem  that  the  whole  work,  carried  out  on  the  same  proportions  as  this 
fascicle,  will  contain  something  like  5000  instead  of  1600  pages,  and  cost 
about  900  marks  or  say  $225.  Only  libraries  and  a  few  of  the  more 
fortunate  specialists  could  afford  to  buy  such  a  work. 

Delitzsch's  dictionary  is  intended  to  cover  the  whole  published  Assy- 
rian-Babylonian literature,  and  a  considerable  part  of  that  which  is  not 
yet  published.  His  design  is  to  lay  a  **  broad,  sure  foundation  '*  on  which 
younger  powers  may  build,  and  to  prepare  a  work  which  shall  be  ser- 
viceable to  all  Semitists  for  comparative  purposes.  The  author's  guid- 
ing principle  is  to  explain  the  Assyrian  vocabulary  from  Assyrian  sources, 
and  only  in  the  most  important  cases  to  refer  to  related  words  in  the 
sister  dialects.  The  dictionary  is  to  be  followed  by  indexes,  and  by 
notes,  the  latter  intended  chiefly  to  give  the  names  of  the  scholars  who 
first  succeeded  in  making  out  the  various  stems  and  words.   Such  notes 
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might  be  of  service,  but  it  would  be  almost  impossible  to  reach  exact- 
ness, and  they  are  likely  to  be  the  source  of  much  contention.  A  dic- 
tionary of  proper  names  will  form  the  closing  part  of  the  work. 

The  mechanical  execution  of  fascicle  I.  is  beautiful.  The  nature  of 
the  work  makes  lithography  a  necessity,  though  type  is  always  more 
agreeable  to  the  eye.  The  successive  stems  are  numbered,  and  are  ex- 
pressed in  Hebrew  letters.  The  Hebrew  is  omitted  in  case  of  those  words 
of  whose  stems  the  author  is  in  great  doubt.  The  stems,  and  also  the 
Assyrian  words  to  be  defined  project  to  the  left  of  the  line.  Assyrian 
words  are  underscored,  those  which  are  defined  are  also  written  larger, 
while  the  notes  are  written  smaller  than  the  body  of  the  article.  The 
paragraphing  is  in  general  good,  but  at  times  somewhat  scant.  The 
word  abHtJbu,  for  instance,  contains  nearly  two  pages  without  a  break  to 
rest  the  eye,  and  there  are  not  a  few  cases  of  a  whole  page  without  a 
paragraph.  This  criticism  naturally  touches  only  the  long  articles.  The 
Hebrew  letters  at  the  top  of  the  page  are  a  great  convenience. 

Of  small  scribal  errors  and  oversights  I  have  noted  the  absence  of  the 
dot  under  k  in  itik  33®,  of  the  period  after  **  Trauer  "  34'*,  of  the  hyphen 
between  the  syllables  zcJc-ri  38^,  and  of  the  underlining  of  the  Assyrian 
words  nd^'r,  etc.,  87'*,  and  5a  ana  rigim  158*.  The  figure  3  must  be  in- 
serted after  **  Nr."  45'*.  In  one  case  the  author  corrects  in  a  note  what 
he  had  written  in  the  body  of  an  article  75'*,  whereas  a  reading  in  4"  is 
corrected  in  a  note  153^*. 

On  the  other  hand,  Delitzsch  points  out  a  number  of  mistakes  which 
are  due  to  the  original  scribe,  as  on  pages  121,  122,  189,  146.  Even  As- 
syrian scribes  were  fallible.  I  have  seen  as  many  as  half  a  dozen  eras- 
ures on  a  single  small  tablet. 

Delitzsch  seems  to  be  at  a  loss  how  he  shall  name  the  hero  of  the  great 
**  Izdubar  Epic."  No  satisfactory  proof  has  been  offered  that  this  hero 
was  the  same  person  as  Nimrod,  much  less  that  the  two  bore  the  same 
name.  It  seems  strange  therefore  to  see  the  hero  called  NamrUdu  on 
pages  25,  63,  91,  97,  NamrMu  with  interrogation  mark  on  pages  37,  91, 
96,  101,  Nimrod  on  pages  52,  91,  and  Nimrod  with  interrogation  mark  on 
page  84.  This  inconsistency  is,  of  course,  inadvertent,  but  worse  than 
the  inadvertence  is  the  adoption  without  sufficient  proof  of  the  long 
proposed  identification.  True,  the  hero  was  perhaps  not  called  Izdubar 
but  we  have  for  that  reading  at  least  the  natural  values  of  the  signs. 

It  is  very  tantalizing  to  be  constantly  referred  to  futuce  fascicles  of 
the  dictionary,  as  on  pages  91,  118,  181,  136,  140, 164,  etc.  In  some  cases 
it  would  have  been  better  to  give  the  explanation  than  to  promise  it, 
reference  to  something  published  being  more  satisfactory  than  reference 
to  a  work  in  preparation,  if  not  so  easy. 

The  arrangement  of  the  stems  is  alphabetical,  the  derivatives  coming 
under  their  respective  stems.  It  is  to  be  hoped  that  Prof.  Delitzsch 
will  re-enter  some  of  these  derivatives  under  their  first  letter  with  ref- 
erence to  the  places  where  they  are  defined.  There  are  some  words 
which  might  easily  be  derived  from  several  stems,  and  the  re-entry 
should  in  such  cases  by  all  means  be  made.  Fascicle  I.  contains  95  num- 
bers, and  discusses  188  words.  The  last  stem  is  TIK.    The  however. 
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represents  five  letters,  corresponding  to  Hebrew  n»  weak  n,  and  the 
two  jr's.  It  thus  appears  that  if  fascicle  I.  had  been  devoted  exclusively  to 
the  letter  corresponding  to  Hebrew  most  of  the  words  beginning  with 
that  letter  might  have  been  disposed  of. 

The  work  contains  much  matter  besides  what  is  strictly  lexicograph- 
ical. Of  greatest  interest  and  value  are  the  comments  on  the  various 
doubtful  stems,  discussions  of  ideograms,  suggestions  for  completing 
words  in  mutilated  passages  of  text-editions,  and  the  publication  in  full 
or  in  part  of  important  tablets  or  fragments  of  tablets.  To  the  Assyrian 
student  these  will  be  very  welcome.  To  the  beginner  or  even  to  the 
general  Semitic  scholar  they  can  not  be  of  much  practical  service  for 
the  reason  that  he  is  not  prepared  to  understand  them.  Omitting  those 
cases  where  not  more  than  half  a  dozen  lines  are  given,  fascicle  I.  con- 
tains as  much  as  thirteen  pages  of  texts,  for  the  most  part  in  translit- 
erated form.  Several  tablets  are  given  entire,  as  on  pages  114-115,  141- 
143,  164-165,  all  being  reports  addressed  to  the  king.  Of  greatest  general 
interest  is  the  large  fragment  of  the  fourth  tablet  of  the  creation  series  > 
p.  100.  As  has  long  been  known,  the  Babylonian  version  of  the  creation 
of  the  heavenly  bodies  and  of  the  animals  was  preceded  by  an  account 
of  the  genesis  of  the  gods,  and  a  further  account  of  the  war  waged  be- 
tween one  of  their  number,  Marduk,  and  the  great  dragon  Tiavmt,  It 
is  to  this  struggle,  resulting  disastrously  to  Tiamatj  and  her  allies,  that 
the  new  fragment  given  by  Delitzsch  is  devoted. 

With  all  one*8  delight  at  having  such  texts  edited,  one  cannot  approve 
of  the  plan  of  scattering  them  through  the  already  burdened  pages  of  a 
large  dictionary.  If  the  author  does  not  choose  to  issue  the  texts  in  a  sepa- 
rate publication,  nor  to  offer  them  to  some  one  or  more  of  the  existing 
journals,  like  Zeitschrift  fur  Assyriologie,  he  might  well  place  them  with 
independent  paging  at  the  end  of  the  several  fascicles,  so  that  when  the 
work  is  complete,  the  texts  might  be  bound  into  a  separate  volume. 

There  are  also  other  materials  in  this  work,  which  are  most  interest- 
ing and  valuable,  but  which  are  not  properly  a  part  of  the  dictionary. 
In  such  a  class  I  should  place  the  long  note,  pages  64-66,  on  the  word 
ni-hi-ru  as  one  of  the  titles  of  the  god  Marduky  and  the  note  of  a  page 
(50-51)  on  the  tablets  from  the  foundation  of  Sargon's  palace.  There  are 
many  other  notes  of  a  quarter  or  a  half  page  in  length,  whose  connec- 
tion with  the  dictionary  is  not  very  close.  This  criticism  does  not  touch 
the  notes,  but  their  length  as  a  part  of  the  lexicon.  Still,  one  greatly 
prefers  to  have  them  as  they  are  rather  than  not  to  have  them  at  all. 

A  good  deal  of  space  might  be  saved  if  the  author  would  make  use  of 
some  symbol  to  express  his  doubt  in  cases  where  he  does  not  know  to 
what  stem  he  should  assign  a  word.  He  would  thus  escape  the  need  of 
the  oft-repeated  statement  that  he  places  a  word  under  a  given  stem 
with  the  greatest  reserve,  and  only  because  the  user  of  the  book  would 
be  likely  to  seek  the  word  under  that  stem.  With  the  considerable  num- 
ber of  Assyrian  words  of  unknown  meaning  it  is,  of  course,  not  possible 
to  make  a  lexicon  on  a  strictly  etymological  arrangement  of  stems,  and 
a  very  simple  device  might  indicate  those  words  of  unknown  stems. 

One  might  find  fault  with  fascicle  I.  in  the  superfluity  of  elementary 
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matters,  and  of  passages  cited.  Under  the  word  6b<i,  *  father/  for  in- 
stance, dhe  is  glaid  to  see  the  various  forms  a-&u,  a-6a,  a-ba-am,  Orba- 
{ayam,  a-bi,  a-bi-ia,  a-ba-ka^  a-bii-Su,  a-6a-j^,  Orbi-hi;  but  the  refer- 
ences to  some  of  these  forms  are  needlessly  numerous.  Furthermore, 
it  is  only  the  beginner  who  needs  to  be  told  that  Orbi-ia  means  *  of  my 
father,'  a-ba-ka,  *  thy  father,'  a-bu-hi,  *  his  father,'  etc.  But  most  be- 
ginners will  not  be  able  to  purchase  such  a  costly  book.  Even  they 
might  better  acquire  such  elementary  matters  in  ah  Assyrian  granmiar. 
For  their  sakes,  therefore,  it  would  be  well  if  the  following  fascicles 
were  made  on  a  scale  very  much  reduced.  The  time  is  not  ripe  for  a 
thesaurus,  and  the  preparation  of  one  is  an  undertaking  too  vast  for  any 
individual  scholar.  But  for  a  convenient  lexicon  there  is  a  pressing 
need. 

Perhaps  the  most  remarkable  feature  in  the  dictionary  is  the  attitude 
of  the  author  toward  the  famous  Sumero-Akkadian  controversy.  It  has 
long  been  the  opinion  of  most  Assyriologists  that  a  great  civilization 
preceded  that  of  the  Semites  in  Mesopotamia,  and  was  a  powerful  fac- 
tor in  the  development  of  the  Babylonian-AsHyrian  culture.  To  this 
civilization  was  ascribed  the  invention  of  cuneiform  writing,  much  of 
the  Semitic  mythology  and  religious  literature,  as  well  as  numerous 
words  current  in  the  Assyrian  language.  Indeed,  where  a  word  existed 
in  Assyrian  and  in  what  was  supposed  to  be  the  literary  remains  of  this 
older  civilization,  some  scholars  went  to  the  length  of  always  claiming 
that  the  borrowing  had  been  made  by  the  Semites.  More  moderate 
students  asked  why  the  borrowing  might  not  at  times  at  least  have  been 
in  the  opiK>8ite  direction.  The  representatives  of  this  pre-Semitic  civili- 
zation were  supposed  to  be  the  inhabitants  of  the  districts  of  Sutner  and 
Akkad,  Whether  the  civilization  and  the  people  should  be  called  Akkad- 
ian or  Sumerian,  was  for  a  long  time  a  bone  of  contention.  Finally  the 
discovery  seemed  to  be  made  that  both  names  were  right,  and  repre- 
sented two  branches  of  the  same  people,  and  two  dialects  of  the  same 
language. 

Against  all  of  this  real  or  supposed  discovery  one  distinguished  scholar 
has  for  many  years  raised  his  voice  in  dissent.  This  was  Prof.  Josef 
Halevy  of  Paris.  In  opposition  to  the  "Akkadists,"  he  has  long  main- 
tained that  the  civilization  of  Mesopotamia  is  distinctively  Semitic, 
and  that  what  was  held  to  be  non-Semitic  literary  remains  is  only  a 
hieratic  way  of  writing  Assyrian.  After  fighting  single-handed  for  a 
long  time,  he  won  to  his  view  the  brilliant  and  lamented  Stanislas 
Guyard.  It  would  now  seem  that  Prof.  Delitzsch  has  espoused  the  same 
cause.  It  is  not  long  indeed  since  he  announced  courses  of  instruction 
in  the  Sumero-Akkadian  language.  But  it  has  been  evident  from  his 
published  utterances  during  the  past  two  years  that  he  was  rapidly  ap- 
proaching the  position  of  Halevy.  In  the  3d  edition  of  his  Assyrische 
LesestOckej  1885,  he  rarely  uses  the  terms  Sumerian  and  Akkadian^  pre- 
ferring to  say  *  *  non-Semitic. "  In  Zimmern's  Babyloniache  Busspaalmen, 
1885,  Delitzsch  stated  that  his  use  of  the  expression  non-Semitic"  had 
not  been  a  mere  matter  of  convenience,  p.  113.  In  the  same  connection 
he  expresses  his  approval  of  Zimmern's  position  that  the  Babylonian 


Digitized  by  Google 


ProceedingB  at  Boston^  May^  1887. 


clxv 


pexiitential psalms,  and  many  other  of  the  ''so-called  bilingual  texts" 
are  not  Akkadian,  but  of  genuine  SemitiG  origin,  and  adds:. ''  I  seisse  this 
opportunity /or  my  part  to  recognize  openly  the  high  services  of  HaUvy 
relating  to  the  Sumero-Akkadian  questiony  above  all  to  the  question  as 
to  the  existence  of  original  Sumero-Akkadian  texts.  It  seems  to  me 
necessary  to  test  anew,  unbiased,  in  all  details,  this  fundamentally  im- 
portant 'tradition'  which  has  been  delivered  to  us  younger  Assyriolo- 
gists.'*  In  the  foot-notes  of  his  Prolegomena  eines  neuen  Hebrdisch- 
Aramdischen  WGrierbvuihs  zum  Alten  Testament,  1886,  there  is  much 
skirmishing  with  Hal6vy,  but  the  disputed  ground  is  etymology  rather 
than  Sumero-Akkadian, 

In  reviewing  this  work  in  the  Bevue  des  Mudes  Juives,  Jan.-Mar., 
1887,  Hal6vy  writes,  p.  160,  that  he  learns  through  a  letter  from  De- 
litzsch  that  the  Assyrian  dictionary  of  the  latter  is  to  be  pervaded  by  a 

*  *  strongly  anti-Sumerian  spirit."  Fascicle  I.  is  a  commentary  on  the  let- 
ter, and  shows  how  near  Delitzsch  comes  to  an  agreement  with  the  chief 
"  anti-Akkadist."  The  change  is  seen  in  his  treatment  of  syllabic  val- 
ues, and  of  words  which  have  been  regarded  as  of  non-Semitic  origin. 
When  he  uses  the  terms  **  Sumeridn"  or  Akkadian  at  all,  he  fre- 
quently encloses  them  in  quotation  marks,  as  on  pages  28,  32,  41,  88, 
111,  138,  139,  140,  150,  155,  166.  In  cases  where  the  quotation  marks  are 
wanting,  the  author  uses  the  word  "  so-called,"  as  p.  115,  or  adopts  the 
terms  as  employed  by  others,  as  on  pages  80,  89,  116,  118,  120.  Among 
the  words  in  fascicle  I.  which  have  been  held  to  be  of  Sumero-Akkadian 
origin  are  No.  14,  a-fea,  a  certain  official  title;  No.  28,*  abkaZlu,  '  great 
decider; '  No.  38,  abdru,  *  leacl; '  No.  51,  agvbbH,  *  pure  water;  *  No.  55, 
agik,  'crown;'  No.  71,  ugaru,  'field;'  No.  75,  agarinnu,  'mother;'  No. 
77,  adaguru,  'censer;'  No.  79,  MH,  'flood.'  On  a-ba  he  remarks  tliat 
the  title  is  certainly  good  Semitic;  on  abkallu,  that  the  derivation  from 
a  "Sumerian  "  ab-gal  is  extremely  uncertain;  on  agubM,  that  it  is  held 
to  be  a  borrowed  word  from  the  Sumerian  a-gub-ba ;  on  ogrtl,  that  if  one 
feels  compelled  to  consider  it  a  foreign  word,  the  form  a-g€  may  best  be 
considered  as  the  Sumerian  original,  but  that  against  the  assumption 
of  borrowing,  the  weightiest  objections  exist;  on  agarinnu,'tor  which 
he  offers  no  etymology,  that  there  is  no  reason  to  despair  of  finding  one 
from  Semitic  sources;  on  adaguru,  a  similar  remark;  on  that  its 
Semitic  character  is  obvious  when  one  compares  the  word  with  kindred 
forms.  Unless  I  have  overlooked  the  passage,  there  is  not  a  single  case 
in  which  he  allows  that  a  word  is  indisputably  of  Sum^ero-Akkadian  ori- 
gin. In  the  notes  also  occur  various  words  whose  npn-Semitic  origin  is 
denied  or  disputed,  as  p.  139,  Sdru,  'excess,  3600,  adpocf  p.  140,  mil, 

*  name; '  p.  166,  ^dinu,  '  plain.' 

The  non-Semitic  origin  of  certain  ideograms  is  also  declared  to  be 
most  doubtful,  as  those  representing  tarha^,  'womb,'  p.  118;  adagnru 
'  censer,'  p.  120;  sikkuru,  '  bolt,'  p.  150.  Syllabic  values  are  also  claimed 
as  Semitic,  which  have  been  held  to  be  certainly  not  so.  Such  are  nun, 
p.  116;  ad,  p.  122;  mu,  p.  140;  kit,  p.  140.  If  these  values  be  Semitic  in 
origin,  they  may  not  be  employed  in  reading  non-Semitic  texts,  and  De- 
litzsch makes  this  remark  as  to  the  syllable  kit. 
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As  illustrating  his  position  on  the  subject  of  a  Sumero-Akkadian  lan- 
guage, two  passages  may  be  quoted  from  the  notes:  **  But  if  my  expla- 
nation of  the  two  lines  above  is  correct,  there  falls  anew  a  glaring  light 
on  the  supposed  biiingualism  of  the  respective  texts,"  p.  68:  "  Therewith 
falls  indeed  a  supposed  most  genuine  *  Sumerian  *  word,  which  is  abso- 
lutely indispensable  for  the  reading  of  *  Sumerian '  texts.  Nevertheless 
one  must  hold  himself  ready,  with  ever  more  thorough  penetration  of 
the  Assyrian  literature,  and  ever  deeper  knowledge  of  etymology  and 
of  primary  signification,  to  see  yet  many  more  such  props  of  the  *  Su- 
merian* invention  of  writing,  and  of  the  *  Sumerian'  language  break 
down,"  p.  189. 

A  monograph  from  Prof.  Delitzsch  on  this  subject  is  greatly  to  be  de- 
sired. Indeed  the  matter  is  so  important  that  we  could  even  wish  he 
might  turn  aside  for  a  while  from  the  work  on  the  lexicon  in  order  to 
prepare  such  a  monograph. 

*  Of  the  new  and  interesting  remarks  and  translations  the  nunfiber  is 
too  large  even  to  give  a  list  of  them,  but  a  few  may  be  mentioned.  The 
passage  in  the  account  of  the  deluge  which  has  been  translated  as  refer- 
ring to  the  future,  is  here  referred  to  the  past:  *  Instead  of  thy  having 
brought  a  deluge— lions,  jackals,  famine,  or  pestilence  should  have  af- 
flicted men,'  p.  9.  The  excursus  on  pages  64-66  discusses  the  word  Nibiru 
as  a  title  of  the  god  Marduk,  and  establishes  the  order  of  the  first  five 
tablets  of  the  creation  series.  According  to  the  exposition  presented, 
the  first  tablet,  beginning  ^-nu-ma  is  the  one  of  which  a  fragment 
has  long  been  known  recounting  the  genesis  of  the  gods;  the  second 
tablet  closes  with  the  offer  of  Marduk  to  chastise  fiamat,  after  Anu  and 
Ea  have  been  in  vain  besought  to  do  this;  the  third  tablet  records  how 
the  god  Sdr,  by  reference  to  TiamaVs  terrible  companions  in  arms,  in- 
duced the  other  gods  to  accept  Marduk' b  offer;  the  fourth  tablet  recounts 
the  battle  and  the  victory  of  Marduk;  the  fifth,  the  preparation  of  the 
abode  of  the  gods,  and  the  ordering  of  the  year  and  the  months. 

A  passage  from  the  deluge  tablet  receives  a  new  interpretation  on  p. 
120.  The  adagur  vessels,  used  in  the  sacrifice  after  the  deluge,  Delitzsch 
takes  to  be  censers,  and  they  have  poured  into  them  (not  put  under 
them,  as  according  to  former  translations)  calamus,  and  other  aromatic 
substances.  The  expression  **  seven  and  seven  adagur  vessels"  he  under- 
stands as  meaning  that  seven  censers  were  filled  with  calamus,  seven 
with  cedar,  etc.  He  compares  the  direction  in  Ex.  80:84  as  to  the  prep- 
aration of  incense. 

The  Hebrew  word  receives  on  p.  125  a  new  meaning  and  ety- 
mology. According  to  Delitzsch  the  word  is  inseparable  from  the 
Assyrian  MH,  *  fiood,  mass  of  water.'  The  meaning  *  mist'  for  he 
denies  altogether.  The  ♦^J^  of  Ps.  32:9  Delitzsch  also  recognizes  in  the 
Assyrian  odfl,  *  harness,  bridle,'  p.  144. 

Among  the  many  wrong  translations  corrected  in  fascicle  I.  are 
*one,'  p.  123,  and  SibirrUy  *  grain,'  p.  68.   The  first  word  is  shown 
always  to  mean  *  fiood'  and  the  second  *  staff.*  On  the  other  hand 
Dehtzsch's  reading  mmnakti  instead  of  mahtakti,  pages  35,  161,  is 


Digitized  by  Google 


Ptoceedings  at  Boston^  ^<^y^  1887. 


clxvii 


proved  by  a  Nebuchadnezzar  fragment  in  the  collection  of  the  Wolfe 
Expedition  to  be  incorrect.  This  fragment  divides  the  syllable  mm  into 
ma-a^.  While  the  first  radical  is  thus  assured  as  the  third  may  be 
g,  k,  or  k.  The  word  maSnak(gy  k)tu  can  have  no  connection  with 
sandku  *  to  press.* 

The  late  arrival  of  fascicle  I.  has  not  allowed  time  for  any  accurate 
examination  of  the  strictly  lexicographical  features  of  Prof.  Delitzsch*s 
great  work.   This  part  of  the  notice  I  reserve  for  the  future. 

If  the  dictionary  were  finished,  it  would  be  a  boon  of  priceless  value 
to  every  student  who  could  own  a  copy.  On  examining  fascicle  I.  the 
reader  feels  that  he  is  in  the  company  of  a  man  who  is  familiar  with 
the  large  Assyrian  literature  and  who  has  penetrated  far  into  the  secrets 
of  its  philology.  If  I  have  seemed  to  criticise  the.  plan  of  the  work,  one 
of  the  reasons  has  been  my  fear  that  we  may  have  to  wait  many  years 
for  its  completion,  or  even  that  the  author,  though  hardly  yet  in  his 
full  prime,  may  not  live  to  complete  his  task.  To  indicate  what  a 
treasure  the  work  is,  one  may  refer  to  the  treatment  of  the  stems 
dlu,  *city,'  pages  5-9;  nDtti  *  father,'  pages  17-21;  p^,,  *to  be 
sharp,  to  project,'  pages  37-45;  "l^K*,  *to  cross  over,'  pages  59-66; 
nDNi»  *  to  destroy,'  pages  71-75;  agH,  *  enclosure,'  pages  88-90;  tignU, 
pages  95-101;  "IJ^s.  *to  enclose,'  pages  105-111;  H^lM^*  'to  go,'  pages 
127-143;  pK„  ''to  be  firm,  strong,'  pages  160-166. 

To  take  up  one  of  these  stems  and  show  what  it  contains,  we  may 
select  HDNij  No.  13,  pages  17-21.  Under  .this  stem  comes  first  dbH, 
'father,'  pi.  db€.  There  are  four  divisions:  (1)  Father  in  the  sense  of 
begetter,  used  of  men  and  of  gods;  (2)  Father  in  the  sense  of  forefather, 
ancestor,  of  special  frequency  in  the  pi. ;  (3)  Father  as  a  title  of  reverence 
and  affection,  in  an  address  to  the  moon-god ;  (4)  Name  of  the  necklace, 
dbi  abnS^  *  father  of  the  stones.'  Then  follows  the  list  of  the  ideographic 
ways  of  representing  the  word  *  father.'  The  two  methods  of  saying 
'parents,'  by  using  the  pi.  of  dbH,  or  by  using  dbH  and  ummu,  *  mother,' 
together,  are  next  explained.  Two  lines  are  devoted  to  dbHtu,  *  father- 
hood,' various  proper  names  compounded  with  dbH  are  cited,  and  the 
article  closes  with  a  page  of  notes.  The  various  forms  a-Zm,  a-fei,  a-6a, 
with  and  without  suffixes,  are  given  under  No.  1.  At  the  same  place  is 
explained  the  use  of  dbii  ildni,  *  father  of  the  gods,'  as  a  title  of  various 
deities,  Bel,  Amr,  Ann,  Ea.  Then  comes  the  expression  hit  dbi, 
*  father's  house,'  and  the  use  of  dbd  in  connection  with  certain  partici- 
ples, as  bdnu,  dlidu,  zdrU,  *  begetter '  (from  the  stems  Jl JD»  ^Hf )• 
The  terms  for  'grandfather,'  dbi  dbi,  dbi  dbi  dlidi,  and  for  'great- 
grandfather,' dbi  dbi  dbi,  with  corresponding  references,  close  the  first 
division.  Under  the  second  division  the  use  of  dbU  as  ancestor  receives 
many  references  and  a  list  is  given  of  the  expressions  mahrU,  *  a  former 
one,'  dlik  mahri,  dlik  pdni,  '  one  going  before,'  which  emphasize  more 
sharply  the  idea  'ancestor.'  The  term  ultu  dbH,  'from  ancient  times,' 
i.  e.  '  from  the  fathers,'  is  then  explained.  There  is  not  enough  mate- 
rial to  make  any  subdivisions  of  paragraphs  3  and  4.  ,  The  vastuess  of 
the  undertaking  and  tHe  incredible  amount  of  labor  necessary  in  the 
24 
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preparation  may  be  imagined  from  the  fact  that  the  first  paragraph 
under  dbHj  ^  father,'  covering  about  a  page  and  a  half,  makes  no  less 
than  122  references  to  the  cuneiform  literature. 

The  services  rendered  to  Semitic  study  by  the  brilliant  worker  on  the 
Assyrian  dictionary  fall  short  of  those  of  no  other  man  of  the  present 
generation.  To  prepare  a  lexicon  on  the  scale  planned  by  Prof.  De- 
litzsch  and  to  make  one's  way  through  the  enormous  difficulties  which 
beset  the  explorer,  is  a  monumental  task.  May  his  strength  be  equal  to 
his  large  conception. 

7.  The  discovery  of  the  Second  Wall  and  its  bearing  on  the 
site  of  Calvary;  by  Rev.  Selah  Merrill,  of  -^ndover,  Mass.,  late 
U.  S.  Consul  at  Jerusalem. 

Dr.  Merrill  explained  how  he  came  to  discover  the  Second  Wall,  upon 
the  exact  location  of  which  so  much  depended.  The  conjectures  of 
scholars  had  differed  widely  as  to  its  location  because  they  had  had 
absolutely  no  hints  to  guide  them.  This  wall  is  from  ten  to  fifteen  feet 
below  the  surface  of  the  ground,  and  Dr.  Merrill  by  great  perseverance 
was  enabled  to  have  one  hundred  and  twenty  feet  of  it  exposed.  Had 
he  not  been  on  the  spot  to  follow  the  matter  up,  the  work  would  have 
stopped  at  half  that  distance.  The  stones  lie  on  the  native  rock  and  are 
in  some  cases  one,  in  others  two,  and  in  others  three  courses  in  height. 
The  stones  are  ten  feet  and  some  of  them  twelve  feet  in  length.  As 
both  the  starting  point  and  the  terminus  of  this  wall  are  now  known, 
and  one  hundred  and  twenty  feet  of  it  actually  traced,  if  it  followed 
any  natural  course,  it  would  inevitably  pass  at  some  distance  to  the 
west  and  north  of  the  present  Holy  Sepulchre;  which  fact  would  be 
fatal  to  the  claims  of  the  latter  as  being  the  site  of  Calvary.  English  as 
well  as  American  scholars  regard  this  discovery  of  Dr.  Merrill  as  one  of 
the  most  important  that  have  been  made  during  the  present  century  in 
connection  with  the  topography  of  Jerusalem  at  the  time  of  our  Lord. 

8.  On  Ikonomatic  writing  in  Assyrian;  by  Prof.  Morris  Jas- 
trow,  Jr.,  of  the  University  of  Pennsylvania,  Philadelphia. 

The  following  is  an  abstract  of  this  paper :  A  theory  has  recently 
been  advanced  by  Prof.  D.  G.  Brinton*  to  account  for  the  transition 
from  picture-writing  (either  imitative  or  symbolical)  to  soimd-writing 
(again  falling  into  the  two  classes,  syllabic  and  alphabetic),  which,  aside 
from  its  correctness,  calls  attention  to  an  important  feature  in  the 
Egyptian,  Mexican,  and  Chinese  systems  of  writing  that  finds  its  counter- 
part in  the  Assyrian  cuneiform.  Between  the  method  of  expressing 
thoughts  by  means  of  pictures  and  the  simple  reproduction  of  the 
sounds  of  a  word.  Dr.  Brinton  assimies  an  intermediate  stage  in  which 
pictures  are  used  to  recall  words  coincident  or  similar  in  sound  with  the 
object  represented  by  the  picture.  Thus  in  Eg3rptian,  nefer  is  a  *  lute ' 
and  is  represented  by  the  picture  of  that  instrument;  but  nefer  through 
a  coincidence  of  sound  (not  identity  of  stem)  has  also  the  significations 

I  On  the  ikonomatic  method  of  phonetic  writing  with  special  reference  to  Amer- 
ican Archffiology,  in  the  Proceedings  of  the  Amer,  Philoe.  Soc,  for  October,  1886. 
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*door,'  *colt,'  *  conscript  soldier*  (as  in  English  we  have  pear,  pair, 
pare),  and  accordingly  the  same  picture  is  used  to  denote  any  of  these 
words,  generally  with  the  addition  of  some  distinguishing  determina- 
tive to  indicate  which  one  of  the  various  nefera  is  meant.*  To  this 
method  of  writing,  which  as  will  be  seen,  is  identical  in  principle  with 
the  ordinary  rebus,  Dr.  Brinton  gives  the  name  of  "  ikonomatic,"'  be- 
cause, as  he  says,  it  is  a  writing  by  means  of  pictures  (eU^v),  not  of 
things— and  therefore  *' rebus"  is  an  inexact  term — but  of  the. names 
(dvofw)  of  things,  or  as  we  might  better  say  of  their  sound. 

Instances  are  adduced  to  prove  the  existence  and  extended  iise  of  the 
ikonomatic  method  of  writing  in  the  Mexican  and  Mayan  systems, 
where  the  principle  is  carried  to  much  further  excess  than  in  Egyptian, 
a  remote  similarity  of  sounds— a  far-fetched  pun  as  we  might  say — 
being  sufficient  to  warrant  the  use  of  a  picture  in  this  way.  And  the 
Chinese,*  which,  because  of  its  strong  tendency  to  monosyllabism,  is 
excessively  rich  in  homophonous  words,  lends  itself  even  more  readily 
to  such  a  method. 

The  following  examples  from  the  Assyrian  find  a  satisfactory  explana- 
tion on  the  same  assumption  that  identity  and  in  some  cases  similarity 
of  sound  has  led  to  the  employment  of  a  sign  to  express  various 
objects,  not  otherwise  related. 

(1)  The  sign  compounded  of  ka  and  mit  (No.  16  of  Delitzsch's  Schrift- 
tafelf  is  the  ideograph  for  imtu,  *  breath,'  and  tmtu,  *  fear,'  the  former 
probably  from  a  stem  HON*       latter  from  D*M- 

(2)  The  sign  nam  signifies  Hmtu,  *  fate,'  and  sinuntu,  *  swallow,'  where 
we  have  a  similarity  of  sound  suggesting  a  word  totally  distinct  in 
stem  and  meaning,  since  there  is  nothing  to  justify  the  explanation 
sometimes  brought  forward  that  the  swallow  is  represented  by  this  sign 
as  being  the  bird  of  fate. 

(8)  Oi  is  kanu  (HJp),  *  reed,'  and  k^nu  (Jl^),  *  faithful.' 

(4)  No.  W  stands  for  cril,  *box,  chest,'  from  mn  (?--like  Arabic 
hard),  and  then  by  an  extension  through  identity  of  sound  for  Mt, 
*  bronze,'  from 

(6)  Dup  is  duppu,  'tablet,'  and  also  tabaku,  *pour  out.'  The  simi- 
larity in  this  case  is,  it  must  be  admitted,  remote;  but  the  examples 
given  by  Dr.  Brinton  from  the  Mayan  scrolls  (p.  9  f.)  show  that  the 
principle  can  be  carried  to  much  further  excess. 

*  Such  a  use  of  pictographical  sigDS  must  of  course  be  sharply  distinguished 
from  iDStances  where  an  association  of  ideas,  near  or  remote,  extends  tlie  mean- 
ing of  a  sign.  So  Dr.  Brinton  himself  falls  into  the  error  of  classing  good  (for 
which  in  Egyptian  the  same  picture  of  a  lute  is  used)  together  with  door  etc. ; 
but  in  this  case  we  clearly  have  absolute  identity  of  stem  and  not  mere  coinci- 
dence of  sound:  ne/er,  'lute,'  and  ne/er,  *good,'  being  the  same  word,  and  the  in- 
strument probably  receiving  that  name  because  it  was  considered  good,  just  as  in 
the  Semitic  languages  the  cajnel  is  the  '  beautiful.' 

'  More  accurately  "ikon-onomatic." 

*  See  Wuttke,  Entstehung  der  Schrift,  p.  268  f. 

*  In  (»ses  where  the  phonetic  value  is  uncertain  or  unknown,  the  number  of  the 
s  ign  as  given  in  Delitzsch's  Assyr.  Ltsestiicke  (3d  ed.)  is  quoted. 
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(6)  No.  116  is  the  sign  for  ^ru  (^^^),  *  field,*  and  again— a  very  clear 
instance  of  ikonomatism— for  *  against.* 

(7)  Ne  is  v^atu,  *  fire'  ({TtO*  and  e55u  [for  {li)edhi  {J^in]»  *  new.* 

(8)  Hi  for  aSaru,  '  to  be  favorable,*  and  also  for  Sar  (<T4pof ),  the  num- 
eral for  3600. 

(9)  No,  256,  tukultu,  *  help,*  and  takUtu,  *  face,*  *  apparition.* 

(10)  No.  808,  lUnttu  (12%  '  brick,*  and  lipittu  {DQ%  *  fence.* 

(11)  Ku  is  Siibtu  OtJ^U  *  dwelling,*  and  ^ibatu  (nDS)»  *  dress.' 

(12)  is  amu  0^))y  *  dwelling,'  and  imbu  QtJ^n?)*  *  prince.* 
The  following  for  various  reasons  are  doubtful : 

(a)  Du  is  alaku,  *  walk,'  and  also  anakUy  '  lead.* 

(6)  Mit  equals  nakhu,  *  hollow,*  *cave,*  and  (Delitzsch)  also  nagpu, 

*  weak.* 

(c)  Am  signifies  rCmw,  *  wild  ox,*  and,  according  to  a  private  com- 
munication from  Prof.  Hal6vy,«  also  r^mu  (Dm)»  *  mercy.* 

This  list,  which  might  be  further  extended,'  is  sufficient  to  prove  that 
the  ikonomatic  device  is  by  no  means  of  rare  occurrence  in  Assyrian. 

Dr.  Brinton  sees  in  all  this  the  link  between  picture-writing  and 
sound- writing,  and  endeavors  to  establish  it  as  a  general  theory  that  the 
ikonomatic  method  of  phonetic  writing  represents  a  stage  through 
which  every  system  of  writing  must  have  passed  before  reaching  the 
purely  phonetic  stage.  It  cannot  be  denied  that  there  is  much  to  be 
said  in  favor  of  this  theory.  It  fills  out  very  satisfactorily  the  gap 
which  has  always  been  felt  to  exist  between  picture-writing  and  sound- 
writing.  The  use  of  a  picture  to  recall,  not  a  picture,  but  sounds,  is 
certainly  a  step  towards  phoneticism,  and  one  which  it  seems  natural 
for  people  to  take.  And  we  can  readily  see  how  after  this  step  has 
once  been  taken,  the  next  one  may  follow,  which  consists  in  using  a 
word  or,  by  throwing  off  one  or  more  of  the  final  letters  (**  acrologism 
a  part  of  a  word,  purely  as  a  syllable  entering  into  the  formation  of 
some  other  word;  and  this  in  turn,  through  the  continuation  and  ex- 
tension of  the  '  acrologistic '  process,  naturally  leads  to  single  letters 
instead  of  syllables. 

Moreover,  we  can  safely-  assume  that  the  thought  of  using  what  was 
originally  at  least  the  picture  of  some  definite  object  to  recall  the  mere 
sounds  of  the  object  and  not  necessarily  the  object  itself  could  only 
have  occurred  to  people  at  a  time  when  the  picture — which  gradually 
came  to  be  drawn  in  mere  outline — no  longer  accurately  or  definitely 
portrayed  the  object  which  it  was  supposed  to  represent.    As  long  as 

•  Cf.  moreover  llalevy,  Apert/u  Grammatical  'de  PAUograpJiie  Assyro-Balylon' 
ieniia  (vol.  11  of  6th  Oriental  Congress),  p.  4  where  "  homophonie  "  in  Assyrian 
is  touched  upon. 

One  might  be  tempted  to  add  as  a  particularly  striking  example  the  sign  5aA 
used  (a)  for  Mbirru,  'sceptre,'  from  13{J^,  which  can  be  further  traced  back  to 
the  biliteral  elements  3tJ*>  giving  us  in  Hebrew  t33{J^,  *  staff,'  and  (b)  Sibirru, 

*  harvest,'  from  I^C^,  a  safel  extension  of  a  root  1^  which  appears  in  Tl^,  *  win- 
now,' 'grain;'  but  the  authority  of  Dehtzsch  ia  now  (Asayr.  Dict.y  p.  63) 
against  the  use  of  the  sign  in  the  latter  sense. 
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the  sign  for  pear  was  a  real  and  a  full  picture  of  that  fruit,  it  could 
only  suggest  to  the  eye  and  mind  a  pear;  and  it  is  highly  improbable 
that  as  long  as  this  was  the  case,  mere  similarity  of  sound  with  the 
word  pair  or  jjare,  could  lead  to  the  extension  of  the  picture  for  the 
purpose  of  conveying  these  words  also  to  the  reader.  But  when  the 
picture  has  once  undergone  a  decided  modification  from  its  original 
form,  being  either  simplified  for  the  sake  of  convenience,  or,  as  fre- 
quently happened,  a  part  being  deemed  sufficient  to  recall  the  whole 
(the  horse's  hoof  for  the  horse,  the  head  of  the  bull  for  the  bull,  and  the 
like) — in  short  when  the  picture  became  a  sign  and  a  symbol  rather 
than  a  picture,  the  chief  obstacle  in  the  way  of  an  advance  to  plfonetic 
writing,  namely,  the  too  exclusive  appeal  to  the  eye  in  the  case  of  an 
exact  picture,  is  removed,  and  the  intermediate  stage  of  ikonomatism 
follows  very  naturally;  so  that  the  graphic  development  accords  very 
well  also  with  Dr.  Brinton*s  theory. 

If,  however,  the  explanation  at  present  adopted  by  all  Assyriologists, 
with  the  exception  of  Halevy,  Pognon,  and  the  late  Stanislas  Guyard, 
of  the  origin  of  the  phonetic  values  of  the  cuneiform  signs  in  Assyrian 
be  correct,  there  is  no  room,  as  far  as  the  latter  is  concerned,  for  such 
an  intermediate  stage.  On  the  asstunption  of  the  non-semitic  origin  of 
the  cimeiform  writing,  the  phonetic  values  of  the  cuneiform  signs  in 
Assyrian  are  non-semitic,  or,  to  use  the  more  usual  term,  Sumero- 
akkadian  loords,^  of  which  the  ideographic  values  of  the  sings  represent 
the  Assyrian  equivalents.  Thus  in  the  eicamples  given  above  nam  is 
the  Sumero-akkadian  word  for  Assyrian  Hmtu,  *  fate;'  gi^  for  kanu^ 
*  reed,'  etc.  The  Assyrians,  according  to  this  theory,  when  they  adopted 
the  cuneiform  writing  from  the  early  inhabitants  of  Chaldaea,  also  took 
over  the  non-Semitic  words  and  used  them,  as  far  as  practicable,  as  sylla- 
bles to  form  words  (for  which  ideographs  did  not  exist  or  which  could 
not  be  expressed  ideographically),  and  in  particular  also  to  indicate 
inflectional  forms.*  The  Assyrians  in  this  way  reached  the  phonetic 
method  of  writing  without  any  intermediate  ikonomatic  stage.  This  of 
course  does  not  affect  the  existence  of  ikonomatism  in  Assyrian  (or  its 
importance)  but  simply  the  conclusion  which  Dr.  Brinton  draws  from 
the  occurrence  of  the  phenomenon  in  the  Egyptian  and  other  systems 
of  writing. 

That  the  so-called  "Sumero- Akkadian  question,"  however,  is  still  far 
from  a  definite  settlement  is  very  plain  when  we  consider  the  recent  and 
important  modifications  of  views  concerning  it  on  the  part  of  many 
Assyriologists — especially  of  Prof.  Delitzsch,  whose  lately  increasing 
reserve  on  the  subject  is  particularly  noticeable.  Without  going  so  far 
as  Prof.  Halevy,'*  therefore,  who  denies  in  toto  the  non -Semitic  origin  of 

8  Exception  must  of  course  be  made  for  the  large  number  of  phonetic  vahies 
which  are  derived  from  Assyrian  words  (by  the  acrologistic  process)  as  ris  from 
re^  Hb  from  lihhu^  etc.,  which  are  due  to  the  further  growth  and  development  of 
the  cuneiform  system  after  the  Assyrians  had  adopted  it.  See  the  Ust  (which  can 
be  extended)  given  by  Haupt,  Akk-Sumer.  KeUschrifttexk,  p.  173. 

*  See  the  valuable  discussion  of  the  subject  by  Haupt,  loc.  cit.,  p.  163  f. 
His  view  is  concisely  given  in  his  Apertpi  Grammatical^  above-mentioned. 
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the  cuneiform  writing,  we  must  admit  that  the  theories  now  current 
are  likely  to  be  still  further  and  very  essentially  modified.  And  accord- 
ingly, pending  their  ultimate  adjustmeiit,  the  facts  and  analogies 
adduced  by  Dr.  Brinton  call  urgently  for  careful  consideration  in  the 
discussions  of  the  question. 

9.  The  Lokman-legend;  by  Prof.  C.  H.  Toy,  of  Cambridge, 
Mass.  ~  \^'^^^ 

The  late,  probably  medieval  date  of  the  so-called  Lokman  fable-book 
is  now  generally  admitted;  much  of  its  matter  is  no  doubt  ancient,  but 
this,  Whatever  its  source,  has  nothing,  as  far  as  the  testimony  goes,  to 
do  with  the  Arabian  sage,  in  whose  history  there  is  no  mention  of 
fables. 

The  Lokman-material,  in  chronological  arrangement  of  the  authori- 
ties, may  be  summarily  stated  as  follows :  En-Nabiga,  EU-*Asha,  and 
Lebid  refer  to  the  story  that  Lokman  lived  as  long  as  seven  eagles  or 
vultures,  the  name  of  the  seventh  vulture,  Lubad,  is  given  by  the  first 
and  third  of  these  poets,  and  the  second  mentions  Kail,  who  went  with 
Lokman  as  ambassador  from  'Ad  to  Mecca,  and  was  slain  by  GKkI  for 
his  unbelief;  in  the  Koran  (8ura  81)  Lokman  is  a  monotheistic  sage,  and 
a  number  of  his  sayings  are  quoted,  and  allusion  to  an  apothegm  of  his 
is  also  found  in  Lebid:  Ibn  Is^iak  speaks  of  a  Majalla  (=Heb.  Megilla, 
*  book,'  Sprenger,  Mohammed  i.  95)  attributed  to  him  (ed.  Wftstenfeld, 
p.  284);  Ibn  Koteiba  (Sprenger,  i.  101)  puts  him  under  Harith  er-Raish, 
founder  of  the  Tobba  dynasty  of  Yemen;  Tabari  (ed.  Barth,  etc.,  I.  L  235- 
241)  relates  the  occurrence  of  the  drought  in  *Ad,  the  sending  to  Mecca 
of  the  ambassadors,  of  whom  Lokman  was  one,  the  failure  of  the 
attempt  to  procure  rain,  the  death  of  Kail,  who  refused  to  accept  any 
fate  but  that  of  his  people,  the  bestowal  on  Marthad  of  the  gift  of  piety 
and  truth,  and  Lokman*s  choice  of  a  life  as  long  as  that  of  seven  eagles 
(each  eagle  living  eighty  years),  and  describes  the  catastrophe  as  fol- 
lows : 

And  when  only  the  seventh  eagle  remained,  Lokman*s  brother's  son 
said  to  him,  O  my  uncle,  there  remains  of  thy  life  only  the  life  of  the 
eagle;  and  Lokman  said  to  him,  O  son  of  my  brother,  this  is  Lubad 
(which  word  in  their  tongue  meant  *  fate  *  or  *  time  *) — and  when  Lok- 
man's  eagle  had  reached  a  ripe  age  and  the  end  of  its  life  was  come,  the 
eagles  flew  in  the  morning  from  the  top  of  the  nK)untain  and  Lubad  did 
not  spread  his  wings  among  them,  and  Lokman's  eagles  used  not  to  be 
away  from  him,  but  were  ever  in  his  sight — and  when  he  saw  not  Lubad 
with  the  eagles,  he  went  up  to  the  mountain  to  see  what  he  was  doing 
—and  Lokman  felt  himself  weak  as  he  had  not  felt  before — and  when 
he  came  to  the  mountain  he  saw  his  eagle  Lubad  fallen  out  from  among 
the  eagles,  and  he  called  out  to  him,  Mount  O  Lubad,  and  Lubad  essayed 
to  mount,  but  could  not .  .  .  and  they  died  both  of  them." 

The  Persian  version  of  Tabari  (ed.  Zotenberg,  i.  .482),  fifty  years  later 
than  its  original,  describes,  besides  this  *Adite  Lokman,  one  of  the  time 
of  David,  a  black  sage  of  Da,  and  friend  of  the  Jewish  king;  in  Mas'udi 
(ed.  Barbier  de  Meynard,  i.  110,  iii.  366),  A.  D.  948,  we  have  also  a  double 
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personage,  he  of  David's  time  being  described  in  nearly  the  same  terms 
as  in  the  Persian  Tabari,  and  the  *Adite  barely  mentioned  as  the  grand- 
son of  *Ad,  the  builder  of  the  dike  of  Mareb,  and  as  having  lived  as  long 
as  a  vulture  (he  quotes  from  a  poem  of  El-Kliazraji  the  line:  **0  vul- 
ture of  Lokman,  how  long  wilt  thou  live?");  Bei<}awi  (on  Sura  81,  11) 
describes  the  sage  Lokman  as  a  near  descendant  of  Job  and  as  living 
down  to  David's  time;  Abulfeda  {Hist,  Anteislam,,  ed.  Fleischer,  pp. 
20.116.174)  has  the  double  Lokman,  nearly  as  Persian  Tabari;  and  he 
appears  in  many  proverbs,  in  which  there  is  reference  to  his  personal 
qualities,  as  wisdom,  strength,  treachery,  voracity,  and  to  his  longevity 
— other  proverbs  mention  the  embassy  to  Mecca;  but  it  is  difficult  to 
determine  their  age  precisely. 

It  appears  from  this  statement  that  the  Lokman-story  suffered  con- 
stant increase  with  time,  as  is  the  nature  of  such  stories,  and  we  must 
try  to  establish  the  earliest  known  form  of  the  legend,  that  is  the  form 
it  bore  in  the  sixth  century,  when  it  was  yet  mostly  unconscious,  and 
had  not  been  tampered  with  by  history-mongers.  A  part  of  the  above 
material  may  safely  be  rejected. 

In  the  first  place,  the  Jewish  element  may  be  thrown  out.  Though 
Jews  had  been  settled  in  Arabia  already  several  centuries  in  Moham- 
med's time,  it  is  not  probable  that  their  sacred  books  were  then  known 
to  the  Arab  people  in  such  way  as  to  affect  the  Arab  folklore.  In  the 
Koran  Mohammed  talks  as  if  this  Jewish  history  were  something  new. 
Even  if  the  people  had  caught  from  the  Israelite  residents  scraps  of 
their  old  histories,  these  would  still  be  thought  of  as  foreign.  After  the 
establishment  of  Islam  and  the  rise  of  historical  writing,  the  reverence 
felt  for  the  old  Jewish  religion  induced  the  Moslem  writers  to  seek 
points  of  contact  between  old  Jewish  history  and  their  own,  and  it  was 
in  fact  out  of  Jewish  tnaterial  that  they  constructed  their  own  origines. 
The  relation  of  Lokman  to  David  and  Job  is  a  simple  invention  of  a  late 
period.  And  so  falls  away  the  necessity  for  a  double  Lokman;  we  may 
dismiss  the  Jewish  sage,  and  confine  ourselves  to  the  'Adite. 

Of  the  'Adite  story  also  as  given  in  the  Koran  (Suras  89  and  7,  66  ff.) 
and  the  historians,  much  is  pure  fable.  *Ad  and  Thamud  were  in  ex- 
istence in  the  time  of  the  geographer  Ptolemy,  and  perished,  not  by 
wind  and  earthquake,  but  by  a  change  in  the  routes  of  trade  and  the 
cessation  of  the  commerce  whence  they  derived  their  prosperity;  see 
Sprenger,  Leben  Moham.  i.  62  ff.,  505  ff.;  Loth,  Z.D.M.G.  xxxv.  622  ff. 
The  story  of  the  prophet  Hud  is  a  late  invention,  probably  of  Jewish 
suggestion;  probably  also  the  drought  and  the  .embassy  to  Mecca  are 
embellishments.  The  'Adites  are  described  as  Aramaeans  (Koran,  Sura 
89,  and  historians);  they  lived  north  of  Mecca,  and  there  seems  no  good 
reason  to  suppose  a  tribe  of  that  name  in  Yemen.  Some  connection 
between  Lokman  and  *Ad  is  to  be  asstuned. 

No  stress  can  be  laid  on  the  part  that  Yemen  plays  in  the  story.  That 
the  Koran  (46,  20)  assigned  *Ad  to  the  south  was  sufficient  reason  to  the 
historians  and  commentators  to  elaborate  a  Yemenic  history  of  the 
tribe.  Why  Mohammed  thought  of  Yemen  is  not  clear;  perhaps  be- 
cause he  knew  of  ruins  there  like  the  northern  'Adite  (Sprenger,  as 
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abovey;  more  probably  because  of  the  presence  of  Yemen  tribes  in  the 
north  and  the  confounding  of  them  with  the  origifial  inhabitants.  It  is 
not  likely  that  he  invented  Al-A^k&f ,  *  the  sand  hills/  as  the  name  of 
the  *Adite  region;  it  was  probably  in  the  story  that  came  to  him.  Pos- 
sibly it  originally  applied  to  a  northern  region,  and  was  only  later 
referred  to  the  Yemen  coast  because  it  had  come  particularly  to  desig- 
nate the  sandy  district  between  Oman  and  Aden.  (Kremer,  Sudara- 
bische  Sage,  p.  81,  would  nevertheless  hold  to  a  Yemenite  *Ad;  but  the 
authorities  on  which  he  relies  are  all  influenced  by  the  Koran.  The 
etymology  of  the  name  *Ad  is  not  clear:  and  it  is  not  easy  to  say 
whether  the  adjective  'ddiyy,  *  old,'  is  derived  from  the  name  of  the 
tribe.)  In  any  case  Lokman's  connection  with  Yemen  must  be  given 
up.  The  Arab  histories  of  Yaman  were  compiled  (doubtless  from  native 
southern  sources)  under  the  influence  of  the  Koran  and  the  distortions 
and  confusions  of  Jewidh  traditions  that  followed  the  rise  of  Islam. 

That  part  of  the  legend  which  makes  Lokman  a  Nubian  and  a  slave  is 
to  be  rejected.  It  arose  either  from  the  connection  between  Nubia  and 
Yemen,  or  else  from  the  desire  to  enhance  the  hero's  wisdom  by  a  sharp 
contrast  of  origin. 

These  deductions  made,  the  legend  of  Lokman  in  the  sixth  century 
may  be  conceived  to  have  been  somewhat  as  follows :  he  was  a  wise 
man  of  the  tribe  of  *Ad  who  survived  the  destruction  of  his  people,  and 
lived  to  a  great  age,  as  long  as  a  vulture  or  as  seven  vultures. 

Can  we  interpret  this  of  an  individual  man  ?  The  improbability  is 
great  that  the  Meccan  Arabs  would  hold  in  memory  such  a  history  of  a 
foreigner;  of  their  own  people  they  remembered  only  ancestors  and 
heroes  of  combats  a  few  generations  back.  Lokman  is  not  a  warrior, 
but  a  sage;  and  his  story,  with  its  legendary  coloring,  differs  greatly 
from  the  memories  of  feuds,  raids,  and  combats  that  are  preserved  by 
the  poets  respecting  their  own  countrymen.  He  is  an  Arab,  but  he 
lives  in  a  remote  region  and  a  dim  period.  This  difficulty  has  been  so 
strongly  felt  that  the  attempt  has  been  made  to  identify  him  with  some 
known  personage  of  history  or  tradition — that  is,  of  course,  to  make  him 
Jewish,  though  this  must  be  difficult  in  face  of  the  fact  that  he  seems 
to  be  a  part  of  the  Arabic  folklore. 

Derenbourg  (in  his  ed.  of  the  Fables)  has  suggested  that  Lokman  may 
be  the  same  with  the  Biblical  Balaam,  the  two  names  having  the  same 
meaning  (*  devourer '),  that  is,  the  Arabs  translated  the  Hebrew  name. 
This  is  not  probable  because  no  example  of  such  translation  is  elsewhere 
found;  in  the  Koran  the  Biblical  names  from  Adam  to  Mary  are  trans- 
ferred; Idris,  'the  Learned,'  of  Enoch,  and  Du'n-Nun,  *He  of  the 
fish,'  of  Jonah,  are  descriptive  epithets.  Balaam  would  probably 
have  appeared  in  the  Koran  under  his  own  name.  Nor  is  it  likely  that 
he  was  transformed  at  an  early,  period  and  so  taken  by  the  early  poets 
and  Mohammed.  If  this  had  occurred,  we  should  expect  to  find  in 
Lokman  some  reminiscence  of  his  Biblical  prototype;  but  there  is  none, 
except  that  both,  in  the  later  Moslem  account,  are  servants  of  Allah. 
Balaam's  history  is  given  in  Tabari  (ed.  Barth,  I.  ii.  508),  and  is  supposed 
by  some  commentators  to  be  alluded  to  in  the  Koran  (7,  174). 
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Sprenger  {Leb,  Moh,  i.  93)  finds  Lokman  in  the  Jewish-gnostic  Elxsd, 
the  presumed  founder  of  the  EUkesaite  sect,  living  east  and  south 
of  the  Dead  Sea  in  the  second  century  of  our  era  and  later.  His 
grounds  for  this  view  are  that  hoth  Elxai  (or  Elkesai)  and  Lokman  are 
monotheists,  and  that  the  sayings  attributed  to  them  begin  in  the  same 
way,  with  the  address  **0  8ons"  and  **Omyson."  He  himself  does 
not  regard  these  reasons  as  very  strong.  And,  besides  the  difference  of 
name  and  r6le  between  the  two  personages,  there  is  grave  doubt 
whether  Elkesai  is  the  name  of  a  man  at  all,  or  only  of  a  book,  or, 
whether,  if  a  man  be  intended,  it  is  not  rather  an  imaginary  than  a  real 
person.  The  early  appearance  of  Lokman  as  seemingly  a  character  in 
the  Arabic  folklore  would  lead  us  to  regard  him  as  representing  an 
Arabic  figure  of  some  sort. 

Failing  the  attempts  to  find  any  satisfactory  origin  for  him  as  an 
individual  man,  we  might  be  disposed  to  think  of  him  as  a  dim  survival 
of  legendary  longlived  ancestors,  or  as  a  deity.  But  neither  of  these 
suppositions  has  much  in  its  favor.  The  Arabs  had  no  myths  or  old 
legends— at  least  there  is  no  trace  of  such  stories.  They  were  a  people 
of  feeble  religious  sentiment  and  short  memory,  without  a  pantheon, 
and  without  remote  ancestors;  the  adoption  of  Islam  enabled  them  later 
to  dispense  with  gods,  and  for  a  respectable  list  of  ancestors  the  his- 
torians had  recourse  to  Jewish  traditions  and  their  own  imaginations. 
Lokman,  in  the  popular  saga,  could  hardly  have  gone  back  to  the  days 
of  the  macrofcites. 

His  connection  with  the  vulture  might  suggest  the  Arab  eagle-deity, 
and  those  eagle-like  birds  (imless  they  be  Roman  eagles)  found  by 
Doughty  in  1876  at  Madayn  Salit,  the  region  of  the  old  Thamud  {Docvr 
ments  4pigraphique8  recueUis  dam  le  nord  de  V Arabic ,  Paris,  1884,  p. 
16).  But  elsewhere,  in  Koran,  poetry,  commentaries,  and  histories, 
many  names  of  deities  appear  as  such,  and  there  seems  no  reason  why 
the  divine  character  in  this  particular  case  should  have  been  completely 
forgotten.  Doughty's  list  of  deities  contains  no  name  resembling  Lok- 
man. 

Possibly  the  conditions  of  the  question  may  be  better  met  by  suppos- 
ing the  name  to  designate  a  clan  or  family  that  survived  the  extinction 
of  the  *Adites.  This  event  occurred  after  the  beginning  of  our  era, 
probably  in  the  8d  or  8d  century  (compare  Caussin  de  Perceval,  Eamt 
8ur  V  hiatoire  des  Arabes,  i.  26  ff.;  Loth,  lac,  dt,).  The  remains  of  the 
tribe's  former  greatness  excited  the  astonishment  of  the  neighboring 
peoples,  and  the  catastrophe  was  interpreted  by  the  Jews  and  Jewish 
Christians  (Sprenger,  Leh.  Moh,  i.  64)  as  a  direct  divine  punishment. 
This  was  the  account  which  Mohammed,  perhaps  with  embellishments, 
inserted  in  the  Koran;  and  so  dim  was  the  event  to  him  that  he  could 
speak  of  it  as  belonging  to  a  remote  antiquity.  If  now  several  families 
or  clans  were  all  that  survived  to  represent  the  old  tribe,  they  would 
naturally  appear  in  the  tradition  as  individuals,  and  stories  would  arise 
to  account  for  their  escape  from  destruction.  Such  a  story  in  the  Old 
Testament  is  that  of  Lot  saved  from  the  destruction  of  Sodom,  which  is 
intended  to  accoimt  for  the  existence  of  a  Lot-tribe  in  a  region  whose 
26 
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former  inhabitants  were  held  to  have  been  destroyed.  According  to 
Tabari  (ed.  Barth,  I.  i.  285)  there  were  four  'Adite  ambassadors  to  Mecca 
besides  Lokman,  of  whom  only  one,  Marthad,  is  said  to  have  escaped 
with  his  life  (p.  240).  If  the  names  Lokman  and  Marthad  should  be 
found  in  North  Arabia  as  names  of  tribes,  that  would  supply  the  evi- 
dence needed  for  this  hypothesis;  so  far,  however,  the  names  have  not 
been  found,  though  Martab  occurs  in  Doughty*s  list  as  name  of  a  deity. 
The  Tabari  MSS.  fluctuate  in  the  writing  of  the  names. 

On  the  supposition  of  the  survival  of  a  Loktnan-tribe  we  can  account 
with  some  probability  for  the  development  of  Che  legend  in  its  present 
form.  The  name  Lokman  was  connected  with  *Ad  and  naturally  fol- 
lowed its  fortunes.  First  geographically  and  religiously.  The  'Ad- 
legend  was  worked  up  under  a  double  influence,  Jewish  and  Yemenic 
To  the  former  we  must  refer  the  history  of  the  prophet  Hud,  and  Lok- 
man*s  relations  with  Job  and  David;  to  the  latter  the  Yemenic  history 
of  Lokman,  his  becoming  king  of  the  ''Second  'Adites,''  and  his  build- 
ing the  dike  of  Mareb,  his  relation  to  the  founder  of  the  Tobba-dynasty, 
Harith  er-Raish  (Mas'udi,  iii.  366,  Caussin  de  Perceval,  i.  16  ff.);  Hud 
also  was  transferred  to  the  South.  Li  the  ''Second  'Aditee''  we  have 
the  reminiscence  of  a  survival  of  a  portion  of  the  tribe.  The  tradition 
assigns  Lokman  to  various  points  in  the  legendary  history. 

Since  this  family  survived,  the  legend  would  naturally  represent  it  as 
having  received  the  gift  of  long  life,  and  this,  from  the  Jewish  point  of 
view,  would  be  regarded  as  the  reward  of  piety.  The  coimection  with 
the  longlived  eagle  would  then  easily  follow.  The  Arab  story,  as  given 
by  Tabari  (as  above),  conveys  also  a  moral-religious  lesson:  Lokman  and 
Marthad  were  assured  that  the  gifts  they  received  would  not  make  them 
immortal;  the  seventh  eagle,  Lubad,  is  "  time  "  or  "  fate,"  which  brings 
everything  to  an  end  (so  in  Nabiga,  as  above).  This  form  of  the  story  is 
pre-islamic.  Marthad  receives  the  gift  of  piety;  this  perhaps  points  to 
some  differences  in  the  character  and  fortunes  of  the  clans  of  Lokman 
and  Marthad. 

Once  established  as  a  popular  hero,  Lokman  would  give  birth  to 
proverbs;  a  large  number  of  these  are  given  by  Hammer-Purgstall  in 
JdhrbUclier  der  Literatur,  vol.  97,  pp.  34-48,  and  in  Literaturgeschiehte 
der  Araber,  i.  ^  ff. ;  they  add  nothing  of  importance  to  the  material 
already  cited.  The  fact  that  he  appears  only  as  sage  or  warrior,  never 
as  prophet,  agrees  with  the  supposition  that  his  legend  is  in  good  part 
of  Arab  growth. 

As  to  the  form  of  the  name  Lokman,  it  might  belong  to  a  person  or 
to  a  tribe.  Tribes  and  families  were  sometimes  called  by  a  single  name, 
without  the  prefix  hanu ;  see  Ndldeke  in  Z.D.M.G.,  xl.  170  ff.  The 
omission  of  the  "sons"  may  be  simply  an  abbreviation,  or  the  name 
may  have  been  originally  that  of  a  place.  Tribal  names  ending  in  an 
occur  abundantly  in  ail  parts  of  Arabia  (many  are  given  in  Wdstenfeld^s 
Arabische  Stdmme  and  Kremer's  Sudarabiscfie  Sage),  and  the  termina- 
tion is  also  found  in  names  of  places.  "  Lokman  "  is  given  as  a  place- 
name  by  El-Bekri  in  his  Gfeographical  Dictionary  (ed.  Wftstenfeld,  p. 
495):  this,  he  says,  is  the  opinion  of  Abu  'Amr  and  Ibn  El-Kelbi,  who 
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cite  from  Nabi^a  a  verse  in  which  mention  is  made  of  a  journey  "  from 
Beit  Ras  to  Lokman;"  Beit  Ras,  according  to  El-Bekri,  p.  189,  is  a  forti- 
fied place  in  Syria.  El-Asmai,  however,  regards  the  Lokman  of  Na- 
biga^s  verse  as  a  man,  a  wine-dealer  (the  poet  is  speaking  of  the  trans- 
portation of  wine  from  Beit  Ras).'  El-Bekri  does  not  give  the  position 
of  Lokman;  there  is  nothing  in  what  he  says  to  prevent  our  putting  it 
in  Northern  Arabia.  If  there  was  such  a  place  in  that  region  it  would 
give  some  support  to  the  view  that  the  tribal  or  clan  name  Lokman  was 
derived  from  or  otherwise  connected  with  the  name  of  a  place.*  It  is  of 
course  possible  that  it  was  also  the  name  of  a  deity,  though  there  is  no 
evidence  of  this. 

10.  A  rfyriac  Bahira  Legend;  by  Dr.  Richard  J.  H.  Gottheil,  of 
Columbia  College,  New  York  City.  i/^^^, 

Among  the  many  forms  with  which  the  polemic  literature  of  the  Mid- 
dle Ages  clothed  itself,  that,of  the  Apocalypse  was  a  very  favorite  one. 
We  possess  a  whole  literature  of  such  writings  in  Arabic,  Hebrew, 
Syriac,  and  Latin.  The  point  of  this  polemic  lay  often  in  the  attempt 
to  show  that  one  religion  had  borrowed  largely  from  a  sister-religion. 

No  religion  gave  an  opportunity  for  a  polemic  on  these  grounds  as  did 
the  Mohammedan.  Bom  in  the  full  light  of  day,  with  enemies  pur- 
romnding  it  on  all  sides,  who  were  only  too  willing  to  note  everything 
which  might  possibly  tell  against  its  founder,  secrecy  was  impossible. 
A  minute  tradition  of  the  sayings  and  doings  of  the  Prophet,  gathered 
together  at  no  very  late  date,  has  put  us  in  the  position  of  seeing,  as 
Renan  cleverly  says,  a  religion  whilst  it  is  being  bom. 

Mohammed  played  a  high  game.  It  was  either  win  or  lose.  He  had 
taken  it  upon  himself  to  astonish  the  Meccans  with  his  knowledge  of 
the  history  of  their  supposed  ancestors,  to  put  himself  on  a  par  with 
Jews  and  Christians  by  making  a  book  the  basis  of  the  new  religion. 
For  this  he  needed  material,  which  he  took,  without  any  scmple,  from 
every  possible  quarter.  At  first  this  seems  to  have  been  done  in  good 
faith,  at  least  as  long  as  Hadig'a  lived.  Increasing  knowledge  did  not 
benefit  hikn  morally.  His  most  difficult  task  was  to  raise  himself  out  of 
his  own  (Pghiliyya.  He  had  involved  himself— perhaps  unintentionally 
— in  contradictions  of  all  sorts,  which  his  Jewish  and  Arab  opponents 
were  not  alow  to  point  out  to  him.  He  had  recourse  to  lying  and  fabri- 
cation. If  we  read  the  Kur'&n  chronologically,  we  can  see  how  Moham- 
med gradually  learned  one  thing  and  another;  corrected  some  of  his 
former  utterances,  patched  them  together,  and  added  to  them. 

The  question  naturally  arose:  whence  did  Mohammed  get  this  infor- 
mation ?  Tradition  has  stepped  in  and  given  us  the  names  of  two  per- 
sons, Waraka,  the  learned  cousin  of  Hadig'a,  and  BahirA,'  a  Christian 
monk. 


*  Doctor  Richard  Gottheil  has  called  my  attention  to  a  passage  in  Az-Zuzeni's 
Tarikb  al-Hukama*,  quoted  in  Amari's  Bibliotheca  Arabo-Sicula,  p.  614,  in  which 
it  is  said  that  Empedocles  received  instruction  from  "  Lokman  the  sage  in  Syria." 

*  On  the  name,  see  Sprenger,  Mohammed  ii.  p.  384 ;  Steinschneider,  Polemische 
und  Exegeiische  Lit.  der  Juden,  p.  160;  NoMeke,  Z.D.M.G.  xii.  p.  704. 
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We  all  know  what  Sprenger'  has  made  out  of  this  monk.  Of  Jewish 
descent,  favoring  Jewish-Christian  ideas,  he  is  represented  as  having 
been  the  mentor  of  Mohammed,  the  real  power  behind  the  throne.  Few 
will  feel  able  to  follow  Sprenger  in  this  combination. ■  What  Moham- 
med knew  of  the  Old  and  New  Testament,  bears  to  the  very  largest 
part,  the  stamp  of  hearsay. 

The  Mohammedan  tradition  as  regards  Bahtr&  is,  in  the  main,  this:* 
either  in  his  youth,  whilst  travelling  to  Syria  for  his  future  wife,  or 
somewhat  later  in  life,  Mohammed  came  upon  a  Syrian  R4hib  (monk) 
who,  by  certain  signs,  discovers  that  he  is  the  great  prophet  who  is  to 
appear. 

This  material  has  been  made  use  of  for  many  different  legends.  Such 
a  one,  in  the  Syriac  language,  I  wish  to  present  here  to-day.*  The  text 
'is  taken  from  two  Mss.  in  the  Sachau  Collection  of  the  Berlin  Library 
\^T^8. 10  and  87).  The  one,  in  a  Nestorian  hand  of  about  the  16th  or  17th 
cenv^ry,  is  defective  both  at  the  beginning  and  at  the  end.  The  second 
Ms.  is  ^l3^ritten  in  a  Jacobite  hand  of  this  century.  The  variations  be- 
tween the  v*wo  texts  are  very  great.  The  older  Ms.  has  additions  at  the 
end  which  do  nofSs^t  all  occur  in  the  younger  one.  I  can  only  give  a 
short  account  of  the  legenci^Jiere,  as  text  and  translation  will  appear  in 
the  Journal  of  the  Society. 

The  heading  of  Ms.  87  runs  thus:  **Tfc4i^rther,  by  the  help  of  God,  #ur 
Lord  Jesus,  our  hope,  I  write  the  story  of  ftlKbb&n  Sargls  (Sergius),  who 
is  called  the  Saracen,  Bahird,  and  the  Syrian.  They  call  him  hater  of 
the  cross;  monk,  who  lives  on  Mt.  Sinai;  and  ^^he  story  of]  how  he 
taught  Mohanmied.  Amen."  The  speaker  through^it  is  one  Yfeu*yab*' 
(Nest.  'Iso'yab^)  the  Anchorite.  The  first  part  seems^to  be  based  on  a 
history  or  legend  of  this  M&r(i)  Sargts.  He  came  into  oConflict  with  his 
ecclesiastical  superiors  for  having  preached  the  worship!*  of  only  one 
plain  wooden  cross;  for,  as  he  said,  the  Messiah  was  cnjv*^^^®<^ 
upon  such  a  one.  He  was  driven  from  his  church,  and  cam^  *o  Yathrib 
(Medina).  Here  he  was  well  received  by  the  Kaf'dlikA^  Sab^'rlSd* 
(OfcaA-ij^ia),  the  same  who,  as  Y^u*yab''  tells  us.  converted^Na'man, 
King  of  the  Arabs,  by  means  of  his  power  of  healing.  He  had  W»™©  *<> 
Yathrib  by  way  of  Sinai,  Egypt,  the  valley  of  Scete  (^i^LlaAl)*  and 

Thebais  (ua-toZ).   In  Yathrib  he  finds  BahirA,  old  in  years,  t^^^^ng 

the  Arabs  from  the  holy  books  and  prophecying  to  them  aboiSl^ 
fourteen  kings  who  were  to  rule  over  them. 

Sargls  is  overjoyed  to  see  him,  having  met  no  Christian  for  for 
years.   Now  he  knows  that  his  end  is  at  hand.   He  tells  Y^'yab**  the^ 

'    *  Sprenger,  Das  Leben  Mohammeds  i.  178  f. 

*  Noldeke,  loc.  cit. ;  Kuenen,  Volksreligion  und  WeUreiigum,  p.  298. 

*  Sprenger  (loc.  cit.)  has  gathered  the  Mohammedan  traditions — see  also  ii.  p. 
384  f.    See  further  Z.D.M.G.  xii.  p.  238  ff. 

*  This  is  the  only  Syriac  version  that  I  know  of.  It  is  probably  identical  with 
the  Arabic  versions  in  the  Medicean,  Paris,  and  Bodleian  libraries.  Accord- 
ing to  the  Catalogue,  the  title  of  the  Bodl.  Ms.  is:  "Acta  Sergii  ^j^^f^y^ 

qui  ab  Arabicis  I^^jlSXj  vocatur."   Steinschneider,  loc.  cU. 
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story  of  his  coining  to  Yathrib,  which  is,  in  substance,  as  follows:  He 
travels  to  Palestine  to  visit  the  holy  places.  Coming  to  the  convent  of 
Mt.  Sinai,  he  passes  a  night  on  the  top  of  the  mountain,  against  the 
wishes  of  the  monks.  Here  he  sees  a  vision,  which  runs  in  the  usual 
Apocalyptic  style.  He  sees  a  white  animal  with  twelve  horns,  a  black 
one  with  seven,  and  then  a  bull  coming  along  quietly.  These  are  ex- 
plained to  mean :  the  kingdom  of  the  ISmaelites,  of  the  B^nai  Ha^m 
{^y^m  i.  e.  the  Abbasides,  and  of  the  Mahdt  the  son  of  Fatima 

(gi  Vi^  ?i  ^  >«9  0L^^.    He  then  sees  a  panther,  a  goat,  and  a  lion. 

These  represent  the  B^nai  SFN,  who  will  drive  the  Mohammedans 
back  to  Yathrib;*  of  the  Joktanites;  and  of  the  last  of  the  children 
of  Hagar.  He  then  sees  a  wagon,  which  is  to  represent  the  Romans, 
and  a  whale  (Ms.  87,  dragon),  the  sign  of  Antichrist.  He  sees  Satan 
falling  from  heaven;  after  whom  Elijah  comes  with  the  four  angels. 
By  one  of  these  angels  Sargls  is  taken  up  to  heaven,  shown  the  worthies 
of  old,  and  the  fires  of  the  nether  world.  Here  he  adds,  **A11  this  I  saw 
in  spirit  and  not  in  my  body." 

The  same  angel  then  sends  him  to  the  Emperor  Maurice  ^xAO^^olio^y 
before  whom  he  breaks  his  staff  as  a  sign  that  the  supremacy  of  the 
Romans  (i.  e.  Byzantium)  is  coming  to  an  end.  Maurice  listens  to  him 
quietly,  but  some  of  the  nobles,  under  the  leadership  of  Phocas 
(]eoi  Po:^  )-oaA9)  revolt.   Thence  Sargts  goes  to  Persia,  and  does 

the  same  thing  before  K'^osro  (o^jooa  Ms.  87,  ^g-tta  i.  e.  Ki'osrau  II.  Par- 
viz).  In  Luristan  he  is  again  persecuted  on  account  of  his  doctrines 
concerning  the  cross.  He  then  goes  to  the  Arabs  and  settles  among 
them.  After  Y^u'yab*^  has  been  there  seven  days,  Sargis  dies.  His 
bones  work  miracles  for  some  time  afterwards. 

Now  to  account  for  the  fact  that  Mohammed  was  such  a  poor  Chris- 
tian, although,  as  is  afterwards  related,  he  was  instructed  by  Sargis,  a 
certain  Ka'ab  is  brought  upon  the  stage.  He  spoiled  the  work  of  Sargis, 
and  made  the  Arabs  believe  Mohammed  to  be  the  forerunner  of  the 
M^iah.'' 

We  now  come  to  the  real  BahlrA  story.   It  probably  formed  a  distinct 

•  Ms.  10;  but  Ms.  87  reads  At  the  end,  where  some  of  these  names 

occur  again,  we  read  ^^*qm,  i.  e.  Sop''y4n.  which  is  probably  the  correct  reading. 

Probably  Ea^ab  el  'AhbAr,  a  Jew  renowned  for  his  knowledge  of  Bib- 
heal  stories.    He  became  a  Mohammedan  under  Omar.    Ibn  Koteiba,  p.  219: 


^L^JlD  .     Ms.  87  has  ^  n\r>,  which  is  simply  a  mistake  for  w^L^^ 

of.  Z.D.M.G.  xxxiv.  738. 
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part  of  itself,  the  former  being,  at  a  later  time,  attached  to  it.  Y^Su*- 
yab**  hears  it  from  a  certain  Hakim  (Vi^nii)  a  pupil  of  Sargis.  One  day 
Bahtr&  was  standing  outside  of  his  cell.  He  sees  a  caravan  coming. 
Mohanimed  is  with  them.  Arrived  at  the  cell,  the  others  go  in  to  eat, 
leaving  Mohammed  outside.  But  Bah!r&,  having  recognized  Moham- 
med by  means  of  a  halo  around  his  head,  calls  him,  and  tells  him  all 
the  great  things  his  successors  will  do;  of  his  own  journey  to  Sinai  and 
what  he  saw  there;  of  his  being  a  Christian  and  what  Christianity  is. 
Bahtrd.  then  asks  Mohammed  for  special  consideration  for  the  monks 
who,  like  himself,  have  renounced  all  worldly  goods.  Moliammed  fears 
that  his  people  will  not  receive  him  as  he  •  is  an  unlettered  man. 
Bahirdr  comforts  him;  promising  to  teach  him  what  is  necessary;  of 
course,  in  secret.  Mohammed  is  to  say  that  this  knowledge  has  come  to 
him  from  Gabriel,  and,  strange  for  a  Christian,  to  picture  heaven  to 
them  in  its  full  Mohammedan  beauty.  Mohammed's  last  question  is: 
And  should  they  say  to  me,  bring  some  proof  to  verify  what  you  have 
said,  how  shall  I  answer  them?  Bahir&  replies:  I  shall  write  a  book  and 
bring  it  to  you.  On  a  Friday  I  shall  put  it  in  the  horn  of  a  cow.  Do 
you  collect  all  the  people  to  one  place,  and  say  to  them  :  Know  that 
this  day  God  will  send  down  to  you  a  writing  with  which  you  shall 
busy  yourselves  all  your  days.  The  earth  was  not  worthy  to  receive  it; 
the  cow,  therefore,  had  to  be  its  bearer.  It  is  therefore  called  to  this 
day  the  Sura  of  the  cow  (j^nnS  -^^o^^.   Ms.  10,  CTj-aa^  oirc^). 

Here  the  real  Bahird  legend  ends,  and  the  narrative  returns  again  to 
the  future  of  the  Mohammedan  rule.  The  HaMmites  are  to  be  handed 
over  to  the  Mahdt ;  the  Joktanites  come  from  the  east  and  drive  the 
Ismaelites  back  to  Yathrib;  the  Romans  reign  for  a  year  and  a  half. 
Then  come  the  Turks,  who  are  followed  by  Gog  and  Magog.  God,  how- 
ever, sends  his  messengers  to  destroy  them.  Elijah  comes;  the  dragon 
is  overcome,  and  the  last  judgment  day  is  at  hand.   Here  one  Ms.  ends. 

The  older  Ms.  contains  a  number  of  disjointed  notes,  presumably  by 
the  same  Y^^'yab**.  We  learn  that  Sargts  was  bom  in  the  city  Sosan 
(^o^),  a  city  of  B^(i)t*'  Garmai;  that  he  was  a  Ka.^!s& ;  that  the 


There  follow  some  more  historical  notices;  the  last  person  named 
being  *  Hag'g'ag'  ben  Yussup**  'Amir  of  the  whole  land  of  B^i)t»'  'Armdy^ 
(Assyria),  in  which  he  built  a  great  city,  and  called  its  name  .  .  .  .'  prob- 
ably WAsit.^ 


Doreid,  ed.  Wustenfeld,  p.  186.  For  the  founding  of  W&sit,  see  Mokaddasi,  ed.  de 
Goeje,  p.  lU,  1.  15;  Weil,  Geschichte  der  ChaUfen,  i.  p  466. 


^  His  full  name  was 
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This  is  merely  an  outline  of  what  the  Ms.  contains.  A  good  many 
things,  lying  very  distant  from  each  other,  are  here  brought  together. 
Most  of  the  persons  mentioned  can  be  readily  identified.  The  assumed 
author  seems  to  be  Yesu*yab*'  of  Gadala,  who,  as  we  learn  from  As- 
sem&ni  (B.  O.  ii.  416;  the  Bee,  p.  -^^)»  lived  at  the  beginning  of  the 
seventh  century.*  It  is  impossible  to  tell  how  far  he  is  the  author; 
certainly  not  of  the  whole.  The  number  of  kings  mentioned  in  the  first 
part  would  bring  the  body  of  the  story  down  to  about  the  ninth  century, 
the  time  of  Hariin  ar-Ra^id.  In  the  tenth  century  we  have  the  first 
mention  of  Bahir&  being  identified  with  Sargis.  It  is  by  the  historian 
Mas'udL  The  final  redaction,  however,  falls  much  later;  as  is  shown  by 
the  mention  of  the  Turks. 

It  is  likewise  difficult  to  say  how  much  history  there  is  in  the  figure 
of  Sargis.  Perhaps  the  person  intended  is  a  Sargis  whom  an  historian 
mentions  as  having  been  bom  in  B^ijt*"  Garmai.*^  But  there  are  proba- 
bly interwoven  many  facts  belonging  to  the  history  of  Sargis,  the  patron 
saint  of  the  Roman  Syrians  and  Arabs.  Great  stress  is  laid  upon  the 
preaching  of  this  Sargis  relative  to  the  one  cross.  I  do  not  know  what 
historical  fact  the  writer  here  refers  to.  That  might  give  us  a  more 
definite  clue.  The  Byzantine  historians  do  call  him  a  Vcvda/J/idf ;"  but  I 
am  unable  to  say  whether  the  two  stand  in  any  relation  to  each  other. 

The  writer  lived  probably  in  Persia.  He  lays  great  stress  upon  the 
coming  of  the  Mahdi.  The  serpent  which  is  to  come  at  the  end  of  the 
world  is  2k)hak,  the  incarnation  of  Ahriman;  who,  the  Persians  believe, 
will  then  go  through  the  world  in  triumph.  It  id  the  Persian  Anti- 
christ. 

11.  On  a  Syriac  manuscript  of  the  New  Testament  belonging  ^ 
to  the  Rev.  Mr.  Neesan,  by  Dr.  Richard  J.  H.  Gottheil. 

The  Ms.  measures  10  J  by  7  J  inches,  and  contained  originally  twenty- 
eight  quires.  Three  leaves  are  wanting  at  the  end,  and  one  at  the 
beginning.  Quires  7  and  9  have  only  nine  leaves  each.  There  were 
originally  278  leaves.  The  Ms.  is  written  upon  parchment  over  which 
a  certain  preparation  has  been  laid  to  facilitate  the  work  of  the  scribe. 
The  Ms.  contains  the  usual  P'sitta  version,  with  the  usual  omissions. 
The  writing  is  in  a  bold  Estrangela  hand  of  the  thirteenth  century. 
With  the  exception  of  a  very  few  places  the  Ms.  is  legible  throughout. 
The  colophons  have  suffered  most,  and  are  very  illegible.  The  Ms. 
was  finished  on  a  Monday  in  'Ab,  1518  A.  Gr.  or  603  A.  Heg.  =  1206-7 
A.  D.,  in  the  "Monastery  of  the  holy  Mar(i)  Mik^ael,  companion  of 
the  angels,"  situated  in  Hesna  'Ebhraya  [of]  Mausal.  Mr.  Neesan  tells 
me  he  knows  only  of  a  Hesna  Suryaya ;  but  see  the  authorities  cited  by 
Payne  Smith,  col.  1338.   The  monastery  is  mentioned  in  'Ab*»dis6'  of 

»  For  Sab'TiSA*,  see  ibid.,  p.  415 ;  the  Bee,  p. 

AssemAnl,  B.  0.  iii.  440. 
"  George  Plirantza,  p.  294  :      &k  rig  \f)evAai3f3ag  bvdfiari  ^kpyio^  fiia  KaKoniaTiav 
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S6b*>&'8  Synodical  Canons"  (B.  O.  iii.  342).  According  to  Professor 
Sachau  (Reise  in  Syrien  und  Mesopotamien,  p.  360)  the  monastery  is  now 
used  as  a  church  called  Der  Mar  Michael.  It  lies  between  Mosul  and 
Eski  Mosul  (ibid.).  The  writer,  a  certain  KassiSa,  by  name  Bebnam. 
wrote  the  Ms.  for  Rabban  Giwargis. 
The  Ms.  commences : 

 wSt-Alia!:^  ^-ldi9[^..A2>0j 

The  superscription  reads  (the  first  two  lines  are  illegible) : 

,^iNnNN    ....  .    .    .  . 

.    .    .  •  ^iVi\  i  .  (nJ99[a:^]o    .    .    .  .    .  . 

^QllJL^^  []i:»A.iJ^]o  l^]^]  A^^^  «  ^  <nJ:i^  .... 

01.^^)9  I— aJOj    nV>    >JOr\?iA\hfi    'f£i    w£0O9i.[JfiDLA^)j9    |l  jj^No  49     ^^i^  A' 

|fmi>o  jM  »jV»[a]o  )  /nn»\nn9  :  )j^(n.^9  [p99a^]  ^-^tnJ  oi^:aLM 

^9  ous^  .  I)  -  ^  ^ 

l^ub^o  .  Ir^^Ao  .  |lnmVo  .  )  ilmnjo  |^4u»o  .  |Joi 

OL^A^    If-O^?  V  .   ).^9|    )  a'T^I^    ^0<nJLs  s  49 

|^)i^9]  1^      1 4  i  4  n      >ai0LS       9i.^:l4.9  v.!^  .  )  4I  •l^n 

^9  ^^ua^Z]  4*  ^iVi|  )  V>SsS  ^o5iJ  oiZa^^    j-^ovL?  j|VsnS9 

.    .    .    ^1^^  U   '    '    [}p<n  []]s>2^  |lnVt\  |li»Snfl^    .    .  . 

)  ViAn7[ao]  Ui^oi^  i^'r^  ^01^  ^  »y  •  *)9  wjls   .   .   (J^   .    .  . 

^^9  ^^tN  >|  ^tn^^o  ]Zo'^o  )j.^9a^[oJ  )9(njoo  ]  -"^       f  {i^tol^o 

He  then  asks  anyone  who  may  find  a  mistake  to  correct  the  same ; 
and  gives  the  name  of  the  ^^0^90^  ^9  ]r^^  i-fio^  ]^]  for 
whom  he  wrote  tlie  Ms.  On  the  last  remaining  leaf,  in  a  later  hand, 
we  find  the  subscription  of  one  Dawid**,  who  corrected  the  Ms. 
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j^^'***^  wa^sAb^o  nSnr  ^  .  ViM^u*  .  |.^9 
>^o  ))J9  ^  ^^^)  nSViSo  )g-^o  (Lo:^  |)^o  poi 
w^i^o  ^|^)o  l^CL^  9&.S  p|\nSn  )  Mm  .Z|i^9  {^9  }^)o  .  |  i  4>o 
I  J;^  w^J^Z  |39  >^a^  ^  )^  <nlb^9  |3?  AniiO 
)3]  ).£>o2wa£  qi  nwV9  lU)  o  .  .  .  )9  ^o<n  )]9  > S^V 
n^^SnSnN  >iJi^  .  .  .  ^  \h  >  iiV  )^.^[^]%o  )^a^9 
/nS^*^  >o|^  Ati^oi  Uk|J  )39  ^  £b^Ao)o  A\nL  )g-£^  1-^9 
 nn*       ).^u**9'  V     ^\  >^^q.«09  s-^^ 

i^*%nSs  .    What  follows  seems  to  be  a  sort  of  inventory:— 
I mn^o     )r^o9  .  >A2b^9  ]i n 4>n ao  \^^^,  .  )id^9  )^al^9ai^ 

•0*  )9  9  )£wA^2O0  .  y>^g  V>  ^^^t  1^       ^        .  )i^^»09 

.  I^i^o  .  )^^aao  )|  ^^SSno  •^9].jb^o  ....   )'i  i/nn  ^^Zo 

....  )o  ...  .  wj^o  v.so^  l^^iS  x^Zo^  >^  ....  ^  ...  . 

The  Ms.  is  very  carefully  punctuated  throu^otit,  which  gives  it  a 
certain  peculiar  value.  I  notice  especially  the  use  of  a  slanting  line 
placed  over  the  last  letter  or  the  letter  before  the  last  of  a  word.  In 
many  places  the  line  is  used  in  accordance  with  the  rules  laid  down  by 
the  native  grammarians  for  nag*'6d''A;t  but  the  absence  of  its  counter- 
part M^tapp'y&nd  makes  me  skeptical  on  this  point.  The  Ms.  deserves 
a  further  examination  in  this  direction.  The  text  seems  to  show  few 
peculiarities. 

♦  B.  0.  iii.  p.  H33. 

%  See  the  authorities  cited  by  Duval,  Gramm.  Syr.,  p.  1 32.  Baethgen  (Elias  of 
Tirhan,  p. 48)  is  right  in  identifying  the  with  the  Greek  ^laaTo^,  Vi 

then  represents  the  Greek  andarpo^  and  is  a  translation  of  lic^'kt^^  (Steinthal, 
Geschichte  der  Sprachtoissenschaftj  p.  667).   ]aI  *  shut,  draw  together.' 
36 
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12.  On  the  manuscript  of  a  Syriac  lexicographical  treatise, 
belonging  to  the  Union  Theological  Seminary  of  New  York  City; 
by  Dr.  Richard  J.  H.  Gottheil. 

In  the  year  1880,  Prof.  Hoffmann  published  a  collection  of  grammati- 
cal and  exegetical  Syriac  Nestorian  writings  under  the  title  Opuscula 
Nestoriana,  The  first  treatise  is  on  words  which  are  written  alike,  but 
pronounced  differently.  It  is  a  late  compilation  of  two  previous  works, 
one  by  Rabb&n  'NAnlSd*  of  Had^'yab'',  i.  e.  Adiabene,  660  A.  D.;  and 
the  other  by  the  celebrated  Honein  bar  Is]^4k,  who  died  in  873.  Such 
treatises  as  these  were  much  liked  by  Oriental  grammarians.  We  have 
several  of  them  in  Arabic,  Syriac,  and  in  Hebrew.  This  little  treatise, 
especially  that  of  Honein  is  again  interesting,  as  it  shows  us  the  influ- 
ence of  Greek  learning  upon  Syriac  Lexicography.  This  is  not  to  be 
wondered  at  with  a  man  like  Honein.  Ndldeke  has  already  pointed  out 
(Z.D.M.G.  XXXV.  494)  that  the  formula  which  introduces  each  rubric 
M  l-XA'iaa  ^  reminds  one  of  the  Greek  Siai^pei,  etc.,  and  a  number 
of  the  explanations  given  can  easily  be  found  in  Hesychius,  Zonaras,  the 
Etymologicum  Magnum,  etc.  The  Ms.  of  the  East  India  House,  how- 
ever, does  not  seem  to  contain  a  good  text;  towards  the  end,  the  scribe 
cut  off  whatever  he  considered  unnecessary,  L  e.  a  clear  statement  of 
the  vowels,  the  Rukk&k^d  and  Ku§§&yd.  belonging  to  each  word.  For 
us,  to-day,  this  is  perhaps  the  most  important  part,  and  we  are  glad 
whenever  we  can  recover  the  same.  In  a  Ms.  belonging  to  the  collec- 
tion of  Prof.  Sachau  (No.  72),  I  discovered  a  few  pages  of  this  treatise, 
containing  a  fuller  recension.  This  will  be  published  at  the  end  of  my 
edition  of  the  Grammar  of  EliA  of  S6b''4.  The  Union  Theological  Semi- 
nary of  New  York  came  into  possession,  about  a  year  ^^o,  through  Rev. 
James  E.  Rogers,  of  a  Ms.  containing  this  treatise  as  well  as  the  second 
one  published  by  Hoffmann.  I  was  glad  to  find  that  this  also  contained 
the  longer  recension.  But  in  addition  to  this  it  contains  a  large  amount 
of  matter  which  is  not  to  be  found  at  all  in  Hoffmann's  edition.  This 
gives  the  Ms.  a  great  importance  and  may  help  to  throw  more  light 
upon  the  origin  of  the  two  original  treatises.  I  have  carefully  collated 
the  Ms.  and  have  noted  all  the  variants  of  any  value.  The  same  I  hope 
to  publish  in  the  Journal  of  this  Society. 

The  Ms.  is  of  quite  recent  date,  120  pages  in  all,  written  upon  paper 
bearing  a  Russian  watermark.  To  all  appearances  the  archetype  must 
have  been  an  excellent  one.  It  is  a  pity  that  the  copyist  did  not  take 
greater  pains.  Nearly  every  page  of  the  Ms.  bears  evidence  of  the 
haste  with  which  the  work  was  done,  and  many  passages  have  been 
omitted  merely  through  carelessness.  It  is  worthy  of  note  that  in  this 
Ms.  the  name  of  the  original  compiler  is  sometimes  'N&n!^'  and  at 
times  H'ndniSd'.  In  the  Berlin  fragment  it  is  only  Hni&nig6*.  It  is  the 
mistake  of  ignorant  scribes,  writing  according  to  ear. 

We  are  not  told  by  whom  the  Ms.  was  written  or  at  what  time.  Th« 
only  clue  we  have  is  that  it  was  written  by  an  inhabitant  of  MA^6zA  or 
the  neighborhood.  In  a  grammatical  K&niin  which  the  writer  has 
inserted  on  page  60  about  the  use  of  the  contracted  form  L^La  for 
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hJ\  w*£«*a^  he  bases  his  use  of  it  upon  its  occurrence  in  the  Bible,  *Apr6m  * 
and  ).a^aa9  ).£>£bS.  He  then  adds  that  we  inhabitants  of  Md.^6z&  do 
not  make  use  of  that  form,  bat  the  inhabitants  of  Htrd  do.  The  present 
copy  bears  in  some  places  the  name  K't>>&bi>4  d'l'lukdt^;  the  scribe  was 
probably  a  certain  R<ibtl  D"gi>ulp^4§an  the  son  of  Basil,  who  copied  a 
number  of  Mss.  which  have  come  to  this  country. 

13.  On  Avestan  Similes.  II.  Similes  from  the  Animal  World  ; 
by  Dr.  A.  V.  Williams  Jackson,  of  Columbia  College,  New  York 
City. 

Having  discussed  in  a  preceding  paper  *  the  general  characteristics  of 
Avestan  similes,  and  having  examined  particularly  the  similes  drawn 
from  the  realm  of  nature,  the  author  now  took  up  the  second  division 
of  the  subject — the  similes  derived  from  the  animal  world.  In  the  same 
connection  also  he  reviewed  the  not  uninteresting  passages  in  which  some 
of  the  Avestan  abstractions  and  divinities  are  represented  in  incarnate 
forms  resembling  various,  animals. 

The  similes  from  animals  and  their  actions,  it  was  first  stated,  are 
proportionately  numerous  in  the  Avesta  and  are  often  used  with  consid- 
erable effect ;  the  fiercer  beasts  as  well  as  the  gentler  appear  before  us — 
those  which  the  Iranian  hated  as  well  as  those  which  he  loved.  Thus 
we  find  things  compared  with  the  ravening  wolf,  and  again  with  the 
timid  sheep,  with  the  loathsome  frog  {vazagha)  and  with  the  snake, 
with  the  beast  of  prey  (diau),  with  the  Khrafstras  or  noxious  creatures 
generally,  and  with  the  fly.  Resemblances  are  seen  in  the  ways  of  birds, 
particularly  the  eagle  (so^na),  as  well  as  indirectly  in  the  chiu*acteristic8 
of  the  vulture  (kahrkdsa)  and  the  fish,  and  likewise  in  the  qualities  of 
the  horse,  the  camel,  and  the  bull.  Similes,  moreover,  it  was  found, 
are  drawn  from  the  dog,  the  guardian  of  the  herd,  and  even  so  trifling 
a  thing  as  a  drop  of  milk  affords  a  picturesque  image. 

Among  the  most  striking,  perhaps,  of  the  similes  in  the  Avesta,  it  was 
noted,  are  those  in  which  (1)  the  wolf  (vehrka)  plays  a  r61e.  This  animal 
furnishes  a  likeness  in  three  distinct  passages,  Vd.  vii.58;  Vd.  xiii.8;  Vd. 
xviii.88,44,60 — the  flrst  of  these  being  an  instance  of  metaphor ;  and  in 
a  fourth,  Vd.  xviiL65,  it  appears  in  an  indirect  comparison.  These  pas- 
sages were  each  commented  upon  and  the  question  of  metre  in  each 
case  discussed.  In  this  connection  the  simile  at  Vd.  xix.88=(?)  Yt.  xxiv. 
27  in  which  (2)  the  sheep  apx)ears  in  direct  contrast  to  the  wolf  was  then 
taken  up  and  parallels  from  the  Bundehish,  iii.l2  (=ix.l9,  Justi) ;  xxx.l8 
(=lxxiv.lO,  Justi)  were  cited. 

The  next  animal  noted  was  (8)  the  frog  (vazagha)  which  was  looked 
upon  by  the  Iranians  with  horror.  Reasons  were  given  for  preferring 
so  to  render  vazagha  rather  than  by  *  lizard.'  The  three  places,  Vd.  v. 86 
= Vd.xii.22,  and  Vd.  xviii.66,  were  further  examined,  the  first  two  of  the 
passages  being  regarded  as  not  metrical,  the  last  as  doubtfully  so. 

It  was  then  stated  (4)  that  the  snake  (azhi)  is  only  found  once  in  a  simile, 
namely  in  the  indirect  comparison,  Vd.  xviii.65,  just  spoken  of,  where 

♦  See  Proceedings  for  October,  \SB6  =  Journal,  vol.  xiiu,  p.  cxxxviii. 
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•  it  figures  in  company  with  the  wolf  and  the  frog.  At  the  B&me  time 
special  mention  was  made  of  the  single  instance  of  (5)  a  beast  of  prey 
(dim),  Vd.  xiii.47,  furnishing  an  image  to  describe  one  of  the  characters 
of  the  dog.  This  latter  passage  afforded  one  of  the  rather  uncommon 
instances  of  the  carrying  out  of  a  parallel;  although,  as  it  was  remarked, 
the  comparison  had  more  the  nature  of  a  description  than  of  a  regular 
simile.   The  text,  besides,  is  unmetrical. 

The  brief  comparisons  in  which  (6)  the  Khrafstras,  or  noxious  crea- 
tures in  general,  are  found  were  then  reviewed.  The  first  of  these,  Vd. 
vii.2=Vd.  viii.71,  it  was  noticed,  is  unmetrical,  owing  probably  to  the 
extreme  brevity  of  the  expression;  the  other  passage,  Ys.  xxxiv.9,  proved 
interesting  as  giving  us  a  simile  in  the  Qathfis.  The  word  khrafstra  was 
further  remarked  on  as  used  in  the  manner  of  a  metaphor  in  Ys.  xxviii. 
6,  and  probably  also  Ys.  xxxiv.5=[Ys.  xix.2]. 

Again  in  the  passage  Vd.  viii.69,70— Vd.  ix.25,  where  all  that  remains 
of  the  exorcised  Druj  is  likened  (7)  to  the  wing  of  a  fly  (mdnauen  aM 
yatha  makhSydo  parenem),  it  was  observed  that  the  simile  was  more 
formal  than  real,  amounting  almost  to  an  identification.  The  interpo- 
lated sentence  in  Vd.  viii.22=(?)  Shayast  la-Shayast  ix.l4.  West,  S.B.E. 
V.  p.  814,  and  Justi  s.  v.  makhM,  was  likewise  added  and  attention  called 
at  the  same  time  to  the  adjective  makhUkehrpa. 

Passing  then  to  the  creatures  that  are  used  in  the  Avesta  with  a  more 
agreeable  association,  the  two  images  (8)  from  birds  were  taken  up. 
With  the  first  of  these,  Yt.  xiii.70  (yathand  meregho  huperend),  the  simile 
in  Rig  Veda  viii.20.10  was  compared  ;  the  second,  an  indirect  compari- 
son, Ys.  lvii.28,  had  practically  before  been  treated  under  the  head  of 
nature.  Similarly  also  had  the  likeness  drawn  (9)  from  the  eagle  {saena)^ 
Yt.  xiv.41,  been  previously  dealt  with;  but  here  the  adjective  upairi- 
saena,  *  higher  than  the  eagle  flies,'  as  probably  equivalent  to  a  simile  at 
Ys.  x.ll  and  (?)  Yt.  xix.8,  was  noticed.  Then  the  description  in  Yt.  xiv. 
29-88  was  cited  as  containing  imphed  similes  to  convey  an  idea  of  the 
sharpness  of  sight;  and  among  the  animals  here  mentioned  appeared  (10) 
the  vidture  (kahrkdsa),  whose  'glance,'  Yt.  xiv.88=Yt.  xvL18,  is  used 
typically  as  we  employ  the  *  eyes  of  the  lynx.' 

The  other  implied  similes  in  the  same  passage,  namely  (11)  from  the 
Kara  fish,  Yt.  xiv.29,  and  (12)  from  the  horse,  Yt.  xiv. 81,  found  their 
place  here,  references  for  the  thought  being  made  to  the  Bundehish. 
The  horse  it  was  shown  also  appears  in  an  implied  comparison,  Yt.  viii. 
24,  cf.  Yt.  xix.68,  to  convey  the  notion  of  strength,  and  in  the  indirect 
c-omparison,  Ys.  lvii.28,  already  several  times  referred  to.  The  direct 
simile  from  the  horse,  in  the  corrupt  passage,  Yt.  xxiv.29,  was  examined, 
and  the  question  as  to  the  meaning  of  the  adjective  aspdataoydo  at  Yt. 
V.7,  and  Yt.  viii.  5, 42,  discussed  in  detail. 

At  this  point  the  implied  simile  drawn  from  animal  strength,  Yt.viiL 
24  (cf .  Yt.  xix.68  in  part),  was  recalled  as  including  (18)  the  camel  {uStra 
and  (14)  the  bull  (gdo). 

Next,  Yt.  xi.7,  yathaxia  paatiS-haurvdofiho,  *  like  the  guardians  of  the 
flock,'  although  the  word  spdno  is  lacking,  was  re^rded  as  a  simile 
derived  (15)  from  the  dog ;  and  further  the  fragmentary  lines  in  Yt.  xxiv). 
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44,  it  was  thought,  might  be  constructed  into  a  metaphor  or  a  simile 
*  [like]  a  mad  [dogj.* 

The  last  question  dealt  with  in  regard  to  images  from  the  animal 
world  in  general,  was  the  simile  (16)  from  the  drop  of  milk,  Ys.  x.l4, 
yatha  gdui  drafSo,  and  in  this  matter  Greldner^s  views,  Metriky  p.  158, 
160,  were  accepted. 

In  conclusion,  the  paper  took  up  the  passages  where  the  various  ab- 
stractions or  divinities  are  given  an  incarnate  form.  These  descriptions 
of  transfigurations,  as  having  somewhat  the  character  of  a  simile,  appro- 
priately found  their  place  here.  It  was  mentioned  as  noteworthy  that 
in  far  the  greater  part  of  these  manifestations,  the  form  conceived 
of  was  chosen  from  the  animal  kingdom;  for  example,  in  seven  out  of 
the  ten  incarnations  of  Verethraghna,  the  genius  of  victory,  he  is  rep- 
resented in  some  animal  likeness.  At  Tt.  v.  61,  Thraetaona  appears  in 
the  shape  of  a  vulture  (mereghahi  kehrpa  kahrkdaaJie),  but  on  the  other 
hand  Ardvi  Sura,  Yt.  v.64,78,  in  the  semblance  of  a  maiden  (kainino 
kehrpa  srlrayao).  The  star  Tishtrya  takes  the  form  of  a  horse,  (?)  yt. 
viii.8;  of  a  youth,  Yt.  viii.18;  of  a  bull,  Yt.  viii.l6,  qf,  also  Vd.  xix.87;  and 
again  of  a  horse,  Yt.  viii.18,20,26,30,46;  his  opponent,  the  demon  Apao- 
sha,  likewise  is  pictured  as  a  horse,  Yt.  viii.21,27.  Even  the  fiend  Druj 
comes  in  a  form  like  a  fly,  Vd.  viL2,  as  seen  above,  and  Ahriman  again, 
in  Yt.  xv.l2= Yt.  xix.29,  is  represented  as  ridden  in  the  shape  of  a  horse. 
The  conscience,  however,  Yt.  xxii.9,  appears  in  the  image  of  a  maiden; 
but  in  Yt.  xix.34.36,88,  the  kingly  glory  is  seen  in  the  likeness  of  a  bird. 
Finally,  in  Yt.  xiv.,  Verethraghna  appears  in  his  various  successive  in- 
carnations, as  a  wind  (g  2),  as  a  bull  (§  7),  as  a  horse  (§  9),  as  a  camel  %\\), 
as  a  boar  (§  15,  cf.  also  Yt.x.70),  as  a  youth  (g  17),  as  the  bird  V&raghna 
(§  19),  as  a  ram  (§28),  as  a  buck  (§25),  and  lastly  as  a  man  (§27). 

14.  The  Afrigan  Rapithwin  of  the  Avesta,  translated  with  com- 
ments  ;  by  Dr.  A.  V.  Williams  Jackson.  ^^^^  y 

The  Afrigan  Rapithwin  is  a  colloquy  between  Ahura  Mazda  and  Zara- 
thushtra,  and  is  preceded  and  followed  by  the  conmion  Avestan  formu- 
laic prayers  and  ascriptions  of  praise.  Rapithwina  is  the  genius  of  the 
midday  and  of  the  southern  quarter.  For  the  time  and  circumstances 
appropriate  to  the  recitation  of  this  passage  see  Spiegel,  Av,  Uebersetz- 
ung,  iii.  p.  196.  As  no  direct  English  translation  has  previously  been 
published,  the  present  attempt  to  solve  some  of  the  exegetical  difficul- 
ties of  the  chapter  may  not  be  uncalled  for. 

A.  Translation,  l.  Yathd  ahu  vairyo  .  .  . :  *  As  he  (Zarathushtra)  is 
the  wished-for  spiritual  leader .  .  .  *  Righteousness  is  the  best  good 
.  .  .  *  I  confess  myself  a  worshipper  of  Mazda,  a  follower  of  Zara- 
thushtra, a  foe  to  the  Daevas,  a  believer  in  Ahura ;  for  sacrifice,  praise, 
propitiation,  and  glorification  unto  Rapithwina  the  righteous  and 
guardian  lord  of  right ;  for  sacrifice,  praise,  propitiation,  and  glorifica- 
tion unto  Fradatfshu  and  Zafituma,  (each)  righteous  and  the  guardian 
of  right.' 

2.  '  Unto  Ahura  Mazda  radiant  and  glorious,  unto  the  Amesha 
Speiitas,  unto  Asha  Vahishta,  and  unto  Ahura  Mazda's  [son,  the]  Fire, 
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unto  all  the  righteous  Tazatas,  spiritual  and  material,  unto  the  mighty, 
overpowering  Fravashis  of  the  righteous,  unto  the  Fravashis  of  the  first 
believers,  unto  the  Fravashis  of  the  next-of-kin,  be  propitiation  for  their 
sacrifice,  their  praise,  propitiation,  and  glorification.'  Yatha  ahu 
vairyo .... 

3.  *Now  surely  spake  Ahura  Mazda  to  Spitama  Zarathushtra  the 
prayer  of  the  guardian  lord  Rapithwina,  (saying) : 

**  Ask  us  [O  righteous  Z.J  the  questions  which  thou  hast  for  us— 
for  a  question  by  thee  is  like  that  of  the  mighty— 
since  the  Ruler  (Bi(azda)  would  fain  make  thee  contented  and  mighty.** 

4.  *  Zarathushtra  asked  Ahura  Mazda : 

Ahura  Mazda,  spirit 
most  holy,  righteous  creator 
of  earthly  bemgs  I 
How  much  does  the  man  gain, 
how  much  does  the  man  merit, 
how  much  is  his  reward, 
6.   who  with  the  prayer  of  Rapithwina, 
praises  [the  guardian  lord]  Rapithwina, 
sacrifices  to  [the  guardian  lordj  Rapithwina, 
with  well-washed  hands, 
with  well-washed  pressing-stones, 
with  out-spread  Barsom, 
with  uplifted  Haoma, 


with  recitation  of  the  Ahuna  [Vairya], 
from  (i.  e.  with)  the  tongue  of  one  who  is  imbrued  with  Haoma, 
from  (i.  e.  with)  the  body  of  one  who  is  subject  to  the  law  ?" 


**  In  proportion  as  the  wind  (blowing) 
from  tne  southern  region, 
O  Spitama  Zarathushtra, 
promotes  and  increases 
all  earthly  life 

and  comes  to  the  earth  with  blessing ; 
so  much  does  that  man  gain, 
so  much  is  his  reward, 
7.  who  with  the  prajrer  of  Rapithwina, 

etCy  etc,  etc,  (as  in  §5)." 


8.  '  Ahura  Mazda  pronounced  to  Spitama  Zarathushtra  the  prayer  of 
the  lord  Rapithwina.'   '  Righteousness  is  the  best  good  .  .  .  .' 

9.  *  Ahura  Mazda's  etc  (as  Mr.  i.  14-18).' 

10.  '  As  he  (Zarathushtra)  is  the  wished-for  spiritual  leader  .  .  .  'I 
pray  for  sacrifice,  praise,  strength,  and  power  for  Ahura  Mazda  radiant 
and  glorious,  etc  (cw  in  §  3) .  .  .  .  for  the  Fravashis  of  the  next-of-kin. 
So  may  it  come  to  pass  as  I  pray  .  .  .  .' 

B.  Comments.  To  1.  oSaM  rathwi:  see  Bartholomae's  remarks  in 
his  Ariscfie  Forschungen  ii.  p.  179;  iii.  p.  45. 

To  2.  kJihiaothra  I  consider  a  nom.  like  tardidUe  Yt.  i.O,  etc.;  see  Justi 
8.  V.  and  p.  387  %  529  fin.  ;  Bartholomae,  Ar.  F.  ii.  pp.  173,186,  Handbuch 
d.  Altiran.  Dialekte  §241 ;  similarly  nemos  Ny.  i.l,  etc.  Cf.  also  uHa 
buyat  Yt.  x.91. 


6. 


^  Ahura  Mazda  answered  him : 
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To  3.  mraot:  'spake  the  prayer.'  For  this  use  of  mru  cf.  Ys.  liii.5, 
Geldner,  K.Z.  xxvm.191,  Fragment  iv.1,8,  Geldner,  Drei  Yaahty  p.  14, 
and  Skt.  bru,  e.  g.  R.V.  i.B4.5.  '^peresdcd  ndo  ...  is  a  quotation  from 
Ys.  xliii.lO.  '^thwa  .  .  .  imavatAm:  the  reading  of  Gteldner's  text  at 
Ys.  xliiLlO  is  here  adopted,  thwd  being  instrumental  case.  The  sense, 
as  Professor  Greldner  most  kindly  writes  me,  is  that  Ormazd  is  as  glad  to 
grant  Zoroaster's  request  {partem  thioa),  as  one  is  to  grant  that  of  a 
mighty  man  whom  one  desires  to  place  under  an  obligation.  —  a^kvs^ 
*  contented'  as  in  Vd.  ziii.45:  see  further,  Bartholomae,  JST.Z.  xxviii.28. 

To  4.  ^piniSta:  with  the  force  of  this  epithet  compare  Milton,  P.L. 
viii.4d2  Creator  bounteous  and  benign."  —  cvaf  ^  ^  anhuydite  .  .  .  : 
on  this  passage,  see  Oeldner,  Stvdien  zum  Aveata,  i.  p.  148  note ;  Bar- 
tholomae, Altiran,  Verbumf  p.  148  note.  —  cvat—yatka — am{ ;  cm{  has 
here  the  idea  of  proportion  as  in  Vd.  ix.9,  cvat-^atha^  Vd.  v. 85;  and 
similarly  Vd.  xvii.7  ava{  [aipi\  ycUha.  Again  cvat  mizhdem—avaf  mizh- 
dem  answer  to  each  other  in  Vd.  iz.48,44.  The  simile  in  the  passage 
before  us  seems  somewhat  imperfectly  expressed,  as  the  answer  to  the 
question  is  not  definitely  given ;  but  the  general  thought  is,  that  the 
righteous  man  deserves  and  gains  a  reward  as  bounteous  in  proportion 
as  the  south  wind  brings  growth  and  increase  tb  the  world— a  thought 
which  would  appeal  to  those  familiar  in  that  country  with  the  effect  of 
the  southern  wind. 

aHhuyditS,  aSayHti,  mizhdem  ahhaf:  these  words  seem  to  be  about 
synonymous,  and  merely  elaborate  the  idea.  Geldner  derives  anhuydite 
from  fttt+d,  **  literally,  *  sich  bescheeren ;' "  thus  aiihuydite  is,  by  the  fa- 
miliar error,  for  aiihuvdite,  Skt.  dauvdte,  —  oSayHtit  which  answers  in 
form  to  Skt.  jiayor,  seems  here  to  have  the  meaning  '  earn  a  recompense 
by  righteous  action,'  cf.  Ys.  xliv.6,  aSem  SyaothandiS  dd>dzaiti  drmaitiS, 
Ys.  xlvi.l5,  and  Bartholomae,  Ar.  F,  ii.  p.  189  f.,  144,161.  It  would  thus 
be  a  denominative  from  aSa,  though  possibly  from  aM,  For  a  similar 
idea  of  reward  resulting  from  sacrifice,  see  Ys.  ix.9,  kd  ahmdi  aJHS  ere- 
ndvif  etc.,  and  elsewhere  in  the  Avesta.  ^nair^  must  be  omitted  on 
metrical  grounds. 

To  6.  This  section,  judging  from  Yt.  x.91;  Ys.  lxii.l;  Ys.  xix.6,  is 
probably  metrical;  but  how  we  are  to  reconstruct,  it  is  somewhat  diflS- 
cult  to  decide.  In  regard  to  yo  rapithtoinahi  ratufHH,  there  seems  to 
be  no  better  expedient  than  to  read  friti,  considering  ratu-  here  and 
with  the  following  accusatives  as  a  later  interpolation,  as  does  de  Har- 
lez,  Manv£l  de  V Avesta,  p.  252.  Some  color  of  probability  is  given  to 
this,  since  each  time  ratti-  directly  follows  rapithtcina-.  The  metre  of 
the  close  of  the  stanza  is  somewhat  harsh,  particularly  uzddtdf  paiti 
haomdt,  as  in  Yt.  x.91 — see  Geldner,  K,  Z,  xxv.  p.  525,  note  127— but  it 
seems  advisable  to  admit  for  the  Avesta  the  existence  of  the  catalectic 
seven-syllabled  verse  as  Professor  Lianman,  A.  O.  8.  Proceedings,  May, 
1880,  does  for  the  Veda.  For  dthrat  we  may  otherwise  refer  to  Geldner, 
MetriJc,  p.  88;  while  paiti  and  ahundf  are  read  with  synezesis,  vairydf 
being  (nnitted  as  in  Ys.  xix.6. 

The  parallel  lines  haomd^MarStahe,  etc.  make  some  difficulty,  since 
mdthro-hit^thi  (m.)  cannot  agree  with  tanvo  (f.)  as  we  should  perhaps  at 
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first  expect.  Different  ways  of  solving  the  difficulty  might  be  proposed, 
but  it  is  best,  as  Professor  G^eldner  kindly  suggests  to  me,  to  regard 
hizvo  and  tanvo  as  abl.  in  connection  with  framarditu  frdyazdite.  The 
words  of  prayer  come  from  the  tongue  out  of  the  body  (=  person)  of 
one  who  is  called  haomd<tnharSta,  mdthrd-hita.  Then  harez,  when 
used  of  haoma  and  zaothra,  will,  as  he  further  suggests,  mean  (1)  *  to 
pour  or  strain,  offer,  etc.,'  cf.  Vsp.  x.2,  and  (2)  euphemistically  'taste, 
enjoy,  drink:'  thus  Ys.  Ixviii.l0  dahmo-paiHiilwHta  means  the  offerings 
which  were  formally  presented  to  the  divinity,  but  in  reality  were  en- 
joyed by  the  priest  {ddhma).  The  thought  contained  in  rndthro-hitahe 
tanvo  seems  not  unlike  the  New  Testament  idea,  I.  Cor.  ix.  27, 20.  The 
whole  section  metrically  reconstructed  will  read: — 

yd  rctpithtvinahe  Iratu-']  friti 
rapithwinem  [ratum]  framarditi 
rapithwinem  [ratum j  frdyazdite 
fra^sndtaiibya  zastaeibya 
frasndtaeibya  kdvancmbya 
fra^taretdt  paiti  haresman 
uzddtdf  pavti  haomd^ 
ra^ocifltdi  paiti  dthrat 
srdvdyamndt  paiti  ahundt  [vairydf] 
haomo^inharataheliizvd 
mAthro-hitahe  tanvo. 

To  6.  The  introductory  words  paitirSe  nuizddo,  I  should  prefer 

to  consider  not  metrical.  «  yatha  vdtd  .  . :  we  must  seek  here  to  recon- 
struct the  metre,  since  from  a  study  of  Avestan  similes  I  believe  such 
comparisons  to  be  in  general  metrical.  This  fact  will  enable  us  perhaps 
to  take  liberties  with  the  text,  with  more  confidence  than  we  otherwise 
should.  First,  I  consider  that  some  word  qualifying  t^to  has  fallen  out 
of  the  text.  One  or  two  might  be  suggested  as  answering  the  piupose, 
mazdadlidto,  Yt.  xviii.6;  xiv.2;  Ys.  xlii.8;  Vsp.  vii.4  (though  generally 
in  connection  with  dareSiS,  but  cf.  Yt.  xiv.2),  or  derezi-takethrd,  an 
epithet  of  the  southern  wind  at  Vd.  iii.42  yaiha  vdtd  derezi-takethro,  or 
again  quite  possibly  upa-vdvo,  Yt.  xxii.7. 

rapithvntardt  nogrndf:  these  words  seem  undoubtedly  best  taken  to 
form  a  line  by  themselves  and  are  metrical,  as  Vd.  xix.l;  Yt.  xxii.2o, 
(in  antithesis  to  Yt.  xxii.7) ;  Yt.  xxii.42,  and  in  other  designations  of 
place,  Vd.  i.l9;  Ys.  lvii.29=Yt.  x.l04.  The  line,  however,  wants  one 
syllable  as  in  the  verse  treated  above.  If  the  theory  of  the  catalectic 
verse  be  not  admitted,  we  might  then  supply  the  deficiency  from 
the  parallel  line  Yt.  xxii.7  rapithuntarat  haca  naemuf  and  read  in  both 
places  rapithuyitrdtr  as  also  at  times  apdkhdhrem — see  Justi,  s.v.,  and 
Geldner,  Studien  i.p.ll8— and  dtrem  in  the  new  edition  of  the  A  vesta. 
See  further  Bartholomae,  Ar,  ii.p.l88.  Still  another  view  might 
possibly  be  suggested.  Westergaard's  reading  in  the  passage  before  us 
is  due  only  to  "correction;"  the  manuscripts  offer  rapithtven,  tardf  K. 
25,  Wl,8,  Lb2,  Khl;  or  rapithwen.  aMardf  K19,12,  P18.  From  this  we 
might  hazard  a  conjecture  that  the  adjective  is  formed  from  rapith- 
wina-y  and  that  the  true  metrical  reading  in  both  places  should  be 
rapithwinatardt  naerndt,  with  haca  omitted  as  it  is  here  and  not  infre- 
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quently,  e.  g.  Vd.  iii.42,  et  al.  From  the  formulaic  character  of  the 
line,  however,  it  seems  to  me  at  present  more  reasonable  to  scan  it  on 
the  theory  of  the  catalectic  verse,  especially  as  we  do  not  yet  know 
what  the  variants  at  Yt.  xxii.7  are. 

spitama  zarathuStra:  the  vocative,  with  the  order  adopted,  will  also 
form  an  independent  line  as  often.  But  other  arrangements  of  the 
above  six  words  are  possible.  —  saoSyaMica:  this  ungrammatical  in- 
terpolation is  faulty  and  should  be  rejected  as  the  introduction  of  a 
later  hand. 

aivrica  .  . :  the  ordinary  text  aiwica  aSditi  jdmayeiti  can  hardly  be 
made  metrical,  and  we  must  look  for  another  reading.  In  the  absence 
of  better  manuscript  authority  I  would  suggest,  though  with  some  mis- 
givings, that  K12  possibly  comes  here  to  the  rescue.  It  offers  aitvi 
jasditi  zdm  yditi,  and  from  this  with  the  aid  of  the  other  variants  we 
can  make  up  a  very  good  reading.  The  ja  in  jasditi  is  only  an  error  of 
the  copyist  for  ca,— on  a  similar  interchange  of  c  and  j  see  Greldner, 
Drei  Yasht,  p.  138,  Studien,  i.  p.  72  note,  and  Ys.  ix.l5;  xi.7,  et  al.  This 
satisfies  us  that  aivnca  is  correct  and  that  ^diti  not  aiditi  is  alone 
the  true  reading,  the  a  being  dittography.  Further,  I  would  adopt 
zdm  yditi,  which  gives  an  excellent  sense  and  carries  with  it  much 
probability,  the  interchange  of  z  and  j  being  by  no  means  rare,  cf .  the 
variants  at  Ys.  i.6;  ii.6;  viii.8,9;  ix.4,8,14:  x.l4,  etc.  in  the  new  edition. 
Thus  hditi  will  be  instr.  or  dat.  after  yditi^  and  with  aiwi^yditi  compare 
PWb.  yd  +  abhi.   The  text  reconstructed  will  thus  read: 

yatka  vdtd  .... 
rapithvntardt  naemdt 
spttama  zarathvitra 
vispem  ahum  astvafitem 
frddhatica  veredhatica  [sa^oSyaMica] 
aivnca  Sditi  zdm  yditi. 

15.  On  the  Vyuha  or  *  Battle-order'  of  the  Mahabharata;  by 
Prof.  Edward  W.  Hopkins,  of  Bryn  Mawr,  Penn. 

The  battle-order  as  depicted  in  the  eighteen  days'  war  formed  the  sub- 
ject of  this  paper  (enlarged  from  scattered  references  given  in  a  paper 
last  year).  The  writer  had  re-read  the  war  with  special  attention  to  this 
point  and  sketched  the  arrays  as  described  therein,  giving  some  general 
remarks  on  usage  in  battle.  The  authorities  upheld  by  the  epic  heroes 
are  B^haspati  and  Uganas:  each  is  mentioned  several  times,  the  former 
being  the  inventor  of  the  »wci  (which  is  never  ascribed  to  Manu).  Atten- 
tion was  called  to  the  differences  between  the  vyuha  given  in  the  Epic, 
and  the  same  as  described  by  such  comparatively  modem  works  as  the 
Kamandakiya  and  Nltiprakagika.  With  Manu  the  agreement  is  fair. 
More  vyuhas  are  employed  in  the  Epic  than  are  recognized  by  the  law- 
book. On  the  other  hand  some  of  the  Manavic  vyuhas  are  not  (practi- 
cally) recognized. 

A  question  hei-e  in  regard  to  this  word  in  Manu  (vii.  187-192).  It  is 
commonly  taken  as  *  order  of  march,'  and  there  would  thus  be  no  reason 
why  the  vyuha  in  Manu  should  correspond  with  the  battle  vyUha  of  the 
Mbha.  Is  it  not  possible,  however,  that  the  marching  laws  are  finished 
27 
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with  the  introduction  of  vyuka  in  Manu  and  that  the  passage  cited 
refers  (as  the  word  does  in  the  Epic)  to  *  battle-array,'  m6,rga  being 

*  maneuvers'  (yuddha  mdrga),  gtUma  (190)  being  *  squads/  athdne,  yud- 
dhe  being  '  when  the  fighting  ceases  (and)  in  actual  conflict '  ?  This  was 
given  as  a  suggestion  only.  The  use  of  gulmds  for  '  picket  and  fighting 
squad '  was  shown  in  the  Epic. 

In  the  Epic  (except  in  late  passages)  the  army  is  caturbhdga,  catur- 
ailga,  *  fourfold;'  in  xii.  and  in  Manu,  ^daHginh  *  sixfold.'  To  foot, 
cavalry,  chariots,  elephants,  come  koga  and  yantra,  according  to  the 
passages  of  later  origin. 

The  army  arrays  itself  at  dawn;  fighting  begins  as  soon  as  the  hymn 
to  the  Sun  is  said;  the  armies  go  back  to  their  tents  the  moment  the 
sun  sets.  A  single  night  is  spent  in  fighting  with  torches.  The  chiefs 
go  to  bed  as  soon  as  they  can  after  eating  and  bathing.  If  the  comman- 
der is  killed,  the  fight  becomes  a  rout.  The  commander's  position  was 
discussed  in  three  lights,  that  in  respect  of  his  king,  in  respect  of  the  other 
generals,  in  respect  of  the  whole  army.  He  is  often  set  aside.  All  his 
duties  are  taken  by  the  king.  He  is  superior  ex-offlcio  to  those  better 
bom  than  himself.  He  first  addresses  the  soldiers  in  a  spirited  speech. 
On  his  fate  depends  the  battle  of  the  day.  A  picture  of  the  election  of 
a  conmiander  was  drawn.  The  king  does  not  appoint  one  of  himself. 
He  is  proposed  in  coimcil  and  approved  by  acclamation  after  the  king 
has  '  entreated  him '  to  be  commander.  The  king's  strategic  position  is 
nominally  in  the  most  protected  part  of  the  vyuha ;  often  actually  in 
mid-fight.  A  slight  tendency  was  observed  to  praise  the  Pandu  King 
as  more  ready  to  be  in  the  van  than  the  Kuru.  The  leaders  had  cakra- 
rak§dUy  not  common  soldiers,  but  a  chariot-guard  of  two  young  high- 
bom  knights  or  princes. 

The  vyuha  goes  to  pieces  as  soon  as  actual  fight  begins.  The  mass  is 
drawn  out  on  a  fixed  plan  but  in  every  case  within  a  few  minute  the 

*  array'  breaks  and  all  that  seems  left  are  the  different  forces  stationed 
in  general  along  a  certain  line,  but  these  also  soon  get  mixed.  Cham- 
pionship duels  are  frequent.  After  such  a  rush  ante  adem  the  chiefs 
sometimes  '  retum  to  their  vyuha  J*  So  complete  is  the  disint^ration  of 
the  day's  vyuha  that  often  another  has  to  be  made  up.  What  is  vyuhaf 
Sometimes  only  a  mass  of  men;  sometimes  a  small  group  executing  a 
particular  maneuver;  properly  the  whole  array  in  a  particular  order. 

A  servile  imitation  of  old  vyuhas  is  noticed.  One  side  does  not  hesi- 
tate to  adopt  a  vyHha  that  has  already  proved  worthless  to  the  other 
side.  The  Pandus  respect  B^haspati's  advice  and  begin,  being  only 
about  half  as  many  as  the  Kurus,  with  a  '  needle-shai)ed  array.'  The 
maJeara  is  employed  once  by  the  Pandus,  and  twice  by  the  Kurus;  the 
(^kafa,  twice  by  the  Kurus,  once  with  a  beautiful  cakra  (padma)  addi- 
tion—the most  complex  array  described.  The  krduflea  is  used  once  by 
the  Pandus  and  Kurus,  once  as  a  reserve.  The  marf4ala  is  used  as  a 
complete  *  circle'  by  the  Kurus;  and  by  the  Pandus  as  *half,'  i.  e.  like 
ardhacandra  or  a  crescent.  The  gfngdtaka  is  entirely  new,  used  by  the 
Pandus.  The  garv4a  and  ^ena  are  only  used  by  the  Kums  and  the 
Pandus  respectively.  Others,  as  mdnu^^  daiva,  are  vague,  and  proba- 
bly only  allude  to  numbers  and  appearance,  not  to  a  technical  array. 
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Whenever  a  'beast'  or  *bird'  vyuha  is  deecribed,  the  metaphor  is 
kept  up.  '  Such  heroes  were  on  his  beak,  such  were  his  eyes,  such  on 
his  tail  and  wings  and  fore- wings'  (prapdk^a!  the  metaphor  mixed 
with  actual  order).  The  position  of  allies  is  not  always  the  same. 
They  are  generally  in  responsible  but  not  most  important  positions. 
The  ^S'kas,  Tavanas,  etc.,  are  occasionally  conspicuous. 

The  hypothetical  numbers  of  different  divisions  were  given,  as  inter- 
polations. None  of  the  •technical  divisions  holds;  camu,  etc.,  never 
mean  a  limited  nuqiber.  To  *  protect'  a  knight  (often  devolving  on 
certain  friends)  is  to  ride  not  before,  according  to  the  Hindu  idea,  but 
just  behind  him.  The  warrior  would  be  insulted  if  the  protector  got 
between  him  and  his  foes.  The  root  rcikf  is  thus  generally  *  support,' 
not  'protect.' 

The  *  council '  and  castes  of  fighters  were  incidentally  discussed.  All 
castes  but  the  Brahman  are  depicted  as  fighting;  Brahmans  did  of  old; 
the  usage  survives  in  Droijia,  and  especially  in  his  son,  who  is  *the 
priest's  son;'  but  though  called  *  Brahman,'  he  is  really  only  a  fighter 
and  has  nothing  to  do  with  the  priestly  caste.  In  the  present  version, 
the  Brahmans  are  relegated  to  the  praetorium  and  act  as  council  at 
night-debates.  When  the  army  is  utterly  routed,  the  ministers  run 
away,  taking  the  king's  harem  home  in  wagons. 

The  '  agreement  of  war '  made  at  the  beginning  between  the  parties 
(resembling  in  substance  Manu's  chivalrous  rules)  is  broken  over  and 
over  again — in  other  words  there  was  no  agreement  till  a  late  interpola- 
tion made  one.  Significant  is  the  fact  that  occasional  unchivalrous 
behavior  is  not  cried  out  against  as  violation  of  the  *  agreement,'  but  as 
•  violation  of  eternal  rule,'  i.  e.  a  few  knightly  rules  were  universally 
recognized,  but  often  broken.  However,  when  one  blames  Arjuna's 
conduct,  one  should  not  forget  what  provocation  he  had,  and  that  the 
Kurus  are  continually  fighting  in  the  same  way  the  Pandus  do,  that  is, 
killing  every  one  without  regard  to  rules  or  order.  A  comparison  of 
the  four  days  to  which  the  eighteen  days  seem  critically  reducible  with 
the  four  days  of  fighting  about  Troy  was  resultless  except  for  general 
images,  and  individual  exploits. 

The  great  chiefs  can  fight  with  any  sort  of  weapons;  the  knowledge 
necessary  for  a  good  Senapati  is  Veda  and  its  six  limbs,  the  mdnavi 
vidyd,  bow  and  arrows  and  various  weapons,  beside  chariots.  Usually 
even  a  leader  of  a  vyuha  keeps  to  one  beloved  weapon  ;  his  art,  as 
shown,  was  chiefly,  besides  personal  skill  in  'maneuver,'  directed  to 
'piercing'  or  'surrounding.'  No  extensive  combinations  are  made. 
The  commander  is  in  the  middle  van  or,  if  he  is  not,  the  middle  van  (as 
usual)  begins  the  fight.  Occasionally  it  is  the  commander  who  guards 
the  rear.  No  throwing  out  of  wings  first  is  tried,  except  in  the  *  cres- 
cent,' which  must  have  touched  the  foe  wing-first;  but  even  here  the 
fray  appears  to  commence  with  the  commander  in  the  centre. 
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16.  On  Fire- Arms  in  Ancient  India  ;  by  Professor  Hopkins. 

I  have  in  a  former  essay  alluded  to  the  theory  of  the  author  of 
*■  Weapons,  etc.,  of  the  Ancient  Hindus,'  editor  of  the  NItipraka(^ika  and 
^ukranitisara,  which  works  I  shall  here  designate  as  W.,  N.,  and  Q. 
The  theory  has  been  reviewed  before.  My  object  in  this  paper  is  to  call 
attention  to  a  few  points  in  the  argument  as  developed  in  the  books 
mentioned  above.  » 

First,  the  confusion  which  the  author  permits  himself  in  alluding  to 
works  of  different  ages  under  one  rubric  of  *  ancient '  can  only  mislead. 
All  Hindu  works  that  refer,  or  that  he  thinks  refer,  to  the  use  of  fire- 
arms are  spoken  of  (apparently  on  that  ground)  as  old,  and  any  worka 
helping  to  corroborate  his  theory  belong  to  the  *  oldest  Sanskrit  writ- 
ings.' He  refers  thus  to  the  Kamandakiya  (W.  p.  69),  though  the  work 
is  really  comparatively  very  late;  he  speaks  of  the  Nitisara  which  he 
edits  as  *  quoted  in  the  most  ancient  and  celebrated  writings '  (W.  p.  M), 
among  which  the  Kamandakiya  stands  side  by  side  with  the  Mahabha- 
rata.  Here  are  two  faults.  The  MbhS.  does  not  quote  this  work,  and,  if 
it  did,  no  one  has  a  right  to  cite  together  as  *  most  ancient  and  cele- 
brated '  the  epic  and  the  work  of  K&mandaki.  In  respect  to  the  Mbha. 
the  facts  are  these.  A  comparison  with  the  K&mandakiya  shows  such 
technical  parallels  that  we  must  conclude  that  this  work  is  not  many 
centuries  remote  from  the  time  that  produced  the  presumed  work  of 
Uganas,  whereas  the  quotations  given  from  the  Mahabharata,  in  so  far 
as  they  coincide  with  this  Uganas,  give  us  merely  such  general  aphor- 
isms as  may  be  found  in  any  legal  work  from  the  Mbha.  down  to  the 
present  time :  an  Uganas  the  Epic  undoubtedly  quotes,  and  an  Uganas- 
code  ;  but  nothing  in  the  Epic  would  lead  us  to  think  that  its  writers 
knew  this  (modem)  work.  Again,  using  this  word  *  early '  of  all  litera- 
tures alike,  the  writer  groups  with  other  works  the  Nai^adha  as  an 
"undoubted  (sic)  early  poem"  (W.  p.  67) ;  a  statement  that,  for  the 
application  he  makes  of  *  early,'  is  untrue. 

A  second  objection  to  the  writer's  method  of  collecting  evidence  is 
found  in  the  loose  way  in  which  he  uses  text  and  commentary  alike,  as 
if  one  bore  any  relation  to  the  other  in  respect  of  value  for  his  argument. 
He  makes  no  attempt  to  discriminate  between  the  worth  of  a  text  and 
the  annotator  of  it  who  lived  perhaps  a  thousand  years  later.  Of  course 
the  words  of  the  commentator  in  any  such  case  as  that  under  discussion 
are  absolutely  valueless  unless  supported  by  evidence  from  the  text 
itself.  Still  less  is  .any  division  made  by  the  writer  between  different 
parts  of  the  same  work,  so  that  he  actually  quotes  a  phrase  from  the 
HarivaAga  that  he  might  as  well  have  taken  from  the  Epic.  As  to  a 
suggestion  that  the  twelfth  book  of  the  Epic  may  be  later  than  the  rest 
we  find  nothing;  yet  aU  the  real  proof  of  his  position  he  draws  from  this 
late  portion.  Indeed,  so  void  of  critical  sense  or  so  prejudiced  does  this 
writer  appear,  that  he  proposed  to  insert  a  wild  varid  lectio  into  the 
received  text  of  Manu,  because  a  late  work  composed  at  a  gun-powder 
age  has  the  verse  altered  ;  and  instead  of  regarding  N.vii.45  as  a  corrup- 
tion of  M.  vii.90,  he  inverts  the  process,  because  N.  would  **  not  have  dared 
to  compose  it  after  the  text  of  Manu  had  been  finally  settled  "  ( W.  p.  71, 
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74,  48);  drawing  the  result  that  the  two  works  are  of  about  the  same  age. 
Any  one  who  can  read  through  the  Nitiprakagika  and  our  Manu 
together  and  then  solemnly  assert  that  they  belong  to  about  the  same 
age  is  well  fitted  to  draw  the  final  conclusion  that  fire-arms  were 
known  in  India  in  the  most  ancient  times"  (W.  p.  81),  and  "explosive 
powder  .  .  .  was  known  in  India  from  the  earliest  period  "  (ib.  p.  68). 

We  collect  the  proofs  for  these  statements  and  find  first  some  doubt- 
ful words  in  Vedic  writings;  on  account  of  later  writings  our  author 
regards  these  words  as  references  to  fire-arms.  We  come  down  to  the 
later  writings  and  find  the  proofs  still  fugitive,  resting  mainly  on  the 
interpretation  given  to  these  later  writers  by  still  later  commentators. 
Having  thus  established  gunpowder  for  ancient  times,  he  reverts  to  our 
modem  gunpowder-texts  and  carries  them  back  to  the  *  time  which  pro- 
duced the  sinftis  and  early  Epic  literature.' 

I  pass  over  many  arguments  that  immediately  present  themselves 
against  this  deduction  and  come  to  the  question  :  How  does  it  happen 
that  in  the  long  and  circumstantial  account  of  the  eighteen  days'  war 
there  is  not  the.  slightest  indication  that  gunpowder  was  known  ?  His 
answer  is  ready:  It  is  most  probable  that  the  very  common  occurrence 
of  gunpowder  interfered  with  its  being  .  .  .  worth  mentioning  "  ( W.  p.  63). 
It  is  most  probable  that  the  guns  used  at  the  battle  of  Hastings  were 
passed  over  by  historians  for  the  same  reason. 

But,  jesting  aside,  here  lies  the  defect  that  alone  wrecks  this  argu- 
ment. The  writer  will  prove  that  the  books  he  edits  belong  to  the 
'  time  of  the  early  Epic'  It  is  not  then  enough  for  him  to  claim  that 
gunpowder  was  known,  or  take  refuge  in  its  non-use  on  the  battle-field. 
Indeed,  as  quoted  above,  he  hinlself  hints  that  it  must  have  been  so 
used — and  so  indeed,  if  the  books  are  old;  for  they  are  full  of  minute 
directions  in  regard  to  small  arms,  and  guns  are  assumed  as  not  only 
known  but  in  daily  use. 

I  must  confess  to  an  ungenerous  suspicion  that  the  writer  either 
clouded  the  account  o£  the  war  in  his  own  mind  or  was  not  well  read  in 
that  account.  He  shows  so  few  quotations  that  are  really  to  the  point 
from  the  period  of  greatest  value. 

Let  me  furnish  a  few  references  from  this  part  of  the  Epic.  The 
reader  will  at  the  same  time  remember  that  the  works  quoted  at  the 
head  of  this  paper  claim  that  gataghni  is  probably  a  rocket;  ndllka,  a 
gun;  yantra,  a  cannon.  Not  that  it  is  not  admitted  that  they  may  be 
used  otherwise.  My  contention  is  that  in  the  cases  I  have  noted  from 
the  early  Epic  they  never  can  mean  what  he  claims—and  against  the 
following  I  should  like  to  be  shown  any  use  that  justifies  his  argu- 
ment. 

But  first  a  word  on  a  point  capable  of  doubt.  We  read  **  he  saw  qgni- 
cakra  all  around  him,"  Mbha.  (vi.54.43).  Is  this  word  ever  used  other- 
wise than  as  a  demoniac  weapon  of  pure  fire,  indicating  nothing  but  a 
supernatural  power  ?  No.  Of  the  gataghni  every  hero  makes  use  as  a 
simple  projectile.  Bhima  meets  a  mass  of  weapons  fiung  at  him,  and 
splits  the  gataghni  which  was  among  them  with  nine  feathered  arrows 
(vi.  113.39  ff.  ;  cf.  vi.96.57  if.).    Again  we  read  sijanto  vividhdn  hdndn 
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QcUaghnigca  scLkiUkinify  (viii.  14.85),  that  is,  the  thing  had  belLs  attached 
and  was  flung.  Qalya  also  cuts  a  gataghnl  flung  by  Yudhi^hira:  Na- 
kula  cast  a  spear  at  him;  Sahadeva,  a  club;  Yudhi^thira,  a  gataghnV 
(ix.l8.82cf.  26);  the  same  weapon  ag^  (vii.  138.44)  is  used  with  darts 
and  other  sharp  weapons.  It  may  be  noted  that,  as  respects  the  name, 
a  gakti  or  spear  is  ekaghnl  (vii.  183.2),  and  an  aiUeuga  is  9arvaghdti  (Tii 
29.17),  while  darts  are  gatrughndll},  {khacardi,,  vii.  156. 182).  Could 
taghni  come  from  ^trughni  t  Citra  (like  cRpta),  '  bright  and  shining/ 
is  used  of  this  and  other  weapons  (vii.  138.21)  as  are  fire-epithets  gener- 
ally, to  denote  mere  brilliancy.  Cf.  vii.  115.80  and  119.32;  agnparka- 
aaThkdgdfy  gardff,;  aldtacokrapraiimarh  dhxmufy. 

The  word  tupdki,  'gun,'  does  not  of  course  occur.  As  to  the  word 
ndUka,  *  reed,*  it  is  used  only  of  darts,  an  important  fact,  as  it,  too,  in 
the  later  language  means  gim.  Lest  any  one  should  think  that  karni 
prefixed  made  this  word  mean  more,  I  would  observe  that  the  weapons 
forbidden  by  Manu  are  in  common  use — the  X:arni-dart  is  one  with  a 
barb  or  hook.  A  few  quotations  :  kar^indltkandrdodig  chddaydm  dso 
tad  halam  (vi.106.18.);  the  weapons  karnindrdcUj  vardhakarnaj  naXtka^ 
etc.,  are  used  as  flung  (vii.  179. 14);  cf.  tarh  kariyind  Hdfjxiyad  dhfdi  (viL 
47.20;  ib.  169.9),  and  the  pun,  8a  karryaik  karnind  karne  punar  tHvyddha 
(ib.  48.1),  with,  finally,  the  group  of  kar^indlUcandrdcds  tomaraprdso' 
foArfayaiJi  (viii.81.12). 

Our  author  is  in  doubt  whether  the  divine  agani  may  not  mean  fire- 
arms (from  Dr.  von  Bohlen);  cf.  the  o^ni  (made  by  the  gods)  with 
*  eight  bells '  {a^t^harf^a)  flung  as  a  missile  by  one  man  and  caught  by 
another  (vii.  156. 157),  or  with  eight  wheels  (a  cannon?!)  as  elsewhere 
described  (vii.  175.96). 

Agnicun^^  *  powder,'  I  do  not  find  mention  of.  Agmacurna  is  found, 
but  it  is  the  result  of  the  mountaineers'  agmctyuddha  (vii.  121.45).  As  to 
the  *  balls,'  they  are  generally  hand-missiles,  used  with  clubs,  etc.  (vii. 
28.84);  oil-baUs  at  most  are  used;  and  nothing  more  are  the  ayogti4a 
(loc.  cit.  et  passim).  As  to  gara  meaning  '  shot,*  I  have  found  no  case 
that  indicates  such  a  transfer. 

Yantra  should,  according  to  our  writer,  mean  cannon.  It  is  strange 
then  that  it  means  in  the  war  almost  anything  but  a  cannon.  It  is  a 
machine  or  contrivance  of  any  kind,  easily  broken,  grouped  with  ordi- 
nary arms,  of  more  or  less  vague  significance  (vL96.71);  used  as  a  drum- 
stick (yantrend  ^hanyamdnafy  .  .  .  mrdaHgafy^  vii. 23. 85) ;  as  protective 
Armor  {visrastayantrakavacdij,,  viii.98.9;  yantrabaddhdvikavacdfy,  vii.90. 
22;  yantranirmuktcUxindhandff,^  vii. 98. 70);  it  holds  the  flag  (papdta  .  .  . 
gurafy  .  .  .  yantramukta  iva  dhvajal^,  vii. 92. 72)  and— but  cf.  for  more 
uses  B.R.  s.  V.  As  a  '  machine '  it  may  refer  to  a  catapult,  and  such  is 
probably  the  meaning  in  the  second  and  third  parvans  of  the  Epic,  and 
the  seventh  chapter  of  Manu. 

When  we  find  astrayantra  we  ought  certainly  to  have  a  cannon. 
Cf.  the  scene  (ix.57.18):  The  two  heroes  engaged  in  a  club-fight  dance 
about  each  other,  and  perform  all  the  maneuvers  (mdrgdi)  resorted  to 
by  skilled  combatants,  agile  as  two  cats  (15,16),  and. 
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acarad  Bhimasenaa  tu  mdrgdn  hahuvidh&iia  tathd 
mai}4aldni  vicitrdryi  gatapratydgatdni  ca,  17. 
astrayantrdryi  citrdni  athdndni  vividhdni  ca 
parimok^m  prahardiydrh  varjanam  paridhdvanam.  18. 
ahhidravanam  dkfcpam  avasthdnaih  savigraham 
partmrtanasaihmrtam  avaplutam  upaplutam,  19.  Etc. 

We  see  that  the  best  form  of  yantra  gives  no  hold  on  *  cannon;'  we 
see  that  neither  here  nor  elsewhere  do  gataghntt  ndlikay  yantra  indi- 
cate explosive  powder.   The  same  result  for  the  whole  war. 

Now  how  is  it  in  the  twelfth  book  ?  Appealing  here  to  adhy&yas  69 
and  103,  we  might  through  the  commentator  be  led  to  think  of  rockets 
and  camion.  And  yet  there  is  nothing  in  the  text  to  prove  it,  and  the 
rest  of  the  book  has  strong  negative  evidence  against  it. 

In  the  first  passage  we  read :  *  The  king  must  make  walls  with  loop- 
holes, fill  the  moat  with  sharp  stakes,  crocodiles,  etc. ;  the  gates  must 
be  small;  in  (or  on)  the  gates  he  must  cause  to  be  placed  massive  ma- 
chines (dvdre^u  ca  guruny  eva  yantrdni  sthdpayet  sadd),  and  have  the 
hundred-killers  mounted '  (dropayec  chataghnlli,,  44).  Immediately  after 
this  the  king  is  told  to  go  and  visit  stables,  armories,  and  other  public 
buildings;  to  store  up  in  his  fort  oil,  plants,  poisoned  arrows,  with 
weapons  such  as  spears,  javelins,  darts. 

This  represents  an  advance  on  the  state  of  towns  in  the  real  Epic,  but 
even  here,  remembering  how  vague  is  the  meaning  of  yantra  in  the 
war-books  and  how  specifically  the  gataghnis  are  projectiles,  we  should 
hesitate  to  admit  such  an  extraordinary  interpretation  as  that  of  the 
commentator.  In  fact  as  in  the  **  towns  full  of  yanfra"  spoken  of  in 
the  introductory  books  of  the  story  we  have  here  also  no  reasou  for 
assuming  powder-machines,  but  only  rams  or  catapults.  The  fact  that 
no  use  is  made  of  these  in  the  whole  tale  would  show  that  even  re- 
garded thus  they  were  a  late  invention. 

In  the  next  passage  (xii.108.38)  the  'sixfold  army'  (a  later  division 
than  the  usual  fom*fold  army  of  the  Mbha.)  consists  (beside  horse,  foot, 
elephants,  chariots)  of  koga  and  yantra,  treasure  and  *  machines '—can- 
non? It  may  be  a  battering  ram;  is  there  anything  to  indicate  what 
it  is? 

Note  also  the  fact  that  in  a  careful  enumeration  of  methods  of  fight- 
ing as  practiced  by  different  nations  no  hint  is  given  of  this  use  of  fire- 
arms already  common,  according  to  our  author,  and  which  must  have 
been  either  strange  to  all  or  specially  noteworthy  in  some:  "  Every  man 
should  fight  according  to  his  native  usage;  the  Gandharah  and  Sindhu- 
sauvirah  fight  with  knife  and  dart  {nakharaprdsayodhinalf);  the  JJql- 
nara^  are  good  at  aU  weapons  ;  the  Easterners,  Pracyal^,  excel  in 
elephant-fights  (mAtangayuddha),  and  are  deceitful  in  fight  (kutayodh- 
inahi);  the  Yavanal^  and  Kambojat  with  those  who  live  near  Mathura 
are  good  at  boxing  (niyiuidhakugaldJi);  the  Southerners,  Dak$i];^tyll^, 
are  swordsmen  (asipdnayaJ),).    No  fire-arms  here  (xii.  101.1  ff.). 

Our  author  states  (W.  p.  66)  that  he  cannot  find  the  passage  referred 
to  in  Wheeler  describing  a  fortified  town,  which  would,  he  adds,  be 
valuable  evidence  if  found.    On  page  151,  however,  this  same  passage 
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is  without  compunction  adduced  again  as  the  last  and  conclusive  proof 
of  the  ancient  use  of  gunpowder.  In  the  attack  on  Dvaraka,  in  the 
ascent  of  Arjuna,  and  elsewhere,  the  author  could  have  found  both  for- 
tiiied  towns  and  what  is  often  translated  '  cannon\  Most  of  these  cases 
betray  themselves  as  religious  interpolations  of  a  late  date  and  certainly 
posterior  to  the  *  early  Epic but  many  even  then  will  not  bear  the 
*  explosive '  significance  given  by  a  too  free  rendering  of  the  original. 

tVe  prefer  to  work  backward  to  the  ancient  from  the  modem  time, 
starting  where  we  are  sure.  If  there  is  no  more  proof  than  this  for  the 
use  of  powder  in  the  real  Epic,  then  the  Vedic  passages  must  stand  by 
themselves.  The  Epic  usage  outside  of  doubtful  cases  manifestly  far 
later  than  the  real  poem  gives  no  support  to  the  idea  that  the  Vedic  period 
saw  more  fire-arms  than  did  the  Trojan.  From  the  Vedic  through  the  Epic 
there  is  little  to  make  us  doubt  that  the  cities  had  no  walls  with  cannon 
at  the  gate  and  that  the  soldiers  had  no  weapon  but  the  knife,  club,  bow, 
and  primitive  astra.  The  present  gunpowder  books  seem  like  old  texts 
unscrupulously  handled — not  in  the  desire  to  deceive  Europeans  but  to 
make  an  antiquated  old  manual  useful.  Most  of  the  '  fire-arms '  are  in 
the  latter  portion  of  the  work  of  Uganas  and  the  work  is  longer  than  it 
is  said  to  be  at  the  outset.  There  are  signs  enough  of  modemness  and 
little  to  show  its  antiquity  from  its  contents.  No  Smarta  can  believe 
'that  it  belongs  to  the  *  time  of  the  smYti  and  early  Epic  literature.'  A 
patriotic  Hindu  may  be  pardoned  for  supporting  such  a  claim  with  the 
best  Indian  ingenuity;  an  ingenuous  observer  must  deny  it. 

17.  On  Professor  Btthler's  Manu  ;*  by  Professor  Hopkins. 

Prof.  Bilhler's  Manu  is  a  long-expected  and  very  welcome  book.  We 
find  here  a  new  translation  of  the  Bhygu  Sanihita,  preceded  by  a  valua- 
ble Introduction  and  followed  by  a  most  helpful  Synopsis  of  parallel 
passages  from  a  wide  range  of  literature. 

Of  the  translation  itself  it  is  not  my  purpose  to  speak.  The  fact  that 
it  was  made  independently  of  Bumell's  (Books  i-vii)  renders  of  greater 
interest  a  comparison  between  these  translations  m^e  by  two  of  our 
first  legal  authorities.  More  help  from  commentators  older  than  Kul- 
luka  has  been  had  in  the  later  rendering  of  the  text,  and  the  work  is 
more  valuable  on  that  account. 

It  is  of  the  Introduction  that  I  wish  particularly  to  speak.  Every  one 
who  attacks  Hindu  law  has  a  new  theory  to  propound  regarding  the 
origin  of  Manu,  the  earliest  metrical  law-book.  Prof.  Btihler  has  ad- 
vanced a  fresh  and  very  exciting  theory.  The  views,  hitherto,  have 
been  (after  discarding  the  Hindu  idea  that  the  work  was  the  product  of 
an  individual  sage)  that  the  code  owes  its  origin  to  the  prose  dhamia»U' 
tra  of  the  Manavas,  a  modification  being,  again,  proposed  to  the  effect 
that  part  of  our  present  gdstra  came  not  from  the  sutra  but  from  popu- 
lar sayings  ascribed  to  Manu  for  authority's  sake,  and  incorporated  with 
the  new  form  of  the  Manava  code.  The  presumed  date  of  the  present 
redaction  has  embraced  a  period  of  more  than  a  thousand  years,  some 

*  The  Laws  of  Manu,  translated  witli  Extracts  from  seven  Commentaries.  It 
forms  volume  25  of  the  Sacred  Books  of  the  East 
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putting  it  as  early  as  the  time  of  Buddha,  some  aB  late  as  the  sixth  cen- 
tury A.  D.  There  has  been  a  more  definite  view  advanced  a  few  years 
ago  (oddly  enough  ignored  entirely  by  Prof.  Btlhler)  that  restricts  the 
time,  place,  and  origin  of  the  work  to  600  A.  D.  under  Pulakegi  a  C&lu- 
kya  king— ^  theory  probably  more  clever  than  correct  but  deserving 
libtice. 

Prof.  Btihler  accepts  of  course  the  general  sutra  origin,  and,  further, 
believes  that  our  SaiiihitS.  is  not  the  result  of  a  gradual  change  but  that 
of  an  ictic  conversion  from  a  sutra  into  a  ^tra  (p.  xcii),  at  which  time 
the  un-Manavic  dicta  were  added,  not  by  Manavic  disciples,  but  by  out- 
siders. He  explains  the  self-contradictions  in  the  text  on  the  grbund 
that  Hindu  writers  often  put  conflicting  views  side  by  side,  and  thus 
obviates  (against  Prof.  Jolly's  view)  the  necessity  for  remodellers. 
Against  my  own  view  of  dicta  incorporated  by  Manavic  scholars  he 
suggests,  while  admitting  such  incorporation  in  some  degree,  that  this 
was  done  by  the  outsiders  who  converted  a  sectarian  book  into  a  general 
code.  In  other  words,  Prof.  Bdhler  supposes  a  legal  college  that,  unsec- 
tarian,  and  composed  of  specialists  in  law,  seized  the  old  Mftnava-stitra 
and  made  it  the  (Bh^-gu)  Manu-Sanihit&  of  to-day. 

As  to  the  time  of  the  (Bhfgu)  Saihhita,  Prof.  BClhler  sets  the  terminus 
a  quo  as  the  age  of  the  Mahabh&rata  the  terminus  ad  quem  as  the 
dates  of  the  metrical  Sm^tis  of  Yajfiavalkya  and  N&rada ;  though  he 
admits  that  neither  date  is  known.  Narrowing  down  to  a  possible  date 
between  these  limits,  he  gives  the  time  for  the  conyersion  (of  the-  sutra 
into  a  metrical  law-book)  as  about  the  second  century  A.  D.,  concluding 
that  the  Bhrgu  Saihhit&  certainly  existed  then  and  was  composed 
between  that  date  and  the  second  century  B.  C.  "  (pp.  cxiv,  cxvii). 

With  these  termini  there  can  be  no  great  dissatisfaction.  But  it  seems 
to  me  that  in  respect  of  the  precise  date  accuracy  is  sought  where  accu- 
racy cannot  exist.  Is  it  not  a  Uttle  over-accurate  to  deduce  as  early  a 
period  as  the  second  century  A.  D.  for  the  date  of  conversion  when  our 
data  give  only  this:  (a)  priority  of  Manu  to  Narada  (exact  date  unknown); 
(6)  the  existence  of  varying  glosses  on  Manu,  possibly  in  the  sixth  cen- 
tury ;  (c)  the  priority  of  Manu  to  the  Bfhaspati  Sm^ti  which  perhaps 
dates  *  about  600  A.  D.* ;  (d)  allusions  in  inscriptions  (from  536  A.  D.  on) 
to  Mimu,  vague  as  in  the  Epic,  and  an  allusion  in  Bharavi,  (before  634 
A.  D.),  to  the  *  path  taught  by  Manu  ? 

From  these  data,  however,  the  deduction  is  made,  first,  that  the  work 
must  have  been  **much  earlier"  than  the  glosses  (granted);  second, 
that  it  must  have  preceded  it  (the  time  of  the  Bjrhaspati  Sm^ti,  *  about 
600  A.  D.')  by  several  centuries  "  (improven) ;  third,  that  it  is  *  probable  * 
that  Bharavi  alludes  to  our  Saihhita;  and  *not  improbable*  that  the 
same  is  true  of  the  inscriptions.  All  (a + 5  +  c  +  d)  *•  are  sufficient  to  per- 
mit the  inference  that  the  work  such  as  we  know  it  existed  in  the  second 
century  A.  D."  (p.  cxiv). 

Now  I  have  no  doubt  it  did  exist,  but  I  do  not  see  that  these  proofs 
prove  it.  All  we  know  about  the  gloss-argument  is  that  a  ninth  century 
commentator  quotes  others  who  do  not  always  give  the  same  explana- 
tion of  the  same  passage  and  that  he  calls  them  *  old '  and  '  very  ancient.' 
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Thence  is  drawn  the  conclusion  that  they  existed  three  or  four  centuriee 
earlier  than  he  (500-600  A.  D.),  and,  because  their  readings  or  explana- 
tion are  different,  therefore  the  original  text  must  have  been  much 
earlier  still,  or,  by  the  help  of  Bfhaspati,  '  several  centuries '  older,  L  e, 
**  it  existed  in  the  second  century."  But  with  Brhaspati  whose  date  is 
only  probable  we  stand  still  about  600  A.  D."  and  can  only  guess  at  the 
time  preceding. 

The  proof  above  is  given  to  make  inevitable  '*  the  same  date  deduced 
as  not  unwarrantable  "  from  the  mere  fact  of  our  Saihhita's  precedence 
of  Nftrada  whose  work  probably  belongs  to  about  the  middle  of  the 
first  thousand  years  of  our  era  "  (p.  cvii). 

The  difficulty  I  find  here  is  that,  when  we  start  from  y  to  x,  three 
parallel  lines  of  equal  length  lying  between  the  two  do  not  bring  us 
any  nearer  to  x  than  one  of  them  would.  We  have  evidence  enough 
that  the  Sanihita  existed  before  the  sixth  century,  we  will  say,  but  three 
proofs  of  this  do  not  bring  us  to  the  second  century.  Is  it  not  building 
a  good  deal  out  of  Medh&tithi's  old  commentators  to  assert  the  number 
of  centuries  they  must  have  preceded  him  and  then  add  a  specified 
number  of  centuries  for  the  still  older  text  ?  To  deduce  a  space  of  just 
seven  centuries  from  such  proof  seems  at  least  daring.  The  method  of 
proof  is,  moreover,  in  this  particular  not  new.  Dr.  Burnell  used  the 
same  argument,  and  instead  of  the  second  arrived  at  the  fifth  century. 
His  subjective  decision  as  to  what  *  old  *  and  *  very  ancient'  meant  hap- 
pened to  differ  from  that  of  Prof.  BOhler.*  But  take  away  Medhatithl's 
'  ancients'  and  we  have  Bfhaspati.  Yes,  but  we  are  still  at  the  same 
middle  of  the  thousand  years.  So  with  each  in  turn.  As  to  Bharavi 
we  find  here  a  purely  subjective  decision  bringing  us  the  desired  proof. 
Even  were  we  sure  that  the  Bh&ravi  citation  does  allude  to  our  Samhita 
(which  is  by  no  means  certain),  we  only  knew  of  this  fact,  that  his  fame, 
as  Prof.  BQhier  says,  was  well  established  in  684  A.  D.,  and  therefore  he 
**  cannot  possibly  have  lived  later  than  in  the  beginning  of  the  sixth  cen- 
tury, but  may  be  considerably  older."  The  *  may  be '  cannot  be  attacked, 
but  do  we  know  that  it  takes  more  than  a  century  to  establish  a  poet's 
fame  in  India  ? 

Prof.  Btihler  has  done  the  best  one  could  do  with  his  materials.  I 
question  only  whether  the  evidence  can  give  us  more  than  this,  that  our 
Samhita  antedates  Narada  and  Yftjflavalkya. 

For  the  earliest  date  we  have  *  very  scant  data ;'  the  question  is  of 
course  limited  to  some  extent,  very  greatly  according  to  Prof.  Biihler, 
by  the  Yavana  and  Pahlava  verse  (x.48-44).  **  About  the  beginning  of 
the  second  century  or  somewhat  earlier"  is  Prof.  BCkhler's  limit.  The 
position  of  the  Samhita  relative  to  the  xii.  and  xiii.  parvans  of  the  Epic 

♦  In  1884  Dr.  Buroell's  Manu  was  published.  Prof.  BGhler  did  not  allude  to 
the  fact  that  the  same  argument  from  Medhatithi  was  used  by  Dr.  Burnell.  Could 
be  have  written  his  Introduction  before  this  ?  But  in  it  he  quotes  works  later 
than  that  of  Dr.  Bumell's.  I  do  not  know  whether  Burnell  originated  the  argu- 
ment in  detail  or  not.  That  he  used  it,  ought,  it  seems  to  me,  to  have  been 
spoken  cf  in  this  work,  though  it  is  one  naturally  presenting  itself  to  one  who 
sees  the  '^flrrc,'  etc. 
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teaches  us  '  nothing  definite/  Not  enough  force,  it  seems  to  me,  is  given 
to  the  fact  that  the  late  books  of  the  Epic  say  nothing  of  dharmasutra 
and  do  mention  the  dhamuig&stra  (of  Manu).  The  result  is  drawn,  not- 
withstanding, that  the  authors  knew  only  the  dharmaautra  (p.  xcviii). 
The  later  books  of  the  Epic  seem  to  me  to  be  so  very  much  later  that  I 
cannot  help  protesting  against  such  remarks  as  the  existing  text  of  our 
Smfti"  is  **  younger  than  the  Epic."  Does  Prof.  BUhler  mean  that  the 
whole  MahabhUrata  was  completed  before  our  present  text  of  Manu 
existed?  In  point  of  fact  when  the  Epic  is  quoted  as  a  time-gtiide  it 
cannot  be  taken  as  a  continuous  whole,  unless  we  are  handling  epochs 
of  half -thousand-years.  Even  the  Manu-text,  it  seems  to  me,  ought  to 
be  spoken  of  always  in  portions,  early  or  late ;  especially  uncertain  in 
total  results  is  the  stress  laid  on  the  interpretation  of  one  verse.  In  an 
ordinary  work  we  are  not  shy  of  interpolations.  Is  it  not  simply  be- 
cause we  have  so  little  proof  besides  that  the  idea  of  such  a  verse  as  that 
cited  above  being  an  interpolation  is  repugnant  to  us? 

The  whole  subject  appears  to  me  unsettled.  Our  present  Saihhita  can- 
not be  proved  to  have  been  in  existence  much  before  the  middle  of  the  first 
thousand  years  A.  D. ;  on  the  other  hand,  it  is  probable  that  it  did  exist 
much  earlier,  and  may  have  existed  in  some  form  or  other  in  the  time  of 
the  late  Epic-rthe  gdstra  there  quoted  not  being  our  present  text,  but, 
again,  by  no  means  as  yet  proved  to  have  been  no  metrical  gdstra  at  all. 
As  no  one  knows  the  date  of  the  present  form  of  the  Epic,  or  the  xii.~ 
xiii.  parvan-appendix  to  the  Epic,  the  time  in  terms  of  years  is  imknown. 
I  see  no  reason  yet  for  not  believing  that  a  metrical  Mamx-gdstra  existed 
in  some  shape  before  the  completion  of  the  xii.-xiii.  parvans  of  the 
£pic.  In  respect  of  greater  precision,  non  liquet  seems  to  me  at  present 
a  more  scientific  result  than  any  q.  e.  d. 

The  Synopsis  calls  forth  hearty  thanks  from  every  student  of  the  law. 
The  great  labor  of  comparing  the  parallel  passages  of  the  Epic  has  been 
done  almost  exhaustively,  so  much  so  that  I  hesitate  to  add  the  few 
below  lest  it  should  seem  an  indication  of  incompleteness  in  the  Synop- 
sis. Let  me  say  at  once,  therefore,  that  those  noted  here  are  but  a  pin 
added  to  the  cushion-full  collected  by  Prof.  Bfihler.  Moreover,  many 
are  given  not  (as  the  Synopsis  was  meant)  to  supply  verses,  but  to  refer 
to  jpassages  that  may  be  of  interest  to  those  still  at  work  on  the  text.  I 
have  sometimes  noted  verses  (like  Prof.  Btihler*s  reference  to  ix. 318-4-5) 
that  are  not  really  identical,  so  that  marks  of  equality  (=),  '  like,'  and 
'  cf.'  are  used  to  point  out  respectively  identical  words,  equivalent  verses, 
and  general  similarity.  The  likeness  in  pith  is,  historically,  often  more 
instructive  than  that  in  the  outer  form. 

In  the  First  Book  of  Manu  :  Note  the  set  formula  of  the  Epic  in  intro- 
ducing religious  and  philosophical  talk ;  thus,  with  Manu  i.l,  cf.  Mbha. 
xii.808.8,  andxii.36.2-8,  of  Manu with  5,  cf.  xii.166.11,  and  182.6,  of 
Bhfgu ;"  with  12-18,  cf.  xii.8i2.l-5  and  observe  the  same  order  of  verses ; 
with  84-44,  cf.  xii.  166. 16-24;  with  35,  cf.  i.65.10flf. ;  with  52-57,  cf.  xii.318. 
1-7,  and  with  80,  cf.  ib.  10  and  2  ;  with  78,  cf.  xii.802.14  ff„  ib.  809.3  ;  85, 
like  ib.  261.8.   Manu  i.99  {anu  for  adhi)=x\n2S, 
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Book  Two :  With  3,  of.  xii.167.11  flf.,  29;  13,  like  xii.260.3 ;  59,  of.  (differs) 
xiii.ia4.ia4;  with  88,  of.  xii.861.10,  and  xiii.7.14;  94=i. 75.50  and  ib.  85.12: 
110(a)=xii.288.85(a),  and  (b)  nearly  like  (b);  lll=i.8.91,  and  xii.828.51(b) 
52(a),  (a)  almost = 51(b),  b=52(a);  145  Uke  xiii.l06.14(b)15(a)  but  note  only 
*ten  159(b)  like  xii. 288. 18(a);  161,  cf.  triffubh  xiii.  104.81;  with  159,17©, 
of.  xii.  104.82,80;  with  178-179,  cf.  xii. 270. 24-25. 

Book  Three:  With  4,7,8,  cf.  xiii.  104. 128  and  181  flf.;  17(a)=xiii.47.9(a); 
48  like  xiii.87.10flf.;  85,  cf.  xiii.92.8  flf.  ;  92.102,108,116,117,119  like  and  in 
part=xiii.97.15  flf.,  while  101(a) = v. 86. 84(a)  and  (b) nearly =(b):  180(a)  ex- 
cept pl.)=xiii.90.58(b);  181  like  ib.  54 ;  150  flf.  all  like  a  parody  of  xiii90 
adhy. ;  158(a)  (*  prisoner '  should  be  *  poisoner '  in  translation  ;  to  kuijitfdgi, 
cf.  Nil.  here  and  at  xiii.  148. 24)= v. 85. 46(a);  168= xiii. 90. 45  (except  frdd- 
dham);  with  (158  and)  178,  cf.  xU.84.2flf.  ;  258 like  xiii 98. 7, 8;  278-274,  add 
xiii.  126.85-86;  278= xiii. 87. 19  (with  276-278,  cf.  ib.  18);  285  (and  iv.5),  cf. 
xiii.  98. 15. 

Book  Four:  With  89  cf.  loosely  xii.  198. 8;.  with  52-58,  cf.  parts  of  xii. 
198.24,17;  with  56,  cf.  xii.198.8,  and,  in  general,  ib.  288.54;  71(a) = xii.  198. 
13(a);  76,  add  to  citation  from  xii.  that  the  rule  xii.  198.7  is  in  part  ascribed 
to  Narada;  78  like  xiii. 104. 58(a);  88(a)  almost=xiii.  104. 67(b),  and  (b)  very 
like  ib.  70(a);  85  almost  the  same  as  xiii.125.9;  with  88,  cf.  xii. 322. 29 flf.; 
148  like  xiii.104.58;  with  189-190  cf.  images  at  xii.86.40,  and  with  196  cf. 
loosely  xiii.  168. 56 flf.;  with  215,  cf.  xii.295.5,6. 

Book  Five  :  With  81,  cf.  xiii.  115.58  *  rule  made  by  Manu';  with  55,  cf. 
same  derivation  xiii.116.85;  with  56  (pravjiti),  cf.  xii.199.40  and  xiii.115. 
85. 

Book  Six  :  With  1  and  2,  cf.  similar  xii.245.4;  with  5,  cf.  for  gods  xiii. 
104.41;  with  6,  cf.  the  Uke  xu.304.20;  with  5,12,14,54,  cf.  xiii.91.88  flf.; 
with  17,18  (and  Manu  iv.7),  cf.  similar  xii.245.2,9;  with  20,  cf.  ib.  12(b),18 
(a)  (and  with  flf.,  cf.  flf.);  with  88,  cf.  xii.246.4{b);  with  41,  cf.  xii.279.3, 
and  (b)=(b);  56(a)=xii. 279. 9(a);  with  58,  cf.  ib.  11  (with  56,57,  cf.  also  in 
general  xii.287.l4);  with  60,  cf.xii.246. 19;  with  68,  cf.  xii.804.44;  66  like 
in  sense  (lifigdni  utpatftabhUtdni)  xii.821.47;  with  76,  cf.  xii.296.14;  90= 
xii.296.89  (except  (b)  evam);  with  95-96,  cf.  xii.160.29. 

Book  Seven :  8(b)=xii. 68. 40(b);  with  41,  cf.  xii.60.89  (Qadrat  Paija- 
vana);  with  50,  cf.  ii.68.20;  iii.18.7;  xii.59.60;  xiii.157.88;  with  91,  cf.  xii. 
96.8;  with  178-9,  cf.  v.89.55;  with  182,  cf.  xu.l00.9flf.;  191,  add  vil9.4 
and  cf.  the  rule  practised  in  ib.  48.102. 

Book  Eight :  44  like  xii.182.21;  with  85,  cf.  xiii.168,56;  with  86,  cf.  xii. 
822.56;  with  851,  proverb,  cf.  xii.84.19;  ib.  56.80;  ib.  15.56;  iii.29.27;  877, 
for  katdgnij  cf.  xii.97.22;  416  like  ii.71.1  (B.  omits  one  before),  repeated 
i.82.22  {bharyd  ddsa^L  sutal),;  yat  /e,  etc.),  and  v.88.64. 

Book  Nine:  14  like  xiii.88.17;  with  26,  cf.  v.88.11;  with  85,  cf.  (ex- 
pressly **  from  Manu's  ^astra")  xiii.47.85  (the  ref.  on  vs.  87  is  adhy.  47, 
not  46);  150-156  like  loc.  cit.  (Synop.  s.  vs.  150),  viz.  xiii.47.11-16,  and 
note  154(b)=ib.  21(b)  with  slight  changes;  with  160  flf.,  cf.  loosely  xiii. 
49.12  flf.;  with  295-298,  cf.  xii.821. 154-155;  801  like  xii.91.6;  with  303,  cf. 
xii. 68.41  flf.,  and  ib.  139.108  flf. 
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Book  Ten  :  with  3,  cf.  i.11.16;  (4,  of.  xiii.47,  not  46);  with  8  ff.,  of.  xiii. 
48.5  ff.,  and  with  10,16,17,41,46,  cf.  xiii. 49.5;  with  68,  cf.  in  general  xii. 
297.28-24;  with  126-127,  cf.  xii. 297. 25-29, 38-84. 

Book  Eleven  :  56  like  v.40.3,  and  (b)  like  xiii. 22. 29(b);  with  88,  cf.  xii. 
152.80;  with  104-105,  cf.  xii.35.20;  with  147,  cf.  xii.165.34;  with  179,  cf. 
tripfiidfe  xii.165.29. 

Book  Twelve :  with  12  and  14,  cf.  xii. 219. 40(b);  27  ff.  like  xii. 248.20-25, 
and  ib.  286.29-81;  78  like  xiii.  116.28-29;  81  like  xii.206.4  (Manu  i.28)  and 
xv.84.18;  with  82-84,  cf.  xiii.113.1  ff. 

After  the  usual  vote  of  thanks  to  the  American  Academy  for 
the  use  of  its  assembly-room,  the  Society  adjourned  to  meet  again 
on  Wednesday,  October  26,  1887. 
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Pr<>eeedlncs  at  BalUmore,  October  S6tli  and  27tl^  1887. 


The  Society  assembled  at  3  o'clock,  Wednesday  afternoon,  in 
Hopkins  Hall  of  the  Johns  Hopkins  University.  In  the  absence 
of  the  President,  Professor  Whitney,  the  conduct  of  proceedings 
was  assumed  by  the  Vice-President,  Rev.  Dr.  Ward,  of  New 
York. 

On  motion,  Professor  Bloomfield,  of  Baltimore,  was  called  to 
perform  the  duties  of  the  Recording  Secretary,  Professor  Lyon  of 
Cambridge.  The  minutes  of  the  May  meeting  were  read  and  ap- 
proved. For  the  Committee  of  Arrangements,  President  Gilrnan 
announced  that  the  Society  would  continue  in  session  until  5.30 
p.  M.;  that  the  Thursday  morning  session  would  begin  at  9.30 
A.  M. :  and  that  the  Directors  had  accepted  for  the  Society  an  in- 
vitation to  meet  socially  at  his  house  in  the  evening  (Wednesday), 
at  8  o'clock. 

On  behalf  of  the  Directors,  Professor  Lanman,  the  Correspond- 
ing Secretary,  gave  notice  that  the  next  meeting  would  be  held  at 
Boston,  on  Wednesday,  May  2, 1888,  and  that  the  Recording  and 
Corresponding  Secretaries  would  serve  as  a  Committee  of  Arrange- 
ments. 

On  recommendation  of  the  Directors,  the  following  persons 
were  elected ; 

As  Honorary  Members — 

Professor  Ramkrishna  Gk>pSl  Bh&ndarkar,  of  the  Dekkan  College, 

Poona,  Bombay  ; 
Professor  Georg  BOhler,  of  the  University  of  Vienna ; 
Professor  Franz  Kielhom,  of  the  University  of  Gottingen  : 
Babu  Rajendralala  Mitra,  C.  I.  E.,  LL.D.,  of  Calcutta ; 
Raol  Sahib  Shankar  PUndurang  Pandit,  Official  Interpreter  to  Oovem- 

ment  for  the  Bombay  Presidency ; 
Major-General  Sir  Henry  C.  Rawlinson,  of  London,  Director  of  the 

Royal  Asiatic  Society ; 
Professor  Eduard  Sachau,  of  the  University  of  Berlin  ; 
Colonel  Henry  Yule,  C.  B.,  of  London,  Vice-President  of  the  Royal 

Asiatic  Society. 

As  Corresponding  Member — 

Dastur  Jamaspji  Minocheherji  Jamasp  Asana,  of  Bombay; 
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And  as  Corporate  Members — 

Mr.  William  M.  Amolt,  Johns  Hopkins  University,  Baltimore,  Md.; 
Rev.  Dr.  Aaron  S.  Bettelheim,  of  the  Hebrew  Congregation  of  Balti- 
more; 

Mr.  G^rge  C.  Howland,  Irving  Park,  Chicago,  Illinois ; 
Rev.  Dr.  Marcus  Jastrow,  Philadelphia,  Pa. ; 

Mr.  Herbert  W.  Magoim,  Johns  Hopkins  University,  Baltimore,  Md. ; 

Professor  Ira  M.  Price,  Morgan  Park,  Illinois ; 

Rev.  Dr.  iienjamin  Szold,  Baltimore,  Md. ; 

Mr.  WiUiam  Cleveland  Thayer,  Baltimore,  Md. ; 

Dr.  Edward  Freeman  Underwood,  Bombay  Fort,  Bombay. 

The  Corresponding  Secretary  laid  before  the  Society  some  of 
the  letters  of  the  half-year.  Mr.  Rockhill,  of  the  American  Lega- 
tion at  Peking,  writes  under  date  of  Sept.  8,  1887,  enclosing  a 
paper  on  the  historical  and  commercial  relations  of  Korea  with 
China.  He  says;  "  While  acting  as  U.  S.  Charge  d' Affaires  in 
Korea  in  the  latter  part  of  last  year  and  the  early  part  of  this, 
my  attention  was  frequently  called  to  the  peculiar  relations  exist- 
ing between  the  two  countries  and  to  the  explanation  given  me 
of  them  by  high  Korean  officials.  On  my  return  to  China,  I  read 
what  books  I  could  find  in  Chinese  on  the  subject,  and  the  general 
results  are  in  the  paper  I  send  you.  ...  I  am  going  off  in  a 
week  to  Wu  t'ai  shan  and  the  Loess  country  on  a  month's  trip.  I 
hope  I  may  see  or  hear  of  something  which  may  prove  of  interest. 
Quite  a  number  of  books  for  the  study  of  Chinese  (Northern 
Mandarin)  have  appeared  this  year.  The  last,  a  new  edition  of 
Sir  Thomas  Wade's  famous  Tzu-ehr  chi,  is  of  course  by  far  the 
best  and  will  be  the  most  generally  used."  He  also  encloses  a 
clipping  from  the  North  China  Daily  News  of  Shanghai  giving 
the  results  of  the  recent  census,  translaXed  from  a  document  eman- 
ating from  the  board  of  revenue.  The  total  for  fifteen  provinces 
in  1885  is  given  as  319,383,600.  And  there  were  five  provinces 
whose  returns  had  not  been  received,  but  whose  population  can- 
not be  much  short  of  sixty  millions.  Mr.  Rockhill  thinks,  how- 
ever, that  a  grand  total  of  380  millions  is  considerably  above 
the  true  figure. 

Shankar  P.  Pandit  writes  from  Mahabaleshvar,  May  23,  1887, 
and  sends  a  copy  of  his  edition  of  the  Gatldvaho,  a  Prakrit  poem 
by  Vakpati,  who  lived  in  the  last  part  of  the  seventh  and  the  first 
part  of  the  eighth  centuries.  The  poem  celebrates  the  glory  of 
King  Ya9ovarman  of  Kanauj.  The  text  is  preceded  by  an  elab- 
orate critical  and  historical  introduction.  The  editor  writes 
again  from  Poena,  Aug.  23,  1887,  sending  advance  sheets  of  his 
quarto  edition  of  the  Atharva-veda,  in  the  samhitd  and  pada- 
pathasy  and  accompanied  by  the  commentary  of  Sayana.  The 
printed  sheets  go  to  page  704,  including  nearly  to  the  end  of 
the  fourth  Kairna.  Sayana's  quotations  of  the  Kau9ika-8titra  are 
often  from  memory  or  from  a  version  different  from  ours. 


Digitized  by  Google 


ccvi 


American  Oriented  Society : 


Dr.  A.  V.  Williams  Jackson  gives  a  pleasing  report  of  the 
progress  of  the  edition  of  the  Avesta,  which  his  teacher,  Profes- 
sor Greldner  of  Halle,  is  now  publishing.  The  entire  Yasna  has 
already  appeared.  The  fourth  fascicle,  containing  Tashts  1-4,  is 
ready;  and  the  fifth  fascicle,  going  to  Yasht  10,  is  in  type.  The 
editor  is  now  collating  the  MSS.  in  the  Vendidad. 

Professor  Lindner  of  Leipzig,  after  completing  the  translation 
of  the  Kaushltaki-brahmana,  recently  edited  in  the  original  by 
him,  proposes  to  write  a  manual  of  the  history  of  religions. 

Professor  Adolf  Holtzmann  of  Freiburg  in  Baden  writes  that 
he  is  at  work  upon  an  introduction  to  the  Maha-bharata.  We 
may  add  that  such  a  guide  to  the  study  of  the  vast  poem  is  very 
much  needed,  and  that  in  this  task  the  author  may  be  sure  of  the 
best  wishes  of  his  colleagues. 

Professor  1.  H.  Hall  writes  from  New  York  that  the  pressing 
work  of  the  Museum  does  not  permit  his  attending  the  meeting. 
Apropos  of  the  frequent  mistakes  in  citing  the  name  of  the 
author  of  the  work  so  indispensable  to  Syriac  scholars,  the 
"Bibliotheca  Orientalis  Clementino-Vaticana,"  Professor  HaU 
writes  in  substance  as  follows:  It  was  compiled  by  a  Maronite  monk 
named  Joseph  Simon  Assemani.  The  As-Semani  (or  Is-Seroani) 
stands  for  Al-Semani  (or  Il-Semani).  Thi?  literary  Arabic  form  is 
H-Semaniyti  and  means  *The  Simeonite.'  The  full  name,  then, 
means  ^Joseph  Simon,  of  the  family  of  Simeon.'  Complete  and 
consistent  latinization  would  require  us  to  write  in  the  nomina- 
tive Josephus  Simon  Assemanius  (with  only  one  w),  as  the  Ehig- 
lish  scholars  sometimes  do,  or  Assemanus,  as  he  himself  did.  The 
form  Assemani  is  at  once  the  genitive  of.  his  latinized  name  and 
also  the  transcription  of  his  name  in  Arabic. 

President  Gilman  brought  before  the  Society  photographic 
copies  of  the  manuscript  of  the  "Teaching  of  the  Apostles," 
recently  sent  to  the  Johns  Hopkins  University  by  the  Patriarch 
of  Jerusalem.  The  original  MS.  has  been  carried  from  Constan- 
tinople to  Jerusalem,  where  it  is  now  treasured.  Fac-similes  of 
the  photographs  will  soon  be  published,  with  notes,  under  the  edi- 
torial supervision  of  Professor  J.  Rendel  Harris. 

He  also  referred  to  a  visit  which  he  had  recently  made  to  the 
St.  Ignatius  mission  in  Montana,  and  called  the  Society*8  atten- 
tion to  a  Dictionary  (in  two  parts  and  more  than  a  thousand 
pages)  of  the  **  Kalispel  or  Flathead  Indian  Language,"  printed 
at  the  mission  by  the  Jesuit  Fathers,  between  1877  and  1879. 

The  following  communications  were  presented. 

1.  On  the  significance  of  the  (^athas  in  the  Avesta.  Yasna 
55.;  by  Dr.  A.  V.  Williams  Jackson  (of  Columbia  College,  New 
York  City),  now  at  the  University  of  Halle,  Grerraany;  presented 
by  the  Corresponding  Secretary. 

In  considering  the  importance  of  the  Gathas  and  their  relative  posi- 
tion with  reference  to  the  rest  of  the  Avesta,  there  arises  the  question 
of  their  age  in  comparison  with  the  other  portions  of  the  book  sacred 
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to  the  Zoroastrianfi ;  for  the  age  of  these  hymns  as  well  as  their  charac- 
ter would  have  much  to  do  with  the  estimation  in  which  they  were  held. 

It  has  heen  argued  by  some  that  the  Gatbas  are  younger  or  at  least 
not  older  than  the  great  body  of  the  Avesta  (see  de  Harlez,  Av.  trad. 
Introd.  p.  183  fif.;  Spiegel,  Z,D.M.Q.  xxx^ii.  315);  that  2k)roaster  was  a 
mythical  personage,  and  the  Oathas  a  priestly  work  of  after  times.  The 
error  of  such  a  view  has  previously  on  different  occasions  been  suffi- 
ciently proved,  and  it  is  not  necessary  now  to  speak  of  the  means  that 
have  been  employed  to  establish  the  antiquity  of  these  hymns  ;  nor  is 
there  opportunity  just  here  to  show  the  influence  which  the  Gathas 
have  had  upon  the  rest  of  the  Avesta,  an  influence  which  pervades  the 
whole  ;  for  in  almost  countless  instances  are  found  not  quotations  alone 
from  these  old  anthems,  but  close  imitations  in  phrases  and  words. 
This  latter  question  will,  it  is  hoped,  be  dealt  with  at  some  future  time, 
as  it  will  play  an  important  part  in  overthrowing  the  argument  ad- 
vanced by  some  that  such  citations  and  references  are  due  to  interpola- 
tion. There  is  no  need,  moreover,  now  to  recall  the  many  arguments 
connected  with  the  fact  that  in  such  passages  the  Gath&s  are  always 
spoken  of  with  the  reverence  that  age  and  merit  had  given  them,  a 
sanctity  which  showed  how  significant  they  had  become  to  the  followers 
of  Zoroaster*s  teachings. 

Sufficient  it  is  to  say  that  the  main  proof  will  be  found  within  these 
hymns  themselves.  For  if  one  will  read  in  general  aright  the  spirit 
that  illuminates  these  compositions,  the  life  that  is  there  pictured,  the 
personality  and  reality  of  Zoroaster  as  he  moves  among  the  people, 
there  will  then  remain  not  a  moment  of  doubt  as  to  the  G&thas  being 
anterior  to  all  other  parts  of  the  Avesta  and  removed  at  considerable 
distance  in  time.  The  personal  Zoroaster,  the  composer  of  these  hymns, 
the  founder  of  the  religion,  struggling  to  make  his  belief  accepted,  is  a 
person  far  different  from  the  being  that  in  the  Yashts  had  already  be- 
come shadowy,  almost  enveloped  with  the  cloud  of  myth,  and  far  differ- 
ent again  from  the  deified  priestly  fimctionary  who  in  the  Vendidad,  in 
portions  of  the  Yasna,  and  in  the  remainder  of  the  Avesta,  appears  be- 
fore ufi^  at  the  head  of  the  religion  there  inculcated — a  religion  fully 
formed  and  which  had  long  possessed  its  power.  The  2k)roaster  of  the 
Gath&s,  the  subjective  hymns,  is  the  true  one;  the  Zoroaster  of  all 
other  portions  of  the  literature,  the  idealized  development.  It  was 
time  alone  that  had  thrown  the  halo  about  him— such  is  ever  the  ten- 
dency, not  the  reverse. 

Thus  all  the  other  parts  of  the  literature,  the  objective  parts  we  might 
say,  in  which  the  ideal  2k)roaster  plays  the  role,  though  their  subject- 
matter  may  be  older,  must  themselves  necessarily  be  younger,  far 
younger,  than  the  Gathas.  It  is  in  the  Gathas,  then,  and  in  the  personal 
2k)roa8ter  that  we  must  look  for  the  origin  of  the  religion,  and  hence 
the  imix)rtance  of  these  old  hymns,  and  the  importance  which  they  bad 
for  the  Zoroastrians.  To  show  further  the  estimation  in  which  they 
were  held  in  the  Avesta,  one  prayer,  Yasna  Iv.,  inserted  after  the  last 
Gatha,  will  be  sufficient.  It  describes  the  true  worth  that  characterizes 
the  Gathas,  their  significance  to  the  worshippers  of  Mazda. 
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Yasna  Iv.  A.  Translation.  1.  *  Our  whole  selves,  our  bodies,  life 
and  limb,  our  forms  and  forces,  our  consciousness,  our  soul  and 
Fravashi,  we  offer  and  present ;  and  we  offer  and  present  them  to  the 
holy  sacred  G&thfis  which  have  the  power  of  Ratus. 

2.  '  The  O&thfis  which  exist  for  us  as  guardians  and  protectors  and 
as  spiritual  sustenance,  and  which  exist  for  our  soul  as  food  and 
raiment, — these  Gathas  are  for  us  both  guardians  and  protectors  and  spir- 
itual sustenance,  these  are  for  our  soul '  both  food  and  raiment  May 
they  be  to  us  givers  of  good  reward,  rich  reward,  of  the  reward  of 
Asha,  for  the  life  beyond  the  present  after  the  separation  of  body  and 
soul. 

3.  *  May  these,  the  Staota  Yesnya,  Hymns  of  Worship, 
come  to  us  with  might  and  victory, 

come  to  us  with  health  and  healing, 

come  with  increase  and  with  growth, 

with  welfare  and  with  mighty  help, 

with  goodness  and  with  righteousness, 

come  with  concord  and  with  love ; 

as  the  most  bounteous  Mazda  victorious, 

who  furthers  his  beings,  has  produced  them 

for  protecting  the  beings  of  Asha, 

for  guarding  the  beings  of  Asha, 

who  are  to  oe  saved  and  who  will  save, 

and  for  guarding  and  protecting 

the  whole  existence  of  the  righteous  man. 

4.  *  Evei-y  righteous  man  that  comes 

making  his  absolution  with  this  in  a  benediction, 
raayest  Thou  (O  Asha)  credit 
with  good  thoughts,  good  words,  good  deeds. 
6.  *  We  worship  (therefore)  Asha  and  Vohu  Mano,  we  worship  the 
holy  sacred  GSthas  which  have  the  power  of  Ratus. 

6.  *  The  Staota  Yesnya  we  worship,  which  are  the  precepts  for  the 
first  life  ;  which  are  memorized  and  put  in  use,  which  are  learned  and 
taught,  which  are  kept  in  memory  and  practised,  which  are  thought 
to  one's  self  and  recited  aloud,  which  are  worshipped,  and  which  bring 
mankind  in  unity  with  Thy  will. 

7.  *  The  Chapter  of  the  Staota  Yesnya  we  worship,  we  worship  the 
intoning,  recital,  singing,  and  sacrificial  worship  of  the  Staota  Yesnya,* 
Yenhe  hdtdm  .... 

B.  Comments.  To  1.  gaethaoa,  as  derived  from  g/ji  *live'  (com- 
pare Skt.  gaya,  Av.  gaya,  1  ji)  denotes  *  beings,  living  creatures,  family, 
household,  possessions,'  cf.  Germ.  'Wesen,  Anwesen.'  Here  vispad 
gaethad  means  *  ovtr  whole  beings,  ourselves,'  and  is  distributed  physi- 
cally and  spiritually  in  what  follows.  With  gaethadsca  tanvasca  .  .  . 
pairica  dademahi  dca  vaedhayamahl,  compare  the  words  of  our  Prayer 
Book :  '  And  here  we  offer  and  present  .  .  .  ourselves,  our  souls 
and  bodies.'  -^azdebU  is  here,  as  in  Vd.  vi.49,  the  instrumental 
plural  neuter  used  as  a  general  plural  case.  So  also  ndm^U,  Yt. 
i.ll,  16,  19,  imad  ndmintS  drefijayd  framrava  *  these  names  after 
murmuring  them  pronounce and  asibiS  in  Yt.  xiii.88,  khruviad  <u&ni 
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frcusaflta  |  ddnundm  haivare-paitindm  *  cruelly  are  plundered  (cf .  Skt. 
jjfd,  jindti)  the  abodes  of  the  Danus  who  have  fallen  by  myriads.' 
See  also  Bartholomae,  Arische  Forschungen  L  p.  14;  ii.p.ll2;  (Jeldner, 
Drei  Tasht  p.  186 ;  K.Z.  xxv.585 ;  xxTii.325.  ^uStdnas,  in  whatever 
way  we  may  render  it,  can  only  mean  *  the  vital  principle,'  whether 
it  be  *  life,'  or  *  soul '  in  the  sense  of  *  the  breath  of  life ;'  it  is  the 
vital  power,  the  physical  life  inherent  in  the  body  and  lost  at  death 
(Vd.v.9  et  al.),  in  opposition  to  the  immortal  part  of  man.  In  one  half 
of  the  total  number  of  passages  in  which  the  word  occurs,  it  is  foimd 
in  connection  with  ast-y  lit.  *  bone,'  both  being  taken  together  to  denote 
the  human  being.  In  the  instance  before  us,  the  two  mean  *  life  and 
limb ;'  of  course  in  the  original  both  words  are  in  the  plural  and  the 
order  is  reversed.  In  the  same  way  we  may  render  Ys.  xii.8  noif  astd 
noif  ttStdnahe  cinmdnt  *  attempts  (acc.  pi.)  upon  neither  life  nor  limb  ;' 
and  Vd.  v.  9  dtarS  hafldazhaiti  aaca  uStdnemca  *  the  fire  consumes  both 
life  and  limb.'  In  comparison  with  the  offering  in  our  present  passage, 
see  Ys.  xiii,4=xiv.2= Vsp.  y.2  pairi-dadhdmi  tanvascit  hvaljLyaO  iiStanem 

*  I  give  the  life  out  of  my  very  {ctf)  body.'  ^baodhaa,  urvdnerriy 
fravaMm :  these  are  three  of  the  five  elements  of  the  soul  which  the 
faith  of  the  Parsis  acknowledge^ ;  the  other  two,  ahu  and  daena,  com- 
pleting the  list,  are  foimd  Ys.  xxvi.4=Yt.  xiii.149.  From  the  above  we 
may,  after  Professor  Geldner,  construct  the  organism  of  man  about  as 
in  the  scheme  tabulated  on  page  ccxiv.  In  ordinary  life,  however, 
th^e  concepts  were  not  sharply  distinguished ;  it  should  be  remarked 
that  Ahura  Mazda  has  a  kerefS,  Ys.  i.l. 

ratiUehSathrdbyd :  this  adjective,  like  the  other  compounds  of  khSathra 
(compare  especially  Vsp.  xi.l  ahurdi  mazddi  .  .  hu-khSathrdi  .  .  ratu- 
kfiSathrdi)  must  mean  '  having  ra^power,  having  the  quality  of  Ratus ;' 
the  G&thas  being  in  Afr.  ii.3  and  elsewhere  each  separately  invoked  as 

*  chiefs,  Ratus.'  Such  is  the  meaning  of  the  word  also  in  Vd.  xix.88 ; 
Ys.  lxxi.ll ;  Afr.  ii.l ;  and  such,  likewise,  must  be  its  signification  in 
Yt.  xxii.l8 ;  Gah  iv.9 ;  Vsp.  iii.4.  Thus  Gahiv.9  ndirikdmca  \aJkionxm\ 
yazamaide  frdyd-humatdm  frdyd-hukhtdm  frdyd-hvarStdm  httS-hdm- 
adstdm  rcUukhSathrdm  aSaonim;  ydm  drmaitim  spefLtdm  yaoaca 
ghenad  ahura  mazda  '  we  worship  the  righteous  woman  who  ever  [Skt. 
prdyas]  thinks  well,  speaks  well,  does  well,  who  is  well-princi- 
pled, who  has  the  quality  of  a  *  ratu  ;'  (we  worship)  Spefita  Armaiti  and 
the  women  that  are  thine,  O  Mazda.'  The  idea  in  this  is  that  the 
righteous  woman  had  the  same  merit  and  spiritual  quality  as  a  Ratu  ; 
for,  as  we  see  in  this  Gah  referred  to,  each  of  the  preceding  beings, 
men  or  youths,  and  objects,  is  especially  invoked  as  aSafie  ratum.  The 
same  meaning  applies  in  Vsp.  iii.4  and  Yt.  xxii.l8.  The  traditional  ren- 
dering 'obedient  to  her  husband'— as  Mills,  S.B.E.  xxxi.p.842  note, 
seems  already  to  have  noticed— gives  no  satisfactory  explanation  of  the 
compound  ;  and  moreover  ratu  is  always  the  spiritual  guide,  whether  in 
heaven  or  on  earth,  and  not  husband.  It  is  proper  here  to  add  that  to 
this  latter  statement  Vd.  xv.9  is  no  exception,  as  kaininem  .  .  atdto' 
ratum  vd  aatdtd^atum  vd  paraddtdm  vd  aparaddtdm  vd  is '  a  maiden 
who  has  or  has  not  been  brought  to  the  Ratu,  whether  already  con- 
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firmed  (?)  or  not  confirmed  (?),*  stdtd^tu  ('brought  to  the  Ratu')  evidently 
referring  to  an  initiation  into  the  religion  something  like  a  confirma- 
tion. In  the  Parsi  faith  this  was  and  is  the  assuming  of  the  Kosti. 
Spiegel,  Uebersetzung  ii.  Introd.  p.  23,  expressly  says  *  von  der  Zeit  an, 
wo  das  Kind  den  Kosti  tragt,  muss  es  sich  auch  einen  Schutzpatron 
unter  den  Yazatas  und  einen  geistlichen  Bathgeber  unter  den  DeetClrs 
aussuchen.*  For  our  passage  this  is  the  whole  story.  On  the  custom, 
further,  compare  also  Doshabhai  Framji  Karaka's  History  of  the  Parsis, 
Vol.  i.  pp.122,  165, 166 ;  and  in  support  of  rattikhiathra  for  the  holy 
women  of  Mazdeism,  see  Yt.  xiii.  189-142,  144. 

To  2.  harethravaitUy  pdthravaitU :  these  two  words  receive  an  expla- 
nation in  general  from  many  other  parts  of  the  Avesta ;  see  what  is 
said  also  of  the  Staota  Yemya  below,  §  8,  yathxi  hU  fradathaf  mazdad 
.  .  .  pdthrdi  .  .  .  harethr&i  aSahe  gaethandm,  ^oM-mizhdad :  *  ac- 
companied by  the  reward  of  Asha '  or  {Righteousness  here  personified, 
i.  e.  the  reward  of  Heaven ;  for  Asha  is  the  overseer  of  the  realm  of 
Truth  and  of  the  Law  and  so  also  of  Paradise.  He  is  the  joint  assessor  of 
Ormazd  himself,  cf.  Ys.  xxix.2 ;  xlvi.9, 10,  and  often  ;  his  opponent  is 
Druj,  Ys.  xlvi.ll ;  xlix.ll ;  xlviii.1 :  xliv.18, 14 ;  his  creatures  are  cukM 
ga^thandniy  "the  household  of  Faith,"  almost,  ^paro-asndi:  com- 
pounded of  pard  +  azan  *  beyond  the  day,  beyond  the  present,'  a  gen- 
eral expression  for  the  future.  With  this  form  compare  Skt.  pardkfa 
'beyond  the  eye,  invisible;'  and  see  Whitney,  Sanskrit  Orammar, 
1810a. 

To  3.  t&  :  as  Geldner— see  K,Z.  xxviii.404,  B.B.  xii.95— has  pointed 
out,  td  must  belong  not  to  gdthad  but  to  staota  yesnya  that  follows. 
Exactly  what  the  Staota  Yesnya  were,  it  would  be  hard  to  say ;  they 
were  not  identical  with  the  Gathas,  for  they  are  mentioned  by  the  side 
of  gdthad  in  Ys.  lxxi.6,  7, 18 ;  liv.2 ;  lv.5,  6.  The  term  seems  to  be  a 
broader  designation  under  which  the  Gathfts  were  included  with  other 
hymns.  This  is  shown  by  the  frequent  epithets  handdta,  haurvdm 
hafLdditinij  which  could  apply  only  to  a  rather  extended  collection,  and 
this  should  be  kept  in  mind  when  Shayast  1&-Shayast  xiii.l — S.B.E.  v. 
p. 853— is  commented  upon.  The  theory,  further,  that  Staota  Yesnya  = 
Ys.  Ivii— Ixxii,  gives  no  satisfactory  answer  to  the  question.  Perhaps 
the  key  is  to  be  looked  for  in  the  various  selections  enumerated  in  detail 
in  Vsp.  i.8-9 ;  this  seems  plausible.  Among  other  passages  see  Ny.  iv.8 : 
Vsp.  ix.7 ;  xxiii.l ;  Ys.  lix.33  ;  Yt.  xxiv.28 ;  x.124;  and  Fragm.  i.l  stao- 
tern  vaco  yesnim,  Ys.  xxi.l  y^lm  vaco, 

hava'hha:  see  Geldner,  Drei  Yasht  p. 27, 109.  ^aiwydvanha:  the 
meaning  of  this  word  is  hard  to  decide,  for  over  the  an,  ^ey.  we  have  no 
control.  I  have  made  it  conjecturally  a  compound  of  aiun  +  avafkh, 
with  intensive  meaning,  like  aivn-aojahh,  aiwUthura,  etc.  With  the 
form  aiwydvaiih  compare  aivyydma  {aiun^-ama)  'having  excessive 
might,'  and  aiwydkhJ^tar  (aivH -\- akhS).  ^frdrditi,  vidU^:  these  two 
words  are  foimd  only  together.  The  latter  word,  as  Professor  Geldner 
personally  tells  me,  must  mean  'friendship,  love,'  and  we  may 
expect  later  from  him  an  explanation  of  the  word.    The  former. 
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frdrditi — as  Geldner,  K,Z,  xxvii.288 ;  xxvii.405,  has  shown— belongs, 
together  with  rditi  and  rfina,  to  \/r&  (of.  also  drmaiti),  and  denotes 
'  harmony,  concord,  unanimity,  obedience,  religious  obedience with 
it  is  to  be  connected  also  the  adjective  frdrafiha,  Yt.  v. 8,  see  below. 
The  two  meanings  thus  foimd  will  render  with  admirable  force  Xsp.xxi.8, 
frdrditi  vidUe  yazamaidi  yaf  asti  afitare  hvddaeTidii  akumU  *  the  con- 
cord and  love  which  exists  among  the  righteous  of  our  religion/ 
^auyamnandm,  saoiyafitdm :  from  i/8u  in  sense  of  '  promote,  help,  (m 
a  religious  sense)  save so  here  save  from  Hell  when  the  final  event  comes. 
The  Saoshyafits  are  those  who  at  the  latter  judgment — perhaps  the 
Frashakard — will  save  others  from  the  eternal  damnation.  In  Yt.  xi.22 
(ihmdkem  8€U)iyailtdm  ya^  bipaitUtandm  aSaondm,  the  Saoshyafits  are 
the  priests,  i.  e.  the  later  Dasturs,  and  each  holds  out  that  he  will  save 
his  people  from  Hell.  — s^diS,  as  weakest  form  from  yo*  *be,'  de- 
notes the  *  being,  existence,*  and  vitpayad  stoii  is  the  entire  existence. 
In  Vsp.  xviii.l,  2.  paoirydm  aSaono  stim  *the  first  existence  of  the 
righteous,*  i.  e.  on  earth,  is  opposed  to  vispdyum  uitatdtem  *  the  ever- 
lasting blessedness,*  hereafter.  Further,  in  Ys.  xix.9  vtspdm  aSaoTW 
tHm  Jiaitimca  bavaiiitimca  bu^eifitvmca  *  the  whole  existence  that  now 
is  and  is  to  be  and  shall  be  still  ;*  for  haitlm  can  mean  nothing  but  the 
actual  present,  havaiHtlm,  the  coming,  buSyeintim^  the  life  which  shall 
then  be  afterwards,  perhaps  in  the  new  order  of  things.  See  also  Ys. 
XXXV.  1.  Yet  see  Yt.  xiii.21.  It  may  be  added  that  in  Yt.  xi.32  stdiS  is 
almost  personified. 

To  4.  aya  ratufrita :  *  these  words  are  difficult,  as  they  cannot  go  to- 
gether, for  ratufrita  is  certainly  a  locative  as  it  stands  (cf .  for  the  form 
va4xutaitdy  Ys.  lviii.8,  Bartholomae,  Handbuch  §  228) ;  while  we  can 
hardly  allow  that  aya  is  a  form  of  the  locative,  as  would  Spiegel,  Com- 
mentar  ad  loc.  and  Chrammatik  §  182  fin.  We  must  first  take  up  ratu- 
fritiy  which  in  all  passages— Vsp.  xi.5, 6,  20 ;  Ys.  xxv.8 ;  iii.4 ;  Vsp.  ix.6, 
7;  iv.2;  v.l ;  xii.5 ;  Afr.  iii.5;  i.6— can  mean  little  more  than  'the 
propitiation  of  a  Ratu  or  religious  spiritual  chief,  especially  by  a  bene- 
diction, prayer ;'  cf.  also  dfriti,  usefriti,  fryo  iYa.  lxv.9),  dfrltar, 
dfrina,  afrivana.  This  is  shown,  moreover,  by  the  connection  in  which 
the  word  always  stands,  and  particularly  by  Afr.  i.6,  which  gives  the 
key-note  to  the  signification,  for  there  ratufritiS  refers  to  the  preceding 
ascription  of  praise  to  Ormazd ;  thus,  ddto  he  myazdd  ratufritiS  *  the 
benediction  (just  mentioned)  is  the  offering  given  to  him,*  i.  e.  to  the 


*  Since  the  above  was  in  type,  I  have  received  notes  from  Dr.  Jackson,  in  sub- 
stance as  follows :  '*  It  now  seems  better  to  take  both  aya  and  ratufrita  as  instni- 
mentals,  and  together,  in  the  sense  *with  this  benediction.'  This  interpretation 
is  supported  by  most  convincing  parallels.  At  Yt.  x.7l,  all  good  MSS.  read 
hathra  nairyaya  hdmvareta  (sic)  '  with  manly  courage.'  With  a  like  interpreta- 
tion Ys.  xlii.l  (cited  below)  becomes  clear:  yazamaidi  ve  ,  .  .  haHdata  'we 
worship  you,  0  Amesha  Spentas,  with  the  entire  collection  of  the  Yasna  Hapta6- 
haitL'  Likewise  Vsp.  zzii.l,  aya  aibigara  aya  aibyareta;  and  Vd.  xxii.5,  dahma 
dfiriia  (so  very  good  Persian  MSS.)." — Corresp.  Sec'y. 
30 
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priest.  This  meaning  suits  in  all  passages :  see  especially  Af  r,  iii.  5,  where 
ratufrita  is  again  the  best  reading,  thus :  yd  rapithwiruM  ratufrita 
rapithwinem  ratum framarditi  rapithwinem  ratum frdy<izdiie  'whoso 
in  the  way  of  a  ratufriti  (loc.)  of  Rapithwina  recites  the  Rapithwina 
Ratu  (see  note  on  §6  below),  and  worships  the  B.  R.* 

Next  aya :  this  is  instr.  fern,  (compare  for  the  form  the  advl.  ayd  found 
in  the  Rig-Veda);  here  it  may  be  taken  in  the  sense  of  'with  this 
chapter,*  i.  e.  supply  bcighaya,  as  it  should  be  particularly  noted  that  in 
paragraph  7  below  our  section  is  entitled  bagha  8t{wtandin  yiimyandm, 
so  to  be  inferred  from  the  close  of  Ys.  xix,  xx,  xxi,  and  the  Pahiavi 
superscription  to  Ys.  xix.  The  whole  idea  of  the  passage  is  the  hope 
that  in  benediction  of  a  Ratu  (ratufrita)  one  may  make  his  absolution 
(hvdvayanhem)  by  means  of  this  prayer  (aya) ;  and  the  composer  pvAys 
that  it  may  count  as  a  meritorious  action  in  the  world  above.  He 
wishes  thus  also  to  enhance  the  value  of  his  work  by  giving  it  a  certain 
sanctity.  As  to  the  form  ratufrita,  once  more,  it  is  worthy  of  note  that 
the  inferior  MSS,  both  in  our  passage  and  in  Afr.  iii. 5,  furnish  the  vari- 
ant ratufriti,  and  aya  ratufriti  would  be  easy ;  but  the  best  manu- 
scripts and  the  lectio  difficilior  have  been  adhered  to.  It  is  interesting 
to  add,  however,  that  in  Ys.  xix.  15  aya  afitareukhti  'with  this  inter- 
dict *  we  have  the  variants  in  -ta ;  can  our  aya  ratufrita  be  parallel  ? 

hvdvayanhem:  adjective  from  avayah-  'absolution,'  cf.  Ys.  lxviii.1 
avaydra,  and  Geldner,  K,Z.  xxviii.407.  Thus  the  Avestan  hva- 
avayahh-eni  :  avaydm  (from  avayah-)  :  :  Skt.  su-medhas-am  :  Av. 
mazddm  (from  mazddh-).  In  quite  the  same  way  is  the  adjective  above 
mentioned,  frdrafiha  Yt.  v.8,  from  substantive  *frdrdh',  as  hvdvayaiUia 
from  avaydh'.  ^jasefLtem :  compare  with  hvdvayanhem  jaseHteni  the 
use  of  jaa  also  in  Yd.  iv.44  yizi  ndiri-cina'fihd  jaadn  '  if  they  come  seek- 
ing a  wife,'  and  Yd.  xiii.22;  i.l5.  ^paiti-bardhi  .  .  .  hvarStdii: 
*  mayest  thou  (O  Asha,  cf.  §  5  and  Westergaard^s  ed.  p.819b)  score  the 
reciter  of  this  chapter  up  with  good  thoughts,  etc'  The  idea  of  the 
account  kept  by  Asha  is  to  be  found  again  in  Afr.  1.7*,  Westei'gaard's 
edition,  p.  819,  foot  note,  hdtdm  cinmdni  yaf  aSahe  vahiStahe  '  Asha 
Vahishta's  record  of  mankind ;'  and  this  thought  of  thus  '  laying  up 
treasures  in  Heaven '  occurs  elsewhere  in  the  Avesta,  cf.  Yt.  x.82  hdm 
his  cinmdni  haranuha  \  nl  htS  dasva  gard  nmdne  *  put  these  sacrifices 
(O  Mithra)  to  our  account,  lay  them  up  in  Qaro  Nmana.  So  also,  and 
with  paiti-bar  moreover,  in  Yt.  xix.  88  para  ahmdf  yat  hem  aem  { 
draogem  vdcem  ahhaithim  |  dnmdne  paiti-barata  *  until  he  put  to  his 
account  lying  imtrue  speech. *  Observe  the  middle  voice  in  paiii-barata. 
According  to  the  Avesta,  therefore,  a  record  was  kept  much  as  in 
the  '  book  of  life,'  Revelation  xxiL19. 

To  6.  ddtd  ariMtiS  paoury^hyd :  one  of  the  testimonies  to  the  value 
and  estimation  attributed  to  the  Staota  Yesnya ;  they  contain  all  the 
rules  (ddtd)  necessary  for  the  life  in  this  world,  cf,  further /rolem  vama 
ahum  dathdna,  below,  ^marernna,  verezimna,  etc. :  refer  to  different 
kinds  of  recitation— cf.  Ys.  xix.  6,  7,  21 — and  to  determine  precisely  is 
somewhat  difficult.  But  maremna  is  in  all  passages  the  memorizing, 
committing  to  memory,  and  recalling  ;  while  verezimna  refers  to  the  act 
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of  applying  the  knowledge  on  all  proper  occasions :  thus,  Vd.xTiu.5 
CBtMiT6  everezyd  '  without  recalling,  without  putting  to  use  the  sacred 
learning  ;*  cf.  Vsp.  xii.3  and  often.  ^paitiSdna:  *  practised,'  as  in  Ys. 
Ivii  AS  paitilkUamcusdaycLsna  \  sraokMa^he  yasnem '  practise  diligent- 
ly, ye  Mazdayasnians,  the  worship  of  Sraosha.'  ^paitiimaremna :  the 

*  thinking  to  one's  self,'  as  opposed  to /ramaremwa,  *  aloud,  i.  e.  reciting.' 
This  is  shown  by  Yt.  v.  11,  where  narem  paitiimaremna  *  thinking  of  a 
man '  is  elaborated  by  the  parallel  mananha  mainimna  '  musing  in 
thought.'  ^framaremnaj  as  we  should  expect  from  mar  above,  is  in 
all  places  the  expression  of  what  is  in  the  mind,  'reciting,'  perhaps 

*  lisping'  or  something  similar.  See  again  Ys.  xix.6.  So  also/rawwzr- 
etar,  framarethra  §  7  below,  and  framereti,  especially  Vsp.  xv.2.  This 
rendering  is  appropriate  also  in  Afr.  m.5  yd  rapithwinem  ratumfram- 
arditi  rapithunnem  raium  frdyazdite  '  whoso  recites  the  Rapithwina 
Ratu,'  i.  e.  the  Rapithwina  chapter— the  prayer  being  named  from  the 
presiding  Ratu  ;  for  rapithwina  ratu  is  nothing  more  than  the  title  of 
the  selection  and  corresponds  to  the  Pazand  designation  Afrlng&n 
Rapithwin.  The  chapters  must  have  had  their  titles  in  Avesta  as  much 
as  in  Pazand  ;  we  know  this  also  from  dahma  dfritU,  fraoreitU  hditiS, 
and  numerous  others.  The  meanings  thus  given  apply  equally  in  Ys. 
Ixxi.l  kat  asti  rathwdm  frameretiS  *  what  is  (i.  e.  is  equivalent  to)  the 
recitation  of  the  Ratu  prayers,'  cf .  Ys.  xix.5 ;  Fragm,  vii.l ;  also  Vsp. 
ii.5  rathwdm  framaretdrem  *the  reciter  of  the  Ratu  prayers;'  again 
Vsp.  v.l. 

frdyazemna :  what  the  exact  forCe  of  this  word  is  can  hardly  be  said, 
as  it  is  technical  in  its  character.  It  is  found  not  merely  alone  but 
often  also  by  the  side  of  the  uncompounded  form  of  yaz  cf.  Yt.  v.  90, 
etc.;  it  seems  therefore  to  have  denoted  some  additional  kind  of 
worship  by  way  of  conclusion,  accompanied  perhaps  by  ceremonies  of 
which  we  know  little  or  nothing ;  for  Yt.  viii.l5 ;  x.91 ;  v. 90,  91 ;  xiii.50 
do  not  answer  the  question.  It  is  probably,  however,  thus  best  taken 
literally,  as  also  frdyaStiin  in  §  7,  and  hufrdya$ta  in  Vsp.  xiv.l,  etc.;  it 
was  common,  after  finishing  a  prayer,  to  worship  it.  CJompare  for  ex- 
ample Ys.  liv.2,  and  all  the  closing  formulas  to  the  chapters.  Yet  on 
the  other  hand  comes  the  possibility  that  frdyazemna  may  mean 

*  brought  as  an  offering,'  for  the  simple  verb,  it  seems,  is  found  so  used 
with  two  accusatives,  one  of  the  person  and  the  other  of  the  hymn 
offered  ;  see  Ys.  xlii.l  yazamaide  ameSd  spentd  yasnahe  haptanhdtdiS 
haUddtd  *  we  bring  to  you  as  an  offering  the  collection  of  the  Yasna 
Haptanhaiti.'  Or  could  haflddtd  be  there  a  derivative  from  h^aUdditi 
and  be  compared  with  the  suggestions  as  to  ratufrita  and  aUtareukhta 
above  ?  Elsewhere  we  have  the  instrumental ;  cf .  often  kana  thwdm 
yasna  yazdne.  If,  however,  as  is  generally  accepted,  haflddtd  should  be 
acc.  pL,  we  may  then  compare  Vd.  xviii.48  yenhe  hdtdm  frdya>zdit^ 

*  offers  the  Y.H.  prayer  as  a  sacrifice ;'  cf.  further  Afr.  iii.5  rapithtvinem 
ratum  frdyazdite,  already  cited  above.    But  see  below  §  7  note. 

To  7.  haghdm  ataotandm  yesnyandm :  this  apparently  can  only  mean 
the  section  of  the  Staota  Yesnya,  perhaps  g§  3  ff.  That  the  piece  is  so 
entitled  is  to  be  inferred  not  only  from  this,  but  also  from  the  use  of 
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bagha  at  the  ends  of  each  of  the  chapters  Ts.  xix ;  xx ;  xxi.  Cf .  also 
Ys.  xix.  8,  5.  ^frasraothrenij  framarethrenif  fragdthrem,  frdyoHim: 
cf .  the  explanation  above,  and  for  the  method  of  recitation  refer  also 
to  Ys.  xix.6  mardt-—frd'dreffjaydt—frd'8rd'mydt--frd-^(izditi,  *  has  in 
mind,  murmurs,  intones,  worships.'  See  particularly,  moreover,  on  the 
fpur-fold  recital,  Ys.  ix.l4,  *  thou  didst  intone  the  Ahuna  Vairya  four 
times,  marking  the  divisions,  and  each  succeeding  time  with  louder  in- 
tonation.' Perhaps  we  might  infer  from  this  that  frd-yaz,  which 
closes  every  series  of  this  kind,  refers  not  to  the  appended  ycLzamaidt 
formulas,  but  to  the  last  and  loudest  and  most  ceremonial  recital  of 
worship  ;  possibly  tern  yazdi  surunvata  yasna  is  to  be  compared.  But 
we  should  for  the  present  prefer  to  leave  the  whole  question  as  to  frd- 
yazemna  an  open  one. 

Man 


A.  Tbe  eartbly  part  whlcb  was 
given  ap  at  death  {gaetkat 
the  entire  earthly  exiBtencoT 
being) 


a.  The  corporeal 
material  portion 


a.  The  Immaterial 
part,  vsIUcmM^  life, 
which  was  lost 
at  death  (Yd.  v.  9) 


tanut  the     ourt,  the 
entire  body  bones,  fl^me 


B.  The  Immortal 
imperishable  part 


6.  The  corporeal 
material  ker^ah 
(cf .  Yt.  xili.  61) 
which  coatinnes 
material  after 
the  resurrection 


The  immaterial 


tetiahi^  the        haodhi,  the 
physical  forces  conacloiuneM  soul.sptnt 


The  heavenly  imace 
or  reflex, /ratJoMi;  his  angel  In  heaven,  his  faith  {d.  fravarctne)  pjersonifled 


2.  On  tbejiay(//iy«-charm,  AV.vii.  76.3-5,  and  the  opactV-hymns 

Si.83  ;  vii.74.1-2;  vii.7(1.1-2)  of  the  Atharva-Veda ;  by  Prof, 
aurice  Bloomfield,  of  the  Johns  Hopkins  University,  Baltimore.* 

The  charm  directed  against  the  jaydnya,  AV.vii.76.8  fg.  is,  in  diffi- 
culty of  explanation,  not  surpassed  by  any  hymn  of  the  AV.  The  Pet, 
Lex.,  and  Bdhtlingk  in  the  abridged  lexicon  of  the  Petersburig  Acad- 
emy, gloss  the  word  simply  by  *  eine  bestimmte  krankheit.'  Adalbert 
Kuhn  in  Kuhn's  Zeitschrift  fOr  vergleichende  Sprachforschung  xiii. 


^  The  author  of  this  and  the  next  article  has  published  previously  contributioDS 
to  tbe  exegesis  of  the  Atharva-Veda,  as  follows:  In  the  Proceedmgs  of  the 
American  Oriental  Society  for  May,  1885  (Journal,  vol  xiii.,  p.  iliL  fg.),  for  May, 
1886  (ibid.  p.  cxii.  fg.),  and  for  October,  1886  (ibid.  p.  cxxiii.  fg.);  furthermore  in 
the  American  Journal  of  Philology,  vol.  vii.,  No.  4,  pp.  466-488. 
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155,  and  Zimmer,  Altindisches  Leben,  p.  377,  regard  it  as  identical  with 
a  disease  called  jdyenya  in  TS.ii.3.5.1~3 ;  5.6.4-5  ;  the  jdyenya  is  there 
mentioned  in  connection  with  diseases  called  yak^ma  {rajayak^ma, 
pdpayak^ma,  etc.),  which  are  currently  believed  to  be  designations  of 
consumption.  Ludwig,  Der  Rig- Veda  iii.  pp.  342,  500,  explains  it  as  be- 
ing directed  against  poisonous  insects.  In  translating  the  hymn,  I 
shall  for  the  present  leave  jdydnya  untranslated,  as  also  the  second 
half  of  stanza  4,  which  contains  the  word  ak^ta^  which  has  hitherto 
been  misunderstood  by  the  translators. 

3.  *  The  jdydnya,  which  crushes  the  ribs,  which  penetrates  the  talufya 
(according  to  the  lexicons,  *  some  part  of  the  body also  whatever  one 
is  fixed  upon  the  head,  every  one  is  driven  out.* 

5.  *  We  know,  O  Jdydnya j  thy  origin,  whence  thou  didst  spring ;  how 
canst  thou  strike  here,  in  whose  house  we  offer  oblations?' 

The  fourth  verse  begins  :  '  The  Jdydnya,  furnished  with  wings,  flies, 
he  settles  down  upon  man  ; '  the  second  half  of  the  stanza  reads :  tad 
dk^ta^a  hhe^ajdm  vbhdyoJ}.  -siik^tasya  ca.  The  Petersburg  lexicons, 
and  Whitney  in  the  Index,  read  dk^itaaya  without  emending ;  the  for- 
mer translate  the  word  by  *  unverletzt,'  which  yields  no  clear  meaning, 
when  applied  to  the  passage :  '  this  is  the  remedy  for  him  who  is  not 
injured  (?)  and  also  for  him  who  ia  injured.'  Both  Zimmer  and  Lud- 
wig recognize  the  antithetical  character  of  d-k^itasya  and  su-k^ataaya, 
and  they  emend  each  in  a  different  direction  :  Ludwig  reads  mk^ttaaya 
to  correspond  to  dk^tasya^  Zimmer  dk^atasya  to  cotrespond  to  mk^at- 
asya,  Ludwig  then  translates:  *das  ist  das  mittel  gegen  den  nicht 
festsitzenden,  und  auch  gegen  den  festsitzenden.'  Zimmer  finds  sup- 
port for  his  reading  dk^ata^a,  and  at  the  same  time  for  his  theory  that 
the  charm  is  directed  against  a  kind  of  consumption,  in  the  word  k§ata, 
which  is  reported  by  Wise  in  his  *  Commentary  on  the  Hindu  system  of 
medicine',  p.  321,  to  have  the  special  value  of  *  rupture,  or  ulcer  of  the 
respiratory  organs.'  2iimmer  translates  accordingly  :  *  hier  habe  ich 
ein  heilmittel  fur  den  menschen,  der  den  ksata  noch  nicht  hat  und  den, 
der  schwer  an  ihm  erkrankt  ist.' 

The  ritual  offers  us  a  suggestion  which  points  in  a  very  different 
direction.  In  the  Kaugika-sutra  31.  11,  and  in  Darila's  comment,  to 
Kaug.  32.  11, 13,  we  find  mention  of  a  disease  called  ak§ata.  The  phrase 
ak$atahhdi§ajyam,  which  Darila  employs,  can  have  but  one  value, 
that  of  *  remedy  for  ak§ata,^  Moreover,  the  passage  32.11  fg.,  which  is 
entitled  by  Darila  ak§atabhdi§ajyam,  describes  the  ritual  connected 
with  the  charm  under  discussion.  We  are  left,  however,  to  find  the 
real  character  of  the  disease  by  implication  from  the  practices  reported 
in  the  ritual.   The  clearest  passage  is  Kaug.  81.11  fg. : 

11.  idam  id  vd  ity  ak§atam  mutraphenend  ^bhyudya. 

Darila:  mdnu^amutraphenena  arurhtjiuih  (f)  kledayati  *with  the 
hymn  AV.vi.57  he  moistens  the  ak§ata  with  the  urine  of  a  human 
being.' 

*  So  if  nirdstam  of  the  vulgate  text  is  emended  with  Whitney,  Index  Verborum 
to  the  A  v.,  to  nirastam.  Ludwig,  ibid.,  p.  500,  emends  to  nirdstham,  translating 
'  I  have  driven  out.' 
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12.  prak^pati,  Darila  :  tato  mUtram  praJe^pcUi  pdnind  *  he  throwB 
the  urine  with  his  hand  (upon  the  ak^atci),' 

18.  dantarajasd  'vadegdhu  D&rila :  dantamalind  "  limpaiy  cUcfoiam 
*  he  smears  the  ak^ata  with  the  scourings  from  teeth.' 

Much  less  simple  and  clear  is  the  ritual  connected  with  the  Jdydi^- 
charm,  K&uq.  32.11  fg.: 

11.  ya^  ktkofd  iti  pi^Uavitf^tantrim  badhndti,  D&rila :  pt^Uav^ia 
tasyda  tantrim  badhndti,  ak^atahMi^ajyam, 

12.  tantryd  k^itik^m,  D&rila :  tasyd  (Cod.  tarasyd)  vindyd^^  kfUi- 
kdihtaydi  'va  tathtryd  badhndti  k^tikdrabhasyopari  tftfa^aikkha^  (!  for 
^kkaiyjxi'-''i)  rohyddandrthdl^  {t\ 

18.  virinavadhrzih  svayamtnldnaih  trify  samasya,  DSrila  :  hadhn&H, 
ak^tahhdi^ajyam. 

The  practice  described  in  K&u^.  81.11  fg.  is  clear  in  one  regard  :  it  re- 
fers to  some  external  trouble ;  and  we  are  certainly  not  too  bold  if  we 
aUow  the  obvious  etymology  of  dk^ata  *  not  cut,  not  wounded,'  to 
guide  us.  The  assumption  that  ak^ata  means  *  a  tumor,  boil,'  or  the  like, 
not  caused  by  a  weapon,  seems  almost  unavoidable  as  far  as  the  ritual 
is  concerned. 

The  same  result,  in  a  less  severely  technical  form,  must  be  ai^lied  to 
the  passage  of  the  AV.  under  discussion.  It  is  to  be  translated  as  fol- 
lows, after  emending  dkfitasya  to  dk^atasya : 

*  Here  is  a  remedy  both  for  (boils  or  sores)  not  caused  by  cutting,  as 
well  as  for  wounds  sharply  cut.'  And  there  seems  to  be  no  ground  to 
doubt  the  intelligence  of  the  Sutra,  when  it  states  that  the  hymn  was 
directed  against  such  a  disease  as  tumors.  We  are  thus  led  to  identify 
jdydnya  with  .dAr^a^a  ;  or  at  least  we  are  justified  in  believing  that  the 
jdydnya  refers  to  some  external  skin  disease. 

Lud wig's  interpretation  of  the  Jdydnya-charm,  as  being  directed 
against  an  obnoxious  insect  of  that  name,  evidently  rests  upon  two 
grounds.  First,  the  statement  in  the  fourth  verse :  pak^  jdydnya^ 
patati  sd  d  vigati  ptiru^am^  which  he  translates  •  der  vogel  J&yiinjra 
fliegt,  and  komt  in  den  menschen  hinein.' 

The  sentence  has  been  translated  above  more  literally,  *  the^j^nya, 
furnished  with  wings,  flies,  he  settles  down  upon  man  ;'  and  it  is  evi- 
dent that  a  disease  which  manifests  itself  externally  may  easily  have 
been  conceived  as  having  flown  on  to  the  body.  It  will  appear  below 
that  similar  expressions  have  given  rise  to  what  I  cannot  but  regard  as 
an  erroneous  explanation  of  the  apactf-hymns. 

An  absolutely  certain  case  in  which  disease,  not  insects,  is  conceived 
as  flying  forth  when  it  leaves  the  body,  is  contained  in  RV.x.97.18: 
sdkdih  yak^ma  prd  pata  ed§ena  kikidtvind  sdkdrh  vdtasya  dhr6jyd  *0 
yak^nuXy  fly  forth,  fly  with  the  blue  jay,  fly  with  the  current  of  the 
wind';  cf.  KZ.  xiii.  70. 

Secondly,  the  first  part  of  the  hymn  is  actually  devoted  to  a  charm 
against  the  apacit,  which  Ludwig,  together  with  all  other  interpreters, 
also  believes  to  refer  to  noxious  insects.  This  brings  us  to  the  second 
part  of  our  enquiry. 
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l!he  AY.  contains  three  charms  against  apacit:  vi.88 ;  vii.74.1,2 ;  and 
viL76.1,2,  the  first  part  oi  the  hymn  just  discussed.  Aside  from  these 
passages  the  word  apacit  is  referred  to  incidentally  in  vi.25 ;  it  does  not 
occur  in  any  other  Samhita  in  tliis  form.  The  two  Petersburg  lexicons, 
Kuhn  in  EIZ.xiii.155,  Ludwig  in  Rig- Veda  iii.  842,  500,  Zimmer  in  Altin- 
disches  Leben  54,  97,  and  Florenz  in  Bezzenberger's  Beitr&ge  xii.  280,  re- 
gard the  apa^t  as  a  certain  noxious  insect.  The  internal  evidence  of 
the  hymns,  which  seems  at  first  sight  to  make  for  such  an  interpreta- 
tion, is  as  follows.  In  vi.83.  the  apacit  are  called  upon  to  fly  away :  vi. 
88.1,  dpacital),  prdpatata  suparrid  va^at^r  iva,  *  fly  away,  O  ye  apoA^t, 
as  a  bird  from  its  nest ; '  vi.88.2,  asttika  ramdyar^y  dpacit  prd  pati^- 
ati  gldur  itdJjf.  prd  pati^ati,  *  the  apacit,  the  daughter  of  the  black  one, 
without  bearing  offspring,  shall  fly  away ;  the  gldu  (Pet.  Lexicons  and 
Zimmer,  *the  boil;'  Ludwig,  *  the  owl')  shall  flyaway.'  It  is  to  be 
noted  that  these  passages  regard  apacit  from  a  point  of  vi^w,  con- 
verse to  that  from  wYdch  jdydnya  is  viewed  in  vii.76.4 :  *  the  jdydnya, 
winged,  flies,  he  settles  down  upon  man.'  Ih&jdydnya  is  depicted  in 
the  act  of  coming  on  before  the  exorcism  has  been  performed ;  the 
apcuiit,  as  going  away  after  the  potent  influences  have  been  set  to  work. 
Ludwig  consistently  regards  one  and  the  other  as  referring  to  insects  ; 
Zimmer  sees  insects  in  the  apacit,  consumption  in  the  jdydnya. 

Aside  from  these  passages,  there  is  but  one  phrase,  not  at  all  free  from 
obscurity,  in  vi.25,  which  can  be  employed  to  support  this  view  of  the 
apacit : 

1.  PdUca  ca  y&fy  pafLcdgdc  ca  mrhydnti  mdnyd  abhi, 
•  itds  tdfy  adrvd  naQyantu  vdkd  apacitdm  iva. 

2.  Sdpta  ca  ydfy  saptatig  ca  saihydtiti  grdivyd  abhi,  itds  tdfy,  etc. 
8.  iVdm  ca  yd  navatig  ca  sarhydnti  skdndhyd  abhi,  itds  tdJjj^,  etc. 

'  The  five  and  fifty  which  assemble  upon  the  back  of  the  head,  let 
them  pass  away  from  here  vdkd  apacitdm  iva," 

Kuhn,  in  KZ.xiii.l80,  translates:  *wie  die  schw&rme  der  apacits.' 
The  Petersburg  lexicons,  and  Florenz  ibid,  translate :  '  as  the  buzzing 
of  the  apacits,'  a  translation  supported  only  by  the  supposed  etymology 
of  the  word  (root  vac),  aside  from  the  preconceived  notion  that  the 
apacit  are  insects.  The  stem  vdkd  occurs  nowhere  else  in  the  meaning 
*  buzzing ; '  it  means  '  formula,  recitation,'  and  the  like. 

Against  this  feeble  testimony,  the  remaining  context  of  the  hymns 
themselves  protests  most  emphatically.  I  claim  for  apacit  the  mean- 
ing of  *sore,  pustule,  boil,'  or  the  like.  AV.vii.76. 1,2  is  to  be 
translated  somewhat  as  follows: 

1.  *  The  apacit,  which  are  more  evil  than  the  evil  ones  (i.  e.  the  most 
virulent),  those  which  are  drier  than  the  sehu  (an  obscure  designation 
for  a  part  of  the  human  body,  mentioned  in  the  ElathakasamhitS  84.  12 
along  with  the  spleen,  sehug  ca  plVid  ca :  Ludwig  translates  it  by  *  harz'), 
those  which  are  moister  than  salt,  these  fall  off  more  easily  than  the 
easily  falling  one  (i.  e.  fall  off  most  easily  ;  read  perhaps,  in  accordance 
with  the  demands  of  the  metre,  d  susrdsaJ},  susrastardTi,  f). 

2.  *The  apacit  which  are  upon  the  neck,  and  those  which  are  upon 
the  breast,  and  those  which  are  upon  the  vijdman  (Ludwig,  *  knochel ; ' 
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Pet.  Lex.,  *  members  of  the  body  which  are  in  pairs',)  fall  off  by' 
themselves.'  • 

The  implication  in  both  verses  is,  that  the  apacit  will  fall  off  easily 
owing  to  the  potency  of  the  charm.  Surely  there  can  be  no  insects  im- 
plied ;  difficult  as  it  may  be  to  imagine  that  there  are  insects  which 
are  drier  than  the  sehu  and  moister  than  salt,  the  applicability  of  such 
adjectives  to  sores  or  boils  is  very  palpable.  The  subdivision  of  flying 
insects  into  such  as  belong  to  the  neck,  to  the  breast,  etc.,  is  also  ex- 
tremely doubtful,  but  most  natural  in  the  case  of  different  phases  of 
some  skin-disease. 

AV.vii.74.1,2  may  be  translated  as  follows  : 

1.  *  Wo  have  heard  it  said  that  the  mother  of  the  black  apacit  is  red  ; 
with  the  root  found  by  the  divine  sage  do  I  strike  all  these. 

2.  *  I  strike  the  foremost  one  of  them,  and  I  strike  also  the  middle- 
most one  of  them ;  this  hindmost  one  I  cut  off  like  (i.  e.  as  easily  as)  a 
bunch  of  hair.' 

And  AV.vi.88 : 

1.  *  Fly  away,  O  ye  apacit j  as  a  bird  from  the  nest ;  may  the  sun 
effect  a  remedy ;  may  the  moon  shine  you  away. 

2.  *  One  is  variegated,  one  is  white,  one  is  black,  and  two  are  red ;  I 
have  caught  the  names  of  all  of  them.   Go  away,  ye  slayers  of  men. 

3.  *  The  apacit,  the  daughter  of  the  black  one,  without  bearing  off- 
spring, wiD  fly  away  ;  the  boil  will  fly  away,  the  galunta  (swelling?) ' 
will  perish.' 

Here  the  manifestation  of  a  cei*tain  kind  of  insect  in  so  many  differ- 
ent colors  is  improbable  ;  at  the  best  it  would  be  necessary  to  see  in  the 
name  apacit  a  very  generic  term  for  insects.  On  the  other  hand,  the 
emphatic  mention  of  different  colors— black,  red,  white,  variegated— is 
a  likely  product  of  even  superficial  observation  in  the  case  of  skin-dis- 
eases, and  is  paralleled  by  i.28,  a  charm  directed  against  kildsaj  leprosy 
or  the  like : 

1.  *By  night  thou  didst  grow,  o  plant,  thou  sable  one,  dark  one, 
black  one  ;  do  thou,  who  art  full  of  color,  stain  the  leprous,  gray  spot? 

2.  *  Drive  away  from  here  what  is  leprous  and  gray,  and  also  what  is 
variegated ;  may  your  own  color  settle  down  upon  you,  and  cause  the 
white  spots  to  fly  away.' 

In  the  ritual  to  1.28  and  24  (E&ug.  26.22  fg.),  after  dung  has  been 
rubbed  upon  the  discolored  spot  until  it  becomes  red,  the  sores  are  cut 
off :  22.  naktaihjdtd  auparno  jdta  iti  mantroktaih  (Darila :  gmtrarh. 
Cod.  svitrarh)  gaJefd  d  lohitam  (Dar.  ydvcU  lohitarh  gmtraatkdnam  [Cod. 
svitra-^  dgatam)  praghr^d  "limpati.  2S.  pcUitdny  dchidya.  With  this 
last  phrase  we  may  compare  directly  the  pada  &  chinadmi  stukdm  iva 
in  the  apacit-hymn  (vii.74.2^). 

We  are  not  favored  by  the  ritualistic  writings  of  the  AV.  with  a  dis- 
tinct explanation  of  the  term  apacit.   But  an  unbiased  application  of 


^  Wise,  p.  31 1,  has,  Gilin.  The  swelling  in  this  disease  is  like  the  swelling  of 
a  plum,  not  painful,  but  hard ;  and  is  produced  by  diseased  phlegm,  and  blood." 
Or  is  thia  rather  gildyu  '  a  liard  boil  in  the  throat '?  see  Pet.  Lex,  sub  voce. 
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the  statement  of  the  stitra  will  not  fail  to  corroborate  the  interpretation 
which  is  here  advanced.  Kaug.  31.16fg.  rubricates  two  of  the  apacit- 
l^ynins  :  16.  apacita  d  susraaa  iti  kifistyddini  *  with  the  two  hymns  vi.  83 
and  vii.76  he  applies  the  performances  which  begin  with  the  use  of  the 
sheU.'  K&ug.  30.16  tells  what  these  performances  are  :  kifistya-gvajdm- 
bUo-  *dakarak^kd'Tnagakddtbhydrh  (!)  dahgayati.  *  He  rubs  (the  place) 
with  (moisture  from  a)  shell  (Darila :  kifistydfy  gaUkJiafyt  •  •  •  kinsty- 
end  ''lepanaih),  smears  it  with  the  saliva  of  a  dog,  then  subjects  it  to  the 
bite  of  leeches,  gnats,  etc.  (?DS,rila:  udakarakpkd  jcUtUcddigfJiakoli- 
kd),  KSmq.  81.17  continues :  lohitalavanaih  sarhkfUdyd  'bhini^t^lvati, 
D&rila :  sdindhavcUavanarh  ciirnlkftyd  'paciti  kftvd  tarn  abhimukhe 
niffhivet,  *  Having  ground  up  rock-salt,  having  placed  it  upon  the 
apacity  he  spits  against  that  (salt).' 

The  entire  treatment  seems  to  be  in  accordance  with  modem  ideas 
of  ^therapeutics.  The  boil  is  softened  by  mucous  applications,  then 
leeches  are  applied,  after  which  a  sort  of  poultice  of  ground  rock-salt, 
rendered  soft  and  pulpy  by  saliva,  is  placed  upon  the  opening,  for  astrin- 
gent purposes. 

The  ritual  which  the  Sutras  present  for  vii.74  is  less  pointed,  but 
certainly  contains  nothing  which  militates  against  our  view.  The  pass- 
age is  KauQ.  88.8  fg :  8.  apacitdm  iti  vdinavena  ddrbhyu^eria  (var.-iiy- 
ena)  kf^fij^orndjyena  kdlabunddi  stukdgrdir  iti  mantroktam.  DSrila: 
dhanufadorbhyufana  (I  for  dhanu^d  ddrbhyu^ena  f)  darbhavikdrd  dar- 
bhirajjufy  .  .  .  kr^norr^  jyd  yasya  tasya  tat  ,  ,  ,  tena  dhanu^d  kdla- 
bunddir  bundd  t^avai^  tail),  kr^navarndil^  stukdgrdiJj,,  urndatvkdgrdi 
9tukdjato  'cyate  tdir  mantroktaih  vidhyati,  apaeUam  ity  arthaT},. 

9.  coiturthyd  *bhinidhdyd  ^bhividhyati. 

10.  jydstukdjvdlena.  Darila  :  jydyd  atukayd  'vajvdlalf.  .  .  .  tena  ava- 
nflcati  apadtam. 

Here  the  practice  is  rather  symbolical  than  therapeutical.  With 
black  arrows,  which  have  flakes  of  wool  tied  to  their  points  (cf.  vii.74. 
2^ :  chinadmi  atukdm  iva)  and  which  are  shot  from  a  bow  made  of 
reed,  furnished  with  a  ddrbhyu§a  (f  darbhii'ajfufy)  and  with  a  bow- 
string made  of  black  wool,  he  strikes  the  apacit  (cf.  vii.74.2  :  vidhydmy 
dsdm  prathamdm  etc.).  With  the  fourth  (verse  of  the  hymn  ?),  having 
laid  on  (an  arrow  ?),  he  hits  against  the  apacit.  Finally  he  washes  it  off 
with  a  lotion  produced  by  heating  the  bow-string  and  dipping  it  into 
water,  which  is  thus  made  warm ;  cf .  Kaug.  27.29  and  38.  . 

In  support  of  this  explanation  I  am  fortunately  able  to  bring  the 
authority  of  the  medical  Qastras,  which  seems  to  have  escaped  the  eyes 
of  the  earlier  interpreters  of  apa4nt.  Wise  in  his  digest  of  Hindu 
medicine — a  work  whose  value  would  be  increased  manifold,  if  it  were 
provided  with  an  index  of  its  countless  names  of  diseases,  plants,  and 
remedies — has  a  most  significant  passage  bearing  upon  this  point  on  p. 
815: 

**  Scrofulous  swellings  (Gandamala). 
When  many  small  timiors  like  plums  appear  in  the  axilla,  neck, 
back,  and  groins  (t),  they  are  produced  by  diseased  fat  and  phlegm.  They 
81 
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suppurate  slowly,  and  continue  to  appear  and  suppurate  for  a  long 
period,  when  it  is  called  Apachl  (!)." 

Some  of  the  features  of  the  treatment  are  worthy  of  notice  : 

^^Difterent  fomentations  .  .  .  and  potdticea  are  applied,  and  when 
they  (i.  e.  the  tumors)  suppurate,  open,  and  discharge  the  matter,  wash 
the  wound  with  a  decoction  of  biltoa,  etc.  ...  A  poultice  made  of 
tila,  and  the  leaves  of  the  castor-oil  tree  mixed  with  salt,  and  applied 
to  the  part(!)  .  .  .   When  the  disease  is  produced  by  bile,  apply  leeches,''' 

After  this  exposition  of  the  nature  of  the  disease,  we  need  hardly  beg 
indulgence  for  the  following  etymology.  Kuhn,  KIZ.  xiii.155,  explains 
the  word  as  'die  abmagemden  (sc.  insecten).*  The  first  value  of  root 
ci  with  apa  in  the  Pet.  Lex.  is  'ablesen,'  *pick  off.'  The  disease 
seems  to  be  viewed  as  *  an  act  of  scaling  or  paring  off '  the  foreign  ex- 
crescences on  the  body.  We  may  compare  semasiologically  Lat.  scabies, 
scabere.  Germ,  die  schabe,  schaben,  Ekigl.  scab. 

At  VS.  xii.97  we  find  mention  of  the  disease  upamt  in  juxtaposition 
with  baldsa,  argas,  etc.  I  make  no  doubt  that  this  is  the  same  disease 
with  its  name  altered  by  a  popular  etymology,  which  is  probably  felt 
correctly  by  Mahldhara,  when  he  glosses  thus :  upacinvanti  gariratfi  var- 
dhayanti  'ty  upacitaJif,  *  (they  are  called)  upacit,  because  they  cover  over 
the  body  and  cause  it  to  swell.' 

Returning  now  to  the  hymn  AV.  vi.25,  in  which  the  apa^dt  are  men- 
tioned incidentally,  we  find  that  the  translators  have  failed  to  define 
its  purpose  sufficiently.  Kuhn,  KZ.  xiii.128,  treats  the  hymn  under  the 
head  of  *  Sieben  und  siebzigerlei  krankheit he  compares  it  with  Qer- 
manic  formulas  directed  against  fever  and  other  diseases,  which  are 
often  described  as  being  of  seventy-seven  varieties.  Florenz,  in  Bezz. 
Beitraege  xii.281,  does  not  feel  quite  certain  that  the  charm  is  directed 
against  disease  at  all,  but  thinks  it  possible  that  some  febrile  disease, 
accompanied  by  eruptions,  is  in  question.  There  is  however  no  indica- 
tion, either  in  the  hymn  or  in  its  ritual,  of  the  presence  of  fever  in  con- 
nection with  the  disease.  The  hymn  simply  states  that  the  fifty-five 
which  are  upon  the  back  of  the  head,  and  the  seventy-seven  which  are 
upon  the  neck,  and  the  ninety-nine  which  are  upon  the  shoulders,  shall 
pass  away.  The  ritual  is  clearly  directed  against  a  disease  similar  to 
the  apacit,  a  kind  of  boil  or  tumor.    Eaug.  80. 14  fg.  is  as  follows : 

14.  paflca  ca  yd  iti  panca  paUcdgatam  paraguparffdn  kd^pidir  ddipa- 
yati.  *  With  AV.  vi.25  he  kindles  by  means  of  pieces  of  wood  fifty-five 
pala^a-leaves,  which  have  the  form  of  an  axe.' 

15.  kapdle  pragftaTh  (Dar.  parnarasam)  kd^fhend  ''limpati.  *  The  sap 
of  the  leaves  which  has  boiled  forth  from  the  leaves  he  smears  upon  the 
tumor.' 

16.  Continues  with  the  same  process  which  figures  prominently  in 
the  treatment  of  the  apacit,  the  smearing  with  the  fluid  from  a  shell 
etc.  as  described  above. 

Neither  the  sutras  nor  Darila  however  report  anything  directly  about 
the  symptoms  or  the  name  of  the  disease.  I  believe  however  that  a 
part  of  the  deficiency  can  be  supplied  from  the  Qastras.  Wise,  ibid.  p. 
316,  reads  as  follows  : 

"  Tumors  of  the  neck  (Mafiskunder), 
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Is  a  variety  of  the  Gtendam&la  or  scrofulous  swellings.  They  are 
hard  and  large,  and  when  they  suppurate  they  shotdd  he  opened.  After 
which  the  cavity  is  to  be  cleaned  with  astringent  washes.** 

The  suggestion  that  *  manskunder '  veils  the  words  mdnyd  and  skdn- 
dhyd  contained  in  this  hymn  will  scarcely  fail  to  gain  assent.  It  would 
seem  perhaps  too  that  we  must  supply  with  the  words  mdnydy  gr&ivyd, 
akdndhyd  some  word  having  the  meaning  of  *  tumor '  or  the  like,  not 

*  sinews  *  or  '  muscles,*  as  the  previous  translations  have  done.  To  such 
a  construction  points  also  the  statement  of  the  Anukrama^I,  paUca  ca 
yd  iti  mantroktamanydvindganadevatyam. 

The  word  vdkd  in  the  refrain,  vdkd  apadtdm  iva,  is  translated  by 
Kuhn  as  *  swarms  (of  apacity ;  by  the  Pet.  Lexicons  and  Florenz,  as 

*  buzzing.*  With  the  change  of  attitude  towards  the  hynm  which  is 
here  recommended,  neither  of  these  translations  is  acceptable.  As  it 
seems  impossible  to  retain  the  word,  we  may  perhaps  resort  to  an 
emendation  based  upon  the  well-known  confusion  in  the  MSS.  of  v  and 
p :  we  read  pdkd  apadtdm  iva  *  may  they  (the  timiors)  pass  away  like 
the  pustules  of  the  apacit.'  The  implication  would  then  be  that  the 
tumors  in  question  are  *  hard  and  large  *  (Wise  ibid.),  and  that  the 
apacit  are  more  easily  brought  to  the  point  of  breaking  open. 

3.  On  the  so-called  fire-ordeal  hymn,  Atharva-Veda  ii.l2  ;  by 


j  This  hymn  has  been  invested  in  the  past  with  quite  unusual  interest,  \ 
because  it  has  been  translated  no  less  than  five  times,  aside  from  many  ( 
chance  references  to  it,  and  because  it  has  been  considered  very  gener- 
ally as  an  incantation  accompanying  a  lire  ordeal,  pronounced  by  the 
person  imdergoing  the  ordeal  against  his  accusers.  It  was,  moreover, 
thus  rendered  prominent  as  containing  the  earliest  intimation  of  the 
existence  of  ordeals  in  general,  and  furthermore  the  only  distinct  allu- 
sion to  ordeals  in  the  Vedic  Saihhitas. 

So  far  as  the  existence  in  the  Vedic  period  of  the  fire-ordeal  in  a  ger- 
minal form  at  least  is  concerned,  we  have  the  distinct  report  of  the 
?      PaficaviAQa-brfihma^ia  (xiv.6.6).   Two  brahmans  of  the  race  of  Ka^va, 
V      Vatsa  and  Medhatithi  by  name,  are  disputing,  and  in  the  course  of  the 
i       dispute  Medh&tithi  accuses  Vatsa  of  not  being  a  brahman,  his  mother 
having  been  a  gudra-woman.   Vatsa  proposes  an  ordeal  of  fire  to  decide 
j       which  one  of  them  be  the  one  more  versed  in  brahmanical  knowledge. 
Vatsa  entered  the  fire  singing  the  Vdtsa  sdman^  i.e.  a  saman-song  of  his 
own  composition,  and  not  a  hair  on  his  head  was  burned  (tasya  na  loma 
candu"fat).    This,  and  a  passage  in  the  ChSndogya-Upani^ad  (6.16) 
in  which  the  guilt  or  innocence  of  a  thief  is  determined  by  let- 
ting him  carry  in  his  hands  a  red-hot  axe,  are  genuine  Vedic  (in  the 
wider  sense)  instances  of  the  existence  of  ordeals  in  general,  and  fire- 
ordeals  in  particular.    The  later  law  books  furthermore  are  quite  ex- 
plicit in  their  treatment  of  various  other  ordeals— they  recognize  nine 
altogether— such  as  licking  a  red-hot  plough-share,  getting  a  metal 
coin  from  a  kettle  of  hot  melted  butter,  immersion  into  water,  adminis- 
tering of  poison,  etc. 


Prof.  Bloorafield. 
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Standing  upon  such  ground,  the  supposition  that  a  Vedic  hymn  might 
be  found  which  accompanied  this  religious  and  judicial  act  was  very 
natural.  It  was  accordingly  made  for  this  hymn,  first  by  Emil  Schla- 
gintweit  in  an  address  before  the  Royal  Bavarian  Academy  on  the  oc- 
casion of  the  170th  anniversary  of  its  foundation,  in  March,  1866,  entitled 
*  Die  Qottesurtheile  der  Indier.'  In  1873  Albrecht  Weber  translated  the 
hynm  a  second  time  in  his  Indische  Studien,  xiii.p.l64  fg.,  supporting  in 
all  essentials  Schlagintweit's  view.  Later  2jimmer,  Altindisches  Leben 
p.  184,  and  Ludwig,  Rig- Veda  iii.p.445,  also  gave  in  their  adhesion 
to  this  interpretation.  Still  more  recently  Kaegi  in  his  excellent  treat- 
ise entitled  Alter  und  Herkimf t  des  germanischen  Gottesurtheils  (Fest- 
schrift zur  BegrQssung  der  xxxix.  Versammlung  deutscher  Philologen 
und  Schulmdnner  in  Zftrich ;  September,  1887)  p.  51,  has  characterized 
the  eighth  vfirafi^  of  the  same  hymn  as  an  utterance  spokeiLJOxerjm&. 
alyaiii^-tQ.  poaa  thr^^^gfi  aAfi-ordftn.1.  Against  this  authority  there  has 
been  but  one  dissenting  voice.  J.  Grill,  a  disciple  of  Roth,  has  trans- 
lated the  hymn  in  his  'Hundert  Lieder  des  Atharva-Veda '  p.  16,  and 
cautiously  places  it,  along  with  a  number  of  other  hymns,  imder  the 
heading  '  Feinde  i.e.  he  supposes  it  to  be  directed  against  enemies.  In 
his  notes  he  expresses  himself  as  not  altogether  convinced  that  the 
view  of  his  predecessors  is  incorrect,  but  he  cites  an  oral  statement  of 
Prof.  Roth  to  the  effect  that  he  finds  himself  unable  to  detect  anything 
pertaining  to  a  fire-ordeal  in  the  hymn. 

I  believe  that  the  character  of  this  hymn  can  be  settled  definitely  by 
considering  its  treatment  in  the  Kaugika,  which  a  literal  imprejudiced 
translation  of  the  hymn  itself  will  exhibit  as  perfectly  intelligent ;  in 
all  probability  the  ritual  application  and  the  diaskeuasis,  which  united 
the  somewhat  variegated  materials  of  which  the  hymn  consists,  sprung 
up  at  the  same  time  and  as  the  result  of  the  same  ideas  and  needs.  It 
iffii  fierce  imprecation  against  an  enemy  who  is  thwarting  some  pious 
wwrk  with  unholy  practices.  Accordingly  it  is  treated  in  the  sixthJ)Qok 
of  that  treatise,  which  professes  in  its  opening  sutra  that  it  is  devoted 
to^ahhicara,  witchaatft  and  incantation._,In  such  practices  our  hymn 
must  have  held  a  very  prominent  position,  as  it  has  a  special  and  very 
significant  name,  which  is  the  privilege  of  only  a  few  favored  and 
commonly  employed  hymns.  It  is  called,  (K&uq.47,12)  bharadvajor 
pravraska  *  thq^wer  or  cleaver  of  Bharadvaja '  (who  is  the  author ;  cf . 
ii.12.8).  The  passage  in  question  is  a  paribhftg&psutia  introductory  to 
the  qjxth  book^  and  reads  as  follows:  bharadvdjapravraskend  "iigiramth 
daty^^rh  vrgcati.  Harila  glosses :  dydvdprthivi  urv  antarik^m  iti 
auktam  bhuradvaja(prd)vraskam  bharadvdjasampratyaydrtham.  A 
literal  translation  of  the  sutra  is  :  '  With  the  cleaver  of  Bharadvaja 
(i.e.  wilii  the  hynm  AV.ii.l2)he  cuts  a  staff  for  practices  pertaining  to 
witchcraft.*  The  real  value  of  the  passage  is  as  follows  :  *  When  in  the 
course  of  rites  described  in  the  following  book  (the  sixth,  devoted  to 
abhicdra)  a  staff  for  witchcraft '  is  needed,  then  this  staff  is  to  be  cut 

^  My  authority  for  translating  dilgirasa  rathor  freely  by  *  pertaining  to  witch- 
craft' Is  KUU9.47.2  (also  a  paribhasa-satra  of  the  sixth  book):  daksi^^aUih  aarnhha- 
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with  the  hymn  called  the  '  cleaver  of^Qha^adyaja^'  L  e.  ii.l2.  Cf.  espe- 
cially verse  2nd  :  vrgcdmi  tdih  kuli^ene 'm  vflc^dih  yd  aamdkam  mdna 
iddih  hindati  '  I  cut  him  who  interferes  with  this  our  plan,  as  one  cuts 
a  tree  with  an  axe."  A  staff  so  procured  is  then  employed  variously  in 
K&ug.  47.14,16,18  ;  48.23.  In  47.16  the  function  of  this  staff  is  sketched 
clearly  as  follows  :  vajro  'si  sapatnahd  tvayd  'dya  vftraih  sdk^ya  .  .  . 
iti  dan<fam  ddatte,  the  person  about  to  practice  with  such  a  staff  takes 
it  up  with  the  verse  :  *  Thou  art  ^thundorholt,  a  slayor  oljivalfl,  with 
trh^  TTifty  T  t^^f>y.,ovfircome  an  enepay^^etc*  In  47.18  the  staff  is  em- 
ployed actively  in  connection  with  the  dire  imprecation  AV.  vi.l84: 
ayath  vajra  iti  bdhyato  datu^m  urdhvam  avdgagraih  tisfbhir  anvfcarh 
nihanti,  reciting  the  hymn  AV.  vi.l84(*May  thif.  thunderbolt  satiate 
itself  in  ftam  ;  may  it  overthrow  the  empire  and  destroy  the  life  of  this 
one.  MayiTlnSak  neeke-c^ndcrush^ulls,  as  the  Lord  of  might  (Indra) 
crushed  [the  neck  and  skull]  of  Vftra,  etc.)  he  stands  outside  holding 
the  staff  high  in  the  air,  the  point  downward^  and  strikes  it  into  {the 
ground)  three  times,  once  alter  each  verse  of  the  hymn.' 

Equally  clear  is  the  direct  ritual  application  of  the  hymn.  It  is  rubri- 
cated in  KauQ.  47.25  fg. 

25.  dydvdpfthivi  urv  iti  paragupcUdgena  dak^ind  dhdvatafy  padaih 
vfgcati, 

D&r.  pamgtify  kufharcUif.  paldgarh  kuthdramukkaih  dak^VLdydih  digi 
dhdvatafy  dvefyasya  padam  padasthdnarh  chinatti. 

*  One  cut8_the  foot_[i.  e^  breftka^Uie  foot-support}  of  his  enemyj^  as  he 
runs  in  a  southerly  direction,  with  the  ^la<ie  joLanjute,  while  reciting 
the  hymn  ii.l2.* 

26.  anvak  tris  tiryak  trify, 

Dar.  chedanavidhim  aha:  anupadarekhdbhH^  (Cod,  anvupa-)  .  .  . 
tri?^  pfihutvena  tribhify  (.'). 

*  He  cuts  thceiQXUuea)  along.  Cthe  course  of  the  running  enemy)  and 
three  (lines)  ac£oss-(the  same)."*^  

27.  ak^nayd  (thus  emended  :  two  M8S.  ak^yuydth ;  five  others  ayak^- 
naydrh)  saihsthdpya. 

Dar.  ak^vMh  korj^ljf,  kone  na  samdpanarh  koiut  dvitvd  (!  for  koi;f£ 
chittvdf)  dvayo  rekkayolj,  kriyd  pratirekham  {pod.  -re^aTh)  sUktavfttify, 
saihsthdpye  Hi  vacaiiaHi  prativragcanagrahanain  md  bhut. 

Further  on,  sutra  28  and  29  describe  a  method  of  testings  the  efficacy 
of  this  hostile  practice : 

28.  dj^raskdnydngHn  ^  patdgam  (var.  paldga)  upanahya  bhra^fre  (var. 
bhra^te)  '  bhyasyati  (var.  nyasyati). 

ram  aharaty  angirasarh,  '  utensils  for  th^prnrUft^  ^-wHf*hnrnf^"ftrr  brought  on 
from  a  southerly  direction.'  Dfinla's  glows  is:  ghoradravydndm  dharanam  ridha- 
ndt.  Cf.  also  the  three  names  of  one  of  the  five  so-called  kalpas  of  the  Atharva- 
Veda:  dflgirasa-kalpa,  dbhicdra-kalpa,  or  vidhana-kalpa  (J.  A.  0.  S.  xi.378).  In 
the  ritual  of  the  Atharvan  the  yford^ngiras(i  generally  means  *  p^taining  to 
witchcraft.'  Cf.  also  Rig-yidhana  iv.6.4. 
'FmJF  MSS.  dvraskdnpnni  un ;  one  -pdcHn. 
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DSt.  vfgcitd  adanydngun  (!  for  vfQcitddanyd'?)  gjrhitvd  badhakaparne 
baddhvd  (Cod.  vadhvd)  bhra^te  (!)  lokaprastddhe  k^pati, 

*  He  ties  shoots  (of  grass?)  which  have  grown  upon  places  where  other 
grass  has  been  torn  off  (?)  into  a  leaf  of  the  pal&ga-tree,  and  throws  it 
into  a  frying-pan.' 

29.  sphofatm  atftaJ}^ 

Dfir.  gahda  angu^  mfto  dve^a  itijfUyaih, 

'If  the  shoots  sizzle  (in  the  pan)  then  (the  enemy)  has  been  over- 
thrown.' 

The  sutra  then  proceeds  to  prescribe  still  more  elaborate  and  potent 
charms  for  the  purpose  of  bringing  the  enemy  down.  3ut  theee  do  not 
cast  any  additional  light  upon  the  hymn. 

In  considering  the  hymn  itself  the  first  verse  may  be  left  aside  for  the 
present,  as  it  is  peculiarly  the  one  upon  which  the  explanation  as  a  fire 
ordeal  has  sprung  up.  The  translation  of  the  remaining  verses  is  as 
foUows : 

2.  '  Hear  this,  O  ye  revered  gods  I  Bharadvaja  sings  praises  to  you 
forme.    !^ylie.who  injures  this  our  plan  be  bound  in  fetters  and 

t  joined  to  misfortune.' 

Schlagintweit  translates  the  pada  yd  (umdkam  mdna  tddih  hindsti 
by  *der  disen  (imsem)  geist  beschddigt  (d.  i.  schwur  bezweifelt)/  a 
translation  and  exposition  absolutely  arbitrary.  Weber :  *  Wer  diesen 
meinen  sinn  besch&digt,  d.  i.  meinen  schwur  antastet,  mein  wort  be- 
zweifelt.'   Ludwig :  *  der  disen  meinen  sinn  anklagt  (verl&umdet).' 

3.  *  Hear,  O  soma-drinking  Indra,  what  with  eager  heart  I  clamor  for. 
I  cleave,  as  one  ^cleaves  a  tree  with  an  axe,  him  who  injures  this  our 

4.  *  With  the  aid  of  thrice  eighty  saman-singers,  with  the  aid  of  the 
Adityas,  Vasus,  and  Angirases— may  the  bliss  of  the  (departed)  fathers 
refresh  us-— do  I  seize  this  one  with  fateful  grasp.* 

Schlagintweit  supplies  'firebrand'  in  the  last  p&da,  and  trans- 
lates :  *  nehme  ich  jenen  (feuerbrand)  an  mich  mit  gottlicher  inbrunst.' 
Weber,  in  still  more  direct  adherence  to  the  hypothesis  of  a  fire- 
ordeal,  supplies  *  gliihendes  beil '  with  awtim,  and  translates  *  mit  gfitt- 
licher  gluth  nehme  ich  diesen  an  mich.'  Ludwig :  '  jenen  (den  ver- 
laumder)  erfasse  ich  mit  der  gottlichen  glut.'  ^mmer :  *  halte  ich 
jenen  (?  feuerbrand  ?  axt)  mit  gottlichem  griff.'  Grill :  '  mit  gGttlich 
m&chtigem  griff  erf  ass  ich  diesen.' 

5.  '  Heaven  and  earth  kindle  after  me,  may  all  gods  assist  me.  O  ye 
Angirases,  O  ye  fathers  delighting  in  soma,  may  he  who  d^es  harm 
enter  into  misfortune. 

6.  '  O  ye  Maruts,.he  who  despises  us,  he  who  abuses  the  holy  work 
that  is  being  done  (by  us),  may  (our)  zealous  deeds  be  destructive  for 
bim,  may  the  heavens  bum  the  one  hostile  to  holy  acts.' 

Then  the  poet  takes  the  offensive ;  the  metre  changes.  The  passage 
is  unmistakably  employed  in  the  sense  claimed  for  the  preceding  verses 

*  So  two  MSS;  three  pftoA;  one  s^rtah;  one  srutah;  one  smftah. 
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by  the  diaskeuasts  of  the  Atharvan,  whatever  the  original  purpose  of 
its  composition  may  have  been. 

7.  *I  cu^  with  my  prayer  your  sevenfold  breaths,  yoiir  ei^tfold  , 
marrow  f  go  to  the  seat  of  Yama,  fitly  prepared  with  Agni  as  guide.. 

8.  *  I  set  your  foot-step  upon  the  kindled  tire.  May  Agni  surround 
your  body,  may  your  voice  go  to  the  spirits.' 

Schlagintweit  translates  padas  8  and  4,  doing  violence  to  the  sense  by 
supplying  two  conjunctions  not  in  the  text,  *  (entweder)  soli  das  feuer 
in  deinen  leib  einkehren,  (oder)  deine  rede  gehe  zu  lebeu.'  The  sense  he 
imagines  to  be :  'If  the  word  of  the  accuser  is  true,  then  he  shall 
remain  unharmed  ;  if  not,  he  shall  be  injured  by  fire.'  Essentially  in 
the  same  spirit  are  Weber's,  2jimmer's,  and  Kaegi's  renderings ;  while 
Ludwig,  though  he  regards  the  hymn  as  a  fire-ordeal,  translates :  '  Agni 
umhQlle  deinen  leib,  selbst  die  stimme  geh.' 

In  an  essay  entitled  Seven  hymns  of  the  Atharva-Veda,  American 
Journal  of  Philology,  vol.  vli.p.476  (p.  11  of  the  reprint),  I  have  previ- 
ously expressed  my  conviction  that  the  last  two  verses  of  this  hymn  are 
verses  adapted  for  this  imprecation  from  the  funeral  ritual.  Grill  had 
previously  expressed  the  same  view  on  p.  50  of  the  work  cited  above, 
and  this  view  is  supported  by  certain  other  instances  quoted  in  my  arti- 
cle, in  which  the  secondary  employment  of  verses  belonging  to  the 
burial  service  may  be  assumed  with  some  degree  of  certainty. 

The  first  verse  is  to  be  translated  as  follows :  *  Heaven  and  earth  and 
the  broad  mid  air,  the  goddess  of  the  field  and  the  wonderful  (Vig^iu), 
far-stepping  one  ;  the  broad  mid-air,  guarded  by  the  wind :  may  these  be 
inflamed  when  I  am  inflamed  (with  fury.)' 

Schlagintweit :  *  MayjhegeJjfLburned  here,  if  I  am  .bitrned.'  So  also 
Weber,  Ludwig,  ancTlSmmer.  Grill  correctly  :  *  Die  sollen  glQhen  wenn 
mich  Glut  verzehret.'  The  appeal  to  heaven  and  eJh;h  and  the  misin- 
terpreted fourth  pada  are  really  the  sole  cause  of  the  hypothesis  of  a 
fire  ordeal.  The  appeal  to  heaven  and  earth  is  in  western  minds 
strongly  associated  with  asseverations  of  innocence.  A  similar  con- 
struction of  it  for  India  is  clearly  unwarranted :  at  least  this  is  certainly 
true  so  far  as  this  hynm  is  concerned. 

We  must  finally  not  ignore  the  negative  evidence  of  the  Kaugika  so 
far  as  ordeals  in  general  are  concerned.  Though  the  book  is  perhaps 
the  most  comprehensive  encyclopasdia  of  the  manners  and  customs  of 
India  which  we  possess,  there  appears  in  it,  as  far  as  I  am  aware,  no 
iustance  of  an  ordeal.  There^is  mention  however  of  a  prdyagcitta- 
ceremony,  which  is  performed  for  a  person  over  whom  an  accusation 
or  evil  reports  are  pending.   The  passage  is  Kaug.  46.1-8 : 

1.  utd  ^mftdsufy  givda  ta  ity  abhydkhydtdya  prayacchati.  DUrila : 
prati^iddhcLkarmakartft'vend  'bhigastafy  abhydkhydtafy  tasmdi  man- 
thdudandu  (?Cod.  manthandu)  prdyacchati  prdyagcittarh  *with  AV. 
v.1.7  and  vii.48.1  (etc.)  one  gives  (a  stirred  drink  and  a  porridge?)  to 
the  person  accused  (of  the  performance  of  forbidden  deed),  as  a  propitia- 
tory act.' 

2.  drugkanagiro  rajjvd  hadhndti  *  one  ties  the  head  of  an  axe  with 
a  rope  (to  the  accused  person).' 
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3.  praHrupampaJdgdyoloJiahiranydih.  Darila:  drughanagirahscutrgah 
pdldgaf^  {\)  prasiddhah,  ayaJf.  kf^naloham,  tdmrarh  hiranyah  suvarnam 
etebhyah  drughar^gira  iva  kj'tvd  hadhndti,  ahhydkhydtaprdyagcittafh 
*  (that  is)  the  image  of  an  axe  prepared  out  of  palft^a-wood.  iron,  cop- 
per, or  gold  is  tied  to  the  accused,  as  a  propitiatory  act.' 

The  entire  performance  seems  to  be  undertaken  for  the  ptirpose  of 
reestablishing  a  soiled  reputation.  The  amulet  in  the  form  of  the  head 
of  an  axe  is  perhaps  intended  to  symbolize  the  act  of  cutting  away  or 
warding  off  the  evil  reports  circulating  about  the  person. 

4.  Notes  on  Part  IV.  of  Schroder's  edition  of  the  Maitrayani- 
Samhita,  by  Prof.  W.  D.  Whitney,  of  New  Haven;  presented  by 
the  Corresponding  Secretary. 

It  was  one  of  the  notable  matters  connected  with  the  bringing  to 
light  of  the  MSitrSya^-SaihhitS,  that  there  was  found  in  it,  for  the  first 
(and  only)  time  in  the  whole  Sanskrit  literature,  forms  of  the  root 
stigh — a  root  catalogued  by  the  Hindu  grammarians,  and  vouched  for 
as  genuine  by  corresponding  words  in  the  other  languages  of  the  family. 
In  the  concluding  part  (1886)  of  SchrSder's  extremely  valuable  and 
scholarly  edition  of  this  treatise,  /he  thinks  to  find  yet  another  of  the 
missing  thousand  or  more  of  Hindu  roots,  in  the  foUowing  passage  (iv. 
1. 9 ;  p.  12, 1.  2  ff.) :  t4  vdi  devds  tdrh  nd  'vindan  ydsmin  yajUdsya  krUrdm 
drk^ydmahdlti:  ad  *gnir  abravtd  ahdrfi  vas  tdrh  janayi^dmi ydsmin 
yajndsya  krurdm  drk^yddhvd  Ui;  in  the  two  verbs  here  he  sees  the 
root  rfc?»  to  which  the  value  *  harm '  is  given  in  the  root-lists.  It  would 
seem  hardly  necessary  to  call  in  such  a  root,  with  a  sense  so  little 
adapted  to  the  connection  ;  the  forms  in  question  might  be  forced  out 
of  one  of  the  familiar  roots  f c  or  arc,  rp,  or  f  But  it  is  also  clear  that 
the  text  needs  only  a  very  slight  amendment  to  yield  a  far  more  accept- 
able meaning.  By  supplying  in  each  case  a  missing  antmidm-dot,  we 
get  krurdih  mdrk^-,  or  future  forms  of  the  root  mfjy  middle  voice ;  and 
the  passage  means  :  *The  gods  did  not  find  one  *•  on  whom,"  as  they 
said,  **we  shall  wipe  off  the  cruelty  of  the  sacrifice."  Agni  said:  **I 
will  produce  for  you  one  on  whom  ye  shall  wipe  off  the  cruelty  of  the 
sacrifice ;" '  and  he  goes  on  to  produce  successively  Ekata,  Dvita,  and 
Trita.  The  legend  is  not  distinctly  followed  out  in  the  passage  here ; 
but  a  verse  of  the  Atharva-Veda  (vi.  113.1)  says:  triU  devd  amfjatdi 
'tdd  &na1!f,  *  the  gods  wiped  off  that  guilt  on  Trita and  the  analogy 
between  the  two  passages  establishes  Jbeyond  question  the  readings 
mdrk^dmahe,  mdrk^ddhve  in  the  former  (futures  of  this  form  from 
i^mfj  occur  also  elsewhere),  and  guides  us  in  the  understanding  of  the 
sequel  of  the  paragraph. 

The  text  of  the  Maitrayai^  in  this  book  especially  is  in  a  rather  un- 
satisfactory condition,  needing  to  be  bettered  at  many  points  :  as  is  tes- 
tified by  the  considerable  list  of  corrections  and  conjectural  emenda- 
tions (some  of  them  venturesome)  furnished  (partly  by  Roth)  at  the  end 
of  the  volume.   A  few  more  may  be  here  suggested. 

At  87.1  (for  convenience,  references  are  made  to  page  and  line),  the 
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imperfect  anudyanta  is  not  to  be  tolerated ;  no  Br&hmai^a  would  co- 
ordinate it  witti  the  preceding  aorist  ddhuk^ata:  read  instead  anutsata, 
which  is  even  rather  nearer  to  what  the  MSS.  give.  So  at  101.2,  in  the 
apodoeis  of  a  sentence  having  an  optative  in  its  protasis,  we  must  abso- 
lutely have  the  optative  ricyeta :  there  is  no  exception  in  the  older  lan- 
guage to  the  rule  that  the  mode,  whether  optative  or  subjunctive  or 
conditional,  is  the  same  in  both  members  of  such  a  sentence.  Perhaps, 
indeed,  in  this  pa^^sage  ricyate  is  a  misprint  for  ricyeta.  In  a  like  case 
at  89.8,  abhipadyaia  is  doubtless  a  misprint  for  -dyeta.  At  28.8,  we  must 
amend  satydd  to  sasydd :  *  but  he  should  keep  awake  till  sunrise ;  if  he 
should  fall  asleep,  he  would  meet  with  mishap.'  The  reading  of  part 
of  the  MSS.,  to  be  sure,  given  in  the  margin,  would  suggest  the  equiva- 
lent svapydd  instead  of  sasydd ;  perhaps  this  was  also  Roth's  emenda- 
tion, misprinted  as  svapndd  in  the  errata.  At  188.6,  ardtsyam  must  be 
made  ardtsam,  aorist,  as  one  of  the  MSS.  reads.  At  186.5,  bruvdma  is 
no  form  ;  read  bravdma  (with  part  of  the  MSS. ) :  though  bruydma  would 
suit  the  contex  still  better.  At  122.10,  prddur  is  inadmissible ;  prd  dur 
would  answer  granmiatically ;  but  the  sense  seems  rather  to  call  for 
pdrd  dur.  At  3.11,  mdrfan  should  doubtless  be  md  ri§an:  compare 
such  passages  as  AV.  ii.  6.2 ;  confusions  of  f  with  ri  etc.  are,  as  every- 
one knows,  common  and  persistent  in  the  MSS.  So  for  hfydte  at  115.15, 
which  is  no  form,  hriydte  should  of  course  be  read  ;  nor  can  it  be  ques- 
tioned that  at  185.2  we  ought  to  have  hraddm  instead  of  hfddm.  For 
the  impossible  surdmij^my  at  191.2,  we  must  read,  with  TB.  in  the  cor- 
responding passage  (ii.  6.11^®),  sutrdmdrfam.  So  at  77.8,  adhf^uvat  is 
no  form ;  read  adhf^Tyavant ,  *  they  did  not  venture  to  fall  upon  him ' 
(the  alteration  of  tdih  nd  to  tdn  nd  in  the  errata  is  a  mistake).  And  a 
little  above,  at  11.1,  ny  dkdmayata  should  be  changed  to  -yanta.  At 
81.7,  t^Tia  is  to  be  divided  and  accented  t4  nd;  and  at  27.4  and  29.14, 
ndme  is  rather  nd  me  (cf.  Apast.  xiiL  7.13 ;  where,  instead  of  the  anom- 
alous dambhi§ar,  we  have  the  equally  strange  dambhi§ag).  At  86.15, 
the  sequel  plainly  shows  that  srdvatd  bh^tim  should  be  srdvatd  ^bhutim. 
At  44.1,  it  was  wrong  to  change  samiihya  of  the  MSS.  into  sam^hya, 
since  -uhya  is  repeatedly  met  with  as  gerund  of  \^uh.  There  can  be 
little  question  that  at  80.4,7  the  true  reading  is  di^d  and  didi,  instead 
of  ddi4^  and  ddi^i.  At  112.11,  read  ^ti  for  iti.  At  49.14,  the  reading 
cwl  rdjd  pitnyaJf,  seems  impossible;  the  MSS.. authority  favors  rather 
dsid  for  ast;  and  this  might  pass.  At  22.9,  the  double  punctuation 
mark  after  juhuydt  breaks  the  sense.  At  2.6,  pretvartyd  cannot  be 
right ;  if  not  pritvari  simply,  it  may  be  pretvari  vd  (for  va?f,).  At  97.18, 
must  we  not  emend  to  mithundrh  vd  agni^  ca  pdtnl  ca  f  and,  at  25.16, 
vdsu  for  vdsurf  At  28.12  tvaddni  is,  of  course,  a  misprint  for  tvaddnlih : 
it  is  very  curious  to  find  tvaddnim  .  .  .  tvaddnlm  unaccented,  as  tvat .  .  . 
tvat  would  be.  Other  misprints  are  randhdyavidna  for  -mdna  (57.8) ; 
-rdjdndihs  for  -rdjdndm  (62.2) ;  dddydd  dtha  for  dddyddd  Hha  (86.2) ; 
dogdhavydm  for  dogdhavydm  (5.5) ;  tdtvd  for  tatvd  (6.1) ;  krito  for  krltd 
(27.12;  cf.  krUd  in  1.  16);  caturtM  for  caturthe  [101.12:  second  time); 
metavydfy  for  metavyd^h  (105.7);  tgi^a  for  Ipi^e  (107.11) ;  svah  for  svdfy 
82 


Digitized  by  Google 


ocxxviii 


American  Oriental  Society : 


(109.1) ;  aaihsddyamdndya  for  -addydm-  (180.4).  Finally,  the  rules  as  to 
the  accent  of  verbs  are  in  general  00  well  and  consistently  followed  that 
we  are  justified  in  removing  by  emendation  the  occasional  violations  of 
them  that  appear.  Thus,  we  may  venture  to  read  visjjante  for  vi9jjdnte 
at  8.5,  6 ;  ttfe  for  ifte  at  25.14 ;  bhavanti  for  bJidvanti  at  32.1 ;  an^ipatM- 
matt  for  dnupanamati  ib. ;  abJiavat  for  dbhavat  at  85.9 ;  bhavati  for 
bhdvati  at  46.14 ;  abhi  ^flcati  for  abhi^flcdti  at  58.17  ;  nirdvadaycUe  for 
niravaddyate  at  54.9 ;  t^te  for  igdte  at  64.16 ;  pratiti9t^''^^i  prdti 
ti9tf^''^^i  &t  78.10  ;  mathyate  for  mathydte  at  81.10 ;  gfhr^i  for  gfhndti 
at  84.8 ;  rch^t  for  rchet  at  87.19  ;  sydt  for  sydt  at  98.5 ;  bhdnti  for  Ukdnti 
at  96.16 ;  dstdm  for  dstdm  at  106.8 ;  gamaycUi  for  gamdyatt  at  114.18. 
In  some  of  these  cases,  an  error  of  the  press  is  by  no  means  unlikely. 

6.  An  explanation;  by  Prof.  Edward  W.  Hopkins,  of  Bryn 
Mawr,  Penn. 

In  regard  to  a  note  on  p.  1  of  the  last  Proceedings,*  in  which  Mr.  Hop- 
kins suggested  that  Prof.  Btihler  ought  to  have  mentioned  the  name  of 
Dr.  Bumell  in  connection  with  his  argument  on  the  date  of  the  early 
commentators  of  Manu,  the  following  explanation  of  the  facts  was  pre- 
sented: ^  I  have  received  a  note  from  Professor  Btihler,  explaining  that 
his  statement  as  to  not  having  read  the  Translation  of  Bumell  was  mis- 
interpreted by  me  so  as  to  exclude  Bumell^s  Introduction  to  the  Trans- 
lation, and  I  therefore  gladly  admit  that  Prof.  Btihler,  having  no  knowl- 
edge of  Bumell*s  use  of  the  argument  based  on  purve,  etc.,  was  fully 
entitled  to  present  it  as  his  own.' 

6.  On  Proverb-literature;  by  Prof.  Hopkins. 

Three  Sanskrit  proverbs  were  quoted  as  of  possible  interest  to  those 
engaged  on  the  general  literature  of  proverbs.  The  first  was  the  Epic 
version  (MBh.  vii.  11.50-51)  of  our  *Man  proposes,  God  disposes/  and 
runs  as  follows  : 

anyathd  cintitd  hy  arthd  nardis  tdta  manasvibhi^ 
anyathdiva  prapadyante  ddivdd  iti  matir  mania. 

'  Wise  men  plan  affairs  in  one  way,  but  they  are  disposed  of  by  the 
power  divine  in  quite  another  way.\  Similarly,  Hitopadega  ii.l2  or  18, 

karotu  ndma  nitifHo  vyavaadyam  ita^  tatah 
phalam  purms  tad  evdsya  yad  vidher  manasi  sthitam. 

Our  *  Golden  Rule '  finds  its  negative  equivalent  in  the  words  (MBh. 
v.89.72-8) : 

na  tat  para^a  sarhdadhydt  pratiktUaih  yad  dtmana^ 
saihgrahendi^a  dharmaJf,  sydt  (kdmdd  anyafy  pravartate), 

*  To  express  the  whole  law  in  one  word:  do  not  do  to  another  what  is 
unpleasing  to  thyself.' 


*  Page  1  of  Proceedings  for  May,  1887,  =  Journal,  vol.  xiii.  p.  cc 
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Another  version  (Paficatantra,  iii.lOd  or  104)  slightly  differs:  *Hear 
the  whole  essence  of  the  law  :  do  not  practice  on  others  what  is  unpleas- 
ing  to  thyself  (dtmanafy  pratikiUdni  pare^dih  na  samdcaret).  See 
Bdhtlingk's  Indische  Sprdche\  no*s  8258  and  6579. 

The  most  interesting  case  of  accidental  similarity  was  found  in  the 
Sanskrit  almost  verbal  equivalent  of  the  Greek  proverb  given  by  the 
Scholiast  to  Antig.  620,  and  which  (Veil.  Paterc.  u.ll8,  Publ.  Syr.  490; 
cf.  Frg.  Lykurg.  adv.  Leok.  §92)  ultimately  reaches  us  in  the  familiar 
Quo8  deu8  perdere  vult  dementat  prius.  The  Scholiast's  version  is  more 
elaborate : 

brav  <r  6  Salfiuv  avdpi  iropaivy  Koxd 
rdv  vovv  iphiipe  wpurov  {f>  povMjercu), 

Ct.  MBh.  ii.81.8 : 

yasmdi  devdlj^  prayacchanti  purufdya  par&bJiavam 
buddhiih  tasydpakar^anti  (so  'vdinndni  pa^ati). 

Greek :  *  When  the  divinity  prepares  evil  for  any  man,  he  is  wont 
(aor.)  to  injure  first  the  imderstanding  of  him  (against  whom  he  plots).' 
Sanskrit :  *  If  the  divinities  prepare  destruction  for  any  man,  they  are 
wont  (pres.)  to  remove  the  mind  of  him  (and  he  beholds  things  inverted, 
thinks  crookedly).' 

The  correspondence  in  sense,  arrangement,  and  word  was  shown  ; 
and,  as  exhibiting  the  meaning  of  the  last  clause  in  the  Sanskrit  ver- 
sion, another  version  in  Sanskrit  (MBh.  vi.96.17)  was  quoted.  (Bhi^ma 
is  speaking  to  Duryodhana.) 

mumurfur  hi  naraJf,  sarvdn  vrkfdn  pagyati  kdficandn 
tathd  tvam  api  (gdndhdre)  viparltdni  pagyasi, 

*A  man  who  is  about  to  die  thinks  every  tree  golden;  so  thou  too 
thinkest  crookedly  (art  about  to  perish).'  Evidently  proverbial,  as  the 
like  passages  in  Theognis  and  elsewhere  show  this  K^ivdv  hroc  to  have 
been  in  Greece. 

7.  Recovery  and  publication  of  Tatian's  Diatessaron  ;  by 
Prof.  A.  L.  Frothingham,  Jr.,  of  the  College  of  New  Jersey, 
Princeton,  N.  J. 

Tatian,  the  friend  and  pupil  of  Justin,  on  joining  the  ranks  of  the 
Gnostics,  returned  to  Syria,  his  native  land,  about  166  A.  D.,  and 
there  wrote  a  Gospel-harmony  or  Evayye^iov  Sia  reaadpow.  This  work, 
which  doubtless  supplied  a  much-felt  want,  soon  became  extremely 
popular  in  that  part  of  the  Elast,  coming  into  general  private  and  public 
use,  and  being  read  in  the  churches  in  place  of  the  Gk>8pels  themselves. 
This  is  shown  in  a  well-known  passage  in  Theodoret,  who  reports  that 
he  had  confiscated  about  200  copies  of  it  in  his  diocese.  S.  Ephraem's 
commentary  on  the  Diatessaron  shows  that  its  popularity  had  lasted 
from  the  second  imtil  well  into  the  fourth  century.  The  learned 
Maronite,  Assemani,  who  did  so  much  for  the  formation  of  the  Oriental 
department  of  manuscripts  at  the  Vatican,  brought  back  from  Egypt, 
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early  in  the  last  century,  a  MS.  containing  the  Arabic  version  of  a 
(Gospel  harmony  that  claimed  to  be  the  Diatessaron ;  this  lay  unnoticed 
imtil  attention  was  called  to  it  about  four  years  ago  by  a  learned  Roman 
Orientalist,  Padre  Agostino  Ciasca,  especially  known  for  his  publica- 
tions of  Coptic  and  Tibetan  texts.  Doubts  were  expressed  in  Germany 
as  to  the  genuineness  of  the  work  for  two  reasons.  Tatian's  Diatessarcm 
is  known  to  have  omitted  the  genealogy  of  Christ,  for  Gnostical  reasons, 
and  to  have  commenced  with  the  Gospel  of  Johi\;  now  the  Vatican 
Arabic  MS.  contained  the  genealogies,  and  commenced  not  with  John 
but  Matthew.  These  doubts  have,  however,  been  dissipated  by  the 
discovery  in  Egypt,  about  a  year  ago,  of  a  second  MS.,  now  in  Prof. 
Ciasca^s  hands,  which,  while  otherwise  according  with  the  first  Vatican 
codex,  complies  with  the  conditions,  as  it  does  not  contain  the  geneal- 
ogies, and  gives  the  first  place  to  St.  John.  This  fact  and  the  various 
readings  show  that  these  two  manuscripts  were  copied,  both  at  nearly 
the  same  period,  XIV. -XV.  century,  in  Egypt,  from  different  originals. 
The  original  of  the  first  Vatican  codex  was  probably  later  and  had 
suffered  from  interpolations ;  that  of  the  former  had  better  preserved 
the  status  of  the  Diatessaron.  Professor  Ciasca  expects  to  publish  in 
Rome,  during  the  winter,  the  Arabic  text  with  a  Latin  translation,  and 
has  granted  me  the  privilege  of  issuing,  contemporaneously,  an  English 
version. 

It  is  not  easy  to  ascertain  when  the  Syriac  original  of  the  Diatessaron 
was  lost.  Bar  Salibi  was  probably  familiar  with  it  in  the  XII.  century, 
but  Ebed-yeshu,  in  his  catalogue,  confounds  it  with  a  harmony  attributed 
to  Ammonius  of  Alexandria,  and  Bar-  ebraia  evidently  spoke  of  it  on 
hearsay.  For  the  Latin  harmony  attributed  to  Tatian  by  Victor  of 
Capua,  a  writer  of  the  V.  century,  see  this  writer's  Prosfat.  ad  Anonymi 
Harmoniam  Evangelicam,  Only  a  careful  comparison  can  prove  what 
it  is  most  probable  to  suppose — that  the  original  of  Victor  of  Capua's 
harmony  is  the  same  as  that  of  this  Arabic  version. 

8.  On  a  Syriac  manuscript  of  The  Order  of  Obsequit^y  with 
a  translated  extract  therefrom;  by  Prof.  I.  H.  Hall,  of  the  Metro- 
politan Museum  of  Art,  New  York  City. 

This  MS.  is  on  paper,  in  original  binding  of  thick  boards  covered  with 
leather,  now  somewhat  dilapidated  ;  it  contains  148  leaves  (296  pages), 
written  in  beautiful  Nestorian,  pretty  well  rubricated  and  somewhat 
ornamented  here  and  there,  about  19  lines  to  the  page,  lines  running 
clear  across.  Size  of  written  page,  6  x  4^  inches ;  of  book,  9  x  7  x  2i.  The 
contents  may  be  given  in  the  words  of  the  Colophon :  '  Finished,  by  the 
help  of  our  Lord,  the  Order  of  Obsequies  of  Et^ery  Sort,  Men,  Women, 
Youths,  and  all  ages  and  all  conditions— in  the  goodness  of  his  mercy. 
Yea  and  Amen.  This  book  was  completed  and  brought  to  an  end  with 
exactness  in  the  year  of  the  blessed  Greeks  2046,  on  the  6th  day  of  the 
month  Ab,  on  the  4th  Tuesday  of  Summer  [i.  e.  Tuesday,  6th  August, 
A.  D.  1785].  And  it  was  written  and  brought  to  an  end  in  the  blessed 
region  of  Targawar,  in  the  blessed  village  of  Darband  ...  by  Priest 
Warda,  son  of  the  late  Lazarus,  one  of  the  sons  of  Mar  John,  bishop 
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of  Adorbigan/  The  MS.  is  one  of  those  recently  acquired  by  the  Union 
Theological  Seminary,  New  York. 

'  In  the  name  of  Him  who  liveth  and  dieth  not,  we  write  the  Ritual 
of  Washing  the  Departed. 

*  First  they  set  the  face  of  him  who  has  departed  towards  the  East, 
and  when  they  are  about  to  wash  him  they  sign  him  between  the  eyes 
[idiomatic  for  *  on  his  forehead ']  with  the  sign  of  the  cross.  And  next 
they  wash  his  head  and  his  face,  and  his  whole  neck  as  far  as  the  spine, 
according  to  the  redemptive  word  [this  refers  to  ritual  formulas  ex- 
plained in  other  parts  of  the  MS.].  And  next  they  wash  his  right  hand  as 
far  as  the  elbow,  and  in  like  manner  also  the  left  hand.  And  then  they 
make  him  sit  up,  and  they  throw  water  upon  his  right  shoulder,  and 
wash  his  whole  side  as  far  as  his  knees ;  and  in  like  manner  also  his 
left  side.  And  next  they  lay  him  upon  the  spine  of  his  back,  and  wash 
his  bed  [if  the  scribe  has  not  made  a  mistake  of  one  letter,  which  would 
make  it  read  *  belly ']  and  all  his  members.  And  next  they  lay  him 
upon  his  face,  and  wash  his  feet,  from  his  knees  downward.  And  next 
they  make  him  sit  up,  and  they  take  water  in  a  platter,  and  dash  it 
upon  his  head  three  times,  and  clothe  him  in  white  garments,  as  in  the 
days  of  his  wedding  [the  wedding  lasts  from  7  to  14  days]. 

*  But  if  he  be  a  monk,  they  do  not  so,  but  they  wash  first  from  his 
head  down  to  his  spine ;  and  then  they  wash  his  right  hand  as  far  as  to 
its  elbow,  and  his  left  hand  in  like  manner.  But  they  do  not  strip  off 
his  [monk's]  garment  from  his  body,  but  they  throw  water  upon  the 
garment,  outside ;  and  the  one  who  washes  him  rubs  his  garment  upon 
his  body,  on  all  sides,  until  the  water  runs  off  quite  clear.  And  then 
they  wash  his  feet  downward  from  his  kftees.  And  then  those  who  are 
present  go  out,  and  one  who  is  familiarly  associated  with  him  remains 
with  him  in  his  place ;  and  after  his  fellows  have  gone  out,  he  strips  off 
his  clothing  and  puts  other  garments  on  him.  But  it  is  not  right  for 
him  to  bring  in  a  cross  with  him,  not  at  all,  by  no  means  ;  that  he  may 
not  follow  the  fashion  of  those  who  covered  up  our  Lord's  cross  [i.  e. , 
the  worldly  hypocrites]. 

*  And  know  this,  too,  that  in  the  rank  in  which  he  used  to  go  to  the 
altar  while  living,  in  that  they  should  bring  him  to  the  grave.  If  he 
was  a  monk  who  had  no  grades  by  which  to  go  to  the  altar,  let  them 
bring  him  in  thus  according  to  the  rank  of  his  monkhood.  But  if  he  be 
one  distinguished  above  the  multitude,  a  light,  as  he  used  to  stand  in 
the  service  of  the  church,  in  that  manner  let  them  bring  him  to  the 
grave. 

'  And  when  they  wash  the  departed,  whoever  he  be,  let  them  say  over 
him  the  service  of  the  washing,  in  the  house  of  the  departed  or  upon 
the  roof ;  or  if  there  be  no  place  there,  perform  it  in  the  church,  as  it  is 
written  in  the  rubric  of  the  departed.  And  when  they  carry  him  out, 
begin  the  Qala  of  the  way ;  aiid  let  his  head  go  foremost,  as  it  were 
leaving  peace  to  the  people  of  the  house.  And  when  they  have  gone 
outside  of  the  village,  put  him  on  a  bier  in  a  pure  place,  and  finish 
three  dirges.  And  then  take  him  up  and  carry  him,  with  Qala  and 
responses,  the  priests  and  the  people  preceding  him,  until  they  come 
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beside  the  grave.  And  when  they  begin  the  Qala  of  the  approach, 
Maran  atha,  let  pass  the  bier  first,  and  the  priests  and  the  people  after 
the  bier,  until  they  come  to  the  grave.  And  put  the  dead  on  the  right- 
hand  side  of  the  grave,  and  the  priests  keeping  his  feet  and  their  faces 
toward  the  grave.  And  when  they  have  finished  the  three  prescribed 
dirges,  lower  the  departed  into  the  grave.  And  when  the  prescribed 
order  is  finished,  let  the  priest  throw  a  little  dust  into  the  grave  ;  but 
not  in  the  form  of  a  cross,  as  foolish  people  do ;  and  let  them  bury  com- 
pletely the  dead,  and  pray  for  the  sinner.^ 

It  is  worthy  of  remark,  however,  that  the  church  canons,  given  in 
sundry  places  (e.  g.  in  Lagarde*s  Reliquiae  Juris  Eedesiaatici  Anti- 
quissimaej  C.  Kayser's  Die  Canones  Jacob's  von  Edessa),  say  that  wash- 
ing the  dead  is  not  very  proper. 

9.  On  certain  Babylonian  objects  ;  by  Rev.  Dr.  William  Hayes 
Ward,  of  New  York  City. 

One  of  the  objects  shown  was  a  sardonyx  disk  twenty-two  milli- 
meters in  diameter,  so  cut  as  to  expose  an  outer  circle  of  white,  within 
that  a  circle  of  light  brown,  and  in  the  center  a  circle  of  darker  brown, 
the  whole  resembling  the  cornea,  iris,  and  pupil  of  the  eye.  Very  deli- 
cately cut  in  the  iris  is  an  inscription  stating  that  Nebuchadnezzar 
dedicated  it  to  his  god  Nebo.  This  was,  then,  the  eye  of  an  idol  of 
Nebo,  set  up  by  Nebuchadnezzar.  A  few  such  objects  are  known  in 
continental  museums,  notably  one  which  was  for  sometime  supposed 
to  contain  a  cameo  head  of  Nebuchadnezzar,  but  which  Menant  showed 
had  come  into  the  possession  of  a  Greek  artist,  who  had  utilized  the 
convenient  stone  to  cut  a  cameo  head  within  the  earlier  inscription 
dedicating  the  eye  to  Merodach. 

A  second  object  exhibited  was  in  bronze,  and  shaped  as  a  pendant, 
about  four  centimeters  in  length  by  three  in  width.  On  one  side  is 
figured  a  goddess  holding  a  ring,  seated  in  a  chair  over  a  griffin.  Before 
her  is  a  bearded  worshiper.  On  the  other  side  are  two  griffins  rampant, 
and  above  them  the  familiar  seven  dots,  or  stars. 

Photographs  were  also  presented  of  a  copper  object  now  offered  for 
sale  in  Constantinople,  which  is  one  of  the  most  ambitious  forgeries 
yet  produced  in  the  East.  It  takes  the  form  of  a  small  altar,  or  table. 
It  is  not  more  than  three  inches  long  by  two  and  a  half  wide  and  an 
inch  thick,  and  is  supported  on  four  legs  of  oxen.  From  each  of  the 
two  opposite  longer  sides  there  project  two  heads  of  oxen.  The  top 
and  two  ends  not  occupied  by  the  oxen's  heads  are  filled  with  scenes 
in  relief,  precisely  like  those  produced  on  a  flat  cast  taken  from  a 
Babylonian  or  Assyrian  cylinder.  The  photograph  allows  us  distinctly 
to  recognize  the  two  scenes  on  the  top  of  the  altar.  The  upper  one  is 
Assyrian  in  style,  and  shows  Gisdubar  holding  up  with  each  hand  a 
griffin  by  the  hind  leg.  The  forgery  instantly  appears  in  the  fact  that 
the  elaborate  Assyrian  sacred  tree  is  divided  exactly  longitudinally 
through  the  middle,  so  that  half  of  it  appears  at  each  end  of  the  scene, 
as  if  it  were  an  architectural  ornament.  An  inscription  declares  this 
to  be  the  'seal*  (kunuk)  of  the  owner  Zabri.    The  date  of  this  sea 
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would  be  about  the  time  of  Sargon.  Below  it  is  a  characteristic  Babylo- 
nian scene,  representing  Gisdubar  and  other  heroes  fighting  wild 
beasts,  of  a  period  a  thousand  years  older  than  the  Assyrian  one.  The 
two  cylinders  from  which  these  forgeries  were  copied  can  fortunately 
be  identified.  They  are  both  now  in  the  possession  of  the  Rev.  Henry 
Fairbanks,  of  St.  Johnsbury,  Vt.,  for  whom  the  very  fine  Assyrian  one 
was  bought  only  four  years  ago,  from  the  head-dress  of  a  woman  in 
Urfa.  Rubbings,  after  the  Turkish  style,  which  would  easily  divide  the 
sacred  tree,  were  sent  to  a  man  in  Constantinople,  who  pretended  to 
read  the  inscription,  and  pronounced  it  of  fabulous  value. 

10.  On  the  meaning  of  the  design  on  the  stone  tablet  of 
Abu-Habba;  by  Rev.  Dr.  Ward. 

This  famous  tablet  contains,  above  a  long  inscription,  the  figure  of  a 
god,  under  a  canopy.  Before  him  is  an  altar,  or  table,  with  a  large 
disk  of  the  Sun  upon  it,  held  upright  by  cords  in  the  hands  of  two 
small  figures  above.  A  man  is  led  into  the  presence  of  the  god,  and 
is  followed  by  a  beardless  personage.  Three  epigraphs  describe  the 
scene.  One  of  these,  in  the  vacant  space  to  the  left,  tells  us  that  this 
is  *  the  image  {ScLlam)  of  the  Sun-god,  the  great  lord,  dwelling  (or  sit- 
ting, aahib)  in  Ebara,  which  is  within  Sippara.'  If  the  word  ScUam 
can  refer  only  to  an  image  in  the  human  form,  and  not  to  the  great  disk 
upon  the  table,  then  this  epigraph  refers  especially  to  the  seated  god, 
or,  rather,  to  the  whole  scene,  of  which  he  is  the  chief  object.  Under  the 
whole  scene  is  a  stream,  or  sea  of  water,  with  four  circles  in  it  figured 
with  the  conventional  representations  of  Venus.  Above  the  canopy,  or 
shrine,  is  an  epigraph  not  yet  satisfactorify  read,  but  which  may  possi- 
bly be  explained  by  comparison  with  the  objects  figured.  First  is 
mentioned  *the  Moon-god,  the  Sun-god,  and  Istar.'  These  refer,  of 
course,  to  the  three  common  symbols  of  Sin,  Shamash,  and  Ishtar 
immediately  under  this  epigraph.  Next  come  the  words  ina  pHt  apm, 
of  which  the  word  apm,  abyss,  or  ocean,  is  clear.  This  must  be  the 
water  at  the  bottom  of  the  design.  The  second  line  has  the  words  ina 
hirit  Siru  timers  meant  (?).  Here  Siru  is  the  great  Serpent-god.  He 
ought  to  be  represented,  and  I  think  he  is  to  be  identified  with  the 
covering  of  the  shrine.  It  rises  from  the  waters  behind  the  seated 
Sun-god,  bends  over  his  head,  and  reaches  to  the  top  of  the  column. 
It  seems  to  have  the  head  of  a  serpent  clearly  drawn,  though  not 
hitherto  noticed.  May  the  timeru  mentioned  afterwards  be  the  palm- 
tree  (Heb.  tamar)  column  in  front  of  the  god?  The  word  timeru  is 
applied  in  Ass3rrian  to  a  column  of  smoke.  Here  the  serpent,  forming 
a  canopy  about  the  god,  will  be  the  same  world-  and  ocean-encircling 
serpent  that  appears  encompassing  the  bowl  of  Palestrina.  Within  the 
shrine,  and  over  the  god's  hand,  is  a  small  epigraph,  of  which  the  first 
line  reads  Affu  (D  P)  Shamash.  This  I  would  translate  '  Circle  (ring, 
disk)  of  Shamash.'  This  cannot  refer  to  his  tiara,  but  only,  I  think,  to 
the  ring  which  he  holds  in  his  hand.  The  second  line  is  not  easy  to 
translate.  It  seems  to  read  mushshi  H,  and  is  translated  by  Pinches 
*  the  two  attendants.'    The  two  vertical  wedges  I  would  not  make  a 
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numeral,  but  the  sign  for  ditto,  and  I  suppose  it  repeats  the  Shamaih 
of  the  line  above,  which  there  was  not  room  to  write  out  again  in  full. 
It  would  then  denote  *  the  mushshi  of  Sliamash,'  and  the  object  indi- 
cated is  probably  the  divining  rod,  scepter,  or  whatever  the  stick  is. 
which  the  Sun-god  holds  in  the  same  hand  with  the  ring. 

Large  stone  disks,  to  be  compared  with  that  figured  on  the  table,  have 
been  described  by  Prof.  J.  A.  Paine  as  existing  in  Moab,  The  third  of 
the  three  figures  approaching  the  altar  is  Aa,  the  wife  of  Shamash.  The 
wife  of  a  deity,  if  she  have  not,  like  Ishtar,  any  marked  character  to 
distinguish  her,  is  generally  represented,  in  Babylonian  art,  as  dressed 
in  a  long  goat's-hair  garment,  often  flounced,  with  a  divine  head-dress, 
and  with  both  hcmds  lifted  in  an  attitude  of  respect.  A  human  wor- 
shiper generally  lifts  but  one  hand. 

11.  On  the  Babylonian  inscribed  tablets  at  Harvard  Univer- 
sity; by  Prof .  D.  G.  Lyon,  of  Cambridge,  Mass.;  presented  by 
the  Corresponding  Secretary. 

This  paper  gave  an  account  of  some  tablets  and  fragments  recently 
acquired  by  Harvard  University.  They  are  all  of  the  class  usually 
known  as  contrac^;  or  commercial  tablets,  giving  accounts  of  sale, 
barter,  loans,  etc.,  of  the  ancient  Babylonians.  The  only  other  collec- 
tion of  the  kind  in  America  is  the  one  in  the  Metropolitan  Museum,  in 
New  York,  part  of  which  was  acquired  from  England  some  years  ago. 
but  most  of  which  was  brought  home  by  the  American  exploring  party 
in  1886.  The  British  Museum  contains  many  thousand,  and  Dr.  Strass- 
maier  is  now  engaged  in  publishing  about  900  from  the  times  of  Nabo- 
nidus.  The  study  of  tablets  of  this  class  has  been  much  neglected;  but 
here  it  is  that  the  material  is  found  for  reconstructing  the  private  and 
social  life  of  the  people.  The  newly  acquired  Harvard  tablets  are  from 
the  reigns  of  Nebuchadnezzar,  Evil-Merodach.  Neriglissar,  Nabonidus, 
Cyrus,  Cambyses,  and  Darius. 

12.  On  a  study-collection  of  casts  of  Assyrian  and  Babylonian 
antiquities  in  the  National  Museum  at  Washington  ;  by  Dr. 
Cyrus  Adler,  of  the  Johns  Hopkins  University,  Baltimore,  Md. 

The  National  Museum  at  Washington  has  undertaken  the  formation 
of  a  study-collection  of  casts  of  Assyrian  and  Babylonian  antiquities, 
in  association  with  the  Johns  Hopkins  University  of  Baltimore.  The 
Museum  stands  ready  to  make  fac-similes  and  casts  of  Assyrian  and 
Babylonian  antiquities.  An  attempt  is  being  made  to  first  obtain  copies 
of  the  Assyrian  antiquities,  preserved  in  this  country.  The  Johns 
Hopkins  University  will  attend  to  the  proper  arrangement  and  cata- 
loguing of  the  Assyrian  collection  in  the  National  Museum,  under  the 
supervision  of  Dr.  Paul  Haupt,  Professor  of  Shemitic  languages,  and 
Dr.  Cyrus  Adler,  Assistant  in  the  Shemitic  courses,  who  will  also 
cooperate  in  the  work  of  forming  the  collection  and  of  securing  the 
loan  of  objects  to  be  copied.  Three  sets  of  fac-similes  and  casts  will  be 
made  in  each  case,  the  first  to  be  preserved  in  the  National  Museimi  at 
Washington ;  the  second  to  be  transferred  to  the  Shemitic  Library  of 
the  Johns  Hopkins  University :  and  the  third  to  be  present^  to  the 
owners  of  objects  loaned. 
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13.  On  the  death  of  Sennacherib  and  the  accession  of  Esarhad- 
don;  by  Dr.  Cyrus  Adler. 

In  2  Kings  xix.37  the  following  account  is  given  of  the  death  of 
Sennacherib :  **  And  he  was  worshiping  in  the  house  of  Nisroch*  his 
God ;  and  Adrammelech-  and  Sharezer  [his  sons]  smote  him  with  the 
sword  ;  and  they  escaped  to  the  land  of  Ararat ;  and  Esarhaddon  his  son 
reigned  in  his  stead."  Isaiah  xxxvii.88  is  a  repetition  of  this  sentence, 
while  2  Chronicles  xxxii.21  less  accurately  says  that  after  the  destruc- 
tion of  Sennacherib's  army  before  Jerusalem  he  returned  in  shame  to 
his  land,  and  he  entered  the  house  of  his  God,  and  those  who  came  out 
of  his  bowels  cast  him  down  with  the  sword."  Professor  Friedrich 
Delitzsch  in  the  article  on  Sennacherib  in  the  Caltoer  Bibellexikon  also 
refers  to  Nahum's  prophecy  (i.l4)  against  Nineveh,  where  we  read  **  And 
the  Lord  hath  given  a  conmiandment  concerning  thee  that  no  more  of 
thy  name  be  sown ;  out  of  the  house  of  thy  Gods  will  I  cut  off  the  gra- 
ven image  and  the  molten  image  ;  I  will  make  thy  grave,  for  thou  art 
vile."  But  it  is  by  no  means  clear  that  the  passage  cited  has  any  rela- 
tion either  to  this  period  or  to  the  death  of  Sennacherib. 

Josephus,  on  the  authority  of  Berossus,  gives  a  statement  in  agreement 
with  2  Kings :  He  was  treacherously  assaulted,  and  died  by  the 
hands  of  his  elder  sons  Adrammelech  and  Seraser,  and  was  slain  in  his 
own  temple  which  was  called  Araske."*  Polyhistor  asserts  that  Sin- 
necherim  ....  reigned  18  years,  and  was  cut  off  by  a  conspiracy  which 
had  been  formed  against  his  life  by  his  son  Ardu-Musanus."* 

The  account  of  Abydenus  differs  materially  from  all  of  these.  He 
says  **  next  in  order  after  him  (Sennacherib)  reigned  Nergilus,  who  was 
assassinated  by  his  son  Adramelus  ;  and  he  also  was  slain  by  Axerdes, 
his  brother  by  the  same  father  but  of  a  different  mother,  who  pursued 
his  army  and  shut  it  up  in  the  city  of  the  Byzantines.  Axerdes  was 
the  first  that  levied  mercenary  soldiers,  one  of  whom  was  Pythagoras, 
a  follower  of  the  wisdom  of  the  Chaldeans  ;  he  also  reduced  under  his 
dominion  Egypt.""* 

As  a  matter  of  curiosity,  since  of  course  no  historical  importance  at- 
taches to  them,  the  accounts  in  the  ajwcryphal  Book  of  Tobit,  whose 
scene  is  laid  at  this  period,  may  be  mentioned.  Tobit  gives  in  the  dif- 
ferent versions  somewhat  varying  accounts  of  the  affair.   The  Chaldee 


'  No  deity  named  Nisroch  has  been  found  in  the  Assyro-Babylonian  pantheon . 
Joseph  Halevy  has  suggested  (Melanges  de  critique  et  d^histoire  relatifs  aisx  peu- 
pies  semitiques,  p.  177)  that  we  should  read  instead  of  ^'^OJ  corresponding  to  the 
name  of  the  Babylonian  God  Nusku,  constr.  Nusuk  ^103.  See  also  Haupt, 
Andover  Beview,  July,  1884,  p.  93;  Lagarde,  Mitiheilungen;  i.230;  Tiele,  325. 

*  Antiquities  of  the  Jews,  x.1,5.  The  Greek  MSS.  give  the  name  of  the  god  in 
various  forms  as  Asarac,  Mesoroc,  Nasaroc  (see  Dean  Stanley,  History  of  the  Jew- 
ish Churchj  ii.5;U.6),  a  diversity  which  lends  support  to  Hal^vy's  emendation. 

'  Eusebius,  Armen.  Ghron,^  42.  Cory's  Ancient  Fragments  (London,  1876),  p.  87 

*  Eueeb.,  Armen,  Chron.,  52.  Cory,  Ancient  Frag.,  89.  It  is  diflScult  to  get  at 
the  real  meaning  of  this  confused  statement;  Schrader  KAT.*  330. 
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Version  (ed.  Neubaiier,  Oxford,  78)  reads  "  But  he  hid  before  him  five  and 
forty  days,  until  that  Adrammelech  and  Sharezer  his  sons  killed  him  with 
the  sword,  and  they  fled  in  to  the  land  of  Kardu  (so  too  the  Targum  Jona- 
than), and  Esarhaddon  his  son  reigned  in  his  stead."  The  Hebrew  ver- 
sion gives  a  reason  for  the  parricide.  **  The  God  of  Israel  delivered  him 
into  the  hand  of  his  two  sons,  and  they  slew  him  with  the  sword.  For 
he  asked  his  counsellors  and  his  elders  why  the  Holy  One  (blessed  be 
he)  had  been  jealous  for  Israel  and  Jerusalem,  and  the  angel  of  the 
Lord  had  destroyed  the  host  of  Pharaoh,  and  all  the  first-bom  of  Egypt, 
and  the  young  men  by  whose  hand  the  Lord  always  gave  them  salva- 
tion. And  his  wise  men  and  his  counsellors  said  unto  him,  Abraham, 
the  father  of  Israel,  led  forth  his  son  to  slay  him,  perad venture  he 
might  thereby  obtain  the  favor  of  the  Lord  his  God ;  therefore  hath  he 
been  jealous  for  his  children  and  hath  executed  vengeance  upon  thy 
servants.  Then  the  king  said,  I  will  slay  my  two  sons  for  the  Lord's 
sake,  peradventure  I  may  obtain  by  them  Gk)d's  favor,  and  he  will  help 
me.  And  the  saying  came  to  Adrammelech  and  Sharezer  his  sons,  and 
they  lay  in  wait  for  him,  and  killed  him  with  the  sword,  at  the  hour 
when  he  went  in  to  pray  before  his  idol  Dagon,  as  it  is  said,  etc."  The 
Itala  reads  :^  et  contigit  dum  laterem  post  dies  quadraginta  quinque  occi- 
derunt  regem  iUum  dtu)filii  imi,  etfugerunt  in  montem  ArarcUh.^* 

Until  recently  this  was  all  the  information  we  possessed  concerning 
the  death  of  Sennacherib.  About  three  years  ago  there  was  discovert 
in  the  British  Museum  a  series  of  interesting  tablets  appropriately 
called  the  Babylonian  Chronicle,  which  furnished  brief  statements  con- 
cerning the  kings  of  Babylonia  and  Assyria  from  about  747  to  667  B.C. 
The  Babylonian  Chronicle  was  known  only  in  a  paraphrase  published 
by  Mr.  T.  G.  Pinches  (Proceedings  of  the  Society  of  Biblical  Archaeology, 
May  6,  1884)  until  last  spring,  when  Dr.  Hugo  Winckler  published  the 
text  with  transliteration  and  translation  in  the  Journal  of  Assyriology 
(II  ZA  157).*  Col.  iii.34  we  read,  Arah  Teh^tu  Hmu  XX  Sinaherba  Sar 

AMUr  aplU'hi  ina  sthi  idHk  Sandti  Sinaherba  SarrM  AiMr  epui, 

*  On  the  twentieth  day  of  the  month  Tebeth  Sennacherib,  king  of  Assyria, 
was  killed  by  his  son  in  an  insurrection  ;  .  .  .  .  years  Sennacherib  exer- 
cised the  government  of  Assyria.' 

So  much  then  is  settled  ;  Sennacherib  was  murdered,  and  by  one 
sprung  from  his  own  loins  ^  (2  Chronicles).  As  against  the  statement 
in  3  Eings  that  he  was  murdered  by  his  two  sons  (confirmed  by  Berossus 


*  Now  published  again  by  Pinches,  Journal  of  the  Royal  Asiatic  Society^  N^ew 
Series,  xix.655. 

*  It  is  characteristic  of  the  way  in  which  some  Assyriologists  work  that  Dr. 
Winckler  did  not  seem  to  notice  the  force  of  this  nor  of  the  following  statements 
in  the  Chronicle,  nor  does  he  seem  to  have  recognized  the  name  of  Samaria  in  the 
text  (see  Delitzsch,  review  of  the  German  edition  of  Sayce's  Fresh  Light  from 
the  Ancient  Monuments  in  the  LiterariscJies  CentraJbtatt,  Sept  17,1887).  I  shall 
notice  Dr.  Winckler's  remarks  on  these  points  made  in  the  September  number  of 
the  Munich  Journal  of  Assyriology  (just  received),  in  the  April  number  of 
Hebraica. 
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in  Josephus),  we  have  first  Polyhistor  (who  mentions  but  one  son, 
Ardu-Musanus),  the  rather  confused  account  of  Abydenus,  and  finally 
the  Babylonian  Chronicle.  If  compelled  to  choose  between  the  two 
names,  it  would  be  difficult  to  say  where  the  weight  of  evidence  lies. 

Column  iii.  line  86  of  the  Babylonian  Chronicle  continues  t  iMu  Hmu 
XX  Sa  arah  Teb^tu  adt  Hmu  II  Sa  arah  Adaru  gthu  ina  MSUr  aadir, 
*  From  the  twentieth  day  of  the  month  Tebeth  (December- January)  till 
the  second  day  of  the  month  Adar  (February)  there  was  an  organized 
insurrection  in  Assyria.' 

Although  before  the  discovery  of  the  Babylonian  Chronicle  there 
never  existed  cmy  direct  cuneiform  evidence  of  the  murder  of  Senna- 
cherib, yet  there  were  two  texts  which  were  connected  with  this  event. 
First,  the  so-called  will  of  Sennacherib,''  in  which  he  made  a  special 
bequest  to  Esarhaddon,  thus  designating  him  as  his  favorite  and  thereby 
arousing  the  jealousy  of  his  elder  brothers ;  and  secondly,  the  begin- 
ning of  the  Prism  inscription  of  Esarhaddon,^  the  opening  lines  of  which 
are  unfortunately  lost,  which  has  generally  been  considered  an  account 
of  the  triumph  of  Esarhaddon  over  the  murderer  or  murderers  of  his 
father.  In  this  inscription  the  impetuosity  of  Esarhaddon  is  expressed 
in  the  phrases :  iSten  Umi  Hnd  Hme  ul  uqqi,  pdn  §db4'a  vl  adgul,  arkd 
ul  dmurpiqitti  stae  ^mitti  niri  vl  unUt  tahdzt^a  vl  aiHr  ^tt  girrVa  ul 
aSpukragguku^^^"  arah  S^abdfi  dannat  ku^fiul  ddur,  *  One  day,  two 
days,  I  did  not  wait.  The  front  of  my  soldiers  I  did  not  look  at ;  the 
rear  I  did  not  see  ;  the  attendance  of  the  horses,  the  harnessing  of  the 
chariots,  the  implements  of  battle  I  did  not  inspect.  Provision  for  my 
campaign  I  did  not  heap  up.  The  furious  storm  of  Shebat  (January- 
February),  the  rage  of  the  tempest  I  did  not  fear.' 

The  course  of  events,  then,  seems  to  have  been  as  follows :  On  the 
twentieth  of  Tebeth  (December-Jimuary)  Sennacherib  was  murdered.  In 
the  month  of  Shebat  (January-February)  Esarhaddon  marched  against 
the  rebels.  What  the  government  of  Assyria  was  during  that  time  we 
do  not  know,  though  we  are  informed  that  the  disturbance  lasted  until 
the  second  of  Adar  (Februaty-March).  Esarhaddon,  according  to  the 
inscription,  had  a  very  easy  time  in  overcoming  the  rebels.  lUar  helit 
qaJbal  tahdzi  rdHmat  SangHtVa  idd'a  idziz-ma  qaSataunu  taJSbir  tahdzd 
Sunu  rakm  tapfur-ma  ina  puhrimnu  iqbH  umma  annH  sarrdniy  *  Istar, 
Lady  of  the  battle  field,  who  loves  my  sacerdotal  royalty,  stood  at  my 
side  and  broke  their  bows.  She  broke  through  their  compact  battle- 
array,  and  they  cried  with  one  voice  **  This  is  our  king." '  Yet  according 
to  the  Babylonian  Chronicle,  he  did  not  accede  until  the  eighth  of  Sivan 
(May-June):*    Arah  Simdnu  iXmu  VIII  Ahirahiddina  ina  A^SUr  ina 


T  Of.  m.  R.  16;  Budge,  Hist,  of  Esarhaddon,  p.  4:  [Tiele,  p.  311,  n.  4]. 
8  Cf.  Ill  R.  15 ;  AL«  117  No.  7.  [8*.  See  the  Vienna  ZKM.  I,  199.] 
•  Mr.  Pinches  (JR  AS.  I  c).  it  ia  true,  reads  Adar  for  Sivan ;  but  I  have  no  hesita- 
tion, in  view  of  other  confirmatory  facts,  in  accepting  Winckler's  reading.  For 
the  ideogram  with  phonetic  complement  rendered  by  iUdSaby  Pinches  puts  the 
strange  foria  iSab.  He  is  more  accurate,  however,  in  reading  kussi  for  Winck- 
ler's kuss^.    [For  Uah,  cf.  Zimmem,  pp.  64,  117.] 
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kusst  ittdSab  (iii.38).  This  would  take  the  accession  of  EBarhaddon 
over  to  the  year  680,  though  his  father  was  murdered  in  the  year  681. 
Moreover  the  Babylonian  Chronicle  expressly  states  that  Esarhaddon 
reigned  but  twelve  years  :  XII  Sandti  Ahirahiddina  Sarrdt  ASSUr  epui 
(iv.32).    [Cf.  Tiele's  Geschichte,  pp.  343,  615.] 

From  these  statements  we  infer,  first,  that  the  account  in  the  Bible 
and  other  ancient  authors  concerning  the  murder  of  Sennacherib  is  cor- 
rect; and,  second,  that  although  Sennacherib  was  murdered  in  the 
year  681,  his  son  Esarhaddon  did  not  accede  until  the  following  year, 
680.^**  The  absence  of  any  evidence  for  these  statements  in  the  Assyrian 
Eponym  Canon  and  their  presence  in  the  Babylonian  Chronicle  is  ex- 
plainable as  an  instance  of  the  unwillingness  of  the  Assyrians  to  put  on 
record  any  statement  showing  disasters  to  their  dynasties  or  breaks  in 
the  succession. 

14.  On  the  views  of  the  Babylonians  concerning  life  after  death; 
by  Dr.  Cyrus  Adler. 

Among  the  vast  series  of  facts  which  the  excavation  and  deci- 
pherment of  the  cuneiform  monuments  brought  to  light,  none  were 
more  eagerly  awaited,  and  none  have  proved  more  fruitful  from  the 
point  of  view  of  culture-history  and  comparative  mythology,  than  the 
information  we  have  been  enabled  to  glean  concerning  the  religion  of 
ancient  Babylonia.  Studies  in  religious  history  are  always  made  with 
difficulty.  The  dogmatical  statements  of  a  church,  the  theoretical  ex- 
poundings of  the  schools,  and  the  form  which  these  two  assume  under 
the  influence  of  popular  belief  and  popular  superstition,  must  all  be 
taken  into  account.  Nor  is  the  problem  by  any  means  simplified  when 
we  have,  as  in  Babylonia,  two  distinct  systems,  of  two  distinct  races, 
contending  for  mastery,  or  at  all  events  but  inharmoniously  blended. 
As  is  well  known,  the  entire  religion  of  the  ancient  Egyptians  has  been 
unfolded  by  a  careful  study  of  their  funeral  rites  and  mortuary  remains. 
And  it  is  indeed  a  canon  of  Anthropology  that  investigators  should  pay 
especial  attention,  in  studying  the  culture-history  of  any  newly  dis- 
covered people,  to  their  funeral  rites,  and  their  views  of  life  after  death.* 
For  no  people,  however  degraded,  have  ever  been  discovered  anywhere 
who  have  not  indulged  in  some  speculation  upon  this  subject.  Almost 
as  soon  as  the  deciplierment  of  the  Semitic  cuneiform  inscriptions  was 
firmly  laid,  students  commenced  to  search  for  the  religious  statements 
which  they  must  needs  reveal,  a  search  which  was  materially  aided  by 
the  discovery  of  a  large  number  of  distinctively  religious  texts  in  the 
so-called  library  of  Assurbanipal  (668-626  B.  C). 


"  This  agrees  with  the  date  required  by  the  Canon  of  Ptolemy,  and  has  been  so 
given  by  Boscawen  PSBA.  IV.  86.  Budge,  Hist  of  Esarhaddon^  p.  6.  Pinches, 
PSBA.  May  6, 1884,  p.  198.  Schrader,  Die  keilinschriftliche  babylonische  KdfUgliaU 
in  the  Sitzungsherichte  der  Akademie  der  Wissenscfunften  zu  Berlin^  June  23,  1 887, 
p.  29.  It  might  be  well  to  add  that  the  Assyro-Babylonian  year,  as  ahown  by  the 
list  of  months  (ASKT.  64),  begins  with  Nisan.  * 

^  Cf.  Reports  of  the  Director  of  the  Bureau  of  Ethnology,  vol.  ii.,  pp.  89-199. 
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As  early  as  1871  Mr.  H.  Fox  Talbot  remarked:' "  It  is  a  question  which 
I  believe  has  hitherto  not  received  any  satisfactory  answer,  whether  or 
not  the  Assyrians  believed  in  the  immortality  of  the  soul  and  a  future 
state  of  happiness  ?  There  is  nothing,  so  far  as  I  am  aware,  in  the  his- 
torical inscriptions  which  throws  any  light  upon  this  subject,  but  on  the 
clay  tablets  of  the  British  Museum  I  have  found  two  passages  which  I 
think  indicate  their  belief  with  sufficient  certainty.  They  are  both 
prayers  for  the  happiness  of  the  king,  first  upon  earth  and  afterwards 
in  a  future  life."  And  later  on,  the  same  scholar  thought  that  he  had 
deduced  the  notion  of  the  future  punishment  of  the  wicked.  Both  Mr. 
Talbot's  assertions  concerning  the  historical  annals  and  his  deductions 
from  the  liturgical  texts  were  unfounded,  yet  they  are  here  cited  as 
the  first  expressions  of  opinion  on  the  subject.  To  these  statements  Mr. 
W.  St.  Chad  Boscawen  lent  considerable  support  by  a  discussion  of  the 
twelfth  tablet  of  the  Nimrod  Epic  and  the  Descent  of  Istar  to  Hades.* 
And  the  historical  works  and  manuals  have  in  the  main  relied  on  the 
facts  thus  adduced.  Dr.  Alfred  Jeremias,  a  pupil  of  Professor  Friedrich 
Delitzsch,  has  recently,  however,  placed  this  whole  matter  on  a  sound 
basis.*  As  was  already  recognized  by  Boscawen  in  1875,  the  first  great 
source  for  our  knowledge  of  the  Babylonian  Hades  is  furnished  by  the 
text  of  the  Descent  of  Istar.  The  connection  in  which  this  story  is 
related  is  as  follows :  A  man  was  in  distress  at  the  death  of  his  sister, 
and  longed  for  her  release  from  Hades.  He  accordingly  betook  himself 
to  a  magician,  who,  to  show  him  that  his  desire  was  not  unattainable, 
told  him  the  story  of  the  descent  of  Istar :  how  Istar  went  down  to 
obtain  the  release  of  her  dead  lover  Tammuz  ;  how  she  threatened  to 

smash  the  door-posts  and  pull  out  the  doors"  if  she  were  denied 
admittance ;  how  the  keeper  of  the  under- world  takes  her  name  to 
Allat,  who  is  at  first  enraged  but  finally  agrees  to  admit  her,  stipulating 
however,  that  she  shall  be  stripped  **  according  to  the  ancient  rules." 
At  each  one  of  the  seven  gates  Istar  loses  a  garment  or  ornament,  until 
finally  she  stands  naked  in  the  presence  of  Allat.  To  her  Istar  is  in- 
discreet in  her  greeting,  and  by  way  of  punishment  is  smitten  with 
various  diseases.  But  the  effect  of  the  absence  of  the  goddess  of  love 
was  disastrous  to  the  upper  world.  All  the  processes  of  generation 
ceased.  Ea,  the  god  of  unfathomable  wisdom,  created  a  being  UdduSu- 
namir  who  was  sent  to  Hades  to  procure  the  release  of  Istar.  After  some 
difficulty  this  was  accomplished.  Istar  was  sprinkled  with  the 
water  of  life  and  taken  through  the  seven  gates  of  Hades,  her  various 
garments  and  ornaments  being  restored  to  her  as  they  passed  through 
the  respective  gates.  Accordingly  the  petitioner  was  advised  to  make 
a  libation  of  pure  water  and  precious  oils  to  Tammuz.   The  same  pur- 


*PSBA.,  vol.  ii,  pp.  29  and  346. 
«TSBA.,  iv.  267. 

^Die  Babylonisch-Assyrischm  Vo7stellungm  com  Lehen  nach  dem  Tode,  nach  den 
Quellen  mit  Berucksichtigung  der  alttestamentlicheD  Parallelen  dargestellt  von 
Dr.  Alfred  Jeremias,  Leipzig,  J.  0.  Hinricbs'sche  Buchhandlung,  1887. 
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pose  furnishes  the  occasion  for  the  most  interesting  tablet  of  the  Ninirod- 
Epic,  the  eleventh  tablet,  containing  the  Babylonian  account  of  the 
Deluge. 

In  the  fifth  and  sixth  tablets  we  learn  how  Nimrod  freed  Erech  and 
ascended  the  throne ;  how  Istar  was  inflamed  with  love  for  the  hero, 
and  how  she,  when  rejected,  applied  to.  her  father  Anu  to  avenge  her 
disgrace ;  how  Nimrod  was  cursed  by  Istar,  and  how  his  friend  Ea-bani, 
who  cast  further  indignity  upon  the  goddess,  was  at  the  request  of  the 
enraged  Istar  smitten  with  a  fatal  disease.  The  ninth  table  opens 
with  the  lament  of  Nimrod  over  Ea-bani,  and  his  resolve  to  seek  out 
his  ancestor  S'amad-napistim  to  obtain  the  resurrection  of  his  fri^d 
and  immortality  for  himself.  But  he  has  an  arduous  task  before  him. 
After  many  difficulties  the  mountain  of  M&§  is  reached.  In  the  histori- 
cal inscriptions  this  name  appears  as  the  designation  of  the  Syro- Ara- 
bian desert,*  but  in  the  ancient  period  of  which  the  poem  treats  it  seems 
still  to  have  been  a  terra  incognita^ 

Next  the  adventures  of  the  road  are  set  forth,  though  unfortunately 
this  portion  is  very  much  mutilated.  In  the  last  lines  of  coL  v.,  Nim- 
rod finds  himself  in  a  land  of  magnificent  trees,  and  at  the  end  of  the 
sixth  column  he  has  arrived  at  the  sea,  where  a  new  obstacle  presents 
itself.  And  the  obstacle  at  first  seems  insurmountable,  for  Nimrod  says. 

If  it  be  possible  I  will  cross  the  sea ;  and  if  it  be  not  possible,  I  will 
stretch  myself  on  the  ground  (in  despair)."  Sabit,  the  keeper  of  the 
waters,  answered  this  appeal  as  follows  :  **  Nimrod,  there  never  has  been 
a  passage,  and  no  one  has  ever  been  permitted  to  cross  the  sea.  S'ama^ 
the  hero  has  crossed  the  sea,  but  beside  S'ama§  who  can  cross  it  ?  Hard 
is  the  passage,  most  difficult  is  its  course,  and  closed  are  the  waters  of  the 
dead  which  are  placed  around  (like  a  moat).  Why,  O  Nimrod,  wouldst 
thou  cross  the  sea?  When  thou  approachest  the  waters  of  the  dead, 
what  wilt  thou  do  then  ?"  Nimrod,  there  is  Arad-Ea,  the  ferryman  of 
S"ama5-napi§tim.''  ...  If  possible,  cross  with  him ;  if  not,  after  him." 
After  a  long  passage  over  the  river  they  come  to  the  ocean,  where  is 
Arad-Ea's  stopping  place.  Nimrod  relates  to  Arad-Ea  his  woes,  and 
begs  the  ferryman  to  take  him  across.  Arad-Ea  then  gives  Nimrod 
directions  for  the  journey.  For  more  than  a  month  they  cruise  about 
in  the  waters  of  the  dead.  Then  the  real  danger  begins.  Finally  they 
approach  the  shore  of  the  regions  of  the  blessed.   S"ama§-napistim  gazes 


"^Cf.  \.  R.  viii.  87,  108;  Delitzsch's  Parodies,  p.  242. 

^Izdubar  is  the  provisional  reading  of  the  name  of  the  hero.  Most  Assyriolo- 
gists  have  followed  George  Smith  in  identifying  him  with  Nimrod.  There  is  no 
cuneiform  evidence  however  for  the  reading  NamrAdu.  Oomp.  Proceedings  of  our 
Society,  Maj,  1887,  p.  xtt. 

Dr.  Jeremias  always  reads  this  name  Pir-napiitim^  following  Delitzsch  and 
Zimmem  (cf .  the  letter's  Babylonische  Busspsalmen^  p.  26 :  1).  To  show  the  possi- 
bility of  the  reading  S^amaS-napiStim  it  will  suflBce  to  refer  to  II.  R.  44,  5a,  where 
the  character  ut  without  the  determinative  of  divine  names  occurs  as  the  equivaknt 
of  the  Sun,  followed  by  the  ideogram  of  the  air-god  Rimmon.  Cf.  Strassm.  No^ 
7895. 
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at  them  in  astonishment  as  they  near  his  abode.  Nimrod  again  relates 
his  woes,  tells  of  the  countries,  moimtains  and  seas  he  has  traversed, 
and  questions  him  how  it  happened  that  he  obtained  immortality  and 
access  to  the  region  of  the  blessed.  Then  S*ama§-napi§tim  tells  the' 
**  hidden  story  "  of  the  great  flood,  how  he  alone  was  saved  in  universal 
destruction.  After  the  close  of  the  story  of  the  deluge,  S"ama§-napi§tim 
begins  the  cure  of  Nimrod,  who  was  smitten  with  ulcers  at  the  request 
of  Istar.  And  the  hero  recovers  his  strength  through  a  magical  food 
and  a  magical  sleep.  After  Nimrod  is  purified,  the  wife  of  S^ama§-nap- 
iStim  inquires,  What  wilt  thou  give  that  he  may  return  to  his  land.'* 
Thereupon  S'amad-napiStim  reveals  the  '*  secret  and  command  of  the 
gods,"  and  shows  the  hero  a  plant  which  appears  on  the  high  trees 
and  cliffs  of  the  island.  The  name  of  this  plant  Mbu  issahir  amelu, 
indicates  its  magical  power,  *  which  restores  to  a  man  already  old  his 
youth.'  With  this  Nimrod  could  regain  his  former  strength.  But  this 
boon  was  too  precious,  and  on  the  return  a  lion-like  demon  snatched 
the  plant  out  of  his  hand  and  carried  it  off  to  the  s^. 

So  much  for  the  legendary  and  possibly  early  views.  In  the  prayers, 
on  the  other  hand,  scattered  through  the  royal  inscriptions,  we  find  no 
indication  of  any  longing  after  immortality.  The  blessings  asked  al. 
ways  pertam  to  this  life.  Tiglath-pileser  I.  (c.  1120-1110  B.  C.)  says  of 
his  grandfather  A§ur-d&n:  *•  The  work  of  his  hands  and  the  offering  of 
his  sacrifices  pleased  the  gods,  so  that  he  arrived  at  the  highest  old  age." 
Nabonidus,  the  last  king  of  Babylon,  asked  for  long  life  and  preservation 
from  sin  for  himself  and  his  son  Belshazzar.  Nebuchadnezzar^  prays 
for  "length  of  days  and  victories."  The  punishments  involved,  too, 
always  pertained  to  this  world:  **  Whoso  fears  not  his  god,  like  a  reed 
shall  be  cut  off ;"  The  god  Rinimon  commanded  that  he  should  not 
live  a  single  day ;"  May  his  name  be  blotted  out  and  his  seed  be 
destroyed ;"   **  In  distress  and  famine  may  they  end  their  lives." 

What  the  Assyrians  did  with  their  dead  is  a  question  by  no  means 
easy  to  answer.  So  far  no  graves  or  cemeteries  have  been  found  in  the 
northern  kingdom,  though  a  special  search  was  instituted  by  Layard, 
Loftus,  Place,  and  Rassam.  In  fact.  Place  was  driven  to  the  assertion 
that  possibly  the  Assyrians  committed  their  corpses  to  the  river,  like  the 
modern  Hindus.  Later,  however,  it  was  found  that  graves  abounded 
in  lower  Chaldea,  and  so  Mr.  Loftus  conjectured  that  lower  Chaldea,  and 
lower  Chaldea  only,  was  used  as  a  burial  place  for  the  entire  Mesopota- 
mian  empire.  Recently  doubt  has  been  cast  upon  this  theory,  the 
age  of  the  remains  at  Mugheir,  Warka,  and  Tel-loh  having  been  ques- 
tioned. However  that  may  be,  the  fact  that  the  Babylonians  and  Assy- 
rians did  bury  their  dead  is  established  beyond  all  doubt.  Denial  of  burial , 
moreover,  was  considered  a  great  misfortune.  Against  his  rebellious  vas- 
sal, the  king  of  Lydia,  Assurbanipal  (668-626  B.  C.)  directs  the  curse, 
•*  May  his  corpse  be  cast  before  his  enemies,  may  they  drag  away  his 
bones. "  To  Nabii-bel-zikre,  who  had  cast  himself  upon  his  own  sword,  he 


^Boreippa  Inscription  (I.R.  61),  Col.  11.,  1.  26, 
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**  did  not  grant  burial."  The  Bellino  Cylinder  of  Sennacherib  plainly 
speaks  of  cemeteries  and  mausoleums.  Moreover  Sennacherib  as  well  as 
Assurbanipal  went  to  the  trouble  of  disinterring  the  bones  of  the  anceectors 
of  their  conquered  enemies.  But  the  whole  matter  is  clearly  put  at  the 
close  of  the  Nimrod-Epic  : 

On  a  couch  he  reclineth  drinking  pure  water, 

He  who  was  killed  in  battle — 

(As)  thou  hast  (often)  seen  it  (and)  I  (too)  have  seen  it — 

His  father  and  mother  support  his  head, 

And  his  wife  standeth  by  his  side. 

But  he  whose  corpse  was  left  upon  the  iield — 

As  thou  hast  seen  it  and  I  have  seen  it — 

EUs  shade  findeth  no  rest  in  the  earth. 
-  Whose  shade  hath  none  that  careth  for  him— 

As  thou  hast  seen  it  and  I  have  seen  it — 

He  is  consumed  in  gnawing  hunger, 

(In  vain)  he  craveth  food, 

What  is  cast  in  the  street,  he  eateth.* 
Of  the  funeral  ceremonies,  too,  we  have  some  inkling.  Hired 
mourners  and  music  accompanied  the  corpse  to  the  grave,  spices  were 
placed  on  the  bier,  and  libations  were  offered  to  the  shades  of  the  de- 
parted, while  in  agreement  with  the  Iraelitish  custom  the  mourners 
wore  torn  garments.  Epitaphs  have  not  yet  been  found,  though  such 
existed,  if  we  may  credit  the  statement  of  Arrian  that  he  saw  cuneiform 
writing  on  the  tomb  of  Sardanapalus  (cf .  Arrian  n.5.8  ;  Strabo  XIV.  672; 
Athenaeus  XH.  529  E). 

What  is  generally  recognized  to  be  a  pictorial  representation  of  Hades 
is  found  on  a  bronze  plaque  acquired  by  M.  Pereti^  at  Hama  in  North- 
em  Syria.  Clermont-Ganneau  was  the  first  to  assert  that  it  represented 
the  four  divisions  into  which  the  Assyrians  divided  the  Universe: 
heaven,  atmosphere,  earth,  and  Hades. 

The  principal  deities  of  the  under-world"  were  Allat  and  Nergal,** 
and  a  host  of  demons,  their  satellites;  the  favorite  messengers  of  Allat 
being  Namtdr  *  plague '  and  Asakku  *  consumption  (?)' 

The  inferences  to  be  drawn,  then,  seem  to  be  as  follows :  The  Assyro- 
Babylonians  believed  in  a  future  life.  Reward  and  punishment,  how- 
ever, were  as  a  rule  awarded  in  the  flesh.   Death  was  the  great  leveler, 

*  This  passage,  which  was  left  untranslated  by  Dr.  Jeremias  and  his  predeccssons 
will  be  explained  in  Prof.  Haiipt's  paper  on  the  12th  tablet  of  the  Nirorod-Epic 
in  the  first  number  of  the  Beiirage  zur  Assyiiohgie  nnd  vergleichenden  semilischen 
Spi'ockwisseTischa/t. 

^^See  further  Chipiez  and  Perrot,  History  of  Art  in  ChaUkaand  Assyria,  p.  357. 

"  The  chief  designations  for  the  under-world  in  the  Babylonian  texts  are  AraiA 
Ekur,  S^u^dlu  (Sheol),  Delitzsch  Prolegomena  146:  2  Qabru  (the  grave),  KAiu 
(because  Nergal  was  divinity  of  both  Cutha  and  Hades),  bU  m(Ui^  *the  house  of 
the  dead.'    Kur'nu-gia,  Assyr.  er^t  Id  tdrat^ '  land  wheoce  none  return,'  etc^ 

"  Akkadian  ne-uru-gcU,  'lord  of  the  great  city/  i.  e.  Hades. 
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and  all  went  to  the  same  place,  a  damp,  dark,  and  uncomfortable 
abode.  Even  this,  however,  was  denied  those  whose  remains  did  not 
receive  proper  burial.  For  some  few  of  the  favorites  of  the  gods,  on  the 
other  hand,  a  happier  fate  was  reserved.  They  were  translated  to  the 
isles  of  the  blessed,  and  seem  to  have  continued  enjoying  the  same  sort 
of  existence  as  they  had  in  the  upper  world.  The  spirits  of  Hades  were 
clad  like  birds,  in  feathered  garments;'"'  but  when  Nimrod  sees  his  an- 
cestor, S'ama^-napiStim,  he  remarks : 

**  Thy  appearance'*  is  not  changed;  like  me  art  thou. 
And  thou  thyself  art  not  changed;  like  me  art  thou.'*'* 

This  life  in  the  fields  of  the  blessed  was,  however,  a  very  exceptional 
thing.  It  is  awarded  in  the  poems  to  but  a  very  few  heroes,  and  is  ar- 
rogated in  an  incantation  to  the  priests,  enchanters,  and  magicians. 
Resurrection  was  known.  Istar  was  granted  life,  and  Tammuz  her  lover 
annually  burst  the  bonds  of  death.  Moreover  the  earth  opened  and 
the  soul  of  Ela-bani  came  forth  like  a  zephyr."  And  this  possibility  of 
resurrection  furnished,  as  was  remarked  above,  the  occasion  of  the  rela- 
tion of  the  Descent  of  Istar  and  a  portion  of  the  Nimrod-Epic.  It  was  but 
sparingly  employed,  however,  and  seems  to  have  vested  finally  in  AUat, 
the  queen  of  the  under- world,  though  the  other  gods  were  continually 
endeavoring  to  break  her  spell. 

To  attempt  to  trace  the  historical  development  of  these  somewhat 
contradictory  views  of  the  Babylonians  concerning  life  after  death,  as 
set  forth  above,  would  in  the  present  state  of  our  knowledge  concerning 
the  date  of  the  religious  texts  be  a  useless  task,  leading  to  no  results 
which  could  in  any  way  be  considered  certain." 

15.  On  a  new  system  of  transliteration  for  the  Semitic  sounds, 
based  upon  phonetic  principles  ;  by  Mr.  Edgar  P.  Allen,  Univer- 
sity Fellow  in  Semitic,  Johns  Hopkins  University,  Baltimore,  Md, 

Mr.  Allen  presented  an  abstract  of  his  phonetic  studies  in  connection 
with  Prof.  Paul  Haupt's  new  system  of  transliteration  for  Semitic 
sounds.  The  distinctive  features  of  this  system  are  the  following :  AU 
spirants  are  expressed  by  the  corresponding  stop-consonants  with 
imderscored  line.  This  method,  which  has  long  and  fitly  been  used 
with  regard  to  the  Arabic  o  and  3,  may  well  serve  to  call  to  mind  the 
Heb.  rapM  and  its  function.  But  the  Arabic  ^,  hitherto  rendered  by 
g,  ghy  or  g\  is  also  a  spirant :  viz.  the  voiced  variety  of  the  guttural 
spirant  and  only  a  deeper  variety  of  raphated  J  ;  it  must,  therefore, 
for  uniformity's  sake,  also  be  rendered  by  the  corresponding  stop  with 
underscored  line. 


"Descent  of  Istar,  CoL  1, 1.  10. 

»*  Assyrian  mtndlu,  pi.  to  pQ;  cf.  Hebrew  HJIO^I  (Haupt). 
»  Deluge  (AL»  101),  lines  3  and  4. 

"See,  however,  Prof.  A.  H.  Sayoe's  Hibbert  Lectures,  1887,  pp.  ,357-367. 
34 
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An  important  matter  is  the  transliteration  of  the  so-called  emphatic 
consonants,  an  expression  which,  doubtless,  conveys  to  but  few  persons 
any  very  clear  idea.  These  have  been  rendered  variously,  but,  as  a 
rule,  by  the  corresponding  simple  consonant  with  a  dot  beneath.  The 
peculiarity  of  these  sounds  is  a  combination  of  glottal  catch  with  the 
mouth  position.  The  glottal  catch  may  follow  the  mouth  position  or 
may  be  simultaneous  with  it.  There  is  a  difference  in  different  dialects 
and  with  different  sounds.  Since  the  sign  of  the  glottal  catch  (or  (t)  is 
the  so-called  spiritus  lenis,  the  best  method  of  expressing  the  emphatic 
sounds  is  by  the  simple  consonant  with  spiritvs  lenis  or  gedUla  beneath. 
If  the  present  Arabic  pronunciation  of  the  yjo  differing  from  only 
in  that  its  position  is  further  back  in  the  mouth  and  in  the  modifica- 
tion of  a  following  vowel,— if  that  pronimciation  be  taken  as  the  origi- 
nal, then  the  combination  with  glottal  catch  would  be  impossible ;  but 
the  Jews  pronounce  the  ^f  as  an  affricata  ta,  as  do  also  the  Abyssinians. 
And  in  such  case  the  glottal  catch  might  follow  the  simple  consonant 
explosion.  This  seems  to  have  been  the  original  pronunciation;  and 
therefore  )[  or  \jO  should  be  indicated  by  s  with  gedilla,  or  better  by  f , 
which  sign  has  the  advantage  of  at  once  classing  the  in  the  right 
category  and  of  indicating  its  present  pronimciation.  The  Je  is  to  be 
treated  in  the  same  way,  since  it  was  originally  as  now  but  the  voiced 
variety  of  the  This  subject  of  and  ib,  however,  deserves 
further  study  and  investigation. 

The  unpointed  ^  has  heretofore  been  rendered  by  A,  and  has  thus 
been  classed  with  the  emphatic  consonants,  from  which  it  is  entirely 
different.  It  is  a  laryngeal,  and  may  be  considered  as  a  stronger  variety 
of  the  aspirate  h.  As  such  it  is  best  rendered  by  the  double  apirittis 
asper,  or  by  h  with  spiritus  asper  beneath,  which  amounts  to  the  same 
thing  and  is  to  be  preferred  for  clearness'  sake. 

The  ^  again  is  totally  unlike  both  ^  and  h.  It  is  the  deeper  variety 
of  the  ordinary  Gterman  ach-laut  and  is  best  rendered  by  the  sign  x, 
which  is  commonly  used  for  the  purpose  by  Indo-European  philologists. 

Mr.  Allen's  phonetic  studies  will  be  published  in  full  in  a  future  num- 
ber of  the  American  Journal  of  Philology. 

16.  Announcement  of  a  new  Assyrian-English  Glossary';  pre- 
sented on  behalf  of  the  Semitic  Seminary  of  the  Johns  llopkins 
University,  by  Mr.  Edgar  P.  Allen. 

At  the  last  meeting  of  the  Oriental  Society,  Prof.  Lyon  took  occasion 
to  discuss  the  first  part,  recently  published,  of  Prof.  Delitzsch's  great 
Assyrian  Dictionary,  which  had  been  announced  as  early  as  1879,  and 
since  then  eagerly  expected  by  all  who  are  interested  in  Semitic 
studies  and  especially  by  all  Assyriologists.  Since  its  appearance,  the 
first  fascicle  has  been  much  reviewed  and  commented  on  from  all  sides, 
with  qualified  praise  sometimes,  and  sometimes  with  unqualified  con- 
demnation. There  is  a  long  step  from  the  standpoint  of  Delitzsch's 
admirers  to  that  of  his  adversaries — ^between  the  opinion,  on  the  one 
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hand,  that  for  the  preparation  of  such  a  work  no  one  is  so  well  quali- 
fied as  the  professor  of  Asisyriology  at  Leipzig,"  and  the  opinion,  on  the 
other  hand,  that  ''he  is  quite  unqualified  for  the  task  he  has  under- 
taken." However,  even  in  the  eulogy  of  so  enthusiastic  a  follower  of 
Delitzsch  as  is  Prof.  Lyon,  a  sober  critic  may  read  here  and  there  be- 
tween the  lines  signs  of  a  slight  disappointment.  Without  calling  in 
question  for  a  moment  the  undoubted  merits  of  Delitzsch*s  work,  it  is 
here  our  purpose  to  speak  merely  of  the  points  in  which  it  seems  not 
quite  to  meet  all  the  expectations  and  requirements  of  Assyrian  0tu- 
dents.  Some  of  the  objections  raised  will  no  doubt  be  disposed  of  in 
subsequent  parts  of  the  Lexicon.  It  may  be  that  we  do  not  fully  under- 
stand the  principles  which  have  guided  Delitzsch  in  his  great  work, 
especially  as,  so  far,  he  has  not  published  a  preface.  But  even  if  De- 
litzsch should  make  all  possible  concessions  to  his  critics  and  fellow- 
workers,  he  would  hardly  be  able  to  conform  with  their  wishes  in  the 
fpllowing  particulars: 

1.  '  It  mtist  be  admitted  that  the  publisher  cannot  be  expected  to 
place  at  a  lower  figure  the  price  of  so  expensive  a  publication ;  but, 
nevertheless,  the  price  is  too  high.  Although  subscribers  are  to  receive 
a  liberal  discount,  the  completed  work  will  cost  at  least  a  hundred 
dollars,  and  thus  these  valuable  stores  of  learning  will  be  placed  out  of 
the  reach  of  the  majority  of  students. 

2.  Delitzsch  himself  says,  in  his  suggestive  Prolegomena  to  a  new 
Hebrew  and  Aramean  Lexicon  of  the  Old  Testament  (§  2),  that  ''per- 
spicuity is  the  fimdamental  principle  of  all  lexicography."  Delitzsch 
certainly  has  a  just  claim  on  our  admiration,  inasmuch  as,  to  publish 
the  work  with  all  attainable  correctness,  he  did  not  shrink  from  under- 
taking the  laborious  task  of  autographing  more  than  "  sixteen  hundred 
large  quarto  pages  ;"  but  an  autographic  reproduction,  be  it  ever  so 
carefully  and  beautifully  executed,  can  never  present  as  clear  and 
pleasing  an  appearance  as  a  printed  page.  And  this  inevitable  lack  of 
perspicuity  is  further  increased  by  Delitzsch's  attempt,  most  praisewor- 
thy in  itself,  to  employ  his  space  to  the  utmost  advantage,  by  making  a 
limited  use  of  paragraph  divisions.  Lengthy  observations,  moreover, 
and  extensive  reproductions  of  unpublished  texts  are  interspersed 
throughout,  thus  increasing  the  bulk  and  necessarily  detracting  from 
the  perspicuity.  We  freely  grant  that  these  valuable  additions  are 
absolutely  indispensable ;  but  it  would  certainly  be  better  to  make  of 
them  a  separate  publication. 

3.  The  internal  arrangement  might  also  call  forth  dissenting  opinions. 
Delitzsch  no  doubt  endeavored  to  be  as  scientific  as  possible,  but  we  vent- 
ure to  say  that  his  disposition  of  the  material  is  hardly  the  most  practical. 
Nor  will  all  students  of  Assyrian  subscribe  to  his  opinion  that  it  would 
have  been  a  waste  of  space  to  mention  in  every  case  the  corresponding 
forms  of  the  cognate  languages.  Finally,  while  it  is  most  gratifying  to 
learn  that  Delitzsch  entertains  the  idea  of  appending  printed  notes  in 
which  due  credit  will  be  given  to  each  of  his  predecessors  and  fellow- 
workers  in  the  field  of  Assyrian  lexicography,  still  it  might  have  been 
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more  advisable  to  embody  these  notes  in  the  main  work,  at  least 
as  far  as  recent  Assyriologieal  publications  are  concerned.' 

Bearing  these  various  points  in  mind,  no  one  will  be  surprised  that 
the  first  part  of  Delitzsch's  work  has  not  met  with  general  approval. 
The  severe  criticisms,  however,  and  savage  attacks  published  in  recent 
journals  are  altogether  unjustified.  On  the  other  hand,  even  the 
warmest  friends  of  Delitzsch  cannot  deny  that  the  first  fascicle  does 
not  fully  meet  all  the  wants  of  Assyrian  students,  especially  of  begin- 
ners. Consequently  it  is  not  unlikely  that  other  Assyriologists  will 
publish  their  lexicographical  collections  hitherto  withheld  owing  to  the 
announcement  of  an  Assyrian  Thesaurus  compiled  by  the  famous  Leip- 
zig cimeiformist.  Every  Assyriologist  has,  of  course,  some  collection 
of  words  and  forms.  Even  the  beginner  must  commence  a  compilation 
for  his  own  use.  There  is  small  doubt  that  several  Assyrian  glossaries 
would  have  been  published  before  now,  had  not  everyone  been  awaiting 
the  long  announced  work  of  Delitzsch.  It  is  hardly  necessary  to  state 
that  we  have  not  the  slightest  intention  of  taking  sides  with  Delitzsch^s 
opponents,  such  as  "  B41-ibnl"  and  other  anonymous  critics.  Nor  have 
we  any  desire  to  supersede  Delitzsch^s  grand  Thesaui'us ;  still  we  believe 
that  there  is  room  for  another  lexicographical  work,  more  serviceable 
and  more  within  reach  of  the  average  student,  though  less  ambitious  in 
its  aim. 

The  Semitic  Seminary  of  the  Johns  Hopkins  University,  therefore, 
proposes  to  compile  an  Assyrian-English  Glossary,  the  distinctive  fea> 
tures  of  which  will  be  as  follows  : 

(a)  It  shall  not  exceed  a  certain  limited  bulk,  about  that,  say,  of  the 
Davies-Mitchell  Hebrew -English  Lexicon,  a  volume  which  in  point  of 
convenient  size  and  clear  print  can  serve  as  a  model. 

(&)  The  price  will  be  as  small  as  possible,  at  most  five  dollars.  It  will 
thus  be  within  the  reach  of  every  student  of  Assyrian. 

(c)  In  order  to  keep  within  these  limits,  a  system  of  abbreviations  wiU 
be  used,  so  that  references  to  authors  and  works  will  occupy  the  least 
possible  space,  discussions  of  doubtful  words  or  I'eadings  being  reserved 
for  special  papers. 

(d)  Prof.  Haupt  has  repeatedly  remarked  that  Assyriologists  should 
as  soon  as  possible  remove  the  cause  of  the  reproach,  not  unjustly 
brought  forward  by  Prof.  Paul  de  Lagarde,  of  the  **  unhistorical "  char- 
acter of  cuneiform  research.*  Many  words  whose  stems  or  meanings 
later  scholars  fancy  that  they  have  determined  were  already  well 
known  and  established  by  older  men,  such  as  Hincks  and  his  contem- 
poraries. For  instance,  the  correspondence  between  Syriac  madattd 
and  Assyrian  madattu,  *  tribute,'  was  first  established  by  Hincks  in.  his 
paper  on  the  Khorsabad  Inscriptions,  published  as  early  as  the  year 


*  Under  igaru^  e.  P-  113  Delitzsch  ought  to  have  cited  Sayce's  and 
Pinches'  remarks,  ZK.  ii.  pp.  257  and  346. 

*  Of.  ffebraicuj  vol.  iii.  p.  269,  and  Lagarde,  MiUhdlungm,  i.  63  (Gottingen, 
1884). 
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1850.'  The  compilers  will,  therefore,  make  a  special  point  of  giving  full 
references  to  Assyriological  publications. 

This,  of  course,  necessitates  a  division  of  labor.  Dr.  Cyrus  Adler  will 
give  particular  attention  to  recent  literature,  and  Mr.  Edgar  P.  Allen 
will  make  the  historical  development  of  Assyrian  lexicography  his 
special  study.  The  whole  work,  it  is  needless  to  say,  will  be  carried  on 
under  the  direction  of  Prof.  Paul  Uaupt,  whose  lexicographical  collec- 
tions will  form  the  basis  of  the  undertaking. 

(6)  In  all  cases  where  indubitable  connection  with  sister  idioms  can 
be  established,  the  corresponding  forms  will  be  given,  to  help  beginners 
in  Assyrian,  and  at  the  same  time  to  furnish  specialists  in  the  cognate 
languages  with  a  certain  control  over  the  statements  made  in  the 
glossary. 

(/)  The  arrangement  of  the  material  will  be  both  as  practical  and  as 
scientific  as  possible.  All  derivatives  will  be  treated  of  under  their 
respective  stems.  The  verbal  stems  will  be  placed  first,  followed  by 
verbal  derivatives,  then  by  nominal  derivatives,  first  the /ormoe  nudae, 
i.  e.,  forms  made  by  internal  vocalic  change,  without  addition  of  form- 
ative elements ;  and  second,  formae  auctae,  i.  e.,  forms  made  by  prefix, 
by  infix,  by  affix,  and  by  prefix  and  affix  together.  But,  in  order  to 
facilitate  the  finding  of  words,  especially  of  derivatives  from  feeble 
stems,  all  words,  as  also  the  more  frequently  used  conjugational  forms, 
will  be  cited  also  in  alphabetical  order,  with  appended  references  to 
their  stems.  This  arrangement  has  two  advantages  :  a  survey  will 
thereby  be  obtained  of  classes  of  words  formed  by  the  same  prefix,  and 
alBo  an  idea  of  the  relative  frequency  of  certain  formations ;  it  will, 
besides,  be  especially  convenient  for  words  whose  stems  are  a  matter 
of  doubt. 

The  stems  will  be  expressed  in  Hebrew  letters.  There  will  be  no 
cuneiform  characters  used ;  Hebrew  and  Syriac  words  cited  will  be 
written  in  Hebrew  ;  while  Arabic  and  Ethiopic,  as  well,  of  course,  as 
Assyrian,  will  be  transliterated  in  Roman  characters. 

The  abbreviations  spoken  of  above  will  be  printed  in  bold-face  and 
in  black-letter  type,  the  former  for  grammatical  terms  and  the  latter 
for  references  to  authors  and  their  works.  The  greatest  possible  clear- 
ness will  thus  be  insured. 

(g)  The  arrangement  of  consonants  will  be  according  to  the  system 
first  indicated  by  Prof.  Haupt,  and  followed  by  Delitzsch  in  his  Diction- 
ary: that  is,  all  initial  gutturals  will  be  cited  under  distinguished  as 
Ki  Ka  K«  a*  Ka-  There  is  no  evidence  that  the  Assyrian  lan- 
guage had  any  other  guttural  than  {<.  For  example,  words  like  abu, 
*  father,'  aldkii,  *to  go,'  alibu,  *milk,'  aqrabu,  *  scorpion,' and  dribu, 


'  See  On  the  Kfiorsabad  Inscriptions  by  the  Rev.  Edward  Hincka,  D.D.  (from 
the  Transactions  of  the  Royal  Irish  Academy,  vol.  xxii.,  Part  II. — Polite  litera- 
ture), Dublin,  1850,  p.  42,  foot-note. 
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'  raven/  which  begin  in  Arabic  with  five  different  consonants,  appear 
in  Assyrian  under  one — the 

Although  by  this  arrangement  the  number  of  words  treated  of  under 
the  first  consonant  will  constitute  about  one-fourth  of  the  whole  glos- 
sary, this  disproportion^  is  unavoidable,  since  any  other  arrangement 
would  be  unscientific. 

In  one  respect  the  arrangement  will  differ  from  that  followed  by 
Delitzsch.  Though  Prof.  Haupt  was  the  first  to  point  out  the  reasons 
lOr  putting  initial  and  ^  under  and  ^  in  their  respective  places 
according  to  the  order  of  the  Hebrew  alphabet,*  he  has  since  come  to  the 
conclusion  that  these  reasons,  subsequently  adopted  by  all  Assyriolo- 
gists,  do  not  hold  good,  and  consequently  initial  and  ^  will  be  placed 
under  {<,  distinguished  as  and  There  is  no  evidence  that  conso- 
nantal and  ^  existed  in  primitive  Shemitic.  Their  development  in 
anlaut,  as  opposed  to  H,  may  be  secondary.   (Cf .  ZA,  ii.  279.) 

There  must  also  be  an       corresponding  to  original  w,  and  Ji{«»» 
responding  to  original  n,  as  in  itapliiau  for  nitaplu8U. 

We  hope  to  further  the  work  as  energetically  and  as  rapidly  as  possi- 
ble. The  preparing  of  the  manuscript  for  publication  will  form  a  prin- 
cipal part  of  the  work  of  the  Semitic  Seminary  of  the  Johns  Hopkins 
University  during  the  coming  session.  The  first  edition  will,  of  course, 
in  a  manner  be  tentative — a  basis  for  fuller  and  more  complete  work 
which  we  may  expect  to  embody,  in  the  course  of  time,  in  a  larger 
second  edition. 

We  may  say  that  the  Baltimore  Assyriologists  are  in  good  position  to 
do  their  work — so  far,  at  least,  as  material  is  concerned.  The  Johns 
Hopkins  University  has  lately  purchased  a  very  important  Assyriolog- 
ical  collection,  belonging  to  the  library  of  one  of  the  most  distinguished 
Oriental  scholars  in  Europe,  consisting  in  early  Assyriological  publica- 
tions, pamphlets,  and  even  newspaper  clippings  of  considerable  value 
and  now  almost  inaccessible  at  any  other  place.  Whatever,  again, 
may  be  wanting  in  the  University  library  will  be  made  up  by  the 
large  private  collection  of  Prof.  Haupt.  In  addition  to  this,  Dr.  Wm. 
Hayes  Ward,  one  of  the  pioneer  Assyriologists  of  America,  has  kindly 
offered  to  place  at  our  disposal  his  unique  collection  of  early  Assyrio- 
logical publications. 

The  usefulness  of  such  a  glossary  as  we  propose  is  obvious,  and  the 
need  of  it  is  pressing.  Even  if  Delitzsch  or  some  other  Assyriologist  in 
Germany  should  supplement  his  Thesaurus  by  a  glossary  compiled  ac- 
cording to  our  principles  set  'forth  above,  the  Johns  Hopkins  glossary 
would  still  better  conmiend  itself  to  English  speaking  students,  who  must 


*  Cf.  Haupt,  SFG.,  10;  20,  3;  KAT«  492  aud  522;  Francis  Brown,  American 
Journal  of  Philology,  vol.  iv,  p.  343. 

^  This  seems  to  militate  against  the  opinioa  that  the  K  in  Assyrian  instead  of 
the  Arabic  ^  ^  ^  ^     more  primitive. 

*  Cf.  Haupt,  Sumerische  ^miliengesetze,  p.  48,  n.  3. 
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much  prefer  to  study  Assyrian  through  the  medium  of  their  own  lan- 
guage, rather  than  through  a  foreign  medium  like  German,  especially 
as  the  language  of  certain  German  Assyriologists  is  more  obscure  than 
the  cuneiform  hieroglyphics  themselves,  and  sometimes  only  to  be 
understood  by  referring  to  the  original  texts. 

17.  Prolegomena  to  a  Comparative  Assyrian  Grammar;  by  Prof. 
Paul  Haupt,  of  the  Johns  Hopkins  University,  Baltimore,  Md. 

1 1.  Assyrian,  or  more  accurately  speaking  Assyro-Baby Ionian,  is  the 
name  of  the  Semitic  language  found  on  the  cuneiform  tablets  of  Nine- 
veh and  Babylon,  as  well  as  in  the  trilingual  Achaemenian  inscriptions 
of  Persepolis,  Behfstiin,  Hamadan,  etc. 

§  2.  The  inscriptions  of  the  Achaemenian  kings  (Darius,  Xerxes,  and  \ 
Artaxerxes,  I.-III.)  are  composed  in  three  diflFerent  languages  : 

a.  The  first  place  is  occupied  by  the  official  language  of  the  Persian 
empire,  the  so-called  Old  Persian^  whose  decipherment  by  Geo.  F.  Gro- 
tefend,  in  1802,  laid  the  foundation  of  all  cuneiform  research. 

h.  Then  comes  the  so-called  (Scythian  or)  Susiaii  version  in  the  ag- 
glutinative idiom  of  Susiana  (called  also  Elamitic,  Median,  Anzanian, 
and  Amardian),  and  said  to  be  related  to  Georgian. 

c.  And  finally,  the  Babylonian  vereion  in  the  Semitic  language  of 
the  ancient  Mesopotamian  empire. 

?  3.  Also  in  the  cuneiform  tablets  disinterred  in  the  valley  of  the 
Euphrates  and  Tigris  we  find  a  variety  of  languages ;  several  of  these 
texts  exhibit,  alongside  of  Assyrian,  a  non-Semitic  idiom,  apparently 
the  language  of  the  pre-Semitic  aborigines  of  Chaldea,  who  founded 
the  civilization  of  Western  Asia,  and  invented  the  cuneiform  system  of 
writing. 

This  so-called  Proto- Chaldean  has  come  down  to  us  in  two  distinct 
forms :  in  one  of  them,  chiefly  magical  formulae  and  incantations  are 
composed;  in  the  other,  hymns  and  penitential  psalms.  The  latter 
is  designated,  in  the  ancient  cuneiform  vocabularies  of  the  Assyrian 
national  grammarians,  by  the  technical  term  erne  sal,  generally  ren- 
dered 'female  language,'  or  '  woman's  language.'  Some  Assyriologists 
are  of  the  opinion  that  the  so-called  "woman's  language"  was  the  dialect 
of  Shumer  (the  biblical  'IJ^itif  Shinar),  or  South  Babylonia ;  the  idiom 
of  the  incantations,  on  the  other  hand,  being  the  dialect  of  Akkad 
(mentioned  in  the  genealogical  tablet,  Gen.x.lO)^  or  North  Babylonia. 
Others  consider  the  incantations  South  Babylonian  or  Sumerian,  and 
the  penitential  psalms  Akkadian  or  North  Babylonian.  And  recently 
the  view  has  been  advanced  that  these  two  species  of  Proto-Chaldean 
do  not  represent  a  local  but  a  temporal  variation.  Accordingly,  what 
we  have  been  accustomed  to  term  Sumerian  and  Akkadian  is  now 
spoken  of  as  Neo-Sumerian  and  Old  Sumerian,  the  so-called  woman's 
language  being  regarded  as  a  later  development  of  the  idiom  of  the  in- 
cantations (Z  A.  II.  2(X),1).2   We  cannot  boast,  therefore,  of  our  investi- 
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gations  in  that  line  having?  yielded  any  resiilts  which  have  met  wit4i 
general  acceptance.  Even  the  existence  of  a  non-Semitic  idiom  beside 
the  Assyro-Babylonian  is  denied  by  several  distinguished  cuneiform- 
ists.  It  seems  to  me,  however,  that  the  theory  of  a  pre-Semitic  popu- 
lation in  Chaldea  is  established  beyond  all  doubt.^ 

Whatever  the  relations  of  the  various  forms  of  the  Proto-Chaldean 
language  may  be,  they  certainly  have  no  direct  bearing  on  Assyrian 
grammar.  Nor  need  we  consider  the  controversy  concerning  the  alleged 
affinity  of  Sumero- Akkadian  and  the  Ural-Altaic  languages  ( JR  AS.  vol. 
XVIII.,  part  3).  In  the  following  remarks  we  will  briefly  designate  the 
non-Semitic  idiom  of  the  Mesopotamian  cuneiform, texts  as  Akkadian, 
just  as  we  comprise  the  Semitic  language  of  both  the  Babylonian  and 
Assyrian  inscriptions  under  the  name  Assyrian. 

§4.  The  literature  of  Assyrian  embraces  a  period  of  forty  centuries. 
The  latest  cuneiform  inscription  is  a  small  terra-cotta  tablet,  preserved 
in  the  Zurich  Museum,  containing  a  bond  dated  Babylon,  in  the  month 
of  Kislev,  3d  day,  5th  year  of  PiljariS,  king  of  Persia,  i.  e.,  according 
to  Jules  Oppert  (RP.  xi.  105),  Pacorus  II.  (ITa^opoc),  a  contemporary  of 
the  emperors  Titus  and  Domitian.  Pacorus'  accession  to  the  throne 
took  place  in  the  year  77  after  Christ.  Accordingly  the  date  given  on 
the  tablet  corresponds  to  December,  81,  of  our  era.* 

The  test  inscription  of  any  length  is  a  terra-cotta  barrel-cylinder  of 
Antiochus  I.,  Swrvp  (born  323,  t261  B.  C),  son  of  S^/'^twof  6  'SiKarup  and 
the  Sogdianian  princess  Apama.  It  was  discovered  at  the  Birs  Nimriid, 
and  contains  in  two  columns  fifty-nine  lines  of  archaic  Babylonian 
writing.  The  opening  of  this  interesting  inscription  reads  as  follows: 
Anti'ukusu,  sarru  rabii,  Sarru  dannu,  sar  ki§§ati,  §ar 
Babili,  sar  matati,  zanin  Esagil  u  Ezida,  aplu  a§aridu 
sa  Siliiku,  sarri,  Mjlkaduna'a,  Sar  Babili,  anaku,  which 
means,  "Antiochus,  the  great  king,  the  mighty  king,  king  of  the  uni- 
verse, king  of  Babylon,  king  of  the  provinces,  embellisher  of  (the  tem- 
ples) Esagil  and  Ezida,  first-born  of  King  Seleukos,  the  Macedonian, 
king  of  Babylon,  am  I."  Also  Antiochus'  step-mother  and  consort. 
Queen  Sr/3ar6n'/Vc7/,  cuneiform  As-ta-ar-tu-ni-ik-ku ,  i.e.,  Astar- 
tuniku,  and  their  son,  Seleukos,  are  mentioned  at  the  end  of  the 
inscription.^ 

i  5.  The  earliest  known  cuneiform  text,  in  Semitic  Assyro-Babylon- 
ian, is  a  short  votive  inscription  of  King  Sargon,  of  Agade  (i.  e.,  HSK), 
who  reigned  about  3800  B.  C.  The  inscription  is  carved  on  a  small  egg- 
shaped  piece  of  marble,  pierced  lengthwise,  brought  to  light  by  Hor- 
muzd  Rassam  at  Abu-Habba,  the  site  of  the  ancient  Sippar  (D^*)£jp)-* 
According  to  Mr.  Pinches  it  is  the  oldest  object  in  the  collection  of  the 
British  Museum.  The  legend  reads  as  follows:  Sargani,  sar  ali, 
Sar  Agade,  ana  il  Sama§  in  Sipar  amilru,  i.e.,  "I,  Sargon, 
the  king  of  the  city,  king  of  Agade,  have  dedicated  (this)  to  the  Sun- 
god  of  Sippar. "7   The  date  3800  is  derived  from  the  famous  cylinder  of 
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Nabonidus,  found  by  Honnuzd  Rassam  in  the  ruins  of  Sippara  (Abu- 
Habba)  in  the  year  1882,  now  published  V  R.  64.  Nabonidus  tells  us 
there  that,  at  the  restoration  of  the  ancient  temple  of  the  Sun,  in 
Sippar,  he  searched  for  the  original  foundation  stone.  He  had  the 
earth  excavated  to  a  depth  of  eighteen  cubits ;  and  there,  says  the  king, 
§amag  (the  Sun-god)  showed  me  the  original  foundation  stone  of  Sar- 
gon's  son,  Naram-Sin,  which  none  of  my  royal  predecessors  had  seen 
for  3200  years.  Nabonidus,  the  last  king  of  Babylon,  and  father  of 
Belshazzar,  reigned  from  555-538  B.  C.  Consequently  we  obtain  for 
Naram-Sin  the  date  3750  B.  C,  and  for  Sargon,  his  father,  about  3800 
(PSBA.,  y,  12;  ZK.  ii,  358).  The  latter  is  the  same  prince  of  whom 
it  is  related,  on  a  tablet  preserved  in  a  Neo-Assyrian  copy,  that 
his  mother  exposed  him  on  the  banks  of  the  Euphrates  in  a  basket  of 
bulrushes  pitched  with  asphalt.®  This  interesting  autobiographical 
sketch  is,  as  I  remarked,  handed  down  to  us  only  in  a  later  copy ;  the 
short  votive  inscription  on  the  marble  oval,  however,  is  an  original  con- 
temporary document,  written  at  the  time  of  Sargon  I.,  about  3800  B.  C. 
—the  oldest  monument  of  Semitic  speech. 

i  6.  The  king  mentioned  under  the  same  name  in  the  Old  Testament 
(p3*)D  1  Isa.  xx.l)  is  Sargon  II.,  Assyr.  Sarrukenu  arkil,  the  con- 
queror of  Samaria^  and  father  of  Sennacherib,  grandfather  of  Esarhad- 
don.   He  reigned  about  3000  years  later,  from  722-705  B.  C. 

While  the  votive  inscription  of  Sargon  I.  represents  the  oldest  monu- 
ment of  Assyrian  speech,  the  accession  of  Sargon  II.  inaugurates  what 
may  be  called  the  golden  age  of  Assyrian  literature.  The  reign  of  the 
Sargonidian  dynasty — Sargon,  Sennacherib,  Esarhaddon,!*^  and  Sardana- 
palus — from  the  accession  of  Sargon  II.,  in  the  year  722,  down  to  the 
fall  of  Nineveh,  in  the  year  606,  is  the  most  flourishing  period  of  Assyr- 
ian literature.  Most  of  the  cuneiform  monuments  which  have  come 
down  to  us  belong  to  this  time.  Especially  under  the  last  great  Assyr- 
ian king,  Sardanapalus  (mentioned  as  ^SJDK  »  Ezra  iv.lO),  particular 
attention  was  paid  to  literature  :  ancient  tablets  in  Assyria  and  Baby- 
lonia were  carefully  collected,  copied,  transcribed,  translated,  and  ex- 
plained, and  formed  into  a  great  library  in  the  palace  at  Nineveh,  which 
Hormuzd  Rassam,  under  the  auspices  of  Sir  A.  H.  Layard,  rescued 
from  the  ruins  of  ages.  The  majority  of  the  Assyrian  literary  monu- 
ments thus  far  brought  to  light,  especially  non-historical  inscriptions, 
owe  their  origin  to  this  source. 

?  7.  The  correctness  of  the  chronological  statement  in  the  inscription 
of  Nabonidus,  concerning  the  date  of  Sargon's  son,  Naram-Sin,  may  be 
open  to  doubt.  The  fact  that  Assyrian  literature  comprises  the  oldest 
Semitic  documents,  remains  nevertheless.  We  possess  an  inscription 
eighty  lines  in  length,  of  an  ancient  Assyrian  king,  Rammsin-nirari 
I.,  whose  date  must  be  fixed  at  about  1300  B.  C,  at  the  latest.^  We 
have  the  great  octagonal  clay  prism  of  Tiglathpileser  I.  (containing 
almost  1000  lines),  who,  according  to  the  statenient  of  the  Sennacherib 
35 
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inscription  on  the  rock  of  Bavian,  reigned  418  years  before  the  Baby- 
lonian expedition  of  Sennacherib,  undertaken  in  the  year  690 ;  so  that 
his  date  must  have  been  about  1110  B.  C.  (Lotz,  p.  v).  In  the  Old 
Testament,  on  the  other  hand,  we  hardly  have  any  portions  reaching 
beyond  1000  B.  C.^^  At  any  rate  the  assumption  of  a  greater  antiquity 
for  any  of  these  is  not  as  well  founded  as  is  the  date  of  3800  for 
Sargon  I. 

?  8.  The  great  age  of  Assyro-Babylonian  literature,  however,  does  not 
justify  the  conclusion  that  the  language  of  these  monuments  exceeds 
the  cognate  idioms  in  antiquity.  Edward  Hincks  called  Assyrian  the 
oldest  and  best  developed  branch  of  the  Semitic  family  of  speech, 
giving  it  the  name  of  the  Sanskrit  of  the  Semitic  tongiiesP  The  pro- 
priety of  this  designation  may  be  questioned.  At  any  rate  it  must  be 
admitted  that  primitive  Assyrian  stands  much  nearer,  both  in  its  phonic 
and  morphological  material,  to  the  parent  speech  than  even  classical 
Arabic.  The  forms  of  the  language,  as  preserved  on  the  extant  monu- 
ments, arose  under  the  influence  of  a  few  characteristic  phonetic  law&, 
and  can  be  easily  traced  back  to  the  parent  Semitic  stage.  The 
inflections  in  Assyrian  are  certainly  far  more  primitive  than  in  any  of 
the  cognate  idioms. 

1 9.  Next  to  Assyrian  among  the  sister  tongues  stands  Ethiopic  or 
Geez.   Common  to  both  are,  e.  g.: 

a.  The  absence  of  an  article. 

h.  The  preservation  of  the  oldest  Semitic  verb-form,  the  Imperfect 
Qal  with  accented  "il"  vowel  between  the  first  and  second  stem-conso- 
nants ;  e.g.,  Assyr.  i§dbir  he  breaks^  Geez  isiib^r.^^ 

c.  The  masculine  plural  ending  '*-ani;"  e.g.,  Assyr.  beHni  /orrf*, 
Geez  baC)lan,  originally  ba'lani.^^ 

d.  The  termination  **-a"  for  the  tens;  e.  g.,  Assyr.  e§ra  twenty^ 
Sil&Sd  ^^iWy,  erba'a/or^y,  =  Geez  e§ra,  §al^sa,  arb^'a, — accent 
in  all  these  cases  being  on  the  final  "i." 

e.  The  ending  "-a"  for  the  3  pers.  fem.  plur.;  e.  g.,  Assyr.  labs  a  they 
are  clothed  =  Geez  labsa;  Present  and  Imperfect,  iSabirS,  iSbirS 
=  Geez  isab^rd,  iSsbSra.^® 

/.  The  termination  "-kii"  for  the  first  person  singular  of  the  Perfect, 
generally  called  "Permansive"  in  Assyrian  grammar ;  e.g.,  Assyr.  isaku 
I  have  (ty*),  palbaku  I  fear;  Geez  gabdrku  I  made^  labdsku  / 
was  clothed  (cf.  SFG.  53). 

g.  The  epen thesis  of  the  '"i"  in  the  Imperfect  of  the  intensive  stem : 
e.g.,  urepis  /  enlarged,  for  urapiS,  urappig  (SFG.  63,2);  Geez 
ife^Sm,  ief^^Sm  he  completes,  for  iufa^im,  iufa^^im.^' 

h.  The  emphatic  "-ma;"  e.  g.,  Assyr.  ki  3&§u-ma  or  ki-ma  sasu 
like  him;  Geez  kam^hii-ma  (ASKT.  195).*   This  "-ma,"  which  also 


*  I  should  like  to  raise  the  question  here  whether  it  is  not  possible  that  the 
appended  -ma  in  the  Arabic  Vocative  aliahumma  O  Ood  represents  the  same 
emphatic  particle. 
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appears  in  the  shortened  form  '*-m,"  the  so-called  "mimation,"  serves 
at  the  same  time  as  enclitic  copula,  just  as  Amharic  "-m,"  which  corre- 
sponds to  Ethiopic  "-ma,"  is  used  both  as  emphatic  particle  and  in  the 
sense  of  Latin  qite ;  e.  g.,  Assyr.  ina  etilti  aSbfi  lab§a-ma  ki-ma 
is^dri  ^ubat  kappe  in  darkness  ihey  dwell  and  are  clad  lilce  birds 
in /eathe7'ed  gamieiits  (SD.blS);  apti  nappaSd-ma  urru  imtdqut 
eli  d^r  appi'a  / opened  an  air-hole  (SJ^flJ  ,  Arabic  ^j^jjjjo  m a n f as) 
and  the  light  fell  upon  my  face. 

i.  The  use  of  the  suffix  pronoun  in  adverbial  expressions,  as  Assyr. 
ittdlak  salti§  he  marched  victoriomly^  6eez  ^ora  t^kuzu  he  went 
away  grieved  (SFG.  36,2). 

h.  The  use  of  the  possessive  suffix  as  a  demonstrative  pronoun  ;  e.  g., 
Assyr.  amelusil  that  man,  like  Geez  bee sihu ,  or  Assyr.  ina  ilmi- 
su-ma  at  that  time,  Geez  ba'amatihu  in  that  year  (CV,  xxxvi). 

L  Finally,  a  considerable  number  of  words  are  common  to  both  As- 
syrian and  Ethiopic;  e.  g.,  ki§adu  neck,  plur.  kiSadati  =  Geez 
kSsad,  plur.  k^sad&t  (SFG.  28,1);  zunnu  rain  (for  zunmu,  JI. 
46)  =  Geez  z^nam;  igaru  cultivated  land  (SFG.  35  below)  =  Geez 
hagar  (cf.  South  Arabic  y^pjt)]  mumsL'iru  (=  *mumahhiru) 
master,  commander  (Senn.  v.  70)  =  Geez  mam^hh^r  magister ; 
kidinu  cUctU^  from  kadanu  to  protect  =  Geez  kaddna;t  e?idu 
area  (syn.  ^amamu  sphere,  272 ;  cf.  Del.  Koss.  72)  =  Geez  'd^ad  ; 
ebiStu  (or,  with  partial  assimilation  of  the  "b"  to  the  following  "s," 
epistu)  deed,  especially  evil  deed  (/acinus)  =  Geez  abb  as  ^  crime 
(stem  S5^3y  ;  cf.,  however,  ZA.  il.  354,1);  mutu  husband  =  Geez 
m^t  (cf.  D^np) ;  iSatu  Jire  =  Geez  Ssat  (cf.  Syr.  iSsata  fever, 
SFG.  47,2);  muSitu  night  =  Geez  m^set  evening  (cf.  ^L*^  and 

KAT2  508);  dad  me  (stem  DID  districts  (NLA.  60,1;  HA.  59)  = 
Geez  adiam  (stem  Q^^)]  ^elutu  hostility  (V  R.  3,123)  =  Geez 
§arS;  daqaqitu  or  duqaqii  childhood  (syn.  gi^birutu,  i.  e., 
nnj^)  II  R. 36,50)  =  Geez  daqiqna;  tuH  breast  [prop. protuber- 
ance, cf.  tilu  hill,  and  §irtu  breast,  fem.  of  91  ru  high)  =  Geez  tala' 
(ZDMG.  XXXIV.  761,1);  akilu  wolf  (U  R.  6,3;  syn.  zibu)  =  Geez 

r- 

taku^la);  §abu  warrior  (for  ^ab'u)  =  Geez  dabba'i  (Lu3  »  cf. 

amaru  to  see  =  Geez  ammdra  to  show;  ruttii  (Imperfect 

t  Dr.  Alfred  Jeremlas,  In  his  Interesttngr  little  book  on  Die  haifylonisch-assyrischen 
Vorslellunoen  vom  Leben  nacfi  dem  Tode,  Leipzifir*  1887,  p.  83,  n.  3,  translates  kidinu 
by  Kneeht,  derlvingr  it  from  a  stem  k  ad  a  n  u  to  lead  into  capiivUy  (?). 

t  Cf.  also  the  Amhario  zemb,  which  exactly  corresponds  to  the  Assyrian 
zumbu  =  zubbu  fiy  (JI.  45;  BAL.  89,1);  and  Geez  u^^b,  plur.  au^ftb  eamngSt 
(stem  32^,  or  rather  =  Assyrian  an^abtu  (II,  40,40)  or  in^abtu  (stem 

infii/ere)  in  the  same  meanin«r  (BAL.  94,8),  plur.  In  the  **  Descent  of  Istar," 
In^ab&ti  (cf.  col.  I,  45  and  col.  II,  44,  in^abftti  §a  uzneSa  the  earrings  of  her 
ears).  But  the  most  striklngr  instance,  it  seems  to  me,  is  the  Ethiopic  word  b  6  n  &t 
trflmte,  which  is  evidently  identical  with  Assyr.  bil  tu,  oonstr.  bilat ,  from  abftlu 
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uratti)  to  erect  =  Geez  art^^a;  9ullulu  -^o  launch  (Pael  from 
§alalu,  Impf.  i^lal  to  slide  down,  cf.  D^03  »  ^^^d.  xv.lO)  = 

Geez  a^Ula  (cf.  Gen.yii.l8;  ua-^alUlat  i^'^ti  tabot  U'la  mai, 
Dillm.  ed.  p.  14,  Greek  cTre^pero) ;  Saninu  to  compete  (Impf.  J^uil  • 
aSt^nan  or  alt^nan  Ifdught)  =  Geez  tasannana;  tak^lu  tohf 
stable  or  firm  (cf.  Del.  Parad.  144)  =  Geez  takdla  (cf.  Aram.  ^^F) 
trust  =  Assyr.  i  1 1  a  k  i  1  he  trusted,  for  *  i  n  t  a  k  i  1 ,  Inf.  n  a  t  k  u  1  u) ; 
naz^zu  to  stand  (Saphel  §iizuzu  to  erect)  =  Geez  nizdza  to  try  to 
raise,  to  comfoH  (KAT^  511 ;  cf.  D*i3l£)5  ^pt  n  145,14  and  146,8, 
raises  them  that  are  botoed  down)  \  ragamu  to  cry  {cf.  Lagarde,  Mit- 
theilungen,  ii.  177)^®  =  Geez  ragdma  to  curse  (prop,  beschreien;  cf. 
I^^y ;  buUuqu  to  destroy  (Pael  of  balaqu  to  flee,  KAT^  503)  = 

Geez  abldqa  (cf.  ^^jJL^  b<iliqa) ;  ma'u  to  be  strong ,  powerful  (LOP. 
I.  197)  =  Geez  m6'a  to  conquer;  sap  an  u  to  overpower  (SFG.  74)  = 
Geez  safdna  (Amharic  sandfa  to  triumph)-,  nubbu  (Imperfect 
unabbi,  unambi)  to  speak  =  Geez  nabdba  (cf.  for 
"TT/w^iyrcvciv") ;  baru  to  shine  =  Geez  barha;  Sabitu  to  beat  (cf. 
Targumic  DDB')  =  Geez  zabdta  (with  partial  assimilation  of  the 
initial  sibilant  to  the  following  ''b;"  cf.  LOP.  i.  197);  "a"  not  (= 
*aia)  or  "e"  (SFG.  76)  =  Geez  (cf.  ♦K,  Job  xxii.30) ;  ''-nu^'  ne 
(e.g.,  mi-nu  Jwwf  V  R.  1,122)  =  Geez  "-nii"  (e.g.,  gfo-nu?);  "-m" 
also  (e.  g.,  i  q  a  b  li  s  i  -  n  i  they  call  her  also,  Pogn.  Bai>,  109)  =  Geez 
**-ni;"  ''^'VL^  nonne  (e.  g.,  anaku  am  I  not?  =  ana  kti  +  hu)  =  Geez 
"-hu"  (CV.  XL.);  i§tui»/^ow»  =  Geez  u^sta  in;  Su'dtu  this  = 
"§"  +  Geez  uS'Stu,  fern,  si'dti  =  "§"  +  Geez  ig'^ti  (SFG.  33,4) 
etc.,  etc. 

To  be  sure,  so  far  as  the  vocabulary  is  concerned,  Assyrian  exhibits 
infinitely  more  numerous  coincidences  with  the  North  Semitic  lan- 
guages, Aramean  and  Hebrew,  especially  with  Aramean.  This  is  quite 
natural,  considering  the  contiguity  of  their  respective  territories.  But 
it  does  not  by  any  means  involve  an  especially  intimate  connection 
between  Assyrian  and  Northern  Semitic,  let  alone  an  original  com- 
munity of  life,  as  Delitzsch  would  have  it  (HA.  21 ;  cf.  ZDMG.  XL. 
731,2).  There  is  no  evidence  of  these  languages  having  ever  formed 
an  historically  distinct  group  as  opposed  to  the  other  branches  of  the 
Semitic  family.  Nor  do  the  above-cited  points  of  agreement  between 
Assyrian  and  Ethiopic  justify  the  assumption  of  a  closer  relationship 
between  these  two  extremes  of  the  Semitic  territory.   All  the  resem- 

(=  *u abftlu)  to  bring  (Hebr.  S^3l'n)  the  I  havin^r  been  changed  Into  n,  as  in  Arabic 
^^JmC  image  -  oSv  •  It  stands  to  reason  that  b^n&t  must  be,  In  the  last  resort,  an 
Assyrian  loan-word,  just  as  (for  JlSs*)  in  the  Book  of  Ezra.  Cf .  my  remarks  in 
Hebraica,  voL  in,  p.  107,  n.  2. 
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blances  enumerated  above  may  be  due  to  a  preservation  of  peculiarities 
of  the  parent  speech.  It  would  be  different  if  the  forms  iS^bir, 
isdbSr  could  be  shown  to  be  new  formations  in  both  Assyrian  and 
Ethiopic.  Even  in  this  case,  however,  the  possibility  of  a  merely 
accidental  coincidence  would  not  be  excluded. 

A  closer  historical  community  between  any  of  the  five  various 
branches  of  the  Semitic  family  of  speech  (Assyrian, Ethiopic,  Arabic, 
Hebrew,  Aramean)  cannot  be  established.  The  reasons  advanced  by 
Dillmann  (on  p.  4  of  his  admirable  grammar  of  the  Ethiopic  language) 
for  a  closer  afl&nity  between  Ethiopic  and  Arabic  cannot  be  considered 
valid  in  the  light  of  Assyrian  research.   The  difference  between  ^ 

C 

and  ^  e.  g.,  also  appears  in  Assyrian  (e.  g.  b^^^^u  butter ^  but 

alibu  milk,  (Heb.  HKOn  and  3*711,  constr.  3*711).    The  difference 
between  ^  and  ^  is  witnessed  in  Aramean  (e.  g.  NJ^Dlf  finger,  but 
Mheep,  Heb.  ,  JNV)-    Final  short  vowels,  moreover,  are  as 

common  in  Assyrian  as  in  Arabic  and  Ethiopic.  The  accusative,  too, 
is  regularly  distinguished  in  Assyrian,  as  well  as  the  subjunctive  or 
voluntative,  called  in  Assyrian  precative.  As  to  the  stem-formations 
of  the  verb,  they  are  as  manifold  in  Assyrian  as  in  either  of  the  South 
Semitic  languages,  and  the  agreement  between  Ethiopic  and  Arabic 
in  the  internal  plural  formations^  is  balanced  by  the  internal  passive 
formations  preserved  only  in  Hebrew  and  Arabic— or  as  would  per- 
haps be  more  correct  to  say,  developed  only  in  Hebrew  and  Arabic.  •  In 
all  these  cases  we  have  merely  normal  developments  of  primitive  Sem- 
itic germs,  no  new  formations,  which  alone  could  afford  conclusive  evi- 
dence of  a  special  affinity.  So,  too,  the  abundance  in  Arabic  and 
Ethiopic  of  stems  with  four  or  more  consonants  is  only  due  to  the 
expansion  of  a  tendency  in  the  parent  speech.  So-called  quadriliterals 
occur  also  in  Assyrian.  Accordingly  a  closer  relationship  can  hardly 
be  predicated  for  Arabic  and  Ethiopic,  nor  for  Assyrian  and  Ethiopic, 
nor  for  Assyrian  and  Hebrew.  On  the  other  hand,  we  may  safely  . 
maintain  that,  among  all  the  Semitic  languages,  Ethiopic  ranks  next 
to  Assyrian  in  point  of  antiquity .^i 

?  10.  I^he  especial  peculiarities  of  Assyrian  in  distinction  from  the 
other  Semitic  languages  are 

a.  That  Assyrian  does  not  possess  the  semi-vowels  and  ♦  (cf. 
Assyr.  arhu  month  =  Ethiopic  uarh  ;  Assyr.  umu,  or  rather  6m u  , 
day  =  Arabic  iaum).  Whether  Assyrian  K  in  this  case  is  older  than 
1  and  ^  of  the  cognate  languages  is  difficult  to  decide.^ 

b.  Also  the  two  gutturals  (or  rather  laryngeals)  ^^  and  ^  appear  in 
Assyrian  as  H  (e.  g.  alaku  to  go,  Heb.  '^'^fl ;  aqrabu  scorpion, 
Heb.  3^p3^);  so  too  h,  Arabic  ^  (called  Haut  in  Ethiopic),  the 

weaker  variety  of        while  b»  Arabic  ^  (Ethiopic  Harm),  the 
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stronger  variety  of  Hi  is  regularly  preserved  as  1}  (e.  g.  b  ^^§2  fifty, 
but  emu  father-in-faio,  Heb.  011). 

T 

c.  The  common  Semitic  perfect  form  with  personal  affixes  is  only 
in  the  first  stage  of  development  in  Assyrian  and  relatively  rare.  The 
form  which  corresponds  to  the  common  Shemitic  imperfect  serves  as 
tempus  historicum,  and  at  the  same  time  as  praeterihim  per/ectum 
and  pluaquamperfectum;  while  for  the  present  and  future,  the  above 
described  verbal  form,  with  inserted  accented  A  before  the  second  stem- 
consonant,  has  been  preserved.  Accordingly,  a§bir  in  Assyrian  does 
not  mean  as  Hebrew  *13tJ^K  /  break  or  /  shall  breaks  but  /  brokt 
and  I  have  broken  or  I  had  broken  ;  I  shall  break  is  ag  b  i  r.  So-called 
permansive  forms  (with  personal  affixes),  like  §abraku,  which  may 
mean  either  I  have  broken  or  /  will  breaks  seldom  occur.23 

d.  All  Assyrian  nouns  end  in  the  absolute  state  in  m,  t,  a  or  with 
mimation um,  im,  am,  no  essential  difference  in  meaning  existing 

between  these  various  terminations  :  kalbu,  kalbi,  kalba  or  k al- 
bum, kalbim,  kalbam  all  simply  mean  c/o^.  The  appended  nasal 
is  certainly  not  as  in  Arabic,  the  sign  of  the  status  indefinitus  ;  indeed, 
the  contrary  might  be  asserted.  The  mimation  is  really  found  in  many 
cases  in  which  the  cognate  languages  would  use  the  article,  thus  cor- 
responding to  the  appended  n  in  Sabean.* 

e.  Also  in  the  verb — the  Imperative  and  all  forms  with  gender,  num- 
ber and  personal  affixes  excepted — the  final  stem-consonant  can  take 
these  vowels  ?i  and  a  or  more  rarely  i;  uzaqqipu,  uzaqqipa  (and 
uzaqqipi)  mean  only  like  uzaqqip  I  impaled.^ 

f.  The  personal  pronouns  and  suffixes  of  the  third  person  begin  with 
a  sibilant  and  not  with  H  ->  as  in  the  other  Semitic  languages :  he,  she^ 
Heb.  KlHi  are  in  Assyrian  Sii,  §i,  pi.  Sunu,  §ina  for  Heb. 

nan,  rrjrr.^ 

T    ••  T  •• 

g.  Similarly  we  find  as  the  prefix  of  the  causative  stems  in  Assyrian 
not  a  breathing  but  the  sibilant  "s."  A  Hiphil  or  Aphel  does  not  exist 
in  Assyrian  ;  only  a  Shaphel  and  the  reflexive  formations  derived  from 
it,  the  '^ySntTK  and  '^j^flJJltW »  or  with  the  change  of  antedental 

into  ^  ,  peculiar  to  Assyrian,  '?yf3n'?K  and  ^J^QiphU .?« 

h.  The  form  '^j^fljntTK  (or  ^J^SHrhii),  mentioned  above,  belongs  to 
the  tertiary  formations  with  infixed  if)  peculiar  to  Assyrian.  Assyrian 
fonns,  corresponding  to  the  Qal,  Piel,  Saphel,  and  Niphal,  the  reflexive 

passive  st<3ms  *?ynsK ,  *?jfnsK ,  '^yflntj^K  (or  '?yfin'?N),  '7y!3njK 

(or  ^^QnUl  and  in  addition  to  these  an  ^J^inSXi.  ^^j^JJlDN, 

'^ysjnc^'N  (or  '7}fSiiPbii).  and  '^j^fijnJN  (or  'pi^QjnN). 

I,  Assyrian  differs  from  the  cognate  languages  in  that  it  regularly 


*  This  explains  why  oertain  words  like  er^ltum  earth  or  napiStum  life  almost 
invariably  appear  with  the  **  mimation." 
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infixes  the  formative  element  of  the  reflexive  passive  stems,  not  only 
in  the  reflexive  passive  stem  of  the  Qal  as  in  Arabic  (Joixil),  l>ut  also 

in  corresponding  secondary  formations  of  the  intensive  stem  ;  e.  g.,  the 
reflexive  to  uma§§er  I  left,  is  not  utmasSer,  but  umtaSSer,  or, 
with  partial  assimilation  of  the  "t"  to  the  preceding  0,  umdaSSer.^^ 

k.  It  is  noteworthy  that  the  feminine  verbal  forms  of  the  third  per- 
son with  prefixed  are  very  rarely  used,  the  form  with  the  preforma- 
tive  corresponding  to  the  third  person  masculine  of  the  cognate  lan- 
guages, being  still  of  common  gender  in  Assyrian.^® 

/.  Also  the  prefix  J,  instead  of  the  prefix  0  in  other  Semitic  lan- 
guages, forms  a  special  peculiarity  of  Assyrian  ;  e.  g.,  n  arkabtu  char- 
iot. Aram.  1(^33*10,  Heb.  ,133*10 

T  :  -  :  -  T  T  :  V 

m.  Finally,  a  large  number  of  words  are  peculiar  to  Assyrian,  espe- 
cially nouns,  not  occurring  in  any  of  the  cognate  languages.  Cf.,  e.  g., 
balatu  to  live,  ka§^du  to  conquer,  pa^aru  to  gather,  ekemu  to 
seize,  tehfi  to  approach-,  bepil  to  destroy,  qebu  to  speak;  labiru 
old,  1  i  m  n  u  evih  d  a  m  q  u  propitious,  r  a  g  g  u  evil ;  q  a  t  u  hand,  z  u  m  - 
ru  body,  amelu  man,  ardu  servant,  §aqil  chief,  qur^du  warrior, 
zin  nistu  female^  summatu  dove,*  karanu  wine,  §izbu  milk,  ku- 
durru  boundary^  kunukku  seal,^  §allaru  wall,  ukn{i  crystal, 
p  a  1  il  reign ,  a  p  s  ii  ocean,t  1  a  m  a  s  s  u  bull  colossus,  n  e  r  g  a  1  u  lion  colos- 
sus, e k i m m u  spirit^  s u k k a  1 1  u  messenger,  dupsarru  scribe,  d i m - 
gallu  architect,  abkallu  leader,  ma^hu  magnate,  mu()^u  upper 
part,  iml^uUu  and  imbaru  storm,  i^sakku  priest-king,  Sakka- 
nakku  ruler,  abarakku  grand-vizier,  mulmullu  spear,  hegallu 
and  lalu  or  lulil  abundance,  kisallu  platform,  musukkanu 
palm-tree,  §u§5u  (tuggoc,  neru  vypoc,  §ar  cdpocy  paramajj^u  sanct- 
uary, naru  stone-tablet,  musaril  inscription,  kimah^u  sepulchre, 
etc.,  etc.  A  number  of  these  would  seem  to  be  borrowed  from  Akkad- 
ian.3« 

I  11.  Although  the  Assyro-Babylonian  monuments  cover  a  period  of 
almost  4000  years,  we  can  say  that  the  language  in  general  appears  at 
the  same  stage  of  development.  Changes  that  Assyrian  underwent 
during  this  long  period  of  time  are  only  apparent  in  a  limited  number 
of  instances  :  the  language  of  the  Inscription  of  Rimmon-nirari  I.,  about 
1320  B.  C,  does  not  essentially  differ  from  that  of  the  barrel-cylinder 
of  Antiochus  Soter,  about  270  B.  C.  The  script,  at  least,  does  not 
betray  any  material  deviations.  There  is,  on  the  other  hand,  a  marked 
difference  between  the  language  of  the  royal  inscriptions  and  the  popu- 


*  Cf .  Dr.  Cyrus  Adler's  note  on  The  Legends  of  SemiramU  and  the  Nimrod-Epic 
In  the  Johns  Hopkins  University  Circulars,  vol.  vl.  No.  56  (January,  1887),  p.  61a. 

t  In  Armenian,  aooording  to  Lafir&r<)e  {MittheUungen,  i,  88):  kvix;  cf.  CV.  xxzv. 
Dr.  Jensen,  ZA.  i,  264,1,  seems  to  have  overlooked  these  passa^res. 

*  In  Akkadian  abzu .  Some  Assyriologlsts  consider  apsu  (i.  e.  the  'Awaatjv  of 
Damascius)  the  prototjrpe  of  apvaaog  abyss. 
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lar  speech  as  found  in  contemporary  private  documents,  contract-tab- 
lets, letters,  and  reports  (cf.  PSBA.  ix.,  241).  The  language  of  the 
royal  inscriptions  represents  more  or  less  an  artificial  dialect  kept  up  in 
the  schools  of  the  Assyro-Babylonian  hierogrammatists  in  accordance 
with  the  old  traditions.  The  ancient  texts  remained  for  all  time  the 
classical  model  for  all  the  written  documents  composed  by  the  learned 
scribes,  and  the  archaic  style  was  conscientiously  imitated  down  to  the 
latest  period  (ZA.  i.,  350).  Certain  peculiarities,  moreover,  are  wit- 
nessed in  the  poetical  language,  in  the  religious  and  mythological  and 
the  magical  and  liturgical  texts,  especially  so  far  as  the  syntax  is 
concerned.  These  texts  are  almost  exclusively  interlinear  translations 
from  Akkadian,  and  consequently  the  Assyrian  they  contain  is  influ- 
enced by  the  non-Semitic  original.  For  the  syntax  of  Assyrian, 
therefore,  this  branch  of  literature  can  be  used  only  to  a  very  limited 
extent.  The  same  holds  good  for  the  grammatical  exercises  and  vocab- 
ularies compiled  by  the  ancient  Assyrian  scholars  for  the  explanation 
of  the  non-Semitic  texts.^^ 

?  12.  The  principal  changes  in  the  phonic  material,  as  far  as  can  be 
judged  from  the  writing,  concern  the  ''e"-vowel,  the  labial  nasal  "m" 
and  the  two  sibilants  ^'s"  and  "s."  The  "e"-vowel  (i.  e.,  a  modified 
'*a"  or  "a")  was  confounded  in  course  of  time  as  in  Western  Syriac 
with  "i"  :  for  reSu  head,  emur  he  saw,  they  pronounced  afterwards 
r  i  8  u  ,  i  m  u  r,  cf .  Western  Syriac  r  r§  6 ,  n  i  m  a r ,  instead  of  Eastern 

syriac  mtn^ 

T  *•  -  .. 

The  labial  nasal  "m"  passed  gradually  into  the  labial  spirant  "v" 
which  must  be  distinguished  from  the  semi-vowel  "u,"  English  *'w.'' 
Instead  of  Simanu,  Ki8limu,e.  g.,  the  names  of  the  third  and  ninth 
Babylonian  months,  they  pronounced  Sivanu,  Kislivu,^  rendered 
in  Hebrew  by  JVp  ,  1^03  ;  ^or  Ara^-Saninu  eighth  month,  they  said 
Arab-savnu,  Heb.  pB^fTlQ.  Finally,  the  labial  disappeared  en- 
tirely, like  the  Greek  F,  especially  in  the  middle  of  a  word,  or  to  use 
the  terminology  of  Semitic  grammar,  the  0  became  an  H  ]  for  sur- 
m  e  n  u  cypress,  they  said  s  u  r  v  i  n  u ,  and  finally  s  u  r '  i  n  u .  In  the  same 
way,  in  a  list  of  the  Babylonian  months,  the  name  of  the  fourth  month, 
corresponding  to  Hebrew  VS'QTS  ?  written  Du'uzu,  Duzu,  for  D u - 
vuzu,  DumAzu.^ 

§  12.  In  the  case  of  the  two  sibilants,  "s"  and  "s,"  a  change  took  place 
only  in  Assyrian,  i.  e.,  Assyrian  proper  or  the  language  of  the  Ninevite 
empire.  In  Babylonian  the  two  sounds  remained  unchanged  ;  here  the 
old  \t}  was  always  pronounced  "sh"  and  D  as  a  simple  ''s  ;"  but  in 
Ninevite  Assyrian,  a  mutation  came  about,  becoming  "s,"  and  *'s"  on 
the  other  hand  "s.''  In  Babylonia,  for  instance,  they  said  Ham^^u 
sun,  and  sisu  horse,  in  Nineveh,  on  the  contrary,  samsu  sun^  and 
sis  A  horse.  The  name  of  Ethiopia,  t£^3,  appears  in  the  Babylonian 
Darius  inscription  of  Naqs-i-Rustam  as  K  ii  §  u ;  but  in  the  Assyrian 
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annals  of  Sardanapalus,  as  Kiisu,  since  Assyrian  "s"  was  pronounced 
as  tS^.  Similarly  the  Elamitic  district  I&§ian  (in  the  neighborhood 
of  Susa)  is  called  on  a  Babylonian  tablet  m§ian  ,  but  in  the  Assyr- 
ian Prism  inscription  of  Sennacherib  las'an.^ 

This  mutation  of  and  D  in  Assyrian  constitutes  the  chief  differ- 
ence between  the  language  of  Nineveh  and  Babylon  we  can  even  say 
the  only  dialectical  difference ;  for  the  often  repeated  assertion  that 
Babylonian  possessed  in  distinction  from  Assyrian  a  preference  for 
softer  sounds,  as  *'b"  for  "p,"  "z"  for  "9,"  **g"  for  *'q,''  does  not  agree 
with  the  facts.  In  the  cases  alluded  to,  there  is  no  real  phonetic 
change,  but  only  a  graphic  peculiarity,  occurring  in  Ninevite  texts  as 
well  as  in  Babylonian.^'^  I  shall  treat  of  this  question  more  fully  in  an 
essay  on  the  development  of  the  cuneiform  system  of  writing  which 
will  appear  in  the  next  number  of  Hebraica,  April,  '88. 

In  conclusion,  I  should  like  to  state — Lagarde  would  say,  um  keinem 
Gerechten  in  die  Hdndje  zu  fallen  I — that  this  paper,  in  its  unassuming 
form  as  presented  here,  does  not  constitute  a  specimen  chapter  of  my 
Comparative  Assyrian  Grammar,  but  a  mere  abstrcLct  of  the  general 
introduction  to  be  prefixed  to  that  work.  Several  important  points 
which  could  here  but  briefly  be  alluded  to  will  be  fully  treated  in  my 
.  book  now  in  course  of  preparation.  I  shall  especially  endeavor  to  make 
the  bibliography  as  complete  as  possible,  an  undertaking  which,  however 
desirable  it  might  seem,  would  be  out  of  place  in  the  Proceedings  of 
our  Society 

NOTES. 

1  Cf .  Delitzsch,  Die  Sprache  der  Kosaaer,  Leipzig,  1884,  p.  19,2. 

2  Cf.  Mitiheilungm  des  Akademisch-Orientalischen  Vereins  zu  Berlin, 
Beriin,  1887,  p.  6. 

^  I  cannot  enter  here  upon  the  controversy  so  freely  waged  by  Assyri- 
ologists  during  the  past  ten  years  as  to  whether  Akkadian  be  a  language 
or  a  sort  of  cryptography.  I  expressed  my  views  on  this  subject  in  the 
year  1881,  before  the  Fifth  International  Oriental  Congress  held  at 
Berlin.  I  think  everyone  who  studies  my  little  book  on  the  Akkadian 
language,  published  in  1883,  will  arrive  at  the  conclusion  that,  in  the 
so-called  Sumero- Akkadian  texts,  we  really  have  to  do  with  a  peculiar 
non-Semitic  idiom.  How  far  the  Akkadian  texts  have  been  affected 
by  Semitic  influ'ence  is  quite  another  question.  We  may  readily  admit 
that  all  the  Sumero- Akkadian  texts  thus  far  known  were  composed  by 
Semitic  Assyrians  and  Babylonians,  without  in  any  way  casting  doubt 
upon  the  existence  of  a  pre-Semitic  idiom  in  the  Mesopotamian  valley. 
Joseph  Hal^vy's  attempt — made,  as  I  always  recognized,  with  great 
acuteness — to  preserve  to  the  Semites  the  glory  of  the  foundation  of 
West- Asiatic  civilization,  leads  to  the  most  curious  consequences.  Cf . 
Eduard  Meyer's  Geschichte  des  Alterthums,  i  120,  rem.  Considerable 
comment  has  recently  been  occasioned  by  the  fact  that  my  learned 
36 
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friend,  Professor  Friedrich  Delitzsch,  of  Leipzig,  has  come  alarmingly 
close  to  Hal^vy's  theory.  I  trust  that  this  will  be  only  temporary  with 
Delitzsch.  It  seems  to  me  that  he,  as  we  say  in  German,  schtUtet  dm 
Kind  mil  dem  Bade  aus.  Nor  can  I  restrain  the  surmise  that,  by  the 
renunciation  of  Akkadian,  so  little  favored  among  Semitic  scholars, 
Delitzsch  is  trying— of  course  unconsciously— to  ensure  a  more  cordial 
reception  for  his  Semitic  assertions.  Cf.  Haldvy,  Recherches  bihUques. 
p.  246.    [See  also  Tiele's  Geschichte,  p.  486.] 

*  Cf.  Delitzsch,  Faradies,  p.  214.  It  might  be  well  to  add  that  I  was 
told  last  summer  that  this  contract  tablet  in  Zurich  does  not  exist.  I 
have  written  to  Dr.  Zimmem,  of  Strassburg,  asking  him  to  look  int*^ 
the  matter  at  his  first  opportunity.  [Cf.  Dr.  Hilprecht*s  remarks  in  his 
review  of  Kaulen's  Assyr.  <Sc  Babyl.  in  the  Theol.  Lit.  BL,  Nov.,  ^85.] 

5  Cf.  Oppert's  paper  in  the  Melanges  Benier  (Paris,  '86),  pp.  217-232, 
and  Lyon's  remarks,  PAOS.  Oct.,  '84,  p.  xvi. 

^  For  the  biblical  form  of  the  name,  see  my  remarks,  Z  A.  n.  267,2.  Cf. 
also  Dr.  Wm.  H.  Ward's  interesting  article  in  the  second  volume  of 
Ilebraica,  especially  p.  85  below. 

7  Cf .  PSBA.  VIII.  243.  A  careful  drawing  of  this  celebrated  inscrip- 
tion is  published,  PSBA.  vi.  68,  and  an  illustration,  giving  an  idea  of 
the  general  appearance  of  this  junique  object,  may  be  found  in  Budge's 
Babylonian  Life  and  History^  p.  40. 

^  Cf.  Delitzsch,  Parodies^  p.  209 ;  Hal^vy,  Melanges  de  critique  et 
d'histoire,  Paris,  1883,  p.  162 ;  [Tiele,  Gesch.,  p.  488,  n.  1]. 

®  Cf.  Sayce's  remarks  in  the  London  Academy  of  Oct.  22,  '87.  The 
same  question  has  been  quite  recently  discussed  by  Dr.  Hugo  Winck- 
ler  in  the  last  number  of  Dr.  Carl  Bezold's  Journal  (ZA.  II.,  351).  I 
cannot  suppress  the  remark,  in  this  connection,  that  I  was  really  amazed 
at  reading  such  truculent  language  in  the  peaceful  columns  of  the 
Munich  ZeitschrifL  I  do  not  know  how  the  editor  can  consider  that 
compatible  with  the  emphatic  statement,  im  Interesse  der  jungen 
Wissenschaft  u^rd  Serge  getragen,  jede  peradnliche  Polemik  unbedingt 
auszuschliessen.  What  are  Oppert's  remarks  against  Pinches,  so  un- 
sparingly condemned  by  the  Redaction  der  Zeitschrift  fur  Keilsckrift- 
forsclmng,  ZK.  I.,  278,  compared  with  Dr.  Winckler's  savage  attack ! 
I  remember  that,  in  the  summer  of  1885,  my  calm  statement  (ZK.  II., 
267),  Im  funften  Bande  von  Prof  Gildersleeve^s  American  Journal  of 
Philology y  p.  70,  n.  2,  sind  daran  einige  zeitgemdsse  Bemerhungen  gc- 
knupft,  as  well  as  some  similar  innocent  remarks,  were  refused  admis- 
sion under  the  pretext  that  they  were  zu  persdnlich.  And  now !  "Bel 
lirimdnnasi !"  I  will  only  mention  in  conclusion,  that,  if  Dr.  Winck- 
ler  does  not  know  how  to  account  for  the  H  in  Samara'in,  he  must 
have  rather  peculiar  views  about  Assyrian  phonology.  Perhaps  he 
does  not  believe  that  pL^^  means  "heaven,"  or  p-l^o  "water,"  since  these 

words  exhibit  an  t<  instead  of  the  Hebrew  ♦ .   Nor  does  he  seem  to  be 
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acqaainted  with  the  passage  v,  8, 124.  I  do  not  think  it  impossible  that 
the  common  Assyrian  name  Sa-me-ri-na,  i.  e.,  according  to  the 
Ninevite  pronunciation  (BAL.  ?  12),  Samerena,  refers  especially  to 
the  city  of  Samaria,  the  capital  of  the  Zehnstdmmereich;  while  the  Baby- 
lonian form  Sa-ma-ra-'in  (i.  e.,  according  to  the  Babylonian  pronun- 
ciation, Samara'i n  =  pnpp^)  in  the  Babylonian  chronicle  may 
represent  jnptl^  (cf.  1  Kgs.  xiii.32),  i.  e.,  the  whole  kingdom  of 
Israel  =  Assyr.  gimir  or  kala  mat  Bit-Humri'a  (KAT^.  191  ; 
COT.  181).  The  determinative  alu  instead  of  matu  is  of  no  conse- 
quence; cf.  KGF.  96.  Iht^pi  does  not  mean  he  destroyed  (ibbul 
i  q  q  u  r),  but  rather  he  devastated.  Accordingly  the  statement  given  in 
the  Babylonian  chronicle,  §ul  man -aS  arid  al  Samara'in  i^t^pi, 
might  safely  be  translated,  S halmaneser  devastated  th^  country  of 
Samaria  (cf .  pKH-^M  lltTK-^^O  ,  2  Kgs.  xvii.5).  Shalman- 
eser's  successor,  Sargon,  on  the  other  hand,  is  the  kaSid  or  sapin 
al  8a-me-ri-na,  i.  e.,  ^Ae  conqueror  (Heb.  H^^)  of  the  city  of  Sa- 
maria. For  the  ending  -en  or  -in  in  Samerena,  instead  of  -on 
in  Heb.  pHpty  ?  see  my  treatise  on  The  Assyrian  E-vowel^  pp.  17  and 
21  below.   lOf.  Tide's  Geschichte,  p.  614.] 

1®  For  the  genealogy  of  the  Sargonides,  compare  ffebratca,  iv.  52. 

^1  Cf.  Sayce,  KP.  xi.  1.  The  inscription  has  been  thoroughly  studied 
by  M.  Henri  Pognon.  His  work  appeared  first  in  the  Journal  Asiatique 
of  1883,  and  subsequently  in  a  separate  edition,  under  the  title  Inscrip- 
tion de  Merou-Nerar  I®"^,  par  M.  Pognon,  Paris,  1884.  M.  Pognon,  who 
at  present  occupies  the  post  of  French  Consul  at  Baghdad,  has  recently 
published  an  interesting  new  book  on  the  cuneiform  inscriptions  of 
Nebuchadnezzar  of  Babylon,  which  he  discovered  Tit  Wadi  Brissa,  on 
the  eastern  slope  of  Mount  Lebanon,  about  two  days'  journey  from 
Tripoli  in  Syria.  Cf.  Les  inscriptions  habyloniennes  du  Wadi  firissa, 
par  H.  Pognon,  Paris,  18§7. 

^2  We  must  remember,  says  Paul  de  Lagarde,  in  his  Mitthetfnngen,  i. 
(Gottingen,  1884),  p.  58,  that  the  documents  of  the  Israelitic  language, 
as  preserved  in  the  Canon,  extend  over  a  period  from  about  900  to 
about  200  B.  C,  in  the  last  three  hundred  years  being  composed  by 
writers  who  did  not  speak  Hebrew  as  a  vernacular,  but  wrote  it  as 
scholars,  in  a  more  or  less  correct  fashion.  The  remains  of  Aramean, 
of  a  relatively  early  date,  are  very  scanty  ;  the  later  Aramean  flourished 
especially  from  250-900  after  Christ,  and  Arabic  literature  does  not 
begin  before  600  after  Christ. — Also  Ethiopic  literature  belongs  exclu- 
sively to  the  Christian  era.  The  oldest  documents  are  two  inscriptions 
discovered  at  Axum,  of  the  pagan  king  Tazena  of  Axum,  about  500 
after  Christ.  Cf.  Aug.  Dillmann,  Uher  die  Anfdnge  des  Axumitischen 
Reiches,  Berlin,  1879,  ?  8,  p.  220.  For  the  Ethiopic  version  of  the 
Bible,  see  S.  Reckendorf,  in  ZAT.  '87,  61  seq. 

^3  E.  Hincks,  Specimen  Chapters  of  an  Assyrian  Grammar  (JRAS.) 
London,  1866,  p.  1.   I  consider  the  name  quite  appropriate,  especially 
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if  we  bear  in  mind  that  Sanskrit  is  by  no  means  in  all  respects  the 
most  primitive  type  of  the  Indo-European  family. 

See  my  paper,  The  Oldest  Semitic  Verb-form,  JRAS.  1878,  vol.  x., 
pp.  2A\r2^2.  It  is  noteworthy  that,  in  V  7,6,  we  have  a  very  curious 
Hebrew  form  which  almost  exactly  corresponds  to  this  formation, — 
^B^IpJ  '  ^'  ^i^^  nafSi  the  enemy  shall  perse- 

cute my  soul.  The  Present  Qal  of  a  stem  radapu  (Impf.  irdup, 
irduf)  in  Assyrian  would  beiridup,iradduf.  I  do  not  mean 
that  is  the  same  formation,  but  it  can  certainly  serve  as  a  good 

illustratron. 

1*  For  traces  of  this  termination  in  Aramean  see  my  treatise  on  The 
Assyrian  E-vowel,  Baltimore,  1887,  p.  5. 

1*  Cf.  the  Aramean  feminine  plural  ending  "-an,"  e.  g.,  ^HSX  P?tp^^ 
t{*J32^ ,  Dan.  iv.l8,  corresponding  to  the  fuller  termination  "-ani"  in 
Assyrian;  e.g.,  i^kunani  =  i§kuna;  Syriac  J^DpJ  ?  in  the  Per- 
fect with  epenthesis  of  the  final  "i"  in  *'-ani" — |^*7£3p  f'^p  ^^t^^' 
lani.  Cf.  also  n^QJ ,  HpSJ  ,  i.  e.,  ngfjila,  n g f  d q a ,^ Dan.  vii.20 
and  V.5  ,  ♦'Ip  (Kautzsch^s  Grammar,  p.  46),  and  Targumic  N'jDp  or 

I'^Dp,  W.  f7pp^ 

Cf.,  however,  Praetorius'  Ethiopic  Grammar^  ?J  41  and  58. 
i®For  JOjnn  dragoman,  Assyr.  targiimanu,  cf.  HA.  50;  ZK. 
II.  300. 

1*  See  Lagarde,  Symmicta,  il.  23,  and  compare  Assyr.  i  n  a  in  = 
Arabic  ^  from.   Cf.  also  Del,  Prol.,  141  below,  and  KAT^.  498. 

^  For  traces  of  this  formation  in  Hebrew,  cf.  W.  H.  Salter  Brooks, 
Vestiges  of  the  Broken  Plural  in  Hebrew^  Dublin,  '83;  and  Wilhelm 
Jenrich,  Der  Pluralis  fractus  im  Hebrdischen,  Halle,  '83. 

21  In  the  past  few  years  it  has  been  repeatedly  asserted  that  Assyr- 
ian is  closest  related  to  Hebrew.  Friedrich  Delitzsch,  especially,  has 
advocated  this  view  in  opposition  to  the  relations  between  Assyrian 
and  Ethiopic  pointed  out  by  myself  (HA.  18).  I  believe  my  view  has  not 
met  with  general  acceptance  for  the  simple  reason  that  there  are  more 
persons  who  have  some  knowledge  of  Hebrew  than  of  Ethiopic.  If  De- 
litzsch were  not  the  son  of  the  great  Hebraist,  but  the  offspring,  say,  of 
August  Dillmann,  the  great  master  of  Ethiopic  philology,  he  would, 
perhaps,  substitute  Ethiopic  for  Hebrew.— People  entirely  forget  in  the 
joy  of  recognizing  the  numerous  alleged  striking  agreements  between 
Assyrian  and  Hebrew  that  this  likeness  is  occasioned  by  the  fact  that 
the  literary  documents  of  the  two  languages  are  contemporaneous.  All 
these  coincidences  are  due  either  to  a  direct  borrowing  of  Assyrian 
words  or  to  an  independent  simultaneous  preservation  or  normal 
development  of  primitive  Semitic  speech.  Who  can  say  that  the  expres- 
sions and  turns  apparently  exclusively  peculiar  to  Assyrian  and  He- 
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brew,  were  not  also  in  use  in  Aramean  or  Arabic  dialects  at  the  time  of 
the  Sargonides  ?  It  would  be  most  useful  if  Assyriologists  who  spread 
themselves  on  this  subject  would  first  carefully  study  the  Indo-Euro- 
pean literature  on  linguistic  affinities.  Even  the  study  of  a  single 
little  book  like  Johannes  Schmidt's  Uher  die  Verwandtschaftsverhdlt' 
nisse  der  rndogermanischen  Spra^hen,  or  Brugmann's  paper  in  Tech- 
mer's  ZeitschrifL  I.,  226,  might  give  many  a  much  to  be  desired  enlight- 
enment. Cf.  also  David  H.  Muller's  remarks  in  the  Vienna  ZKM.  I., 
339. 

^  Cf .  my  remarks  in  the  Johns  Hopkins  University  Circulars  for 
March,  1884,  vol.  iii..  No.  29,  p.  51.  My  view  that  the  semi-vowel  "u" 
did  not  exist  in  Assyrian  was  misunderstood  and  consequently  con- 
tested. I  have  clearly  defined  my  position  on  this  question  in  an  essay 
published  in  the  last  number  of  the  Munich  Journal  of  Assyriology 
(ZA.  II.,  259).  So  far  as  I  know,  the  statements  made  in  this  paper 
have  been  almost  universally  accepted.  Only  Jacob  Barth  has  taken 
occasion  (in  the  strange  article,  mentioned  below,  on  the  Semitic  Perfect 
in  Assyrian,  ZA.  II.,  382  below)  to  dispute  my  theory.  But  I  am  sorry 
to  say  that  he  does  not  understand  me.  Otherwise  he  would  not  talk 
about  the  spirantische  Ansspradie  eines  v  in  cases  like  • 

I  certainly  never  dreamed  of  calling  in  question  the  fact  that  Arabic 
and  Hebrew  possessed  verbal  stems  like  with  consonantal  ^  . 

What  my  remarks  combated  is  the  opinion  that  an  Assyrian  verb 
lamil  could  represent  a  parent  Semitic  ^^yj  ,  That  is  something 
different ! 

^  My  theory  about  the  relatively  late  origin  of  the  Perfect  was  ten 
years  ago  designated  as  more  than  bold.  I  had  only  the  problematic 
support  of  Dr.  Hommel,  of  Munich  (see  his  Semiten^  pp.  53  and  422). 
However,  even  this  revolutionary  view,  involving  a  radical  change  in  the 
entire  system  of  Semitic  grammar,  is  gaining  ground.  For  example, 
Geo.  Hoffmann,  of  Kiel,  one  of  the  best  Seniitists  living,  has  recently, 
in  his  review  of  Noldeke's  most  excellent  (but  rather  one-sided)  article 
on  Semitic  languages  in  the  Encydopcedia  Britannicn^  very  closely 
approximated  my  position.  See  the  Literar.  Centralhlatt  of  April 
30,  '87,  col.  606  below.  David  H.  Miiller,  of  Vienna,  however,  in  his 
review  of  Noldeke's  article,  in  the  Wiener  Zeitschrift  fur  die  Kunde  des 
Morgtmlandes  (vol.  i,  p.  337),  considers  this  stand-point  untenable.  In 
the  last  number  of  the  Munich  Zeitschrift  fur  AssyrioJogie  (ZA.  II,  pp. 
375-386),  Jacob  Barth,  of  Berlin,  has  advanced  a  new  theory  as  to  the 
nature  of  the  Assyrian  Imperfect  forms.  He  takes  them  to  be  Perfect 
forms  with  personal  preformatives,  instead  of  the  personal  affixes  as 
found  in  all  the  other  Semitic  languages  !  I  do  not  believe  that  Barth 
will  convert  many  to  his  novel  view,  either  Assyriologists  or  other 
Semitic  philologians.  If  he  had  read  Mr.  Pinches'  papers  on  the 
Assyrian  Permansive  (PSBA.  v,  21-31  ;  vi,  62-67),  and  my  former 
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pupil's,  Dr.  McCurdy's,  article.  The  Semitic  Perfect  in  Assyrian,  in  the 
Leyden  Congress  Transactions  (Part  II,  section  1,  pp.  509-534),  it  might 
have  prevented  him  from  writing  his  essay.  This  would  have  been  no 
loss  for  science,  but  a  gain  for  himself.  The  only  statement  in  his 
whole  paper  that  really  holds  good  is  his  final  remark,  that  his  results 
wahrscheivlich  krinen  Sachkenner  em^tlich  beunruhigen  icerden  /  I 
shall  review  the  paper  in  the  second  part  of  the  Beitrage.  I  will  only 
state  here  that  Barth  does  not  seem  to  have  understood  my  article  pub- 
lished in  1878.  I  never  maintained  that  Assyrian  possessed  no  Perfect 
at  all.  I  only  believed  that  the  Perfect  was  in  the  first  stage  of 
development  in  Assyrian,  just  as  I  said  above,  ?  10,  c,  in  the  fore- 
going Prolegomena.  I  say,  JRAS.  X,  246,2,  expressly  :  "The  common 
Semitic  Perfect  is  a  new  formation  from  the  Participle,  which  has  not 
yet  been  developed  in  Assyrian  into  a  stereotyped  tense.  The  Assyrian 
has  not  lost  it,  a  few  traces  of  it  excepted ;  on  the  contrary,  these 
apparent  vestiges  of  its  former  existence  are  really  the  fresh  nucleus  of 
a  form  the  growth  of  which  we  can  watch."  Accordingly  Earth's 
assertion  that  all  Assyriologists  had  unanimously  denied  the  existence 
of  a  Perfect  in  Assyrian  is  not  true. 

24  The  forms  with  "u"  occur  especially  in  relative  clauses,  those  with 
*'a"  after  a  preceding  copulative  "ma"  corresponding  to  Hebrew  forms 
like  rrrf?tJ^'Kl  (cf.  lop.  r,  198).   Furthermore,  in  asyndetically  co-or- 

T  :   :  VT 

dinated  verbal  forms,  the  second  usually  takes  the  overlapping  '*a." 
.  25        also  find  the  sibilant  instead  of  the  breathing  in  Southern 
Arabic,  in  the  so-called  Minaean  dialect,  represented  by  the  inscrip- 
tions of  Me'in. 

2^  In  Hebrew  we  find  the  causative  tJ^  in  ]13n^B^  flame^  Ez.  xxi.3  ; 
Job  XV.  30  ;  and  TS^yTS^lp^  hollows.  Lev.  xiv.37,  from  IJ^p .  ^yf7^\^ 
snail,  i>  58,9  (quoted  by  Stade,  8  149),  cannot  be  a  causative  formation, 
the  Aramean  reflex  of  the  tJ^  in  this  case  being  a  ]! ,  not  a  {J^ ,  cf. 
Aram.  K^'>5^n  (Del.,  Prol,  125).  In  Aramean  the  ^J/flB^*  formations 
are  rather  numerous ;  yet  a  large  number  of  them  seem  to  be  borrowed 
from  Babylonian  and  Assyrian ;  e.  g.,  in  Biblical  Aramean  'j'j^tJ^  to 
comj)lete^  t!/  to  terminate,  ^\if  to  save.  In  Syriac  we  find,  along- 
side of  (e.  g.,  S  a  m  1  i  to  complete),  D  J^s  causative  prefix  ;  e.  g.,  s  a  r  - 
hib  to  haMen,  saqbil  to  bring  against,  sausi  to  nurse.  These 
forms  must  come  from  a  dialect  in  which  {J^ ,  as  in  Assyrian,  became 

D. 

27  In  Hebrew  the  infixed  ]!  only  occurs  in  the  Hithpael  of  verbs  with 
initial  sibilant,  e.  g.,  "tSntJ^n  to  guard  one's  self.  It  is  not  impossi- 
ble that  all  infixes  in  Semitic  are  due  to  a  similar  reason,  the  transpo- 
sition of  the  prefix  having  been  first  occasioned  by  the  peculiar  nature 
of  certain  consonantal  groups  and  having  thence,  under  the  influence  of 
uniforming  analogy,  been  transferred  to  other  cases. 
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28  This  is  certainly  an  evidence  of  great  antiquity.  Also  in  the 
plural  of  the  feminine,  the  form  nj^DpH  is  younger  than  HJ^Dp^  • 
n  was  originally  only  the  performative  of  the  second  person.  That  the 
performative  ♦  was  used  for  the  feminine  is  not  wonderful,  since  the  ^ 
is  identical  with  the  personal  pronoun  K^fl  iX^T^  and  K^fl  ,  too, 
were  originally  of  common  gender.  In  Aramean,  e.  g.,  we  have 
Ms  father^  for  ini3K)  or  HD^O  king,  for  *malkahi,  ^1  heing 
here  still  a  masculine  suffix. 

^  It  has  recently  heen  observed  that  this  J  is  due  to  dissimilation 
caused  by  the  presence  of  a  labial  among  the  following  stem-consonants. 
In  stems  without  a  labial  the  prefixed  J)  remained  ;  while  in  stems  with 
a  labial,  no  matter  whether  first,  second,  or  third  stem-consonant,  the 
dissimilation  to  J  took  place,  e.g.,  manzazu  sea^,  from  nazazu  to 
sit  down^  but  n  a  r  b  a  §  u  resting  places  for  *marba9u  from  r  a  b  a  §  u 
to  lie  down.  I  have  collected  all  attainable  forms  with  J)  and  J ,  and 
the  rule  holds  good  throughout.  Exceptions  are  quite  rare  and  always 
occasioned  by  special  circumstances.  My  investigation  on  this  subject 
is  already  in  print  and  will  appear  in  the  first  number  of  the  Beitrdge 
zur  Assyriologie  wid  vergleichenden  semitischen  Sprachim'ssenschaft.  I 
must  mention  here  that  the  first  proof  of  my  article,  which  went  to 
press  in  the  early  part  of  September,  was  sent  by  somebody  to  Jacob 
Barth  several  months  ago,  along  with  the  invitation  to  write  a  Gegen- 
artikel  in  the  next  part  of  the  Munich  Journal  of  Assyriology  !  I  will 
take  up  this  unsavory  matter  at  some  other  place.  Here  I  will  confine 
myself  to  calling  attention  to  the  fact  that  we  need  not  by  any  means 
consider  the  prefixed  J)  in  all  cases  more  primitive  than  the  J .  For 
instance,  in  the  passive  Participle  namkuru,  which  would  appear 
in  Arabic  as  a  form  Jytft^  >  J  seems  to  represent  the  original  form. 
I  believe  this  passive  form  Jyiij  >  preserved  in  Assyrian,  is  a  Niphal 
formation.  The  differentiation  between  the  Perfect  (or  Infinitive) 
Niphal  (which  has  the  form  naf  *ulu  in  Assyrian)  and  the  Participle 
would  then  be  similar  to  that  of  ^DpJ  and  ^DpJ  in  Hebrew.   The  J) 

of  the  form  Jytft^  instead  of  the  characteristic  prefix  J  of  the  Niphal, 
it  seems  to  me,  is  based  upon  the  analogy  of  the  numerous  participial 
formations  with  prefixed  J)  (=  someone)  in  the  derived  conjugations. 
We  witness  the  same  influence  of  uniformirende  Analogic  in  Assyrian,  the 
J  of  the  passive  Participle  Jyiij  being  changed  here  into  J)  (as  in  the 
cognate  languages),  except  in  those  cases  where  it  was  followed  by  a 
labial  among  the  stem-consonants. 

^  Cf.  SFG.  70.  This  principle,  however,  has  been  quite  overdone. 
Ten  years  ago  it  was  the  fashion  to  derive  as  many  words  from  Akkad- 
ian as  possible  (cf.  Chald,  Gen.,  273-280 ;  SFG.  9).  Delitzsch  even 
explained  gammal  camel  as  non-Semitic  (SFG.  70).  Now  a  reac- 
tion has  set  in  (cf.  my  remarks,  ZDMG.  xxxiv.  759)  ;  but  this,  too,  is 


Digitized  by  Google 


cclxvi 


American  Oriental  Society : 


jcoing  too  far.  In  his  Assyrian  Lexicon^  e.  g.,  Delitzsch  would  like  to 
explain  everything  from  Semitic  (cf.  Hal^vy,  Recherches  bthltques,  fasc. 
6,  p.  246) — very  praiseworthy,  but  rather  one-sided  !  . 

^1  The  syntactical  peculiarities  in  the  Assyrian  version  of  the  s»o- 
called -bilingual  texts,  as  compared  with  the  unilingual  inscriptions^ 
afford  a  strong  evidence  for  the  existence  of  a  non-Semitic  idiom, 
beside  the  Assyro-Babylonian.  This  ought  to  be  the  starting-point  of 
all  investigations  dealing  with  the  question  whether  there  was  a  non- 
Semitic  idiom  alongside  of  Assyrian  in  Mesopotamia. 

^2  I  have  fully  treated  this  subject  in  a  special  treatise  entitled  The 
Assyrian  E-vowel,  Baltimore,  '87  (reprinted  from  The  American  Jour- 
nal of  Philology,  vol.  viii.3,  pp.  265-291). 

^  I  remarked,  ZA.  ii.  265,2,  that  kislimu  seems  to  be  a  compound 
like  the  well-known  k  i  s  1  i  b  b  i .  In  order  not  to  be  misunderstood,  I 
will  expressly  mention  here  that  I  am  acquainted  with  foot-note  2  on 
p.  24  of  Zimmern's  Bnsspsalmen .   [Cf.  the  Vienna  ZKM.  i,  199.] 

^  A  further  treatment  of  this  subject  may  be  found  in  my  article  on 
the  semi-vowel  "u"  in  Assyrian,  recently  published  in  the  third  part  of 
the  second  volume  of  the  Munich  Journal  of  Assyriology. 
Cf .  Delitzsch,  Die  Sprache  der  Kosader,  p.  47,  n.  1. 
I  have  shown  in  the  Johns  Hopkins  Circulars  for  August  of  this 
year  that  the  great  Irish  Assyriologist,  Edward  Hincks  (born  August 
19, 1792,  tDecember  3, 1866),  discovered  this  difference  between  Baby- 
lonian and  Assyrian  in  their  treatment  of  the  sibilants  Iff  and  D,  as 
early  as  the  year  1857,  illustrating  it  by  numerous  examples.  Hincks' 
merits  have  by  no  means  been  sufficiently  recognized.  Many  discoveries 
ascribed  to  various  Assyriologists  go  back  to  Hincks.  I  consider  Ed- 
ward Hincks  the  greatest  of  all  cuneiformists,  and  it  is  my  desire,  as 
soon  as  I  can  possibly  find  the  time,  to  set  up  for  this  really  unique 
man  a  worthy  biographical  monument. 

37  Cf.  my  ASKT.,  p.  168,  ?  12,  and  Flemmiiig's  Nebuchadnezzar,  p.  27. 

^  For  the  scanty  references  which  I  deemed  necessary  to  insert  in 
the  present  abstract,  I  have  used  the  following  abbreviations,  mo.st  of 
which  are  familiar  to  all  Assyriologists  :  ZK.  is  the  Munich  ZeitscJirift 
fUr  Keihchriftforschuny  ;  ZA.,  Zeitsvhrift  fUr  Assyriologie  (Leipzig, 
0.  Schulze);  RP.,  Records  of  tJie  Past  (London,  Bagster);  HA.,  (i.  e. 
Heb.  and  Assyr.),  Delitzsch,  The  Hebrew  Language,  etc.,  (London, 
1883);  JI.,  Hommel.  Zwei  Jagdinschriften  AssurbanipaVs  (Leipzig, 
1879);  SD.,  my  paper  Uber  einen  Dialect  der  sumeriscly^n  Sprache,  G<5t- 
tingen,  1880  (GGN.);  CV.,  my  little  book  Die  akkadische  Sprache 
(Berlin,  1883);  ZAT.,  Zeitschrift  fur  alttestamentUche  Wissenschafi, 
ed.  by  Stade  (Giessen,  Bicker);  NLA.,  Guyard,  Notes  de  lexicographie 
assyriome  (Paris,  1883);  LOP.,  Literaturblatt  fur  orientaltsche  PhiJol- 
ogie,  cd.  by  E.  Kuhn  (Leipzig,  Schulze);  SFG.,  my  book  Die  sume- 
rischen  Familiengesetze  (Leipzig,  1879);  JRAS.,  Journal  of  the  Royal 
Asiatic  Society  of  Great  Britain  and  Ireland  ;  ZDMG.,  Zeitschrift  der 
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Deutschm  Morgerddndischm  Gesellschaft  (Leipzig);  PSBA.,  Proceed- 
ings of  the  Society  of  Biblical  Archceology  (London);  ASKT.,  my  Ak- 
kadisclie  und  sumerische  Keilschrifttexte^  (Leipzig,  1881-82). 

18.  On  a  new  periodical  devoted  to  Assyriology  and  compara- 
tive Semitic  grammar  ;  by  Professor  Paul  Haupt. 

In  the  early  part  of  next  year  there  will  appear  the  first  number  of  a 
new  periodical  entitled  Beitrdge  zur  Asayriologie  und  vergleichenden 
semitischen  Sprachvmsertschaft,  and  published  by  the  well-known 
house  of  J.  C.  Hinrichs,  of  Leipzig.  It  will  be  edited  by  myself  in  asso- 
ciation with  my  learned  friend  Professor  Friedrich  Delitzsch. 

The  plan  of  this  undertaking  was  conceived  ten  years  ago  (com- 
pare the  announcements  on  the  covers  of  my  ASKT.  and  Delitzsch's 
Parodies,  p.  144),  but  various  circumstances  have  hitherto  prevented 
its  execution.  The  Beitrdge  are  intended  as  a  parallel  series  to  our 
Assyrtologische  Bibliothek,  including  my  Akkadian  and  Sumerian  Gu- 
neifonn  Texts,  Dr.  Bezold's  AchcBTnenian  Inscriptions,  with  the  cunei- 
form text  of  the  smaller  Achsemenian  inscriptions  autographed  by  my- 
self, my  edition  of  the  Babylonian  Nimrod-Epic,  Strassmaier's  Alpha- 
betical Index,  Lyon's  Sargon,  and  Dr.  Zimmem's  Babylonian  Peniten- 
tial Psalms, 

All  works  which,  for  some  reason  or  other,  are  not  exactly  suited  for 
the  quarto  volumes  of  the  Assyrtologische  Bibliothek  wiD  be  united  in 
this  new  series  of  the  Beitrdge,  which  will  afford  at  the  same  time  a 
convenient  repository  for  isolated  communications  of  value  and  short 
texts  of  importance. 

Due  regard  to  the  principles  of  comparative  pjiilology  will  be  the  dis- 
tinctive feature  of  the  Beitrdge.  The  first  number  will  contain  among 
other  papers  an  exhaustive  treatment  by  myself  of  the  Assyrian  nomi- 
nal prefix  na,  with  especial  reference  to  the  theory  lately  advanced  by 
the  Berlin  Arabist  Prof.  Jacob  Barth  (ZA.  II.,  Ill);  then,  the  cuneiform 
text  of  the  fragments  of  the  12th  tablet  of  the  Babylonian  Nimrod-Epic, 
autographed  by  myself,  after  my  copies  made  in  the  British  Museum 
in  the  spring  of  1888.  Since  the  complete  text  of  the  11th  tablet  with 
the  Deluge  episode  has  been  published  by  Delitzsch  in  the  third  edition 
of  his  LesestUcke,  we  now  have  the  whole  poem  in  a  reliable  edition. 
This  will  be  followed  by  an  exposition  of  my  new  system  of  translitera- 
tion for  Semitic  sounds  based  upon  phonetic  investigations,  a  brief 
survey  of  which  was  presented  to  the  Society  by  Mr.  Edgar  P.  Allen. 

Finally,  I  will  discuss  some  points  in  Friedrich  Philippi's  learned 
paper  on  the  Semitic  sounds  )  and  ^,  published  in  the  40th  volume 
of  the  Journal  of  the  German  Oriental  Society — with  especial  reference 
to  my  investigation  concerning  the  semi- vowel  u  in  Assyrian,  recently 
printed  in  the  last  part  (September,  1887)  of  the  Mimich  Journal  of 
Assyriology. 

I  mention  my  own  contributions  first,  because  they  are  already  in 
print. 

Delitzsch  will  publish  a  photo-lithographic  reproduction  of  a  valuable 
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Babylonian  cylinder  (Sin-idinnam)  in  his  private  possession,  accom- 
panied by  a  translation  and  commentary  ;  perhaps  also  a  full  explana- 
tion of  the  aim  and  arrangement  of  his  great  Assyrian  Lexicon  re- 
viewed by  Prof.  Lyon  at  the  meeting  of  the  Oriental  Society  held  last 
spring  (cf.  Article  16).  In  addition  to  these,  Prof.  Praetorius,  of  Bree- 
lau,  will  furnish  a  series  of  contributions  to  the  comparative  grammar 
of  the  Abyssinian  dialects,  especially  Ethiopic  lexicography ;  Prof. 
Fleischer,  a  note  on  a  Persian  loan-word  in  Arabic ;  and  my  former 
pupil.  Dr.  Geo.  Steindorff,  now  Assistant  keeper  of  the  Elgyptian  Mu- 
seum in  Berlin — who,  also,  will  shortly  publish  a  Coptic  Grammar  in 
the  Petermann  series — will  investigate  anew  the  Egyptian  names  men- 
tioned in  the  cuneiform  account  of  the  two  Egyptian  campaigns  of 
Sardanapalus.  Some  of  these  names  were  discussed  in  the  year  1888  by 
Professor  Adolf  Erman,  Director  of  the  Egyptian  Museum  in  Berlin,  in 
an  excursus  appended  to  my  Contributions  to  Assyrian  Phonology  pub- 
lished in  the  Proceedings  of  the  Gdttingen  Academy  (cf.  Nachrichten 
von  der  Kdnigl.  Oesellschaft  der  Wissenschaften  zu  Qottingen,  1883,  No. 
4,  pp.  112-115,  and  Zeitschrift  fur  Agyptische  Sprache,  1888,  p.  88). 

Our  new  periodical  appeals  by  no  means  exclusively  to  Assyrian  spe- 
cialists. The  chief  stress  will  rather  be  laid  on  comparative  Semitic 
philology.  Representatives  of  this  line  of  research,  to  be  sure,  are  still 
fewer  in  number  than  Assyriologists,  who,  however,  are  multiplying 
with  a  really  alarming  rapidity.  Li  Gtermany  only  Gustav  Bickell  of 
Innsbruck,  Geo.  Hoffmann  of  Kiel,  David  H.  MGller  of  Vienna,  F.  W. 
M.  Philippi  of  Rostock,  Franz  Praetorius  of  Breslau,  and  Bemhard  Stade 
of  Giessen  can  properly  be  called  comparative  Semitic  philologians, 
and  none  of  them,  I  am  sorry  to  say,  knows  much  about  Assyrian.  To 
this  niimber  may  be  added  the  name  of  the  eminent  English  Arabist, 
Professor  William  Wright  of  Cambridge.  The  Nestor  of  Semitic  Phi- 
lology, Professor  Fleischer  of  Leipzig,  as  also  Paul  de  Lagarde  of  Gdttin- 
gen and  Theodor  Noldeke  of  Strassburg,  perhaps  the  most  distinguished 
Semitists  living,  occupy  a  somewhat  peculiar  position  not  easy  to  de- 
fine in  a  few  words.  I  do  not  wish  here  to  indulge  in  petty  criticism. 
Certainly  nothing  is  further  from  my  intention  than  to  belittle  the  uni- 
versally recognized  merits  of  these  men. 

Especially  characteristic  of  what  I  may  be  allowed  to  call  the  old 
school  is  its  attitude  towards  phonetics,  almost  entirely  neglected  in  the 
domain  of  Semitic  philology.  Praetorius'  remark  (in  the  preface  to 
his  great  work  on  the  Amharic  language,  Halle,  1879,  p.  vi),  that  the 
Semitic  grammars  contained  no  Lautlehren  but  rather  Buchstaherir 
lehren,  is  not  unfoimded.  The  heading  of  §  24  in  the  latest  edition  of 
Gesenius*  Hebrew  Grammar  (Leipzig,  1885)  still  reads  :  Verdnderungen 
der  achwachen  Buchstaben  )  und  ♦ ;  and  in  the  tenth  edition  of  Gesenius' 
Hebrew  Lexicon  (Leipzig,  1886)  we  read,  e.  g.  on  p.  88 :  es  wechselt  der 
Buchstabe  3  'init  dem  hdrteren  £) ;  p.  366  :  ^  ist  Oaumenbuchstabe  von 
mittlerer  Hdrte;  p.  762,  the  editors  speak  of  the  Gbergang  dea  Buchata- 
bem  "J  in  ^  und  J.  Nor  have  the  Arabists  risen  to  an  appreciation  of 
the  difference  between  sounds  and  letters.   Even  in  the  fifth  edition  of 
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Caspari*8  Arabic  Grammar,  issued  but  a  short  time  since  (Halle,  1887), 
we  have  no  special  treatment  of  phonology  in  distinction  from  the 
writing.  All  phonetic  processes  are  more  or  less  considered  as  gr&phic 
changes  (cf .  Mr.  Jewett's  review  in  the  American  Journal  of  Philology ^ 
vol.  viii,  p.  861).  It  is  gratifying  to  learn,  however,  that  this  is  to  be 
remedied  in  the  next  edition. 

The  deplorable  lack  of  interest  in  problems  of  Semitic  phonetics  is 
no  doubt  chiefly  due  to  the  fact  that  these  indispensable  ^udies  are  not 
favored  by  the  coryphees  and  leaders  in  the  field  of  Semitic  philology. 
For  instance,  Paul  de  Lagarde,  as  he  freely  admitted  in  his  review  of 
HQbschmann's  treatise  on  the  transliteration  of  Armenian  and  of  the 
Iranian  languages  (reprinted  in  Lagarde's  Mittheilungen,  G^ttingen, 
1884,  p.  144),  entertains  towards  phonetics  the  greatest  mistrust,  inherited 
perhaps  from  his  great  master  and  patron  Jacob  Grimm,  who  repeatedly 
declared  that  at  the  physiological  treatment  of  soimds  witrde  ihm  die 
Luft  allzu  dunn  (cf.  MerkePs  Physiologie  der  memchlichen  Sprache, 
Leipzig,  1866,  p.  iv.).  I  recently  tried  in  an  incidental  remark  (ZA  II,, 
264)  to  define  the  difference  between  Aspirata,  Spirans,  and  Affricata,  add- 
ing that  Indo-European  linguists  would  perhaps  wonder  that  I  deemed 
it  necessary  to  discuss  these  rudiments  of  phonetics,  whereupon  one  of 
our  greatest  Semitic  scholars  writes  to  me,  Spirans  and  Affricata  are 
all  one  to  him,  since  he  does  not  demand  of  a  technical  term  that  it 
should  indicate  the  exact  nature  of  a  thing.  This,  of  course,  stops  all 
further  discussion. 

I  presume  there  will  come  about  in  the  Semitic  domain  a  distinction 
between  classical  philologians  and  comparative  linguists  as  we  see  it  at 
present  in  Indo-European  philology.  Philologians  of  the  old  school 
will  hereafter  as  before  ignore  the  results  of  comi>arative  linguistic  re- 
search and  retain  the  old  Zopf  of  the  national  grammar,  which,  as  Paul 
de  Lagarde  justly  remarks  (in  his  review  of  Hartwig  Derenbourg  ad- 
mirable edition  of  Sibatoaihi;  reprinted  in  MittheUungen,  I.,  171-174)  is 
only  of  value  as  a  collection  of  material.  Prof.  August  Mftller  of  Konigs- 
berg  expressly  says  in  the  preface  to  the  last  edition  of  Caspari's  Arabic 
Grammar,  it  would  have  a  most  pernicious  effect  if  we  should  approach 
Arabic  on  any  other  basis ;  the  good  language,  he  says,  should  not  be 
degraded  to  a  corpus  vile  for  the  experiments  of  promising  JUngstgram- 
matiker — ^a  new  expression  indeed  to  which*  MGller,  I  suppose,  was 
helped  by  his  colleague  Bezzenberger.  I  consider  this  innuendo  quite 
absurd.  To  demand  of  Assyriologists  that  they  should  stick  to  the 
Arabic  national  grammarians  is  just  about  as  wise  as  prohibiting  a 
Sapskritist  from  explaining  Greek  forms  unless  he  knows  the  rix^v  of 
Dionysius  Thrax  and  Apollonius  Dyscolus  by  heart.  To  master  the 
Arabic  forms  is  not  particularly  diflftcult  for  an  Assyriologist.  If  the 
treatises  on  Arabic  morphology  now  at  hand  are  incomplete  and  unre- 
liable the  fault  is  certainly  that  of  the  Arabists.  Theirs  is  the  duty  to 
bring  forward  the  necessary  philological  material  for  comparative  pur- 
poses with  the  greatest  attainable  completeness  and  correctness.  In- 
stead of  falling  foul  of  the  comparative  philologians  it  would  certainly 
be  far  more  useful  to  pay  more  attention  to  Arabic  dialectology.  A 
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complete  compilation  of  the  notices  incidentally  givefi  in  Arabic  au- 
thors concerning  dialectical  peculiarities  would  be  a  great  step  in  ad- 
vance. The  JUngstgrammatiker  will  surely  not  degrade  this  corpm 
to  a  corpm  vile  provided  that  it  is  not  brought  forth  by  the  Arabists  as 
a  corpus  vile, 

I  mention,  in  conclusion,  that  the  Beitrdge  will  as  a  rule  be  published 
in  the  summer  but  not  at  regular  intervals.  The  price  will  be  reasona- 
ble, only  one^ark  for  the  printed  sheet  of  sixteen  octavo  pages,  though 
the  publisher  is  willing  to  pay  the  contributors  about  $10.00  per  sheet 
The  time  of  publication  will  entirely  depend  on  the  quantity  and  value 
of  the  material  placed  at  the  disposal  of  the  editors.  Experience 
teaches  that  an  obligation  to  print  a  certain  number  of  pages  every 
quarter  does  not  exercise  a  particularly  favorable  influence  on  the 
quality  of  work  thus  published. 

Naturally  the  Beitrdge  will  principally  contain  studies  of  German 
Semitists,  though  other  languages,  especially  English  and  French  or 
Latin,  will  by  no  means  be  excluded.  Hie  editors  would  be  most  happy 
indeed  to  receive  contributions  from  other  countries,  such  as  France, 
England,  or  the  United  States.  I  hope  that  above  all  in  this  country, 
where  Semitic  studies  have  in  the  last  few  years  made  such  great 
strides,  the  younger  workers  in  this  field  will  always  pay  due  attention 
to  comparative  grammar.  It  would  give  me  specisd  pleasure  to  publish 
in  the  organ  of  the  new  school  a  number  of  thorough  studies  from  the 
pen  of  American  Semitologists. 

19.  Animal  worship  and  sun  worship  in  the  East  and  the  West 
compared;  by  Rev.  Stephen  D.  Peet,  of  Mendon,  Illinois. 

Sun  worsliip  prevailed  at  a  very  early  date  in  different  parts  of  the 
globe.  It  has  left  its  traces  on  the  early  historic  records,  on  tradi- 
tions, m3rthology,  language,  and  art.  The  very  forms  of  the  temples 
had  reference  to  it,  and  the  symbol  of  the  sun  is  found  in  the  clothing 
of  the  priests,  the  furniture  of  the  temples,  and  the  adornments  of  the 
idols.  These  tokens  show  that  sun  worship  was  a  most  extensive 
system,  out  of  which  other  systems  have  grown.  Sun  worship  may 
have  been  preceded  by  more  primitive  systems,  but  it  seems  to  have  been 
more  powerful  and  more  extensive  than  any  of  these.  We  may  indeed 
regard  it  as  a  form  of  Universal  religion,  which  reached  the  stage  of 
universality  before  historic  times.  We  may  also  view  it  as  the  connect- 
ing link  between  historic  and  prehistoric  times.  In  prehistoric  times 
it  must  have  existed  for  a  long  period.  The  change  to  anthropomorphic 
systems  was  evidently  slow.  Animal  worship  and  sun  worship  were 
closely  associated  in  prehistoric  times,  and  were  perpetuated  in  parallel 
lines  even  long  after  history  began.  The  human  semblance  was  a  later 
development,  and  yet  we  can  trace  in  this  country  the  idolatry  which 
contains  the  human  semblance  back  into  prehistoric  times.  All  these 
types  were  perhaps  prevalent  in  the  East  before  the  historic  period. 

I.  We  are  to  consider  first  the  animal  forms  which  are  found  in  the 
idols  of  the  East.  We  find  figures  composed  of  animal  and  human 
forms  combined.   These  are  held  to  be  symbolic  of  divine  attributes. 
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This  may  be  so,  but  another  view  is  also  possi]^le.  In  America  animal 
worship  preceded  sun  worship,  and  was  perpetuated  after  sun  worship 
was  developed,  and  so  we  have  the  earliest  and  latest  forms  of  nature 
worship  in  this  country.  We  do  not  learn,  however,  that  the  animal 
forms  which  are  combined  with  the  human  were  symbolic  of  divine 
attributes,  but  we  do  learn  that  they  were  in  a  measure  totemic:  i.  e., 
they  symbolized  the  relation  of  ancestry  which  is  contained  in  divinity, 
and  at  the  same  time  expressed  protection  and  power.  •  ^' 


1.  It  is  noticeable  that  the  different  parts  of  the  human  form 
America  symbolized  nature  powers;  the  eye  of  Tlaloc,  the  Mexican 
god,  signifying  that  he  was  a  rain  god,  etc.  The  serpent  is  found 
among  the  ornaments  of  his  dress,  symbolizing  the  lightning,  and  the 
cross,  symbolizing  the  division  of  the  elements,  the  points  of  the  com- 
pass, the  four  quarters  of  the  sky. 

2.  In  America  the  animals  symbolized  were  wild,  while  in  the  old 
world  the  figures  were  those  of  domestic  animals,  showing  that  sym- 
bolism was  used  by  races  which  had  come  up  out  of  the  wild  state. 

3.  It  is  common  in  the  eastern  symbolism  but  rare  in  America  to  find 
human  heads  on  animal  bodies. 

4.  One  and  the  same  divinity  is  worshiped  in  different  Oriental 
countries  under  different  animal  forms. 

6.  Is  there  any  historic  connection  between  the  symbolism  of  the 
East  and  the  West?  There  are  certain  symbols  which  iiidicate  that 
there  was,  though  some  scholars  hold  that  these  might  have  arisen 
independently  in  different  countries.  A  careful  inspection  of  the  sym-"* 
bols  representing  the  sun  shows  such  marked  resemblances  that  historic 
connection  seems  necessary  to  explain  those  resembla&ces. 

6.  The  successive  steps  are:  (1)  the  totem  system,  with  animals  used  for 
symbols ;  (2)  sun  worship,  with  rude  figures  of  the  sun  for  sjrmbols ;  (3) 
a  combination  of  the  two,  including  animal  figures  and  sun  symbols ;  * 
(4)  nature  powers,  symbolized  by  animals,  introduced  as  an  adjunct  to 
sun  worship;  (5)  personification  of  the  sun,  the  sun  being  symbolized 
by  a  human  figure. 

These  views  as  to  the  source  of  idolatry  in  America  are  suggestive  of 
the  source  of  idolatry  in  Asiatic  coimtries. 

II.  Symbols  of  the  sun  as  they  are  found  associated  with  animal 
figures  in  different  parts  of  the  East.  In  Egypt  those  animals  are  the 
phoenix,  the  bull,  the  hawk,  the  lion,  the  scarabsBus,  the  goose,  the  cow, 
the  vulture.  Besides  those  animals,  the  ram,  the  fox,  the  jackal,  the 
dog,  the  hippopotamus,  the  goat,  the  eagle,  the  crocodile,  were  sacred 
in  Egypt,  and  most  of  them  were  symbols  of  the  sun.  In  India,  the 
elephant,  the  buffalo,  and  the  ox  were  sacred;  among  the  Hittites, 
the  stag,  the  panther,  and  the  lion;  in  Assyria,  the  leopard,  the  lion, 
and  the  dolphin.  In  Babylonia,  the  vulture  and  the  eagle  were  very 
ancient  symbols. 

The  correspondence  between  the  symbols  of  different  countries 
deserv^es  attention.  (1)  The  lion  is  a  common  symbol  in  Assyria  and 
Egypt,  and  so  is  the  sphinx.  There  are  no  sphinxes  in  America  because 
there  are  no  hons  here.  But  there  are  composite  figures  reminding  one  of 
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sphinxes.  The  significance  of  the  lion  in  Egypt,  Assyria,  and  Phoenicia 
is  power.  (2)  The  eagle  or  vulture  is  found  in  all  countries.  It  was 
originally  a  sun  symbol,  but  has  now  lost  this  significance.  The  vulture 
was  a  symbol  of  maternity  in  Egypt.  (8)  The  winged  circle  combined 
with  a  human  figure  combines  the  three  elements,  animal  worship,  sun 
worship,  and  hero  worship.  The  golden  egg  is  to  be  considered  as  con- 
nected with  this  symbol  of  the  bird.  (4)  The  serpent  in  the  shape  of  a 
circle  represents  the  sun  in  the  Assyrian  symbols.  In  America  we  find 
no  asp  or  serpent  circle,  but  we  find  an  approach  to  it  in  the  bow  and 
the  disk.  There  is  also  another  figure  which  reminds  us  of  the  human- 
headed  bird  in  the  sim  circle  of  Assyria.  It  is  found  in  the  sculptures 
of  Cosumalhuapa  in  Gautemala.  The  combination  is  different,  but  the 
elements  are  the  same.  We  have  the  human  face,  the  sun  circle,  the 
overshadowing  wings,  and  the  intertwined  serpent. 

In  Egypt  there  were  four  suns,  rising  sun,  midday  sun,  setting  sun, 
and  sun  at  midnight  rest.  A  divinity  was  assigned  to  each  of  these 
portions  of  time,  and  a  different  animal  represented  each  divinity  or 
typified  each  sun.  These  animals  were  the  lion,  the  ox,  the  hawk,  and 
the  cow.  In  Egypt  animals  also  presided  over  different  parts  of  the 
country.  This  is  to  a  degree  true  in  America.  There  we  find  different 
suns,  or  different  animals  to  typify  these  suns.  The  points  of  the  com- 
pass are  also  typified  by  different  animals. 

III.  Trafisition  from  animal  worship  to  sun  worship,  and  from  sun 
worship  to  a  reverence  for  the  personal  attributes. 

1.  In  America  we  begin  with  the  superstitions  the  savage  about 
animals,  but  we  end  in  a  very  high  stage  of  symbolism,  in  which  per- 
sonal attributes  are  represented  by  the  combined  figures.  (I)  The  fig- 
ures of  wild  animals  are  found  among  the  emblematic  mounds  of 
Wisconsin,  protecting  villages,  guarding  caches,  etc.  (2)  In  the  mounds 
of  Tennessee  are  found  shell  gorgets  with  rude  and  simple  figures  of 
tke  sun  and  moon  but  without  animal  figures.  We  have  however 
other  engraved  relics  which  show  that  both  systems  were  combined. 
(8)  We  have  even  human  semblances  in  the  mounds.  Such  is  a  shell 
gorget  from  the  McMahon  mound  in  Tennessee,  representing  two  human 
figures,  plumed  and  winged  and  armed  with  eagle's  talons,  engaged  in 
mortal  combat.  (4)  Among  the  Pueblos  we  find  symbols  of  the  sun 
attended  by  animal  and  human  figures.  Here  we  see  an  advance  on  the 
totem  system  of  the  mound  builders.  Animal  worship  has  been  lifted 
and  combined  with  sun  worship.  (5)  Mexico  furnishes  another  stage  of 
animal  worship  and  sun  worship  combined.  The  four  quarters  of  the 
sky  are  symbolized  by  different  animals.  The  dragon  appears.  Every 
day  has  an  animal  divinity.  The  months  and  years  are  named  after 
animals.  The  symbolism  of  Mexico  and  Central  America  is  very 
elaborate,  and  shows  a  great  advance  on  that  of  New  Mexico. 

2.  The  progress  of  thought  is  also  apparent  in  the  old  world.  The 
earliest  symbols  are  rude,  the  later  are  more  elaborate  and  are  signifi- 
cant of  advanced  thought.  The  change  is  clear  to  one  who  compares 
the  Hypocephali  recently  discovered  in  Egypt  with  the  older  Babylonian 
carved  se^ls.    As  connecting  links  between  the  two  we  have  the  sym- 
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bols  and  inscribed  animal  figures  found  at  Jerabis  and  Sindjirli.  Two 
things  are  noticeable  in  all  these  symbols,  whether  ancient  or  compara- 
tively modem  :  viz.,  the  Sim  symbol  is  everywhere  present,  but  it  is 
attended  by  animal  figures.  Thus  archaeology  makes  a  closer  record 
than  history  or  mythology  does  of  the  alliance  between  these  two 
forms  of  worship.  There  are  several  stages  of  progress ;  but  we  have 
not  time  to  dweU  upon  them.  In  closing  we  refer  to  two  or  three 
points  only. 

Let  us  consider  first  the  bird  on  a  proto-Ionic  capital  found  by  Dr. 
Ward  in  Mesopotamia.  **  This  bird  is  evidently  the  symbol  of  the  seated 
divinity.  Before  them  are  two  worshipers,  each  with  a  hand  raised  in 
adoration.  Behind  them  are  two  animals,  a  hare  and  a  kangaroo  (we 
should  say  ibex).  The  seated  divinity  in  dress  and  type  takes  us  back 
to  the  Babylonian  cylinders  of  2000  and  3000  B.  C."  Notice  the  dates 
ascribed  to  this  cylinder  and  the  figures  upon  it.  Prof.  Frothingham 
says  **  kangaroo."  It  looks  to  us  more  like  a  mountain  goat  or  ibex. 
We  have  taken  the  position  that  some  of  the^  earliest  inscriptions  indi- 
cate that  animal  worship  prevailed  before  the  first  ancestors  migrated 
from  their  early  home  among  the  mountains  of  Thibet  to  the  plains  of 
Shinar,  that  they  had  a  totein  system  similar  to  that  of  the  North 
American  Indians  before  they  migrated.  The  hare  and  the  ibex  on 
this  cylinder  seem  to  confirm  our  position.  The  bird  reminds  us  of  the 
thunder  bird  of  the  Thlinkets  and  of  the  Aztecs,  but  it  may  have  been 
a  mere  sign  of  royalty.  The  question  is  whether  the  symbols  on  these 
early  seals  and  cylinders  had  reached  to  the  stage  where  heraldry  was 
adopted  and  understood.  We  think  that  the  totem  system  would 
account  for  them,  and  yet  they  may  be  ascribed  to  a  system  of  heraldry. 
There  is  another  seal  or  cylinder  in  the  De  Clercq  collection  in  which 
a  bird  with  spread  wings  is  represented  as  in  the  air  three  times 
repeated,  with  the  symbols  of  the  sim  and  moon  beneath  and  seated 
divinities  facing  these  symbols.  Here  we  have  heraldry,  for  the  birds 
with  the  spread  wings  may  have  been  the  ensigns  of  power,  and  yet 
we  have  mythology,  for  the  sun  and  moon  are  there  and  evidently  were 
objects  of  worship.  Layard  says  that  **  sacred  birds  belong  to  the 
Babylonian  and  Assyrian  religion  and  were  connected  with  magic." 
The  progress  of  the  totem  system  into  the  magic  arts  was  manifest  in 
the  old  world  as  well  as  in  the  new.  The  magician  and  the  *'  medi- 
cine man "  are  analogous  terms.  The  Eleusinian  mysteries  and  the 
mysteries  among  the  Zunis  have  some  points  of  resemblance.  Both 
came  out  of  an  elaborate  system  of  sun  worship  and  both  were  expres- 
sive of  the  operations  of  nature.  We  have  then  three  stages  of  progress : 
the  totem  system,  the  primitive  heraldry,  and  the  introduction  of  mag- 
isni.  There  are  several  stages  beyond.  (1)  The  sun  divinity  is  personi- 
fied and  animal  figures  represent  the  attributes  of  the  divinity.  This  is 
the  first  stage  apparent  in  Egypt.  (2)  After  that  there  is  an  esoteric  sig- 
nificance to  the  gods.  Isis  and  Osiris  and  Horus  are  very  different  from 
Ra  and  Set  and  Neph;  as  different  as  the  intellectual  is  from  the 
physical.  The  story  of  Isis  and  Osiris  and  Horus  is  allegorical.  Here 
we  have  two  stages.  (3)  The  Hypocephali  introduce  another  stage— the 
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theological — or  rather  psychological,  for  the  doctrine  of  the  soul  is 
brought  in  and  dwelt  upon  extensively  by  these  symbols.  Notice, 
however,  that  the  sun  symbol  is  perpetuated  as  well  as  animal 
figures.  These  Hypocephali  are  divided  into  two  parts  to  represent  the 
two  spheres,  the  upper  and  the  lower.  The  boat  or  ark  is  always  in 
the  center  of  the  sphere  or  disk.  The  soul  is  conveyed  in  the  ark  to 
the  west,  the  land  of  the  setting  sun. 

We  might  speak  of  the  ** survivals"  in  these  figures,  ** survivals'' 
from  sun  worship  in  the  form  of  the  disk  and  its  divisions  into  hemi- 
spheres, also  **  survivals"  from  animal  worship  in  the  animal  figures, 
but  we  have  not  time  to  dwell  on  this.  Others  have  spoken  of  the 
universality  of  certain  animal  myths  or  animal  symbols,  such  as  the 
hare,  the  owl,  etc.,  as  if  these  were  survivals  from  primitive  totemisra. 
There  certainly  has  not  been  much  progress  made  in  these  myths,  and 
it  is  a  question  whether  the  hare  expressed  the  action  of  the  sun  in  its 
various  movements  or  symbolized  the  attributes  of  the  divinity.  The 
Egyptian  word  for  hare  may  have  several  different  significations:  *to 
start  up,'  *  to  open,'  to  *  transgress  or  overleap,'  etc. ;  but  what  has 
the  Egyptian  word  to  do  with  American  symbolism?  Linguistic 
analogies  in  different  countries  are  certainly  not  sufficient  to  account 
for  the  universality  of  this  myth  about  the  rabbit  or  the  hare.  Is  it 
because  the  hare  is  everywhere  found  that  it  is  taken  as  a  tribal  totem 
in  all  countries,  and  because  it  fitly  symbolizes  or  represents  a  nature- 
power  ?  The  progress  of  thought  may  be  recognized  in  the  history  of 
this  single  animal  myth,  for  the  hare  itself  has  passed  through  all  the 
stages  from  the  simple  totemism  up  to  the  psychological  symbolism, 
and  is  the  best  instance  of  a  **  survival  of  the  fittest "  which  we  have  on 
record. 

20.  Korea  in  its  relations  with  China  ;  by  William  W.  Rock- 
hill,  Secretary  of  the  United  States  Legation  at  Peking. 

The  paper  of  Mr.  Rockhill  was  a  review  of  the  political  relations  ex- 
isting between  Korea  and  China  during  the  past  five  hundred  years, 
with  copious  extracts  from  Chinese  authorities. 

From  the  Annals  of  the  Ming  Dynasty  we  learn  that  in  1393  S5ng  K6, 
the  founder  of  the  present  reigning  dynasty  in  Korea,  sought  and  ob- 
tained the  recognition  of  the  Emperor  of  China.  He  sent  in  return  for 
this  favor  valuable  presents,  and  his  successors  from  time  to  time  did 
the  same.  China,  also,  during  the  Japanese  invasion  of  Korea,  made 
contributions  both  of  men  and  money  to  her  defense,  prompted  less 
perhaps  by  friendly  feeling  than  by  the  dread  of  possible  danger  to 
herself  in  the  success  of  the  Japanese. 

In  the  Sheng  wu  chih  (the  history  of  the  campaigns  of  the  present 
dynasty)  is  found  an  account,  which  Mr.  Rockhill  translates  at  lengthy 
of  the  Manchu  invasion  of  Korea.  This  was  in  retaliation  for  aid 
given  by  the  Koreans  to  the  Ming  dynasty,  and  resulted  in  the  complete 
defeat  and  submission  of  Korea  in  1687.  An  annual  tribute  was  im- 
posed and  a  tablet  was  erected  by  the  Koreans  at  Song  p'a,  where  the 
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Manchu  army  had  been  encamped,  commemorating  in  Chinese,  Man- 
chu,  and  Mongol  the  virtue  and  benevolence  of  the  Manchu  sovereign. 

The  Ta  ching  hui  tien  (Institutes  of  the  Ta  ching  Dynasty)  furnishes 
data  for  a  sketch  of  the  relations  since  subsisting  between  the  two 
countries.  The  amount  of  the  tribute  was  gradually  reduced,  and  Korea 
likewise  acquired  valuable  privileges  of  trade  with  China. 

An  extract  from  the  narrative  of  Po  Chfin,  a  Chinese  Envoy  to  Korea 
in  1843,  gives  a  detailed  account  of  the  ceremonies  with  which  he  was 
received. 

Mr.  Rockhill  gives  in  conclusion  the  Chinese  text  and  a  translation  of 
the  Song  p'a  inscription  mentioned  above. 

Two  maps  copied  from  native  Korean  authorities,  one  of  the  capital, 
Soul,  the  other  of  its  environs,  accompany  the  paper. 

After  a  vote  of  thanks  to  the  Johns  Hopkins  University  for 
the  use  of  Flopkins  Hall  as  a  place  of  meeting,  the  Society  ad- 
journed, to  meet  in  Boston,  on  Wednesday,  May  2,  1888. 
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Proceedings  at  Boston,  n^ay  Snd,  1888. 


The  Society  met  on  Wednesday  morning  at  10  o'clock  in  the 
hall  of  the  American  Academy.  The  President,  Professor  Whit- 
ney of  New  Haven,  being  aosent,  the  Vice-President,  Rev.  Dr. 
Peabody  of  Cambridge,  called  the  assembly  to  order  and  presided 
during  the  first  part  of  the  morning  session  ;  after  which,  the 
Vice-President,  Rev.  Dr.  Ward  of  New  York,  took  the  chair, 
and  presided  for  the  rest  of  the  meeting. 

The  Recording  Secretarjr,  Prof essor  Lyon  of  Cambridge,  read 
the  minutes  of  the  foregomg  meeting  and  they  were  approved. 
The  general  order  of  proceedings  for  the  day  was  announced,  and 
thereupon  the  reports  of  the  retiring  officers  were  presented. 

The  accounts  of  the  Treasurer,  Mr.  Van  Name,  were  referred, 
with  the  book  and  vouchers,  to  Dr.  W.  H.  Ward  and  Professor 
I.  II.  Hall,  as  a  Committee  of  Audit,  and  upon  examination  were 
reported  to  be  correct.    The  following  is  a-  summary  of  the  ac- 


counts : 

RFX7EIPTS. 

Balance  on  hand,  May  11th,  1887,   $1,520.37 

Assessments  (99)  paid  for  year  1887-88,  -  -  $495.00 
Assessments  (36)  for  other  years,  -  130.00 

Sale  of  Journal,  67.68 

Interest  On  bank-deposit,  55.68 

Total  receipts  for  the  year,     -------  748.36 

$2,268.73 

DISBURSEMENTS. 

Printing  of  Journal  (on  account),      -  SJ291.00 

Printing  of  Proceedings,  461.14 

Corre8i>ondence  (postage,  job-printing,  etc.),  -  65.92 
Journal  (3  vers)  returned,  6.00 

Total  disbursements  for  the  year,     -   834.06 

Balance  on  hand,  May  1,  1888,   1,444.67 

13,268.73 

The  Bradley  type-fund  now  amounts  to  $1,127.62. 


The  Librarian,  Mr.  Van  Name,  reported  as  follows  : 
The  additions  to  the  Society's  library  for  the  past  year,  1887- 
88,  amount  to  fifty-two  volumes,  one  hundred  and  sixty-seven 
parts  of  volumes,  and  fifteen  pamphlets.    As  usual  the  exchanges 
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received  from  corresponding  Societies  make  up  the  larger  part  of 
this  increase.  Two  gifts  however  require  special  mention  :  Das 
Aetji/ptiache  Todteiibiich  der  xviii.  his  xx.  Dynasties  from  the 
editor,  Professor  Edouard  Naville  ;  and  from  the  Government  of 
India  twenty-one  volumes,  amon'g  which  are  AlbiruiiVs  India,  the 
Arabic  text  edited  by  Dr.  Edward  Sachau,  the  first  volume  of 
the  Archmological  JSiirvey  of  Southern  India,  and  the  second 
edition  of  Hunter's  Inijyerial  Gazetteer  of  India,  in  fourteen  vol- 
umes. The  titles  of  printed  books  now  number  four  thousand 
three  hundred  and  ninety-one.  To  the  manuscripts  there  have 
been  no  accessions,  and  the  number  remains  as  last  year,  one  hun- 
dred and  sixty-two. 

The  Corresponding  Secretary,  Professor  Lanman  of  Cam- 
bridge, announced  for  the  Committee  of  Publication  that  the 
printing  of  the  Kriu9ika8utra  was  making  slow  but  steady  pro- 
gress ;  and  that  a  large  amount  of  material  was  on  hand  for 
publication,  contributed  by  Professor  Hopkins  of  Bryn  Mawr, 
Mr.  Rockhill  of  the  U.  S.  Legation  at  Peking,  Professor  Hall  of 
the  Metropolitan  Museum  in  New  York,  and  Professor  Morris 
Jastrow  of  the  University  of  Pennsylvania. 

On  behalf  of  the  Board  of  Directors,  the  chairman.  Dr.  Pea- 
body,  announced  that  the  next  meeting  would  be  held  on  Wednes- 
day October  31,  1888,  either  at  New  Haven  or  at  Philadelphia, 
the  duties  of  the  Committee  of  Arrangements  to  be  performed 
by  the  President  and  the  Treasurer  in  the  one  case,  or  by  Talcott 
Williams  Esq.  and  Professors  Hopkins  and  Jastrow  in  the  other. 
The  Committee  of  Publication  had  been  reappointed,  so  that  it 
consists,  as  before,  of  Messrs.  Salisbury,  Toy,  Van  Name,  W.  H. 
Ward,  and  W.  D.  Whitney. 

The  Directors  proposed  and  recommended  to  the  Society  for 
election  tlie  following  persons  : 

As  Corresponding  Member — 

Prof.  Eberhard  Nestle,  of  Ulm  ; 
and  as  Corporate  Members — 

Mr.  Edgar  Pierce  Allen,  Johns  Hopkins  University,  Baltimore  ; 
Mr.  Stewart  Culin,  Philadelphia  ; 

Mr.  Jacob  Grape,  Jr.,  St.  John's  College,  Annapolis,  Md.; 
Rev.  William  Elliot  Griffis,  Boston  ; 

Mr.  John  Dyneley  Prince,  Columbia  College,  New  York  City  ; 

Mr.  Hugo  Albert  Rennert,  University  of  Pennsylvania,  Philadelphia  ; 

Rev.  James  E.  Rogers,  Maryville  College,  Maryville,  Tennessee. 

The  gentlemen  thus  proposed  were  duly  elected. 

The  Chairman  named  as  a  committee  to  nominate  officers  for 
the  ensuing  year  the  Rev.  Messrs.  Dickerman  and  Henry  F. 
Jenks,  and  Prof.  L.  H.  Elwell.  The  Committee  subsequently 
reported,  proposing  the  re-election  of  the  old  board,  with  the 
substitution  of  the  name  of  Professor  John  Phelps  Taylor  of 
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Andover  for  that  of  Professor  Avery,  deceased.  The  proposal  of 
the  Committee  was  ratified  by  the  meeting  without  dissent.* 

The  names  of  those  who  have  died  during  the  year  are  as 
follows : 

The  Honorary  Members — 

Prof.  Heinrich  Leberecht  Fleischer,  of  Leipzig ; 
Prof.  August  Friedrich  Pott,  of  Halle  ; 

and  the  Corporate  Members — 

Prof.  John  Avery,  of  Brunswick,  Me. ; 
Mr.  Henry  A.  Homes,  of  Albany,  N.  Y.; 
Dr.  Alexander  Meyrowitz,  of  New  York  City  ; 
Dr.  Peter  Parker,  of  Washington,  D.  C. 

Both  Fleischer  and  Pott  went  down  to  the  grave  full  of  years 
and  honors.  The  former  was  born  in  1801  ;  and  the  latter  in 
the  next  year.  Fleischer  had  already  consecrated  himself  in  the 
twenties  to  the  study  of  Arabic  and  Persian  antiquities — in  part, 
under  the  influence  of  his  friend  Silvestre  de  Sacy.  Fleischer 
deemed  his  work  in  the  cathedra  to  be  perhaps  of  even  more 
importance  than  his  work  as  a  writer.  At  any  rate  it  is  given 
to  few  to  be  so  widely  revered  and  loved  as  a  teacher.  Both 
he  and  Pott  stood  among  the  first  four  enrolled  on  the  list 
of  the  German  Oriental  Society,  and  in  its  establishmeot  they 
both  took  an  active  part.  Pott's  mind  was  of  extraordinary 
versatility  and  his  acquisitions  were  of  vast  range.  His  name 
is  justly  coupled  with  those  of  Bopp  and  Grimm  as  of  one  of  the 
founders  of  the  science  of  Comparative  Philology.  If  his  H^i/molo- 
(/isc/ie  Forschungen  have  been  used  at  first  hand  by  only  a  few, 
they  have  not  on  this  account  been  without  a  powerful  and  lasting 
influence  on  the  progress  of  this  discipline. 

The  junior  of  Pott  by  only  a  couple  of  years,  Dr.  Parker,  after 
studying  at  Yale  College,  went  out  to  China  at  the  early  a^  of 
thirty.  He  established  at  Canton  a  hospital  which  his  professional 
skill  soon  made  crowded  and  famous  ;  and,  in  the  capacity  of  a 
missionary-physician,  and  later  in  the  diplomatic  fiela,  he  faith- 


♦The  names  of  the  board  as  now  constituted  may  be  given  for  coDvenience: 
President.  Professor  W.  D.  Whitney,  of  N^ow  Haven:  —  Vice- Presidents.  Rev.  A.  P. 
PealxKiy,  of  Cambridge ;  Professor  E.  K.  Salisbury,  of  Xow  Haven ;  liev.  W.  H. 
Ward,  of  New  York; — Reco-rdiny  Strretfiry,  Professor  D.  0.  Lyon,  of  Cambrid*re ; 
—  Corresponding  Secretary,  Professor  C.  R.  Lanmun.  of  Cambridge; — Secret  ry  of 
the  GldssicaJ  Section,  Professor  W.  W.  Goodwin,  of  Carabridpe; — Treasurer  and 
Librarian,  Mr.  Addison  Van  Name,  of  New  Haven; — Directors^  Professor  John 
Phelps  Taylor,  of  Andover,  Mass. ;  Professor  Joseph  Henry  Thayer,  of  Cambridjre, 
Mass.:  Mr.  Alexander  I.  Cotheal  and  Professor  Isaac  H.  Hall,  of  New  York: 
Professor  Edward  W.  Hopkins,  of  Bryn  Mawr,  Penn.;  and  President  Daniel  C. 
Gilman  and  Professf»r  Maurice  lUoomtield,  of  Baltimore. 
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fully  served  his  day  and  generation,  with  honor  to  himself  and 
pur  country.    He  died  Jan.  10,  1888. 

Professor  Avery  was  born  at  Conway,  Mass.,  Sept.  18,  1837, 
and  died  at  North  Bridgton,  Maine,  Sept.  I,  1887.  He  graduated 
at  Amherst  in  1861,  and  soon  after  went  to  New  Haven  to  study 
Sanskrit  with  Professor  Whitney.  In  1867  he  went  to  Germany 
to  continue  his  favorite  studies  at  Tttbingen  and  Berlin.  He  was 
Professor  of  Greek  from  1870  to  1877,  at  Iowa  College  ;  and 
from  1877  till  his  death,  at  Bowdoin.  Of  late  years  his  studies 
had  been  devoted  to  the  Aboriginal  Tribes  of  India  and  their 
languages,  preliminary"  sketches  of  which  he  has  from  time  to 
time  published  in  the  Proceedings  of  our  Oriental  meetings, 
where  he  was  one  of  the  most  faithful  attendants.  He  was  a 
man  of  singular  modesty  and  simplicity  of  character,  and  a 
devout  and  earnest  Christian. 

Mr.  Henry  A.  Homes  was  born  at  Boston  in  1812.  He  spent 
the  prime  of  his  life  (1838-56)  in  missionary  and  diplomatic  ser- 
vice in  the  East,  and  his  later  years  as  Librarian  of  the  Library 
of  the  State  of  New  York  at  Albany. 

Dr.  Meyrowitz  was  known  especially  as  a  Talmudist,  and  died 
at  New  York  in  August,  1887,  aged  about  71  years.  He  was 
born  of  Jewish  parents  in  Wilna,  Poland,  and  educated  for  the 
rabbinical  chair.  The  critical  study  of  the  Old  Testament  over- 
turned his  Jewish  orthodoxy.  Under  the  teaching  of  Professor 
Franz  Delitzsch  of  Leipsic,  he  accepted  Christianity.  In  1843  he 
was  a  tutor  in  Hebrew  at  Bristol  College,  England  ;  and  in  1869 
he  came  to  New  York,  and  was  appointed  Professor  of  Hebrew 
there.  Later,  in  1876,  he  became  the  incumbent  of  a  similar 
chair  at  the  University  of  the  State  of  Missouri,  where  he  re- 
mained until  the  failure  of  his  sight,  about  1880. 

The  Corresponding  Secretary  brought  to  the  notice  of  the 
Society  some  matters  of  interest  from  the  miscellaneous  corre- 
spondence of  the  half  year.  Mr.  Rockhill  writes  that  he  expects 
to  leave  Peking  early  in  Aj)ril  and  to  arrive  in  the  United  States 
about  the  first  of  June.  He  sends  a  paper  supplementary  to  the 
olie  presented  at  the  last  October  meeting,  and  also  a  photograph 
of  the  gate  at  Soul  where  the  King  of  Korea  goes  to  receive  the 
envoys  from  the  Chinese  Emperor.  The  gate  bears  the  inscrip- 
tion Ying  en  men,  *the  reception  of  (the  imperial)  bounty  gate.' 
It  is  really  a  jyai  Ion  or  arch.  It  rests  on  pillars  of  fine  granite  ; 
and  the  superstructure  is  painted  in  the  ordinary  bright  Chinese 
fashion  and  is  of  a  purely  Chinese  style  of  architecture. 

President  Gilman  sends  a  finished  copy  of  the  new  edition  of 
the  AiSaxv  t(^v  anoGToXojv  with  facsimiles  of  the  entire  man 
uscript  thereof  in  the  library  of  the  Most  Holy  Sepulchre  at  Jeru- 
salem. He  also  sends  a  letter  from  Rev.  Dr.  C.  R.  Hale,  Dean  of 
the  Cathedral  at  Davenport,  Iowa,  in  which  is  transcribed  from  a 
Greek  newspaper  published  at  Constantinople  an  account  of  a 
murderous  assault  committed  upon  the  Patriarch  of  Jerusalem — 
to  whom  we  owe  the  reproduction  of  the  manuscript — as  he 
journeyed  to  Jericho. 
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Rev.  Lawrence  H.  Mills,  in  a  letter  dated  Oxford,  April  5, 
1888,  reports  that  he  is  making  final  arrangements  for  his  com- 
plete edition  of  the  Guthas. 

This  will  contain  :  1.  the  original  text  in  Zend  characters ;  2.  a  trans- 
literation thereof ;  3.  a  literal  Latin,  and  4.  a  metrical  English  trans- 
lation ;  of  the  Pahlavi  paraphrase,  5.  the  deciphered  text  in  Roman 
letters,  and  6.  an  English  version  ;  of  the  Sanskrit  paraphrase,  7.  the 
text,  and  8.  the  translation  ;  and  9.  the  Parsi-Persian  paraphrase. 
The  first  volume,  of  393  pages,  was  distributed  to  leading  Avesta  schol- 
ars in  1883  (see  Proceedings  for  Oct.  1883,  vol.  xi.).  The  comjiletion  of 
the  second  volume  was  then  deferred,  pending  the  working  out  of  the 
translation  of  the  Gathas,  later  Yasna,  Visparad,  etc.,  contained  in  vol. 
xxxi.  of  the  Sacred  Books  of  the  East,  This  last  was  published  in.  May, 
1887.  Mr.  Mills's  second  volume  will  contain  from  150  to  250  pages, 
according  to  the  amount  of  assistance  received.  A  subvention  of  £50- 
has  been  obtained  from  the  Secretary  of  State  for  India.  The  price  of 
the  complete  work  has  been  fixed  at  50  shillings.  The  author  retains, 
however,  the  right  to  dispose  of  it  for  a  smaller  sum  to  private  sub- 
scribers ;  and  hopes  to  receive  from  his  fellow-countrymen  in  America 
liberal  aid  for  his  undertaking.  Mr.  Mills  dwells  upon  the  importance 
and  difficulty  of  the  Pahlavi  version,  here  for  the  first  time  deciphered, 
edited  with  comparison  of  manuscripts,  and  translated  into  a  European 
language ;  contends  that  the  Palilavi  translation  has  been  the  foimda- 
tion  for  all  subsequent  ones,  and  that  its  imperfections  have  been 
grossly  exaggerated ;  and  sets  forth  the  reaction  now  in  iwogress 
towards  a  more  just  estimation  of  the  Asiatic  commentaries  in  general. 

The  Catalogue  of  the  Syrian  Jesuit  Missionary  Press  (address, 
Imprimerie  Catholique  S.  J.,  Beirut,  Syria)  was  laid  before  the 
Society.  It  contains  titles  and  descriptions  of  a  considerable 
number  of  Arabic,  Arabic-French,  and  Syriac  works  for  sale, 
with  statement  of  prices  and  postage.  The  books  are  in  great 
part  religious  and  educational ;  but  there  are  also  valuable  works 
on  literature  and  science.  Of  interest  to  intending  American 
purchasers  of  Oriental  type  are  the  ten  pages  of  specimens  of  the 
Hebrew,  Samaritan,  Syriac,  Arabic,  Armenian,  and  Greek  type- 
fonts  of  this  establishment. 

Of  great  importance  and  interest  to  Sanskritists  is  the  cata- 
logue of  the  Bombay  bookseller,  Jyestharfim  MukundjI,  for 
1887-88.  It  is  an  octavo  of  62  pages,  handsomely  printed  in 
Nfigari  by  the  Education  Society's  Press.  It  contains  over  1200 
titles  of  Sanskrit  books,  with  statement  of  the  author,  place  of 
printing,  and  price  of  each.  The  works  enumerated  cover  almost 
every  department  ol  Sanskrit  literature  :  Veda  (Samhitfi,  Bnih- 
mana,  Sutra,  and  especially  Upanisad),  law,  the  six  philosophical 
systems,  grammar,  lexicogra})hy,  poetry,  tilti,  drama,  rhetoric, 
medicine,  astronomy,  epos,  etc.  Tlie  places  most  often  named  in 
the  column  ''''  in udranasthdHdm^'^  are  Bombay  (Mumbai)^  Calcutta, 
Benares  (ATi/p),  and  Poona.    Not  seldom  we  find  Lucknow  and 
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Lahore,  now  and  then  Ahmadabad,  Muttra  (Mathura),  and  a  few 
others  ;  and  sometimes  also  "  Yuropah." 

For  Occidental  Rtndents,  European  editions  are  doubtless  to  be 
preferred  in  general  to  Hindu  editions.  But  the  former  are  wont 
to  be  printed  in  so  few  copies  that  they  soon  become  practically 
inaccessible  and  high-priced.  The  latter  are  indeed  usually  desti- 
tute of  all  typographical  helps  and  conveniences,  and  are  often 
very  incorrectly  printed.  But  for  Western  scliolars  who  have 
got  beyond  the  rudiments,  the  Hindu  editions,  and  especially 
those  coming  from  Bombay,  are  strongly  to  be  recommended. 
Thus  the  "  Bombay  Sanskrit  Series,"  published  by  the  Depart- 
ment of  Public  Instruction,  now  contains  thirty  odd  volumes  of 
excellent  character  and  moderate  price.  A  beautiful  edition  of 
the  Bhagavad  Gita,  bound  in  silk,  may  be  had  for  about  20  cents. 
An  edition  of  the  Mahfibharata  (of  which  advance  sheets  were 
shown  to  the  Society)  is  now  in  press.  It  is  a  reprint  of  the 
Bombay  edition  of  187*7,  with  Nilakantha's  commentary.  Its  con- 
venience is  immensely  enhanced  by  the  addition  of  the  current 
chapter-numbers  in  the  right-hand  margin.  The  type  is  largo 
and  admirably  clear,  and  the  work  will  cost,  when  complete,  60 
rupies. 

For  the  guidance  of  persons  desiring  to  order,  the  following  may  be 
said  :  Small  orders  will  be  sent  best  by  mail.  Large  orders  should  be 
sent  as  freight,  and  so  as  to  need  gnly  one  transshipment  (at  Liverpool 
or  London)  between  Bombay  and  America.  Remittances,  unless  very 
large  indeed,  are  best  made  by  post-oflBce  money-orders.  The  Ameri- 
can purchaser  applies  for  a  British  International  Money-order,  say  for 
£7  sterling,  to  be  paid  directly  to  the  Bombay  bookseller.  This  amount 
costs  $84.49,  and  for  it  the  purchaser  gets  only  a  receipt.  The 
actual  order  is  transmitted  by  the  government  to  the  postmaster  at 
Bombay,  who  pays  the  bookseller  the  equivalent  of  £7=1680  pence 
in  rupies  at  the  current  rate  of  conversion.  This  has  varied  for  the 
last  year  from  16  to  17.5  pence  per  rupie.  At  16.8,  the  order  would 
yield  just  100  rupies.  The  rupie  would  thus  cost  84  cents ;  and  the 
anna  (f^g  of  a  rupie),  about  2  cents.  The  rate  of  conversion  for  any 
given  date  may  be  learned  by  addressing  the  Superintendent  of  the 
Money-order  System  at  Washington  ;  and  the  amount  in  rupies  which 
the  bookseller  ought  to  credit  to  the  account  of  the  American  purchaser 
may  thus  be  calculated.  The  time  of  mail  transit  from  Boston  to  Bora- 
bay  is  about  27  days.  The  purchaser  should  demand  that  the  works  be 
collated  before  they  are  sent,  as  it  is  rather  common  to  find  some  leaves 
in  duplicate  and  others  missing  in  Hindu  books.  Mr.  Mukundjfs  ad- 
dress is  No.  853  Kalbadevi  Road,  Bombay  ;  and  from  him  copies  of  the 
catalogue  {sucipattram)  may  be  obtained. 

Dr.  Binion,  of  the  Johns  Hopkins  University,  laid  before  the 
Society  a  number  of  plates  and  proof-sheets  of  his  book  entitled 
Andent  Egj/pt  or  MizralrtK  The  aim  of  the  work  is  to  give  a 
popular  and  readable  account  of  the  language,  religion,  manners 
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and  customs,  arts  and  sciences,  and  temples  and  monuments  of 
the  Egyptians.  The  work  is  a  very  large  folio  (pages  22X28 
inches),  and  will  contain  144  full-page  engravings.  The  engrav- 
ings are  reproduced  from  the  great  Description  de  P^lgypte,  the 
result  of  the  observations  made  during  the  Napoleonic  expedi- 
tion of  1798,  from  Rosellini's  Moimme^iti^  Lepsius's  Denkmdler^ 
etc.;  and  some  of  them  are  very  beautifully  colored.* 

Mr.  Benjamin  S.  Lyman  gave  an  interesting  account  of  the  for- 
mation of  a  local  Oriental  Club  at  Philadelphia.  It  was  organ- 
ized April  30,  1888,  at  the  house  of  Mr.  Talcott  Williams,  by  a 
meeting  called  by  Messrs.  H.  C.  Trumbull,  B.  S.  Lyman,  J.  P. 
Peters,  M.  Jafetrow,  Jr.,  H.  V.  Hilprecht,  E.  W.  Hopkins,  Tal- 
cott Williams,  and  Stewart  Culin.  It  is  proposed  to  have  meet- 
ings at  stated  intervals  through  the  winter,  at  the  houses  of  the 
members.  The  Club  hopes  to  further  the  objects  of  the  Ameri- 
can Oriental  Society,  by  arousing  interest  in  Oriental  studies  and 
by  stimulating  the  activity  of  those  interested. 

Mr.  James  R.  Jewett,  of  IlaiTard  College,  presented  to  the 
Society  the  plan  for  the  establishment  of  a  School  of  Biblical 
Archaeology  and  Philology  at  Beirut,  in  connection  with  the 
Syrian  Protestant  College.  A  special  endowment  of  $100,000  is 
required  to  provide  for  the  annual  salaries  of  a  Director  and  of 
native  teachers  and  for  incidental  expenses.  To  provide  for  tem- 
porary sui)port  while  the  permanent  fund  is  being  raised,  it  is 
suggested  that  American  Iheological  Seminaries  and  other  insti- 
tutions be  asked  to  contribute  f  100  a  year  for  five  years,  with  the 
right  to  have  tuition  remitted  to  students  sent  out  under  their 
auspices.  A  circular  setting  forth  the  details  of  the  plan  and  the 
advantages  of  Beirut  as  the  seat  of  the  school  has  been  published, 
and  may  be  obtained  by  addressing  D.  Stuart  Dodge,  Esq.,  No. 
11  Cliff  street.  New  York  City. 

The  following  communications  were  presented  : 

1.  Inquiry  into  the  conditions  of  civilization  in  the  Hindu  Mid- 
dle Age  from  the  point  of  view  of  the  ruling  power  or  warrior- 
caste,  by  Prof.  E.  W.  Flo])kins,  of  Bryn  Maur  (-ollege,  Penn. 

The  Corresj)onding  Secretary  presented  to  the  Society  about 
300  ])ages  (or  one-half)  of  the  manuscript  of  an  elaborate  essay 
upon  the  above-mentioned  subject.  As  an  earnest  of  the  contents 
of  the  paper,  it  seems  advisable  to  ])ublish  now  the  prefatory  note 
thereto. 

This  essay,  in  its  original  form,  was  read  before  the  Oriental  Society 
in  May,  1886.  Further  contributions  to  the  subject,  made  as  reiKjrted 
in  the  subsequent  Proceedings  of  the  Society,  have  now  been  incorpo- 
rated into  the  work,  and  the  point  of  view  of  the  whole  somewhat  ex- 
tended. 


♦  Tlie  work  will  l>e  issued  in  12  portfolios,  by  the  American  Polytechnic  Co., 
of  Buffalo.    Tlie  price  i«  1150. 
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My  first  intention  was  simply  to  record  the  data  furnislied  by  the 
Afahahharata  in  rej?ard  to  the  Warrior-caste.  In  order,  however,  to  the 
establishment  of  a  firmer  basis  of  investigation,  I  found  it  necessary  to 
rc—examine  the  Epic  witli  a  view  to  the  general  constituents  of  the 
Ktate,  and  in  so  doing  have  been  led  to  incori)orate  also  such  illustrative 

matter  as  I  found  in  literature  more  or  less  parallel  to  the  Mahabha- 

rata. 

Tliis  paper,  tlierefore,  now  offers  an  inquiry  into  the  conditions  of 
oivilization  in  the  Middle  Ages  of  India  from  the  point  of  view  of  the 
i-iiling-jjower  or  Warrior-caste.  How  tlu^se  conditions  arose,  and 
whither  they  tended  ;  what  special  relations  existed  between  the  king 
and  his  dependents ;  what  factors,  large  or  small,  helped  to  constitute 
the  life  of  this  p)eriod  ;  and  finally ^  from  the  narrower  limits  of  the  war- 
rior's special  activity,  what  method  and  art  of  war  is  dejjicted  by  the 
Epic  poetry.  The  subjects  introduced  by  these  questions  are  those  to 
which  I  have  here  tried  to  give  the  beginning  of  an  answer.  The  field 
of  literature  that  I  have  attempted  to  work  is  j)erhaps  too  extended — 
for  the  Epic  area  is  broad ;  yet  in  view  of  the  whole  development  of 
Hindu  lett€»rs  it  is  small,  and  the  age  rejiresented  is  plainly  demarcated 
l)oth  from  the  preceding  and  from  the  following  eras.  I  hope,  here- 
after, to  bring  these  eras  into  their  historical  connection  with  that  here 
pr<»sented,  and  thus  to  be  able  to  comj)lete  the  answer  to  the  queries 
proiK>sed  above  by  following  out  the  lines  of  Hindu  civilization  from  its 
earliest  origin  to  its  latest  phase.  But  this,  if  done  thoroughly,  is  a 
work  of  decades.  For  the  present,  I  have  sought  to  sift  the  Epic  alone, 
and  relied  upon  the  work  of  others  for  illustration  necessarily  prelimi- 
nary to  this  study,  while  I  have  left  wholly  untouched  the  great  dram- 
atic period  that  overlaj)S  the  extension  of  the  Epic — rich  as  will  be  the 
reward  to  one  carefully  investigating  this  latter  aspect  of  Indian  life. 

In  accordance  with  my  first  intention  I  have,  however,  while  illus- 
trating the  ^fahabharata  by  the  Ramayana  and  the  law-books,  endeav- 
ored cai-efully  to  keep  distinct  the  political  and  social  explications 
found  in  the  second  epic  poem  or  in  the  legal  works  and  the  parallel 
implications  or  didactic  statements  of  the  Mahabharata  ;  and,  again,  to 
discriminate  in  the  latter  between  what  is  done  and  what  is  taught — 
since  large  parts  of  the  poem  are  so  didactically  comi)osed  that  for  his- 
torical purposes  they  belong  rather  to  legal  than  to  Ei)ic  literature.  For 
this  purpose  I  have  allowed  myself  the  liberty  of  calling  i^sewlo-epic  the 
part  of  the  poem  embraced  by  the  twelfth  and  thirteenth  books,  as  a 
conveniently  comprehensive  term  for  a  part  confessedly  manufactured 
for  purposes  of  instruction,  and  presumably  among  those  portions  latest 
added.  For  the  sake  of  convenience  also  I  call  only  the  Mahabharata 
the  Epic,  although,  conversely,  the  designation  of  KCwyam  or  *  art- 


*  The  development  of  tlio  topics  embraced  by  Weber's  Collectanea  (Indische 
Studieu,  vol.  x.)  deserves  a  fuller  treatment  than  the  brief  allusions  allowed  by 
my  general  subject.  For  quotations  from  the  pre-Epie  period  I  am,  as  will  be 
seen,  mainly  indebted  to  Zimmer's  Altindisches  Ijehtn. 

89 


Digitized  by  Google 


cclxxxiv 


American  Oriental  Society : 


poem '  is,  as  was  long  ago  said  by  Mliller,  applied  even  to  the  Mahabha- 
rata,  and  not  to  the  Rfi^maya^a*  alone. 

Many  of  the  points  touched  upon  in  this  essay  require  a  more  special 
treatment  than  I  have  here  been  able  to  give  them ;  but  in  respect  of 
these — or  let  me  say  of  M — I  beg  that  my  present  paper  may  be  consid- 
ered as  written  eKrimuv,  and  rather  as  a  provisional  study  for  future 
elabomtion  and  completion  than  as  a  pretense  of  thoroughness  in  an 
investigation  where  little  help  was  to  be  had  from  outside  sources,  and 
not  much  had  been  accomplislied  by  previous  inquiries,  f 

The  various  topics  involved  arranged  themselves  to  my  mind  in  a  cer- 
tain order,  which,  for  the  sake  of  summarizing  the  whole  paper,  I  here 
add.  To  these  topics  I  have  prefixed  a  few  words  on  the  source  of  our 
legendary  Epic. 

I.  Origin  of  the  Epic. 
II.  Historical  value  of  the  Epic, 
in.  The  social  position  of  the  ruling  caste. 

A.  The  caste  in  general.   Divisions  of  the  people.   Governing  officials. 

Taxes.   Common  warriors. 

B.  Royalty.   The  king.   Royal  duties.   Royal  occupations.   Modes  of 

government.  Succession.  Choice  of  king.  Primogeniture. 
Royal  consecration.  Assembly  and  council.  Purohita  and 
priestly  power.  Ambassador.  The  king's  friends  and.  general 
social  relations.  Royal  marriage.  Royal  burial.  The  imperial 
city.  Note  on  caste-exchange. 
IV.  Military  position  of  the  ruling  caste.  The  military  sentiment.  The 
army  in  general.  Military  tactics.  Usages  in  the  field.  Laws  of 
battle.    Army  forces  in  detail,   (a)  The  chariot,  knight,  and 


*  Muller,  Ancient  Sanskrit  Literature^  p.  41,  quoting  Mbh.  i.1.72,  ivayti  ca  kavyam 
ity  uktam  tasmdt  kavyam  hhavisyati.  Id  and  for  itself  the  Rumilyana  lacks  the 
sociological  value  of  the  Epic,  neither  possessing  primitive  elements  nor  claiming 
to  be  more  than  the  completed  work  of  one  author.  The  nucleus  of  the  Epic 
(the  Mahabhivrata),  to  which  after  much  unwinding  we  may  still  attain,  presents 
a  natural  strength,  not  to  say  brutality,  that  separates  it  from  the  cultured  pretti- 
ness  of  the  Rjimaya^a.  Whatever  later  additions  have  been  superimposed  upon 
the  Epic,  carrying  it  doubtless  beyond  the  age  of  the  Ramayanja,  its  g^st  is  earlier. 
Those  maintaininjr  the  relative  posteriority  of  the  Epic  must  embrace  the  whole 
work  in  their  judgment,  where  the  point  may  easily  be  yielded.  I  entirely  agree 
with  L.  von  Schroeder  in  his  comparative  estimate  of  the  two  works  {Lit.  u,  (Mi., 
p.  455),  as  against  any  comprehensive  assertion  of  priority  in  either  case  (compare 
Lassen,  Jnd.  AU.,  i.  584,  1006). 

f  Muir  has  some  scattered  remarks  on  Epic  Realien.  and  some  more  thorough 
studies  on  special  points  in  his  Sanskrit  Texts.  To  this  and  to  Lassen's  Indische 
Alierihumskunde  general  (as  well  as  special)  acknowledgment  is  due,  but  the 
points  touched  upon  in  those  works  are  limited.  Of  Wilson's  Art  of  War  and 
Rajendralala-Mitra's  Indo-Aryans  I  shall  speak  more  particularly  in  the  notes  on 
the  subjects  embraced  by  those  works.  I  believe  no  especially  Epic  study  of 
Hindu  civilization  has  yet  been  attempted. 
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steeds ;  (6)  Cavalry  ;  (c)  Elephants  ;  (d)  Weapons ;  (e)  Arms  and 
defense ;  (/)  Paraphernalia  of  battle.   Music  in  the  Epic. 
V.  Appendix  on  the  status  of  women. 

2.  On  a  Rhodian  jar  in  the  Boston  Museum  of  Fine  Arts  ;  by 
Prof.  Isaac  H.  Hall,  of  the  Metropolitan  Museum  of  Art,  New 
York  City. 

Among  the  objects  found  in  Cyprus  by  Gen.  di  Cesnola»  and  sold  by 
him  to  the  Boston  Museum  of  Fine  Arts  in  1872,  is  a  Rhodian  jar  simi- 
lar to  those  which  I  described  in  the  Proceedings  for  Oct.  1886.  It 
has  rectangular  stamps  on  the  handles,  the  one  being  upside  down 
when  you  are  reading  the  other,  but  the  one  at  the  right  hand  being 
always  right  sid^  up.  The  stamps  are  very  hard  to  read,  but  are  certain 
in  their  reading.  On  one  handle  is  the  eponym  and  name  of  Doric 
month,  and  on  the  other  is  the  name  of  the  manufacturer,  owner,  or 
exporter. 


3.  On  the  Syriac  Ritual  of  the  Departed  ;  by  Prof.  I.  H.  Hall. 

I  had  nearly  finished  an  article  describing  the  whole  Ritual  of  the 
Departed  in  the  manuscript  from  which  the  Ritual  of  the  Washing  of 
the  Dead  was  translated  for  the  Proceedings  of  last  October,  when  I 
came  into  possession  of  a  printed  book  containing  what  must  be  sub- 
stantially the  same  Ritual,  published  at  the  Catholic  Mission  Press  of 
the  Lazarists  at  Oroomiah  in  1881.  The  book  is  a  small  quarto  of  172 
pages,  printed  in  that  most  wretched  of  all  Syriac  type,  the  Nestorian 
used  by  the  Catholic  missionaries  and  native  Chaldean  (i.  e.  Roman  or 
Papal  Nestorian)  ecclesiastics,  very  annoying  to  read.  The  printing  is 
wretched  likewise,  much  blurred  and  blotted.  While  occidental  studies 
are  not  helped  much  by  such  a  publication  (since  there  are  few  who  can 
obtain  the  book,  and  far  fewer  who  can  or  will  read  such  type  and 
printing),  the  fact  requires  rather  a  comparison  of  the  manuscript  with 
the  printed  book  than  an  independent  description.  This  I  have  had  no 
time  to  make,  since  1  obtained  the  book,  as  well  as  knowledge  of  its  ex- 
istence, only  about  a  week  or  less  before  the  meeting  bf  the  Society.  I 
have  had  time  to  compare  only  the  Ritual  of  the  Washing,  wherein  I 
find  more  than  twenty  variant  readings  ;  of  which  the  more  important 
are  the  following : 

My  conjecture  that  "belly"  was  to  be  read  for  '*  bed"  is  sustained  ; 
but  instead  of  and  all  his  members"  (which  immediately  follows)  the 
printed  text  reads  **  and  all  his  front  [parts] ;"  and  just  before  the  next 
following  **his  feet"  is  inserted  **his  loins  and  all  his  hind  [parts]." 
At  the  place  where  it  is  stated  that  it  is  not  lawful  to  bring  in  a  cross,  a 
printed  foot-note  reads,  "This  ancient  prohibition  is  abolished,  and  now 
it  is  permitted  to  every  man  to  bring  in  a  cross  with  him."  (Of  coui*se 
this  is  a  late  Catholic  note,  and  probably  based  on  their  own  i)ractice, 
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without  any  Nestorian  decree.)  The  directions  for  leaving  the  house, 
and  all  that  follows  the  washing  itself,  is  omitted  in  the  jirint.  Evi- 
dently this  printed  ritual  is  intended  to  replace  the  manuscri{)t  ones  : 
but  it  must  be  suited  to  the  ways  of  the  Chaldeans  ;  and  probably  it  is 
clianged  in  sundry  places  besides  the  ones  just  noted.  I  shall  take  some 
other  opportunity  to  consider  the  matter  in  the  new  light. 

4.  On  a  Nestorian  liturgical  manuscript  from  the  last  Nestorian 
Church  and  Convent  in  Jerusalem  ;  by  Prof.  I.  H.  Hall. 

This  manuscript  is  in  the  possession  of  Dr.  William  C.  Prime,  of  New 
York,  who  purchased  it  a  number  of  years  ago.  It  bears  an  old  label 
on  the  side,  which  gives  a  hint  of  its  former  ownership  :  Syriac  Man- 
uscript— from  Jerusalem  ;"  with  the  numbers  61  (crossed  out)  and  778. 
The  binding  is  of  thick  heavy  boards,  covered  with  leather,  and  lined 
with  Persian  cloth  ;  the  leather  figured  by  a  hand  stamp;  the  cloth  of 
cotton,  both  dyed  and  a  print.  The  exterior  dimensions  of  the  book  are 
12  X  9  X  If  inches.  The  paper  is  thick  and  glazed,  arranged  in  quinioneSj 
except  that  the  ninth  quire  is  a  quaternio,  and  the  tenth  (and  last)  a 
ternio.  The  first  three  (blank)  leaves  of  the  first  quire  are  torn  out. 
The  writing  begins  on  the  second  page  of  the  original  fourth  leaf,  and 
ends  on  the  first  page  of  the  last  leaf  of  the  book.  The  manuscript  thus 
contains  exactly  180  written  pages.  The  writing  is  in  beautiful  Nes- 
torian script,  amply  pointed,  abundantly  rubricated,  with  many  orna- 
mental titles,  many  marginal  titles  and  some  marginal  rubrics,  and  a 
few  absolute  ornaments.  The  Estrangela  character  is  rarely  used  ex- 
cept for  ornamental  titles  and  quire  numbers.  The  writing  occupies  a 
space  of  about  7^  x  5  inches  on  the  page,  in  fourteen  lines.  This  is  sur- 
rounded by  a  ruled  and  colored  border,  still  outside  of  which  are  the 
marginal  titles  or  rubrics,  wherever  such  occur,  as  they  do  frequently. 
The  ornaments  proper  are  of  the  tile  patterns  and  woven-work  patterns 
which  have  been  used  for  centuries  in  such  manuscripts  and  in  Persian 
tapt^stries.  Altogether,  it  is  a  very  beautiful  manuscript,  of  the  style 
and  class  generally  made  by  ecclesiastics  in  the  region  whence  it  came. 
Singularly  it  has  the  Nestorian  symbol  of  the  Trinity  and  Unity  of  God 
on  a  portion  only  of  the  pages.  That  it  has  been  much  used  as  a  service- 
book,  its  general  appearance,  and  wax-droppings  on  many  of  the  leaves 
still  testify. 

The  contents  of  the  manuscript  are  the  three  Liturgies  (consecrations, 
anaphoras)  in  use  among  the  Nestorians  at  the  communion-service : 
(1)  The  "  Liturgy  of  the  Aiiostles"  of  Addai  and  M4r! ;  (2)  The  Liturgy 
of  Theodore  of  Mopsuestia ;  (3)  The  Liturgy  of  Nestorius.  To  the  last 
is  appended  the  ;*  Canon  ]>ChUath,''  or  Prefaces  (used  after  the  conse- 
cration, and  before  partaking  of  the  elements),  for  the  festivals  of 
Christmas,  Epiphany,  Easter,  Ascension;  Pentecost,  Revelation,  and 
The  Cross.  Immediately  after  the  liturgy  of  Addai  and  Mari  is  one 
page  of  finer  writing,  giving  directions  with  regard  to  those  who  were 
not  able  to  receive  the  communion  on  Good  Friday  or  Easter  Sunday, 
or  tlie  prec*eding  Saturday. 
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As  there  is  much  matter  common  to  the  three  Liturgies,  such  matter 
is  generally  written  but  once,  in  the  first  one ;  and  referred  to,  at  the 
proper  place,  in  the  other  two.  Rubrics  (proper)  are  given  with  all 
necessary  fulness.  Psalms,  prayers  from  other  rituals,  and  other 
familiar  matter,  are  usually  noted  by  their  opening  words. 

The  Liturgy  of  Nestonus  is  translated  in  the  second  volume  of  George 
Percy  Badger's  The  Nestorians  and  their  Rituals  where  also  occurs 
a  general  description  and  account  of  the  use  of  these  three  liturgies. 
The  Liturgy  of  Addai  and  M&ri  is  to  be  found  (translated  into  Latin)  in 
Hammond's  Liturgies  of  the  Eastern  and  Western  Church  (taJien  from 
Renaudot).  Manuscripts  of  these  Liturgies  are  rare  in  Europe  and 
America.  I  know  of  but  two  in  England,  viz.,  one  in  the  British 
Museum,  and  one  that  Mr.  Badger  brought  for  the  Christian  Kn'bwledge 
Society.  In  Paris  there  are  more,  but  one  is  a  copy  made  by  Renaudot's 
own  hand,  another  written  in  Paris  by  a  native,  and  the  others  are 
either  partial  or  very  few.  There  is  also  one  in  Berlin.  How  many 
there  are  in  the  Vatican  and  elsewhere  in  Italy,  I  do  not  know.  The 
history  of  this  manuscript  is  somewhat  pecuhar,  and  I  therefore  present 
a  translation  of  its  titles  and  colophons,  which  will  tell  their  own  story. 

Title  to  the  Liturgy  of  Addai  and  M&ri : 

**  [Relying]  on  the  strength  of  Our  Lord  Jesus  Christ  we  begin  to 
write  the  Order  of  Consecration  of  the  Apostles  ;  which  was  composed 
by  Mar  Addai  and  Mar  M&ri,  blessed  Apostles.  Our  Lord^  aid  me  in 
thy  mercy.  Amen." 

Colophon  to  the  Liturgy  of  Addai  and  Mdri  (quire  5,  fol.  5,  6.) : 

*'  Ends  the  Order  of  the  Mysteries  [i.  e.  the  communion]  with  the  Con- 
secration of  the  blessed  apostles  Mar  Addai  and  Mar  MAd,  who  made 
disciples  of  the  East.  Their  prayers  [be]  for  the  common  weal  [of 
the  believers].  Amen." 

Title  to  the  Liturgy  of  Theodore  of  Mopsuestia  (quire  5,  fol.  7,  a.) : 

**  [Relying]  on  the  strength  of  Our  Lord  Jesus  Christ  we  begin  to 
write  the  Consecration  of  Mar  Theodoros,  Expositor  of  the  Divine  Books, 
Bishop  of  Mopsuestia ;  which  Mar  Abba,  Catholicos,  brought  out  and 
translated  from  the  Greek  into  the  Syriac,  when  he  went  up  to  the 
Romans  [i.  e.  the  Greeks  of  Constantinople].  And  he  brought  it  out 
[i.  e.  translated  it]  by  the  help  of  Mar  Thomas  of  Edessa,  Doctor.  And 
we  consecrate  with  it  [i.  e.  use  it  at  communion]  from  the  tii-st  Sunday 
of  Annunciation  to  the  Sunday  of  Hosanna  [i.  e.  Palm  Sunday]." 

Colophon  of  the  Liturgy  of  Theodore  of  Mopsuestia  (quire  7,  fol.  2,  a.): 

**  Ends,  in  the  help  of  our  Lord,  the  Consecration  of  the  Blessed  Mar 
Theodoros,  the  Expositor  of  the  Divine  Books.  Ilis  prayer  [be]  for  the 
common  weal  of  the  believers.  Amen."  [And  written  below  in  finer 
characters :]  "I  pray  and  beseech,  O  priest,  [that]  in  the  time  of  pre- 
senting the  offering  [i.  e.  celebrating  the  communion],  Jyou  do  it]  in  l)e- 
half  of  the  poor  writer,  that  he  may  be  made  worthy,  in  tlie  men-ies  [of 
God],  to  obtain  pardon." 

Title  of  the  Lfturgy  of  Nestorius  (quire  7,  fol.  2,  h.) : 

**  [Relying]  on  the  strength  of  Our  Lord  Jesus  Chtist  we  begin  to 
write  the  Consecration  of  Mar  Nestorius,  Patriarch  of  Byzantium, 
which  is  the  city  Constantinople ;  the  martyr  without  blood,  and  the 
one  persecuted  for  the  sake  of  the  truth  of  his  orthodox  confession. 
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Mar  Abba,  Catholicos,  the  Great,  when  he  went  into  the  place  of  the 
Romans  [i.  e.  the  Greeks  of  Constantinople!,  brought  out  (or  translated) 
his  Commemoration  for  the  communion-elements,  the  Consecration  of 
Mar  Nestorius ;  and  they  all  adopted  it,  from  the  Greek  into  the  Syriac, 
as  Mar  Yoannte,  Catholicos,  makes  known  in  his  mimrd  [homily,  usu- 
ally metrical],  which  he  composed  for  the  [festival  of  the  (?)]  Fathers. 
His  prayer  ^be]  for  us. 

**  And  it  IS  used  in  the  consecration  [communion]  five  times  in  the 
year  :  at  Epiphany  ;  on  the  Friday  of  Mar  John  the  Baptist ;  at  the 
Commemoration  of  the  Greek  Doctors ;  on  the  Wednesday  of  the  Sup- 
plication of  the  Ninevites  ;  at  Passover." 

Colophon  of  the  Liturgy  of  Nestorius  (quire  9,  fol.  6,  6.) : 

**  Ends  the  Order  of  Consecration  of  Mar  Nestorius,  Patriarch  of  Con- 
stantinople. His  prayer  [be]  for  the  common  weal  of  the  believers. 
Amon." 

Title  of  the  Occasional  Prefaces  (quire  9,  fol.  7,  a.) :  "  Again  through 
{lit.,  by  the  hand  of)  the  Living  God  we  write  the  Qandn  chUath,^ 

Colophon  of  the  same  (quire  10,  fol.  2,  6.) :  **  Ends  the  Qan6ii  d<  chir 
lath,  and  to  Jah  [be]  glory 

Colophon  of  the  whole  book,  occupying  the  last  six  pages ;  the  para- 
graphs written  in  red  and  black  alternately.  (Begins  quire  10,  fol.  2,  &.): 

**  Ends,  in  the  help  of  Our  Lord  and  Our  God,  this  Order  of  the  Three 
Consecrations,  in  full,  without  diminution:  The  Consecration  of  the 
Apostles,  and  the  Consecration  of  the  Expositor,  and  the  Consecration 
of  Mar  Nestorius.  Their  prayers  for  the  common  weal  of  the  true 
believers  intercede  with  Our  Lord.  Amen. 

"  This  Book  of  the  Order  of  the  Priests,  now,  was  concluded  and  fin- 
ished, on  the  day  of  Saturday,  at  vespers  of  the  sixth  Sunday  of  the 
seven  of  the  Apostles,  whose  Anthem  is  '  Worth v  is  Our  Lord  Jesus'  [or 
perhai)s  *  Our  Lord  Jesus,  the  promise,'  for  one  abbreviation  is  obscure], 
m  the  blessed  month  Tammuz,  its  first  day,  the  beginning  of  the  month, 
in  the  year  two  thousand  and  twenty  and  one  of  the  olessed  Greeks 
[i.  e.  1  July,  A.  D.  1710].  To  him  upon  whose  strength  relying  we 
began,  and  by  the  aid  of  whose  favor  we  have  finished,  be  glory  never 
ceasing,  and  honor  without  bounds ;  to  Him  and  to  his  Father  and  to 
the  Holy  Spirit,  now,  and  in  every  time,  and  for  ages  of  ages. 

*'And  it  was  written  in  the  village,  blessing  and  olessed,  and  abound- 
ing in  the  orthodox  faith,  and  strong  in  the  Pauline  teaching,  the  house 
of  refuge  of  the  destitute  and  the  poor,  and  the  dispenser  of  food  [lit., 
baker]  of  the  ill-faring  and  the  strangers  and  the  himgry,  EHqosh,  the 
vUlage  of  the  prophet  Nahum,  which  he  founded  and  set  in  order  and 
built,  beside  the  convent,  the  holy  of  holies,  of  Mar  Rabban  Hormfzd 
the  Persian.  Our  Lord  Christ  dwell  in  it  and  increase  it  by  his  power- 
ful right  hand,  and  cause  to  cease  and  bring  to  nought  the  wrong  of 
wrong-doers  and  the  wickedness  of  the  wicked,  through  the  prayer  of 
the  Ark  of  Light,  my  Lady  Mary.  Amen. 

*'And  it  was  written  in  the  days  of  the  Father  and  Lord  of  Fathers, 
and  head  of  the  rectors  and  pastors,  and  anointer  of  priests,  and  dis- 
penser of  talents,  and  binder  of  girdles,  and  good  and  wise  and  merci- 
ful, and  long-suffering  and  meek  and  indulgent,  the  builder  of  convents 
and  churches,  and  planter  of  schools  and  a  house  of  teachings,  lover  of 
Christ,  and  fuU  of  goodness  of  spirit.  Mar  Elias,  Catholicos,  Patriarch 
of  the  East.  May  his  throne  be  established  to  the  end  of  days,  and  may 
his  arm  be  strong  with  strength  and  victories,  and  may  he  live  long 
years,  many  hundreds  [of  them],  by  the  prayer  of  the  apostles  and 
fathers.  Amen. 

"There  wrote,  nay  rather  defiled  and  corrupted  and  blackened  this 
book  with  a  purpose  that  is  like  that  of  writers,  a  man  viler  than  all 
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[who  are]  of  flesh,  and  despised  of  all  [who  are]  of  dust ;  who  also  is 
not  worthy  to  be  mentioned  by  name  ;  but  for  the  sake  of  the  prayer 
for  pardon  that  he  may  gather  [i.  e.  as  a  vintage]  from  the  mouth  of 
readers,  he  makes  known  the  name  of  his  weakness  :  that  he  is  by  name 
Priest  Giwargts,  son  of  Priest  Israel  the  Elqoshite ;  beseeching  [you], 
Pray  for  him  before  Oui*  Lord.  Amen. 

*'And  this  book  was  written  at  the  command  of  his  Lordship,  and  by 
the  permission  of  his  Fatherhood,  and  by  the  authority  of  his  Holiness, 
AbAn  ri.  e.  Our  Father)  the  blessed  and  happy  and  worthy  of  heaven, 
Mar  Elias,  Catholicos,  Patriarch  of  the  E^ast.  And  he  caused  it  to  be 
written  in  the  name  of  his  faithful  and  departed  Christian  wife  Ezdi^, 
the  daughter  of  the  late  priest  MarAge,  who  was  of  the  village  of  El- 
qosh,  as  something  of  this  memorable  woman's  own.  And  he  decreed 
it  and  gave  it  for  the  holy  church  and  exalted  dwelling  that  diffuseth 
holiness,  of  my  Lady  Mary,  which  is  in  our  convent  m  the  holy  city 
Jerusalem ;  that  they  may  make  offerings  [i.  e.  according,  prooably, 
to  the  provisions  and  ritual  of  the  Nestorian  burial-service  boolc]  in  her 
behalf,  and  may  make  remembrance  of  her  before  the  holy  altar  of  Our 
Lord,  that  he  may  pardon  her  debts  and  her  sins,  and  may  mingle  her 
with  the  just  and  the  righteous  in  the  bridechamber  of  his  kingdom. 
Amen.  [The  last  part  of  this  sentence  is  a  quotation  from  the  Nesto- 
rian burial-service  for  women.] 

**We  entreat  all  owners  [or,  lordships],  who  may  meet  these  lines, 
that  if  they  find  any  errors  [therein],  they  will  not  cast  reproaches  upon 
me,  but  will  correct  [them]  in  love.  And  let  them  know  this;  that 
every  creature  is  deficient,  and  there  is  no  perfection  except  to  the  One 
God,  who— may  he  in  his  mercies  forgive  the  unfaithfulnesses  [/i7., 
adulteries,  i.  e.  idolatry]  of  us  all.  Amen. 

"Remembered  be  all  the  brethren  strangers,  who  have  made  them- 
selves strangers  to  the  world,  and  have  journeyed  imswervingly  in  the 
path  of  chastity  upon  the  holy  altar  of  Our  iJord,  before  the  adorable 
Trinity.  And  may  we,  poor  and  weak,  by  their  prayers  be  aided  and 
rescued  from  the  snares  of  this  world,  and  from  the  repentance  of  the 
world  to  come.  Amen. 

**Let  not  my  Lord  be  afflicted  with  the  reward  of  the  five  foolish 
maids,  but  [have  his  reward  with  those  who]  shall  be  delivered  and 
rescued  from  the  fire  of  Gehenna.  Amen. 

**  Blessed  [be]  thou,  O  God,  forever.  And  may  thy  name  be  adored 
for  generation  of  generation  of  generation  of  generation  of  generation 
of  generation  of  generation  of  generation  of  generations.  Amen." 

It  may  be  interesting  to  add  the  matter  above  referred  to  as  written 
on  th6  page  immediately  following  the  Liturgy  of  Addai  and  M4ri.  It 
reads  as  follows  : 

"  Q^westion, — If  it  happen  that  one  of  the  believers  does  not  partake  of 
the  communion  consecration]  on  the  day  of  Passover,  has  he  [a 
right]  to  break  his  fast  ?  And,  litewise,  if  it  happen  that  he  be  on  a 
ioumey,  and  does  not  receive  the  communion  at  Passover,  nor  on  the 
Saturday,  nor  on  the  Sunday  of  the  Resurrection,  has  he  [a  right]  to 
break  his  fast  ? 

Answer. — If  he  receives  the  communion  at  Passover,  and  does  not 
receive  it  on  the  Saturday  or  the  Sunday  of  the  Resurrection,  he  shall 
not  break  his  fast  until  the  fifteenth  day  after  the  Resurrection.  But 
if  he  does  not  receive  it  either  at  Passover  or  the  Saturday  or  the  Sun- 
day of  the  Resurrection,  nor  on  the  next  day  after  it,  it  is  necessary 
that  he  remain  in  his  separation  a  month  of  days  after  the  Resurrec- 
tion ;  but  that  he  fast  [during  that  time]  is  not  required." 

Respecting  the  text  of  the  manuscript,  I  have  read  it  through,  and 
found  it  very  correctly  written  ;  but  I  am  not  well  enough  acquainted 
with  the  subject  matter  to  know  how  it  compares  with  other  copies. 
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A  word  may  be  added  respecting  the  history  of  the  volume.  It 
seems  beyond  doubt  that  the  book  was  presented  to  a  church  and  con- 
vent of  the  Nestorians  in  Jerusalem,  where  it  was  formerly  in  use. 
That  convent  and  church  was  probably  the  last  of  its  sect  in  Jerusalem  : 
upon  whose  breaking  up  this  manuscript  became  part  of  the  scattered 
property.  The  only  Syrian  church  or  convent  in  Jerusalem  now  for 
many  years  is  the  Jacobite  one  ;  all  the  others  having  been,  at  various 
times,  the  objects  of  Turkish  seizure  or  sequestration.  At  present, 
according  to  the  best  authorities,  there  are  no  Nestorian  residents  nor 
Chaldaean  residents  (i.  e.  Nestorians  united  to  Rome)  in  Jerusalem. 
An  interesting  passage  in  AssemAnl's  Bibliotheca  Orientalis  (Tom.  III., 
Pars  II.,  p.  ccccxxxi.)  shows  that  there  was  still  one,  but  only  one. 
church  of  the  sect  in  Jerusalem  (**  In  Syria  &  Palaestina  oHm  frequen- 
tissimi ;  nunc  unam  tanti^m  ecclesiam  Hierosolymis  habent  **) ;  though 
formerly  they  were  so  strong  there  that  their  Eastern  brethren  sent  to 
them  to  collect  funds  for  charitable  purposes.  There  was  a  Nestorian 
archbishop  in  Jerusalem  as  early  as  A.  D.  1247;  and  in  1616,  Elias, 
patriarch  of  the  Chaldaeans  (i.  e.  of  the  Roman  Catholic  Nestorians)  was 
appointed  "  ad  Pontilicem  "  of  the  Nestorians  in  Jerusalem.  Assemdnrs 
testimony  certainly  relates  to  the  time  a  little  before  and  after  the  year 
1720 ;  so  that  the  church  and  monastery  to  which  he  refers  must  be  the 
same  with  that  to  which  this  manuscript  was  presented.  It  is  thus  a 
relic  of  the  last  Nestorian  church  and  convent  in  Jerusalem  ;  but  its 
history  sinoe  the  scattering  and  demolition  of  that  church  until  it  came 
into  the  hands  of  Dr.  Prime,  rests  in  obscurity. 

5.  On  a  Syriac  geographical  chart ;  by  Prof.  Richard  Gottheil, 
Columbia  College,  New  York  City. 

The  accomi>anying  geographical  chart  is  taken  from  the  Berlin  MS. 
(Sachau  81)  of  the  M'narath  KudhSe  of  Bar  'Ebhraya.i  It  is 
found  in  the  third  chapter,  which  is  a  sort  of  Hexaemeron,  containing 
in  the  order  of  creation  as  set  forth  in  the  Book  of  Genesis,  a  compen- 
dium of  all  the  physical  sciences.-  In  the  section  treating  of  the  earth 
Bar  'Eblirilya  speaks  about  its  stability,  its  physical  divisions,  about 
longitude  and  latitude,  and  about  the  seven  n^Jfinra  ()^»vV  ^  jV^Jlji 
sing.  j^jJUi)'^  chart  of  the  habitable  world,  here  reproduced, 

accompanies  the  text.  The  geographical  literature  of  the  Syrians  is 
extremely  small  and  unimportant.^  This  chart,  however,  is,  as  far  as 
my  knowledge  reaches,  unique. 

1  See  HeJfraica,  July,  18^,  p.  249. 

2  Cf.,  for  a  work  of  such  a  character,  Ijsmd,  Amcdota  Sj/riaeo,  vol.  i.  p. 2ff.;  Manin, 
VHexameron     Jacques  d'Edesite  In  Journal  Asiatiqtie,  1888,  p.  155ff. 

3  He  treats  of  these  subjects  also  In  the  second  part  of  his  Sulaka  Haunnanaya^  of 
which  r  hope  to  speak  in  some  frther  place.  See  Payne  Smith,  Catalogue,  cel.  581. 

-<  See  J.  P.  N.  Land,  AardtHjkskundige  Fraomenten  uit  de  Syrische  LUeratuur  der 
Zesde  en  Zevendc  Eeuic.  Overgedrukt  uit  de  Verslagen  en  Mededeelin^n  der  Konlnk- 
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In  its  general  arran^^ement  it  follows  the  charts  which  we  find  in 
such  Arabic  works  as  the  jojeographies  of  Kazwini,  Ibn  Wardi,  Ibn 
Haukal,  Istahri,  etc.  They  are  extremely  crude  productions,  and  well 
merit  the  disdain  of  the  historians  of  geography*^  gome  of  these 
charts  simply  show  the  habitable  world  divided  into  seven  equal  belts, 
without  any  attempt  at  projection,  the  names  being  simply  noted  down 
in  their  approximate  places.®  The  writer  of  our  codex  (A.  D.  1403) 
has  attempted  this  delineation,  but  has  carried  it  out  in  a  most  prim- 
itive manner. 

The  inhabitable  part  of  the  world  oiKovfiivrf)  is  also  divided  into 
seven  belts,  corresponding  to  the  seven  of  the  uninhabitable  part.^ 
Hipparchus  was  the  first  to  invent  this  system  of  /aZ/iara;  but  Marinus 
of  Tyre  was  the  one  who  first  fixed  their  number  at  seven.®  This 
division  became  common  throughout  the  oriental  world.  Our  map  is 
certainly  modeled  after  an  Arabic  pattern.  The  numbers  of  the 
different  KXifiara  are  placed  on  the  outside  of  the  semi-circle.  The 
different  points  of  the  compass  are  also  noted  ;  l-»^r>^,  Ui»a-»^^  l^i^ , 
l^r^  .  Encircling  the  earth,  according  to  the  old  Homeric  theories, 
is  the  llSL^b^  V  u»aXu:ol  lia-  limitless  ocean?  The  first  parallel 
is  that  of  the  equator,  Uoa^?  \4S<^  (=  iO|y»^yj 

Of  the  writing  in  our  chart,  I  can  only  make  out  the  following: 
U^. .  oiii^  . . . .  1  .  ^  (?)  A-^o)  |/n   .0   i,  UiS^ 

IZLJ^ia:^  ^ci^         .OLo  \l^^o^   the  equator,  or  the.  htmitng 

gate  ;  and  to  the  south  of  it  there  is  nothing  inhabitable.^^  The 

coast-lines  are  marked  in  red  in  the  MS.;  and  a  later  hand,  which  is 
visible  in  other  parts  of  the  MS.,  has  here  and  there  added  a  few 
Arabic  names  which  are  very  hard  to  read. 

The  configuration  of  Europe  is  extremely,  primitive  and  contains 
nothing  beyond  a  few  names.   In  the  south-west  corner  we  find  the  • 
^o^^l,        ^  Qf  Andalus^ia,  where  the  Arabs  live. 

Hjke  Akademie  van  Wetenschappen,  Afdeelinfir  LeUerhundt,  Sde  Reeks  I>e«l  iii 
Amsterdam  1886.  * 

5  De  Santarem,  Ewai  8ur  Vhistoire  de  la  Cosmographie  etdeUt  Cartographic  pmdant 
U  MoyevrAge.  Paris,  1849.  Vol.  p.  190.  O.  Poschel's  OeachiclUe  der  Erdkuiide, 
zweite  Auflage,  herausgegebeu  von  Prof.  Dr.  Sophus  Ruge.  Miinchen,  1877,  p.  145.' 

6  See  KazwInI,  KUdb  alhdr  dUxUdd  wahbar  aVabad,  vol.  il.,  ed.  Wilstenfeld,  p.  8, 
also  in  de  Santarem,  loc.  cit.,  p.  338. 

7  See  MokadessI,  p.  dA 

8  Pesobel,  p.  51. 

9  See  Payne  Smith,  col.  88. 

10  MokadessI,  ibid.,  1. 16. 

11  Cf.  EdrisI  and  Beruni,  cited  by  Peschel,  p.  154. 
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Along  the  southern  coast  are  mentioned  1^^^'  >*ioo»  the  great  Rome 
(with  no  attempt  at  a  projection  of  Italy !)»  vijiffox,  Constantinople, 
and  U30|inSn  Kalchcdon.  To  the  north  are  l^r*  Fraiik  and  the 
UZoAW  Scyihiam,  The  ueo^pjoa,  Pontus  Sea  is  also  roughly 
drawn.  The  short  distance  between  this  sea  and  the  Baltic^^  jg 
occupied  by  the  Pf^*^^  Bulgarians.  This  Baltic,  or  1^ 
Sea  of  Warnag,  as  it  is  called,  is  entirely  out  of  position,  and,  as 
among  the  Arabians,  is  considered  to  be  a  part  of  the  great  northern 
sea.^' 

In  Asia  Minor,  Bar  *Ebhraya  registers  J-^oV^i-i  Trchizond, 
Philadelphia,  probably  Anatolia}^  >jo^'^  Tar- 

sus, The  later  hand  has  added  y  ^  ^  1  ^  Melitene.  After  a  couple  of 
names  which  cannot  be  made  out,  there  follow  I^?o[ax]  CappaJocia, 
and  an  illegible  name  ending  in  ^oLe-^io*. 

In  Syria  and  Palestine  I  read  the  following  names,  Tyre,  l-f»}-e 
Ccesarea,  ^o^aa)  Ascalnn,  ^oJftiew  Damascus,  >cik^o|  Jertisalem. 
The  Mediterraneum  is  fairly  drawn,  and  contains  ^oj-sa-o  Cyprus, 
wtt-?o9  Rhodes,  ^Jtus  Chios  (f)  and  l^^ntw  Sicily.  The  later  hand 
has  added  kaU^^v   Crete,  and  what  seems  to  be  iuJIJuaJI  which 

would  again  be  Sicily! 

Between  Palestine  and  Africa  lies  Mesren  (Egypt);  and  on  the 

^0109  Red  Sea  the  place  is  noted  where  Israel  passed  over  and 
Pharao  sank  \«^r*  ''^^^o  ^lr*l  •   Ourchart  knows  nothing 

of  the  lower  part  of  Africa  beyond  where  the  l^oJ  Ntdnans  live. 
The  River  Nile  has  a  most  extended  course,  running 

first  to  the  south,  and  then  to  the  west  almost  through  the  whole 
breadth  of  Africa.  Where  the  Nile  turns  in  its  course  we  find  oiNnb 
Dongola,  <^r\  i.e.  Garm%(f),^^  --^l   i.  e.  Znig{f), 


i«Tbis  is  an  old  mistake  of  Ptolemsus.  Most  of  the  Arabic  geographers  knew 
better.  See  Pesohel,  loc.  ett,,  pp.  67, 100. 

i*vdLj>p^  Abulfeda,  Taku^  AUnMan,  p.  f'O*  KazwInI,  (p.  I^tf )  has  a 

very  poor  opinion  of  this  sea,  where  there  is  eternal  snow,  and  where  no  flowers 
can  bloom. 

i^XjJLts^t  •  in  the  fifth  ^jJLst  aooording  to  MokadessT,  p.  1^1,  line?;  but  ac- 
cording to  Abulfeda  (p.  t"A«),  in  the  fourth. 
IB  Abulfeda,  p.  150. 
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the  common  name  among  the  Arabs  for  the  dark  races  of  eastern 
Africa,^®  and  perhaps  also  ^  ^^^^  Hiihesh^  i.  e.  Ethiopia. 

In  the  interior  of  Africa  there  live  ^aaox  (i^o*)  black 
harhaTriam,  aho  Arabs,    At  the  very  end  of  the  Nile  is  the  \^ 

.  .        Mount  f   On  the  northern  coast  of  Africa  are  noted 

M,1mn%  Alexandria,  and  0*-»lo  wttn  ^  ^  .)>  ^ooil^  \^iA 
f^^o  all  the  places  of  Egypt ,  Kv^j  ^Aawdn  and  Sa'id.  In  the  north- 
western corner  of  Africa  we  read  L^o\  ] » ^ySV  )JLh^9 
1^  Vn  Vi  \  the  cities  of  the  western  Arabs,  i.  c.  the  place  of  ^Abd  el 
Mumln.  The  later  hand  has  written  in  Arabic  ^jI^jJlII 
Kairaicdn  ?),  SUaj^I  Africa,  Barbary,  Between  Africa  and 
Europe  we  have  the  ^  w*Nnil?  . .  .  pillars  ( f)  of  Hercules,  and  close 
by  the  wtto-w)        Adriatic  Sea,  which  runs  along  the  coast  of  Africa. 

In  Southern  Arabia  Bar  'Ebhraya  places  the  1-*^  |-J— ku^  remote 
South;  in  the  interior  1^  ^'bha,  1^  Sabhd,  and  Yathrib ; 

to  the  north  ^  Pdran  and         9q4  Mount  Sinai.   The  second  hand 

has  also  added       y  Negrdn  and  CJ^^  Aadramaut. 

To  the  right  of  Arabia  lies  the  Mr*  ^c>1  |  yvi\*\?  IjSa-  ^ea  o/ 
Elamites,  i.  e.  ^Ac  Persiam}^    Above  the  Persian  Gulf  we  have 
^'r^  Kirmdn  (Carmania),  IIh-^  ^li^z,        Ba^rd  (by  theiater  hand 
'Ir&k),       ^  Baghdad,  (i.  e.  Zw/a.    A  little 

further  to  the  north  lie  ^jr^  Harrdn,  >  hSm  Haleb  (Aleppo),  ^j>"0|**V 
MaipcrJcat  (the  ^jjo^Lajuo  of  the  Arabs),  and        ^1  I  *  1  V^?)  Lesser 

Armenia.  To  the  west  again  we  have  -ills  iraW4f  (y%J:J,  '^o2\  Athor 
(Assyria),  ^f^^  N'^bhin  (Nisibis),  and  the  Plr- »?  l-^j^  Iron  Gate. 
The  second  hand  notes  ^1  y  ...^  a  ^  Taberistdn  (very  much  out  of 

position)  and  another  name  which  I  am  unable  to  read. 

The  Caspian  Sea  is  moved  much  too  far  eastward.  It  is  called  by 
its  old  name  UjI-^M?  lio-is  f^f  Hyrcania.  To  the  south  of  it  lies 
]h^h  Greater  Armenia.    In  Persia  and  to  the  north  of  India 

Bar  'Ebhraya  has  the  following  :  South  of  the  Hyrcanian  Sea  the 
l-r^1?  Place  of  the  Iberians ;  to  the  south  of  Armenia  Major 
^|^^id9o]9  Dy&rbUgdn,  ^f^^  Hamadhdn,  >jd^  Tus,  ^^V^  ^cumn, 


16  Pesobel,  p.  122. 

11  Land,  loc.  dt.,  p.  14. 

18  \^XDhoa\  Land,  Ane4idota,  ill.,  p.  834,  line  2. 
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^oLsJi  Ispahan  and  Babyhm,  which  is  situated  in  our  chart  on 

the  wrong  side  of  the  Persian  Gulf.  The  Arabic  additions  are 
^^\^  WOsiU  ^Lol  Aiibar,  and  two  other  names  which  I  cannot 

make  out. 

India  is  divided  into  ^'^^         towards  the  west  and 

|.*a^  ^0|J(n9  places  of  the  Inner  Indians  to  the  east.    To  the 

north  of  India  lies  the  place  of  KutMn  (f)  which  is  doubt- 

less the  same  as  the  mentioned  by  our  author  in  his  Chronicon, 

p.  241.  The  second  hand  has  added  J^li'  ^obvl  and  ^jU^.^gX^. 
Segestdn,    We  have  to  noto  hU^  BoMrd,  yi^jioip  Samarkand  and 

and  >c^V]**  Howarezm. 

To  the  east  of  India  lies  the  1^  Indian  Ocean,  in  which  are 

the  ccuyJ^?  Uh\^  Island  of  SerendXbp  and  the  \^  • «?  U^y^hland 
of.,..f  In  the  south-east  corner  are  some  Arabic  nances  of  which  I 
can  read  only  one,  ^<x^^r. 

Along  the  eastern  border  of  the  world  live  the  I  '  ^  Sindye 
(Chinese),  which  is  also  recorded  in  Arabic  ^^.^loJI  iUCJLijc .  There  is 
another  name  in  Syriac  which  seems  perfectly  plain,  but  which  I  am 
unable  to  read.  Then  come  the  k^^I  oa^-^  zL^o)  UJo« 
t— ^-^^^clLd  Huns  or  the  outer  Turhs^  who  are  the  Mongolians.'^  The 
mystical  Gog,  or  ^o-^?  City  of  Gog.SiVV^ATS  three  times 

(the  ^yj^y  ^^<A  ^  of  the  Arabs). 

The  other  names  mentioned  in  the  north  are  Fdrab 

O'org^dn  (^U.^)  ;  also  the  Allani?^  and  the  1^^^ 

J--*AjLa^9  Valley  of  the  Kaphaskdye.  In  the  extreme  north  we  have 
w-Jl^^os  Horestdni  (?)  and  the  -s^?  Uaoofi  ^o(5ls  M?  Uola  \'^^ 

..jv^^  ^ij  >So  desolate  mountains  in  which  are  the  Huns  who  are 
very  bestial  and  wild. 
I  regret  that  a  copy  of  Yakut  was  not  at  my  disposal. 


19  Notices  et  Eztraits,  il.,  pp.  393, 400.  Poschel,  p.  116,  note  8,  explains  the  name. 
«o  C£.  Bar  'AH  apud  Pajme  Smith,  col.  9W,  8.  v.  ^Jon  ,  and  3090  8.  v.  \  iS  ^^0:^0  , 
il  Land,  Aardrijkskundlge  FriigmenUin,  p.  19. 
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6.  The  grammatical  works  of  Abu  Zakariyy^  Yahya  ben 
DawM  Hajryfl^;  by  Prof.  Morris  Jastrow,  Jr.,  University  of 
Pennsylvania,  Philadelphia.  \ 

Abu  ZakaliyyA  Yaty&  ben  Dawftd  Hayyti^  or,  as  he  is  m^re  commonly 
known,  YehM&  HayyClg;  was  bom  in  Fez  about  the  middle  of  the  tenth 
century,  but  spent  the  greater  part  of  his  life  in  Cordova.  He  is  the 
author  of  two  grammatical  works— the  one  treating  of  the  so-called 
weak  verbs  in  Hebrew  J  the  other  of  verbs  with  stems  containing  a 
reduplication  of  the  second  radical* — which  may  be  said  to  have  revo- 
lutionized the  study  of  Hebrew  grammar  during  the  Middle  Ages.  Led 
by  a  study  of  Arabic  grammar  to  apply  to  the  Hebrew  language  the 
principle  set  up  by  Arabic  grammarians  for  Arabic,  that  every  stem 
must  consist  of  at  least  three  letters,  HayyClg  was  enabled  to  remove  the 
stumbling-block  to  a  systematic  treatment  of  Hebrew  grammar— the 
apparent  irregularities  of  the  *  weak  *  and  the  *  reduplicated '  verbs. 
The  predecessors  of  Hayydg  labored  in  vain  to  explain  the  peculiarities 
arising  in  the  conjugation  of  such  verbs.  Their  efforts  culminated  in 
the  curious  and  artificial  theory  maintained  by  the  immediate  predeces- 
sor of  Hayyiig,  Menatemlbeh  Sariik,  that  a  letter  which  in  the  course  of 
conjugation  dropped  out,  or  apparently  dropped  out,  could  never  be 
part  of  the  stem.  The  logical  outcome  of  this  theory  was  thfe  assertion 
that  stems  could  consist  indifferently  of  five,  four,  three,  two  letters, 
or  even  of  one  letter.® 

Hayy^^  put  an  end  to  the  confusion  resulting  from  such  views  and 
such  a  treatment  of  the  language,  through  the  new  principle  which  he 
claims  to  have  found,  and  his  treatises  are  mainly  devoted  to  a  practi- 
cal application  thereof.  These  two  works  of  his  became  the  models 
upon  which  his  successor  and  pupil,  the  famous  Abu'-l-walid  Merw&n 
Ibn  Gan&h  worked  out  his  elaborate  grammatical  system.  The  latter's 
dictionary^  and  grammar'  of  the  Hebrew  language  may  be  designated 
as  the  imfolding  of  the  germs  contained  in  the  two  treatises  of  Hayytlg . 

In  addition  to  these  two  treatises,  Hayytlg  wrote  a  little  work  on  the 
accents  and,  according  to  Abhr&h&m  Ibn  Ezr&^  a  fourth,  under  the 
title,  **  Book  of  Spices."  The  last  was  .in  all  probability  also  of  a  gram- 
matical character,  but  is  apparently  lost.  The  three  extant  works  of 
Hayytlg  have  been  translated  into  Hebrew  twice,  by  Mo§e  Gikatilia  and 
by  Abhr&h&m  Ibn  Ezrd,  both  of  whom  flourished  in  Spain  during  the 
eleventh  century.    Gikatilia's  rather  free  rendering  of  the  two  treatises 


'  Kitdb  d-af'dli  dawdii  ^urUfi-l-laini, 
'  Kitdh  d-afdU  dawdtVl-mi  tlaini. 

*  See  the  writer's  article  on  Menahem  ben  Sardlk  in  Uebraica^  vol.  iv.,  no.  1,  p.  28. 
4  Kitdb  el-U§(a,  edited  by  Adolf  Neubauer,  Oxford,  1881. 

*  Kitdb  el'Lu7nd^  edited  by  Joseph  Derenbourg,  Paris,  1887. 
«  Kitdb  et-TankU. 

'  Sefer  Mozndim^  edition  of  Venice,  p.  197  a. 
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with  copious  additions  has  been  edited  by  William  Nutt  while  tiie 
Arabic  text  of  the  Kitdb  et-Tanktf,  and  Ibn  Ezr&'s  more  literal  but  less 
elegant  translation  of  the  three  works,  have  been  published  by  Leopold 
Dukes.*  The  Arabic  original  of  the  two  important  treatises,  however, 
still  remains  unedited,  and  Derenbourg  is  certainly  justified  when  he 
says  **-on  pent  le  regretter."'® 

Three  complete  manuscripts  of  these  treatises  are  extant,  two  in  the 
Bodleian  collection,"  and  one  in  the  Imperial  library  at  St.  Petersburg." 
There  is  also  a  small  fragment  of  the  work  on  the  weak  verbs  in  the 
Royal  library  at  Berlin.'* 

7.  Announcement  of  a  prgposed  complete  edition  of  the  works 
of  Edward  Hincks,  with  a  biographical  introduction  and  portrait 
of  the  author.  Presented,  on  behalf  of  the  Semitic  Seminary  of 
the  Johns  Hopkins  University,  by  Dr.  Cyrus  Adler. 

At  the  last  meeting  of  the  American  Oriental  Society,  held  in  Balti- 
more, October,  1887,  Prof.  Paul  Haupt  remarked,  in  note  86  of  his 
** Prolegomena  to  a  Comparative  Assyrian  Grammar"  (Proc.,  p.  Ixiv), 
**Hinck8's  merits  have  by  no  means  been  sufficiently  recognized. 
Many  discoveries  ascribed  to  various  Assyriologists  go  back  to  Hincks. 
I  consider.  Ed  ward  Hincks  the  greatest  of  all  cuneiformists,  and  it  is 
my  desire,  as  soon  as  I  can  possibly  find  the  time,  to  set  up  for  this 
really  unique  man  a  worthy  biographical  monument."  Prof.  Haupt^s 
feelings  in  this  matter  are  shared  by  a  number  of  distinguished  orien- 
talists: for  instance.  Prof.  A.  H.  Sayce  of  Oxford,  and  the  late  Justus 
Olshausen  and  Emil  Roediger  of  Berlin.  Compare  Lagarde's  Mitthet- 
lungen,  vol.  i.,  Gottingen,  1884,  p.  152,  and  Odtt.  (M,  Anzeig.,  1888,  st.  » 
and  10,  p.  276.  It  seems  not  to  be  generally  known  that  all  the  philo- 
logical remarks  in  Layard's  early  book  on  Nineveh  and  Babylon  are  due 
to  the  genius  of  the  great  Irish  decipherer.  Layard  says,  for  instance, 
I,  c,  p.  117,  **I  take  this  opportunity  of  attributing  to  their  proper 
source  the  discoveries  of  the  names  of  Nebuchadnezzar  and  Babylon  in- 
advertently assigned  to  others  in  my  *  Nineveh  and  its  Remains."  We 
owe  these,  with  many  others  of  scarcely  less  importance,  to  the  inge- 
nuity and  learning  of  Dr.  Hincks     and  on  the  following  page  he  adds, 

*  Under  the  title,  S'IdSd  siJrS  had-Dikduk,  London,  1870.  Gikatilia's  transla- 
tion of  the  book  on  accents  has  not  been  found. 

•  In  Ewald  &  Dukes's  Beitrage  z.  Geschichte  d.  S^acherktdmng'cL  A.  7!,  voL  iii, 
Stuttgart,  1844. 

Opuscules  et  Traiies  cPAbouIwalid,  etc.    Paris,  1880:  p.  cxix. 
"  A.  Pococke  134.    Uri  185.    Neubauer,  1463.    B.  Pococke  99.    Uri  459. 
Neubauer,  1462. 

'*  Pirkowitsch  collection,  IL,  Nos.  184-85. 

"  Mss.  or.  Oct.  242.  For  a  description  of  these  manuscripts,  as  well  as  for 
further  remarks  on  Hayy{i^  and  for  a  specimen  chapter  of  the  Arabic  text  takra 
from  the  treatise  on  weak  verbs,  see  the  writer's  dissertation  published  In  Siade'e 
Zeitschrift  /.  die  alttestamtmtlicfie  Wissenscha/t^  Jahrgang  5,  1885,  Eefi  2,  Giessen. 
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**  I  must  here  remind  the  reader  that  any  new  discoveries  in  the  cunei- 
form inscriptions  referred  to  in  the  text  are  to  be  attributed  to  Dr. 
Hincks." 

The  true  share  which  Dr.  Hincks  had  in  the  decipherment  of  the 
cuneiform  inscriptions  can  only  be  made  evident  by  a  complete  edition 
of  his  various  papers,  all  of  which  are  of  more  than  ephemeral  value  ; 
their  re-publication  in  convenient  shape  would  not  only  pay  a  debt  of 
gratitude  to  a  distinguished  scholar,  but  would  also  earn  the  thanks  of 
all  Assyriologists,  those  now  living,  as  well  as  those  to  come.  The 
learned  world  will  be  surprised  at  the  variety  and  scope  of  Dr.  Hincks^s 
works. 

We  propose  to  reprint  all  Dr.  Hincks*s  writings,  with  carefully  pre- 
pared indices  to  the  whole  book,  a  biographical  introduction,  and  a 
portrait  of  the  author,  a  copy  of  which  was  presented  to  Prof.  Haupt 
by  the  late  Dr.  Samuel  Birch,  the  distinguished  keeper  of  the  Depart- 
ment of  Oriental  Antiquities  of  the  British  Museum.  In  pursuance  of 
this  plan,  which  appeals,  we  trust,  to  all  friends  of  oriental  research, 
we  have  placed  ourselves  in  communication  with  Dr.  Hincks's  Alma 
Mater,  Trinity  CJollege,  Dublin,  as  well  as  with  the  Royal  Irish  Acad- 
emy. Both  of  these  bodies  have  welcomed  the  project,  offering  all  the 
assistance  in  their  power. 

To  indicate  the  scoi)e  of  our  undertaking,  and  to  enable  all  interested 
to  assist  us  in  making  the  work  as  complete  as  possible,  we  have 
thought  it  expedient  to  subjoin  a  tentative  list  of  Dr.  Hincks's  most 
important  contributions  to  cuneiform  research  and  kindred  subjects. 
Most  of  the  papers  are  scattered,  we  might  even  say  buried,  in  maga- 
zines and  periodicals  hardly  accessible  to  the  majority  of  Assyriologists. 
The  biographical  material  thus  far  published  is  scanty.  Obituary  no- 
tices of  Dr.  Hincks  appeared  in  the  Daily  Northern  Whig,  December  5, 
1866,  in  the  London  Athenceum,  2d  vol.,  1886,  p.  889,  in  the  Annual 
Report  of  the  Transactions  of  the  Royal  Society  of  Literature  for  1867, 
and  in  the  Journal  of  Sacred  Literature  and  Biblical  Record  for  1867, 
pp.  250  and  503.  (Compare  also  Sayce,  JRAS.  N8.  vol.  ix.,  pp.  24  and 
57.)  These  statements  can  no  doubt  be  completed  by  careful  search. 
Prof.  Haupt  intends  to  go  to  Dublin  during  the  course  of  the  summer 
to  obtain  all  available  information,  letters,  manuscripts,  and  papers. 

For  suggestions,  advice,  and  the  presentation  of  this  subject  to  Trin- 
ity College  and  the  Royal  Irish  Academy,  we  are  indebted  to  Prof.  W. 
F.  Stockley  of  Fredericton,  N.  B.,  to  the  Reverend  Canon  Smith  of 
Dublin,  and  especially  to  Dr.  John  K.  Ingram  of  Dublin,  the  distin- 
guished writer  on  Political  Economy. 

Tentative  Bibuooraphy  op  Db.  Hinoks*s  Works.* 

1.  On  the  Year  and  Cycle  used  by  the  Ancient  Egyptians ;  read 
April  9,  1888.  Transactions  of  the  Royal  Irish  Academy,  vol.  xviii.. 
Part  n.,  pp.  158-198.^ 

*  The  papers  of  which  so  far  we  have  no  copies  in  Baltimore  are  marked  with 
an  asterisk. 
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2.  On  the  Egyptian  Stele  or  Tablet ;  read  June  24,  1841.  Trans, 
Roy.  Irish  Acad.,  vol.  xix.,  Polite  Literature,  pp.  49-71. 

3.  On  the  true  date  of  the  Rosetta  Stone  and  the  inferences  dedod- 
ble  from  it ;  read  May  9,  1842.  Trans.  Roy.  Ir.  Acad.,  vol.  xix.. 
Polite  Lit.,  pp.  72-77. 

4.  On  the  Age  of  the  Eighteenth  Dynasty  of  Manetho ;  read  Decem- 
ber 12,  1842.    Trans.  Roy.  Ir.  Acad.,  vol.  xxi.,  Polite  Lit.,  pp.  1-10. 

5.  On  the  Defacement  of  Divine  and  Royal  Names  on  Egyptian  Mon- 
uments; read  February  26,  1844.  Trans.  Roy.  Ir.  Acad.,  voL  xxL, 
Polite  Lit.,  pp.  105-118. 

6.  An  attempt  to  ascertain  the  number,  names  and  powers  of  the  Let- 
ters of  the  Hieroglyphic  or  Ancient  Egyptian  Alphabet ;  grounded  on 
the  Establishment  of  a  New  Principle  in  the  use  of  Phonetic  charac- 
ters ;  read  January  26,  February  9,  .and  June  8,  1846.  *  Trans.  Rojf. 
Ir.  Acad.,  vol.  xxi.,  Polite  Lit.,  pp.  182-232. 

7.  *  A  paper  in  the  Literary  Gazette,  June  27,  1846.  (Referred  to  by 
LAyard,  **  Nineveh  and  Babylon,"  p.  116.) 

8.  On  the  three  kinds  df  Persepolitan  Writing  and  on  the  Babylonian 
Lapidary  Characters ;  read  November  80  and  December  14,  1846. 
Trans.  Roy.  Ir.  Acad.,  vol.  xxi.,  Polite  Lit.,  pp.  233-248. 

9.  On  the  third  Persepolitan  writing,  and  on  the  mode  of  expressing 
numerals  in  Cuneatic  characters  ;  read  January  11,  1847.  Trans.  Roy. 
Ir.  Acad.,  vol.  xxi..  Polite  Lit,  pp.  249-256. 

10.  On  the  Inscriptions  at  Van ;  read  December  4,  1847.  Journal  of 
the  Royal  Asiatic  Society,  vol.  ix.,  pp.  387-422 ;  and  an  additional  me- 
moir read  March  4,  1848  ;  JRAS.,  vol.  ix.,  pp.  423-449. 

11.  On  the  Khorsabad  Inscriptions  ;  read  June  25, 1849.  Trans.  Roy. 
Irish  Acad.,  vol.  xxii.^  Polite  Lit,  pp.  3-72. 

12.  *The  Names  of  Sennacherib  and  Nebuchadnezzar  Identified. 
Trans.  Roy.  Ir.  Acad.  1850. 

18.  On  the  Language  and  Mode  of  Writing  of  the  Ancient  Assyrians. 
Reports  of  the  British  Association  for  the  Promotion  of  Science,  1850  ; 
p.  140. 

14.  On  the  Assyro- Babylonian  Phonetic  Characters;  read  May  24, 
1852.  Trans.  Roy.  Ir.  Acad.,  vol.  xxii.,  Polite  Lit,  pp.  298-370. 
15.  (Published  as  a  separate  pamphlet  under  the  title  A  List  of  Assyro- 
Baby Ionian  Characters  with  their  Phonetic  Values,  Dublin,  1852.) 

16.  On  the  Ethnological  Bearing  of  the  Recent  Discoveries  in  con- 
nection with  the  Assyrian  Inscriptions.   Rep.  Br.  Assn.,  1852,  pp.  85-87. 

17.  On  the  forms  of  the  personal  Pronoun  of  the  two  first  persons  in 
the  Indian,  European,  Syro-Arabic  and  Egyptian  Languages.  Rep. 
Br.  Assn.,  1882,  p.  88. 

18.  On  certain  ancient  Mines.   Rep.  Br.  Assn.,  1852,  pp.  110-112. 

19.  The  Nimriid  Obelisk.  Dublin  University  Magazine,  vol.  xlii., 
October,  1853,  pp.  420-426. 
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20.  *  Monograms  for  Assyrian  months,  names  of  cardinal  points  (lith- 
ographed). Dublin,  1853.  (Referred  to  by  Menant,  Assyrie,  Paris,  1886, 
p.  159.) 

21.  Chronology  of  the  reigns  of  Sargon  and  Sennacherib.  Journal 
of  Sacred  Literature  and  Biblical  Record,  New  Series,  vol.  vii.,  No.  12, 
1854,  pp.  393-410. 

22.  On  the  Personal  Pronouns  of  the  Assyrian  and  other  Languages, 
especially  Hebrew;  read  June  26,  1854.  Trans.  Roy,  Ir,  Acad,,  vol. 
xxiii.,  Polite  Lit.,  pp.  8-10. 

23.  Report  to  the  Trustees  of  the  British  Museum  respecting  certain 
Cylinders  and  terra-cotta  tablets  with  Cuneiform  inscriptions.  Lon- 
don, 1854,  pp.  19. 

24.  A  Report  on  the  Cuneiform  Inscriptions  in  the  British  Museum ; 

Jr.  of  Sac.  Lit.  and  Bib.  Rec,  N.  S.,  vol.  viii.,  October,  1854,  pp.  231- 
234  (reprinted  from  Literary  Gazette,  August  3,  1854). 

25.  On  the  Assyrian  Mythology;  read  November  13,  1854.  Trans. 
Roy.  Ir.  Acad.,  vol.  xxii..  Polite  Lit.,  pp.  405-422. 

26.  Letter  from  Dr.  Hincks  in  reply  to  Colonel  Rawlinson's  Note  on 
the  Successor  of  Sennacherib  (dated  November  29,  1854).  JRAS., 
vol.  XV.,  1855,  pp.  402-403. 

27.  On  the  Chronology  of  the  Twenty-sixth  Egyptian  Dynasty  and  of 
the  commencement  of  the  Twenty-seventh ;  read  November  13,  1854. 
Trans.  Roy.  Ir.  Acad.,  vol.  xxii.,  Polite  Lit.,  pp.  423^136. 

28.  On  a  Tablet  in  the  British  Museum,  recording  in  cuneatic  charac- 
ters an  Astronomical  Observation ;  with  incidental  remarks  on  the 
Assyrian  Numerals,  Divisions  of  Time  and  Measures  of  Length ;  read 
November  12,  1855.  Trans.  Roy.  Ir.  Acad.,  vol.  xxiii.,  Polite  Lit,  pp. 
31-47. 

29.  On  Assyrian  Verbs. 

1.  Journal  Sac.  Lit.  and  Bib.  Rec;  TS.,  vol.  i.,  July,  1855.  pp. 
381-893. 

II.  do.  TS.,  vol.  ii.,  October,  1855,  pp.  141-162. 
m.  do.  TS.,  vol.  ui.,  April,  1856,  pp.  152-171. 
rV.  do.  TS.,  vol.  iii.,  July,  1856,  pp.  392-403. 

30.  Brief  des  Herm  Dr.  Edw.  Hincks  an  Prof.  Brockhaus  (on  Akka- 
dian). Dated  Killyleagh,  January  24,  1856.  Zeitschrift  der  Detitschen 
Morgenldndischen  Oesellschaft,  vol.  x.,  pp.  516-518.  (This  letter  is  re- 
ferred to  by  Dr.  Lottner  in  the  Transactions  of  the  [English)  Phitologi- 
col  Society,  vol.  x.,  1858,  in  a  paper  entitled  "Remarks  on  the  Nation 
by  which  the  Cuneiform  mode  of  writing  was  invented     p.  124.) 

31.  On  the  Eclipse  of  the  Sun  mentioned  in  the  first  book  of  Herod- 
otus.  Rep.  Br.  Assn.,  1856,  p.  27. 

32.  On  the  Chronology  of  the  Egyptian  Dynasties  prior  to  the  reign 
of  Psammetichus.  Jr.  Sac.  Lit.  and  Bib.  Rec,  TS.,  vol.  iii.,  July, 
1856,  pp.  472-475  (reprinted  from  Lit.  Gazette). 

41 


Digitized  by 


ccc 


American  Oriental  Society : 


38.  On  Mr.  Bosanquet's  Chronological  System.  Jr.  Sac.  Lit  and 
Bib.  Rec,,  TS.,  voL  iv.,  January,  1857,  pp.  462-466. 

34.  On  the  Relation  between  the  newly  discovered  Akkadian  lan- 
guage and  Indo-European,  Semitic  and  Egyptian  languages;  with 
remarks  on  the  original  values  of  certain  Semitic  letters  and  on  the 
state  of  the  Greek  Alphabet  at  different  periods.  Eep.  Br.  Assn,,  1857, 
pp.  184-143. 

35.  Letter  of  Dr.  Hincks  to  Jr.  Sac,  Lit  and  Bib,  Bee,,  TS., 

vol.  v.,  July,  1857,  p.  487. 

36.  On  the  Rectification  of  Sacred  and  Profane  Chronology  which  the 
newly  discovered  Apis-steles  render  necessary.  Jr.  Sac.  Lit,  and  Bib, 
Rec,  TS.,  vol.  ix.,  October,  1858,  pp.  126-139. 

37.  Babylon  and  its  Priest  Kings.  Jr.  Sac.  Lit  and  Bib,  Rec.,  TS.j 
vol.  ix.,  January,  1869,  pp.  296-809. 

38.  Review  of  Bunsen's     Egypt's  Place  in  Universal  History." 

Dublin  Univ.  Mag.,  vol.  liv.,  July,  1859,  pp.  20-32. 

39.  On  recorded  Observations  of  the  planet  Venus  in  the  7th  centuiy 
before  Christ.   Rep.  Br.  Assn.,  1860,  pp.  85-36. 

40.  On  certain  Ethnological  Boulders  and  their  probable  origin.  Rep. 
Br.  Assn.,  1860,  pp.  156-162. 

41.  Ancient  Sanskrit  Literature— A  Review  of  Max  Mailer's  "A 
History  of  Ancient  Sanskrit  Literature  so  far  as  it  illustrates  the  primi- 
tive religion  of  the  Brahmans."  Dub.  Univ.  Mag.y  vol.  Iv.,  April,  1860, 
pp.  400-411. 

42.  Dr.  Hincks's  reply  to  Dr.  Ballantyne.  Dub.  Univ.  Mag.,  vol.  Ivi., 
October,  1860,  pp.  509-512. 

43.  Comparative  Translation  of  the  Inscription  of  Tiglath-Pileser  I. 

JRA8.,  vol.  xviii.,  1861,  pp.  164-219. 

44.  On  Manetho's  Chronology  of  the  New  Kingdom  ;  read  December 
15,  1860.   JRAS.,  vol.  xviii.,  1861,  pp.  878-892. 

45.  On  the  Quantity  of  the  Acceleration  of  the  Moon's  Mean  Motion, 
as  indicated  by  the  Records  of  Ancient  Eclipses.  Rep.  Br.  Assn.,  1861, 
pp.  21-28.   (See  remarks  on  the  paper  by  the  Astronomer  Royal,  p.  12.) 

46.  Arioch  and  Belshazzar.  Jr.  Sac.  Lit.  and  Bib.  Rec.,  TS.,  vol. 
XV.,  January,  1862,  pp.  398-420. 

47.  On  the  Relationship  between  the  Variation  of  the  Eccentricity 
of  the  Earth's  Orbit  and  the  Moon's  Mean  Motion  in  Longitude.  Rep. 
Br.  Assn.,  1863,  p.  6. 

48.  On  the  Polyphony  of  the  Assyrio-Babylonian  Cuneiform  Writing. 
A  letter  to  Professor  Renouf  from  Edward  Hincks,  D.D.  (from  the  At- 
lantis, vol.  iv.).    Dublin,  1863,  pp.  58. 

49.  The  Egyptian  Dynasties  of  Manetho. 

I.  Jr.  Sac.  Lit  and  Bib.  Rec.   4S.   II.   January,  1863,  pp.  333-876. 
IL  do.   4S.   IV.   January,  1864,  pp.  421-465. 
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50.  Chaldean  Interpretations.  Jr.  iSiac.  IM.  and  Bib.  Bee  vol. 
v.,  July,  1864,  pp.  421-425. 

51.  On  the  Assyro-Babylonian  Measures  of  Time  ;  read  April  10, 1865. 
TVarw.  Roy.  Ir.  Acad.y  vol.  xxiv.,  Polite  Lit,  pp.  18-24. 

52.  Specimen  Chapters  of  an  Assyrian  Grammar.  JRAS.,  vol.  iL 
N.  S.,  1866,  pp.  480-519. 

The  collection  and  republication  of  Dr.  Hincks's  works  will  constitute 
an  important  preparation  for  our  proposed  Assyrian-English  Glossary, 
announced  in  the  last  number  of  the  Proceedings. 

8.  Note  on  the  Collection  of  Oriental  Antiquities  in  the  Na- 
tional Museum  at  Washington,  D.  C,  by  Dr.  Cyrus  Adler. 

At  the  last  meeting  of  our  Society,  I  bad  the  honor  of  announcing 
that  the  U.  8.  National  Museum  had  decided  to  form  a  study-collection 
of  Assyrian  Antiquities,  with  the  understanding  that  an  attempt  be 
made  to  first  obtain  a  representative  collection  of  fac-similes  of  Assyr- 
ian and  Babylonian  objects  preserved  in  this  country.  The  work  is 
steadily  progressing.  The  first  Assyrian  case  on  the  floor  of  the  Na- 
tional Museum  contains,  among  other  curious  objects  (as  for  instance  a 
piece  of  unbumt  brick  collected  at  the  Birs  Nimrud  as  early  as  1880, 
some  contract  tablets,  etc.,  etc.),  fac-similes  and  rolled-out  flat  impres- 
sions of  the  unique  collection  of  Assyrian  and  Babylonian  seals  brought 
together  by  the  late  Rev.  William  Frederick  Williams,  American  Mis- 
sionary at  Mosul.  The  originals  are  mostly  in  the  possession  of  the  va- 
rious members  of  the  Williams  family,  but  few  having  passed  into  the 
hands  of  other  persons.  Those  which  are  the  property  of  Mr.  R.  S. 
Williams  of  Utica,  Dr.  G.  H.  Williams  of  Baltimore,  Mr.  Talcott  Wil- 
liams of  Philadelphia,  Miss  C.  D.  Williams,  Mr.  P.  V.  Rogers,  and  Dr. 
A.  G.  Bower,  have  been  kindly  placed  at  the  disposal  of  the  Museum. 
E&ch  lender  is  to  receive  a  set  of  casts  of  the  objects  loaned.  The  col- 
lection is  being  catalogued  ;  and  the  character  of  the  various  hard 
stones  has  been  accurately  determined  by  Dr.  G.  H.  Williams,  Asso- 
ciate Professor  of  Mineralogy  and  Geology  at  the  Johns  Hopkins  Uni- 
versity. Some  of  the  seals  in  the  Williams  collection  have  been 
described  by  the  eminent  French  archaeologist,  M.  Joachim  Menant,  in 
the  American  Journal  of  Archaeology,  vol.  II.,  Baltimore,  1886,  pp. 
247-260  ;  but  the  majority  of  the  objects  are  as  yet  unpublished. 

Such  a  complete  collection  of  casts  is  all  the  more  important,  because, 
in  spite  of  Miss  Amelia  B.  Edwards's  just  warnings  against  the  disper- 
sion of  Egyptian  Antiquities,  in  the  Leyden  Congress  Transactions,  it 
seems  that  Assyrian  antiquities  will  suffer  the  same  fate  in  this 
country.  Archaeological  studies,  however,  cannot  prosper  without 
proper  centralization. 

It  may  be  interesting  to  some  of  our  members  to  learn  that  there  are 
also  some  Oriental  MSS.  in  the  National  Museum.  One  of  the  most  in- 
teresting of  these  is  among  the  Grant  relics  :  a  copy  of  the  Ethiopic 
version  of  the  Gospels  presented  to  General  Grant  by  Lord  Napier,  who 
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captured  it  with  King  Theodore  of  Abyssinia  in  1867.  The  MS.  con- 
tains the  four  Gospels  (Matthew,  Mark,  Luke,  and  John),  with  calendars 
of  church  festivals,  lives  of  the  apostles  (but  slightly  different  from 
those  contained  in  the  Synaxaria),  and  directions  concerning  the  ser- 
vice.  It  is  written  on  vellum  ;  there  are  396  pages,  in  dimension  14|x 
12  i  inches.  The  letters  are  black  and  red,  with  illuminated  punctuation 
marks.  It  is  bound  in  heavy  boards,  covered  with  crimson  velvet,  and 
decorated  with  gilt  and  silver ;  floral  and  arabesque  metal  ornaments 
are  riveted  to  the  boards.  We  learn  from  a  statement  of  the  scribe  on 
page  18b  that  the  MS.  was  written  by  order  of  the  King  Sarza  Dengel 
and  presented  to  the  Monastery  of  the  Lebanon  **in  order  that  the 
king's  name  might  be  remembered  in  this  world  and  in  the  world  to 
come."  A  few  lines  below,  the  name  of  Mark,  the  archbishop,  is 
found  ;  and  in  the  British  Museum  Catalogue,  p.  335,  Prof.  Wright  has 
described  a  MS.  dated  in  the  20th  year  of  Sarza  Dengel  and  in  the  6th 
of  Mark,  Metropolitan  of  Ethopia.  Sarza  Dengel  ("  root  of  the  Virgin") 
died  in  1597.  The  MS.  presents  other  interesting  features,  a  discussion 
of  which  I  reserve  for  a  future  number  of  the  Proceedings, 

9.  Explanation  concerning  a  remark  in  the  notes  of  the  Prole- 
gomena to  a  Comparative  Assyrian  Grammar;  by  Prof.  Paul 
Haupt,  of  the  Johns  Hopkins  University,  Baltimore,  Md. 

In  note  29  of  my  Prolegomenay  JAOS.,  vol.  xiii.,  p.  Ixiii,  I  remarked: 
**  I  must  mention  here  that  the  first  proof  of  my  article  (devoted  to  a 
critical  examination  of  Prof.  Jacob  Barth's  paper  on  the  nominal  pre- 
fix na  in  Assyrian),  which  went  to  press  in  the  early  part  of  September, 
was  sent  by  somebody  to  Jacob  Barth  several  months  ago  along  with 
the  invitation  to  write  a  Gegenartikel  in  the  next  part  of  the  Mimich 
Journal  of  Assyriology  I"  In  a  long  letter,  dated  Berlin,  March  29, 
1888,  Herr  Jacob  Barth  admits  that  the  first  proof  of  my  article  in 
question  was  sent  to  him  by  Somebody,  whose  name  he  declines  to  men- 
tion, but  requests  me  to  state  that  this,  no  doubt  most  gratifying  mark 
of  obliging  though tfulness,  was  not  accompanied  by  an  invitation  to 
write  a  Gegenartikel  in  the  next  number  of  the  Zeitschrift fur  Assyria- 
logic,  I  will  freely  confess  that  I  was  under  the  impression  that  the 
estimable  editor  of  ZA.  had  rendered  Herr  Jacob  Barth  this  service, 
chiefly  on  account  of  a  letter  from  England  received  by  me  about  the 
end  of  October  last,  and  it  is  with  genuine  satisfaction  that  I  state  here 
spontaneously  that,  according  to  Herr  Jacob  Barth's  most  emphatic 
as'surance,  my  silent  surmise  on  this  particular  point  was  not  correct 

10.  On  some  Babylonian  cylinders  supposed  to  represent  hu- 
man sacrifices  ;  by  Rev.  Dr.  W.  H.  Ward,  of  New  York  City. 

Dr.  Ward  offered  some  considerations  on  the  Babylonian  cylinder 
seals  supposed  by  Menant  to  represent  human  sacrifices.  They  show 
a  man,  generally  naked,  in  an  attitude  of  fear  before  another  figure 
who  appears  to  be  attacking  him.   There  is  little  to  show  that  this  rep- 
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resents  a  human  sacrifice  rather  than  divine  vengeance,  or  an  incident 
in  war  or  any  other  conflict.  Among  the  nine  cylinders,  so  catalogued 
by  Menant  in  the  "Collection  de  Clercq,"  several  can  hardly  represent 
human  sacrifices.  Thus  figiu*e  181  shows  the  **Pontife"  as  winged, 
and,  of  course,  a  god  and  not  a  priest.  This  carries  with  it  figure  176, 
where  the  **  victim  "  is  in  the  same  attitude  falling  over  a  rock,  and 
which  is  apparently  from  the  same  workshop,  and  which  cannot  there- 
fore be  a  sacrifice.  To  the  same  effect  is  figure  181  where  the  same 
winged  god  attacks  a  human-headed  bull  with  a  dagger.  Here  it  is 
plain  that  both  the  winged  god  and  the  mythical  creature  which  is 
being  attacked  forbid  the  idea  of  a  human  sacrifice.  In  figure  181,  and 
others,  Menant  sees  in  the  groups  of  personages  in  confiict,  one  of 
whom  is  being  conquered,  the  slaying  of  other  victims  for  sacrifice. 
But  in  figure  181  the  "  victim"  can-ies  a  weapon  shaped  like  a  club, 
which  forbids  the  idea  of  sacrifice.  In  a  number  of  cylinders  of  this 
class,  as  in  Menant,  "Pierres  Gravees,"  I.,  p.  153,  fig.  96,  the  so-called 
**  Pontife"  holds  a  weapon  over  the  head  of  the  "victim,"  who  is  on 
one  knee  and  lifts  up  one  arm  in  terror. 

To  get  the  true  meaning  of  this  scene  it  may  be  necessary  to  compare 
one  or  two  other  cylinders,  as  Lajard  "Culte  de  Mithra,"  xxxii.  2, 
where  this  same  victim,  drawn  very  diminutively,  cowers  under  another 
figure,  apparently  a  deity,  with  the  scimiter  generally  carried  by  Mero- 
dach  in  one  hand,  and  a  bunch  of  what  might  be  lotus  blossoms,  or, 
more  likely,  thunderbolts  in  the  other.  It  would  seem  to  represent 
Ramman  terrifying  man  with  his  lightnings.  Another  similar  cylinder 
is  found  in  Cullimore's  "  Oriental  Cylinders,"  figure  119,  where  this 
same  deity  holds  his  weapon  over  three  victims  who  have  fallen  pros- 
trate. See  also  Lajard,  "Culte  de  Mithra,"  liv..  A,  5,  where  the  same 
god  appears  with  his  weapon  and  his  bundle  of  lotuses  or  thunder- 
bolts, and  with  his  foot  on  his  victim.  Also  see  liv.,  B,  5,  where 
the  same  victim  appears  again  under  the  foot  of  the  same  god,  but  this 
time  with  a  bundle  of  straight  lines  in  his  hand,  which  cannot  be 
lotuses.  These  scenes  cannot  represent  a  human  sacrifice,  and-  yet  they 
must  belong  to  the  same  class  as  the  one  last  cited  from  Menant. 

The  suggestion  that  the  figure  who  appears  so  many  times,  in  a  short 
garment  and  with  his  right  hand  holding  a  weapon  over  his  head,  and 
sometimes  with  a  bunch  of  "thunderbolts"  in  his  hand,  sometimes 
with  and  sometimes  without  a  victim  cowering  before  him  or  under 
his  feet,  is  Ramman,  the  god  of  storms,  is  offered  with  some  hesitation, 
chiefly  on  account  of  a  parallel  scene  depicted  on  a  cylinder  belonging 
to  the  Metropolitan  Museum.  Here  the  same  god,  as  I  have  taken  this 
figure  to  be,  with  the  curved  scimiter  in  his  uplifted  right  hand,  and 
with  a  mace  or  club  in  his  left,  stands  threatening  the  same  cowering 
figure ;  but  this  latter  figure  is  held  down  by  a  third  figure  similar  to 
the  god,  who  puts  his  hand  on  the  "  victim's  "  head,  and  who  carries  a 
bow  on  his  shoulder.  Certainly  the  bow  is  not  the  weapon  of  a  sacri- 
ficing priest. 

With  these  figures,  where  a  cowering  figure  is  seen  before  a  threaten- 
ing one,  must  be  compared  another  small  class  on  which  appears  a  simi- 
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lar  naked  cowering  figure  before  a  lion  whose  mouth  is  open  to  devour 
him,  as  in  Menant,  "Pierres  Gravees,"  I.,  p.  148,  fig.  91.  It  might 
have  seemed  that  this  was  a  case  of  sacrifice  by  throwing  a  victim  to 
lions.  But  the  cylinder  belonging  to  the  Metropolitan  Museum  shows 
us  the  victim  holding  a  shield  over  his  head,  a  protection  not  likely  to 
be  carried  by  a  victim  oflfered  in  sacrifice.  There  appears  to  be  no  clear 
evidence  of  hiunan  sacrifices  from  the  old  Babylonian  cylinders. 

11.  On  a  new  theory  of  the  nature  of  the  so-called  Emphatic 
Consonants  in  the  Semitic  languages  ;  by  Prof.  George  F.  Moore, 
of  Andover,  Mass. 

In  the  American  Journal  of  Philology,  1887,  p.  268,  note,  Prof.  Haupt 
describes  the  £thiopic  A:,  p  as  tenuea  with  glottal  catch  (festem  Ab- 
satz);  and  §adai  as  an  affricata  with  glottal  catch.  In  a  paper  read 
at  the  meeting  of  this  Society  in  Baltimore,  October,  1887  (Proceedings, 
p.  xlii),  Mr.  Edgar  P.  Allen  ascribes  a  similar  character  to  the  Em- 
phatics  in  all  the  Semitic  languages.  "  The  peculiarity  of  these  sounds 
is  a  combination  of  glottal  catch  with  the  mouth  position.  The  glottal 
catch  may  follow  the  mouth  position  or  be  simultaneous  with  it.  There 
is  a  difference  in  different  dialects  and  with  different  sounds."  Mr. 
Allen's  Phonetic  Studies,  to  which  it  is  understood  we  are  to  look  for 
an  exposition  of  the  grounds  on  which  this  assertion  rests,  have  not  yet 
appeared.  In  the  meantime  it  can  do  no  harm  to  call  attention  to  some 
of  the  considerations  which  make  against  his  theory.  We  shall  hardly 
err  in  regarding  Mr.  Allen's  position  as  a  generalization  of  Prof.  Haupt's 
remarks  on  the  Ethiopic  Ehnphatics.  We  have  then  to  b^:in  with  the 
latter. 

Recent  observations  on  the  way  Abyssinian  priests  pronounce  Ethi- 
opic, recognize  a  class  of  so-called  explosive  sounds,  namely  U 
i^dai)  and  p,  which  were,  as  far  as  I  know,  first  described  by  Isenberg, 
in  his  Amharic  grammar  (1842),  as  belonging  to  tlie  latter,  language.* 
Trumpp,  in  1878  (ZDMG.,  1874,  p.  515  ff.),  had  the  opportimity  of  study- 
ing the  modem  pronunciation  of  Ethiopic  from  the  lips  of  an  Abys- 
sinian whom  the  revision  of  the  Amharic  Bible  brought  to  Ehirope. 
Unfortunately  neither  Isenberg  nor  Trumpp  gives  a  precise  physiologi- 
cal description  of  the  sounds  in  question.  The  former  says  that  k  **  is  a 
sudden  explosion  of  breath  from  the  palate,  after  the  latter  has  been 
spasmodically  contracted."  The  latter  writes :  **  Ihre  Auasprache  ist 
schwer  zu  beschreiben ;  sie  ist  anndhemd  die  folgende :  die  Glottis  wird 
geschlossen,  die  Lippen  dann  plotzlich  geoffnet,  und  der  betreffende  Laut 
voll  explodirf  One  must  think,  as  Konig  has  already  observed,  that 
Trumpp  had  in  mind  p  only,  when  he  speaks  of  the  sudden  opening  of 
the  lips,  as  a  characteristic  of  these  sounds.  The  breaking  of  a  lip-clos- 
ure can  hardly  be  conceived  as  belonging  to  (,  At,  or  ts.  If  we  take  the 
liberty  of  modifying  Trumpp's  expression  so  as  to  say  :  '*  The  glottis  is 
closed,  the  labial,  lingual,  or  palatal  closure  then  suddenly  broken,  with 


'  Cf.  also  Freanel,  Joum.  AsiaL,  Dec.,  1838,  p.  545  (on  tlie  Rhhkili  dialect). 
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a  smart  explosion,"  we  have  a  description  which  we  might  take  for 
that  of  tenues  with  sharp  cut-off.  To  make  this  clear,  compare  Sievers's 
language  {Phonetik^,  187)  to  which  Haupt  has  already  directed  attention. 

**  Bei  diesen  (d.  h.  bei  Tenues  mit  Kehlkopfverschluss  oder,  was  das- 
selbe  ist,  mit  festem  Absatz)  wird  nach  der  Bildung  des  Mundver- 
schlusses  die  Communication  des  Mundraumes  mit  den  Lungen  durch 
festen  Verschluss  der  Stimmritze  abgeschnitten.  Die  Compression 
erf olgt  dann  durch  Hebung  des  Kehlkopfes  (theils  vermoge  seiner  eigen- 
en  Hebimgsmusculatur,  theils  auch  vermSge  eines  von  unten  her 
durch  Compression  der  Luft  im  Brustraume  auf  ihn  ausgetibten 
Druckes).  Bei  der  Explosion  verpufft  dann  nur  das  geringe  Quantum 
Luft,  das  bisher  im  Mundraimi  eingeschlossen  war.  Deshalb  klingen 
diese  Tenues  stets  sehr  kurz  und  scharf  abgestossen.  .  .  Die  Hebung 
des  Kehlkopfes  ist  hier  (in  the  case  of  the  Armenian  from  whom  Sievers 
heard  these  sounds)  eine  sehr  energische,  sie  betragt  reichlich  ^-f  ZoU." 
Compare  also  on  Affricatae  of  the  same  sort,  Sievers,  1.  c,  p.  158. 

It  must  however  be  said  that  the  language  of  Isenberg  and  Trumpp 
does  not  shut  us  up  to  this  interpretation.  In  fact  K5nig  infers  from 
their  descriptions  that  this  **  explosion  "  is  in  the  case  of  Ac,  and  ?  not 
different  from  the  i^ljJbt  of  the  Arab  grammarians,  in  Jo  ib  \jO  \jb . 
The  language  of  Praetorius  (in  his  Tigrifla  Orammatik,  p.  70;  against 
which  see  Trumpp,  1.  c,  518),  who  makes  the  characteristic  of  p  *'eine 
sehr  vollkommen  aspirirte  Amsprache,''^  and  the  sound  therefore  a  tenuis 
aspirata,  is  opposed  to  this  interpretation ;  even  if  Konig's  reconcilia- 
tion of  these  authorities  (Aeth,  Studien^  48)  be  admitted.  It  is  to  be 
remarked  also  that  in  our  accounts,  though  the  closure  of  the  glottis  is 
noted,  the  most  striking  feature  of  Sievers's  description,  the  smart  ele- 
vation of  the  larynx  through  i-f  inch  is  not  observed.  While  therefore  I 
should  freely  admit  that  the  vague  descriptions  we  possess  of  the  mod- 
em Abyssinian  pronunciation  of  the  Ethiopic  consonants  in  question 
may  be  interpreted  of  tenties  with  sharp  cut-off,  this  interpretation  is 
not  at  all  certain. 

It  is  perhaps  proper  to  advert  to  the  oldest  description  of  these  sounds 
which  we  have— Ludolf's.  He  says  that  they  differ  so  much  from  the 
sounds  of  any  European  language  that  it  is  idle  to  attempt  to  convey  a 
notion  of  their  sound  by  description.  They  resemble  most  nearly  k\  t\ 
p\  tz'  (thus  distinguished  by  the  apostrophe,  as  Mr.  Allen  proposes); 
"  sed  tam  valida  instrumentorum  coUisione,  et  quadam  soni  repercus- 
sione  efferuntur,  ut  tarde  et  difficulter  admodum  imitari  possis."  This 
is  not  very  definite;  but  as  far  as  it  goes,  it  is  against  the  theory  that 
we  have  to  deal  with  "  tenues  with  glottal  catch,"  in  which  there  is 
neither  an  unusually  forcible  collision  of  the  mouth-organs,  nor  a  reper- 
cussio  soni. 

But  even  if  it  were  fully  established  that  they  have  this  character  in 
the  pronunciation  of  modem  Abyssinians  when  they  read  the  old 
Ethiopic,  as  well  as  in  their  vernaculars,  we  should  be  far  from  feeling 
any  confidence  that  this  Vas  the  ancient  pronunciation.  It  would  be 
precarious  to  argue  from  the  way  an  Italian  priest  now  reads  Latin,  to 
the  pronunciation  in  the  time  of  fSt.  Jerome,  not  to  say  to  the  original 
powers  of  the  Latin  consonants.    It  is  far  more  precarious  in  the  case 
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of  an  Abyssinian  priest.  Contact  and  race-mixture  with  African  neigh- 
bors have  greatly  affected  the  modem  spoken  languages  of  Abyssinia ; 
why  not  the  pronunciation  ?  In  fact  Trumpp,  in  the  account  which  he 
gives  of  these  sounds  says  (p.  518):  "  they  have  manifestly  originated 
under  the  influence  of  the  neighboring  Galla  languages,  since  they  are 
entirely  foreign  to  the  other  Semitic  languages." 

This  remark  brings  us  to  Mr.  Allen's  more  sweeping  proposition,  that 
the  Semitic  emphatic  consonants  are  all  of  them  characterized  by  the 
combination  of  the  mouth-position  with  glottal  catch.  Trumpp  knew 
modem  Arabic,  as  well  as  the  theories  of  the  Arab  grammarians.  That 
he  recognized  no  resemblance  between  his  Abyssinian's  pronunciation 
of  these  consonants  and  that  of  the  so-called  Emphatics  in  Arabic  is  of 
considerable  weight.  For  if  in  his  description  of  the  former  we  are  to 
find  tenuea  with  glottal  catch,  then  we  have  his  decided  and  entirely 
competent  testimony  that  they  diflfer  in  this  respect  from  the  etymo- 
logically  corresponding  consonants  in  Arabic.  We  may,  I  think,  go 
further  than  this.  As  regards  the  pronunciation  of  Arabic,  we  have 
the  descriptions  and  classification  of  the  Arab  orthoepists,  the  observa- 
tions of  modem  European  scholars  in  every  quarter  of  the  Arabic- 
speaking  world,  and  the  studies  of  phonetic  specialists,  made  in  part  upon 
the  actual  living  utterance  of  natives  and  with  all  the  appliances  of 
modem  science.  So  far  as  I  know  this  literature,  Mr.  Allen's  theory 
finds  no  support  from  any  of  these  sources. 

I  will  advert  to  only  one  further  consideration,  which,  however, 
seems  to  me  conclusive.   The  Arab  grammarians  group  the  four  letters 

^jO       Jo  Jb  together  as  iUUixiJI  o^^t.    The  ,^LJ©t  they  define 

in  a  way  which  does  not  seem  to  bring  out  all  the  peculiarities  of  these 
sounds — ^but  certainly  they  do  not  understand  by  it  a  gr^offoZ  - closure.* 
The  point  however  is  this :  two  of  these  letters,  at  least,  ^ ,  and  yjo 
in  its  original  power  (see  e.g.  Spitta-Bey,  Orammatik  d,  arab.  Vulgdr' 
dtalectes,  p.  10),  cannot  be  combined  with  a  glottal  catch  at  all.  Mr. 
Allen  has  seen  this  in  the  case  of  ^ ,  and  can  only  suggest  that  the 
original  pronunciation  of  ^jo  seems  to  have  been  as  an  affricata  f«,  as 
it  is  pronounced  by  the  Jews  [more  accurately,  by  part  of  the  European 
Jews]  and  the  Abyssinians.^  But  it  has  escaped  him  that  the  difficulty  is 
quite  as  great  with  ^  — which  has  in  the  pronunciation  of  the  modem 

'  So,  e.  g.,  Ibn  Ya'ish,  p.  Il^ll :  a  passage  which,  I  may  remark,  also  illustrates 
the  conflict  between  Mr.  Allan's  assertion  that  was  origiqally,  as  now,  only 
the  voiced  variety  of  ^ and  the  dicta  of  the  native  authorities.  For  the 
relation  of  Je  and  ,  cf.  Beidhawi  (ed.  Fleischer),  II.  I'^A^ ,  l*'^* ;  and 
further  Wallin,  ZDMG.  xii.626f. 

>  One  might  ask,  if  ^  is  originally  an  *'  affricata  with  glottal  catch,"  how  we 
shall  explain  phonetically  the  tendency  to  substitute  in  pronunciation  ^  for  ^ 
under  the  influence  of  an  adjacent  c  ,       ,  or  (Jj  (Beidh.  II.  Ill'  )  ? 
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Bedawln,  as  also  apparently  of  the  old  Arabs,  an  aspirated  finish. 
also,  which  belongs  to  the  so-called  Emphatics,  has  its  proper  point  of 
articulation  so  deep,  that  I  cannot  succeed  in  the  attempt  to  combine  it 
with  the  glottal  catch.   The  enclosed  column  of  compressed  air  would 
in  any  case  be  so  short  that  at  most  a  very  feeble  puff  would  follow. 

It  will  be  borne  in  mind  also  that  the  glottal  catch,  which  we  treat  as 
a  mere  incident  of  vowel  attack  or  closure,  is,  in  the  Semitic  languages, 
itself  a  strong  consonant,  often  at  the  end  of  a  syllable,  for  which  rea- 
son it  is  the  more  imlikely  that  it  should  in  another  capacity  be  inherent 
in  a  group  of  explosive  and  continuant  consonants. 

I  may  add  that  I  recently  asked  a  scholar  of  our  own,  who  has  in  the 
double  character  of  physiologist  and  Arabist  an  unquestioned  right  to 
speak,  whether  in  the  case  even  of  ]c  >  there  is  in  fact  any  participation 
of  the  glottis.  He  answered  :  Emphatically  no !  and  gave  a  description 
of  the  position  of  the  organs  in  the  production  of  is  as  distinguished 
from      which  accords  with  that  of  the  grammarians. 

Not  to  be  confused  with  Mr.  Allen's  theory  is  the  suggestion  of 
Wallin,  in  his  paper  upon  this  very  difficult  question,  ZDMG.  xii.612, 
who  asks  whether  it  is  possible  that  the  epiglottis,  falling  like  a  cover 
{t^^jJio)  over  the  glottis  and  partly  closing  it,  may  in  some  way  affect 
the  articulation  of  these  letters. 

Phonetic  studies  on  the  Semitic  languages  must  be  based  upon  spoken 
Arabic  in  its  various  branches  taken  in  connection  with  the  native  lit- 
erature on  orthoepy.  Modem  Aramaic  dialects  must  also  be  investi- 
gated. For  the  reason  already  indicated,  the  Abyssinian  languages  are 
to  be  used  with  great  caution. 

12.  Supplementary  note  on  the  relations  of  Korea  with  China  ; 
by  William  W.  Rockhill,  Secretary  of  the  United  States  Lega- 
tion at  Peking. 

Mr.  Rockhill  sends  a  translation  of  a  Memorial  of  the  King  of  Chosen 
to  the  Emperor  of  China  in  reference  to  sending  envoys  to  western 
countries.  The  text  of  the  Memorial  was  published  in  the  8hih  pao 
of  Tientsin,  November  29, 1887.  It  clearly  reflects  the  attitude  of  Korea 
towards  China  in  the  matter  of  making  treaties  with  western  powers, 
and  the  r61e  that  China  played  in  their  negotiation.  It  expressly 
admits  the  suzerainty  of  the  Heavenly  Court.  The  document  will  best 
be  published  in  connection  with  the  review  of  the  political  relations 
between  the  two  countries  during  the  past  five  himdred  years  soon  to  • 
be  printed  in  extenso  in  the  Journal  of  the  Society. 

After  the  usual  vote  of  thanks  to  the  American  Academy  for 
the  use  of  its  assembly-room,  the  Society  adjourned  to  meet  again 
on  Wednesday,  October  31,  1888. 
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Memoirs  of  the  American  Academy  of  Arts  and  Sdenoes.   New  series.   Vol  x. 

3,  xl.  2-6.    Cambridge,  1884-88.  4*. 
Proceedings.   Vol  xx-xxii,  xxiiL  I.   Boston,  1885-88.  8'. 

jpVom  (he  American  AnHquartan  Society. 

Transactions  and  collections  of  the  American  Antiquarian  Society.    Vol  viL 

Cambridge,  1885.  8^ 
Proceedings.   New  series.   Vol.  iii  4,  iv,     1-3.   Worcester,  1885-89.  8'. 

FYom  the  American  PhUoeophical  Society. 

Transactions  of  the  American  Philosophical  Society.   New  series.   Vol.  ivi.  J. 

PhUadelphia,  1888.  4'. 
Proceedings.   No.  119-127.   Philadelphia,  1885-88.  8\ 

JFYom  the  Asiatic  Society  of  Bengal 

Bibliotheca  Indlca.  Old  series,  no.  250-269,  263,  264.  New  series,  no.  531^,  533- 
637,  540-547,  649,  560,  562,  653,  656-569,  567-689,  591-593,  695-607,  616- 
684,  vie: 

The  Tdittirfya  Sanhiti.   Pasc  34. 

Ibn  Hajar*8  Biographical  Dictionary.   Pasc.  26-35. 

The  Chaturvarga  Chintdma^^-    Vol  iii,  pt.  i.  11,  12,  14-17. 

The  Lalita  Vistara,  translated.   Fasc.  3. 

The  MlmdnsA  Dars'ana.   Fasc.  18,  19. 

The  Nirukta.   Vol.  iiL  2-6,  iv.  1,  2,  4. 

The  ParAs'ara  Smyiti.   Fasc.  4-7. 

The  Prithiriya  Risau.    Pt.  ii  5. 

The  S'rauta  Sdtra  of  Apastamba.   Fasa  8-12. 

The  SthavirdvaKoharito.   Fasc  3,  4. 

The  Tattva  Chintima^   Fasc.  3-6,  7-10. 

The  Yiyn  Purdna.   Vol.  ii.  6,  7. 

The  Akbamimah.   Vol.  iii.  6,  7,  9  and  index. 

The  Muntakhab-ut-Tawdrikh,  translated.   Fasc  3,  4. 

Advaita  Brahma  Siddhi,  by  Easmiraka  Sadinanda  Tati.    Edited  by  Pandit 

Vdman  S'dstri  Upddhy^ya.   Fasc.  1. 
Anu  Bhdshyam,  by  Pa^idit  Hemchandra  Vidyiratna.    Fasc  1. 
Ashtasihasrikd  PrajnapirdmitiL.    Edited  by  Rijendral^a  Mitra.   Fasc.  1-5. 
The  As'vavaidyaka,  by  Jayadatta  Stiri.    Edited  by  Kavirij  Umes'a  Chandra 

Gupta  Eaviratna.    5  fasc. 
Brihad-Dharma  Purism.   Edited  by  Pandit  Haraprasdd  S'dstrf.   Fasc  1. 
Kila  M^hava,  by  Pandit  Chandrakinta  Tarkalankdra.   Fasc.  1-4. 
The  KtSnna  Purina    Edited  by  Nflma^i  Mukhop^hyiya.   Fasc  1-6. 
Manutik^ngraha.   Edited  by  Julius  Jolly.   Fasc.  1,  2. 
Niraiia  Smyiti.    Edited  by  Julius  Jolly.   Vol.  i.  1,  3. 
Nyiya-Vdrtikam.   Edited  bv  Pandit  Vindhyes'vari  Prasid  Dube.   Fasc.  1. 
The  S'rauta  Sdtra  of  Sdnkhayana. '  Edited  by  Alfred  Hillebrandt.   Vol.  i.  2-4. 
S'ri  BhAshyam,  by  Pandit  Ra'mandtha  Tarkaratna.   Fasc.  1. 
Tulsi  SatsaL    Edited  by  Pandit  BihAri  L41  Chaube.   Fasc.  1. 
The  UvdsagadasAo.    Edited  by  F.  Rudolf  Hoemle.   Fasc  1,  2,  4. 
The  VarAha  PurA^.   Edited  by  Paigidit  Hfishikes'a  S^istrL    Fasc  1-7. 
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The  Yiv^aratnikara.   Bdited  by  Pandit  Dfnanitha  Vidydlankira.    7  fasc 
The  Vrihanndradija  Pui^Qa.  Bdited  by  Pandit  Hfishikes^a  S'istn.  Faao.  3, 4. 
Tarikh  i  Firozahdhi,  by  Shams-i-Sirdj  Afif.    Edited  by  Maulayi  YiUyat  Husain. 
Fasc.  1-3. 

ZiEkfarDdinah,  by  Mauldni  Sharfuddin  'Alf  Yazdf.  Edited  by  Maulavi  Muham- 
mad Uahdid.   Vol.  i,  ii. 

The  Ma^lr-Ql-IJmara,  by  Naw^b  Samsdmud-Dowla  Shah  Naw^  Khan.  Edi- 
ted by  Mawlawi  Al>dur  Rahim.   Vol.  i,  iL  1-5. 

Sher-Phyin.   Fasc  1. 

From  ihe  Asiatic  Society  of  Japar^ 

TraDsactioDS  of  the  Asiatic  Society  of  Japan.  Vol.  xii.  4,  liii-xv,  xvi.  2.  Yo- 
kohama, 1886-88.  8*. 

Fhm  the  Asiatic  Society  of  Paris, 

Journal  Asiatique.    8«  s^r.   Tome  iv-xii,  xiii.  I.   Paris,  1885-89.  8**. 

From  the  Batavian  Society  of  Arts  and  Sciences. 

Verhandelingeo  van  het  Bataviaasch  Grenootschap  van  Eunsten  en  Wetenschap- 

pen.   Deelxlv.   Batavia,  1885-88.  8<*. 
Notulen  van  de  algemeenenen  en  bestuurs-vergaderingen.   Deel  zzii-xxy,  xxyi 

1, 2.    Batavia,  1884-88.  8^ 
Tijdachrift  voor  Indische  Taal-,  Land-,  en  Yolkenkunde.   Deel  xxix,  4-t>,  xxx, 

xxxi,  xxxii.  1-4.    Batavia,  1884-88.  8**. 
Catalogus  der  numismatische  verzameling.   Door  J.  A.  van  der  Chijs.    3.  druk. 

Batavia,  1886.  8'. 

Catalogus  der  ardieologische  verzameling,  door  W.  P.  Groeneveldt ;  met  aantee- 
'  keningen  omtrent  de  inscripties  en  beschrevenen  steenen,  door  Dr.  J.  L.  A. 

Brandes.    Batavia,  1887.  8\ 
Realia:  register  op  de  generale  resolution  van  het  kasteel  Batavia,  1632-1835. 

Deel  ii,  iii.    Batavia,  1885-86.  4^^. 
Dagh-register  gehouden  int  casteel  Batavia,  1640-1641,  1653.    Door  J.  A.  van 

der  Chijs.    Batavia,  1887-88.    2  v.  8'. 
Nederlandsch-Indisch  plakaatboek,  1602-1811.    Door  J.  A.  van  der  Chijs.  Deel 

i-iv.    Batavia,  1885-87.  8^ 
De  vesting  van  het  Nederlandsche  gezag  over  de  Banda  eilanden,  1599-1621. 

Door  J.  A.  van  der  Chijs.   Batavia,  1886.  8^ 
Nederlandsch  Nieuw  Guinea  en  de  Papoesche  eilanden.    Uistorische  bijdrage, 

1600-1883.    Door  A.  Haga.   Batavia,  1884.    2  v.  8°. 

From  the  Royal  Academy  of  Sciences^  Berlin, 

Philosophische  nod  historische  Abhandlungen  der  koniglichen  Akademie  der 
Wissenschaften  zu  Berlin,  1884-1887,  uod  Anhang,  1884-1886:  Abhandlungen 
nicht  zur  Akademie  gehoriger  Gelehrter.   Berlin,  1885-1888.  4**. 

Sitzungsberichte.    1885-1887,  1888,  i-xxxvii.    Berlin,  1885-88.  8*. 

From  the  Royal  Library ^  Berlin. 

Die  Haudschriften-Verzeichnisse  der  koniglichen  Bibliothek  zu  Berlin.  Bd.  iv, 
V,  vii,  X.    Berlin,  1887-88.  4^ 

Bd.  iv.  Verzeichnies  der  persischen  Handschriften,  von  Wilhelm  Pertsch. 
Bd.  V.  Verzeichniss  der  Sanskrit-  und  Prakrit-Handschriften,  von  A.  Weber. 
Bd.  ii.  2. 

Bd.  vii.  Verzeichniss  der  arabischen  Handschriften,  von  W.  Ahlwardt.   Bd.  L 
Bd.  X.  Verzeichniss  der  armenischen  Handschriften,  von  Dr.  N.  Karamianz. 
Kurzes  Verzeichniss  der  Glaser'schen  Sammlung  arabischer  Handschriften.  Von 
W.  Ahlwardt.    Beriin,  1887.  8^ 

From  the- Society  of  Biblical  Archaology, 

Transactions  of  the  Society  of  Biblical  Archaeology.  Vol.  ix.  I.  London,  1887.  8'. 
Proceedings.    Vol.  viii-x,  xi.  1-4.    London,  1886-89.  8^ 
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FrwnProf.  Otto  BohiUngk. 

Sanskrit  Worterbuch  in  kiirzeror  Fassung,  bearbeitet  von  Otto  BahtUngk. 
Theil  vi,  vii.  1.   St.  Petersburg,  1885-87.  4°. 

From  (he  Bombay  Branch  of  the  Royal  Asiatic  Society. 

Journal  of  the  Bombaj  Branch  of  the  Royal  Asiatic  Society.  No.  43-46.  Bom- 
bay, 1884-1887.  8'. 

Index  to  the  Transactions  of  the  Literary  Society  of  Bombay,  vol.  i-iil  and  to 
the  Journals  of  the  Bombay  Branch  of  the  Royal  Asiatic  Society,  toL  i-xvii, 
with  a  historical  sketch  of  the  Society.    Bombay,  1886.  8*". 

From  CapL  John  G.  Bourke. 

Compilation  of  notes  and  memoranda  bearing  upon  the  use  of  human  orflure  and 
human  urine  in  rites  of  a  religious  or  serai-religious  character  among  various 
nations.   By  John  G.  Bourke.   Washington,  1888.  8®. 

fVom  Mr.  Ernest  A,  WaUis  Budge, 

The  Book  of  the  Bee.  The  Syriac  text  edited  from  the  MSS.  in  London,  Oxford, 
and  Munich,  with  an  English  translation,  by  Ernest  A.  Wallis  Budge.  Oxford, 
1886.  4'. 

The  martyrdom  and  miracles  of  Saint  George  of  Cappadocia.  The  Coptic  texts 
edited,  with  an  English  translation,  by  Ernest  A.  Wallis  Budge.  London, 
1888.  8'. 

I¥om  the  Buffalo  Historical  Society, 
Annual  report  of  the  Buffalo  Historical  Society,  1887, 1888.  Buffalo,  1887-88.  8^ 

From  the  Califomia  Historical  Society. 

Papers  of  the  Califomia  Historical  Society.  Vol.  i.  1,  2.  San  Francisco,  1887. 
8«>. 

From  the  Canadian  Institute, 

Proceedings  of  the  Canadian  Institute.   Vol.  xx.  2,  xxi.  2,  4.   Toronto,  1884-86. 

8^ 

From  the  China  Branch  of  the  Royal  Asiatic  Society, 

Journal  of  the  China  Branch  of  the  Royal  Asiatic  Society.  New  Series.  VoL 
xviii,  xix.  1,  2,  xx.  1,  2,  4-6,  xxi,  xxii,  xiii.  1.   Shanghai,  1884-1888.  8^ 

lYom  the  Ddegales  of  the  Clarendon  Press, 

Sacred  Books  of  the  Bast.    VoL  xxvi-xxviii.    Oxford,  1886.  8'*. 

Vol.  xxvi.   The  Satapatha-Brahmana,  translated  by  Julius  Eggeling.    Pt.  iL 

Vol.  xxvii,  xxviii.   The  Li  Ki,  translated  by  James  Legge. 
A  record  of  Buddhist  kingdoms,  being  an  account  by  the  Chinese  monk  Fi^hien 

of  his  travels  in  India  and  Ceylon,  A.  D.  399-414,  in  search  of  the  Buddhist 

books  of  discipline.   Translated  and  annotated,  with  a  Corean  recasting  of  the 

Chinese  text,  by  James  Legge.    Oxford,  1886.  4". 

From  Mr,  Stewart  Culin, 

The  religious  ceremonies  of  the  Chinese  in  the  eastern  cities  of  the  United 
States.    By  Stewart  Culin.    Privately  printed.    Philadelphia,  1887.  4^ 

From  Mr,  Robert  Oust, 

St.  John  iii.  16,  etc.,  in  most  of  the  languages  and  dialects  in  which  the  British 
and  Foreign  Bible  Society  has  printed  or  circulated  the  Holy  Scriptures.  Lon- 
don, 1885.  8^ 
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Ihm  Oen.  CharUa  W.  Darling. 

Anthropophagy.    By  Charles  W.  Darling.    Utica,  N.  T.,  1886.  8*. 

New  Amsterdam,  New  Orange,  New  York,  with  chronological  data.    By  Charles 

W.  Darling.   Privately  printed.    1889.  8**. 
Unpublished  Washington  portraits.   By  Charles  W.  Darling.    Reprinted  from 

Magazine  of  American  History,  April,  1888.  8°. 

From  the  Davenport  Academy  of  Natural  Sciences. 

Elephant  pipes  and  inscribed  tablets  in  the  museum  of  the  Academy  of  Natural 
Sciences,  Davenport,  Iowa.   By  Charles  E.  Putnam.    2d  ed.   Davenport,  1886. 

8^ 

Fhm  the  Editors,  Mr.  John  F.  Fleet  and  Copt.  Richard  C.  Temple. 

The  Indian  Antiquary.  Vol.  xiv.  6-12,  xv,  xvi,  xvii,  xviii.  1.  Bombay,  1886- 
89.  4^ 

From  the  National  Library ,  Florence^ 

Cataloghi  dei  codici  oriental!  di  alcuoe  biblioteche  d*Italia.  Fasc.  iii.  Firenze, 
1886.  8'. 

n  primo  sinologo  P.  Matteo  Rioci.    Per  Lodovico  Nooentini.   Firenze,  1882.  8**. 
From  the  Rev.  J,  N.  FVadenburgh. 

Witnesses  from  the  dust ;  or,  the  Bible  illustrated  from  the  monuments.  By  J. 
N.  Fradeuburgh.    Cincinnati,  1886.  12°. 

From  (he  German  Oriental  Society. 

Zeitschrift  der  deutschen  morgenlandischen  Gesellschaft    Bd.  xxxix.  1-3,  xl, 

xli,  xlii.    Leipzig,  1886-88.  8^ 
Indische  Studien,  hrss:.  von  Albrecht  Weber.    Bd.  xvii.  2,  3.   Leipzig,  1885.  8". 
Abhandlungen  fiir  die  Euude  des  Morgenlandes.   Bd.  ix.  2.  Wortverzeichniss 

zu  den  Hausregeln  von  A9vaUyana,  P&raskara,  Q^nkhdyana  und  Gobhila. 

Von  A.  F.  Stenzler.    Leipzig,  1886.  8°. 

From  Dr,  Richard  J.  K  GottheiL 

A  list  of  plants  and  their  properties  from  the  M^n^rat**  Kud>>s'^  of  Gregorius  Bar 
•Eb'T^y^.   Edited  by  R.  J.  H.  Gottheil.  4". 

lYom  the  Rev.  J.  T.  Gracey,  D.D. 

Open  doors.   By  J.  T.  Gracey,  D.D.    Rochester,  1886.  16^ 

From  Mr.  George  A.  Grierson. 

Bihir  peasant  life,  being  a  discursive  catalogue  of  the  surroundings  of  the  people 
of  that  province.    By  George  A.  Grierson.    Calcutta,  1885.  8^ 

From  M.  J.  Grosset. 

Contribution  a  r^tude  de  la  musique  hindoue.    Par  J.  Grosset.    Paris,  1888.  8". 
From  Dr.  F.  Hirih, 

China  and  the  Roman  Orient ;  researches  into  their  ancient  and  mediaeval  rela- 
tions as  represented  in  old  Chinese  records.  By  F.  Hirth.  Shanghai,  1885. 
8". 

Notes  on  the  Chinese  documentary  style.    By  F.  Hirth.    Shan^rhai,  1888.  8^ 
Vocabulary  of  the  text  book  of  documentary  Chinese.    By  F.  Hirth.  Shanghai, 
1888.  4^ 

Fvm  the  Government  of  Holland. 

Nederlandsch-Chineesch  woordenboek  met  de  transcriptie  der  Chineesche  karak- 
ters  in  het  Tsiang-Tsiu  dialekt  Door  Dr.  G.  SchlegeL  Deel  i.  2,  3,  ii.  1-3,  iv. 
1.    Leiden,  1885-88.  8^ 
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Fnm  Safnad  IL  Eouat,  MJ>. 
Notes  <m  obstetric  practice  in  Siain.   Nevr  York,  1879.  8^. 

From  Her  Majesty's  Secretary  of  State  for  India, 

Archaeological  Survey  of  India.  Reports  of  tours.  Vol.  xiz-xxiii  and  general 
index  of  voL  i-xxiii.    Calcutta,  1885-1887.  8^ 

Epigraphia  Indica  and  Reeord  of  the  ArdiSDological  Survey  of  India.  Bdited  by 
James  Burgess.   Pt.  i.    Calcutta,  1888.  4". 

ArcfasDolog^ical  Survey  of  Southern  India.  YoL  iv.  Tamil  and  Sanskrit  inscrip- 
tions, with  some  notes  on  village  antiquit&ee  ooUected  chiefly  in  the  south  of  the 
Madras  Presidency.   By  James  Burgess.   Madras,  1886.  4'. 

The  Buddhist  Stupas  of  Amaravatl  and  Jaggayyapeta,  in  &e  Krishna  Dis- 
trict, Madras  Presidency.   By  James  Burgess.   London,  1887.  4°. 

Archaeological  Survey  of  Western  India.  Lists  of  the  antiquarian  remains  in 
the  Bombay  Presidency.   By  James  Burgess.    Bombay,  1885.  4*. 

Reports  on  publications  issued  and  registered  In  the  several  provinces  of  British 
India  in  1883,  1884,  1885,  1886,  1887.    Calcutta,  1885-88.  f^ 

Report  on  the  search  for  Sanskrit  MSS.  in  the  Bombay  Presidency,  1883-84. 
Bombay,  1887.  8^ 

Catalog:ue  of  Sanskrit  MSS.  in  the  North-Westem  Provinces.  Pt  viii-x.  Alla- 
habad, 1884-86.  8°. 

Catalogue  of  Sanskrit  MSS.  in  Oudh,  1882-85.  1887.    Allahabad,  1883-88.  8^ 

Lists  of  Sanskrit  MSS.  in  private  libraries  of  Southern  India.  Compiled,  arranged 
and  indexed  by  Gustav  Oppert.    VoL  il    Madras,  1886.  8". 

Catalogue  of  Sanskrit  MSS.  in  the  library  of  the  Deccan  College,  with  an  index. 
Old  collection.    1884.  f^ 

Catalogue  of  the  collections  of  MSS.  deposited  in  the  Decoan  College,  with  an 
index.    Compiled  by  Shridhar  R.  Bhandarkar.    Bombay,  1888.  8". 

Catalogue  of  the  library  of  the  India  Office.  Yol.  L  and  index.  London,  1888. 
80. 

Catalogue  of  the  Sanskrit  MSS.  in  the  library  of  the  India  OfiBce.  Pt.  i,  Yedic 
MSS.    By  Julius  Eggeling.    London,- 1887.  4*. 

An  English- Arabic  lexicon,  in  which  the  equivalents  of  English  words  and  idio- 
matic sentences  are  rendered  into  literary  and  colloquial  Arabic.  By  George 
Percy  Badger.   London,  1881.  4'. 

Alberuni's  India.  An  account  of  the  religion,  philosophy,  literature,  chronology, 
astronomy,  customs,  laws  and  astrology  of  India  about  A.  D.  1030.  Edited  in 
the  Arabic  original  by  Dr.  Edward  Sachau.   London,  1887.  4''. 

Hobson-Jobson  :  being  a  glossary  of  Anglo-Indian  colloquial  words  and  phrases. 
By  Col.  Henry  Yule  and  Arthur  Coke  Burnell.    London,  1886.  8**. 

The  imperial  gazetteer  of  India.  By  W.  W.  Hunter.  2d  ed.  London,  1885-87. 
14  V.  80. 

M^ava-Dharma  S^astra,  with  the  commentaries  of  Medhitithi,  SarvajfULr^ya]^ 
Kulldka,  Raghavdnanda,  Nandana,  and  Rimchandra,  and  supplement  contain- 
ing the  commentary  of  Govindaraja.  Edited  by  Yishvandth  NAriyan  Mandlik. 
Bombay,  1886.    3  v.  4°. 

The  Divyivadina,  a  ooUection  of  early  Buddhist  legends,  now  first  edited  from 
the  Nepalese  Sanskrit  MSS.  in  Cambridge  and  Paris.  By  B.  B.  Cowell  and  R. 
A.  Neil.   Cambridge,  1886.  8^ 

Janam  S4kbi ;  or,  the  biography  of  Guru  Ninak,  founder  of  the  Sikh  religion. 
Copied  from  the  original  by  photozincography.    Dehra  Dun,  1885.  4*. 

The  *  Sacred '  Kurral  of  TiruvaHuva-Nayan^,  with  introduction,  grammar,  trans- 
lation, notes,  lexicon  and  concordance.  By  the  Rev.  G.  U.  Pope.  London, 
1886.  8°. 

Comparative  dictionary  of  the  Bihdri  language.   Compiled  by  A.  P.  Rudolf 

Hoemle  and  George  A.  Grierson.    Calcutta,  1885.  4**. 
Coorg  inscriptions.    Translated  for  Government  by  Lewis  Rice.  Bangalore, 

1886.  4^ 

Twenty-three  inscriptions  from  Kepti.    Edited  by  Pandit  BhagvinUU  Indraji, 
•  together  with  some  considerations  on  the  chronology  of  NepU.  Translated 
from  Gujardti  by  Dr.  G.  Biihler.    Bombay,  1885.  8% 
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Ftcm  the  JIaUan  Asiatic  Sodeiy, 

Oiomale  della  Societi  Asiatica  ItaliaDa.   VoL  L   Firenze,  1887.  8". 
Crestomazia  Assira  ooo  paradigmi  grammatioalL   Oompilata  dal  Dottore  Bruto 
TeloDi.   Firenze,  1887.  8^ 

Drom  iJie  Trutiees  of  the  Sir  Jamsheljte  Je^eebJuyy  TranslaUon  Fund, 

The  Dinkard.  The  origiDal  Pahlavi  text,  tihe  same  transliterated  in  Zend  charac- 
ters, translations  of  the  text  in  the  Gujrati  and  English  languages,  a  com- 
mentary and  a  glossary  of  select  terms,  by  Peshotan  Pastur  Behramjee 
Sanjana.   Vol.  t.   Bombay,  1888.  8*. 

Next-of-kin  marriages  in  old  IriLn.  By  Darab  Dastur  Peshotan  Sunjana.  London 
[Bombay],  1888.  16". 

From  the  Imperial  University  of  Japan, 

Memoirs  of  the  Literature  Oollege,  Imperial  University  of  Japan.  No.  i.  The 
language,  mythology  and  geographlcid  nomenclature  of  Japan  viewed  in  the 
light  of  Aino  studies,  by  Basil  HaU  Chamberlain;  including  an  Aiou  grammar, 
by  John  Batchelor,  and  a  catalogue  of  books  relating  to  Yezo  and  the  Aioos. 

.  T6ky6,  1887.  4^ 

From  Johns  Hopkins  University, 

The  American  Journal  of  Philology.  Vol.  i-v,  vi.  1,  2.  Baltimore,  1880-85.  8*. 

The  Teaching  of  the  Apostles,  newly  edited  with  facsimile  text  and  a  com- 
mentary, from  the  MS.  of  the  Holy  Sepulchre,  Jerusalem,  by  J.  Rendel  Harris. 
London,  1887.  4^ 

From  Pro},  S.  H,  Kellogg,  D.D. 

The  light  of  Asia  and  the  light  of  the  world.  A  comparison  of  the  legend,  the 
doctrine  and  the  ethics  of  the  Buddha,  with  the  story,  the  doctrine  and  the 
ethics  of  Christ   By  8.  H.  Kellogg.    London,  1886.  8'. 

From  the  University  o/  Kid, 

Schriften  der  Universitat  zu  Kiel  aus  dem  Jahre  1884-5, 1885-6,  1886-7,  1887-8. 
Kiel,  1884-88.    8**  and  4^ 

From  Prof,  E.  K-uhn. 

Zeitschrift  for  vergleicheode  Sprachforschung.  Bd.  xxviii.  3-6,  xxix.  1-4. 
Giitersloh,  1887.  8°. 

From  Mr.  George  W.-Lane, 

Aztlan.  The  history,  resources  and  attractions  of  New  Mexico.  By  Wm.  6. 
Ritch.    6lh  ed.    Boston,  1886.  ^^ 

From  Prof.  Charles  R,  Lanman. 

A  Sanskrit  Reader,  with  vocabulary  and  notes.  By  Charles  Rockwell  Lanman. 
Boston,  1888.  8**. 

From  the  Lokananda  SamoQ. 

Lokananda  Patrica,  a  monthly  Sanskrit-English  journal.  No.  1,  2.  Madras, 
1887.  8^ 

From  Mr.  R,  A,  Macfie. 

Copyright  and  patents  for  inventions.  By  R.  A.  Macfie.  Edmburgh,  1879^83. 
2  V.  8^ 

Verities  in  verses.    [By  R.  A.  Macfie.]    2d  ed.    London,  1 887.  8°. 

From  Prof,  Mdh6maJiopddhydya  Chandrakant  Tarkalankar. 

The  Vais^shika-Darsanam,  with  the  commentaries  of  Mahdmahopddhydya  Chan- 
drakant Tarkalankar.    Calcutta,  1887.  8**. 


Digitized  by  Google 


cccxiv 


American  Oriental  Society: 


From  Charles  E.  Moldenke,  Ph.D. 

Ueber  die  in  altagjrptischen  Tezten  erwahnton  Baume  iind  deren  Yerwerthuog* 

Von  Charlea  E.  Moldenke.    Leipzig,  1886.  8'. 
The  language  of  the  ancient  Egyptians  and  its  monumental  records.  By  Charles 

B.  Moldenke.    New  York,  1887.  8^ 
The  Egyptian  origin  of  our  alphabet.    By  Charles  E.  Moldenke.    New  York, 

1886.  8^ 

F¥om  Prof,  August  MuOer, 

Das  Lied  der  Deborah.  Eine  philologische  Studie,  von  August  Muller.  S''. 
(Aus  den  Konigsherger  Studien,  Bd.  i.) 

BVom  the  Roycd  Bavarian  Academy  of  Sciences^  Munich. 

Abhandlungen  der  historischen  Clasae  der  koniglich  bayerischen  Akademie  der 
Wissenschaften.    Bd.  xvii.  3,  xviiii.  1,  2.    Munchen,  1886-88.  4**. 

Abhandlungen  der  philosophisoh-philologischen  Classe.  Bd.  xvii.  2,  3,  xriii.  1. 
Munchen.  1885-88. 

Zura  Begriflf  und  Wesen  der  romischen  Provinz.   Festrede  von  Alois  von  Brinz. 

Munchen,  1885.  4^ 
Job.  Andr.  Schmeller.  Eine  Denkrede,  von  Konrad  Hofmann.  Munchen,  1885.  4'. 
Sage  und  Forschung.    Festrede  von  F.  Ohlenachlager.    Miinchen,  1885.  4°. 
G^achtnissrede  auf  Leopold  von  Kanke.  You  Wilhelra  v.  Giesebrecht  ^uncheu. 

1887.  4\ 

Ueber  historische  Dramen  der  Romer.  Festrede  von  Dr.  Karl  Meiser.  Miinchen, 
1887.  4*. 

From  Prof,  Aiouard  IlaviUe. 

Das  aegyptische  Todtenbuch  der  xviil.  bis  xx.  Dynastie,  Aus  verschiedenen 
Urkunden  zusammengestellt  und  herausgegeben  von  £douard  Naville.  Berlin, 

1886.  3v.   4®  andr. 

From  the  Nebraska  State  Historical  Society, 

Transactions  and  reports  of  the  Nebraska  State  Historical  Society.  Vol  L 
Lincoln,  1886.  8^ 

From  Dr.  Eberhard  NesUe. 

Nestle,  E.  Die  israelitischen  Eigennamen  nach  ihrer  religionsgeschichtKchen 
Bedeutung.   Haarlem,  1876.  8". 

— Brevis  linguae  Syriacae  grammatica,  litteratura,  chrestomathia  cum  glossario. 

Carolsnihae,  1881.  8®. 
— Syrische  Grammatik.    2te  Auf.    Beriin,  1888.  8**. 

— Septuagintastudien.   Ulm,  1886.   4''.   (Programm  des  kgl.  Gymnasiums  in 
Ulm,  1885-86.) 

Vetus  Testamentum  Graece  juxta  LXX  interpretes  ed.  C.  de  Tischendorf.  Editio 
reptima.    Prolegomena  recognovit  supplementum  auxit  E.  Nestle.  Llpsiae, 

1887.  2v.  8*. 

Veteris  Testamenti  Graeci  codices  Vaticanus  et  Sinaiticus  cum  textu  recepto 

collati  ab  E.  Nestle.    Lipsiae,  1880.  8\ 

—The  same.    Ed.  altera.   Lipsiae,  1887.  8®. 
Yetus  Testamentum  Graece  secundum  septuaginta  interpretes  cura  et  studio 

Leandri  van  Ess.    Edit,  stereotypa  C.  Tauchnitii  novis  curis  corrects  et  aueta. 

[Prolegomena  et  epilegomena  addidit  E.  Nestle].    Lipsiae,  1887.  8**. 
Conradi  Pellicani  de  modo  legendi  et  intelligendi  Hebraeum.    Durch  Lichtdruck 

neu  herausgegeben  von  E.  Nestie.   Tiibingen,  1887.  8°. 

From  the  Newport  Historical  Society. 

First  annual  report  of  the  Newport  Historical  Society,  March  19,  1886.  New- 
port, 1886.  8^ 
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From  the  Oneida  ffistorical  Society. 

Horatio  Seymour,  LL.D.,  ex-Governor  of  the  State  of  New  York,  late  President 
of  the  Oneida  Historical  Society.   By  Isaac  S.  Hartley,  D.D.  Utica,  1886.  8**. 

From  the  Ethnographical  Society^  Paris. 

Annuaire  de  la  Societe  d'Ethnographie.  1869-75, 1884,  1885,  1888.  Paris,  1878- 
88.  8°. 

Actes,  1884,  ii-iv,  1885.    Paris,  1884-86.  8'. 
BuUetin.    2e  s^r.  No.  14-16    Paris,  1888.  8^ 

Bulletin  de  T Alliance  Scientifique  Universelle.  No.  65-69,  77.  Paris,  1 886-89.  8*. 
From  fhe  Indo-  Chinese  Society^  Paris. 

Bulletin  de  la  Soci^t^  Acad^mique  Indo-Chinoise  de  Paris.  2e  ser.  Tome  ii. 
Paris,  1883-85.  8'. 

I^om  Rev.  S.  D.  Peei. 

The  American  Antiquarian.  Vol.  vii.  4-6,  viii-x,  li.  1,  2.  Chicago,  1886-1889. 
80. 

lYom  the  Peking  Oriental  Society. 

Journal  of  the  Peking  Oriental  Society.    Vol.  i.  1.    Peking,  1885.  8*. 

From  Prof.  Peter  Peterson. 

The  Auchityalamkara  of  Kshemendra,  with  a  note  on  the  date  of  Patanjali  and 
an  inscription  from  Kotah.    By  Peter  Peterson.    Bombay,  1885.  8**. 

From  the  Family  of  Dr.  John  Pickering.  • 

Life  of  John  Pickering.  By  his  daughter,  Mary  Ome  Pickering.  Boston,  1887: 
8°. 

From  Prof  B.  PischeL 

Rudrata's  Gfiigdratilaka  and  Ruyyaka's  Sahrdayalild.  With  an  introduction  and' 
notei.    Edited  by  R.  Pischel.    Kiel,  1886.  8^ 

From  Mr,  M.  V.  Portman. 

A  manual  of  the  Andamanese  languages.  By  M.  V.  Portman.  London,  1887. 
16^ 

lYom  Rev,  George  E.  Post,  M.D, 

The  botanical  geography  of  Syria  and  Palestine.  By  the  Rev.  George  B.  Post,  M.D. 
London  [1888].  S^. 

From  Protdp  Chandra  Roy. 

The  Mahabharata  translated  into  English  prose.  Published  and  distributed, 
chiefly  gratis,  by  Protdp  Chandra  Roy.  Pt.  xv-xxxii,  xxxiv-xxxix.  Calcutta, 
1885-88.  8". 

lYom  Mme.  Z.  A.  Ragozin. 

The  Story  of  Chaldea  from  the  earliest  times  to  the  rise  of  Assyria.    By  ZenaVde 

A.  Ragozin.    2d  ed.    New  York,  1887.  12^ 
The  Story  of  Assyria  from  the  rise  of  the  empire  to  the  fall  of  Nineveh.    By  Z. 

A.  Ragozin.   New  York,  1887.  12**. 

The  Story  of  Media,  Babylon,  and  Persia,  including  a  study  of  the  Zend-Avesta  or 
religion  of  2iOroaster,  from  the  fall  of  Nineveh  to  the  Persian  war.  By  Z.  A. 
Ragozin.    New  York,  1888.  12^ 

From  BaM  R6jendraX6la  MUra, 

Notices  of  Sanskrit  MSS.   Vol.  viii,  ix.  1.    Calcutta,  1885-87.  8^ 

From  Mr.  J.  W.  Redhouse. 

A  tentative  chronological  synopsis  of  the  history  of  Arabia  and  its  neighbors  from 

B.  C.  500,000  (?)  to  A.  D.  679.    By  J.  W.  Redhouse,  London,  1887.  8". 
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From  the  National  Museum,  Rio  de  Janeiro. 

ArcbiyoB  do  Museu  Nacional  do  Rio  de  Janeiro.  Vol  viL  Rio  de  Janeiro, 
1887.  4^ 

From  Mr.  W.  W.  RockhiU, 

RubbiDgs  of  inscriptions  in  Chinese  and  Sanskrit  from  Pan  Shan  (10),  and  from 

the  neighborhood  of  Peking  (6). 
Rubbing  of  the  ChQ  Yung  Kuan  inscription. 
Four  hundred  and  ten  Chinese  coins. 

lYom  the  Royal  Asiatic  Society  of  Great  Britain  and  Ireland, 

Journal  of  the  Royal  Asiatic  Society  of  Great  Britain  and  Ireland.  New  series. 
Vol.  xvii.  2,  3,  xviii-xx.    London,  1885-88.  8^ 

From  the  Imperial  Academy  of  Sciences^  St.  Petersburg. 

M^moires  de  I'Acad^mie  Imp^riale  des  Sciences  de  St.  P^tersbourg.     1*  aerie. 

Tome  xxu.  13-18.  xxiu.  xxiv.  1-13,  1884-87.  4^ 
Bulletin.    Tome  xxix.  4,  xxx,  xxxi,  xxxii.  1,  1884-87.  4'. 

From  the  Royal  Saxon  Society  of  Sciences. 

Abhandlungen  der  philologiscb-historischen  Classe  der  kon  sachischen  Gesell- 
schaft  der  Wissenschaften.    Bd.  i.  1-7,  9,  xi.  1,  1885-88.  8". 

Berichte  iiber  die  Verhandlungen.  Philologisch-historische  Classe.  Bd.  xxxvi- 
xxxix,  xl.  I,  2.    Leipzig,  1884-88.  8°. 

Preisschriften  der  fiirstlich  Jablonowski'schen  Grosellschaft  m  Leipzig,  xxt.  Ge- 
schichte  der  Leipziger  Messen.   Von  E.  Hasse.   Leipzig,  1885.  8*. 

lyom  Mr.  Shankar  Pandurang  Pandit 

The  Gaiidavaho,  a  historical  poera,  in  Prdkrit,  by  VdkpatL  Edited  by  Shankar 
P^durang  Paijidit.    Bombay,  1887.  8^ 

^om  the  Smithsonian  Institution. 

Miscellaneous  contributions  of  the  Smithsonian  Institution.    Vol.  xxiv,  xxv. 

Washington,  1885.  4^ 
Miscellaneous  collections.    Vol.  xxviii-xxxiii.    Washington,  1887-88.  8". 
Annual  report,  1883-85.    Washington,  1885-86  8°. 

Joseph  Henry  and  the  magnetic  telegraph.  An  address  at  Princeton  College, 
June  16,  1885.    By  Edward  N.  Dickerson.    New  York,  1885.  8^ 

Annual  report  of  the  Bureau  of  Ethnology,  iii,  iv,  v,  1881-82,  1882-83,  1883-84. 
Washington,  1884-86.  8". 

Bibliography  of  the  Eskimo  language.  By  James  C.  Pilling.  Washington, 
1887.  8°. 

Bibliography  of  the  Siouan  languages.  By  James  C.  Pilling.  Washington, 
1887.  8°. 

Work  of  mound  exploration  of  the  Bureau  of  Ethnology.   By  Cyrus  Thomas. 

Washington,  1887.  8°. 
Perforated  stones  from  California.    By  Henry  W.  Henshaw.  Washington, 

1887.  8^ 

The  use  of  gold  and  other  metals  among  the  ancient  inhabitants  of  Chiriqui 
Isthmus  of  Darien.   By  W.  H.  Holmes.    Washington,  1887.  8'. 

From  Prof.  A.  Socin. 
Mesainschrift  reproduciert  zum  Privatgebranch,  von  A.  Socin.  Photograph. 

From  the  Government  of  Spain. 

Bosquejo  geognifico  e  historico-natural  del  archipielago  Filipino.  Por  Don  Ramon 
Jordana  y  Morera.    Madrid,  1885.  4^ 


Digitized  by  Google 


Additions  to  the  Library,  cccxvii 

From  Dr.  M.  Aurel  Stein. 

Zoroastrian  deities  on  Indo-Scjthian  coins.     By  M.  Aurel  Stein.  London, 
1887.  4*. 

From  Prof.  A.  K  Stemier. 

The  institutes  of  Gautama.    Edited,  with  an  index  of  words,  by  A.  F.  Stenzler. 
London,  1876.  8°. 

From  Prof.  C.  P.  TieU. 

Bemerkungen  iiber  A^agila  in  Babel  und  A-zida  in  Borsippa  zur  Zeit  Nebukadre- 
zars  II.  8^ 

From  the  United  States  Bureau  of  Education. 

Report  of  the  Commissioner  of  Education,  1883-4,  1884-5,  1886-7.  Washington, 
1885-88.  8°. 

Circulars  of  information,  188^,  ii,  v,  1886,  ii,  vi.    Washington,  1885-88.  8**. 
From  the  United  States  Geological  Swrvey. 

Annual  report  of  the  U.  S.  Geological  Survey,  iv-vii.  Washington,  1884-88.  8*. 
Bulletin.    No.  vii-xlvii.    Washington,  1884-88.  8^ 

Monographs.  Vol.  vi-xii,  and  atlas  of  vol.  xii.  Washington,  1883-86.  4"  and  f*". 
Mineral  resources  of  the  United  States,  1882-87.    Washington,  1883-88.  8°. 

From  the  Imperial  Academy  of  Sciences,  Vienna. 

Sitzungsberichte  der  kaiserlichen  Akademie  der  Wissenschaften.  Philosophisch- 
historische  Classe.    Bd.  civ-cxv.    Wien,  1883-88.  8^ 

From  (he  Geographical  Society^  Vienna. 

Mittheilungen  der  k.  k.  geographischen  Gesellschaft  in  Wien.    Bd.  xxvii-xzx. 
Wien,  1884-87.  8^ 

From  the  Natural  History  Museum^  Vienna. 

Annalen  des  k.  k.  naturhistorischen  Ilofmuseums.    Bd.  i.  I.    Wien,  1886.  8". 

From  Professor  Alhrecht  Weber. 

Ueber  alt-irdnische  Sternnamen.    Von  Alhrecht  Weber.    Berlin,  1888.  8". 

From  Mr.  G.  Zaidan. 

Al-'alfaz 'arbiyyat  w'alfalsafat 'allugawiyyat.    Beirut,  1882.  8**. 


Digitized  by  Google 


List  of  Mbmbbrs. 
May,  1889. 


1.  CORPORATE  MEMBERS. 


Names  marked  with  t  are  those  of  Life  Members. 


Gtbus  Adlbr, 
Edgar  P.  Allen, 
Rev.  Joseph  Akdbbson, 
Rev.  William  M.  Arnolt, 
Robert  Arrowsmith, 
Prof.  George  A.  Barton, 
Samuel  A.  Binion, 
Prof.  John  Binney, 
Prof.  Maurice  Bloomfielo, 
Rev.  George  D.  Boardman, 
Prof.  FiSK  P.  Brewer, 
Prof.  Charles  A.  Brigos, 
Dr.  Daniel  G.  Brinton, 
Rev.  Homer  J.  Broadwell, 
Prof.  Charles  R.  Brown, 
Prof.  Francis  Brown, 
Prof.  Sylvester  Burnham, 
Prof.  George  S.  Burroughs, 
Prot  Henry  F.  Burton, 
Henry  B.  Carrington, 
Pres.  Franklin  Carter, 
Rev.  Talbot  W.  Chambers, 
Miss  Eva  Channing, 
Pres.  Thomas  Chase, 
Rev.  Edson  L.  Clark, 
Rev.  Henry  N.  Cobb, 
Rev.  Edward  B.  Coe, 
Wm.  Emmette  Coleman, 

fGEORGE  W.  COLLES, 

Prof.  Hermann  Collitss, 
Alexander  I.  Cotheal, 
Brinton  Coxe, 
Clark  E.  Crandall, 
Rev.  Oliver  Crane, 


Baltimore,  Md.  (Johns  Hopkins  Udiv.) 
Baltimore,  Md.  (Johns  Hopkins  Univ.) 
Waterbury,  Conn. 

Baltimore,  Md.  (Johns  Hopkins  Univ.) 
St.  Paul,  Minn.  (114  Mackubin.) 
Providence,  R.  I.  (Friends*  School.) 
Baltimore,  Md. 

Middletown,  Conn.  (Berkeley  Div.  School.) 

Baltimore.  Md.  (Johns  Hopkins  Univ.) 

Philadelphia,  Pa.  (3816  Walnut.) 

Grinnell,  Towa.  (Iowa  Coll.) 

New  York,  N.  Y.  (Union  Theol.  Sem.) 

Media,  Pa. 

New  Lisbon,  O. 

Newton  Center,  Mass.  (TheoL  Sem.) 
New  York,  N.  Y.  (Union  Theol.  Sem.) 
Hamilton,  N.  Y.  (Bapl.  Theol.  Sem.) 
Amherst,  Mass.  (Amh.  Coll.) 
Rochester,  N.  Y.  (Rochester  Univ.) 
Boston,  Mass.  (22  Bromfield.) 
Williamstown,  Mass.  (W'ms  Coll.) 
New  York,  N.  Y.  (70,  W.  36.) 
Jamaica  Plain,  Mass. 
Providence,  R.  I.  (60  Barnes.) 
Southampton,  Mass. 

New  York,  N.  Y.  (Sec.  Ref  med  Ch.  Miss.) 
New  York,  N.  Y.  (42,  W.  62.) 
San  Francisco,  Cal.  (Presidio.) 
Morristown,  N.  J. 
Bryn  Mawr,  Pa.  (Bryn  Mawr  Coll.) 
New  York,  N.  Y.  (62,  W.  36.) 
Philadelphia,  Pa.  (1711  Locust) 
New  Haven,  Conn.  (Yale  Univ.) 
Morristown,  N.  J. 


Digitized  by  Google 


List  of  Members, 


cccxix 


OuTBR  T.  Crane, 

Rev.  Howard  Crosby, 

Stewart  Culin, 

fBDWARD  Cunningham, 

Prof.  John  D.  Davib, 

Prof.  Gborob  B.  Day. 

Charles  J.  Dbohu^b, 

Prof.  Francis  B.  Dekio, 

Rev.  Lysander  Diokerman, 

Key.  Samuel  F.  Dike, 

Epes  S.  DirWELL, 

Rev.  D.  Stuart  Dodob, 

Rev.  Bernard  Draohman, 

Prof.  Henry  Dkisler, 

Samuel  F.  Dunlap, 

Prea.  Timothy  Dwight, 

Prof.  A.  Hjalmar  Edgrek, 

Prof.  Charles  Elliott, 

Prof.  Levi  H.  Elwell, 

Prof.  Charles  C.  Everett, 

Edwin  W.  Fay, 

Prof.  Henry  Ferguson, 

f  Miss  Caroline  Fitz  Gerald. 

fFRANK  B.  Forbes, 

f  John  M.  Forbes, 

Prof.  Arthur  L.  Frothingham,  Jr., 

Prof.  Frederio  Gardiner, 

Rev.  Joseph  F.  Garrison, 

Rev.  Samuel  C.  George, 

Prof.  Basil  L.  Gildbrsleeve, 

Pres.  Daniel  C.  Gilman, 

Rev.  Edward  W,  Gilman, 

Ralph  L.  Goodrich, 

Prof.  WiLUAM  W.  Goodwin, 

Prof.  Richard  J.  H.  Gottheil, 

Rev.  John  T.  Gracey, 

Jacob  Grape,  Jr., 

Prof.  W.  Henry  Green, 

Rev.  Lewis  Grout, 

Rev.  Charles  R.  Hale, 

fProf.  Fttz-Bdward  Hall, 

Prof.  Isaac  H.  Hall, 

Pres.  Cyrus  Hamlin, 

Robert  F.  Harper, 

Prof.  WiLLUM  R.  Harper, 

Prof.  Samuel  Hart, 

WiLLABE  Haskell, 

James  T.  Hatfield, 


Morristown,  N.  J. 
New' York,  N.  Y.  (116,  B.  19.) 
Philadelphia,  Pa.  (623,  S.  10). 
Bast  Milton,  Mass. 
Princeton,  N.  J.  (Theol.  Sem.) 
New  Haven,  Conn.  (Yale  Univ.) 
New  York,  N.  Y.  (Columbia  Coll.) 
Bangor,  Me.  (Theol.  Sem.) 
Boston,  Mass.  (Public  Library.) 
Bath,  Me. 
Cambridge,  Mass. 
New  York,  N.  Y. 
New  York,  N.  Y.  (329,  E.  51.) 
New  York,  N.  Y.  (Columbia  Coll.) 
New  York,  N.  Y.  (18,  W.  22.) 
New  Haven,  Conn.  (Yale  Univ.) 
Lincoln,  Nebr.  (Univ.  of  Nebr.) 
London,  Ontario.  (Theol.  Sem.) 
Amherst,  Mass.  (Amh.  Coll.) 
Cambridge,  Mass.  (Harvard  Univ.) 
Baltimore,  Md.  (Johns  Hopkins  Univ.) 
Hartford,  Conn.  (Trinity  Coll.) 
London,  Eng. 
London,  Eng. 

Boston,  Mass.  (30  Sears  Build.) 
Princeton,  N.  J.  (Coll.  of  N.  J.) 
Middletown,  Conn.  (Berkeley  Div.  Sch.) 
Camden,  N.  J.  (311  Benson.) 
Chambersburg,  Pa. 

Baltimore,  Md.  (Johns  Hopkins  Univ.) 
Baltimore,  Md.  (Johns  Hopkins  Univ.) 
New  York,  N.  Y.  (29  Bible  Ho.) 
Little  Rock,  Ark. 

Cambridge,  Mass.  (Harvard  Univ.) 
New  York,  N.  Y.  (Columbia  CoU.) 
Rochester,  N.  Y. 
Baltimore,  Md. 

Princeton,  N.  J.  (Theol.  Sem.) 

West  Brattleboro',  Vt 

Davenport,  Iowa. 

Marlesford,  England. 

New  York,  N.  Y.  (Metrop.  Museum.) 

Lexington,  Mass. 

New  Haven,  Conn.  (Yale  Univ.) 

New  Haven,  Conn.  (Yale  Univ.) 

Hartford,  Conn.  (Trinity  Coll.) 

New  Haven,  Conn.  (Yale  Univ.) 

Baltimore,  Md.  (Johns  Hopkins  Univ.) 


Digitized  by  Google 


cccxx 


American  Oriental  Society: 


Prof.  Paul  Haupt, 
Thomas  W.  Hiooinson, 

Prof.  HeRMAHN  V.  HiLPREOHT, 

Prof.  C.  W18TAR  HoDGK, 
Prof.  Edwabd  W.  Hopkins, 
Prof.  Jambs  M.  Hoppin, 
Dr.  Samuel  R.  House, 
George  C.  Howland, 
Miss  Annie  K.  Humphbbt, 

^  M  V.  W.  Jackson, 

Rev.  Maro..^^  Jastrow, 

Prof.  Morris  jAsrm, 

Rev.  Hbnby  P.  Jenks,  '  ' 

James  R.  Jewett. 

Prof.  Samuel  H.  Kellogg, 

Prof.  Maximilian  L.  Kellnbb, 

William  L.  Kingslby, 

Prof.  WiLUAM  T.  Knapp, 

Rev.  Joseph  Krauskopf, 

fProf.  Charles  R.  Lanman, 

Prof.  John  G.  Lansing, 

Prof.  J.  Peter  Lesley, 

Charles  G.  Loring, 

Prof.  Wallace  W.  Lovejoy, 

Prof.  J.  Russell  Lowell, 

Prof.  Jules  Luquibns, 

fProf.  Benjamin  S.  Lyman, 

Prof.  David  G.  Lyon, 

Rear-Adm.  Edward  Y.  MoCauley, 

John  W.  MoCoy, 

Prof.  James  P.  McCurdy, 

Herbert  W.  Magoun, 

Rev.  William  J.  Mann, 

Prof.  Allan  Marquand, 

Rev.  Dwight  W.  Marsh, 

Prof.  Charles  M.  Mead, 

Selah  Merrill, 

Rev.  Lawrence  H.  Mills, 

Dr.  Charles  E.  Moldenkb, 

Prof.  James  C.  Moffat, 

Prof.  George  F.  Moorb, 

Joseph  Moobe,  Jr., 

Rev.  John  R.  Moses, 

Isaac  Myer, 

Frank  W.  Nicolson, 

Prof.  Charles  E.  Norton, 

f  Robert  M.  Glyph  ant, 

Rev.  John  A.  Paine, 


'*  N(Harvard  Univ.) 


J.  (Theol.  Sem.) 


hiladelphia.  Pa.  (90>,:*^^,^^; 
58ton,  Mass.  (1  Mt.  ^Vrnon.) 


Baltimore,  Md.  (Johns  Hopkins  Univ.) 

Cambridge,  Mass. 

Philadelphia,  Pa.  (Univ.  of  Penn.) 

Princeton,  N.  J.  (Theol.  Sem.) 

Bryn  Mawr,  Pa.  (Bryn  Mawr  Coll.) 

New  Haven,  Conn.  (Yale  Univ.) 

Waterford,  N.  Y. 

Chicago,  111.  (Irving  Parle.) 

Washington,  D.  C.  (430,  10th.) 

New  York.  N.  Y.  (Columbia  Coll.) 

Philadelphia,  Pa.  (925,  N.  8.) 

Philadelphia,  Pa.  (Univ.  of  Penn.) 

Boston,  Mass.  (2  Mt  Vernon.) 

Cambridge,  Mass. 

Toronto,  Canada.  (Theol.  Sem.) 

-"bridge,  Mass.  (Episc.  Theol.  Sem.) 
New  H.^^^gjj^ 

P.Tri7>'  Conn.  (Yale  Univ.) 
Philadelphia,         ^^^3^  Diamond.) 
Cambridge,  Mass. 
New  Brunswick. 
Philadelphii 
Boston, 

Palmyra,  N.  Y. 
Cambridge,  Mass.  (Harvd 
Boston,  Mass.  (Inst  of  Te<? 
Philadelphia,  Pa.  (907  Waln^j 
Cambridge,  Mass.  (Harvard 
Philadelphia,  Pa.  (334,  S.  9.) 
Baltimore,  Md.  (1300  Butaw  Pl^ 
Chatham,  New  Brunswick. 
Baltimore,  Md.  (Johns  Hopkins  Un 
Philadelphia,  Pa.  (114,  N.  34.) 
Princeton,  N.  J.  (Coll.  of  N.  J.) 
Amherst  Mass. 

Boston,  Mass.  (173  W.  Brookline.) 
Andover,  Mass. 
Hannover,  Grermany. 
New  York,  N.  Y.  (124,  K.  46.) 
Princeton,  N.  J.  (Theol.  Sem.) 
Andover,  Mass.  (Theol.  Sem.) 
Philadelphia,  Pa.  (1821  Walnut) 
Philadelphia,  Pa.  (816  Franklin.) 
Philadelphia,  Pa.  (929  ainton.) 
Cambridge,  Mass.  (Harvard  Univ.) 
Cambridge,  Mass.  (Harvard  Univ.) 
New  York,  N.  Y.  (160  Madison  Ave.) 
Tarrytown,  N.  Y. 


Univ.) 
^mology.) 
~  fit) 
^Tniv.) 


Digitized  by  Google 


List  of  Members. 


cccxxi 


Prof.  Andrew  P.  Pbabody, 
Prof.  Harry  T.  Peck, 
Rev.  Stephen  D.  Peet, 
Prof.  Edward  D.  Perry, 
Prof.  John  P.  Peters, 
Prof.  Samuel  B.  Platnbr, 
P.  L.  Arm  AND  db  Potter, 
Henry  Preble, 
Prof.  Ira  M.  Price, 
John  D.  Prince, 
Mme.  Z6na!db  A.  Raoozin, 
Hugo  A.  Rennert, 
Dr.  Charles  Rice, 

WiLUAM  W.  RoCKHILL, 

Prof.  James  E.  Rogers, 
Prof.  Robert  W.  Rogers, 
Joseph  S.  Ropes, 
Charles  T.  Russell, 
fProf.  Edward  E.  Salisbury, 
Prof.  M.  Schele  de  Verb, 
Dr.  H.  Ernest  Schmid, 
Rev.  Henry  M.  Scuddeb, 
J.  Herbert  Sbnter, 
Prof.  Henry  P.  Smith, 
Herbert  W.  Smyth, 
Dr.  Edward  H.  Spieker, 
Prof.  Austin  Sticknby, 
Richard  Sullivan. 
Mayer  Sulzberger, 
Rev.  Edward  W.  Syle, 
Prof.  John  P.  Taylor, 
Prof.  J.  Henry  Thayer, 
Wm.  Cleveland  Thayer, 
Dr.  Wiluam  M.  Thomson, 
Dr.  Henry  A.  Todd, 
Prof.  Crawford  H.  Toy, 
Rev.  H.  Clay  Trumbull, 
J.  Hammond  Trumbull, 
Arthur  W.  Tyler, 
Dr.  Edward  F.  Underwood, 
Addison  Van  Name, 
Edward  P.  Vining, 
Rev.  Wiluam  Walker, 
fTHOMAS  Walsh, 
Rev.  Ferdinand  DeW.  Ward, 
Rev.  Herbert  D.  Ward, 
Miss  Susan  H.  Ward, 
Rev.  W.  Hayes  Ward, 


Cambridge,  Mass.  (Harvard  Univ.) 
GreeDwich,  Conn.  (Columbia  Ooll.,  N.  Y.) 
MendoD,  HI. 

New  York,  N.  Y.  (Columbia  ColL) 
Philadelphia,  Pa.  (Episc.  Div.  School.) 
Cleveland,  0.  (Adelbert  ColL) 
Albany,  N.  Y.  (645  Broadway.) 
Cambridf^e,  Mass. 
Morgan  Park,  111.  (Theol.  Sem.) 
New  York,  N.  Y.  (29,  W.  17.) 
New  York,  N.  Y.  (7,  E.  13.) 
Philadelphia,  Pa.  (Univ.  of  Penn.) 
New  York,  N.  Y.  (Bollevue  Hosp.) 
Peking,  China.  (Am.  Legation.) 
Maryville,  Tenn.  (Maryville  Coll.) 
Haverford,  Pa.  (Haverford  Coll.) 
Boston,  Mass.  (48  Congress.) 
Cambridge,  Mass. 
New  Haven,  Conn. 
University  of  Virginia. 
White  Plains,  N.  Y. 
Niigata,  Japan. 
Portland,  Me.  (10  Avon.) 
Cincinnati,  0.  (Lane  Theol.  Sem.) 
Bryn  Mawr,  Pa.  (Bryn  Mawr  Coll.) 
Baltimore,  Md.  (Johns  Hopkins  Univ.) 
New  York,  N.  Y.  (35,  W.  17.) 
Boston,  Mass.  (P.  0.  Box  3324.) 
Philadelphia,  Pa.  (537  Chestnut.) 
London,  England. 
Andover,  Mass.  (Theol.  Sem.) 
Cambridge,  Mass.  (Harvard  Univ.) 
Baltimore,  Md.  (212  W.  Monument.) 
New  York,  N.  Y.  (112,  W.  43.) 
Baltimore,  Md.  (Johns  Hopkins  Univ.) 
Cambridge,  Mass.  (Harvard  Univ.) 
Philadelphia,  Pa.  (4103  Walnut.) 
Hartford,  Conn. 
New  York,  N.  Y.  (22  W.  31.) 
Bombay,  India. 

New  Haven,  Conn.  (Yale  Univ.) 

Boston,  Mass. 

Milton,  Wise. 

Yokohama,  Japan. 

Geneseo,  N.  Y. 

Andover,  Mass. 

Newark,  N.  J.  (Abington  Ave.) 
New  York,  N.  Y.  (251  Broadway.) 


Digitized  by  Google 


cccxxii  American 

Henry  C.  Warbbn, 

Pres.  William  F.  Warben, 

Rev.  Edward  Webb, 

Charles  E.  West, 

John  Wbstall, 

Prof.  Benjamin  I.  Whbeleb, 

Prof.  John  W.  White, 

Dr.  Moses  C.  White, 

F.  Cope  Whitehouse, 

Prof.  Josiah  D.  Whitney, 

Prot  William  D  Whitney, 

Rev.  Joseph  K.  Wight, 

Taloott  Williams, 

Rev.  William  C.  Winslow, 

Henry  B.  Witton, 

Prof.  Henry  Wood, 

Pres.  Theodore  D.  Woolsey, 

Prof.  Edwabd  J.  Young, 


Oriental  Society : 

Boston,  Mass.  (67  Mt  YemoD.) 
Boston,  Mass.  (Boston  Univ.) 
Oxford,  Pa.  (Lincoln  Univ.) 
Brooklyn,  N.  Y.  (138  Montague.) 
Fall  River,  Mass. 
Ithaca,  N.  Y.  (Cornell  Univ.) 
■Cambridge,  Mass.  (Harvard  Univ.) 
New  Haven,  Conn.  (Yale  Univ.) 
New  York,  N.  Y.  (Brevooij;  Ho.) 
Cambridge,  Mass.  (Harvard  Univ.) 
New  Haven,  Conn.  (Yale  Univ.) 
New  Hamburgh,  N.  Y. 
Philadelphia,  Pa.  (1833  Spruce.) 
Boston,  Mass.  (526  Beacon.) 
Hamilton,  Ontario. 

Baltimore,  Md.  (Johns  Hopkins  Univ.) 
New  Haven,  Conn. 
Waltham,  Mass.  (619  Main.) 


2.  CORRESPONDING  MEMBERS. 


Prof.  Gbaziadio  I.  Ascoli, 

Rev.  C.  C.  Baldwin, 

Prof.  Adolp  Bastian, 

Rev.  Cephas  Bennett, 

Pres.  Daniel  Bliss, 

Rev.  Henby  Blodgbt, 

Rev.  Nathan  Bbown, 

Prof.  Heinrich  Brugsch-Bey, 

Rev.  Alonzo  Bunker, 

Rev.  Marcus  C.  Carlbton, 

Rev.  William  Clark, 

Hyde  Clarke, 

Prof.  Edward  B.  Cow  ell. 

Rev.  Joseph  Edkins, 

Prof.  Philippe  Ed.  Foucaux, 

Rev.  John  T.  Gulick, 

Prof.  J.  U.  Haynes, 

Dr.  James  C.  Hepburn, 

Dastur  Jamaspji  Minocheherji, 

Rev.  Henby  H.  Jessup, 

Prof.  L.  L60N  DE  ROSNY, 

Rev.  Albert  L.  Long, 
Rev.  ROBEBT  S.  Maclay, 
Dr.  Daniel  J.  Macgowan, 
Pres.  William  A.  P.  Mabtin, 
Dr.  DrviE  B.  McCabtee, 
Prot  Ebebuabd  Nestle, 


Milan,  Italy. 

Missionary  at  Foochow,  China. 
Berlin,  Prussia. 

Misdionary  at  Rangoon,  Burma. 
Beirut,  Syria. 

Missionary  at  Peking,  China. 
Missionary  at  Yokohama,  Japan. 
Charlottenburg,  Grermany. 
Missionary  at  Toungoo,  Burma. 
Missionary  at  Ambala,  India. 
Florence,  Italy. 
London,  England. 
Cambridge,  England. 
Peking,  China. 
Paris,  France. 

Missionary  at  Osaka,  Japan. 
Aintab,  Syria. 

Missionary  at  Yokohama,  Japan. 
Bombay,  India. 
Missionary  at  Beirf^t,  Syria. 
Paris,  France. 

Missionary  at  Constantinople,  Turkey. 
Missionary  at  Tokio,  Japan. 
Wanchow,  China. 
Peking,  China. 

New  York,  N.  Y.  (230,  2d  Ave.) 
Ulm,  Germany. 


Digitized  by  Google 


Idst  of  Members. 


cccxxiii 


Dr.  Alexander  G.  Paspati, 

AlPHON'SE  PlNART. 

James  W.  Redhouse, 

Rev.  EuAS  RiGGS, 

Dr.  George  Rosen, 

Rev.  S.  I.  J.  Scherbsohewskt, 

Rev.  William  W.  Soctddeb, 

Rev.  John  H.  Shedd, 

Dr.  Cornelius  V.  A.  Van  Dtok, 

Rev.  George  T.  Washburn, 

Rev.  Jambs  W.  Waugh, 

Prof.  GusTAV  Weil, 

Rev.  George  W.  Wood, 


Athens,  Greece. 

San  Francisco,  Cal. 

London,  Bngland. 

Missionary  at  Constantinople. 

Detmold,  Germany. 

Geneva,  Switzerland. 

Missionary  at  Madanapalle,  India. 

Missionary  at  Oroomiah,  Persia. 

Missionary  at  Beir<it,  Syria. 

Missionary  at  Pasumalai,  S.  India. 

Missionary  at  Lucknow,  India. 

Heidelberg,  Germany. 

Missionary  at  Constantinople,  Turkey. 


3.  HONORARY  MBMBERS. 


Apurva  Krishna  Bahadur, 
Prof.  R.  GoPAL  Bhandarkar, 
Otto  Boehtlinqk, 
Prof.  Grorg  Buehler, 
Prof.  Berthold  Delbrueck, 
Prof.  August  Dillmann, 
Brlan  Houghton  Hodgson, 
Prof.  Franz  Kielhorn, 
Rajbndralala  Mitra, 
Prof.  Max  Mukller, 
Prof.  Thbodor  Nobldekb, 
Shankar  Pandurang  Pandit, 
Sir  Henrt  C.  Rawlinson, 
Prof.  Ernest  Renan, 
Prof.  Rudolf  Roth, 
Prof.  Edward  Sachau, 
Prof.  Friedrich  Spiegel, 
Prof.  Albrecht  Weber, 
Prof.  Sir  M.  Monier-Wiluams, 
Prof.  William  Wright, 
Col.  Henry  Yule. 


Calcutta,  India. 
Poona,  India. 
Leipzig,  Germany. 
Vienna,  Austria. 
Jena,  Germany. 
Berlin,  Germany. 
Wotton-under-Edge,  Bngland. 
Gottingeu,  Germany. 
Calcutta,  India. 
Oxford,  England. 
Strassburg,  Germany. 
Bombay,  India. 
London,  England. 
Paris,  France. 
Tubingen,  Germany. 
Berlin,  Germany. 
Erlangen,  Germany. 
Berlin,  Germany. 
Oxford,  England. 
Cambridge,  England. 
London,  England. 


44 


Digitized  by  Google 


Digitized  by  VjOOg 


Digitized  by 


Google 


Digitized  by 


Google 


Digitized  by 


Google 


Digitized  by 


Google 


